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The Homilies of St. Chrysostom on St. Matthew were undoubtedly delivered at Antioch (see Hom. vii. p. 43) and probably in the latter part of the time during which he preached as a Presbyter. Montfaucon consideres his little mention of the sin of swearing a sign of his accomplished some reformation on that point by his previous exertions. In the Homilies delievered from 386 to 388, it is a constant topic; and the Homilies known to belong to that date are so numerous, as scarcely leave room for such a series as the present. These, however, contain very little to mark the period to which they belong. The argument from his reference to dissensions some time gone by, possible those between St. Meletius and Paulinus and Evagrius, in commenting on St. Matt. xxiii. 6. is not very conclusive. A modern reader must sometimes be struck with finding in St. Chrysostom a kind of criticism, which we are apt to thing belongs only to later times. Hist main object, however, is moral, and he searches out with diligence both the meaning and the applications of particular passages, usually concluding with an eloquent exhortation to some special virtue. Some of the most remarkable of these exhortations are on the subject of Alms-giving, which he seems to have pressed with some success at last. His calculation in Hom. lxvi as to what might be done, is somewhat curious. In the end of Hom. lxxxviii. he demands a reformation as the condition of his entering on the cntroversy with Infidels. In the next Homily he discusses the evidence of the Resurrection with nearly the same arguments as would still be used against an objector.
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In any commentary on a portion of the Old Testament by a writer unacquainted with Hebrew, exact criticism, and freedom from mistake, must not be expected. But the Psalms have been so in the mouth and in the heart of God's people in all languages, that it has been necessary often to find an explanation suitable to imperfect translations. And no doubt it is intended that we should use such explanations for the purpose of edification, when we are unable to be more accurate, though in proving doctrine it is necessary always to remember and allow for any want of acquaintance with the original, or uncertainty with respect to its actual meaning. However, the main scope and bearing of the text is rarely affected by such points as vary in different translations, and the analogy of the faith is sufficient to prevent a Catholic 4 mind from adopting any error in consequence of a text seeming to bear a heterodox meaning. Perhaps the errors of translation in the existing versions may have led the Fathers to adopt rules of interpretation ranging too far from the simple and literal; but having such translations, they could hardly use them otherwise. Meanwhile St. Augustin will be found to excel in the intense apprehension of those great truths which pervade the whole of Sacred Writ, and in the vivid and powerful exposition of what bears upon them. It is hardly possible to read his practical and forcible applications of Holy Scripture, without feeling those truths by the faith of which we ought to live brought home to the heart in a wonderful manner. His was a mind that strove earnestly to solve the great problems of human life, and after exhausting the resources, and discovering the emptiness, of erroneous systems, found truth and rest at last in Catholic Christianity, in the religion of the Bible as expounded by St. Ambrose.
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This book created somewhat of a sensation in the literary and scientific world. Mr. Donnelly argues that Plato's story was true; that all the ancient civilizations of Europe and America radiated from this ancient kingdom, and that this is the reason we find pyramids, obelisks, and buildings almost Identically alike in Egypt, Mexico and Peru. Donnelly's statements and ample evidence deliver ample evidence for the existence of the continent of Atlants. This book is a must have for all folklorists and people, who are interested in the possible history of a famous nation.
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"Roughing It" is another one of Mark Twain's chronicles of his wandering years, this one being the prequel to "Innocents Abroad." His adventures take place in the Wild West, Salt Lake City and even in Hawaii - among other places. He even enlists as a Confederate cavalryman for some time. The book is also a prolific example for Twain's excellent sense of humour.
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The Ministry of Healing, perhaps one of the best books ever written by Mrs. White, offers a wealth of information on the laws of life, how to cure diseases, how to stay healthy and how to heal the soul. It is important to understand the spiritual side of health, and this is where Mrs. White is the expert at. From the contents: Chapter 1 - Our Example Chapter 2 - Days of Ministry Chapter 3 - With Nature and With God Chapter 4 - The Touch of Faith Chapter 5 - Healing of the Soul Chapter 6 - Saved to Serve Chapter 7 - The Co-Working of the Divine and the Human Chapter 8 - The Physician, an Educator Chapter 9 - Teaching and Healing Chapter 10 - Helping the Tempted Chapter 11 - Working for the Intemperate Chapter 12 - Help for the Unemployed and the Homeless Chapter 13 - The Helpless Poor Chapter 14 - Ministry to the Rich ...
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    John Chrysostom – A Biography




     




    John Chrysostom, a bishop, doctor, and saint of the eastern church, born in Antioch, according to the best authorities, Jan. 14, 347, died Sept. 14, 407. His name was only John, the appellation Chrysostom (Greek for "the golden-mouthed"), by which he is usually known, not having been given to him until the 7th century. His father, Secundus, who was magister militum Orientis, died while John was still in his infancy. Arethusa, his mother, left a widow in her 20th year, resolved to remain single in order to devote her whole life to her boy. Intending him to follow the legal profession, she sought for him the best school of eloquence, and placed him with the renowned Libanins, then teaching at Antioch. Libanius, who had formerly had among: his pupils the great Basil of Csesarea, his brother Gregory of Nyssa, and his bosom friend Gregory Nazianzen, had also been the master of the emperor Julian, and his most ardent auxiliary in his endeavor to put down Christianity and restore the worship of the old gods. He welcomed John, soon discovered his genius, labored to develop it, and predicted the preeminence which his favorite pupil afterward attained. At the age of 18 he was practising at the bar, where even then more than one great success laid the foundation of his fame.




     




    This, as well as his social position and the virtues of his mother, drew on him the eyes of Meletius, bishop of Antioch, who wished to secure as a member of his clergy one so full of promise. He instructed and baptized him, gave him his first lessons in ecclesiastical science, ordained him lector or reader, and assigned him a residence beneath his own roof. This was not what his mother had designed for him; she had set her heart on seeing him foremost in the race for worldly honors, and resisted with all her might his entrance on a career so different. She represented to him that for love of him she had in youth renounced all earthly joys, and that he must not think of forsaking her now when old age and its infirmities were fast approaching. It was all in vain. The same wave of ascetic fervor which was carrying away into solitude and the austerities of monastic life the very elite of Christian youth, bore John into the mountains which surrounded his native city. For six years, two of which were spent in a hermitage, he gave himself up to a life divided between the study of the Scriptures and prayer, mortifying his body meanwhile with such rigor that his limbs were nearly paralyzed.




     




    The urgent solicitations of his friends at length drew him back to Antioch, where the pallor of his countenance and his extreme emaciation touched all beholders with pity or veneration. Several years passed before he was ordained deacon. In 381 Meletius died. A rival Christian faction, with Paulinus as its bishop, had divided the church at Antioch. John, while yet a deacon, strove in vain to heal the schism. Flavian, successor to Meletius, appreciated his learning, eloquence, and disinterestedness. So great, indeed, was the esteem in which he was held throughout Asia Minor, that even before his elevation to the priesthood the neighboring bishops sought to raise him to the episcopal office. He shrank from the honor and responsibility, but induced his friend Basil to accept the proffered rank. In 386 John became a priest, and commenced his course as a preacher. He was justly considered even then as the shining light of the eastern church. In 397 the see of Constantinople became vacant by the death of Nectarius. For three months rival candidates and contending factions sought to no purpose to fill the coveted see.




     




    The eunuch Eutropius, then all-powerful at court, and who had heard John's preaching, submitted his name to the emperor Arcadius. The latter approved of the choice; and forthwith a messenger was sent to Asterius, prefect of the East, who resided at Antioch, bidding him to secure by some stratagem the person of the presbyter John, and send him to Constantinople. John was invited by Asterius to accompany him on a visit to a new church just erected outside of Antioch, and his chariot was driven amid an armed escort toward the Bosporus. After the first emotion of surprise and anger, John thought he saw in all this the hand of an overruling Providence, and submitted passively. The episcopal chair of Constantinople, in which John now found himself, had a few years before been adorned by Gregory Nazianzen. Nectarius, whom Theodosius chose as his successor, had not even been baptized when, to his dismay, he, in the midst of the second general council, saw himself raised to such an exalted rank. But he discharged his episcopal functions with a careful piety, charming Theodosius and his court by his majestic presence and graceful manners, and dispensing in the patriarchal residence a princely hospitality to the many churchmen whom business drew to the capital.




     




    Chrysostom brought a new spirit to these halls. He resolved to make his household a model for every household of churchman and layman within his jurisdiction, and his own life a mirror in which every bishop and priest should see what they must be themselves in order to be true shepherds in Christ's flock. He made a monastic frugality preside over his table and all his domestic expenses. The rich furniture of his predecessors and their abundant wardrobe of silks and cloth of gold were sold at auction, and the proceeds given to the poor. Nectarius had purposed erecting a magnificent basilica, and collected a large quantity of precious marbles and other rare building material. John did not hesitate to sell them for the benefit of the needy classes. The very sacred vessels which he judged too costly for the altar were similarly disposed of. This displeased the clergy, while the people were taught to attribute these reforms to parsimony or avarice. But when the poorly clad archbishop appeared in the pulpit of St. Sophia, his hearers forgot everything but that they possessed a man of God in their midst. It is impossible to study his works without being impressed with his deep devotion to the people.




     




    Hence, in Constantinople as at Antioch, whenever he preached the largest edifices could not contain the crowds who flocked to hear him. They surrounded him in the streets, pouring blessings on his head as he passed along; and when his liberty or his life was threatened at a later period, they watched night and day around his dwelling. "I love you," he one day exclaimed to the worshipping throng "I love you as you love me. What should I be without you? You are to me father, mother, brothers, and children; you are all the world to me. I know no joy, no sorrow, which is not yours." This popularity constituted one great source of his power, and he used it in his vain attempt at reform both in court and church. Eutropius, who had been mainly instrumental in his elevation, did not find favor with the archbishop, who denounced his tyranny and the corruption which he encouraged in every branch of the administration, He retaliated by having a law passed which repealed or abridged ecclesiastical immunities, and in particular limited the right of asylum granted to churches. John inveighed against the extravagance and licentiousness of the court.




     




    Arcadius dreaded the remonstrances which tended to rouse him from his unmanly love of ease, and the empress Eudoxia hated the man who dared to reprove openly her illicit amours. The courtiers and ministers of state shared their master's enmity, and only waited for an opportunity to make the archbishop feel the weight of their resentment. Eutropius fell into disgrace and fled for his life to the church of St. Sophia, where Chrysostom gave him a shelter, and protected him against the united rage of the courtiers, the military, and the populace. But it was only for a time. Eutropius was induced to leave his asylum, and perished by the hands of Eudoxia's satellites. She now ruled with absolute sway both the emperor and the empire. Her avarice was equal to her ambition, and she went so far as to take open possession of a vineyard which the owner would neither sell nor give up to her. Chrysostom denounced her from the pulpit as a second Jezebel. This brought matters to a crisis. Theophilus, bishop of Alexandria, who had himself aspired to the succession of Nectarius, found new matter of complaint as well as of hatred against Chrysostom in the toleration which the latter extended to some monks expelled from Egypt and excommunicated on account of their attachment to Origen and his doctrines.




     




    This caused the accusation of heresy to be made against the archbishop, although at that time no council had condemned the opinions attributed to Origen. Chrysostom summoned before himself every member of his clergy in order to examine into the scandalous reports about their relations with deaconesses and other women. He reformed or rebuked wherever he found just cause; and thus there was wide-spread discontent among the clergy. It had been reported to him that the episcopal office was bought and sold in the provinces dependent on his patriarchate. In the midst of winter he set out, visiting every diocese, and before; he returned to Constantinople deposed 13 bishops convicted of simony and immorality. He even extended his visitation into provinces which owed him no obedience, and there exercised the same rigor against the guilty. This raised a great outcry against him, and gave the advantage to his enemies. Eudoxia and Theophilus joined hands; and in 403 a council of 36 bishops assembled at Chalcedon, a suburb of Constantinople. There Chrysostom was accused, among other crimes, of pride, oppression of the clergy, inhospitality, avarice, gluttony, undue familiarity with women, and high treason.




     




    He refused to appear before his self-constituted judges until their president, Theophilus, and three other bishops, his declared enemies, had been excluded. Meanwhile he continued to give his usual homilies in the cathedral, and the people watched unceasingly his coming and going lest any evil should befall him. He was found guilty and deposed from his see, and a new bishop was appointed by the council and approved by the emperor. At length his house was surrounded in the night by soldiers, and himself borne off into exile at Nicaea. The people on hearing this rose and besieged the imperial palace, demanding his instant recall. An earthquake happened at this very moment, and seemed even to Eudoxia a manifest sign of the divine displeasure. She rushed into the presence of Arcadius and besought him to lose not one moment in bringing back the exiled archbishop. But his return did not cause the court to mend its morals, nor the city to lay aside its love of the most costly pleasures. The connection of the empress with the count John was now a subject of comment in every household, while the courtiers tried to cloak over the scandal by showing new honor to Eudoxia, and she endeavored to divert the attention of the populace by inventing for them new games in the circus.




     




    The erection of a silver statue to her in the square adjoining the church of St. Sophia was made the occasion of the most extravagant festivities, at a time when the people were suffering from want. The archbishop publicly reproved the people for their love of dissipation, and as openly blamed those whose vanity had caused this display. The empress took mortal offence, and threatened a second exile. The courtiers, too, replied to the archbishop's denunciation by inaugurating a new feast, in which the honors paid to the statue verged on idolatry. Chrysostom was not to be intimidated. On appearing in the pulpit, he alluded in his commentary on the gospel to Herodias dancing, and demanding as a reward the head of John. The allusion was too transparent. This time the court resolved to take no half-way measures. A second assembly of bishops was summoned, more numerous than the first; and, although 42 among the number were faithful to Chrysostom, he was condemned. In 404, six years after he had been forcibly borne off from his native Antioch to assume the spiritual government of the capital, when every appeal to the Roman pontiff had only increased the rage of his enemies, and the efforts made to assemble a full council had proved abortive, ho was compelled to set out for a second exile.




     




    Feeble in body, but unbroken in spirit, the high-souled old man traversed Asia Minor, and took up his abode in Cucusus, a town of the Armenian Taurus. Again the indignant populace arose to demand his recall; but, although in their fury they burned to the ground the senate house and the metropolitan church, the emperor firmly withstood all their clamor. The devoted adherents of the exiled archbishop would not acknowledge while he lived the jurisdiction of any other, and, under the name of "Johannites," they worshipped apart until his remains were brought to Constantinople in 438. For about 18 months Chrysostom resided in Cucusus, when an attack of the Isaurians compelled him to take refuge in the distant stronghold of Arabissus. In the latter place, as in the former, he continued to be the light and life of the Asiatic church. At length a new decree banished him to the remote desert of Pityus. On foot, bareheaded, beneath a burning sun, he was driven pitilessly along by his military escort, until he broke down on reaching Comana in Cappadocia. He felt that the end was at hand; and putting on a white robe, he dragged himself feebly a few miles further to the tomb of St. Basiliscus, where he laid himself down to rest for ever.




     




    The surrounding country flocked to his obsequies, and honored his remains as those of a man of God. Thirty years later the entire population of Constantinople, headed by Theodosius II., welcomed the relics back with solemn pomp and rejoicing. Chrysostom was a voluminous writer. The best edition of his works is that of the Benedictines, in Greek, with a Latin translation (13 vols, folio, Paris, 1718-'38; reprinted in Venice, 1734-'41; in Paris, 1834-'39; and in Migne's Patrologia, 1859-'60). A translation into English of his homilies is contained in the "Library of the Fathers " (Oxford, 1842-'53). Most of his works are homilies and commentaries on the Bible. A minute analysis of his writings is contained in Butler's " Lives of the Saints." His biography has been written, among others, by Neander (2 vols., Berlin, 1821-'2; 3d ed., 1848), Perthes (English translation, Boston, 1854), Rochet (Paris, 1866), and Stephens (" St. Chrysostom, his Life and Times," London, 1872).
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Prolegomena - The Life and Work of St. John Chrysostom.   





     




    By Philip Schaff.   




     




    Chapter I.—Literature.   




     




    I. Editions of Chrysostom’s Works   




     




    S. Joannis Chrysostomi, archiepiscopi Constantinopolitani, Opera omnia quae exstant vet quae ejus nomine circumferuntur, ad mss. codices Gallicos, Vaticanos, Anglicos, Germanicosque castigata, etc. Opera et studio D. Bernardi de Montfaucon, monachi ordinis S. Benedicti e congregatione S. Mauri, opem ferentibus aliis ex eodem sodalitio, monachis. Greek and Latin, Paris, 1718-’38, in 13 vole., fol. This is the best edition, and the result of about twenty years of the patient labor of Montfaucon (d. Dec. 21, 1741, 86 years old), and several assistants of the brotherhood of St. Maur. More than three hundred mss. were made use of, but the eight principal mss., as Field has shown, were not very carefully collated. Montfaucon, who at the date of the completion of his edition was 83 years old, prepared valuable prefaces to every treatise and set of homilies, arranged the works in chronological order, and added in vol. XIII. learned dissertations on the life, doctrine, discipline and heresies of the age of Chrysostom.




     




    The Benedictine edition was reprinted at Venice, 1734-’41, in 13 vols. for.; at Paris, ed. by F. De Sinner (Gaume), 1834-’39, in 13 vols. (an elegant edition, with some additions); and, with various improvements and corrections, by J. P. Migne, Petit-Montrouge, 1859-’63, in 13 vols. The last is the most complete edition, but inferior in paper and type to that of Gaume. Migne uses the critical text of Field in Matthew and the Pauline Epp. He had previously edited a Latin Version, 1842, in 9 vols.




     




    The edition of Sir Henry Savile (Provost of Eton), Etonae, 1612, in 8 vols. for., is less complete than the Benedictine edition, but gives a more correct Greek text (as was shown by F. Dübner from a collation of manuscripts) and valuable notes. Savile personally examined the libraries of Europe and spent £8,000 on his edition. His wife was so jealous of his devotion to Chrysostom that she threatened to burn his manuscripts.




     




    The edition of Fronton Le Duc, a French Jesuit, and the two brothers, Frederick and Claude Morel, was published at Paris, 1636, in 12 vols. for., Greek and Latin.




     




    A selection of Chrysostom’s works (Opera praestantissima) in Greek and Latin, was edited by T. G. Lomler Rudolphopoli (Rudolstadt), 1840 Unfinished).




     




    The best edition of the Greek text of the Homilies on Matthew, and all the Pauline Epistles is by Dr. Frederick Field, of the Church of England (d. 1883), in the “Bibliotheca Patrum Ecclesiae Orientalis qui ante Orientis et Occidentis schisma floruerunt.” The Homilies on Matthew appeared at Cambridge, 1839, 3 vols.; the Homilies on the Epistles of Paul and the Hebrews, Oxford, 1839-’62, in 7 vols.




     




    The treatise De Sacerdotio (periv iJerwsuvnh") was separately edited by Erasmus in Greek (Baser, 1525, from the press of Frobenius), by J. Hughes, in Greek and Latin (Cambridge, 1710), and by J. A. Bengel, the commentator, in Greek (Stuttgart, 1725, and repeatedly reprinted since at Leipzig, 1825, 1834, 1872, by C. Tauchnitz). Lomler (Chrys. Opera, pp. viii. and ix.) enumerates twenty-three separate editions and translations of the treatise on the Priesthood.




     




    II. Translations.




     




     




    (A) German Translations.




     




    The treatise on the Priesthood has been translated by Hasselbach, 1820; Ritter, 1821, and others. The Bibliothek der Kirchenväter (Rom. Cath.), published at Kempten in Bavaria, devotes ten small volumes to St. Chrysostom, including the Priesthood, ascetic Treatises, and Homilies, translated by Joh. Chrysostomus Mitterrutzner, 1869-’84. German translations of selected Homilies by J. A. Cramer (Leipzig, 1748–51, 10 vols. Feder (Augsburg, 1786); Ph. Mayer (Nürnberg, 1830); W. Arnoldi (Trier, 1835); Augusti (Predigten der Kirchenväter vols. I. and II., Leipzig, 1839); Jos. Lutz (Tübingen, 2d ed. 1859); Gust. Leonhardi (Leipzig, 1888, selected sermons and orations, in vol I. of Klassikerbibliothek der Christl. Predigtliteratur).




     




    (B) English Translations.




     




    The work on the Priesthood was translated by Hollier (London, 1728); Bunce (London, 1759); Hohler (Cambridge, 1837); Marsh (London, 1844); Harris Cowper (London, 1866); and Stephens (N. York, 1888, prepared for this “Library”).




     




    The Homilies on the Statues and on the New Testament were translated by several scholars for the “Oxford Library of the Fathers,” 1839-’77, 16 vols. The earlier parts (on the First Epistle to the Corinthians, and on the Statues) are based on the text of Montfaucon and Savile, the later parts on the improved text of Field. The Oxford translation has been revised and annotated by American scholars for this “Library,” and new translations of other works of St. Chrysostom have been added, namely, the treatise on the Priesthood, the Exhortation to the fallen Theodore, Letters, Tracts, and Special Homilies (in this first volume).




     




    III. Biographies and Essays.




     




    Palladius (a friend of Chrysostom and bishop of Helenopolis in Bithynia, author of the Historia Lausiaca; according to others a different person): Dialogus historicus de vita et conversatione beati Joannis Chrysostomi cum Theodoro ecclesiae Romanae diacono (in the Bened. edition of the Opera, tom. xiii. pp. 1–89; in Migne’s ed., tom. i., Pars prior, 5–84, in Greek and Latin). Hieronymus: De viris illustribus, c. 129 (a very brief notice, mentioning only the work De Sacerdotio). Socrates: Hist. Eccl. VI., 3–21. Sozomen: Hist. Eccl. VIII. 2–23. Theodoret: Hist. Eccl. V. 27–36. B. De Montfaucon: Vita Joannis Chrysost. (in his edition of the Opera, tom. xiii. 91–178; in Migne, I.I. 84–264): Testimonia Veterum de S. Joann. Chrys. scriptis, ibid. tom. xiii. 256–292. Tillemont: Mémoires, vol. XI. pp. 1–405, 547–626 (exceedingly minute and accurate from the works of Chrys.). F. Stilting: Acta Sanctorum, Sept. 14 (the day of Chrysostom’s death), tom. iv. pp. 401–709; comp. Stilting’s Compendium chronologicum gestorum et scriptorum S. Joh. Chrys., in Migne, tom. i. 264–272. Alban Butler: Lives of Saints, sub. Jan. 27 (the day of the translation of the remains of Chrys.). W. Cave: Lives of the Fathers, vol. III. p. 237 sqq. J. A. Fabricius: Biblioth Gr., tom. viii. 454 sqq. Schröckh: Kirchengeschichte, vol. X. p. 30g sqq. Gibbon: Decline and Fall, ch. xxxii. (a brilliant and appreciative sketch). Neander: Der heilige Chrysostomus, 1821-’22, in 3 vols., second ed. 1832, third ed. Berlin, 1848, in 2 vols. (English translation of the same by J. C. Stapleton, vol. I., London, 1838, unfinished). The best monograph in the German language. Neander represents Chrysostom as a type of the Johannean tendency among the Fathers, as distinct from Augustin, the strongest type of the Pauline tendency. He gives a full account of the opinions and religious life of Chrysostom, but without a clear picture of his personality. (Hase says: “Neander hat uns das Lebensbild des Chrys. aufgestellt als ein Herzensverwandter, doch nicht ohne einige Abschwächung seiner Kraft und seines Gegensatzes zur Regierung.” K. Gesch. I. 511.) J. Pettersson: Chrys. homileta, Lund, 1833. C. Datt: S. Jean Chrys. comme prédicateur, Strassb., 1837. A. F. Villemain: Tableau de l’éloquence chrétienne au quatrième siècle, Paris, 1849, new ed. 1857. Perthes: Life of Chrysostom, Boston, 1854. P. Albert: St. Jean Chrysostome considéré comme orateur populaire, Paris, 1858. Abbé E. Martin: Saint Jean Chrysostome, ses aeuvres et son siècle, Montpellier and Paris, 1861, 3 vols. Abbé Rochet: Histoire de S. Jean Chrysostome, Paris, 1866, 2 vols. AméDée Thierry: St. Chrysostome et l’imperatrice Eudoxie, 2d ed., Paris, 1874 (originally in the “Revue des deux Mondes”). Böhringer: Johann Chrysostomus Ed Olympias, in “Kirchengesch. in Biogr.,” vol. IX. new ed. 1876. Th. Förster: Chrysostomus in seinem Verhältniss zur Antiochenischen Schule, Gotha, 1869. W. Maggilory: John of the Golden Mouth, Land. 1871. W. R. W. Stephens: St. John Chrysostom, his Life and Times, London, 1872, 2d ed. 1880, 3rd ed. 1883 (the best biography of Chr.). R. W. Bush, Life and Times of Chrysostom, London, Rel. Tract Soc., 1885.
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    Chapter II.—Chrysostom’s Youth and Training, a.d. 347–370.




     




    “Almighty God, who hast given us grace at this time with one accord to make our common supplications unto Thee; and doest promise, that when two or three are gathered together in Thy name Thou wilt grant their requests: fulfil now, O Lord, the desires and petitions of Thy servants, as may be most expedient for them; granting us in this world knowledge of Thy truth, and in the world to come life everlasting, Amen.”




     




    This beautiful and comprehensive prayer, which is translated from the Liturgy of St. Chrysostom, has made his name a household word wherever the Anglican Liturgy is known and used.




     




    John, surnamed Chrysostom (ÆIwavnnh" Crusovstomo") is the greatest pulpit orator and commentator of the Greek Church, and still deservedly enjoys the highest honor in the whole Christian world. No one of the Oriental Fathers has left a more spotless reputation; no one is so much read and so often quoted by modern preachers and commentators. An admiring posterity, since the close of the fifth century, has given him the surname Chrysostom (the Golden Mouth), which has entirely superseded his personal name John, and which best expresses the general estimate of his merits.




     




    His life may be divided into five periods: (1) His youth and training till his conversion and baptism, A.D. 347–370. (2) His ascetic and monastic life, 370–381. (3) His public life as priest and preacher at Antioch, 381–398. (4) His episcopate at Constantinople, 398–404. (5) His exile to his death, 404–407.




     




    John (the name by which alone he is known among contemporary writers and his first biographers) was born in 347, at Antioch, the capital of Syria, and the home of the mother church of Gentile Christianity, where the disciples of Jesus were first called “Christians.”




     




    His father, Secundus, was a distinguished military officer (magister militum) in the imperial army of Syria, and died during the infancy of John, without professing Christianity, as far as we know. His mother, Anthusa, was a rare woman. Left a widow at the age of twenty, she refused all offers of marriage, and devoted herself exclusively to the education of her only son and his older sister. She was probably from principle averse to a second marriage, according to a prevailing view of the Fathers. She shines, with Nonna and Monica, among the most pious mothers of the fourth century, who prove the ennobling influence of Christianity on the character of woman, and through her on all the family relations. Anthusa gained general esteem by her exemplary life. The famous advocate of heathenism, Libanius, on hearing of her consistency and devotion, felt constrained to exclaim: “Bless me! what wonderful women there are among the Christians.”




     




    She gave her son an admirable education, and early planted in his soul the germs of piety, which afterwards bore the richest fruits for himself and the church. By her admonitions and the teachings of the Bible, he was secured against the seductions of heathenism.




     




    Yet he was not baptized till he had reached the age of maturity. In that age of transition from heathenism to Christianity, the number of adult baptisms far exceeded that of infant baptisms. Hence the large baptisteries for the baptism of crowds of converts; hence the many sermons and lectures of Chrysostom, Cyril of Jerusalem and other preachers to catechumens, and their careful instruction before baptism and admission to the Missa Fidelium or the holy communion. Even Christian parents, as the father and mother of Gregory Nazianzen, the mother of Chrysostom, and the mother of Augustin, put off the baptism of their offspring, partly no doubt from a very high conception of baptism as the sacrament of regeneration, and the superstitious fear that early baptism involved the risk of a forfeiture of baptismal grace. This was the argument which Tertullian in the second century urged against infant baptism, and this was the reason why many professing Christians put off their baptism till the latest hour; just as now so many from the same motive delay repentance and conversion to their death-bed. Chrysostom often rebukes that custom. The Emperor Constantine who favored Christianity as early as 312, and convened the Council of Nicaea in 325, postponed baptism till 337, shortly before his death. The orthodox Emperor Theodosius the Great was not baptized till the first year of his reign (380), when attacked by a serious illness.




     




    Chrysostom received his literary training chiefly from Libanius, the admirer and friend of Julian the Apostate, and the first classical scholar and rhetorician of his age, who after a long career as public teacher at Athens and Constantinople, returned to his native Antioch and had the misfortune to outlive the revival of heathenism under Julian and to lament the triumph of Christianity under his successors. He was introduced by him into a knowledge of the Greek classics and the arts of rhetoric, which served him a good purpose for his future labors in the church. He was his best scholar, and when Libanius, shortly before his death (about 393), was asked whom he wished for his successor, he replied: “John, if only the Christians had not stolen him from us.”




     




    After the completion of his studies Chrysostom became a rhetorician, and began the profitable practice of law, which opened to him a brilliant political career. The amount of litigation was enormous. The display of talent in the law-courts was the high-road to the dignities of vice-prefect, prefect, and consul. Some of his speeches at the bar excited admiration and were highly commended by Libanius. For some time, as he says, he was “a never-failing attendant at the courts of law, and passionately fond of the theatre.” But he was not satisfied. The temptations of a secular profession in a corrupt state of society discouraged him. To accept a fee for making the worse cause appear the better cause, seemed to him tobe taking Satan’s wages.




     




    Chapter III.—His Conversion and Ascetic Life.




     




    The quiet study of the Scriptures, the example of his pious mother, the acquaintance with Bishop Meletius, and the influence of his intimate friend Basil, who was of the same age and devoted to ascetic life, combined to produce a gradual change in his character.




     




    He entered the class of catechumens, and after the usual period of three years of instruction and probation, he was baptized by Meletius in his twenty-third year (369 or 370). From this time on, says Palladius, “he neither swore, nor defamed any one, nor spoke falsely, nor cursed, nor even tolerated facetious jokes.” His baptism was, as in the case of St. Augustin, the turning point in his life, an entire renunciation of this world and dedication to the service of Christ. The change was radical and permanent.




     




    Meletius, who foresaw the future greatness of the young lawyer, wished to secure him for the active service of the church, and ordained him to the subordinate office of rector (anagnostes, reader), about A.D. 370. The rectors had to read the Scripture lessons in the first part of divine service (the “Missa Catechumenorum”), and to call upon the people to pray, but could not preach nor distribute the sacraments.




     




    The first inclination of Chrysostom after baptism was to adopt the monastic life as the safest mode, according to the prevailing notions of the church in that age, to escape the temptations and corruptions of the world, to cultivate holiness and to secure the salvation of the soul. But the earnest entreaties of his mother prevailed on him to delay the gratification of his desire. He relates the scene with dramatic power. She took him to her chamber, and by the bed where she had given him birth, she adjured him with tears not to forsake her. “My son,” she said in substance, “my only comfort in the midst of the miseries of this earthly life is to see thee constantly, and to behold in thy features the faithful image of my beloved husband who is no more. This comfort commenced with your infancy before you could speak. I ask only one favor from you: do not make me a widow a second time; wait at least till I die; perhaps I shall soon leave this world. When you have buried me and joined my ashes with those of your father, nothing will then prevent you from retiring into monastic life. But as long as I breathe, support me by your presence, and do not draw down upon you the wrath of God by bringing such evils upon me who have given you no offense.”




     




    These tender, simple and impressive words suggest many heart-rending scenes caused by the ascetic enthusiasm for separation from the sacred ties of the family. It is honorable to Chrysostom that he yielded to the reasonable wishes of his devoted mother. He remained at home, but turned his home into a monastery. He secluded himself from the world and practiced a rigid asceticism. He ate little and seldom, and only the plainest food, slept on the bare floor and frequently rose to prayer. He kept almost unbroken silence to prevent a relapse into the habit of slander.




     




    His former associates at the bar called him unsociable and morose. But two of his fellow-pupils under Libanius joined him in his ascetic life, Maximus (afterwards bishop of Seleucia), and Theodore of Mopsuestia. They studied the Scriptures under the direction of Diodorus (afterwards bishop of Tarsus), the founder of the Antiochian school of theology, of which Chrysostom and Theodore became the chief ornaments.




     




    Theodore was warmly attached to a young lady named Hermione, and resolved to marry and to leave the ascetic brotherhood. This gave rise to the earliest treatise of Chrysostom—namely, an exhortation to Theodore, in two letters. He plied all his oratorical arts of sad sympathy, tender entreaty, bitter reproach, and terrible warning, to reclaim his friend to what he thought the surest and safest way to heaven. To sin, he says, is human, but to persist in sin is devilish; to fall is not ruinous to the soul, but to remain on the ground is. The appeal had its desired effect; Theodore resumed his monastic life and became afterwards bishop of Mopsuestia in Cilicia and one of the first biblical scholars. The arguments which Chrysostom used, would condemn all who broke their monastic vows. They retain moral force only if we substitute apostasy from faith for apostasy from monasticism, which must be regarded as a temporary and abnormal or exceptional form of Christian life.




     




    Chapter IV.—Chrysostom Evades Election to a Bishopric, and Writes His Work on the Priesthood.




     




    About this time several bishoprics were vacant in Syria, and frequent depositions took place with the changing fortunes of orthodoxy and Arianism, and the interference of the court. The attention of the clergy and the people turned to Chrysostom and his friend Basil as suitable candidates for the episcopal office, although they had not the canonical age of thirty. Chrysostom shrunk from the responsibilities and avoided an election by a pious fraud. He apparently assented to an agreement with Basil that both should either accept, or resist the burden of the episcopate, but instead of that he concealed himself and put forward his friend whom he accounted much more worthy of the honor. Basil, under the impression that Chrysostom had already been consecrated, reluctantly submitted to the election. When he discovered the cheat, he upbraided his friend with the breach of compact, but Chrysostom laughed and rejoiced at the success of his plot. This conduct, which every sound Christian conscience must condemn, caused no offense among the Christians of that age, still less among the heathen, and was regarded as good management or “economy.” The moral character of the deception was supposed to depend altogether on the motive, which made it good or bad. Chrysostom appealed in justification of laudable deception to the stratagems of war, the conduct of physicians in dealing with refractory patients, to several examples of the Old Testament (Abraham, Jacob, David), and to the conduct of the Apostle Paul in circumcising Timothy for the sake of the Jews (Acts xvi. 3) and in observing the ceremonial law in Jerusalem at the advice of James (Acts xxi. 26).




     




    The Jesuitical maxim, “the end justifies the means,” is much older than Jesuitism, and runs through the whole apocryphal, pseudo-prophetic, pseudo-apostolic, pseudo-Clementine and pseudo-Isidorian literature of the early centuries. Several of the best Fathers show a surprising want of a strict sense of veracity. They introduce a sort of cheat even into their strange theory of redemption, by supposing that the Devil caused the crucifixion under the delusion that Christ was a mere man, and thus lost his claim upon the fallen race. Origen, Chrysostom, and Jerome explain the offense of the collision between Paul and Peter at Antioch (Gal. ii. 11 sqq.) away by turning it into a theatrical and hypocritical farce, which was shrewdly arranged by the two apostles for the purpose of convincing the Jewish Christians that circumcision was not necessary. Against such wretched exegesis the superior morel sense of Augustin rightly protested, and Jerome changed his view on this particular passage. Here is a point where the modern standard of ethics is far superior to that of the Fathers, and more fully accords with the spirit of the New Testament, which inculcates the strictest veracity as a fundamental virtues




     




    The escape from the episcopate was the occasion for one of the best and most popular works of Chrysostom, the Six Books On the Priesthood, which he wrote probably before his ordination (between 375 and 381), or during his diaconate (between 381 and 386). It is composed in the form of a Platonic dialogue between Chrysostom and Basil. He first vindicates by argument and examples his well-meant but untruthful conduct towards his friend, and the advantages of timely fraud; and then describes with youthful fervor and eloquence the importance, duties and trials of the Christian ministry, without distinguishing between the priestly and the episcopal office. He elevates it above all other offices. He requires whole-souled consecration to Christ and love to his flock. He points to the Scriptures (quoting also from the Apocrypha) as the great weapon of the minister. He assumes, as may be expected, the then prevailing conception of a real priesthood and sacrifice, baptismal regeneration, the corporal presence, the virtue of absolution, prayers for the dead, but is silent about pope and councils, the orders of the clergy, prayers to saints, forms of prayer, priestly vestments, incense, crosses and other doctrines and ceremonies of the Greek and Roman churches.




     




    He holds up St. Paul as a model for imitation. The sole object of the preacher must be to please God rather than men (Gal. i. 10). “He must not indeed despise approving demonstrations, but as little must he court them, nor trouble himself when they are withheld.” He should combine the qualities of dignity and humility, authority and sociability, impartiality and courtesy, independence and lowliness, strength and gentleness, and keep a single eye to the glory of Christ and the welfare of the church.




     




    This book is the most useful or at least the best known among the works of Chrysostom, and is well calculated to inspire a profound sense of the tremendous responsibilities of the ministry. But it has serious defects, besides the objectionable justification of pious fraud, and cannot satisfy the demands of an evangelical minister. In all that pertains to the proper care of souls it is inferior to the “Reformed Pastor” of Richard Baxter.




     




    Chapter V.—Chrysostom as a Monk. A.D. 374–381.




     




    After the death of his mother, Chrysostom fled from the seductions and tumults of city life to the monastic solitude of the mountains south of Antioch, and there spent six happy years in theological study and sacred meditation and prayer. Monasticism was to him (as to many other great teachers of the church, and even to Luther) a profitable school of spiritual experience and self-government. He embraced this mode of life as “the true philosophy” from the purest motives, and brought into it intellect and cultivation enough to make the seclusion available for moral and spiritual growth.




     




    He gives us a lively description of the bright side of this monastic life. The monks lived in separate cells or huts (kavlubai), but according to a common rule and under the authority of an abbot. They wore coarse garments of camel’s hair or goat’s hair over their linen tunics. They rose before sunrise, and began the day by singing a hymn of praise and common prayer under the leadership of the abbot. Then they went to their allotted task, some to read, others to write, others to manual labor for the support of the poor. Four hours in each day were devoted to prayer and singing. Their only food was bread and water, except in case of sickness. They slept on straw couches, free from care and anxiety. There was no need of bolts and bars. They held all things in common, and the words of “mine and shine,” which cause innumerable strifes in the world, were unknown among the brethren. If one died, he caused no lamentation, but thanksgiving, and was carried to the grave amidst hymns of praise; for he was not dead, but “perfected,” and permitted to behold the face of Christ. For them to live was Christ, and to die was gain.




     




    Chrysostom was an admirer of active and useful monasticism, and warns against the dangers of idle contemplation. He shows that the words of our Lord, “One thing is needful;” “Take no anxious thought for the morrow;” “Labor not for the meat that perisheth,” do not inculcate total abstinence from work, but only undue anxiety about worldly things, and must be harmonized with the apostolic exhortation to labor and to do good. He defends monastic seclusion on account of the prevailing immorality in the cities, which made it almost impossible to cultivate there a higher Christian life.




     




    In this period, from 374 to 381, Chrysostom composed his earliest writings in praise of monasticism and celibacy. The letters “to the fallen Theodore,” have already been mentioned. The three books against the Opponents of Monasticism were occasioned by a decree of the Arian Emperor Valens in 373, which aimed at the destruction of that system and compelled the monks to discharge their duties to the state by military or civil service. Chrysostom regarded this decree as a sacrilege, and the worst kind of persecution.




     




    Chapter VI.—Chrysostom as Deacon, Priest and Preacher at Antioch. A.D. 381–398.




     




    By excessive self-mortifications John undermined his health, and returned to Antioch. There he was immediately ordained deacon by Meletius in 380 or 381, and a few years afterwards presbyter by Flavian (386).




     




    As deacon he had the best opportunity to become acquainted with the practical needs of the population, the care of the poor and the sick. After his ordination to the priesthood he preached in the presence of the bishop his first sermon to a vast crowd. It abounds in flowery Asiatic eloquence, in humble confession of his own unworthiness, and exaggerated praise of Meletius and Flavian.




     




    He now entered upon a large field of usefulness, the real work of his life. The pulpit was his throne, and he adorned it as much as any preacher of ancient or modern times.




     




    Antioch was one of the great capitals of the Roman empire along with Alexandria, Constantinople, and Rome. Nature and art combined to make it a delightful residence, though it was often visited by inundations and earthquakes. An abundance of pure water from the river Orontes, a large lake and the surrounding hills, fertile plains, the commerce of the sea, imposing buildings of Asiatic, Greek, and Roman architecture, rich gardens, baths, and colonnaded streets, were among its chief attractions. A broad street of four miles, built by Antiochus Epiphanes, traversed the city from east to west; the spacious colonnades on either side were paved with red granite. Innumerable lanterns illuminated the main thoroughfares at night. The city was supplied with good schools and several churches; the greatest of them, in which Chrysostom preached, was begun by the Emperor Constantine and finished by Constantius. The inhabitants were Syrians, Greeks, Jews, and Romans. The Asiatic element prevailed. The whole population amounted, as Chrysostom states, to 200,000, of whom one half were nominally Christians. Heathenism was therefore still powerful as to numbers, but as a religion it had lost all vitality. This was shown by the failure of the attempt of the Emperor Julian the Apostate to revive the sacrifices to the gods. When he endeavored in 362 to restore the oracle of Apollo Daphneus in the famous cypress grove at Antioch and arranged for a magnificent procession, with libation, dances, and incense, he found in the temple one solitary old priest, and this priest ominously offered in sacrifice—a goose! Julian himself relates this ludicrous farce, and vents his anger at the Antiochians for squandering the rich incomes of the temple upon Christianity and worldly amusements.




     




    Chrysostom gives us in his sermons lively pictures of the character of the people and the condition of the church. The prevailing vices even among Christians were avarice, luxury, sensuality, and excessive love of the circus and the theatre. “So great,” he says, “is the depravity of the times, that if a stranger were to compare the precepts of the gospel with the actual practice of society, he would infer that men were not the disciples, but the enemies of Christ.” Gibbon thus describes the morals of Antioch: “The warmth of the climate disposed the natives to the most intemperate enjoyment of tranquility and opulence, and the lively licentiousness of the Greeks was blended with the hereditary softness of the Syrians. Fashion was the only law, pleasure the only pursuit, and the splendor of dress and furniture was the only distinction of the citizens of Antioch. The arts of luxury were honored, the serious and manly virtues were the subject of ridicule, and the contempt for female modesty and reverent age announced the universal corruption of the capital of the East. The love of spectacles was the taste, or rather passion of the Syrians; the most skilful artists were procured from the adjacent cities. A considerable share of the revenue was devoted to the public amusements, and the magnificence of the games of the theatre and circus was considered as the happiness and as the glory of Antioch.”




     




    The church of Antioch was rent for eighty-five years (330–415) by heresy and schism. There were three parties and as many rival bishops. The Meletians, under the lead of Meletius, were the party of moderate orthodoxy holding the Nicene Creed; the Arians, headed by Eudoxius, and supported by the Emperor Valens, denied the eternal divinity of Christ; the Eustathians, under the venerated priest Paulinus, were in communion with Athanasius, but were accused of Sabellianism, which maintained the Divine unity and strict deity of Christ and the Holy Spirit, but denied the tri-personality except in the form of three modes of self-revelation. Pope Damasus declared for Paulinus and condemned Meletius as a heretic. Alexandria likewise sided against him. Meletius was more than once banished from his see, and recalled. He died during the sessions of the Council of Constantinople, 381, over which he presided for a while. His remains were carried with great solemnities to Antioch and buried by the side of Babylas the Martyr. Chrysostom reconciled Flavian, the successor of Meletius, with Alexandria and Rome in 398. Alexander, the successor of Flavian, led the Eustathians back into the orthodox church in 415, and thus unity was restored.




     




    Chrysostom preached Sunday after Sunday and during Lent, sometimes twice or oftener during the week, even five days in succession, on the duties and responsibilities of Christians, and fearlessly attacked the immorality of the city. Ire declaimed with special severity against the theatre and the chariot-races; and yet many of his hearers would run from his sermons to the circus to witness those exciting spectacles with the same eagerness as Jews and Gentiles. He exemplified his preaching by a blameless life, and soon acquired great reputation and won the love of the whole congregation. Whenever he preached the church was crowded. He had to warn his hearers against pickpockets, who found an inviting harvest in these denseaudiences.




     




    A serious disturbance which took place during his career at Antioch, called forth a remarkable effort of his oratorical powers. The populace of the city, provoked by excessive taxes, rose in revolt against the Emperor Theodosius the Great, broke down his statues and those of his deceased excellent wife Flacilla (d. 385) and his son Arcadius, dragged the fragments through the streets, and committed other acts of violence. The Emperor threatened to destroy the whole city. This caused general consternation and agony, but the city was saved by the intercession of Bishop Flavian, who in his old age proceeded to Constantinople and secured free pardon from the Emperor. Although a man of violent temper, Theodosius had profound reverence for bishops, and on another occasion he submitted to the rebuke of St. Ambrose for the wholesale massacre of the Thessalonians (390).




     




    In this period of public anxiety, which lasted several months, Chrysostom delivered series of extempore orations, in which he comforted the people and exhorted them to correct their vices. These are his twenty-one Homilies on the Statues, so-called from the overthrow of the imperial statues which gave rise to them. They were preached during Lent 387. In the same year St. Augustin submitted to baptism at the hands of St. Ambrose in Milan. One of the results of those sermons was the conversion of a large number of heathens. Thus the calamity was turned into a blessing to the church.




     




    During the sixteen or seventeen years of his labors in Antioch Chrysostom wrote the greater part of his Homilies and Commentaries; a consolatory Epistle to the despondent Stagirius; the excellent book on the martyr Babylas, which illustrates by a striking example the divine power of Christianity; a treatise on Virginity, which he puts above marriage; and an admonition to a young widow on the glory of widowhood, and the duty of continuing in it. He disapproved of second marriage, not as sinful or illegal, but as inconsistent with an ideal conception of marriage and a high order of piety.,




     




    Chapter VII.—Chrysostom as Patriarch of Constantinople. A.D. 398–404.




     




    After the death of Nectarius (successor to Gregory Nazianzen), towards the end of the year 397, Chrysostom was chosen, entirely without his own agency and even against his remonstrance, archbishop of Constantinople. He was hurried away from Antioch by a military escort, to avoid a commotion in the congregation and to make resistance useless. He was consecrated Feb. 26, 398, by his enemy Theophilus, patriarch of Alexandria, who reluctantly yielded to the command of the Emperor Arcadius or rather his prime minister, the eunuch Eutropius, and nursed his revenge for a more convenient season.




     




    Constantinople, built by Constantine the Great in 330, on the site of Byzantium, assumed as the Eastern capital of the Roman empire the first position among the episcopal sees of the East, and became the centre of court theology, court intrigues, and theological controversies. The second Ecumenical council, which was held there in 381, under Theodosius the Great, the last Roman emperor worthy of the name (d. 395), decided the victory of Nicene orthodoxy over the Arian heresy, and gave the bishop of Constantinople a primacy of honor, next in rank to the bishop of old Rome—a position which was afterwards confirmed by the Council of Chalcedon in 451, but disputed by Pope Leo and his successors.




     




    Chrysostom soon gained by his eloquent sermons the admiration of the people, of the weak Emperor Arcadius, and, at first, even of his wife Eudoxia, with whom he afterwards waged a deadly war. He extended his pastoral care to the Goths who were becoming numerous in Constantinople, had a part of the Bible translated for them, often preached to them himself through an interpreter, and sent missionaries to the Gothic and Scythian tribes on the Danube. He continued to direct by correspondence those missionary operations even during his exile. For a short time he enjoyed the height of power and popularity.




     




    But he also made enemies by his denunciations of the vices and follies of the clergy and aristocracy. He emptied the episcopal palace of its costly plate and furniture and sold it for the benefit of the poor and the hospitals. He introduced his strict ascetic habits and reduced the luxurious household of his predecessors to the strictest simplicity. He devoted his large income to benevolence. He refused invitations to banquets, gave no dinner parties, and ate the simplest fare in his solitary chamber. He denounced unsparingly luxurious habits in Eating and dressing, and enjoined upon the rich the duty of almsgiving to an extent that tended to increase rather than diminish the number of beggars who swarmed in the streets and around the churches and public baths. He disciplined the vicious clergy and opposed the perilous and immoral habit of unmarried priests of living under the same roof with “spiritual Sisters” (suneivsactai). This habit dated from an earlier age, and was a reaction against celibacy. Cyprian had raised his protest against it, and the Council of Nicaea forbade unmarried priests to live with any females except close relations. Chrysostom’s unpopularity was increased by his irritability and obstinacy, and his subservience to a proud and violent archdeacon, Serapion. The Empress Eudoxia was jealous of his influence over Arcadius and angry at his uncompromising severity against sin and vice. She became the chief instrument of his downfall.




     




    The occasion was furnished by an unauthorized use of his episcopal power beyond the lines of his diocese, which was confined to the city. At the request of the clergy of Ephesus and the neighboring bishops, he visited that city in January, 401, held a synod and deposed six bishops convicted of shameful simony. During his absence of several months he left the episcopate of Constantinople in the hands of Severian, bishop of Gabala, an unworthy and adroit flatterer, who basely betrayed his trust and formed a cabal headed by the empress and her licentious court ladies, for the ruin of Chrysostom. On his return he used unguarded language in the pulpit, and spoke on Elijah’s relation to Jezebel in such a manner that Eudoxia understood it as a personal insult. The clergy were anxious to get rid of a bishop who was too severe for their lax morals.




     




    Chapter VIII.—Chrysostom and Theophilus. His First Deposition and Banishment.




     




    At this time Chrysostom became involved in the Origenistic controversies which are among the most violent and most useless in ancient church history, and full of personal invective and calumny. The object in dispute was the orthodoxy of the great Origen, which long after his death was violently defended and as violently assailed.




     




    Theophilus of Alexandria, an able and vigorous but domineering, contentious and unscrupulous prelate, was at first an admirer of Origen, but afterwards in consequence of a personal quarrel joined the opponents, condemned his memory and banished the Origenistic monks from Egypt. Some fifty of them, including the four “Tall Brethren,” so-called on account of their extraordinary stature, fled to Constantinople and were hospitably received by Chrysostom (401). He had no sympathy with the philosophical speculations of Origen, but appreciated his great merits, and felt that injustice was done to the persecuted monks. He interceded in their behalf with Theophilus, who replied with indignant remonstrance against protecting heretics and interfering in another diocese.




     




    Theophilus, long desirous of overthrowing Chrysostom, whom he had reluctantly consecrated, set every instrument in motion to take revenge. He sent the octogenarian bishop Epiphanius of Salamis, a well-meaning and learned but bigoted zealot for orthodoxy, to Constantinople, as a tool of his hierarchical plans (402); but Epiphanius soon returned and died on the ship (403). Theophilus now traveled himself to Constantinople, accompanied by a body-guard of rough sailors and provided with splendid presents. He appeared at once as accuser and judge, aided by Eudoxia and the disaffected clergy. He held a secret council of thirty-six bishops, all of them Egyptians except seven, in a suburb of Chalcedon on the Asiatic side of the Bosphorus, and procured in this so-called synod at the Oak, the deposition and banishment of Chrysostom, on false charges of immorality and high treason (403). Among the twenty-nine charges were these: that Chrysostom had called the saintly Epiphanius a fool and a demon, that he abused the clergy, that he received females without witnesses, that he ate sumptuously alone and bathed alone, that he had compared the empress to Jezebel.




     




    The innocent bishop refused to appear before a packed synod of his enemies, and appealed to a general council. As the sentence of banishment for life became known, the indignation of the people was immense. A single word from him would have raised an insurrection; but he surrendered himself freely to the imperial officers, who conveyed him in the dark to the harbor and put him on board a ship destined for Hieron at the mouth of the Pontus. Theophilus entered the city in triumph and took vengeance on Chrysostom’s friends.




     




    The people besieged the palace and demanded the restoration of their bishop. Constantinople was almost in a state of insurrection. The following night the city was convulsed by an earthquake, which was felt with peculiar violence in the bedroom of Eudoxia and frightened her into submission. She implored the emperor to avert the wrath of God by recalling Chrysostom. Messengers were despatched with abject apologies to bring him back. A whole fleet of barks put forth to greet him, the Bosphorus blazed with torches and resounded with songs of rejoicing. On passing the gates he was borne aloft by the people to the church, seated in the episcopal chair and forced to make an address. His triumph was complete, but of short duration. Theophilus felt unsafe in Constantinople and abruptly sailed in the night for Alexandria.  The feelings with which Chrysostom went into his first and second exile, he well describes in a letter to Bishop Cyriacus: “when I was driven from the city, I felt no anxiety, but said to myself: If the empress wishes to banish me, let her do so; ‘the earth is the Lord’s.’ If she wants to have me sawn asunder, I have Isaiah for an example. If she wants me to be drowned in the ocean, I think of Jonah. If I am to be thrown into the fire, the three men in the furnace suffered the same. If cast before wild beasts, I remember Daniel in the lion’s den. If she wants me to be stoned, I have before me Stephen, the first martyr. If she demands my head, let her do so; John the Baptist shines before me. Naked I came from my mother’s womb, naked shall I leave this world. Paul reminds me, ‘If I still pleased men, I would not be the servant of Christ.’ ”




     




    Chapter IX.—Chrysostom Owns Tacoma. His Second, Banishment, a.d. 401.




     




    The restored patriarch and the repentant empress seemed reconciled, and vied with one another in extravagant laudations for two months, when the feud broke out afresh and ended in perpetual exile and death.




     




    Eudoxia was a beautiful, imperious, intriguing and revengeful woman, who despised her husband and indulged her passions. Not content with the virtual rule of the Roman empire, she aspired to semi-divine honors, which used to be paid to the heathen Caesars. A column of porphyry with her silver statue for public adoration was erected in September, 403, on the forum before the church of St. Sophia, and dedicated amid boisterous and licentious revelry, which disturbed the sacred services.




     




    Chrysostom ascended the pulpit on the commemoration day of the martyrdom of John the Baptist, and thundered his righteous indignation against all who shared in these profane amusements, the people, the prefect, and the haughty woman on the throne. In the heat of his zeal the imprudent words are said to have escaped his lips: “Again Herodias is raging, again she is dancing, again she demands the head of John on a platter.” The comparison of Eudoxia with Herodias, and himself (John) with John the Baptist was even more directly personal than his former allusion to the relation of Jezebel and Elijah. Whether he really spoke these or similar words is at least doubtful, but they were reported to Eudoxia, who as a woman and an empress could never forgive such an insult. She demanded from the emperor signal redress. In the conflict of imperial and episcopal authority the former achieved a physical and temporary, the latter a moral and enduring victory.




     




    The enemies of Chrysostom flocked like vultures down to their prey. Theophilus directed the plot from a safe distance. Arcadius was persuaded to issue an order for the removal of Chrysostom. He continued to preach and refused to leave the church over which God had placed him, but had to yield to armed force. He was dragged by imperial guards from the cathedral on the vigil of the resurrection in 404, while the sacrament of baptism was being administered to hundreds of catechumens. “The waters of regeneration,” says Palladius, “were stained with blood.” The female candidates, half dressed, were driven by licentious soldiers into the dark streets. The eucharistic elements were profaned by pagan hands. The clergy in their priestly robes were ejected and chased through the city. The horrors of that night were long afterwards remembered with a shudder. During the greater part of the Easter week the city was kept in a state of consternation. Private dwellings were invaded, and suspected Joannites—the partisans of Chrysostom—thrown into prison, scourged and tortured. Chrysostom, who was shut up in his episcopal palace, twice narrowly escaped assassination.




     




    At last on June 5, 404, the timid and long hesitating Arcadius signed the edict of banishment. Chrysostom received it with calm submission, and after a final prayer in the cathedral with some of his faithful bishops, and a tender farewell to his beloved Olympias and her attendant deaconesses, he surrendered himself to the guards and was conveyed at night to the Asiatic shore. He had scarcely left the city, when the cathedral was consumed by fire. The charge of incendiarism was raised against his friends, but neither threats, nor torture and mutilation could elicit a confession of guilt. He refused to acknowledge Arsacius and Atticus as his successors; and this was made a crime punishable with degradation, fine and imprisonment. The clergy who continued faithful to him were deposed and banished. Pope Innocent of Rome was appealed to, pronounced the synod which had condemned Chrysostom irregular, annulled the deposition, and wrote him a letter of sympathy, and urged upon Arcadius the convocation of a general council, but without effect.




     




    Chapter X.—Chrysostom in Exile. Lids Death. A.D. 404–407.




     




    Chrysostom was conveyed under the scorching heat of July and August over Galatia and Cappadocia, to the lonely mountain village Cucusus, on the borders of Cilicia and Armenia, which the wrath of Eudoxia had selected for his exile. The climate was inclement and variable, the winter severe, the place was exposed to Isaurian brigands. He suffered much from fever and headache, and was more than once brought to the brink of the grave. Nevertheless the bracing mountain air invigorated his feeble constitution, and he was hopeful of returning to his diocese. He was kindly treated by the bishop of Cucusus. He received visits, letters and presents from faithful friends, and by his correspondence exerted a wider influence from that solitude than from the episcopal throne.




     




    His 242 extant letters are nearly all from the three years of his exile, and breathe a noble Christian spirit, in a clear, brilliant and persuasive style. They exhibit his faithful care for all the interests of the church and look calmly and hopefully to the glories of heaven. They are addressed to Eastern and Western bishops, presbyters, deacons, deaconesses, monks and missionaries; they describe the fatigues of his journey, give advice on a variety of subjects, strengthen and comfort his distant flock, urge the destruction of heathen temples in Phoenicia, the extirpation of heresy in Cyprus, and encourage the missions in Persia and Scythia. Two letters are addressed to the Roman bishop Innocent I., whose sympathy and assistance he courted. Seventeen letters-the most important of all-are addressed to Olympias, the deaconess, a widow of noble birth, personal beauty and high accomplishments, who devoted her fortune and time to the poor and the sick. She died between 408 and 420. To her he revealed his inner life, upon her virtues he lavished extravagant praise, which offends modern taste as fulsome flattery. For her consolation he wrote a special treatise on the theme that “No one is really injured except by himself.”




     




    The cruel empress, stung by disappointment at the continued power of the banished bishop, forbade all correspondence and ordered his transfer by two brutal guards, first to Arabissus, then to Pityus on the Caucasus, the most inhospitable spots in the empire.




     




    The journey of three months on foot was a slow martyrdom to the feeble and sickly old man. He did not reach his destination, but ended his pilgrimage five or six miles from Comana in Pontus in the chapel of the martyr Basiliscus on the 14h of September, 407, in his sixtieth year, the tenth of his episcopate. Clothed in his white baptismal robes, he partook of the eucharist and commended his soul to God. His last words were his accustomed doxology, the motto of his life: “Glory be to God for all things, Amen.”




     




    He was buried by the side of Basiliscus in the presence of monks and nuns.




     




    He was revered as a saint by the people. Thirty-one years afterwards, January 27, 438, his body was translated with great pomp to Constantinople and deposited with the emperors and patriarchs beneath the altar of the church of the Holy Apostles. The young Emperor Theodosius II. and his sister Pulcheria met the procession at Chalcedon, kneeled down before the coffin, and in the name of their guilty parents implored the forgiveness of heaven for the grievous injustice done to the greatest and saintliest man that ever graced the pulpit and episcopal chair of Constantinople. The Eastern church of that age shrunk from the bold speculations of Origen, but revered the narrow orthodoxy of Epiphanius and the ascetic piety of Chrysostom.




     




    The personal appearance of the golden-mouthed orator was not imposing, but dignified and winning. He was of small stature (like David, Paul, Athanasius, Melanchthon, John Wesley, Schleiermacher). He had an emaciated frame, a large, bald head, a lofty, wrinkled forehead, deepest, bright, piercing eyes, pallid, hollow cheeks, and a short, gray beard.




     




    Chapter XI.—His Character.




     




    Chrysostom was one of those rare men who combine greatness and goodness, genius and piety, and continue to exercise by their writings and example a happy influence upon the Christian church. He was a man for his time and for all times. But we must look at the spirit rather than the form of his piety, which bore the stamp of his age.




     




    He took Paul for his model, but had a good deal of the practical spirit of James, and of the fervor and loveliness of John. The Scriptures were his daily food, and he again and again recommended their study to laymen as well as ministers. He was not an ecclesiastical statesman, like St. Ambrose, not a profound divine like St. Augustin, but a pure man, a practical Christian, and a king of preachers. “He carried out in his own life,” says Hase, “as far as mortal man can do it, the ideal of the priesthood which he once described in youthful enthusiasm.” He considered it the duty of every Christian to promote the spiritual welfare of his fellowmen. “Nothing can be more chilling,” he says in the 20th Homily on Acts, “than the sight of a Christian who makes no effort to save others. Neither poverty, nor humble station, nor bodily infirmity can exempt men and women from the obligation of this great duty. To hide our light under pretense of weakness is as great an insult to God as if we were to say that He could not make His sun to shine.”




     




    It is very much to his praise that in an age of narrow orthodoxy and doctrinal intolerance he cherished a catholic and ironical spirit. He by no means disregarded the value of theological soundness, and was in hearty agreement with the Nicene creed, which triumphed over the Arians during his ministry in Antioch; he even refused a church in Constantinople which the Arian Goths claimed. But he took no share in the persecution of heretics, and even sheltered the Origenistic monks against the violence of Theophilus of Alexandria He hated sin more than error, and placed charity above orthodoxy.




     




    Like all the Nicene Fathers, he was an enthusiast for ascetic and monastic virtue, which shows itself in seclusion rather than in transformation of the world and the natural ordinances of God. He retained as priest and bishop his cloister habits of simplicity, abstemiousness and unworldliness. He presents the most favorable aspect of that mode of life, which must be regarded as a wholesome reaction against the hopeless corruption of pagan society. He thought with St. Paul that he could best serve the Lord in single life, and no one can deny that he was unreservedly devoted to the cause of religion.




     




    He was not a man of affairs, and knew little of the world. He had the harmlessness of the dove without the wisdom of the serpent. He knew human nature better than individual men. In this respect he resembles Neander, his best biographer. Besides, he was irritable of temper, suspicious of his enemies, and easily deceived and misled by such men as Serapion. He showed these defects in his quarrel with the court and the aristocracy of Constantinople. With a little more worldly wisdom and less ascetic severity he might perhaps have conciliated and converted those whom he repelled by his Pulpit fulminations. Fearless denunciation of immorality and vice in high places always commands admiration and respect, especially in a bishop and court preacher who is exposed to the temptations of flattery. But it is unwise to introduce personalities into the pulpit and does more harm than good. His relation to Eudoxia reminds one of the attitude of John Knox to Mary Stuart. The contrast between the pure and holy zeal of the preacher and the reformer and the ambition and vanity of a woman on the throne is very striking and must be judged by higher rules than those of gallantry and courtesy. But after all, the conduct of Christ, the purest of the pure, towards Mary Magdalene and the woman taken in adultery is far more sublime.




     




    The conflict of Chrysostom with Eudoxia imparts to his latter life the interest of a romance, and was over-ruled for his benefit. In his exile his character shines brighter than even in the pulpit of Antioch and Constantinople. His character was perfected by suffering. The gentleness, meekness, patience, endurance and devotion to his friends and his work which he showed during the last three years of his life are the crowning glory of his career. Though he did not die a violent death, he deserves to be numbered among the true martyrs, who are ready for any sacrifice to the cause of virtue and piety.




     




    Chapter XII.—The Writings of Chrysostom.




     




    Chrysostom was the most fruitful author among the Greek Fathers. Suidas makes the extravagant remark that only the omniscient God could recount all his writings. The best have been preserved and have already been noticed in chronological order. They may be divided into five classes: (1) Moral and ascetic treatises, including the work on the Priesthood; (2) About six hundred Homilies and Commentaries; (3) Occasional, festal and panegyrical orations; (4) Letters; (5) Liturgy.




     




    His most important and permanently useful works are his Homilies and Commentaries, which fill eleven of the thirteen folio volumes of the Benedictine edition. They go together; his homilies are expository, and his commentaries are homiletical and practical Continuous expositions, according to chapter and verse, he wrote only on the first eight chapters of Isaiah, and on the Epistle to the Galatians. All others are arranged in sermons with a moral application at the close. Suidas and Cassiodorus state that he wrote commentaries on the whole Bible. We have from him Homilies on Genesis, the Psalms, the Gospel of Matthew, the Gospel of John, the Acts, the Pauline Epistles including the Hebrews, which he considered Pauline. Besides, he delivered discourses on separate texts of Scripture, on church festivals, eulogies on apostles and martyrs, sermons against the Pagans, against the Jews and Judaizing Christians, against the Arians, and the famous twenty-one orations on the Statues.




     




    He published some of his sermons himself, but most of them were taken down by short-hand writers. Written sermons were the exceptions in those days. The preacher usually was seated, the people were standing.




     




    Of the letters of Chrysostom we have already spoken.




     




    The Liturgy of Chrysostom so-called is an abridgment and improvement of the Liturgy of St. Basil (d. 379), and both are descended from the Liturgy of James, which they superseded. They have undergone gradual changes. It is impossible to determine the original text, as no two copies precisely agree. Chrysostom frequently refers to different parts of the divine service customary in his day, but there is no evidence that he composed a liturgy, nor is it probable. The Liturgy which bears his name is still used in the orthodox Greek and Russian church on all Sundays, except those during Lent, and on the eve of Epiphany, Easter and Christmas, when the Liturgy of Basil takes its place.




     




    Chapter XIII.—His Theology and Exegesis.




     




    Chrysostom belonged to the Antiochian school of theology and exegesis, and is its soundest and most popular representative. It was founded by his teacher Diodor of Tarsus (d. 393), developed by himself and his fellow-student Theodore of Mopsuestia (d. 429), and followed by Theodoret and the Syrian and Nestorian divines. Theodore was the exegete, Chrysostom the homilist, Theodoret the annotator. The school was afterwards condemned for its alleged connection with the Nestorian heresy; but that connection was accidental, not necessary. Chrysostom’s mind was not given to dogmatizing, and too well balanced to run into heresy.




     




    The Antiochian school agreed with the Alexandrian school founded by Origen, in maintaining the divine inspiration and authority of the Scriptures, but differed from it in the method of interpretation, and in a sharper distinction between the Old and the New Testaments, and the divine and human elements in the same.




     




    To Origen belongs the great merit of having opened the path of biblical science and criticism, but he gave the widest scope to the allegorizing and mystical method by which the Bible may be made to say anything that is pious and edifying. Philo of Alexandria had used that method for introducing the Platonic philosophy into the Mosaic writings. Origen was likewise a Platonist, but his chief object was to remove all that was offensive in the literal sense. The allegorical method is imposition rather than exposition. Christ sanctions parabolic teaching and typical, but not allegorical, interpretation. Paul uses it once or twice, but only incidentally, when arguing from the rabbinical standpoint.




     




    The Antiochian school seeks to explain the obvious grammatical and historical sense, which is rich enough for all purposes of instruction and edification. It takes out of the Word what is actually in it, instead of putting into it all sorts of foreign notions and fancies.




     




    Chrysostom recognizes allegorizing in theory, but seldom uses it in practice, and then more by way of rhetorical ornament and in deference to custom. He was generally guided by sound common sense and practical wisdom. He was more free from arbitrary and absurd interpretations than almost any other patristic commentator. He pays proper attention to the connection, and puts himself into the psychological state and historical situation of the writer. In one word, he comes very near to what we now call the grammatico-historical exegesis. This is the only solid and sound foundation for any legitimate use of the Scriptures. The sacred writers had one definite object in view; they wished to convey one particular sense by the ordinary use of language, and to be clearly understood by their readers. At the same time the truths of revelation are so deep and so rich that they can be indefinitely expanded and applied to all circumstances and conditions. Interpretation is one thing, application is another thing. Chrysostom knew as well as any allegorist how to derive spiritual nourishment from the Scriptures and to make them “profitable for teaching, for reproof, for correction, for instruction in righteousness; that the man of God may be complete, thoroughly furnished unto every good work.” As to the text of the Greek Testament, he is the chief witness of the Syro-Constantinopolitan recension, which was followed by the later Greek Fathers. He accepts the Syrian canon of the Peshito, which includes the Old Testament with the Apocrypha, but omits from the New Testament the Apocalypse and four Catholic Epistles (2 Peter, 2 and 3 John, and Jude); at least in the Synopsis Veteris et novi Testamenti which is found in his works, those five books are wanting, but this does not prove that he did not know them.




     




    The commentaries of Chrysostom are of unequal merit. We must always remember that he is a homiletical commentator who aimed at the conversion and edification of his hearers. He makes frequent digressions and neglects to explain the difficulties of important texts. Grammatical remarks are rare, but noteworthy on account of his familiarity with the Greek as his mother tongue, though by no means coming up to the accuracy of a modern expert in philology. In the Old Testament he depended altogether on the Septuagint, being ignorant of Hebrew, and often missed the mark. The Homilies on the Pauline Epistles are considered his best, especially those to the Corinthians, where he had to deal with moral and pastoral questions. The doctrinal topics of Romans and Galatians were less to his taste, and it cannot be said that he entered into the depths of Paul’s doctrines of sin and grace, or ascended the height of his conception of freedom in Christ. His Homilies on Romans are argumentative; his continuous notes on Galatians somewhat hasty and superficial. The eighty Homilies on Matthew from his Antiochian period are very valuable. Thomas Aquinas declared he would rather possess them than be the master of all Paris. The eighty-eight Homilies on John, also preached at Antioch, but to a select audience early in the morning, are more doctrinal and controversial, being directed against the Anomoeans (Arians). We have no commentaries from him on Mark and Luke, nor on the Catholic Epistles and the Apocalypse. The fifty-five homilies on the Acts, delivered at Constantinople between Easter and Whitsuntide, when that book was read in the public lessons, contain much interesting information about the manners and customs of the age, but are the least polished of his productions. Erasmus, who translated them into Latin, doubted their genuineness. His life in Constantinople was too much disturbed to leave him quiet leisure for preparation. The Homilies on the Hebrews, likewise preached in Constantinople, were published after his death from notes of his friend, the presbyter Constantine, and the text is in a confused state.




     




    The Homilies of Chrysostom were a rich storehouse for the Greek commentators, compilers and epitomizers, such as Theodoret, Oecumenius, Theophylact, and Euthymius Zigabenus, and they are worth consulting to this day for their exegetical as well as their practical value.




     




    The theology of Chrysostom must be gathered chiefly from his commentaries. He differs from the metaphysical divines of the Nicene age by his predominantly practical tendency, and in this respect he approaches the genius of the Western church. He lived between the great trinitarian and christological controversies and was only involved incidentally in the subordinate Origenistic controversy, in which he showed a charitable and liberal spirit. He accepted the Nicene Creed, but he died before the rise of the Nestorian and Eutychian heresies. Speculation was not his forte, and as a thinker he is behind Athanasius, Gregory of Nyssa, and John of Damascus. He was a rhetorician rather than a logician.




     




    Like all the Greek fathers, he laid great stress on free-will and the cooperation of the human will with divine grace in the work of conversion. Cassian, the founder of Semi-Pelagianism, was his pupil and appealed to his authority. Julian of Eclanum, the ablest opponent of Augustin, quoted Chrysostom against original sin; Augustin tried from several passages to prove the reverse, but could only show that Chrysostom was no Pelagian. We may say that in tendency and spirit he was a catholic Semi-Pelagian or Synergist before Semi-Pelagianism was brought into a system.




     




    His anthropology forms a wholesome contrast and supplement to the anthropology of his younger contemporary, the great bishop of Hippo, the champion of the slavery of the human will and the sovereignty of divine grace.




     




    We look in vain in Chrysostom’s writings for the Augustinian and Calvinistic doctrines of absolute predestination, total depravity, hereditary guilt, irresistible grace, perseverance of saints, or for the Lutheran theory of forensic and solifidian justification. He teaches that God foreordained all men to holiness and salvation, and that Christ died for all and is both willing and able to save all, but not against their will and without their free consent. The vessels of mercy were prepared by God unto glory, the vessels of wrath were not intended by God, but fitted by their own sin, for destruction. The will of man, though injured by the Fall, has still the power to accept or to reject the offer of salvation. It must first obey the divine call. “When we have begun,“ he says, in commenting on John i. 38, “when we have sent our will before, then God gives us abundant opportunities of salvation.” God helps those who help themselves. “When God,” he says, “sees us eagerly prepare for the contest of virtue, he instantly supplies us with his assistance, lightens our labors and strengthens the weakness of our nature.” Faith and good works are necessary conditions of justification and salvation, though Christ’s merits alone are the efficient cause. He remarks on John vi. 44, that while no man can come to Christ unless drawn and taught by the Father, there is no excuse for those who are unwilling to be thus drawn and taught. Yet on the other hand he fully admits the necessity of divine grace at the very beginning of every good action. “We can do no good thing at all,” he says, “except we are aided from above.” And in his dying hour he gave glory to God “for all things.”




     




    Thus Augustinians and Semi-Pelagians, Calvinists and Arminians, widely as they differ in theory about human freedom and divine sovereignty, meet in the common feeling of personal responsibility and absolute dependence on God. With one voice they disclaim all merit of their own and give all glory to Him who is the giver of every good and perfect gift and works in us “both to will and to work, for his good pleasure” (Phil. ii. 12).




     




    As to the doctrines which separate the Greek, Roman and Protestant churches, Chrysostom faithfully represents the Greek Catholic church prior to the separation from Rome. In addition to the Ecumenical doctrines of the Nicene Creed, he expresses strong views on baptismal regeneration, the real presence, and the eucharistic sacrifice, yet without a clearly defined theory, which was the result of later controversies; hence it would be unjust to press his devotional and rhetorical language into the service of transubstantiation, or consubstantiation, or the Roman view of the mass.




     




    His extravagant laudations of saints and martyrs promoted that refined form of idolatry which in the Nicene age began to take the place of the heathen hero-worship. But it is all the more remarkable that he furnishes no support to Mariolatry, which soon after his death triumphed in the Greek as well as the Latin church. He was far from the idea of the sinless perfection and immaculate conception of the Virgin Mary. He attributes her conduct at the wedding of Cana (John ii. 3, 4) to undue haste, a sort of unholy ambition for the premature display of the miraculous power of her Son; and in commenting on Matthew xii. 46–49, he charges her and his brethren with vanity and a carnal mind. He does not use the term theotokos, which twenty years after his death gave rise to the Nestorian controversy, and which was endorsed by the third and fourth Ecumenical councils.




     




    As to the question of the papacy he considered the bishop of Rome as the successor of Peter, the prince of the Apostles, and appealed to him in his exile against the unjust condemnation of the Council at the Oak. Such appeals furnished the popes with a welcome opportunity to act as judges in the controversies of the Eastern church, and greatly strengthened their claims. But his Epistle to Innocent was addressed also to the bishops of Milan and Aquileia, and falls far short of the language of submission to an infallible authority. He conceded to the pope merely a primacy of honor (prostasiva, ajrchv), not a supremacy of jurisdiction. He calls the bishop of Antioch (Ignatius and Flavian) likewise a successor of Peter, who labored there according to the express testimony of Paul. In commenting on Gal. i. 18, he represents Paul as equal in dignity (ijsovtimo") to Peter. He was free from jealousy of Rome, but had he lived during the violent controversies between the patriarch of new Rome and the pope of old Rome, it is not doubtful on which side he would have stood.




     




    In one important point Chrysostom approaches the evangelical theology of the Reformation, his devotion to the Holy Scriptures as the only rule of faith. “There is no topic on which he dwells more frequently and earnestly than on the duty of every Christian man and woman to study the Bible: and what he bade others do, that he did pre-eminently himself.” He deemed the reading of the Bible the best means for the promotion of Christian life. A Christian without the knowledge of the Scriptures is to him a workman without tools. Even the sight of the Bible deters from sin, how much more the reading. It purifies and consecrates the soul, it introduces it into the holy of holies and brings it into direct communion with God.




     




    Chapter XIV.—Chrysostom as a Preacher.




     




    The crowning merit of Chrysostom is his excellency as a preacher. He is generally and justly regarded as the greatest pulpit orator of the Greek church. Nor has he any superior or equal among the Latin Fathers. He remains to this day a model for preachers in large cities. He was trained in the school of Demosthenes and Libanius, and owed much of his literary culture to the classics. He praises “the polish of Isocrates, the gravity of Demosthenes, the dignity of Thucydides, and the sublimity of Plato.” He assigns to Plato the first rank among the philosophers, but he places St. Paul far above him, and glories in the victory of the tent-maker and fishermen over the wisdom of the Greeks.




     




    He was not free from the defects of the degenerate rhetoric of his age, especially a flowery exuberance of style and fulsome extravagance in eulogy of dead martyrs and living men. But the defects are overborne by the virtues: the fulness of Scripture knowledge, the intense earnestness, the fruitfulness of illustration and application, the variation of topics, the command of language, the elegance and rhythmic flow of his Greek style, the dramatic vivacity, the quickness and ingenuity of his turns, and the magnetism of sympathy with his hearers. He knew how to draw in the easiest manner spiritual nourishment and lessons of practical wisdom from the Word of God, and to make it a divine voice of warning and comfort to every hearer. He was a faithful preacher of truth and righteousness and fearlessly told the whole duty of man. If he was too severe at times, he erred on virtue’s side. He preached morals rather than dogmas, Christianity rather than theology, active, practical Christianity that proves itself in holy living and dying. He was a martyr of the pulpit, for it was chiefly his faithful preaching that caused his exile. The effect of his oratory was enhanced by the magnetism of his personality, and is weakened to the reader of a translation or even the Greek original. The living voice and glowing manner are far more powerful than the written and printed letter.




     




    Chrysostom attracted large audiences, and among them many who would rather have gone to the theatre than hear any ordinary preacher. He held them spell-bound to the close. Sometimes they manifested their admiration by noisy applause, and when he rebuked them for it, they would applaud his rebuke. “You praise,” he would tell them, “what I have said, and receive my exhortation with tumults of applause; but show your approbation by obedience; that is the only praise I seek.”




     




    The great mediaeval poet assigns to Chrysostom a place in Paradise between Nathan the prophet and Anselm the theologian, probably because, like Nathan, he rebuked the sins of the court, and, like Anselm, he suffered exile for his conviction. The best French pulpit orators-Bossuet, Massilon, Bourdaloue-have taken him for their model, even in his faults, the flattery of living persons. Villemain praises him as the greatest orator who combined all the attributes of eloquence. Hase calls his eloquence “Asiatic, flowery, full of spirit and of the Holy Spirit, based on sound exegesis, and with steady application to life.” English writers compare him to Jeremy Taylor. Gibbon (who confesses, however, to have read very few of his Homilies) attributes to him “the happy art of engaging the passions in the service of virtue, and of exposing the folly as well as the turpitude of vice, almost with the truth and spirit of a dramatic representation.” Dean Milman describes him as an “unrivalled master in that rapid and forcible application of incidental occurrences which gives such life and reality to eloquence. He is at times, in the highest sense, dramatic in manner.” Stephens thus characterizes his sermons:




     




    “A power of exposition which unfolded in lucid order, passage lay passage, the meaning of the book in hand; a rapid transition from clear exposition, or keen logical argument, to fervid exhortation, or pathetic appeal, or indignant denunciation; the versatile ease with which he could lay hold of any little incident of the moment, such as the lighting of the la1nps in the church, and use it to illustrate his discourse; the mixture of plain common sense, simple boldness, and tender affection, with which he would strike home to the hearts and consciences of his hearers-all these are not only general characteristics of the man, but are usually to be found manifested more or less in the compass of each discourse. It is this rare union of powers which constitutes his superiority to almost all other Christian preachers with whom he might be, or has been, compared. Savonarola had all, and more than all, his fire and vehemence, but untempered by his sober, calm good sense, and wanting his rational method of interpretation. Chrysostom was eager and impetuous at times in speech as well as in action, but never fanatical. Jeremy Taylor combines, like Chrysostom, real earnestness of purpose with rhetorical forms of expression and florid imagery; but, on the whole, his style is far more artificial, and is overlaid with a multifarious learning, from which Chrysostom’s was entirely free. Wesley is almost his match in simple, straightforward, practical exhortation, but does not rise into flights of eloquence like his. The great French preachers, again, resemble him in his more ornate and declamatory vein, but they lack that simpler common- sense style of address which equally distinguished him.”
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    1. I Had many genuine and true friends, men who understood the laws of friendship, and faithfully observed them; but out of this large number there was one who excelled all the rest in his attachment to me, striving to outstrip them as much as they themselves outstripped ordinary acquaintance. He was one of those who were constantly at my side; for we were engaged in the same studies, and employed the same teachers. We had the same eagerness and zeal about the studies at which we worked, and a passionate desire produced by the same circumstances was equally strong in both of us. For not only when we were attending school, but after we had left it, when it became necessary to consider what course of life it would be best for us to adopt, we found ourselves to be of the same mind.




     




    2. And in addition to these, there were other things also which preserved and maintained this concord unbroken and secure. For as regarded the greatness of our fatherland neither had one cause to vaunt himself over the other, nor was I burdened with riches, and he pinched by poverty, but our means corresponded as closely as our tastes. Our families also were of equal rank, and thus everything concurred with our disposition.




     




    3. But when it became our duty to pursue the blessed life of monks, and the true philosophy, our balance was no longer even, but his scale mounted high, while I, still entangled in the lusts of this world, dragged mine down and kept it low, weighting it with those fancies in which youths are apt to indulge. For the future our friendship indeed remained as firm as it was before, but our intercourse was interrupted; for it was impossible for persons who were not interested about the same things to spend much time together. But as soon as I also began to emerge a little from the flood of worldliness, he received me with open arms; yet not even thus could we maintain our former equality: for having got the start of me in time, and having displayed great earnestness, he rose again above my level, and soared to a great height.




     




    4. Being a good man, however, and placing a high value on my friendship, he separated himself from all the rest (of the brethren), and spent the whole of his time with me, which he had desired to do before, but had been prevented as I was saying by my frivolity. For it was impossible for a man who attended the law-courts, and was in a flutter of excitement about the pleasures of the stage, to be often in the company of one who was nailed to his books, and never set foot in the market place. Consequently when the hindrances were removed, and he had brought me into the same condition of life as himself, he gave free vent to the desire with which he had long been laboring. He could not bear leaving me even for a moment, and he persistently urged that we should each of us abandon our own home and share a common dwelling:—in fact he persuaded me, and the affair was taken in hand.




     




    5. But the continual lamentations of my mother hindered me from granting him the favor, or rather from receiving this boon at his hands. For when she perceived that I was meditating this step, she took me into her own private chamber, and, sitting near me on the bed where she had given birth to me, she shed torrents of tears, to which she added words yet more pitiable than her weeping, in the following lamentable strain: My child, it was not the will of Heaven that I should long enjoy the benefit of thy father’s virtue. For his death soon followed the pangs which I endured at thy birth, leaving thee an orphan and me a widow before my time to face all the horrors of widowhood, which only those who have experienced them can fairly understand. For no words are adequate to describe the tempest-tossed condition of a young woman who, having but lately left her paternal home, and being inexperienced in business, is suddenly racked by an overwhelming sorrow, and compelled to support a load of care too great for her age and sex. For she has to correct the laziness of servants, and to be on the watch for their rogueries, to repel the designs of relations, to bear bravely the threats of those who collect the public taxes, and harshness in the imposition of rates. And if the departed one should have left a child, even if it be a girl, great anxiety will be caused to the mother, although free from much expense and fear: but a boy fills her with ten thousand alarms and many anxieties every day, to say nothing of the great expense which one is compelled to incur if she wishes to bring him up in a liberal way. None of these things, however, induced me to enter into a second marriage, or introduce a second husband into thy father’s house: but I held on as I was, in the midst of the storm and uproar, and did not shun the iron furnace of widowhood. My foremost help indeed was the grace from above; but it was no small consolation to me under those terrible trials to look continually on thy face and to preserve in thee a living image of him who had gone, an image indeed which was a fairly exact likeness.




     




    On this account, even when thou wast an infant, and hadst not yet learned to speak, a time when children are the greatest delight to their parents, thou didst afford me much comfort. Nor indeed can you complain that, although I bore my widowhood bravely, I diminished thy patrimony, which I know has been the fate of many who have had the misfortune to be orphans. For, besides keeping the whole of it intact, I spared no expense which was needful to give you an honorable position, spending for this purpose some of my own fortune, and of my marriage dowry. Yet do not think that I say these things by way of reproaching you; only in return for all these benefits I beg one favor: do not plunge me into a second widowhood; nor revive the grief which is now laid to rest: wait for my death: it may be in a little while I shall depart. The young indeed look forward to a distant old age; but we who have grown old have nothing but death to wait for. When, then, you shall have committed my body to the ground, and mingled my bones with thy father’s, embark for a long voyage, and set sail on any sea thou wilt: then there will be no one to hinder thee: but as long as my life lasts, be content to live with me. Do not, I pray you, oppose God in vain, involving me without cause, who have done you no wrong, in these great calamities. For if you have any reason to complain that I drag you into worldly cares, and force you to attend to business, do not be restrained by any reverence for the laws of nature, for training or custom, but fly from me as an enemy; but if, on the contrary, I do everything to provide leisure for thy journey through this life, let this bond at least if nothing else keep thee by me. For couldst thou say that ten thousand loved thee, yet no one will afford thee the enjoyment of so much liberty, seeing there is no one who is equally anxious for thy welfare.




     




    6. These words, and more, my mother spake to me, and I related them to that noble youth. But he, so far from being disheartened by these speeches, was the more urgent in making the same request as before. Now while we were thus situated, he continually entreating, and I refusing my assent, we were both of us disturbed by a report suddenly reaching us that we were about to be advanced to the dignity of the episcopate. As soon as I heard this rumor I was seized with alarm and perplexity: with alarm lest I should be made captive against my will, and perplexity, inquiring as I often did whence any such idea concerning us could have entered the minds of these men; for looking to myself I found nothing worthy of such an honor. But that noble youth having come to me privately, and having conferred with me about these things as if with one who was ignorant of the rumor, begged that we might in this instance also as formerly shape our action and our counsels the same way: for he would readily follow me whichever course I might pursue, whether I attempted flight or submitted to be captured. Perceiving then his eagerness, and considering that I should inflict a loss upon the whole body of the Church if, owing to my own weakness, I were to deprive the flock of Christ of a young man who was so good and so well qualified for the supervision of large numbers, I abstained from disclosing to him the purpose which I had formed, although I had never before allowed any of my plans to be concealed from him. I now told him that it would be best to postpone our decision concerning this matter to another season, as it was not immediately pressing, and by so doing persuaded him to dismiss it from his thoughts, and at the same time encouraged him to hope that, if such a thing should ever happen to us, I should be of the same mind with him. But after a short time, when one who was to ordain us arrived, I kept myself concealed, but Basil, ignorant of this, was taken away on another pretext, and made to take the yoke, hoping from the promises which I had made to him that I should certainly follow, or rather supposing that he was following me. For some of those who were present, seeing that he resented being seized, deceived him by exclaiming how strange it was that one who was generally reputed to be the more hot tempered (meaning me), had yielded very mildly to the judgment of the Fathers, whereas he, who was reckoned a much wiser and milder kind of man, had shown himself hotheaded and conceited, being unruly, restive, and contradictory. Having yielded to these remonstrances, and afterwards having learned that I had escaped capture, he came to me in deep dejection, sat down near me and tried to speak, but was hindered by distress of mind and inability to express in words the violence to which he had been subjected. No sooner had he opened his mouth than he was prevented from utterance by grief cutting short his words before they could pass his lips. Seeing, then, his tearful and agitated condition, and knowing as I did the cause, I laughed for joy, and, seizing his right hand, I forced a kiss on him, and praised God that my plan had ended so successfully, as I had always prayed it might. But when he saw that I was delighted and beaming with joy, and understood that he had been deceived by me, he was yet more vexed and distressed.




     




    7. And when he had a little recovered from this agitation of mind, he began: If you have rejected the part allotted to you, and have no further regard for me (I know not indeed for what cause), you ought at least to consider your own reputation; but as it is you have opened the mouths of all, and the world is saying that you have declined this ministry through love of vainglory, and there is no one who will deliver you from this accusation. As for me, I cannot bear to go into the market place; there are so many who come up to me and reproach me every day. For, when they see me anywhere in the city, all my intimate friends take me aside, and cast the greater part of the blame upon me. Knowing his intention, they say, for none of his affairs could be kept secret from you, you should not have concealed it, but ought to have communicated it to us, and we should have been at no loss to devise some plan for capturing him. But I am too much ashamed and abashed to tell them that I did not know you had long been plotting this trick, lest they should say that our friendship was a mere pretence. For even if it is so, as indeed it is—nor would you yourself deny it after what you have done to me—yet it is well to hide our misfortune from the outside world, and persons who entertain but a moderate opinion of us. I shrink from telling them the truth, and how things really stand with us, and I am compelled in future to keep silence, and look down on the ground, and turn away to avoid those whom I meet. For if I escape the condemnation on the former charge, I am forced to undergo judgment for speaking falsehood. For they will never believe me when I say that you ranged Basil amongst those who are not permitted to know your secret affairs. Of this, however, I will not take much account, since it has seemed agreeable to you, but how shall we endure the future disgrace? for some accuse you of arrogance, others of vainglory: while those who are our more merciful accusers, lay both these offences to our charge, and add that we have insulted those who did us honor, although had they experienced even greater indignity it would only have served them right for passing over so many and such distinguished men and advancing mere youths, who were but yesterday immersed in the interests of this world, to such a dignity as they never have dreamed of obtaining, in order that they may for a brief season knit the eyebrows, wear dusky garments, and put on a grave face. Those who from the dawn of manhood to extreme old age have diligently practised self-discipline, are now to be placed under the government of youths who have not even heard the laws which should regulate their administration of this office. I am perpetually assailed by persons who say such things and worse, and am at a loss how to reply to them; but I pray you tell me: for I do not suppose that you took to flight and incurred such hatred from such distinguished men without cause or consideration, but that your decision was made with reasoning and circumspection: whence also I conjecture that you have some argument ready for your defence. Tell me, then, whether there is any fair excuse which I can make to those who accuse us.




     




    For I do not demand any account for the wrongs which I have sustained at your hands, nor for the deceit or treachery you have practised, nor for the advantage which you have derived from me in the past. For I placed my very life, so to say, in your hands, yet you have treated me with as much guile as if it had been your business to guard yourself against an enemy. Yet if you knew this decision of ours to be profitable, you ought not to have avoided the gain: if on the contrary injurious, you should have saved me also from the loss, as you always said that you esteemed me before every one else. But you have done everything to make me fall into the snare: and you had no need of guile and hypocrisy in dealing with one who was wont to display the utmost sincerity and candor in speech and action towards thee. Nevertheless, as I said, I do not now accuse you of any of these things, or reproach you for the lonely position in which you have placed me by breaking off those conferences from which we often derived no small pleasure and profit; but all these things I pass by, and bear in silence and meekness, not that thou hast acted meekly in transgressing against me, but because from the day that I cherished thy friendship I laid it down as a rule for myself, that whatever sorrow you might cause me I would never force you to the necessity of an apology. For you know yourself that you have inflicted no small loss on me if at least you remember what we were always saying ourselves, and the outside world also said concerning us, that it was a great gain for us to be of one mind and be guarded by each other’s friendship. Every one said, indeed, that our concord would bring no small advantage to many besides ourselves; I never perceived, however, so far as I am concerned, how it could be of advantage to others: but I did say that we should at least derive this benefit from it: that those who wished to contend with us would find us difficult to master. And I never ceased reminding you of these things: saying the age is a cruel one, and designing men are many, genuine love is no more, and the deadly pest of envy has crept into its place: we walk in the midst of snares, and on the edge of battlements; those who are ready to rejoice in our misfortunes, if any should befall us, are many and beset us from many quarters: whereas there is no one to condole with us, or at least the number of such may be easily counted. Beware that we do not by separation incur much ridicule, and damage worse than ridicule. Brother aided by brother is like a strong city, and well fortified kingdom. Do not dissolve this genuine intimacy, nor break down the fortress. Such things and more I was continually saying, not indeed that I ever suspected anything of this kind, but supposing you to be entirely sound in your relation towards me, I did it as a superfluous precaution, wishing to preserve in health one who was already sound; but unwittingly, as it seems, I was administering medicines to a sick man: and even so I have not been fortunate enough to do any good, and have gained nothing by my excess of forethought. For having totally cast away all these considerations, without giving them a thought, you have turned me adrift like an unballasted vessel on an untried ocean, taking no heed of those fierce billows which I must encounter. For if it should ever be my lot to undergo calumny, or mockery, or any other kind of insult or menace (and such things must frequently occur), to whom shall I fly for refuge: to whom shall I impart my distress, who will be willing to succour me and drive back my assailants and put a stop to their assaults? who will solace me and prepare me to bear the coarse ribaldry which may yet be in store for me. There is no one since you stand aloof from this terrible strife, and cannot even hear my cry. Seest thou then what mischief thou hast wrought? now that thou hast dealt the blow, dost thou perceive what a deadly wound thou hast inflicted? But let all this pass: for it is impossible to undo the past, or to find a path through pathless difficulties. What shall I say to the outside world? what defence shall I make to their accusations.




     




    8. Chrysostom: Be of good cheer, I replied, for I am not only ready to answer for myself in these matters, but I will also endeavor as well as I am able to render an account of those for which you have not held me answerable. Indeed, if you wish it, I will make them the starting-point of my defence. For it would be a strange piece of stupidity on my part if, thinking only of praise from the outside public, and doing my best to silence their accusations, I were unable to convince my dearest of all friends that I am not wronging him, and were to treat him with indifference greater than the zeal which he has displayed on my behalf, treating me with such forbearance as even to refrain from accusing me of the wrongs which he says he has suffered from me, and putting his own interests out of the question in consideration for mine.




     




    What is the wrong that I have done thee, since I have determined to embark from this point upon the sea of apology? Is it that I misled you and concealed my purpose? Yet I did it for the benefit of thyself who wast deceived, and of those to whom I surrendered you by means of this deceit. For if the evil of deception is absolute, and it is never right to make use of it, I am prepared to pay any penalty you please: or rather, as you will never endure to inflict punishment upon me, I shall subject myself to the same condemnation which is pronounced by judges on evil-doers when their accusers have convicted them. But if the thing is not always harmful, but becomes good or bad according to the intention of those who practise it, you must desist from complaining of deceit, and prove that it has been devised against you for a bad purpose; and as long as this proof is wanting it would only be fair for those who wish to conduct themselves prudently, not only to abstain from reproaches and accusation, but even to give a friendly reception to the deceiver. For a well-timed deception, undertaken with an upright intention, has such advantages, that many persons have often had to undergo punishment for abstaining from fraud. And if you investigate the history of generals who have enjoyed the highest reputation from the earliest ages, you will find that most of their triumphs were achieved by stratagem, and that such are more highly commended than those who conquer in open fight. For the latter conduct their campaigns with greater expenditure of money and men, so that they gain nothing by the victory, but suffer just as much distress as those who have been defeated, both in the sacrifice of troops and the exhaustion of funds. But, besides this, they are not even permitted to enjoy all the glory which pertains to the victory; for no small part of it is reaped by those who have fallen, because in spirit they were victorious, their defeat was only a bodily one: so that had it been possible for them not to fall when they were wounded, and death had not come and put the finishing stroke to their labors, there would have been no end of their prowess. But one who has been able to gain the victory by stratagem involves the enemy in ridicule as well as disaster. Again, in the other case both sides equally carry off the honors bestowed upon valor, whereas in this case they do not equally obtain those which are bestowed on wisdom, but the prize falls entirely to the victors, and, another point no less important is that they preserve the joy of the victory for the state unalloyed; for abundance of resources and multitudes of men are not like mental powers: the former indeed if continually used in war necessarily become exhausted, and fail those who possess them, whereas it is the nature of wisdom to increase the more it is exercised. And not in war only, but also in peace the need of deceit may be found, not merely in reference to the affairs of the state, but also in private life, in the dealings of husband with wife and wife with husband, son with father, friend with friend, and also children with a parent. For the daughter of Saul would not have been able to rescue her husband out of Saul’s hands except by deceiving her father. And her brother, wishing to save him whom she had rescued when he was again in danger, made use of the same weapon as the wife.




     




    Basil: But none of these cases apply to me: for I am not an enemy, nor one of those who are striving to injure thee, but quite the contrary. For I entrusted all my interests to your judgment, and always followed it whenever you bid me.




     




    Chrysostom: But, my admirable and excellent Sir, this is the very reason why I took the precaution of saying that it was a good thing to employ this kind of deceit, not only in war, and in dealing with enemies, but also in peace, and in dealing with our dearest friends. For as a proof that it is beneficial not only to the deceivers, but also to those who are deceived; if you go to any of the physicians and ask them how they relieve their patients from disease, they will tell you that they do not depend upon their professional skill alone, but sometimes conduct the sick to health by availing themselves of deceit, and blending the assistance which they derive from it with their art. For when the waywardness of the patient and the obstinacy of the complaint baffle the counsels of the physicians, it is then necessary to put on the mask of deceit in order that, as on the stage, they may be able to hide what really takes place. But, if you please, I will relate to you one instance of stratagem out of many which I have heard of being contrived by the sons of the healing art. A man was once suddenly attacked by a fever of great severity; the burning heat increased, and the patient rejected the remedies which could have reduced it and craved for a draught of pure wine, passionately entreating all who approached to give it him and enable him to satiate this deadly craving—I say deadly, for if any one had gratified this request he would not only have exasperated the fever, but also have driven the unhappy man frantic. Thereupon, professional skill being baffled, and at the end of its resources and utterly thrown away, stratagem stepped in and displayed its power in the way which I will now relate. For the physician took an earthen cup brought straight out of the furnace, and having steeped it in wine, then drew it out empty, filled it with water, and, having ordered the chamber where the sick man lay to be darkened with curtains that the light might not reveal the trick, he gave it him to drink, pretending that it was filled with undiluted wine. And the man, before he had taken it in his hands, being deceived by the smell, did not wait to examine what was given him, but convinced by the odor, and deceived by the darkness, eagerly gulped down the draught, and being satiated with it immediately shook off the feeling of suffocation and escaped the imminent peril. Do you see the advantage of deceit? And if any one were to reckon up all the tricks of physicians the list would run on to an indefinite length. And not only those who heal the body but those also who attend to the diseases of the soul may be found continually making use of this remedy. Thus the blessed Paul attracted those multitudes of Jews: with this purpose he circumcised Timothy, although he warned the Galatians in his letter that Christ would not profit those who were circumcised. For this cause he submitted to the law, although he reckoned the righteousness which came from the law but loss after receiving the faith in Christ. For great is the value of deceit, provided it be not introduced with a mischievous intention. In fact action of this kind ought not to be called deceit, but rather a kind of good management, cleverness and skill, capable of finding out ways where resources fail, and making up for the defects of the mind. For I would not call Phinees a murderer, although he slew two human beings with one stroke: nor yet Elias after the slaughter of the 100 soldiers, and the captain, and the torrents of blood which he caused to be shed by the destruction of those who sacrificed to devils. For if we were to concede this, and to examine the bare deeds in themselves apart from the intention of the doers, one might if he pleased judge Abraham guilty of child-murder and accuse his grandson and descendant of wickedness and guile. For the one got possession of the birthright, and the other transferred the wealth of the Egyptians to the host of the Israelites. But this is not the case: away with the audacious thought! For we not only acquit them of blame, but also admire them because of these things, since even God commended them for the same. For that man would fairly deserve to be called a deceiver who made an unrighteous use of the practice, not one who did so with a salutary purpose. And often it is necessary to deceive, and to do the greatest benefits by means of this device, whereas he who has gone by a straight course has done great mischief to the person whom he has not deceived.




     


  




  Book II.




   




  1. That it is possible then to make use of deceit for a good purpose, or rather that in such a case it ought not to be called deceit, but a kind of good management worthy of all admiration, might be proved at greater length; but since what has already been said suffices for demonstration, it would be irksome and tedious to lengthen out my discourse upon the subject. And now it will remain for you to prove whether I have not employed this art to your advantage.




   




  Basil: And what kind of advantage have I derived from this piece of good management, or wise policy, or whatever you may please to call it, so as to persuade me that I have not been deceived by you?




   




  Chrysostom: What advantage, pray, could be greater than to be seen doing those things which Christ with his own lips declared to be proofs of love to Himself? For addressing the leader of the apostles He said, “Peter, lovest thou me?” and when he confessed that he did, the Lord added, “if thou lovest me tend my sheep.” The Master asked the disciple if He was loved by him, not in order to get information (how should He who penetrates the hearts of all men?), but in order to teach us how great an interest He takes in the superintendence of these sheep. This being plain, it will likewise be manifest that a great and unspeakable reward will be reserved for him whose labors are concerned with these sheep, upon which Christ places such a high value. For when we see any one bestowing care upon members of our household, or upon our flocks, we count his zeal for them as a sign of love towards ourselves: yet all these things are to be bought for money:—with how great a gift then will He requite those who tend the flock which He purchased, not with money, nor anything of that kind, but by His own death, giving his own blood as the price of the herd. Wherefore when the disciple said, “Thou knowest Lord that I love Thee,” and invoked the beloved one Himself as a witness of his love, the Saviour did not stop there, but added that which was the token of love. For He did not at that time wish to show how much Peter loved Him, but how much He Himself loved His own Church, and he desired to teach Peter and all of us that we also should bestow much zeal upon the same. For why did God not spare His only-begotten Son, but delivered Him up, although the only one He had? It was that He might reconcile to Himself those who were disposed towards Him as enemies, and make them His peculiar people. For what purpose did He shed His blood? It was that He might win these sheep which He entrusted to Peter and his successors. Naturally then did Christ say, “Who then is the faithful and wise servant, whom his lord shall make ruler over His household.” Again, the words are those of one who is in doubt, yet the speaker did not utter them in doubt, but just as He asked Peter whether he loved Him, not from any need to learn the affection of the disciple, but from a desire to show the exceeding depth of his own love: so now also when He says, “Who then is the faithful and wise servant?” he speaks not as being ignorant who is faithful and wise, but as desiring to set forth the rarity of such a character, and the greatness of this office. Observe at any rate how great the reward is—“He will appoint him,” he says, “ruler over all his goods.”




   




  2. Will you, then, still contend that you were not rightly deceived, when you are about to superintend the things which belong to God, and are doing that which when Peter did the Lord said he should be able to surpass the rest of the apostles, for His words were, “Peter, lovest thou me more than these?” Yet He might have said to him, “If thou lovest me practise fasting, sleeping on the ground, and prolonged vigils, defend the wronged, be as a father to orphans, and supply the place of a husband to their mother.” But as a matter of fact, setting aside all these things, what does He say? “Tend my sheep.” For those things which I have already mentioned might easily be performed by many even of those who are under authority, women as well as men; but when one is required to preside over the Church, and to be entrusted with the care of so many souls, the whole female sex must retire before the magnitude of the task, and the majority of men also; and we must bring forward those who to a large extent surpass all others, and soar as much above them in excellence of spirit as Saul overtopped the whole Hebrew nation in bodily stature: or rather far more. For in this case let me not take the height of shoulders as the standard of inquiry; but let the distinction between the pastor and his charge be as great as that between rational man and irrational creatures, not to say even greater, inasmuch as the risk is concerned with things of far greater importance. He indeed who has lost sheep, either through the ravages of wolves, or the attacks of robbers, or through murrain, or any other disaster befalling them, might perhaps obtain some indulgence from the owner of the flock; and even if the latter should demand satisfaction the penalty would be only a matter of money: but he who has human beings entrusted to him, the rational flock of Christ, incurs a penalty in the first place for the loss of the sheep, which goes beyond material things and touches his own life: and in the second place he has to carry on a far greater and more difficult contest. For he has not to contend with wolves, nor to dread robbers, nor to consider how he may avert pestilence from the flock. With whom then has he to fight? with whom has he to wrestle? Listen to the words of St. Paul. “We wrestle not against flesh and blood, but against principalities, against powers, against the rulers of the darkness of this world, against spiritual wickedness in high places.” Do you see the terrible multitude of enemies, and their fierce squadrons, not steel clad, but endued with a nature which is of itself an equivalent for a complete suit of armor. Would you see yet another host, stern and cruel, beleaguering this flock? This also you shall behold from the same post of observation. For he who has discoursed to us concerning the others, points out these enemies also to us, speaking in a certain place on this wise: “The works of the flesh are manifest, which are these, fornication, adultery, uncleanness, lasciviousness, idolatry, witchcraft, hatred, variance, emulation, wrath, strife, backbitings, whisperings, swellings, tumults,” and many more besides; for he did not make a complete list, but left us to understand the rest from these. Moreover, in the case of the shepherd of irrational creatures, those who wish to destroy the flock, when they see the guardian take to flight, cease making war upon him, and are contented with the seizure of the cattle: but in this case, even should they capture the whole flock, they do not leave the shepherd unmolested, but attack him all the more, and wax bolder, ceasing not until they have either overthrown him, or have themselves been vanquished. Again, the afflictions of sheep are manifest, whether it be famine, or pestilence, or wounds, or whatsoever else it may be which distresses them, and this might help not a little towards the relief of those who are oppressed in these ways. And there is yet another fact greater than this which facilitates release from this kind of infirmity. And what is that? The shepherds with great authority compel the sheep to receive the remedy when they do not willingly submit to it. For it is easy to bind them when cautery or cutting is required, and to keep them inside the fold for a long time, whenever it is expedient, and to bring them one kind of food instead of another, and to cut them off from their supplies of water, and all other things which the shepherds may decide to be conducive to their health they perform with great ease.




   




  3. But in the case of human infirmities, it is not easy in the first place for a man to discern them, for no man “knoweth the things of a man, save the spirit of man which is in him.” How then can any one apply the remedy for the disease of which he does not know the character, often indeed being unable to understand it even should he happen to sicken with it himself? And even when it becomes manifest, it causes him yet more trouble: for it is not possible to doctor all men with the same authority with which the shepherd treats his sheep. For in this case also it is necessary to bind and to restrain from food, and to use cautery or the knife: but the reception of the treatment depends on the will of the patient, not of him who applies the remedy. For this also was perceived by that wonderful man (St. Paul) when he said to the Corinthians—“Not for that we have dominion over your faith, but are helpers of your joy.” For Christians above all men are not permitted forcibly to correct the failings of those who sin. Secular judges indeed, when they have captured malefactors under the law, show their authority to be great, and prevent them even against their will from following their own devices: but in our case the wrong-doer must be made better, not by force, but by persuasion. For neither has authority of this kind for the restraint of sinners been given us by law, nor, if it had been given, should we have any field for the exercise of our power, inasmuch as God rewards those who abstain from evil by their own choice, not of necessity. Consequently much skill is required that our patients may be induced to submit willingly to the treatment prescribed by the physicians, and not only this, but that they may be grateful also for the cure. For if any one when he is bound becomes restive (which it is in his power to be), he makes the mischief worse; and if he should pay no heed to the words which cut like steel, he inflicts another wound by means of this contempt, and the intention to heal only becomes the occasion of a worse disorder. For it is not possible for any one to cure a man by compulsion against his will.
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