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Preface


This volume (Volume 5) is dedicated,


to those First Nations Australia people,


who were informed by invading colonists,


that Australia or other lands,


was The Promised Land


for the colonials,


like the Land of Canaan,


colonised by Joshua,


in the name of the Colonial God


YHWH


whose merciless techniques,


are outlined,


by a Colonial Narrator


in the Book of Joshua,


and analysed in this volume


of the series entitled,


De-colonising


the Biblical Narrative.


The voices,


of First Nations peoples,


from Canaan and Australia,


can be heard responding,


to the merciless deeds of,


Joshua,


and his cruel Colonial God,


YHWH.




Introduction


The true message of The Book of Joshua has long been hidden. In Sunday School, in church sermons, in seminaries or in most interpretations of this book, Joshua has been viewed as a hero of a great God who enabled his people to escape from Egypt and to settle in the Promised Land. The colourful Crossing of the Jordan, the spectacular Fall of Jericho and the Sun Standing Still were viewed as amazing portraits of how the God of Israel enabled Israel to enjoy entering The Promised Land.


At least three crucial features of this portrayal in the Book of Joshua have been ignored or perhaps hidden: 1) the plight of the innocent Canaanite First Nations, 2) the orientation of YHWH as the Colonial Conqueror, 3) the worldview of the Colonial Narrator.


There is only one way First Nations people can interpret Joshua but from a colonising point of view, as it is clear the colonial God favours one race of people over that of another. Colonists have over the centuries used the Book of Joshua as the bases for their justification to invade, colonise, steal lands, massacre First Nations people and enslave them. There is a critical need to reinterpret this Scripture from the perspective of First Nations peoples.


The colonial settlement of the Israelites in Canaan is the diametric opposite to the peaceful settlement of the Abraham household in the same land, a factor explored in the volume Acknowledgement of the Land and Faith of Aboriginal Custodians after following the Abraham Trail.1


First Nations people tell of the Creator Spirit’s bestowal of land to each language tribal national and through our Ancestors Spirits. The Law was given to define our relationship to the Creator Spirit, to each other (kinship), to the land and the whole of creation.


No serious argument is given in the preceding divine promises in the Book of Exodus that the Canaanites deserve to be destroyed. YHWH promises to ‘blot’ them out (Exod 23:23). Why? Not because they are ‘sinners’ but because they possess the land promised to the Israelites, who have done nothing to deserve such a privilege. The land is a sheer gift for Israel and an unwarranted curse for the Canaanites.


This is where First Nations people struggle to understand this interpretation as this goes against the Creator Spirit’s acts within their relationship. Why would the Creator Spirit want to wipe out an entire race of people? So, the greed of another can be served? This isn’t the God we understand and worship.


In this volume, we dare to unveil the bold images associated with the Joshua narrative by exposing the colonial worldview that they reflect, a worldview largely ignored by traditional readers and interpreters of the Book of Joshua. When and where in the history of ancient Israel this narrator imagined such a utopian portrayal of Israel’s entry into the land of Canaan also remains a mystery.


To expose the true message of the Book of Joshua is not simply a way of introducing a new hermeneutic: ‘de-colonising’ the Biblical narrative (See Appendix B). Our goal is to enable a serious comparison of the colonisation of the First Nations of Canaan and the colonisation of First Nations of Australia and other countries. After each chapter, therefore, we will make a brief comparison between the narratives of the First Nations people of Canaan and the First Nations people of Australia and other countries.


This comparison will involve listening to the ‘Voice’ in response to the colonial events in each chapter. We will hear a version of the Voice of both First Nations Canaan and First Nations Australia. After listening, it is hard to believe any First Nations community would ever endorse the colonial God YHWH or accept the Book of Joshua as a legitimate text in the Bible.


In the past, the Book of Joshua has been read from the context of colonial settlers in a Promised Land. What if it were read from the perspective of the First Nations peoples in those lands? What if the interpreter identifies with the First Nations people of Canaan?


Before we introduce the approach of the colonial narrator who frequently refers to the role of the God, YHWH, it is helpful to clarify that this God is the Colonial God, revealed to Moses in the Book of Exodus. The various stages in the revelation of the character and roles of YHWH are outlined in detail in Volume 3 of this series, entitled: The Colonial God YHWH.2 A summary of these stages of revelation is found in Appendix A.



The Approach of the Colonial Narrator


The approach, or worldview, of the colonial narrator is evident throughout his editing and design of the Book of Joshua. Unlike the text of Genesis 12–25, where we can retrieve pre-colonial ancestral narratives, the narrator of Joshua envelops all traditions and history about the Israelite entry into Canaan in colonial language that reflects a colonial/conquest perspective.




	The colonial narrator cites the colonial God YHWH as the impetus and agent for all the major events related in the Book of Joshua,


	The invasion and conquest of Canaan are not viewed by the narrator as a normal progression of history, but as a spectacular utopian event that is governed by divine intervention,


	Throughout the book, the colonial narrator repeatedly cites the promises of YHWH made to Moses and the people of Israel about possession and conquest of the Land, prior to the entry into Canaan,


	The colonial narrator frequently cites Moses, the colonial covenant with Moses and the stipulations of the law of Moses, as relevant for making Canaan the colonial home of Israel. (Moses is named some sixty times in Joshua),


	The colonial narrator has designed the Book of Joshua so that the covenant/treaty between Israel and the colonial God YHWH, confirms the colonial covenant Moses made at Mt Sinai.





What is ironic here in the law of Moses and the Ten Commandments given to Moses by YHWH is in opposition to ‘You should not Kill’ and ‘You should not steal’. And yet this is what YHWH calls for them to do. How do you make sense of this interpretation considering that many Israelites were married into and had families with the Cannaanites. This doesn’t make sense at all. It is the complete opposite of Abraham’s relationship with El Eon and to Joshua’s relationship with YHWH.



The Promised Land Syndrome


According to the Bible, the land of Canaan was first proclaimed to be the Promised Land by the God YHWH in several promises to Abraham outlined in Genesis. The colonial version of these promises is outlined in Volume Two of Decolonising the Biblical Narrative. The text of Genesis 15:18–21, for example, reads,




To your descendants I will give this Land from the River of Egypt to the great river, the River Euphrates, the land of the Kenites, the Kenizzites, the Kadmonites, the Hittites, the Perizzites, the Rephaim, the Amorites, the Girgashites and the Jebusites.





This colonial empire of Abraham’s descendants will extend from Egypt to Babylon and involve dispossession of the First Nations People of Canaan, whose identity and destiny are announced.


Nothing is remembered about the positive relationship of any of these peoples with Abraham when he and his household lived in harmony with the peoples of the Land. In this colonial covenant promise in Genesis 15, only the family of Abraham is expected to survive.


This promise is repeated numerous times in the Book of Exodus, where the Narrator reports that YHWH will ‘blot’ out the Canaanites from the Promised Land of Canaan (Exod 6:2–8, 23:23–29; 33:1–3), a process outlined in Volume Three of Decolonising the Biblical Narrative.


Significantly, despite the claim of some scholars, there is no assertion in any of these promises that the annihilation of the First Peoples of Canaan is a form of divine punishment of a corrupt Canaanite society. The Canaanites are to be blotted out because they ‘possess’ the Promised Land, not because they are a nation of perverts.


In the course of time, as colonists began to invade countries like South Africa, America, the Pacific Islands and Australia, the divine right of Joshua to invade the Promised Land of Canaan was viewed as a divine precedent to invade so-called ‘Promised Lands.’ The invasion of South Africa by the Boers, for example, was driven by the same sense of divine right.3


In 1785, George Washington even names America, The Land of Promise in line with the same tradition. In Australia, high on Menglers Hill in the Barossa Valley, a plaque is erected to commemorate the gift of the Promised Land to the German settlers, even quoting the text of Joshua 2:10: ‘The Lord has given us this Land.’


Ironically, the text does not say, ‘The Lord has given us this land.’ These are the words of Rahab the harlot hoping to find favour with the spies. Her words are, ‘The Lord has given you this Land.’ Were First Nations Australia to respond we would say, ‘We have been given this land long before the Lord/YHWH was active in this world, giving colonists their ‘Promised Lands.’




[image: (The Plaque on Menglers Hill)]
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The implications of quoting this text in this context are that the Barossa Valley was equivalent to The Promised Land for these settlers and that First Nations peoples in the region were tantamount to the Canaanites whom the settlers had a divine right to dispossess. We should, however, no longer recognise that these immigrants had a divine right to dispossess the original custodians of the land.


The association of The Promised Land concept with the terra nullius declaration is also significant. Not only was Australia declared terra nullius, even the Land of Palestine was declared terra nullius by the British Government in 1948 so that the Jewish peoples could return to their Promised Land.


For First Nations Australia, the way in which colonists have claimed that lands like Australia are, by divine right, their Promised Land, demands that we re-read the text of Joshua and identify the underlying colonial bias.


As John Wilcken recognises,




For Aboriginal readers of the Scriptures, this (the Joshua narrative) must bear an unfortunate resemblance to their own experiences since 1788 . . . It is understandable that they should see their own experiences as reflected in the fate of the Canaanites dispossessed by the invading Hebrews.4





Wilkins aim is to find a possible solution to this problem, the problem of Joshua fulfilling the divine promise of land by dispossessing and killing the Canaanites. Wilken’s possible solution, grounded in his particular Christian theology, is tantamount to evading the reality of the original situation, both in the Scripture and in the experience of First Nations Australians. Wilkins concludes,




Christians can see the fulfillment of the land promise in the man Jesus of Nazareth, who grew up in Palestine and treasured the historical memories shared by all his people. In his risen life, he is related to all land and all people, fulfilling the promise to Abram that ‘in you all peoples of the earth will be blessed’ Gen 12:3; cf Acts 3:25; Gal 3:8.5





It is significant, that reading from a postcolonial perspective, some Asian American Christians view the Promised Land promise as relevant to their faith as pilgrims in America.
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