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Series Preface


The   purpose of the Crossway Classic Commentaries is to make some of the   most valuable commentaries on the books of the Bible, by some of the   greatest Bible teachers and theologians in the last five hundred years,   available to a new generation. These books will help today's readers   learn truth, wisdom, and devotion from such authors as J. C. Ryle,   Martin Luther, John Calvin, J. B. Lightfoot, John Owen, Charles   Spurgeon, Charles Hodge, and Matthew Henry.


We   do not apologize for the age of some of the items chosen. In the realm   of practical exposition promoting godliness, the old is often better   than the niew. Spiritual vision and authority, based on an accurate   handling of the biblical text, are the qualities that have been   primarily sought in deciding what to include.


So   far as is possible, everything is tailored to the needs and enrichment   of thoughtful readers—lay Christians, students, and those in the   ministry. Thr originals, some of which were written at a high technical   level, have been abridged as needed, simplified stylistically, and   unburdened of foreign words. However, the intention of this series is   never to change any thoughts of the original authors, but to faithfully   convey them in an understandable fashion.


The   publishers are grateful to Dr. Alister E. McGrath of Wycliffe Hall,   Oxford, Dr. J. I. Packer of Regent College, Vancouver, and Watermark of   Norfolk, England, for the work of selecting and editing that now brings   this project to fruition.
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Introduction


Paul's   letter to the church at Philippi is one of the gems of the New   Testament. Freed from the need to engage in controversy with his   opponents, Paul was able to share his joy in the gospel with his beloved   fellow believers at Philippi. Even though he wrote from prison, Paul's   letter exults in the joy of the gospel and the great hope which it   brings to those who know Christ. It is impossible to read this letter   without being deeply touched by Paul's total faith in the love and   providence of God. No matter what his situation, Paul has discovered   that he may serve and witness to the gospel of Christ. It is no wonder   that this letter is so widely read and loved by Christians today.


Joseph   Barber Lightfoot (1828-1889) is widely regarded as one of the finest   nineteenth-century interpreters of Paul. He established his reputation   as a superb lecturer on Paul at the University of Cambridge, England,   where he began teaching in 1857. These lectures would later become the   basis of his much-admired commentaries on Paul. The excellence of his   wbrk was soon recognized; Lightfoot became Lady Margaret Professor of   Divinity at Cambridge University in 1875. After four years in this   position, he went on to become Bishop of Durham, a major cathedral city   in the north of England. Three of Lightfoot's commentaries have stood   the test of time remarkably well. His commentary on Galatians (1865)   established his reputation as a careful expositor of Paul. The later   commentary on Colossians and Philemon (1875) showed his great knowledge   of early Christian history, as well as his love and understanding of the   writings of Paul. Yet it is the commentary on Philippians (1868) which   is especially remembered; it is still regarded as a landmark study of   the letter. Its classic quality has already led to its being republished   this century; it is now, in this edition, made available in a more   accessible form.


What   is it about this commentary that has been the cause of so much   admiration? The commentary shows up Lightfoot's obvious love of Paul,   and his concern to understand him. It also shows his real concern for   the issues of Christian living, which is especially obvious from his   careful study of Paul's views on ministry and how they were understood   by the early church. The work is written with great clarity. It is clear   that Lightfoot has taken considerable trouble to avoid technicalities   and minor scholarly controversy, and to make it as easy as possible to   understand and appreciate the message of Paul in this much-loved letter.   Readers of this commentary will be challenged and stimulated by what   they find in its pages.


ALISTER E. MCGRATH







 

 


Editor's Introduction


This edition of J. B. Lightfoot's Philippians consists of Lightfoot's five introductory articles, his commentary on   individual verses in Paul's letter, his revised text/translation of the   letter, and his extended notes on particularly important topics.


Five Introductory Articles


These five articles, which preface Lightfoot's commentary and notes, are as follows:




	St. Paul in Rome


	The Order of the Letters of St. Paul's Captivity


	The Church of Philippi


	The Character and Contents of the Letter


	The Genuineness of the Letter





These   articles enable the reader to enter the world of the great apostle and   understand the background against which he wrote to his Christian   friends at Philippi. In the article "The Character and Contents of the   Letter" Lightfoot supplies a helpful "summary of the letter" which   serves as a useful bird's-eye view of the letter. In addition to this,   he also gives his own "analysis of the letter." In the course of this   article Lightfoot declares his personal views on the importance of the   letter to the Philippians with these words: "The letter to the   Philippians is not only the noblest reflection of St. Paul's character   and spiritual illumination, his large sympathies, his womanly   tenderness, his delicate courtesy, his frank independence, his entire   devotion to the Master's service; but as a monument of the power of the   Gospel it yields in importance to none of the apostolic writings."


The Commentary


In   Lightfoot's original edition the verses being commented on were written   out in Greek across the top of each page. In this edition the New International Version (NIV) of the Bible replaces the Greek. Each new section begins with the NIV of the verses under discussion, printed in bold. This is followed by   Lightfoot's own translation of the text, printed in italic. Lightfoot   took particular care to bring out important nuances of individual Greek   words and phrases. His masterly understanding of both classical and New   Testament Greek enabled him to do this brilliantly. Lightfoot's   translation covers the whole letter except for the following few verses:   1:1-2, 10-11; 2:9-11; 3:7-9, 11; 4:1, 4, 8-9, 20-22. No changes have   been made to Lightfoot's translation. It is exactly as he wrote it.


In   the commentary, in the introductory articles, and in the notes,   occasional changes have been made to words which have changed their   meaning since Lightfoot wrote them, or are no longer widely known. Also,   for consistency and clarity, words which the NIV uses have been retained in Lightfoot's commentary. For example, the   words "letter" and "chains" replace the words "epistle" and "bonds." In   the commentary the headings of the main sections of the letter are those   found in Lightfoot's own analysis.


Many of Lightfoot's original footnotes have been included and are shown inside square brackets in the body of the text.


Notes


Lightfoot's   seven extended notes are all included in this edition; each one is   placed at the end of the section it refers to, as in Lightfoot's   original edition.


Lightfoot Himself


Joseph   Barber Lightfoot, 1828-1889, was an outstanding British New Testament   scholar. He worked in partnership with F. J. A. Hort and B. F. Westcott   at Cambridge University to produce a New Testament commentary based on a   reliable Greek text. Lightfoot's work in demonstrating the   first-century origin of the books of the New Testament played an   important part in finally demolishing the Tubingen school of biblical   criticism. In addition to his commentary on Philippians, Lightfoot's   commentaries on Galatians and Colossians with Philemon remain as   landmarks of biblical study and exposition. The nineteenth-century   British Baptist preacher C. H. Spurgeon rated Lightfoot's Philippians very highly. In his Commenting and Commentaries Spurgeon wrote of Lightfoot's Philippians: "Deservedly regarded as a standard work. The more instructed student will appreciate it."


J.   B. Lightfoot concludes his own Preface to the First Edition of   Philippians with words that reveal the ultimate purpose behind St.   Paul's letter to the Philippians: "Though the Gospel is capable of   doctrinal exposition, though it is eminently fertile in moral results,   yet its substance is neither a dogmatic system nor an ethical code, but a   Person and a Life."





To the Rev. B. F. Westcott, DD, 


Regius Professor of Divinity at Cambridge, 


in affectionate remembrance of 


many valuable lessons learnt from an intimate 


private friendship and from association 


in a common work.






 

 


Preface to the First Edition


by


  J. B. Lightfoot


The   present volume is a second installment of the commentary on St. Paul's   Letters, of which I sketched a plan in the preface to my edition of   Galatians. At the same time it is intended, like its predecessor, to be   complete in itself; so that the plan, as a whole, may be interrupted at   any time without detriment to the parts.


Here   again I have the pleasure of repeating my obligations to the standard   works of reference, and to those commentators, both English and German,   whose labors extend over both letters and to whom I before acknowledged   my debt of gratitude. The special commentaries on this letter are   neither so numerous nor so important as on the former. The best with   which I am acquainted are those of Van Hengel, of Rilliet, and of Eadie;   but to these I am not conscious of any direct obligation which is not   acknowledged in its proper place. I have also consulted from time to   time several other more or less important works on this letter, which it   will be unnecessary to specify, as they either lay no claim to   originality or for other reasons have furnished no material of which I   could avail myself.


It   is still a greater gratification to me to renew my thanks to personal   friends who have assisted me with their suggestions and corrections, and   to one more especially whose aid has been freely given in correcting   the proof-sheets of this volume throughout.


The   letter to the Philippians presents an easier task to an editor than   almost any of St. Paul's letters. The readings are for the most part   obvious; and only in a few passages does he meet with very serious   difficulties of interpretation.


As   we lay down the letter to the Galatians and take up the letter to the   Philippians, we cannot fail to be struck by the contrast. We have passed   at once from the most dogmatic to the least dogmatic of the apostle   Paul's letters, and the transition is instructive. If in the one the   Gospel is presented in its opposition to an individual form of error, in   the other it appears as it is in itself. The dogmatic element in the   Galatians is due to special circumstances and bears a special character;   while on the other hand the Philippian letter may be taken to exhibit   the normal type of the apostle Paul's teaching, when not determined and   limited by individual circumstances, and thus to present the essential   substance of the Gospel. Dogmatic forms are the buttresses or the   scaffold-poles of the building, not the building itself.


But   if the letter to the Philippians serves to correct one false conception   of Christianity, it is equally impressive as a protest against another.   In the natural reaction against excess of dogma, there is a tendency to   lay the whole stress of the Gospel on its ethical precepts. For   instance, people will often tacitly assume, and even openly avow, that   its kernel is contained in the Sermon on the Mount. This conception may   perhaps seem more healthy in its impulse and more directly practical in   its aim; but in fact it is not less dangerous even to morality than the   other; for when the sources of life are cut off, the stream will cease   to flow. Certainly this is not St. Paul's idea of the Gospel as it   appears in the letter to the Philippians. If we would learn what he held   to be its essence, we must ask ourselves what is the significance of   such phrases as "I long for all of you with the affection of Christ   Jesus" (Philippians 1:8), "To me, to live is Christ" (Philippians 1:21),   "I want to know Christ and the power of his resurrection" (Philippians   3:10), "I can do everything through him who gives me strength"   (Philippians 4:13). Though the Gospel is capable of doctrinal   exposition, though it is eminently fertile in moral results, yet its   substance is neither a dogmatic system nor an ethical code, but a Person   and a Life.


 


Trinity College, July 1st, 1868
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St. Paul in Rome


The   arrival of St. Paul in the city of Rome marks a new and important epoch   in the history of the Christian church. Hitherto he had come in contact   with Roman institutions modified by local circumstances and   administered by subordinate officers in the outlying provinces of the   Empire. Now he was in the very center and focus of Roman influence; and   from this time forward neither the policy of the government nor the   character of the reigning prince was altogether a matter of indifference   to the welfare of Christianity. The change of scene had brought with it   a change in the mutual relations between the Gospel and the Empire.   They were now occupying the same ground, and a collision was inevitable.


Up   to this time the apostle Paul had found rather an ally than an enemy in   a power which he had more than once successfully invoked against the   malignity of his fellow-countrymen. This precarious alliance was   henceforward exchanged for direct, though intermittent, antagonism. The   Empire, which in one of his earlier letters he would seem to have taken   as the type of that restraining power which kept Antichrist in check (2   Thessalonians 2:6-7), was itself now assuming the character of   Antichrist.


When   St. Paul appealed from the tribunal of the Jewish procurator to the   court of Caesar, he attracted the notice and challenged the hostility of   the greatest power which the world had ever seen. The very emperor to   whom the appeal was made bears the ignominy of the first systematic   persecution of the Christians; and thus commenced the long struggle,   which raged for several centuries, and ended in establishing the Gospel   on the ruins of the Roman Empire. It was doubtless the impulse given to   the progress of Christianity by the presence of its greatest preacher in   the city of Rome which raised the church in Rome to a position of   prominence and made it a mark for the wanton attacks of the tyrant. Its   very obscurity would have shielded it otherwise. The preaching of Paul   was the necessary antecedent to the persecution of Nero.


St. Paul's Sense of the Importance of This Visit


It   is probable that the apostle Paul foresaw the importance of his   decision when he transferred his cause to the tribunal of Caesar. There   is a significant force in his declaration at an earlier date that he   "must visit Rome" (Acts 19:21). He had "been longing for many years" to   visit the imperial city (Romans 1:10-16; 15:22-24, 28, 29,32), and he   had been strengthened in this purpose by a heavenly vision ("You must   also testify in Rome," Acts 23:11). To prepare the way for his visit he   had addressed to the Roman church a letter containing a more complete   and systematic exposition of doctrine than he ever committed to writing   before or after. And now, when the moment has arrived, the firm and   undaunted resolution with which in defiance of policy he makes his   appeal bears testimony to the strength of his conviction (Acts 25:11).


The   sacred historian, Luke, takes pains to emphasize this visit to Rome. He   doubtless echoes the feeling of St. Paul himself when he closes his   record with a notice of the apostle Paul's success in the city, deeming   this the most appropriate ending to his narrative, as the virtual and   prospective realization of our Lord's promise placed in its forefront,   that the apostles should be his witnesses to "the ends of the earth"   (Acts 1:8).


The State of Rome When St. Paul Arrived


It was probably in the early spring of a.d.   61 that St. Paul arrived in Rome. The glorious five years which ushered   in the reign of Nero amidst the acclamations of a grateful people, and   which later ages recalled with wistful regret as an ideal of imperial   rule, had now drawn to a close. The unnatural murder of Agrippina had at   length revealed the true character of Nero. Burrus and Seneca, it is   true, still lingered at the head of affairs; but their power was waning.   Neither the blunt honesty of the soldier nor the calm moderation of the   philosopher could hold their ground any longer against the influence of   more subtle and less scrupulous counselors.


The Length of Paul's Stay in Rome


At   Rome the apostle remained for "two whole years" (Acts 28:30), preaching   the Gospel without interruption, though preaching it in chains. By   specifying this period St. Luke seems to imply that at its close there   was some change in the outward condition of the prisoner. [The inference   in the text will not hold if, as some suppose, St. Luke's narrative was   accidentally broken off and terminates abruptly. From this view however   I dissent for two reasons. (1) A comparison with the closing sentences   of the Gospel shows a striking parallelism in the plan of the two   narratives; they end alike, as they had begun alike. (2) The success of   St. Paul's preaching in Rome is a fitter termination to the history than   any other incident which could have been chosen. It is the most   striking realization of that promise of the universal spread of the   Gospel which is the starting point of the narrative.]


This   change can hardly have been any other than the approach of his   long-deferred trial, which ended, as there is good ground for believing,   in his acquittal and release. At all events he must have been liberated   before July A.D. 64, if liberated at all. The great fire which then devastated Rome   became the signal for an onslaught on the innocent Christians; and one   regarded as the ringleader of the hated sect could hardly have escaped   the general massacre.


Probable Causes of the Delay of Paul's Trial


It   will appear strange that so long an interval was allowed to elapse   before the trial came on. But while the defendant had no power to hasten   the tardy course of justice, the accusers were interested in delaying   it. They must have foreseen plainly enough the acquittal of a prisoner   whom the provincial governor himself had declared to be innocent (Acts   25:12,25; compare 26:31-32). If they wished to defer the issue, the   collection of evidence was a sufficient plea to urge in order to obtain   an extension of time. St. Paul was charged with stirring up sedition   "among the Jews all over the world" (Acts 24:5). From the whole area,   therefore, over which his labors had extended, witnesses must be   summoned. In this way two years might easily run out before the prisoner   appeared for judgment. But more potent probably than any formal plea   was the indolence or the caprice of the emperor himself, who frequently   postponed the hearing of causes indefinitely without any clear reason,   and certainly would not put himself out to do justice to a despised   provincial, laboring under a perplexing charge connected with some   "foreign superstition." If St. Paul had lingered in close confinement   for two years under Felix, he might well be content to remain under less   irksome restraints for an equal length of time, awaiting the pleasure   of Caesar.


Stirring Events in Rome


Meanwhile   events occurred at Rome which shook society to its foundations. The   political horizon was growing every day darker. Death deprived Nero of   his most upright adviser in the person of Burrus, the prefect of the   palace guards. The office thus vacated was handed over to Tigellinus,   with whom was associated as colleague the feeble and insignificant   Rufus. By the death of Burrus the influence of Seneca was effectually   broken; and though the emperor refused to consent to his retirement, his   part in the direction of affairs was henceforth merely nominal. At the   same time the guilty career of Nero culminated in the divorce and death   of Octavia; and the cruel and shameless Poppaea became the emperor's   consort in her place. With a strange inconsistency of character, which   tried to atone for profligate living by a fervor of religious devotion,   of which that age especially was fertile in examples, she had become a   proselyte to Judaism, and more than once advocated the cause of her   adopted race before the emperor with zeal and success.


[It   is not irrelevant to relate two incidents which occurred at this time,   as they illustrate the nature of the communication kept up between the   Jews and the imperial court, and the sort of influence which Poppaea   exerted on the affairs of this people.


(1)   Felix, while procurator of Judea, had brought a trivial charge against   certain Jewish priests and sent them to Rome to plead their cause before   Caesar. Here they were kept in a lingering captivity, living on the   hardest fare but remaining faithful in their allegiance to the God of   their fathers. The historian Josephus, to whom these priests were known,   then a young man, undertook a journey to Rome for the purpose of   procuring their liberation. Like St. Paul, he was shipwrecked in the   Adriatic, and like him he also landed at Puteoli. Once he had arrived at   Rome, he was introduced to Poppaea by a certain Jew, Aliturus by name,   an actor of mimes, who was in great favor with Nero. The empress not   only advocated the cause which Josephus had at heart and procured the   freedom of his friends, but sent him back to his native country laden   with presents. This took place in the year 63 or 64, and was therefore   nearly, if not quite, coincident with St. Paul's residence in Rome.


(2)   The second incident almost certainly occurred while the apostle Paul   was in the city of Rome. The king's palace at Jerusalem stood in the   immediate neighborhood of the temple. Agrippa had recently built a lofty   tower, which enabled him to overlook the sacred enclosure and to   witness the performance of the holy rites. This was an outrage on Jewish   feeling, as well as a breach of longstanding custom, and was resented   accordingly. The Jews erected a countervail, which excluded all view   from the royal residence. Festus the procurator took the side of the   king and ordered the demolition of this wall, but afterwards yielded in   order to allow the Jews to refer the case to Nero. An embassy was   accordingly sent to Rome, composed of twelve people including Ismael the   high priest and Heclias the treasurer. Poppaea interested herself in   the success of their mission, and in deference to her entreaties the   emperor allowed the wall to stand.]


How   far the personal condition of St. Paul, or his prospects at the   approaching trial, may have been affected by these two changes, I shall   have to consider hereafter. At all events he cannot have been ignorant   of such stirring incidents. His enforced companionship with the soldiers   of the palace guard must have kept him informed of all changes in the   administration of the camp. His intimacy with the members of Caesar's   household must have brought to his hearing the intrigues and crimes of   the imperial court. It is strange, therefore, that in the letters   written from Rome during this period there is not any, even the   faintest, reference to events so notorious in history. Strange at least   at first sight. But the apostle would not venture to risk his personal   safety, or the cause which he advocated, by perilous allusions in his   letters which from their very nature must be made public. Nor indeed is   it probable that he was under any temptation to allude to them. He did   not breathe the atmosphere of political life; he was absorbed in higher   interests and anxieties. With the care of all the churches daily   pressing upon him, with a deep sense of the paramount importance of his   personal mission, with a near and fervid anticipation of his own death   and union with Christ, if not of the great and final crisis when heaven   and earth themselves shall pass away, it is not surprising that all   minor events, all transitory interests, should be merged in those more   engrossing thoughts. His life—so he himself writing from Rome describes   the temper of the true believer—his life was hidden with Christ in God   (Colossians 3:3).


The Nature of Paul's Captivity


The   degree of restraint put upon a person laboring under a criminal charge   was determined by various circumstances—by the nature of the charge   itself, by the rank and reputation of the accused, by the degree of   guilt presumed to attach to him. Those most leniently dealt with were   handed over to their friends, who thus became sureties for their   appearance; the worst offenders were thrown into prison and loaded with   chains. The captivity of St. Paul at Rome was neither the severest nor   the lightest possible.


By   his appeal to Caesar he had placed himself at the emperor's disposal.   Accordingly on his arrival in Rome he is delivered over to the commander   of the palace guard, under whose charge he appears to have remained   throughout his captivity. He represents himself as strictly a prisoner:   he speaks again and again of his chains. [He calls himself a "prisoner"   in Acts 28:17, Philemon 1, 9 and Ephesians 3:1 and 4:1; his "chains" are   mentioned in Philippians 1:7,13,14 and 17, Philemon 10,13, and   Colossians 4:18; compare Colossians 4:3, "for which I am in chains."]   According to Roman custom he was bound by the hand to the soldier who   guarded him and was never left alone day or night. As the soldiers would   relieve guard in constant succession, they were brought one by one into   communication with the "prisoner of Jesus Christ," and thus he was able   to affirm that his chains had borne witness to the Gospel "throughout   the whole palace guard" (Philippians 1:13).


Paul Enjoys Comparative Liberty


One   the other hand, the severity of his confinement was not so great as   this circumstance alone might seem to imply. It is certain that all had   free access to him, and that he was allowed to converse and write   without restraint. He was not thrown into prison, but lived in rooms of   his own. When he first arrived, he was taken to temporary lodgings;   either to a public lodging house or to some friend's house. But   afterwards he rented a dwelling of his own, and there he remained   apparently till his release.


St. Paul's Stay at Rome


A natural desire has been felt to determine a locality so fraught with interest as the place where   St. Paul stayed in Rome. Some have imagined him a prisoner within the   barracks attached to the imperial residence on the Palatine. Others have   fixed his dwelling-place in the great camp, the headquarters of the   palace guard, outside the walls to the northeast of the city. The former   conjecture seems hardly consistent with the mention of his own hired   house. The latter is less unlikely, for the camp was large and might   have contained within its precincts lodgings rented by prisoners under   military custody. Yet the reference to the "palace guard" does not   require this, and the circumstances seem naturally to point to a   separate dwelling. Within the camp, then, his abode may have been, near   to the camp it probably was, for in the choice of a locality the   convenience of the soldiers in changing guard would naturally be   consulted (see the separate note on the meaning of "palace guard" on   page 113.)


Thus,   his captivity did not materially impede the progress of his missionary   work. On the contrary he himself regarded his confinement as a powerful   agency in the spread of the Gospel. Beyond the dreary monotony of his   situation, which might well have crushed a spirit unsustained by his   lofty hopes and consolations, he was not very badly treated. It was at   least an alleviation that no restriction was placed on the visits of his   friends.


Friends of Paul Resident in Rome


Of   these friends not a few names might be supplied by conjecture from the   long list of greetings in the letter to the Romans. Did he fall in once   again with Aquila and Priscilla, his fellow workers and   fellow-sufferers, who "risked their lives" for Paul (Romans 16:3)? Did   he still find in Rome his countrymen, perhaps his kinsmen Andronicus and   Junias and Herodion (Romans 16:7, 11)? Did he experience once more the   tender care of the mother of Rufus, who in times past had treated him as   her own son (Romans 16:13)? Did he renew his intimacy with those former   friends of whom he speaks with affectionate warmth—Epenetus his   well-beloved, Urbanus his helper in Christ, Mary who worked very hard   for him, Ampliatus, Stachys, and Persis (Romans 16: 5, 6, 8, 9,12)?


His Personal Companions and Other Associates


Of   Roman residents, however, beyond a general reference to the members of   "Caesar's household" (Philippians 4:22), he makes no mention in his   letters written from the city. They would probably be unknown to his   distant correspondents. But of occasional visitors in Rome, his converts   or his colleagues in the Gospel, the companions of his travels and the   delegates of foreign churches, not a few are named. His youthful   disciple and associate Timothy, the best loved of his spiritual sons,   seems to have been with him during the whole or nearly the whole of his   captivity. [His name appears in the opening greetings of the letter to   the Philippians, Colossians, and Philemon; compare also Philippians   2:19-23. It may perhaps be inferred from St. Luke's silence in Acts 27:2   that Timothy did not accompany St. Paul on his journey to Rome, but   joined him soon after his arrival.] Another friend also, who had shared   with him the perils of the voyage, Luke, "our dear friend. . . the   doctor," now his fellow-laborer and perhaps his medical attendant,   hereafter his biographer, is constantly by his side (Colossians 4:14;   Philemon 24). His two favorite Macedonian churches are well represented   among his companions: Philippi dispatches Epaphroditus with financial   aid, welcome to him as a relief of his needs but doubly welcome as a   token of their devoted love (Philippians 2:25-30; 4:14-18; and see   below, page 71). Aristarchus is present from Thessalonica (Colossians   4:10; Philemon 24), a tried associate who some years before had risked   his life with St. Paul at Ephesus (Acts 19:29) and now shared his   captivity at Rome.


Delegates   from the Asian churches too were with him: Tychicus (Ephesians 6:21;   Colossians 4:7), a native of the Roman province of Asia and probably of   Ephesus, its capital, the apostle Paul's companion both in earlier and   later days (Acts 20:4; 2 Timothy 4:12; compare Titus 3:12—perhaps also   he is one of the anonymous brethren in 2 Corinthians 8:18, 22); and   Epaphras, the evangelist of his native Colossae, who came to consult St.   Paul on the dangerous heresies then threatening this and the   neighboring churches over which he watched with intense anxiety   (Colossians 1:7; 4:12). Besides these were other friends old and new—one   pair especially, whose names are linked together by contrast: John Mark   who, having deserted in former years, has now returned to his post and   is once more a loyal soldier of Christ (Colossians 4:10; Philemon 24;   compare 2 Timothy 4:11); and Demas, as yet faithful to his allegiance,   who hereafter will desert the apostle in his greatest need (Colossians   4:14; Philemon 24; compare 2 Timothy 4:10).


To   these must be added a disciple of the Circumcision, whose surname "the   just" proclaims his devotion to his former faith—one Jesus, to us a name   only, but to St. Paul much more than a name, for amidst the general   defection of the Jewish converts he stood by Paul almost alone   (Colossians 4:11). Lastly, there was Philemon's runaway slave Onesimus,   "no longer ... a slave, but better than a slave,... a dear brother"   (Philemon 16), whose career is the most touching episode in the   apostolic history and the noblest monument of the moral power of the   Gospel (Colossians 4:9 and Philemon 10,16).


St. Paul's Correspondence with Foreign Churches


These   friendships supported him as he daily faced the pressure of all the   churches (2 Corinthians 11:28), which continued to press upon him in his   captivity not less heavily than before. The letters of this period bear   testimony alike to the breadth and the intensity of his sympathy with   others. The church of Philippi which he had himself planted and watered,   and the church of Colossae with which he had no personal acquaintance,   alike claim and receive his fatherly advice. The temporal interest of   the individual slave, and the spiritual well-being of the collective   churches of Asia (the letter to the Ephesians seems to have been a   circular letter to the Asian churches), are equally the objects of his   care. Yet these four letters, which alone survive, must represent very   inadequately the extent of the demands made upon his time and energies   at this period. There is no mention here of Thessalonica, or of Corinth,   or of the churches of Syria, of his own native Cilicia, of Lycaonia, or   Pisidia, or of Galatia. It is idle to speculate on the possibility of   lost letters; but, whether by his letters or by his delegates, we cannot   doubt that these brotherhoods, which had a special claim upon him as   their spiritual father, received their due share of attention from this   "prisoner of Jesus Christ."


The Existing State of the Roman Church


But   it was on Rome especially that St. Paul would concentrate his energies:   Rome, which for years past he had longed to see with an intense   longing: the common cesspool of all the worst vices of humanity, and   therefore the noblest sphere for evangelical zeal. Here he would find a   wider field and a richer soil than any which had hitherto attracted him.   But the ground had not lain altogether fallow. There was already a   large and flourishing church, a mixed community of Jew and Gentile   converts, founded, it would seem, partly by his own companions and   disciples, partly by teachers commissioned directly from Palestine and   imbued with the strongest prejudices of their race; a heterogeneous   mass, with diverse feelings and sympathies, with no well-defined   organization, with no other bond of union than the belief in a common   Messiah. We may suppose they gathered for purposes of worship in small   knots here and there, as close neighborhood or common nationality or   sympathy or accident drew them together; but, as a body, lost in the   vast masses of the heathen population, and only faintly discerned or   contemptuously ignored even by the large community of Jewish residents.


The Success of St. Paul's Labors in Rome


With   the nucleus of a Christian church thus ready to hand, but needing to be   instructed and consolidated, with an enormous outlying population of   unconverted Jews and Gentiles to be gathered into the fold, the apostle   Paul entered upon his work.


Writing   to the Romans three years before, he had expressed his assurance that   when he visited them, he would "come in the full measure of the blessing   of Christ" (Romans 15:29). There is every reason to believe that this   confidence was justified by the event. The notice with which the   narrative of St. Luke closes implies no small measure of success. The   same may be inferred from allusions in St. Paul's own letters and is   confirmed by the subsequent history of the Roman church.


In   considering the results of the apostle Paul's labors in more detail, it   will be necessary to view the Jewish and Gentile converts separately.   In no church are their antipathies and feuds more strongly marked than   in the Roman. Long after their junction the two streams are distinctly   traced, each with its own color, its own motion; and a generation at   least elapses before they are inseparably united. In the history of St.   Paul they flow almost wholly apart.


St. Paul Addresses Himself First to the Jews


Several   thousand Jews had been uprooted from their native land and transplanted   to Rome by Pompey. In this new soil they had spread rapidly, and now   formed a very important element in the population of the city. Living   unmolested in a quarter of their own beyond the Tiber, protected and   fostered by the earlier Caesars, receiving constant accessions from   home, they abounded everywhere—in the forum, in the camp, even in the   palace itself. Their growing influence alarmed the moralists and   politicians of Rome. "The vanquished," said Seneca bitterly, "have given   laws to their victors." Immediately on his arrival the apostle Paul   summoned to his lodgings the more influential members of his race—   probably the rulers of the synagogues (Acts 28:17-28). In seeking this   interview he seems to have had a double purpose. On the one hand he was   anxious to secure their goodwill and thus to forestall the criticisms of   his enemies; on the other he paid respect to their spiritual   prerogative, by holding out to them the first offer of the Gospel. [He   had declared this prerogative of the Jews in writing to the Roman church   (Romans 1:16; 2:9-l 0), and would feel bound to regard it when he   arrived in the capital.] On their arrival he explained to them the   circumstances which had brought him there. To his personal explanations   they replied, in real or affected ignorance, that they had received no   instructions from Palestine; they had heard no harm of him and would   gladly listen to his defense; only this they knew, that the sect of   which he professed himself an adherent had a bad name everywhere.


[It   is maintained by Baur, Schwegler, and Zeller that this portion of the   narrative betrays the unhistorical character of the Acts; that the   language here ascribed to the Jews ignores the existence of the Roman   church, and that therefore the incident is irreconcilable with the facts   as gathered from the letter to the Romans. On the contrary, this   language seems to me to be quite natural under the circumstances, as it   was certainly most prudent. It is not very likely that the leading Jews   would frankly recognize the facts of the case. They had been taught   caution by the troubles which the messianic feuds had brought on their   more impetuous fellow-countrymen; and they would do wisely to shield   themselves under a prudent reserve. Their best policy was to ignore   Christianity; to inquire as little as possible about it, and, when   questioned, to understate their knowledge. In a large and populous city   like Rome they might without much difficulty shut their eyes to its   existence. When its claims were directly pressed upon them by St. Paul,   their character for fairness, perhaps also some conscientious scruples,   required them to give him at least a formal hearing. At all events the   writer of the Acts is quite aware that there was already a Christian   church in Rome, for he represents the apostle Paul as met on his way by   two deputations from it. Indeed the two last chapters of the narrative   so clearly indicate the presence of an eyewitness that we can hardly   question the incidents, even if we are at aloss how to interpret them.]
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