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The 'Harvard Classics: All 71 Volumes' collection represents the pinnacle of literary anthologies, traversing the broad and rich landscape of human thought and creativity. Spanning various genres and styles, the compilation captures the profound diversities of intellectual discourse and artistic expression from antiquity to the nineteenth century. Among its highlights, readers will encounter philosophical treatises alongside poignant narratives, as timeless lyricism intermingles with scientific treatises. These curated works collectively articulate the enduring and complex tapestry of human experience, offering a glimpse into the literary art and thought leadership that have shaped civilizations. Curated by scholar Charles W. Eliot, this anthology brings together the eloquent voices of epoch-defining minds such as Goethe, Cervantes, and Shakespeare, along with scientists like Darwin and philosophers including Kant and Rousseau. The authors hail from a multitude of historical and cultural milieux; their works participating in an intellectual dialogue that delves into existential queries, societal norms, and poetic beauty. The diversity of authors in the Harvard Classics enhances its educational value, creating a confluence of ideas that mirror the intricate progressions of literary and historical paradigms throughout time. This monumental collection invites readers to navigate a variegated sea of masterful prose and profound philosophical inquiry. With perspectives ranging from the ancients like Plato to the modern wisdom of Twain, 'Harvard Classics: All 71 Volumes' offers an unparalleled opportunity for both scholars and laymen to immerse themselves in the profound dialogues of the past. It is a definitive route to expanding one'Äôs intellectual horizons, fostering a dynamic exchange between some of history'Äôs most influential thinkers, and rendering a touchstone for those aspiring to comprehend the depth and breadth of human achievement through literature and thought.
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Xenophon's "Complete Works" presents a comprehensive anthology of his writings, encapsulating a rich tapestry of Greek philosophy, history, and military strategy. This collection includes seminal texts such as "Anabasis," detailing his arduous journey with the Ten Thousand, and "Oeconomicus," a treatise on household management that explores the intersection of economics and ethics. Written in a lucid and engaging prose style, Xenophon'Äôs works reflect the intellectual currents of classical Athens and offer invaluable insights into contemporary Greek society, politics, and the art of leadership. Xenophon of Athens (circa 430-354 BCE) was not only a historian and philosopher but also a soldier who shared unique firsthand experiences, profoundly influencing both contemporaneous thought and later generations. His background as a student of Socrates, coupled with his own experiences in the Persian military campaigns, equipped him with a distinctive perspective that he articulates masterfully through his writings. Often seen as a practical counterpart to Plato, Xenophon'Äôs works delve into the moral and ethical dimensions of leadership and citizenship which resonated deeply with audiences of his time. For readers seeking a deeper understanding of ancient Greek philosophy and the socio-political realities of the era, "Complete Works" stands as an essential resource. It invites both scholars and casual readers alike to engage with the thoughts of a pivotal figure whose contemplations on virtue, duty, and governance remain strikingly relevant. Xenophon'Äôs eloquent prose and incisive observations will enrich any literary exploration of Greek antiquity.
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In 'Evelina, Or, the History of a Young Lady's Entrance into the World,' Fanny Burney crafts a compelling epistolary novel that intricately explores the trials and tribulations of a young woman's debut into society. Set in the late 18th century, the narrative unfolds through the protagonist's letters, capturing the nuances of social conventions, gender dynamics, and the quest for identity within the rigid class structures of her time. Burney's wit and keen observation of societal norms not only provide a vivid portrait of the era but also establish her work as a precursor to the modern novel. Fanny Burney, born in 1752 to a literary family, drew inspiration from her rich cultural milieu and her own experiences navigating the complexities of social life. As a prominent figure in the literary community, she witnessed both the glitter and gloom of the upper classes, which informed her portrayal of Evelina's challenges, particularly in the realms of romance and reputation. Burney's correspondence with influential figures, including Samuel Johnson and Madame de Staël, further illustrates her immersion in the literary conversation of her time. 'Evelina' is a must-read for those interested in early feminist literature and the evolution of the novel as a form. Burney's intelligent satire and emotional depth resonate with contemporary audiences, making Evelina's journey both relatable and thought-provoking. This work not only illuminates the constraints placed upon women in the 18th century but also celebrates their resilience and capacity for self-determination. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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In 'The Man in the Queue,' Josephine Tey introduces readers to a compelling mystery imbued with rich characterization and an exploration of societal norms in early 20th-century England. The narrative unfolds when a man is murdered in a queue outside a theater, thrusting Inspector Alan Grant into a labyrinthine investigation where the public's perceptions and prejudices become critical to solving the crime. Tey's skilled use of dialogue and vivid descriptions paints a lively backdrop, while her innovative plotting invites readers to grapple with themes of justice and morality, establishing this work as a trailblazer in the detective fiction genre. Josephine Tey, a prominent figure in the crime literature sphere, was known for her keen psychological insight and ability to weave historical context into her narratives. Her background as an accomplished playwright undoubtedly contributed to her narrative flair, while her personal experiences with social dynamics would have sharpened her understanding of human behavior. 'The Man in the Queue' showcases her ability to comment on the intricate web of social interactions, revealing the interplay between individual motives and collective assumptions. This novel is recommended for readers who appreciate intricate plots laced with social commentary and character depth. Tey's debut not only engages with suspenseful storytelling but also provides a fascinating lens through which to examine societal constructs of her era. A must-read for mystery aficionados and scholars of literature alike. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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Excellent Women is a curated collection of biographical sketches celebrating the lives, faith, and service of remarkable Christian women. Originally compiled by the Religious Tract Society in London during the late 1800s, this volume offers concise, inspiring portraits of individuals whose lives embodied devotion, social reform, leadership, and spiritual depth. From early chapters about Elizabeth Fry — the Quaker philanthropist and prison reformer — to profiles of Susanna Wesley, Hannah More, Frances Ridley Havergal, Ann Judson, and others, the compilation presents a diversity of characters united by their moral conviction and impact on society. Each biography sketches the subject's upbringing, spiritual journey, challenges faced, and their enduring legacy. The writing is accessible yet dignified, suitable for general readers interested in religious history, women's biographies, Christian witness, or Victorian-era ministry. While not a modern critical biography, Excellent Women serves as an evocative introduction to lives lived with purpose—an encouragement for readers seeking models of faith in action. In this enriched edition, we have carefully created added value for your reading experience: - An Introduction draws the threads together, discussing why these diverse authors and texts belong in one collection. - Historical Context explores the cultural and intellectual currents that shaped these works, offering insight into the shared (or contrasting) eras that influenced each writer. - A combined Synopsis (Selection) briefly outlines the key plots or arguments of the included pieces, helping readers grasp the anthology's overall scope without giving away essential twists. - A collective Analysis highlights common themes, stylistic variations, and significant crossovers in tone and technique, tying together writers from different backgrounds. - Reflection questions encourage readers to compare the different voices and perspectives within the collection, fostering a richer understanding of the overarching conversation.
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    Empires rise and collide, and in their wake memory becomes a battlefield where glory, fear, and explanation contend.

The Histories holds classic status because it helped define what it could mean to write history in prose: a sustained inquiry into human events that is also a work of narrative art. Herodotus’s storytelling, pacing, and gift for scene-setting gave later generations a model for how to make the past readable and compelling. At the same time, the book’s breadth—moving from courts and cities to customs and landscapes—makes it larger than a chronicle of campaigns. Its enduring power lies in the way it treats public actions as the product of character, chance, and circumstance.

Herodotus of Halicarnassus, a Greek author of the fifth century BCE, composed The Histories in a world shaped by rivalry among Greek city-states and by the memory of conflict with the Persian Empire. The work is commonly associated with the decades after the Persian Wars, though its composition is understood as a product of Herodotus’s lifetime rather than a single moment. Written in Greek, it circulated in antiquity as a major literary achievement. The book’s title is closely linked to the idea of inquiry, reflecting its ambition to investigate causes rather than merely list events.

At its center is a grand attempt to explain how Greeks and Persians came to fight and what that struggle revealed about power, leadership, and cultural difference. Herodotus frames his narrative around major confrontations between the Persian Empire and the Greek world while also tracing the earlier expansions and decisions that made those confrontations possible. The premise is not only that events happened, but that they can be examined: motives weighed, sequences reconstructed, and responsibility argued over. The reader is invited to follow a chain of cause and consequence without being forced into a single, simple verdict.

Part of the book’s literary impact comes from its range of voices and materials. Herodotus reports traditions, recounts stories told in different places, and describes practices and beliefs that struck Greek observers as distinctive. He is attentive to the details of travel, geography, and local custom, and he uses them to make distant societies intelligible on their own terms as well as within a wider political story. This mixture of narrative, description, and reflection gives The Histories a texture unlike a modern textbook, closer to a vast, carefully ordered conversation about the world.

The Histories also endures because it repeatedly returns to themes that cross eras: the temptation of overreach, the instability of fortune, and the difficulty of seeing one’s own limits while in the grip of success. Herodotus shows how decisions made in palaces and assemblies can reverberate outward, altering the lives of communities far from the centers of command. He is interested in the way pride, fear, and ambition shape policy, and in how misunderstandings between peoples can harden into permanent hostility. These concerns make the narrative feel urgent even when the settings are ancient.

Equally lasting is the book’s attention to persuasion and judgment. Leaders argue for war or restraint; envoys negotiate; communities debate what honor or safety requires. Herodotus treats speech and deliberation as part of the machinery of history, not as decoration. The reader meets a world in which information is incomplete, rumors travel faster than armies, and authority is tested by uncertainty. By emphasizing how choices are made under pressure, he makes large-scale conflict comprehensible as a succession of human decisions, each with consequences that cannot be fully foreseen at the time.

Herodotus’s influence on later writers is profound and well attested in the long tradition of Greek and Roman historiography. The Histories offered subsequent historians a repertoire of techniques: the integration of ethnographic digressions, the organization of a vast narrative across many regions, and an interest in causation that goes beyond mere dates. It also helped establish expectations about what historical writing could do—inform, entertain, and provoke debate about moral and political responsibility. Even when later authors disagreed with his methods, they responded to the standard his work had set.

At the same time, The Histories has remained a touchstone because it wears its process of inquiry on the surface. Herodotus differentiates among accounts, signals uncertainties, and records competing versions without always collapsing them into a single authoritative story. This openness gives readers a view into how knowledge about the past is assembled—through testimony, observation, and the weighing of plausibility. The book thus becomes not only a history of events but also a history of how people remember and explain events. It invites critical reading as much as it rewards immersion.

Readers encounter in The Histories a richly mapped world: the Mediterranean and beyond, with attention to routes, resources, rivers, and boundaries. Geography is not merely backdrop; it shapes strategy, trade, and imagination. Herodotus’s interest in how environments and institutions differ from place to place contributes to the book’s enduring fascination as a record of ancient perceptions. Yet the purpose is not to collect curiosities for their own sake. The descriptions serve a larger narrative arc, helping explain why certain ambitions were possible, why some campaigns were arduous, and why misunderstandings could be fatal.

Because it balances the particular and the panoramic, The Histories has continued to appeal to readers across centuries. It can be read as a sequence of vivid episodes, as a meditation on imperial power, or as an early experiment in comparative cultural description. Its narrative energy has influenced not only historians but also writers who seek to combine factual reporting with storytelling. The book’s scope encourages the reader to see connections across regions and generations, while its attention to individuals preserves the sense that history is lived at a human scale.

The Histories remains contemporary because it speaks to recurring questions about how societies justify conflict, how leaders interpret risk, and how cultural difference is turned into political narrative. In an age of competing information and contested memory, Herodotus’s insistence on inquiry—on gathering accounts, considering motives, and tracing causes—feels freshly relevant. The book’s classic status is not only a matter of age but of continuing usefulness: it offers a way to think about power and persuasion without reducing them to slogans. Its lasting appeal lies in showing that the struggle to understand events is itself part of history.
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    Herodotus’s The Histories, composed in the fifth century BCE, presents an inquiry into the causes and course of conflict between Greeks and non-Greeks, especially the Persian Empire. He frames his project as a record meant to preserve notable deeds and explain how hostilities arose. The narrative begins by setting a wide geographic and cultural horizon, moving through accounts of peoples around the eastern Mediterranean and Near East. From the outset, the work blends political history with ethnography, geography, and anecdote, establishing a method that compares customs and institutions while tracking the growth of imperial power and Greek responses to it.

The early books turn to the rise of the Lydian kingdom and its interactions with Greek cities in Asia Minor, using Lydia as a bridge between Greek worlds and larger eastern empires. Herodotus describes the expansion of Lydian influence and the shifting fortunes of rulers, treating prosperity, counsel, and reversals as recurring themes in political life. He then traces how Lydia becomes entangled with the emergence of Persian power, and how local Greek communities face new pressures as authority changes hands. Throughout, he pauses to report traditions, oracle stories, and moral reflections that illustrate how decisions are made under uncertainty.

Herodotus next recounts the origins and consolidation of Persian rule, emphasizing successive rulers, administrative practices, and the mechanisms of expansion. He introduces a wide cast of advisers, courtiers, and subject peoples, portraying empire as a system built through conquest, negotiation, and incorporation. The account often shifts from court politics to broader descriptions of lands brought under Persian control, showing how geography and resources shape strategy. By presenting multiple versions of events and weighing plausibility, he foregrounds the question of how reliable knowledge about the past can be gathered, especially when sources conflict or come from different cultural perspectives.

A substantial portion is devoted to Egypt, treated as both a strategic prize and a distinct civilization with ancient traditions. Herodotus surveys the Nile’s behavior, Egyptian religious practices, social organization, and monumental architecture, frequently contrasting them with Greek norms. He also narrates episodes of conquest and rule in Egypt that illustrate how imperial ambitions meet local conditions and beliefs. These Egyptian logoi function as more than digressions: they broaden the inquiry from a single war to the comparative study of human societies, and they underline the author’s interest in how environment, law, and custom shape collective identity and political resilience.

From Egypt the narrative returns to imperial expansion across North Africa and the Near East, with further excursions into the customs of various peoples encountered along Persian frontiers. Herodotus describes campaigns and diplomatic arrangements that extend Persian reach, while also noting internal tensions and the burdens of governing diverse territories. His attention to roads, tribute, and military organization clarifies the logistical foundations of empire. At the same time, he highlights the role of individual character and counsel, presenting moments where choices at court reverberate across vast distances. The cumulative effect is an escalating sense of scale that anticipates confrontation with mainland Greece.

The focus then sharpens on the Aegean world, where Persian authority intersects with Greek political rivalries and local revolts. Herodotus traces how conflicts among Greek poleis, and between Greeks and their rulers or patrons, create openings for Persian intervention. He presents the interplay of alliances, grievances, and strategic calculations that make wider war possible, without reducing events to a single cause. Attention to messengers, deliberations, and shifting coalitions shows politics as contingent and reactive. The narrative also highlights how communities debate freedom, obligation, and advantage, setting up the central problem of how small states respond when confronted by a dominant imperial power.

As the Persian kings prepare major expeditions, Herodotus describes deliberations over risk, resources, and omens, alongside the practical measures of assembling forces from across the empire. He gives extended attention to the diversity of troops and the organization of command, revealing how imperial unity is constructed from many peoples and interests. Meanwhile, Greek states face their own dilemmas of cooperation and leadership, and the work records debates over strategy and trust. Herodotus’s approach keeps tension on the processes of decision-making rather than on outcomes, emphasizing the uncertainty faced by participants and the competing interpretations offered by later tradition.

The narrative proceeds into the principal military encounters of the Greco-Persian Wars, depicting how geography, naval power, and timing shape engagements. Herodotus describes preparations, movements, and the roles of commanders and contingents, while also noting episodes that illustrate courage, fear, discipline, and miscalculation. He continues to include speeches and reported motivations as a way to explore political reasoning and moral claims, without presenting war as purely tactical. Greek unity and division remain recurrent pressures, and Persian command is shown balancing ambition with the challenges of distance and coordination. The account maintains suspense through alternating perspectives and close attention to circumstance.

In the final stretch, Herodotus continues the conflict’s unfolding across multiple theaters, following the ongoing contest between Persian power and Greek resistance as it shifts in form and location. He remains attentive to the consequences of earlier decisions, the fragility of alliances, and the ways victories and setbacks influence subsequent choices. Across the whole work, his broader message concerns the mutability of fortune, the limits of power, and the importance of understanding other peoples on their own terms. The Histories endures as a foundational experiment in historical inquiry, combining narrative with investigation to ask why societies clash and how memory of great events should be preserved.
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    Herodotus composed The Histories in the later fifth century BCE, in a Greek world organized around the independent polis and shaped by rivalry among city-states. His narrative centers on the Persian Wars and their prehistory, but it is framed by wider Mediterranean and Near Eastern imperial structures: the Achaemenid Persian monarchy, Egyptian kingship and priesthoods, and the many local elites who governed cities under imperial oversight. The dominant institutions behind the story are courts, assemblies, temples, and armies, all operating in a landscape where diplomacy, tribute, and warfare linked distant regions from the Aegean to the Nile and the Iranian plateau.

Herodotus came from Halicarnassus in Caria (southwestern Anatolia), a Greek-speaking city with strong ties to the Persian Empire. In the sixth and fifth centuries BCE, much of coastal Anatolia was under Persian control, commonly governed through local dynasts and the satrapal system. This background matters because The Histories repeatedly compares Greek civic practices with Persian imperial administration and explores how subject communities negotiated power. Herodotus’ origin in a culturally mixed, empire-facing environment helps explain his attention to ethnography, local traditions, and the tensions between autonomy and imperial rule that permeate his account.

The work emerged after decades of upheaval: the Ionian Revolt (c. 499–494 BCE), the Persian expeditions against mainland Greece (490 and 480–479 BCE), and the shifting alliances that followed. By the time Herodotus was writing, Athens had built a maritime empire through the Delian League (founded 478/477 BCE), while Sparta led the Peloponnesian League, and inter-Greek conflict intensified. The Histories looks back to an earlier confrontation with Persia, but it also reflects an author writing in a world where Greeks themselves were increasingly imperial, competitive, and divided—conditions that color his interest in power, hubris, and the costs of domination.

Herodotus’ immediate predecessors were poets and logographers rather than “historians” in a modern sense. Epic traditions such as Homer provided models for grand narrative, speeches, and moral exempla, while Ionian prose writers collected genealogies and local accounts. Herodotus’ project is distinct in its attempt to preserve “inquiries” (historia) into human events and their causes, combining story, geography, and custom. The cultural institution of public recitation and competitive display of knowledge in Greek sanctuaries and festivals likely shaped the work’s form: episodes are crafted to be memorable, instructive, and debated within a literate but strongly oral public sphere.

The Achaemenid Empire, founded in the mid-sixth century BCE, forms the primary imperial backdrop. Cyrus II’s conquests (including Lydia around 547/546 BCE and Babylon in 539 BCE) brought Greek cities of Asia Minor into Persian orbit and created the administrative world Herodotus describes. Darius I (reigned 522–486 BCE) consolidated rule through satrapies, royal roads, standardized tribute assessments, and a court culture centered on the Great King. The Histories echoes these realities—imperial reach, logistical capacity, and the politics of loyalty—while also questioning the vulnerabilities of large empires and the decision-making within autocratic courts.

Greek–Lydian–Persian interactions before the wars are crucial to the book’s starting assumptions. The fall of the Lydian kingdom under Croesus, long remembered by Greeks and Anatolians alike, offered a powerful lesson about fortune and reversals. Herodotus uses such earlier episodes to frame later conflict as part of a longer chain of actions and consequences across generations. The narrative reflects a real historical process: as Persian power replaced Lydian power in western Anatolia, Greek communities faced new demands—tribute, garrisons, and the authority of appointed tyrants or local elites—shaping the resentments that later erupted in revolt.

The Ionian Revolt is treated as a turning point that connects local grievances to imperial retaliation. Greek cities in Ionia and neighboring regions rebelled against Persian rule in the late sixth century BCE, with notable events including the burning of Sardis (c. 498 BCE). Persian suppression culminated after the naval defeat at Lade (494 BCE) and the capture of Miletus. Herodotus’ account preserves how internal rivalries, leadership failures, and strategic constraints affected the revolt’s outcome. The episode also functions as a critique of factionalism and short-term calculation, themes that resonated in his own era of Greek interstate tension.

Persian punitive and preventive campaigns against Greece followed. The battle of Marathon in 490 BCE, where Athenians and Plataeans defeated a Persian force, became a central symbol of Greek resistance and civic pride. Herodotus integrates Marathon into a broader causal chain rather than treating it as isolated heroism, reflecting the geopolitical reality that Persia sought to secure the Aegean frontier and punish interference. At the same time, his narrative echoes Greek commemorative culture: public memory, tombs, and victory stories shaped how communities understood the event. Herodotus records these traditions while also probing motives, leadership, and contingency.

The great invasion of 480–479 BCE under Xerxes I (reigned 486–465 BCE) anchors the work’s dramatic center. The scale attributed to Persian mobilization reflects the genuine logistical challenge of moving large forces across Anatolia and into Greece, requiring bridges, supply planning, and coordination among many subject peoples. Herodotus’ emphasis on the diversity of Xerxes’ forces mirrors the empire’s multiethnic composition and its method of drawing manpower and ships from across its territories. His narrative also critiques how imperial grandeur and court pressures can push rulers toward risky overreach, a recurring explanatory framework in the book.

Key battles and decisions—such as Thermopylae and Salamis in 480 BCE, and Plataea and Mycale in 479 BCE—are presented not only as military contests but as tests of political cohesion. Herodotus highlights councils, debates, and disputes over strategy among Greek allies, reflecting the reality that Greek warfare depended on coalition politics among fiercely independent poleis. The work’s attention to Spartan kingship, ephors, and Athenian democratic leadership corresponds to institutional differences that mattered in practice. By preserving disagreements and near-failures, The Histories offers a mirror to how fragile collective action could be even against an external threat.

The aftermath of the Persian Wars forms part of the context for Herodotus’ perspective. In the decades after 479 BCE, Athens’ leadership in the Delian League evolved into a more coercive empire, with tribute and garrisons in allied cities. Sparta, wary of Athenian expansion, increasingly positioned itself as a counterweight. Herodotus’ sustained interest in the dynamics of power—how protectors become rulers, how fear and prestige drive policy—fits this environment. While The Histories narrates earlier events, its moral and political questions would have been sharpened by contemporaneous debates about imperialism, autonomy, and the uses of force.

Herodotus also writes within a broader intellectual and religious landscape. Greek sanctuaries such as Delphi, Olympia, and Dodona were major institutions for consultation, display, and inter-polis communication. Oracles, dedications, and panhellenic festivals shaped public understanding of war and legitimacy. The Histories records oracular pronouncements and sacred customs because these were socially consequential, not merely decorative. He often juxtaposes pious interpretation with human agency, reflecting a fifth-century BCE environment where traditional religion coexisted with increasing scrutiny—seen in contemporary intellectual trends—about causation, credibility, and the limits of human knowledge.

Economic and technological developments underpin the book’s world of movement and conflict. By the fifth century BCE, coinage was widely used in Greek cities and in parts of the Near East, facilitating taxation, mercenary pay, and trade. Maritime technology and seamanship were central: triremes and naval logistics shaped both Persian strategy and Athenian power. Herodotus’ attention to fleets, ship numbers, and coastal geography reflects this naval age of the eastern Mediterranean. Trade networks connected the Aegean to Egypt, Phoenicia, and the Black Sea, and The Histories frequently notes resources—timber, grain, metals—that made states strategically valuable.

Social structures described or implied in The Histories include slavery, citizen militias, aristocratic elites, and forms of dependent labor across regions. Greek poleis relied on citizen participation in war and politics, while also excluding women, slaves, and foreigners from full civic rights. Persian and Egyptian societies were organized differently, with royal courts, priestly hierarchies, and varied local arrangements. Herodotus’ ethnographic passages—on marriage, burial, diet, and law—reflect the Greek practice of defining identity through comparison. He sometimes uses cultural contrast to criticize Greek assumptions, showing that “custom is king” and that norms vary without simple rankings.

The Histories’ geographical imagination corresponds to the expanding horizons of the classical era. Greeks traveled as merchants, mercenaries, envoys, and settlers, especially around the Black Sea and in the eastern Mediterranean. Persian imperial roads and administrative centers enabled long-distance movement within the empire. Herodotus incorporates descriptions of rivers, deserts, and frontiers because control of space was a real political problem for empires and alliances. His frequent interest in distances, routes, and resources reflects a world where strategic geography—passes, straits, plains—could determine outcomes, and where knowledge of far regions enhanced prestige and authority.

Herodotus’ method depends on the circulation of stories and the authority of witnesses. Fifth-century BCE Greek culture valued public speech, inquiry, and competitive argument, seen in assemblies and law courts. The Histories includes speeches and debates that reflect this rhetorical environment, even when exact wording cannot be verified. Herodotus distinguishes between what he has been told, what he believes, and what he cannot confirm, signaling an emerging critical stance toward tradition. This approach fits an age when thinkers in various Greek centers were developing new ways to question inherited accounts, while still respecting the social power of memory and fame.

The work also reflects the politics of identity after the Persian Wars. The idea of a shared “Hellas” was strengthened by common conflict, yet remained contested by regional loyalties and rival hegemonies. Herodotus documents both cooperation and betrayal, and he preserves stories of medism (alignment with Persia) alongside tales of resistance, indicating that Greek communities faced real strategic choices rather than a single unified front. By showing multiple perspectives—Greek and non-Greek—he complicates triumphalist narratives. This complexity speaks to a fifth-century environment where propaganda, commemoration, and blame shaped how communities justified power and positioned themselves among rivals.
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    Herodotus was a Greek author of the fifth century BCE, best known for composing the work traditionally called the Histories. Often described in later antiquity as the “father of history,” he helped shape prose narrative as a medium for investigating human events across cultures and generations. His writing combines inquiry into the causes of conflict—especially the wars between Greeks and the Persian Empire—with wide-ranging accounts of geography, customs, and political life as he understood them. Although many details of his biography are uncertain, his surviving work made him a foundational figure for later historiography and ethnographic description in the Mediterranean world.

He was associated in ancient tradition with Halicarnassus in Caria (in the region of southwestern Anatolia) and wrote in Ionic Greek, a dialect used by earlier prose writers. Little is securely known about his formal education, but his style and aims place him in dialogue with the intellectual currents of the classical Greek world, including Ionian traditions of inquiry and the emerging culture of public discourse. His narrative reflects familiarity with epic poetry, especially Homeric modes of storytelling, while also departing from them by presenting his account as the result of research and collection of reports. His work suggests sustained engagement with varied sources, but specific teachers or mentors cannot be firmly identified.

Herodotus’ method, as presented in his own voice, centers on “inquiry” (historiê): gathering accounts, comparing versions, and recording what he judged worth preserving. He frequently distinguishes between what he saw, what he learned from others, and what he considered plausible, even while including material that later readers debate. The Histories is organized around a large arc that leads to the Greco-Persian conflicts, but it expands outward into descriptions of peoples and places from Egypt and Libya to Scythia and the Near East. His interest in customs, religion, and political practices gives the work a scope broader than battlefield narrative, making it a key early witness to cross-cultural curiosity in Greek prose.

Travel is central to the persona and evidentiary claims of the Histories, and ancient testimony associates him with extensive movement in the Greek and non-Greek world. Within the limits of what can be verified, it is clear that his narrative draws on information about many regions that would have required either firsthand observation or detailed reporting from travelers, officials, and local informants. He reports monuments, rituals, and environmental features, and he compares how different communities explain their own past. At the same time, he often signals disagreement among sources and sometimes offers multiple explanations for the same event, showing an early attempt to manage conflicting testimony rather than suppress it.

The Histories survives as his only securely attributed work, and its literary form is one of its major achievements. Herodotus writes with a distinctive narrative voice: he frames episodes, uses speeches and set pieces, and develops character portraits and moral reflections without presenting a single rigid theory of causation. Themes such as the instability of fortune, the dangers of excessive power, and the tension between human planning and unexpected outcomes recur throughout the narrative. He also treats the relationship between Greeks and “barbarians” with more nuance than simple opposition, recording admiration as well as criticism and preserving stories that emphasize shared humanity alongside cultural difference.

Reception of Herodotus has long been divided between admiration for his breadth and skepticism about his accuracy. Ancient critics could praise his storytelling while also accusing him of credulity, and later historians contrasted his expansive, anecdotal manner with more austere approaches. Modern scholarship likewise recognizes both the limitations of his evidence and the sophistication of his narrative design, including his careful signposting of uncertainty and his interest in how communities remember and justify the past. The Histories remains indispensable not because every report can be confirmed, but because it reveals how a fifth-century BCE author assembled a globalizing narrative from diverse traditions, languages, and viewpoints.

Details of his later life are not securely established, and ancient accounts vary on where he spent his final years. What is clear is that his work endured, was copied and organized in antiquity, and became a central text for subsequent Greek and Roman writers. Herodotus’ legacy is visible in the continuing practice of writing history as an interpretive craft: weighing evidence, acknowledging partial knowledge, and connecting local stories to large-scale events. Beyond historiography, his attention to culture, travel, and the varieties of human custom keeps the Histories relevant to readers interested in anthropology, literature, and the ethics of representing other peoples. His influence persists as scholars revisit both his sources and his narrative strategies to understand how histories are made.
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If a new translation of Herodotus does not justify itself, it will hardly be justified in a preface; therefore the question whether it was needed may be left here without discussion. The aim of the translator has been above all things faithfulness — faithfulness to the manner of expression and to the structure of sentences, as well as to the meaning of the Author. At the same time it is conceived that the freedom and variety of Herodotus is not always best reproduced by such severe consistency of rendering as is perhaps desirable in the case of the Epic writers before and the philosophical writers after his time: nor again must his simplicity of thought and occasional quaintness be reproduced in the form of archaisms of language; and that not only because the affectation of an archaic style would necessarily be offensive to the reader, but also because in language Herodotus is not archaic. His style is the “best canon of the Ionic speech,” marked, however, not so much by primitive purity as by eclectic variety. At the same time it is characterised largely by the poetic diction of the Epic and Tragic writers; and while the translator is free to employ all the resources of modern English, so far as he has them at his command, he must carefully retain this poetical colouring and by all means avoid the courtier phrase by which the style of Herodotus has too often been made “more noble.”1

As regards the text from which this translation has been made, it is based upon that of Stein’s critical edition (Berlin, 1869-1871), that is to say the estimate there made of the comparative value of the authorities has been on the whole accepted as a just one, rather than that which depreciates the value of the Medicean MS[1]. and of the class to which it belongs. On the other hand the conjectural emendations proposed by Stein have very seldom been adopted, and his text has been departed from in a large number of other instances also, which will for the most part be found recorded in the notes.

As it seemed that even after Stein’s re-collation of the Medicean MS. there were doubts felt by some scholars2 as to the true reading in some places of this MS., which is very generally acknowledged to be the most important, I thought it right to examine it myself in all those passages where questions about text arise which concern a translator, that is in nearly five hundred places altogether; and the results, when they are worth observing, are recorded in the notes. At the same time, by the suggestion of Dr. Stein, I re-collated a large part of the third book in the MS. which is commonly referred to as F (i.e. Florentinus), called by Stein C, and I examined this MS. also in a certain number of other places. It should be understood that wherever in the notes I mention the reading of any particular MS. by name, I do so on my own authority.

The notes have been confined to a tolerably small compass. Their purpose is, first, in cases where the text is doubtful, to indicate the reading adopted by the translator and any other which may seem to have reasonable probability, but without discussion of the authorities; secondly, where the rendering is not quite literal (and in other cases where it seemed desirable), to quote the words of the original or to give a more literal version; thirdly, to add an alternative version in cases where there seems to be a doubt as to the true meaning; and lastly, to give occasionally a short explanation, or a reference from one passage of the author to another.

For the orthography of proper names reference may be made to the note prefixed to the index. No consistent system has been adopted, and the result will therefore be open to criticism in many details; but the aim has been to avoid on the one hand the pedantry of seriously altering the form of those names which are fairly established in the English language of literature, as distinguished from that of scholarship, and on the other hand the absurdity of looking to Latin rather than to Greek for the orthography of the names which are not so established. There is no intention to put forward any theory about pronunciation.

The index of proper names will, it is hoped, be found more complete and accurate than those hitherto published. The best with which I was acquainted I found to have so many errors and omissions3 that I was compelled to do the work again from the beginning. In a collection of more than ten thousand references there must in all probability be mistakes, but I trust they will be found to be few.

My acknowledgments of obligation are due first to Dr. Stein, both for his critical work and also for his most excellent commentary, which I have had always by me. After this I have made most use of the editions of Krüger, Bähr, Abicht, and (in the first two books) Mr. Woods. As to translations, I have had Rawlinson’s before me while revising my own work, and I have referred also occasionally to the translations of Littlebury (perhaps the best English version as regards style, but full of gross errors), Taylor, and Larcher. In the second book I have also used the version of B. R. reprinted by Mr. Lang: of the first book of this translation I have access only to a fragment written out some years ago, when the British Museum was within my reach. Other particular obligations are acknowledged in the notes.

Notes to Preface

1 See the remarks of P.-L. Courier (on Larcher’s version) in the preface to his specimens of a new translation of Herodotus (Œuvres complètes de P.-L. Courier, Bruxelles, 1828).

2 Mr. Woods, for example, in his edition of the first book (published in 1873) gives a list of readings for the first and second books, in which he almost invariably prefers the authority of Gronovius to that of Stein, where their reports differ. In so doing he is wrong in all cases (I think) except one, namely i. 134 το δεγομενο. He is wrong, for examine, in i. 189, where the MS. has τουτο, i. 196 αν αγεσθαι, i. 199 οδον, ii. 15 τε δε, ii. 95 υπ αυτο, ii. 103 και προσοτατα, ii. 124 το αδδο (without δαο), ii. 181 νο. Abicht also has made several inaccurate statements, e.g. i. 185, where the MS. has εσ τον Ευφρετεν, and vii. 133 Ξερξεσ.

3 For example in the index of proper names attached to Stein’s annotated edition (Berlin, 1882), to which I am under obligation, having checked my own by it, I find that I have marked upwards of two hundred mistakes or oversights: no doubt I have been saved by it from at least as many.
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This is the Showing forth of the Inquiry of Herodotus of Halicarnassos[7][1q], to the end that1 neither the deeds of men may be forgotten by lapse of time, nor the works2 great and marvellous, which have been produced some by Hellenes and some by Barbarians[6], may lose their renown; and especially that the causes may be remembered for which these waged war with one another.

1. Those of the Persians who have knowledge of history declare that the Phenicians[5] first began the quarrel. These, they say, came from that which is called the Erythraian Sea[3] to this of ours; and having settled in the land where they continue even now to dwell, set themselves forthwith to make long voyages by sea. And conveying merchandise of Egypt and of Assyria they arrived at other places and also at Argos[4]; now Argos was at that time in all points the first of the States within that land which is now called Hellas; — the Phenicians arrived then at this land of Argos, and began to dispose of their ship’s cargo: and on the fifth or sixth day after they had arrived, when their goods had been almost all sold, there came down to the sea a great company of women, and among them the daughter of the king; and her name, as the Hellenes also agree, was Io the daughter of Inachos[2]. These standing near to the stern of the ship were buying of the wares such as pleased them most, when of a sudden the Phenicians, passing the word from one to another, made a rush upon them; and the greater part of the women escaped by flight, but Io and certain others were carried off. So they put them on board their ship, and forthwith departed, sailing away to Egypt. 2. In this manner the Persians report that Io came to Egypt, not agreeing therein with the Hellenes,3 and this they say was the first beginning of wrongs. Then after this, they say, certain Hellenes (but the name of the people they are not able to report) put in to the city of Tyre in Phenicia and carried off the king’s daughter Europa; — these would doubtless be Cretans; — and so they were quits for the former injury. After this however the Hellenes, they say, were the authors of the second wrong; for they sailed in to Aia of Colchis and to the river Phasis with a ship of war, and from thence, after they had done the other business for which they came, they carried off the king’s daughter Medea: and the king of Colchis sent a herald to the land of Hellas and demanded satisfaction for the rape4 and to have his daughter back; but they answered that, as the Barbarians had given them no satisfaction for the rape of Io the Argive, so neither would they give satisfaction to the Barbarians for this.

3. In the next generation after this, they say, Alexander the son of Priam, having heard of these things, desired to get a wife for himself by violence5 from Hellas, being fully assured that he would not be compelled to give any satisfaction for this wrong, inasmuch as the Hellenes gave none for theirs. So he carried off Helen, and the Hellenes resolved to send messengers first and to demand her back with satisfaction for the rape; and when they put forth this demand, the others alleged to them the rape of Medea, saying that the Hellenes were now desiring satisfaction to be given to them by others, though they had given none themselves nor had surrendered the person when demand was made.

4. Up to this point, they say, nothing more happened than the carrying away of women on both sides; but after this the Hellenes were very greatly to blame; for they set the first example of war, making an expedition into Asia before the Barbarians made any into Europe. Now they say that in their judgment, though it is an act of wrong to carry away women by force, it is a folly to set one’s heart on taking vengeance for their rape, and the wise course is to pay no regard when they have been carried away; for it is evident that they would never be carried away if they were not themselves willing to go. And the Persians say that they, namely the people of Asia, when their women were carried away by force, had made it a matter of no account, but the Hellenes on account of a woman of Lacedemon gathered together a great armament, and then came to Asia and destroyed the dominion of Priam; and that from this time forward they had always considered the Hellenic race to be their enemy: for Asia and the Barbarian races which dwell there the Persians claim as belonging to them; but Europe and the Hellenic race they consider to be parted off from them.

5. The Persians for their part say that things happened thus; and they conclude that the beginning of their quarrel with the Hellenes was on account of the taking of Ilion: but as regards Io the Phenicians do not agree with the Persians in telling the tale thus; for they deny that they carried her off to Egypt by violent means, and they say on the other hand that when they were in Argos she was intimate with the master of their ship, and perceiving that she was with child, she was ashamed to confess it to her parents, and therefore sailed away with the Phenicians of her own will, for fear of being found out. These are the tales told by the Persians and the Phenicians severally: and concerning these things I am not going to say that they happened thus or thus,6 but when I have pointed to the man who first within my own knowledge began to commit wrong against the Hellenes, I shall go forward further with the story, giving an account of the cities of men, small as well as great: for those which in old times were great have for the most part become small, while those that were in my own time great used in former times to be small: so then, since I know that human prosperity never continues steadfast, I shall make mention of both indifferently.

6. Crœsus[8] was Lydian by race, the son of Alyattes and ruler of the nations which dwell on this side of the river Halys[9]; which river, flowing from the South between the Syrians7 and the Paphlagonians, runs out towards the North Wind into that Sea which is called the Euxine[10]. This Crœsus, first of all the Barbarians of whom we have knowledge, subdued certain of the Hellenes and forced them to pay tribute, while others he gained over and made them his friends. Those whom he subdued were the Ionians[11], the Aiolians, and the Dorians who dwell in Asia; and those whom he made his friends were the Lacedemonians. But before the reign of Crœsus all the Hellenes were free; for the expedition of the Kimmerians[12], which came upon Ionia before the time of Crœsus, was not a conquest of the cities but a plundering incursion only.8 7. Now the supremacy which had belonged to the Heracleidai[13] came to the family of Crœsus, called Mermnadai, in the following manner:— Candaules[14], whom the Hellenes call Myrsilos, was ruler of Sardis[24] and a descendant of Alcaios, son of Heracles: for Agron, the son of Ninos, the son of Belos, the son of Alcaios, was the first of the Heracleidai who became king of Sardis, and Candaules the son of Myrsos was the last; but those who were kings over this land before Agrond, were descendants of Lydos the son of Atys[21], whence this whole nation was called Lydian, having been before called Meonian. From these the Heracleidai, descended from Heracles and the slave-girl of Iardanos, obtained the government, being charged with it by reason of an oracle; and they reigned for two-and-twenty generations of men, five hundred and five years, handing on the power from father to son, till the time of Clandaules the son of Myrsos. 8. This Candaules then of whom I speak had become passionately in love with his own wife; and having become so, he deemed that his wife was fairer by far than all other women; and thus deeming, to Gyges[15] the son of Daskylos (for he of all his spearmen was the most pleasing to him), to this Gyges, I say, he used to impart as well the more weighty of his affairs as also the beauty of his wife, praising it above measure: and after no long time, since it was destined that evil should happen to Candaules, he said to Gyges as follows: “Gyges, I think that thou dost not believe me when I tell thee of the beauty of my wife, for it happens that men’s ears are less apt of belief than their eyes: contrive therefore means by which thou mayest look upon her naked.” But he cried aloud and said: “Master, what word of unwisdom is this which thou dost utter, bidding me look upon my mistress naked? When a woman puts off her tunic she puts off her modesty also. Moreover of old time those fair sayings have been found out by men, from which we ought to learn wisdom; and of these one is this — that each man should look on his own: but I believe indeed that she is of all women the fairest and I entreat thee not to ask of me that which it is not lawful for me to do.” 9. With such words as these he resisted, fearing lest some evil might come to him from this; but the king answered him thus: “Be of good courage, Gyges, and have no fear, either of me, that I am saying these words to try thee, or of my wife, lest any harm may happen to thee from her. For I will contrive it so from the first that she shall not even perceive that she has been seen by thee. I will place thee in the room where we sleep, behind the open door;9 and after I have gone in, my wife also will come to lie down. Now there is a seat near the entrance of the room, and upon this she will lay her garments as she takes them off one by one; and so thou wilt be able to gaze upon her at full leisure. And when she goes from the chair to the bed and thou shalt be behind her back, then let it be thy part to take care that she sees thee not as thou goest through the door.” 10. He then, since he might not avoid it, gave consent: and Candaules, when he considered that it was time to rest, led Gyges to the chamber; and straightway after this the woman also appeared: and Gyges looked upon her after she came in and as she laid down her garments; and when she had her back turned towards him, as she went to the bed, then he slipped away from his hiding-place and was going forth. And as he went out, the woman caught sight of him, and perceiving that which had been done by her husband she did not cry out, though struck with shame,10 but she made as though she had not perceived the matter, meaning to avenge herself upon Candaules: for among the Lydians[25] as also among most other Barbarians it is a shame even for a man to be seen naked. 11. At the time then she kept silence, as I say, and made no outward sign; but as soon as day had dawned, and she made ready those of the servants whom she perceived to be the most attached to herself, and after that she sent to summon Gyges. He then, not supposing that anything of that which had been done was known to her, came upon her summons; for he had been accustomed before to go11 whenever the queen summoned him. And when Gyges was come, the woman said to him these words: “There are now two ways open to thee, Gyges, and I give thee the choice which of the two thou wilt prefer to take. Either thou must slay Candaules and possess both me and the kingdom of Lydia, or thou must thyself here on the spot be slain, so that thou mayest not in future, by obeying Candaules in all things, see that which thou shouldest not. Either he must die who formed this design, or thou who hast looked upon me naked and done that which is not accounted lawful.” For a time then Gyges was amazed at these words, and afterwards he began to entreat her that she would not bind him by necessity to make such a choice: then however, as he could not prevail with her, but saw that necessity was in truth set before him either to slay his master or to be himself slain by others, he made the choice to live himself; and he inquired further as follows: “Since thou dost compel me to take my master’s life against my own will, let me hear from thee also what is the manner in which we shall lay hands upon him.” And she answering said: “From that same place shall the attempt be, where he displayed me naked; and we will lay hands upon him as he sleeps.” 12. So after they had prepared the plot, when night came on, (for Gyges was not let go nor was there any way of escape for him, but he must either be slain himself or slay Candaules), he followed the woman to the bedchamber; and she gave him a dagger and concealed him behind that very same door. Then afterwards, while Candaules was sleeping, Gyges came privily up to him12 and slew him, and he obtained both his wife and his kingdom: of him moreover Archilochos the Parian, who lived about that time, made mention in a trimeter iambic verse.13 13. He obtained the kingdom however and was strengthened in it by means of the Oracle at Delphi[16]; for when the Lydians were angry because of the fate of Candaules, and had risen in arms, a treaty was made between the followers of Gyges and the other Lydians to this effect, that if the Oracle should give answer that he was to be king of the Lydians, he should be king, and if not, he should give back the power to the sons of Heracles. So the Oracle gave answer, and Gyges accordingly became king: yet the Pythian prophetess[17] said this also, that vengeance for the Heracleidai should come upon the descendants of Gyges in the fifth generation. Of this oracle the Lydians and their kings made no account until it was in fact fulfilled.

14. Thus the Mermnadai obtained the government having driven out from it the Heracleidai: and Gyges when he became ruler sent votive offerings to Delphi not a few, for of all the silver offerings at Delphi his are more in number than those of any other man; and besides the silver he offered a vast quantity of gold, and especially one offering which is more worthy of mention than the rest, namely six golden mixing-bowls, which are dedicated there as his gift: of these the weight is thirty talents, and they stand in the treasury of the Corinthians, (though in truth this treasury does not belong to the State of the Corinthians, but is that of Kypselos the son of Aëtion).14 This Gyges was the first of the Barbarians within our knowledge who dedicated votive offerings at Delphi, except only Midas the son of Gordias king of Phrygia, who dedicated for an offering the royal throne on which he sat before all to decide causes; and this throne, a sight worth seeing, stands in the same place with the bowls of Gyges. This gold and silver which Gyges dedicated is called Gygian by the people of Delphi, after the name of him who offered it.

Now Gyges also,15 as soon as he became king, led an army against Miletos and Smyrna, and he took the lower town of Colophon:16 but no other great deed did he do in his reign, which lasted eight-and-thirty years, therefore we will pass him by with no more mention than has already been made, 15, and I will speak now of Ardys the son of Gyges, who became king after Gyges. He took Priene and made an invasion against Miletos; and while he was ruling over Sardis, the Kimmerians driven from their abodes by the nomad Scythians came to Asia and took Sardis except the citadel.

16. Now when Ardys had been king for nine-and-forty years, Sadyattes his son succeeded to his kingdom, and reigned twelve years; and after him Alyattes. This last made war against Kyaxares the descendant of Deïokes and against the Medes,17 and he drove the Kimmerians forth out of Asia, and he took Smyrna which had been founded from Colophon, and made an invasion against Clazomenai. From this he returned not as he desired, but with great loss: during his reign however he performed other deeds very worthy of mention as follows:— 17. He made war with those of Miletos, having received this war as an inheritance from his father: for he used to invade their land and besiege Miletos in the following manner:— whenever there were ripe crops upon the land, then he led an army into their confines, making his march to the sound of pipes and harps and flutes both of male and female tone: and when he came to the Milesian land, he neither pulled down the houses that were in the fields, nor set fire to them nor tore off their doors, but let them stand as they were; the trees however and the crops that were upon the land he destroyed, and then departed by the way he came: for the men of Miletos had command of the sea, so that it was of no use for his army to blockade them: and he abstained from pulling down the houses to the end that the Milesians might have places to dwell in while they sowed and tilled the land, and by the means of their labour he might have somewhat to destroy when he made his invasion. 18. Thus he continued to war with them for eleven years; and in the course of these years the Milesians suffered two great defeats, once when they fought a battle in the district of Limenion in their own land, and again in the plain of Maiander. Now for six of the eleven years Sadyattes the son of Ardys was still ruler of the Lydians, the same who was wont to invade the land of Miletos at the times mentioned;18 for this Sadyattes was he who first began the war: but for the five years which followed these first six the war was carried on by Alyattes the son of Sadyattes, who received it as an inheritance from his father (as I have already said) and applied himself to it earnestly. And none of the Ionians helped those of Miletos bear the burden of this war except only the men of Chios. These came to their aid to pay back like with like, for the Milesians had formerly assisted the Chians throughout their war with the people of Erythrai. 19. Then in the twelfth year of the war, when standing corn was being burnt by the army of the Lydians, it happened as follows:— as soon as the corn was kindled, it was driven by a violent wind and set fire to the temple of Athene surnamed of Assessos; and the temple being set on fire was burnt down to the ground. Of this no account was made then; but afterwards when the army had returned to Sardis, Alyattes fell sick, and as his sickness lasted long, he sent messengers to inquire of the Oracle at Delphi, either being advised to do so by some one, or because he himself thought it best to send and inquire of the god concerning his sickness. But when these arrived at Delphi, the Pythian prophetess said that she would give them no answer, until they should have built up again the temple of Athene which they had burnt at Assessos in the land of Miletos. 20. Thus much I know by the report of the people of Delphi; but the Milesians add to this that Periander the son of Kypselos, being a special guest-friend of Thrasybulos the then despot of Miletos, heard of the oracle which had been given to Alyattes, and sending a messenger told Thrasybulos, in order that he might have knowledge of it beforehand and take such counsel as the case required. This is the story told by the Milesians. 21. And Alyattes, when this answer was reported to him, sent a herald forthwith to Miletos, desiring to make a truce with Thrasybulos and the Milesians for so long a time as he should be building the temple. He then was being sent as envoy to Miletos; and Thrasybulos in the meantime being informed beforehand of the whole matter and knowing what Alyattes was meaning to do, contrived this device:— he gathered together in the market-place all the store of provisions which was found in the city, both his own and that which belonged to private persons; and he proclaimed to the Milesians that on a signal given by him they should all begin to drink and make merry with one another. 22. This Thrasybulos did and thus proclaimed to the end that the herald from Sardis, seeing a vast quantity of provisions carelessly piled up, and the people feasting, might report this to Alyattes: and so on fact it happened; for when the herald returned to Sardis after seeing this and delivering to Thrasybulos the charge which was given to him by the king of Lydia, the peace which was made, came about, as I am informed, merely because of this. For Alyattes, who thought that there was a great famine in Miletos and that the people had been worn down to the extreme of misery, heard from the herald, when he returned from Miletos, the opposite to that which he himself supposed. And after this the peace was made between them on condition of being guest-friends and allies to one another, and Alyattes built two temples to Athene at Assessos in place of one, and himself recovered from his sickness. With regard then to the war waged by Alyattes with the Milesians and Thrasybulos things went thus.

23. As for Periander, the man who gave information about the oracle to Thrasybulos, he was the son of Kypselos, and despot of Corinth. In his life, say the Corinthians, (and with them agree the Lesbians), there happened to him a very great marvel, namely that Arion of Methymna was carried ashore at Tainaron upon a dolphin’s back. This man was a harper second to none of those who then lived, and the first, so far as we know, who composed a dithyramb, naming it so and teaching it to a chorus19 at Corinth. 24. This Arion, they say, who for the most part of his time stayed with Periander, conceived a desire to sail to Italy20 and Sicily; and after he had there acquired large sums of money, he wished to return again to Corinth. He set forth therefore from Taras,21 and as he had faith in Corinthians more than in other men, he hired a ship with a crew of Corinthians. These, the story says, when out in open sea, formed a plot to cast Arion overboard and so possess his wealth; and he having obtained knowledge of this made entreaties to them, offering them his wealth and asking them to grant him his life. With this however he did not prevail upon them, but the men who were conveying him bade him either slay himself there, that he might receive burial on the land, or leap straightway into the sea. So Arion being driven to a strait entreated them that, since they were so minded, they would allow him to take his stand in full minstrel’s garb upon the deck22 of the ship and sing; and he promised to put himself to death after he had sung. They then, well pleased to think that they should hear the best of all minstrels upon earth, drew back from the stern towards the middle of the ship; and he put on the full minstrel’s garb and took his lyre, and standing on the deck performed the Orthian measure. Then as the measure ended, he threw himself into the sea just as he was, in his full minstrel’s garb; and they went on sailing away to Corinth, but him, they say, a dolphin supported on its back and brought him to shore at Tainaron: and when he had come to land he proceeded to Corinth with his minstrel’s garb. Thither having arrived he related all that had been done; and Periander doubting of his story kept Arion in guard and would let him go nowhere, while he kept careful watch for those who had conveyed him. When these came, he called them and inquired of them if they had any report to make of Arion; and when they said that he was safe in Italy and that they had left him at Taras faring well, Arion suddenly appeared before them in the same guise as when he made his leap from the ship; and they being struck with amazement were no longer able to deny when they were questioned. This is the tale told by the Corinthians and Lesbians alike, and there is at Tainaron a votive offering of Arion of no great size,23 namely a bronze figure of a man upon a dolphin’s back.

25. Alyattes the Lydian, when he had thus waged war against the Milesians, afterwards died, having reigned seven-and-fifty years. This king, when he recovered from his sickness, dedicated a votive offering at Delphi (being the second of his house who had so done), namely a great mixing-bowl of silver with a stand for it of iron welded together, which last is a sight worth seeing above all the offerings at Delphi and the work of Glaucos the Chian, who of all men first found out the art of welding iron.

26. After Alyattes was dead Crœsus the son of Alyattes received the kingdom in succession, being five-and-thirty years of age. He (as I said) fought against the Hellenes and of them he attacked the Ephesians first. The Ephesians then, being besieged by him, dedicated their city to Artemis and tied a rope from the temple to the wall of the city: now the distance between the ancient city, which was then being besieged, and the temple is seven furlongs.24 These, I say, where the first upon whom Crœsus laid hands, but afterwards he did the same to the other Ionian and Aiolian cities one by one, alleging against them various causes of complaint, and making serious charges against those in whose cases he could find serious grounds, while against others of them he charged merely trifling offences.

27. Then when the Hellenes in Asia had been conquered and forced to pay tribute, he designed next to build for himself ships and to lay hands upon those who dwelt in the islands; and when all was prepared for his building of ships, they say that Bias of Priene (or, according to another account, Pittacos of Mytilene) came to Sardis, and being asked by Crœsus whether there was any new thing doing in Hellas, brought to an end his building of ships by this saying: “O king,” said he, “the men of the islands are hiring a troop of ten thousand horse, and with this they mean to march to Sardis and fight against thee.” And Crœsus, supposing that what he reported was true, said: “May the gods put it into the minds of the dwellers of the islands to come with horses against the sons of the Lydians!” And he answered and said: “O king, I perceive that thou dost earnestly desire to catch the men of the islands on the mainland riding upon horses; and it is not unreasonable that thou shouldest wish for this: what else however thinkest thou the men of the islands desire and have been praying for ever since the time they heard that thou wert about to build ships against them, than that they might catch the Lydians upon the sea, so as to take vengeance upon thee for the Hellenes who dwell upon the mainland, whom thou dost hold enslaved?” Crœsus, they say, was greatly pleased with this conclusion,25 and obeying his suggestion, for he judged him to speak suitably, he stopped his building of ships; and upon that he formed a friendship with the Ionians dwelling in the islands.

28. As time went on, when nearly all those dwelling on this side the river Halys had been subdued, (for except the Kilikians and Lykians Crœsus subdued and kept under his rule all the nations, that is to say Lydians, Phrygians, Mysians, Mariandynoi, Chalybians, Paphlagonians, Thracians both Thynian and Bithynian, Carians, Ionians, Dorians, Aiolians, and Pamphylians),26 29, when these, I say, had been subdued, and while he was still adding to his Lydian dominions, there came to Sardis, then at the height of its wealth, all the wise men27 of the Hellas who chanced to be alive at that time, brought thither severally by various occasions; and of them one was Solon the Athenian[18], who after he had made laws for the Athenians at their bidding, left his native country for ten years and sailed away saying that he desired to visit various lands, in order that he might not be compelled to repeal any of the laws which he had proposed.28 For of themselves the Athenians were not competent to do this, having bound themselves by solemn oaths to submit for ten years to the laws which Solon should propose for them.

30. So Solon, having left his native country for this reason and for the sake of seeing various lands, came to Amasis in Egypt, and also to Crœsus at Sardis. Having there arrived he was entertained as a guest by Crœsus in the king’s palace; and afterwards, on the third or fourth day, at the bidding of Crœsus his servants led Solon round to see his treasuries; and they showed him all things, how great and magnificent they were: and after he had looked upon them all and examined them as he had occasion, Crœsus asked him as follows: “Athenian guest, much report of thee has come to us, both in regard to thy wisdom and thy wanderings, how that in thy search for wisdom thou hast traversed many lands to see them; now therefore a desire has come upon me to ask thee whether thou hast seen any whom thou deemest to be of all men the most happy.”29 This he asked supposing that he himself was the happiest of men; but Solon, using no flattery but the truth only, said: “Yes, O king, Tellos the Athenian[19][2q].” And Crœsus, marvelling at that which he said, asked him earnestly: “In what respect dost thou judge Tellos to be the most happy?” And he said: “Tellos, in the first place, living while his native State was prosperous, had sons fair and good and saw from all of them children begotten and living to grow up; and secondly he had what with us is accounted wealth, and after his life a most glorious end: for when a battle was fought by the Athenians at Eleusis against the neighbouring people, he brought up supports and routed the foe and there died by a most fair death; and the Athenians buried him publicly where he fell, and honoured him greatly.” 31. So when Solon had moved Crœsus to inquire further by the story of Tellos, recounting how many points of happiness he had, the king asked again whom he had seen proper to be placed next after this man, supposing that he himself would certainly obtain at least the second place; but he replied: “Cleobis and Biton[20]: for these, who were of Argos by race, possessed a sufficiency of wealth and, in addition to this, strength of body such as I shall tell. Both equally had won prizes in the games, and moreover the following tale is told of them:— There was a feast of Hera among the Argives and it was by all means necessary that their mother should be borne in a car to the temple. But since their oxen were not brought up in time from the field, the young men, barred from all else by lack of time, submitted themselves to the yoke and drew the wain, their mother being borne by them upon it; and so they brought it on for five-and-forty furlongs,30 and came to the temple. Then after they had done this and had been seen by the assembled crowd, there came to their life a most excellent ending; and in this the deity declared that it was better for man to die than to continue to live. For the Argive men were standing round and extolling the strength31 of the young men, while the Argive women were extolling the mother to whose lot it had fallen to have such sons; and the mother being exceedingly rejoiced both by the deed itself and by the report made of it, took her stand in front of the image of the goddess and prayed that she would give to Cleobis and Biton her sons, who had honoured her32 greatly, that gift which is best for man to receive: and after this prayer, when they had sacrificed and feasted, the young men lay down to sleep within the temple itself, and never rose again, but were held bound in this last end.33 And the Argives made statues in the likeness of them and dedicated them as offerings at Delphi, thinking that they had proved themselves most excellent.” 32. Thus Solon assigned the second place in respect of happiness to these: and Crœsus was moved to anger and said: “Athenian guest, hast thou then so cast aside our prosperous state as worth nothing, that thou dost prefer to us even men of private station?” And he said: “Crœsus, thou art inquiring about human fortunes of one who well knows that the Deity is altogether envious and apt to disturb our lot. For in the course of long time a man may see many things which he would not desire to see, and suffer also many things which he would not desire to suffer. The limit of life for a man I lay down at seventy years: and these seventy years give twenty-five thousand and two hundred days, not reckoning for any intercalated month. Then if every other one of these years shall be made longer by one month, that the seasons may be caused to come round at the due time of the year, the intercalated months will be in number five-and-thirty besides the seventy years; and of these months the days will be one thousand and fifty. Of all these days, being in number twenty-six thousand two hundred and fifty, which go to the seventy years, one day produces nothing at all which resembles what another brings with it. Thus then, O Crœsus, man is altogether a creature of accident[3q]. As for thee, I perceive that thou art both great in wealth and king of many men, but that of which thou didst ask me I cannot call thee yet, until I learn that thou hast brought thy life to a fair ending: for the very rich man is not at all to be accounted more happy than he who has but his subsistence from day to day, unless also the fortune go with him of ending his life well in possession of all things fair. For many very wealthy men are not happy,34 while many who have but a moderate living are fortunate;35 and in truth the very rich man who is not happy has two advantages only as compared with the poor man who is fortunate, whereas this latter has many as compared with the rich man who is not happy. The rich man is able better to fulfil his desire, and also to endure a great calamity if it fall upon him; whereas the other has advantage over him in these things which follow:— he is not indeed able equally with the rich man to endure a calamity or to fulfil his desire, but these his good fortune keeps away from him, while he is sound of limb,36 free from disease, untouched by suffering, the father of fair children and himself of comely form; and if in addition to this he shall end his life well, he is worthy to be called that which thou seekest, namely a happy man; but before he comes to his end it is well to hold back and not to call him yet happy but only fortunate. Now to possess all these things together is impossible for one who is mere man, just as no single land suffices to supply all tings for itself, but one thing it has and another it lacks, and the land that has the greatest number of things is the best: so also in the case of a man, no single person is complete in himself, for one thing he has and another he lacks; but whosoever of men continues to the end in possession of the greatest number of these things and then has a gracious ending of his life, he is by me accounted worthy, O king, to receive this name. But we must of every thing examine the end and how it will turn out at the last, for to many God shows but a glimpse of happiness and then plucks them up by the roots and overturns them.” 33. Thus saying he refused to gratify Crœsus, who sent him away from his presence holding him in no esteem, and thinking him utterly senseless in that he passed over present good things and bade men look to the end of every matter.

34. After Solon had departed, a great retribution from God came upon Crœsus, probably because he judged himself to be the happiest of all men. First there came and stood by him a dream, which showed to him the truth of the evils that were about to come to pass in respect of his son. Now Crœsus had two sons, of whom one was deficient, seeing that he was deaf and dumb, while the other far surpassed his companions of the same age in all things: and the name of this last was Atys. As regards this Atys then, the dream signified to Crœsus that he should lose him by the blow of an iron spear-point:37 and when he rose up from sleep and considered the matter with himself, he was struck with fear on account of the dream; and first he took for his son a wife; and whereas his son had been wont to lead the armies of the Lydians, he now no longer sent him forth anywhere on any such business; and the javelins and lances and all such things which men use for fighting he conveyed out of the men’s apartments and piled them up in the inner bed-chambers, for fear lest something hanging up might fall down upon his son. 35. Then while he was engaged about the marriage of his son, there came to Sardis a man under a misfortune and with hands not clean, a Phrygian by birth and of the royal house. This man came to the house of Crœsus, and according to the customs which prevail in that land made request that he might have cleansing; and Crœsus gave him cleansing: now the manner of cleansing among the Lydians is the same almost as that which the Hellenes use. So when Crœsus had done that which was customary, he asked of him whence he came and who he was, saying as follows: “Man, who art thou, and from what region of Phrygia didst thou come to sit upon my hearth? And whom of men or women didst thou slay?” And he replied: “O king, I am the son of Gordias, the son of Midas, and I am called Adrastos[22]; and I slew my own brother against my will, and therefore am I here, having been driven forth by my father and deprived of all that I had.” And Crœsus answered thus: “Thou art, as it chances, the offshoot of men who are our friends and thou hast come to friends, among whom thou shalt want of nothing so long as thou shalt remain in our land: and thou wilt find it most for thy profit to bear this misfortune as lightly as may be.” So he had his abode with Crœsus.38

36. During this time there was produced in the Mysian Olympos[23] a boar of monstrous size. This, coming down from the mountain aforesaid, ravaged the fields of the Mysians, and although the Mysians went out against it often, yet they could do it no hurt, but rather received hurt themselves from it; so at length messengers came from the Mysians to Crœsus and said: “O king, there has appeared in our land a boar of monstrous size, which lays waste our fields; and we, desiring eagerly to take it, are not able: now therefore we ask of thee to send with us thy son and also a chosen band of young men with dogs, that we may destroy it out of our land.” Thus they made request, and Crœsus calling to mind the words of the dream spoke to them as follows: “As touching my son, make no further mention of him in this matter; for I will not send him with you, seeing that he is newly married and is concerned now with the affairs of his marriage: but I will send with you chosen men of the Lydians and the whole number of my hunting dogs, and I will give command to those who go, to be as zealous as may be in helping you to destroy the wild beast out of your land.”

37. Thus he made reply, and while the Mysians were being contented with this answer, there came in also the son of Crœsus, having heard of the request made by the Mysians: and when Crœsus said that he would not send his son with them, the young man spoke as follows: “My father, in times past the fairest and most noble part was allotted to us, to go out continually to wars and to the chase and so have good repute; but now thou hast debarred me from both of these, although thou hast not observed in me any cowardly or faint-hearted spirit. And now with what face must I appear when I go to and from the market- place of the city? What kind of a man shall I be esteemed by the citizens, and what kind of a man shall I be esteemed by my newly- married wife? With what kind of a husband will she think that she is mated? Therefore either let me go to the hunt, or persuade me by reason that these things are better for me done as now they are.” 38. And Crœsus made answer thus: “My son, not because I have observed in thee any spirit of cowardice or any other ungracious thing, do I act thus; but a vision of a dream came and stood by me in my sleep and told me that thou shouldest be short-lived, and that thou shouldest perish by a spear-point of iron. With thought of this vision therefore I both urged on this marriage for thee, and I refuse now to send thee upon the matter which is being taken in hand, having a care of thee that I may steal thee from thy fate at least for the period of my own life, if by any means possible for me to do so. For thou art, as it chances, my only son: the other I do not reckon as one, seeing that he is deficient in hearing.” 39. The young man made answer thus: “It may well be forgiven in thee, O my father, that thou shouldest have a care of me after having seen such a vision; but that which thou dost not understand, and in which the meaning of the dream has escaped thee, it is right that I should expound to thee. Thou sayest the dream declared that I should end my life by means of a spear-point of iron: but what hands has a boar, or what spear-point of iron, of which thou art afraid? If the dream had told thee that I should end my life by a tusk, or any other thing which resembles that, it would be right for thee doubtless to do as thou art doing; but it said ‘by a spear- point.’ Since therefore our fight will not be with men, let me now go.” 40. Crœsus made answer: “My son, thou dost partly prevail with me by declaring thy judgment about the dream; therefore, having been prevailed upon by thee, I change my resolution and allow thee to go to the chase.”

41. Having thus said Crœsus went to summon Adrastos the Phrygian; and when he came, he addressed him thus: “Adrastos, when thou wast struck with a grievous misfortune (with which I reproach thee not), I cleansed thee, and I have received thee into my house supplying all thy costs. Now therefore, since having first received kindness from me thou art bound to requite me with kindness, I ask of thee to be the protector of my son who goes forth to the chase, lest any evil robbers come upon you by the way to do you harm; and besides this thou too oughtest to go where thou mayest become famous by thy deeds, for it belongs to thee as an inheritance from thy fathers so to do, and moreover thou hast strength for it.” 42. Adrastos made answer: “O king, but for this I should not have been going to any such contest of valour; for first it is not fitting that one who is suffering such a great misfortune as mine should seek the company of his fellows who are in prosperity, and secondly I have no desire for it; and for many reasons I should have kept myself away. But now, since thou art urgent with me, and I ought to gratify thee (for I am bound to requite thee with kindness), I am ready to do this: expect therefore that thy son, whom thou commandest me to protect, will return home to thee unhurt, so far as his protector may avail to keep him safe.” 43. When he had made answer to Crœsus in words like these, they afterwards set forth provided with chosen young men and with dogs. And when they were come to Mount Olympos, they tracked the animal; and having found it and taken their stand round in a circle, they were hurling against it their spears. Then the guest, he who had been cleansed of manslaughter, whose name was Adrastos, hurling a spear at it missed the boar and struck the son of Crœsus. So he being struck by the spear-point fulfilled the saying of the dream. And one ran to report to Crœsus that which had come to pass, and having come to Sardis he signified to him of the combat and of the fate of his son. 44. And Crœsus was very greatly disturbed by the death of his son, and was much the more moved to complaining by this, namely that his son was slain by the man whom he had himself cleansed of manslaughter. And being grievously troubled by the misfortune he called upon Zeus the Cleanser, protesting to him that which he had suffered from his guest, and he called moreover upon the Protector of Suppliants39 and the Guardian of Friendship,43 naming still the same god, and calling upon him as the Protector of Suppliants because when he received the guest into his house he had been fostering ignorantly the slayer of his son, and as the Guardian of Friendship because having sent him as a protector he had found him the worst of foes. 45. After this the Lydians came bearing the corpse, and behind it followed the slayer: and he taking his stand before the corpse delivered himself up to Crœsus, holding forth his hands and bidding the king slay him over the corpse, speaking of his former misfortune and saying that in addition to this he had now been the destroyer of the man who had cleansed him of it; and that life for him was no more worth living. But Crœsus hearing this pitied Adrastos, although he was himself suffering so great an evil of his own, and said to him: “Guest, I have already received from thee all the satisfaction that is due, seeing that thou dost condemn thyself to suffer death; and not thou alone art the cause of this evil, except in so far as thou wert the instrument of it against thine own will, but some one, as I suppose, of the gods, who also long ago signified to me that which was about to be.” So Crœsus buried his son as was fitting: but Adrastos the son of Gordias, the son of Midas, he who had been the slayer of his own brother and the slayer also of the man who had cleansed him, when silence came of all men round about the tomb, recognising that he was more grievously burdened by misfortune than all men of whom he knew, slew himself upon the grave.

46. For two years then Crœsus remained quiet in his mourning, because he was deprived of his son: but after this period of time the overthrowing of the rule of Astyages the son of Kyaxares by Cyrus the son of Cambyses[28], and the growing greatness of the Persians caused Crœsus to cease from his mourning, and led him to a care of cutting short the power of the Persians, if by any means he might, while yet it was in growth and before they should have become great.

So having formed this design he began forthwith to make trial of the Oracles, both those of the Hellenes and that in Libya, sending messengers some to one place and some to another, some to go to Delphi, others to Abai of the Phokians, and others to Dodona; and some were sent to the shrine of Amphiaraos and to that of Trophonios, others to Branchidai in the land of Miletos: these are the Oracles of the Hellenes to which Crœsus sent messengers to seek divination; and others he sent to the shrine of Ammon in Libya to inquire there. Now he was sending the messengers abroad to the end that he might try the Oracles and find out what knowledge they had, so that if they should be found to have knowledge of the truth, he might send and ask them secondly whether he should attempt to march against the Persians. 47. And to the Lydians whom he sent to make trial of the Oracles he gave charge as follows — that from the day on which they set out from Sardis they should reckon up the number of the days following and on the hundredth day they should consult the Oracles, asking what Crœsus the son of Alyattes king of the Lydians chanced then to be doing: and whatever the Oracles severally should prophesy, this they should cause to be written down40 and bear it back to him. Now what the other Oracles prophesied is not by any reported, but at Delphi, so soon as the Lydians entered the sanctuary of the temple41 to consult the god and asked that which they were commanded to ask, the Pythian prophetess spoke thus in hexameter measure:

“But the number of sand I know,42 and the measure of drops in the ocean; The dumb man I understand, and I hear the speech of the speechless: And there hath come to my soul the smell of a strong-shelled tortoise Boiling in caldron of bronze, and the flesh of a lamb mingled with it; Under it bronze is laid, it hath bronze as a clothing upon it.”

48. When the Pythian prophetess had uttered this oracle, the Lydians caused the prophecy to be written down, and went away at once to Sardis. And when the rest also who had been sent round were there arrived with the answers of the Oracles, then Crœsus unfolded the writings one by one and looked upon them: and at first none of them pleased him, but when he heard that from Delphi, forthwith he did worship to the god and accepted the answer,43 judging that the Oracle at Delphi was the only true one, because it had found out what he himself had done. For when he had sent to the several Oracles his messengers to consult the gods, keeping well in mind the appointed day he contrived the following device — he thought of something which it would be impossible to discover or to conceive of, and cutting up a tortoise and a lamb he boiled them together himself in a caldron of bronze, laying a cover of bronze over them. 49. This then was the answer given to Crœsus from Delphi; and as regards the answer of Amphiaraos, I cannot tell what he replied to the Lydians after they had done the things customary in his temple,44 for there is no record of this any more than of the others, except only that Crœsus thought that he also45 possessed a true Oracle.

50. After this with great sacrifices he endeavoured to win the favour of the god at Delphi: for of all the animals that are fit for sacrifice he offered three thousand of each kind, and he heaped up couches overlaid with gold and overlaid with silver, and cups of gold, and robes of purple, and tunics, making of them a great pyre, and this he burnt up, hoping by these means the more to win over the god to the side of the Lydians: and he proclaimed to all the Lydians that every one of them should make sacrifice with that which each man had. And when he had finished the sacrifice, he melted down a vast quantity of gold, and of it he wrought half-plinths46 making them six palms47 in length and three in breadth, and in height one palm; and their number was one hundred and seventeen. Of these four were of pure gold48 weighing two talents and a half49 each, and others of gold alloyed with silver54 weighing two talents. And he caused to be made also an image of a lion of pure gold weighing ten talents; which lion, when the temple of Delphi was being burnt down, fell from off the half-plinths, for upon these it was set,50 and is placed now in the treasury of the Corinthians, weighing six talents and a half, for three talents and a half were melted away from it. 51. So Crœsus having finished all these things sent them to Delphi, and with them these besides:— two mixing bowls of great size, one of gold and the other of silver, of which the golden bowl was placed on the right hand as one enters the temple, and the silver on the left, but the places of these also were changed after the temple was burnt down, and the golden bowl is now placed in the treasury of the people of Clazomenai, weighing eight and a half talents and twelve pounds over,51 while the silver one is placed in the corner of the vestibule52 and holds six hundred amphors58 (being filled with wine by the Delphians on the feast of the Theophania): this the people of Delphi say is the work of Theodoros the Samian,53 and, as I think, rightly, for it is evident to me that the workmanship is of no common kind: moreover Crœsus sent four silver wine-jars, which stand in the treasury of the Corinthians, and two vessels for lustral water,54 one of gold and the other of silver, of which the gold one is inscribed “from the Lacedemonians,” who say that it is their offering: therein however they do not speak rightly; for this also is from Crœsus, but one of the Delphians wrote the inscription upon it, desiring to gratify the Lacedemonians; and his name I know but will not make mention of it. The boy through whose hand the water flows is from the Lacedemonians, but neither of the vessels for lustral water. And many other votive offerings Crœsus sent with these, not specially distinguished, among which are certain castings55 of silver of a round shape, and also a golden figure of a woman three cubits high, which the Delphians say is a statue of the baker of Crœsus. Moreover Crœsus dedicated the ornaments from his wife’s neck and her girdles. 52. These are the things which he sent to Delphi; and to Amphiaraos, having heard of his valour and of his evil fate, he dedicated a shield made altogether of gold throughout, and a spear all of solid gold, the shaft being of gold also as well as the two points, which offerings were both remaining even to my time at Thebes in the temple of Ismenian Apollo.

53. To the Lydians who were to carry these gifts to the temples Crœsus gave charge that they should ask the Oracles this question also — whether Crœsus should march against the Persians, and if so, whether he should join with himself any army of men as his friends. And when the Lydians had arrived at the places to which they had been sent and had dedicated the votive offerings, they inquired of the Oracles and said: “Crœsus, king of the Lydians and of other nations, considering that these are the only true Oracles among men, presents to you56 gifts such as your revelations deserve, and asks you again now whether he shall march against the Persians, and if so, whether he shall join with himself any army of men as allies.” They inquired thus, and the answers of both the Oracles agreed in one, declaring to Crœsus that if he should march against the Persians he should destroy a great empire: and they counselled him to find out the most powerful of the Hellenes and join these with himself as friends. 54. So when the answers were brought back and Crœsus heard them, he was delighted with the oracles, and expecting that he would certainly destroy the kingdom of Cyrus, he sent again to Pytho,57 and presented to the men of Delphi, having ascertained the number of them, two staters of gold for each man: and in return for this the Delphians gave to Crœsus and to the Lydians precedence in consulting the Oracle and freedom from all payments, and the right to front seats at the games, with this privilege also for all time, that any one of them who wished should be allowed to become a citizen of Delphi. 55. And having made presents to the men of Delphi, Crœsus consulted the Oracle the third time; for from the time when he learnt the truth of the Oracle, he made abundant use of it.58 And consulting the Oracle he inquired whether his monarchy would endure for a long time. And the Pythian prophetess answered him thus:

“But when it cometh to pass that a mule of the Medes shall be monarch Then by the pebbly Hermos, O Lydian delicate-footed, Flee and stay not, and be not ashamed to be callèd a coward.”

56. By these lines when they came to him Crœsus was pleased more than by all the rest, for he supposed that a mule would never be ruler of the Medes instead of a man, and accordingly that he himself and his heirs would never cease from their rule. Then after this he gave thought to inquire which people of the Hellenes he should esteem the most powerful and gain over to himself as friends. And inquiring he found that the Lacedemonians and the Athenians had the pre-eminence, the first of the Dorian and the others of the Ionian race. For these were the most eminent races in ancient time, the second being a Pelasgian and the first a Hellenic race: and the one never migrated from its place in any direction, while the other was very exceedingly given to wanderings; for in the reign of Deucalion this race dwelt in Pthiotis, and in the time of Doros the son of Hellen in the land lying below Ossa and Olympos, which is called Histiaiotis; and when it was driven from Histiaiotis by the sons of Cadmos, it dwelt in Pindos and was called Makednian; and thence it moved afterwards to Dryopis, and from Dryopis it came finally to Peloponnesus, and began to be called Dorian.

57. What language however the Pelasgians used to speak I am not able with certainty to say. But if one must pronounce judging by those that still remain of the Pelasgians who dwelt in the city of Creston59 above the Tyrsenians, and who were once neighbours of the race now called Dorian, dwelling then in the land which is now called Thessaliotis, and also by those that remain of the Pelasgians who settled at Plakia and Skylake in the region of the Hellespont, who before that had been settlers with the Athenians,60 and of the natives of the various other towns which are really Pelasgian, though they have lost the name — if one must pronounce judging by these, the Pelasgians used to speak a Barbarian language. If therefore all the Pelasgian race was such as these, then the Attic race, being Pelasgian, at the same time when it changed and became Hellenic, unlearnt also its language. For the people of Creston do not speak the same language with any of those who dwell about them, nor yet do the people of Phakia, but they speak the same language one as the other: and by this it is proved that they still keep unchanged the form of language which they brought with them when they migrated to these places. 58. As for the Hellenic race, it has used ever the same language, as I clearly perceive, since it first took its rise; but since the time when it parted off feeble at first from the Pelasgian race, setting forth from a small beginning it has increased to that great number of races which we see,61 and chiefly because many Barbarian races have been added to it besides. Moreover it is true, as I think,62 of the Pelasgian race also,69 that so far as it remained Barbarian it never made any great increase.

59. Of these races then Crœsus was informed that the Athenian was held subject and torn with faction by Peisistratos63 the son of Hippocrates, who then was despot of the Athenians. For to Hippocrates, when as a private citizen he went to view the Olympic games, a great marvel had occurred. After he had offered the sacrifice, the caldrons which were standing upon the hearth, full of pieces of flesh and of water, boiled without fire under them and ran over. And Chilon the Lacedemonian, who chanced to have been present and to have seen the marvel, advised Hippocrates first not to bring into his house a wife to bear him children, and secondly, if he happened to have one already, to dismiss her, and if he chanced to have a son, to disown him. When Chilon had thus recommended, Hippocrates, they say, was not willing to be persuaded, and so there was born to him afterwards this Peisistratos; who, when the Athenians of the shore64 were at feud with those of the plain, Megacles the son of Alcmaion being leader of the first faction, and Lycurgos the son of Aristolaïdes of that of the plain, aimed at the despotism for himself and gathered a third party. So then, after having collected supporters and called himself leader of the men of the mountain-lands,65 he contrived a device as follows:— he inflicted wounds upon himself and upon his mules, and then drove his car into the market-place, as if he had just escaped from his opponents, who, as he alleged, had desired to kill him when he was driving into the country: and he asked the commons that he might obtain some protection from them, for before this he had gained reputation in his command against the Megarians, during which he took Nisaia and performed other signal service. And the commons of the Athenians being deceived gave him those66 men chosen from the dwellers in the city who became not indeed the spear-men67 of Peisistratos but his club-men; for they followed behind him bearing wooden clubs. And these made insurrection with Peisistratos and obtained possession of the Acropolis. Then Peisistratos was ruler of the Athenians, not having disturbed the existing magistrates nor changed the ancient laws; but he administered the State under that constitution of things which was already established, ordering it fairly and well. 60. However, no long time after this the followers of Megacles and those of Lycurgos joined together and drove him forth. Thus Peisistratos had obtained possession of Athens for the first time, and thus he lost the power before he had it firmly rooted. But those who had driven out Peisistratos became afterwards at feud with one another again. And Megacles, harassed by the party strife,68 sent a message to Peisistratos asking whether he was willing to have his daughter to wife on condition of becoming despot. And Peisistratos having accepted the proposal and made an agreement on these terms, they contrived with a view to his return a device the most simple by far, as I think, that ever was practised, considering at least that it was devised at a time when the Hellenic race had been long marked off from the Barbarian as more skilful and further removed from foolish simplicity, and among the Athenians who are accounted the first of the Hellenes in ability.69 In the deme of Paiania there was a woman whose name was Phya, in height four cubits all but three fingers,70 and also fair of form. This woman they dressed in full armour and caused her to ascend a chariot and showed her the bearing in which she might best beseem her part,71 and so they drove to the city, having sent on heralds to run before them, who, when they arrived at the city, spoke that which had been commanded them, saying as follows: “O Athenians, receive with favour Peisistratos, whom Athene herself, honouring him most of all men, brings back to her Acropolis.” So the heralds went about hither and thither saying this, and straightway there came to the demes in the country round a report that Athene was bringing Peisistratos back, while at the same time the men of the city, persuaded that the woman was the very goddess herself, were paying worship to the human creature and receiving Peisistratos. 61. So having received back the despotism in the manner which has been said, Peisistratos according to the agreement made with Megacles married the daughter of Megacles; but as he had already sons who were young men, and as the descendants of Alcmaion were said to be under a curse,72 therefore not desiring that children should be born to him from his newly-married wife, he had commerce with her not in the accustomed manner. And at first the woman kept this secret, but afterwards she told her mother, whether in answer to her inquiry or not I cannot tell; and the mother told her husband Megacles. He then was very indignant that he should be dishonoured by Peisistratos; and in his anger straightway he proceeded to compose his quarrel with the men of his faction. And when Peisistratos heard of that which was being done against himself, he departed wholly from the land and came to Eretria, where he took counsel together with his sons: and the advice of Hippias having prevailed, that they should endeavour to win back the despotism, they began to gather gifts of money from those States which owed them obligations for favours received: and many contributed great sums, but the Thebans surpassed the rest in the giving of money. Then, not to make the story long, time elapsed and at last everything was prepared for their return. For certain Argives came as mercenaries from the Peloponnesus, and a man of Naxos had come to them of his own motion, whose name was Lygdamis, and showed very great zeal in providing both money and men. 62. So starting from Eretria after the lapse of ten years73 they returned back; and in Attica the first place of which they took possession was Marathon. While they were encamping here, their partisans from the city came to them, and also others flowed in from the various demes, to whom despotic rule was more welcome than freedom. So these were gathering themselves together; but the Athenians in the city, so long as Peisistratos was collecting the money, and afterwards when he took possession of Marathon, made no account of it; but when they heard that he was marching from Marathon towards the city, then they went to the rescue against him. These then were going in full force to fight against the returning exiles, and the forces of Peisistratos, as they went towards the city starting from Marathon, met them just when they came to the temple of Athene Pallenis, and there encamped opposite to them. Then moved by divine guidance74 there came into the presence of Peisistratos Amphilytos the Arcarnanian,75 a soothsayer, who approaching him uttered an oracle in hexameter verse, saying thus:

“But now the cast hath been made and the net hath been widely extended, And in the night the tunnies will dart through the moon-lighted waters.”

63. This oracle he uttered to him being divinely inspired, and Peisistratos, having understood the oracle and having said that he accepted the prophecy which was uttered, led his army against the enemy. Now the Athenians from the city were just at that time occupied with the morning meal, and some of them after their meal with games of dice or with sleep; and the forces of Peisistratos fell upon the Athenians and put them to flight. Then as they fled, Peisistratos devised a very skilful counsel, to the end that the Athenians might not gather again into one body but might remain scattered abroad. He mounted his sons on horseback and sent them before him; and overtaking the fugitives they said that which was commanded them by Peisistratos, bidding them be of good cheer and that each man should depart to his own home. 64. Thus then the Athenians did, and so Peisistratos for the third time obtained possession of Athens, and he firmly rooted his despotism by many foreign mercenaries and by much revenue of money, coming partly from the land itself and partly from about the river Strymon, and also by taking as hostages the sons of those Athenians who had remained in the land and had not at once fled, and placing them in the hands of Naxos; for this also Peisistratos conquered by war and delivered into the charge of Lygdamis. Moreover besides this he cleansed the island of Delos in obedience to the oracles; and his cleansing was of the following kind:— so far as the view from the temple extended76 he dug up all the dead bodies which were buried in this part and removed them to another part of Delos. So Peisistratos was despot of the Athenians; but of the Athenians some had fallen in the battle, and others of them with the sons of Alcmaion were exiles from their native land.

65. Such was the condition of things which Crœsus heard was prevailing among the Athenians during this time; but as to the Lacedemonians he heard that they had escaped from great evils and had now got the better of the Tegeans in the war. For when Leon and Hegesicles were kings of Sparta, the Lacedemonians, who had good success in all their other wars, suffered disaster in that alone which they waged against the men of Tegea. Moreover in the times before this they had the worst laws of almost all the Hellenes, both in matters which concerned themselves alone and also in that they had no dealings with strangers. And they made their change to a good constitution of laws thus:— Lycurgos, a man of the Spartans who was held in high repute, came to the Oracle at Delphi, and as he entered the sanctuary of the temple,77 straightway the Pythian prophetess said as follows:

“Lo, thou art come, O Lycurgos, to this rich shrine of my temple, Loved thou by Zeus and by all who possess the abodes of Olympos. Whether to call thee a god, I doubt, in my voices prophetic, God or a man, but rather a god I think, O Lycurgos.”

Some say in addition to this that the Pythian prophetess also set forth to him the order of things which is now established for the Spartans; but the Lacedemonians themselves say that Lycurgos having become guardian of Leobotes his brother’s son, who was king of the Spartans, brought in these things from Crete. For as soon as he became guardian, he changed all the prevailing laws, and took measures that they should not transgress his institutions: and after this Lycurgos established that which appertained to war, namely Enomoties and Triecads and Common Meals,78 and in addition to this the Ephors and the Senate. Having changed thus, the Spartans had good laws; and to Lycurgos after he was dead they erected a temple, and they pay him great worship. So then, as might be supposed, with a fertile land and with no small number of men dwelling in it, they straightway shot up and became prosperous: and it was no longer sufficient for them to keep still; but presuming that they were superior in strength to the Arcadians, they consulted the Oracle at Delphi respecting conquest of the whole of Arcadia; and the Pythian prophetess gave answer thus:

“The land of Arcadia thou askest; thou askest me much; I refuse it; Many there are in Arcadian land, stout men, eating acorns; These will prevent thee from this: but I am not grudging towards thee; Tegea beaten with sounding feet I will give thee to dance in, And a fair plain I will give thee to measure with line and divide it.”

When the Lacedemonians heard report of this, they held off from the other Arcadians, and marched against the Tegeans with fetters in their hands, trusting to a deceitful79 oracle and expecting that they would make slaves of the men of Tegea. But having been worsted in the encounter, those of them who were taken alive worked wearing the fetters which they themselves brought with them and having “measured with line and divided”80 the plain of the Tegeans. And these fetters with which they had been bound were preserved even to my own time at Tegea, hanging about the temple of Athene Alea.81 67. In the former war then I say they struggled against the Tegeans continually with ill success; but in the time of Crœsus and in the reign of Anaxandrides and Ariston at Lacedemon the Spartans had at length become victors in the war; and they became so in the following manner:— As they continued to be always worsted in the war by the men of Tegea, they sent messengers to consult the Oracle at Delphi and inquired what god they should propitiate in order to get the better of the men of Tegea in the war: and the Pythian prophetess made answer to them that they should bring into their land the bones of Orestes the son of Agamemnon. Then as they were not able to find the grave of Orestes, they sent men again to go to the god and to inquire about the spot where Orestes was laid: and when the messengers who were sent asked this, the prophetess said as follows:

“Tegea there is, in Arcadian land, in a smooth place founded; Where there do blow two blasts by strong compulsion together; Stroke too there is and stroke in return, and trouble on trouble. There Agamemnon’s son in the life-giving earth is reposing; Him if thou bring with thee home, of Tegea thou shalt be master.”82

When the Lacedemonians had heard this they were none the less far from finding it out, though they searched all places; until the time that Lichas, one of those Spartans who are called “Well-doers,”83 discovered it. Now the “Well-doers” are of the citizens the eldest who are passing from the ranks of the “Horsemen,” in each year five; and these are bound during that year in which they pass out from the “Horsemen,” to allow themselves to be sent without ceasing to various places by the Spartan State. 68. Lichas then, being one of these, discovered it in Tegea by means both of fortune and ability. For as there were at that time dealings under truce with the men of Tegea, he had come to a forge there and was looking at iron being wrought; and he was in wonder as he saw that which was being done. The smith therefore, perceiving that he marvelled at it, ceased from his work and said: “Surely, thou stranger of Lacedemon, if thou hadst seen that which I once saw, thou wouldst have marvelled much, since now it falls out that thou dost marvel so greatly at the working of this iron; for I, desiring in this enclosure to make a well, lighted in my digging upon a coffin of seven cubits in length; and not believing that ever there had been men larger than those of the present day, I opened it, and I saw that the dead body was equal in length to the coffin: then after I had measured it, I filled in the earth over it again.” He then thus told him of that which he had seen; and the other, having thought upon that which was told, conjectured that this was Orestes according to the saying of the Oracle, forming his conjecture in the following manner:— whereas he saw that the smith had two pairs of bellows, he concluded that these were the winds spoken of, and that the anvil and the hammer were the stroke and the stroke in return, and that the iron which was being wrought was the trouble laid upon trouble, making comparison by the thought that iron has been discovered for the evil of mankind. Having thus conjectured he came back to Sparta and declared the whole matter to the Lacedemonians; and they brought a charge against him on a fictitious pretext and drove him out into exile.84 So having come to Tegea, he told the smith of his evil fortune and endeavoured to hire from him the enclosure, but at first he would not allow him to have it: at length however Lichas persuaded him and he took up his abode there; and he dug up the grave and gathered together the bones and went with them away to Sparta. From that time, whenever they made trial of one another, the Lacedemonians had much the advantage in the war; and by now they had subdued to themselves the greater part of Peloponnesus besides.

69. Crœsus accordingly being informed of all these things was sending messengers to Sparta with gifts in their hands to ask for an alliance, having commanded them what they ought to say: and they when they came said: “Crœsus king of the Lydians and also of other nations sent us hither and saith as follows: O Lacedemonians, whereas the god by an oracle bade me join with myself the Hellene as a friend, therefore, since I am informed that ye are the chiefs of Hellas, I invite you according to the oracle, desiring to be your friend and your ally apart from all guile and deceit.” Thus did Crœsus announce to the Lacedemonians through his messengers; and the Lacedemonians, who themselves also had heard of the oracle given to Crœsus, were pleased at the coming of the Lydians and exchanged oaths of friendship and alliance: for they were bound to Crœsus also by some services rendered to them even before this time; since the Lacedemonians had sent to Sardis and were buying gold there with purpose of using it for the image of Apollo which is now set up on Mount Thornax in the Lacedemonian land; and Crœsus, when they desired to buy it, gave it them as a gift. 70. For this reason therefore the Lacedemonians accepted the alliance, and also because he chose them as his friends, preferring them to all the other Hellenes. And not only were they ready themselves when he made his offer, but they caused a mixing-bowl to be made of bronze, covered outside with figures round the rim and of such a size as to hold three hundred amphors,85 and this they conveyed, desiring to give it as a gift in return to Crœsus. This bowl never came to Sardis for reasons of which two accounts are given as follows:— The Lacedemonians say that when the bowl was on its way to Sardis and came opposite the land of Samos, the men of Samos having heard of it sailed out with ships of war and took it away; but the Samians themselves say that the Lacedemonians who were conveying the bowl, finding that they were too late and hearing that Sardis had been taken and Crœsus was a prisoner, sold the bowl in Samos, and certain private persons bought it and dedicated it as a votive offering in the temple of Hera; and probably those who had sold it would say when they returned to Sparta that it had been taken from them by the Samians.

71. Thus then it happened about the mixing-bowl: but meanwhile Crœsus, mistaking the meaning of the oracle, was making a march into Cappadokia, expecting to overthrow Cyrus and the power of the Persians: and while Crœsus was preparing to march against the Persians, one of the Lydians, who even before this time was thought to be a wise man but in consequence of this opinion got a very great name for wisdom among the Lydians, had advised Crœsus as follows (the name of the man was Sandanis):—“O king, thou art preparing to march against men who wear breeches of leather, and the rest of their clothing is of leather also; and they eat food not such as they desire but such as they can obtain, dwelling in a land which is rugged; and moreover they make no use of wine but drink water; and no figs have they for dessert, nor any other good thing. On the one hand, if thou shalt overcome them, what wilt thou take away from them, seeing they have nothing? and on the other hand, if thou shalt be overcome, consider how many good things thou wilt lose; for once having tasted our good things, they will cling to them fast and it will not be possible to drive them away. I for my own part feel gratitude to the gods that they do not put it into the minds of the Persians to march against the Lydians.” Thus he spoke not persuading Crœsus: for it is true indeed that the Persians before they subdued the Lydians had no luxury nor any good thing.

72. Now the Cappadokians are called by the Hellenes Syrians;86 and these Syrians, before the Persians had rule, were subjects of the Medes, but at this time they were subjects of Cyrus. For the boundary between the Median empire and the Lydian was the river Halys; and this flows from the mountain-land of Armenia through the Kilikians, and afterwards, as it flows, it has the Matienians on the right hand and the Phrygians on the other side; then passing by these and flowing up towards the North Wind, it bounds on the one side the Cappadokian Syrians and on the left hand the Paphlagonians. Thus the river Halys cuts off from the rest almost all the lower parts of Asia by a line extending from the sea that is opposite Cyprus to the Euxine. And this tract is the neck of the whole peninsula, the distance of the journey being such that five days are spent on the way by a man without encumbrance.87

73. Now for the following reasons Crœsus was marching into Cappadokia:— first because he desired to acquire the land in addition to his own possessions, and then especially because he had confidence in the oracle and wished to take vengeance on Cyrus for Astyages. For Cyrus the son of Cambyses had conquered Astyages and was keeping him in captivity, who was brother by marriage to Crœsus and king of the Medes: and he had become the brother by marriage of Crœsus in this manner:— A horde of the nomad Scythians at feud with the rest withdrew and sought refuge in the land of the Medes: and at this time the ruler of the Medes was Kyaxares the son of Phraortes, the son of Deïokes, who at first dealt well with these Scythians, being suppliants for his protection; and esteeming them very highly he delivered boys to them to learn their speech and the art of shooting with the bow. Then time went by, and the Scythians used to go out continually to the chase and always brought back something; till once it happened that they took nothing, and when they returned with empty hands Kyaxares (being, as he showed on this occasion, not of an eminently good disposition88) dealt with them very harshly and used insult towards them. And they, when they had received this treatment from Kyaxares, considering that they had suffered indignity, planned to kill and to cut up one of the boys who were being instructed among them, and having dressed his flesh as they had been wont to dress the wild animals, to bear it to Kyaxares and give it to him, pretending that it was game taken in hunting; and when they had given it, their design was to make their way as quickly as possible to Alyattes the son of Sadyattes at Sardis. This then was done; and Kyaxares with the guests who ate at his table tasted of that meat, and the Scythians having so done became suppliants for the protection of Alyattes. 74. After this, seeing that Alyattes would not give up the Scythians when Kyaxares demanded them, there had arisen war between the Lydians and the Medes lasting five years; in which years the Medes often discomfited the Lydians and the Lydians often discomfited the Medes (and among others they fought also a battle by night):89 and as they still carried on the war with equally balanced fortune, in the sixth year a battle took place in which it happened, when the fight had begun, that suddenly the day became night. And this change of the day Thales the Milesian had foretold to the Ionians laying down as a limit this very year in which the change took place. The Lydians however and the Medes, when they saw that it had become night instead of day, ceased from their fighting and were much more eager both of them that peace should be made between them. And they who brought about the peace between them were Syennesis the Kilikian and Labynetos the Babylonian:90 these were they who urged also the taking of the oath by them, and they brought about an interchange of marriages; for they decided that Alyattes should give his daughter Aryenis to Astyages the son of Kyaxares, seeing that without the compulsion of a strong tie agreements are apt not to hold strongly together. Now these nations observe the same ceremonies in taking oaths as the Hellenes, and in addition to them they make incision into the skin of their arms, and then lick up the blood each of the other.

75. This Astyages then, being his mother’s father, Cyrus had conquered and made prisoner for a reason which I shall declare in the history which comes after.91 This then was the complaint which Crœsus had against Cyrus when he sent to the Oracles to ask if he should march against the Persians; and when a deceitful answer had come back to him, he marched into the dominion of the Persians, supposing that the answer was favourable to himself. And when Crœsus came to the river Halys, then, according to my account, he passed his army across by the bridges which there were; but, according to the account which prevails among the Hellenes, Thales the Milesian enabled him to pass his army across. For, say they, when Crœsus was at a loss how his army should pass over the river (since, they add, there were not yet at that time the bridges which now there are), Thales being present in the army caused the river, which flowed then on the left hand of the army, to flow partly also on the right; and he did it thus:— beginning above the camp he proceeded to dig a deep channel, directing it in the form of a crescent moon, so that the river might take the camp there pitched in the rear, being turned aside from its ancient course by this way along the channel, and afterwards passing by the camp might fall again into its ancient course; so that as soon as the river was thus parted in two it became fordable by both branches: and some say even that the ancient course of the river was altogether dried up. But this tale I do not admit as true, for how then did they pass over the river as they went back? 76. And Crœsus, when he had passed over with his army, came to that place in Cappadokia which is called Pteria (now Pteria is the strongest place in this country, and is situated somewhere about in a line with the city of Sinope92 on the Euxine). Here he encamped and ravaged the fields of the Syrians. Moreover he took the city of the Pterians, and sold the people into slavery, and he took also all the towns that lay about it; and the Syrians, who were not guilty of any wrong, he forced to remove from their homes.93 Meanwhile Cyrus, having gathered his own forces and having taken up in addition to them all who dwelt in the region between, was coming to meet Crœsus. Before he began however to lead forth his army, he had sent heralds to the Ionians and tried to induce them to revolt from Crœsus; but the Ionians would not do as he said. Then when Cyrus was come and had encamped over against Crœsus, they made trial of one another by force of arms in the land of Pteria: and after hard fighting, when many had fallen on both sides, at length, night having come on, they parted from one the other with no victory on either side.

77. Thus the two armies contended with one another: and Crœsus being ill satisfied with his own army in respect of number (for the army which he had when he fought was far smaller than that of Cyrus), being dissatisfied with it I say on this account, as Cyrus did not attempt to advance against him on the following day, marched back to Sardis, having it in his mind to call the Egyptians to his help according to the oath which they had taken (for he had made an alliance with Amasis king of Egypt before he made the alliance with the Lacedemonians), and to summon the Babylonians as well (for with these also an alliance had been concluded by him, Labynetos94 being at that time ruler of the Babylonians), and moreover to send a message to the Lacedemonians bidding them appear at a fixed time: and then after he had got all these together and had gathered his own army, his design was to let the winter go by and at the coming of spring to march against the Persians. So with these thoughts in his mind, as soon as he came to Sardis he proceeded to send heralds to his several allies to give them notice that by the fifth month from that time they should assemble at Sardis: but the army which he had with him and which had fought with the Persians, an army which consisted of mercenary troops,95 he let go and disbanded altogether, never expecting that Cyrus, after having contended against him with such even fortune, would after all march upon Sardis.

78. When Crœsus had these plans in his mind, the suburb of the city became of a sudden all full of serpents; and when these had appeared, the horses leaving off to feed in their pastures came constantly thither and devoured them. When Crœsus saw this he deemed it to be a portent, as indeed it was: and forthwith he despatched messengers to the dwelling of the Telmessians, who interpret omens: and the messengers who were sent to consult arrived there and learnt from the Telmessians what the portent meant to signify, but they did not succeed in reporting the answer to Crœsus, for before they sailed back to Sardis Crœsus had been taken prisoner. The Telmessians however gave decision thus: that an army speaking a foreign tongue was to be looked for by Crœsus to invade his land, and that this when it came would subdue the native inhabitants; for they said that the serpent was born of the soil, while the horse was an enemy and a stranger. The men of Telmessos thus made answer to Crœsus after he was already taken prisoner, not knowing as yet anything of the things which had happened to Sardis and to Crœsus himself.

79. Cyrus, however, so soon as Crœsus marched away after the battle which had been fought in Pteria, having learnt that Crœsus meant after he had marched away to disband his army, took counsel with himself and concluded that it was good for him to march as quickly as possible to Sardis, before the power of the Lydians should be again gathered together. So when he had resolved upon this, he did it without delay: for he marched his army into Lydia with such speed that he was himself the first to announce his coming to Crœsus. Then Crœsus, although he had come to a great strait, since his affairs had fallen out altogether contrary to his own expectation, yet proceeded to lead forth the Lydians into battle. Now there was at this time no nation in Asia more courageous or more stout in battle than the Lydian; and they fought on horseback carrying long spears, the men being excellent in horsemanship. 80. So when the armies had met in that plain which is in front of the city of Sardis — a plain wide and open, through which flow rivers (and especially the river Hyllos) all rushing down to join the largest called Hermos, which flows from the mountain sacred to the Mother surnamed “of Dindymos”96 and runs out into the sea by the city of Phocaia — then Cyrus, when he saw the Lydians being arrayed for battle, fearing their horsemen, did on the suggestion of Harpagos a Mede as follows:— all the camels which were in the train of his army carrying provisions and baggage he gathered together, and he took off their burdens and set men upon them provided with the equipment of cavalry: and having thus furnished them forth he appointed them to go in front of the rest of the army towards the horsemen of Crœsus; and after the camel-troop he ordered the infantry to follow; and behind the infantry he placed his whole force of cavalry. Then when all his men had been placed in their several positions, he charged them to spare none of the other Lydians, slaying all who might come in their way, but Crœsus himself they were not to slay, not even if he should make resistance when he was captured. Such was his charge: and he set the camels opposite the horsemen for this reason — because the horse has a fear of the camel and cannot endure either to see his form or to scent his smell: for this reason then the trick had been devised, in order that the cavalry of Crœsus might be useless, that very force wherewith the Lydian king was expecting most to shine. And as they were coming together to the battle, so soon as the horses scented the camels and saw them they turned away back, and the hopes of Crœsus were at once brought to nought. The Lydians however for their part did not upon that act as cowards, but when they perceived what was coming to pass they leapt from their horses and fought with the Persians on foot. At length, however, when many had fallen on either side, the Lydians turned to flight; and having been driven within the wall of their fortress they were besieged by the Persians.

81. By these then a siege had been established: but Crœsus, supposing that the siege would last a long time, proceeded to send from the fortress other messengers to his allies. For the former messengers were sent round to give notice that they should assemble at Sardis by the fifth month, but these he was sending out to ask them to come to his assistance as quickly as possible, because Crœsus was being besieged. 83. So then in sending to his other allies he sent also to Lacedemon. But these too, the Spartans I mean, had themselves at this very time (for so it had fallen out) a quarrel in hand with the Argives about the district called Thyrea. For this Thyrea, being part of the Argive possessions, the Lacedemonians had cut off and taken for themselves. Now the whole region towards the west extending as far down as Malea97 was then possessed by the Argives, both the parts situated on the mainland and also the island of Kythera with the other islands. And when the Argives had come to the rescue to save their territory from being cut off from them, then the two sides came to a parley together and agreed that three hundred should fight of each side, and whichever side had the better in the fight that nation should possess the disputed land: they agreed moreover that the main body of each army should withdraw to their own country, and not stand by while the contest was fought, for fear lest, if the armies were present, one side seeing their countrymen suffering defeat should come up to their support. Having made this agreement they withdrew; and chosen men of both sides were left behind and engaged in fight with one another. So they fought and proved themselves to be equally matched; and there were left at last of six hundred men three, on the side of the Argives Alkenor and Chromios, and on the side of the Lacedemonians Othryades: these were left alive when night came on. So then the two men of the Argives, supposing that they were the victors, set off to run to Argos, but the Lacedemonian Othryades, after having stripped the corpses of the Argives and carried their arms to his own camp, remained in his place. On the next day both the two sides came thither to inquire about the result; and for some time both claimed the victory for themselves, the one side saying that of them more had remained alive, and the others declaring that these had fled away, whereas their own man had stood his ground and had stripped the corpses of the other party: and at length by reason of this dispute they fell upon one another and began to fight; and after many had fallen on both sides, the Lacedemonians were the victors. The Argives then cut their hair short, whereas formerly they were compelled by law to wear it long, and they made a law with a curse attached to it, that from that time forth no man of the Argives should grow the hair long nor their women wear ornaments of gold, until they should have won back Thyrea. The Lacedemonians however laid down for themselves the opposite law to this, namely that they should wear long hair from that time forward, whereas before that time they had not their hair long. And they say that the one man who was left alive of the three hundred, namely Othryades, being ashamed to return to Sparta when all his comrades had been slain, slew himself there in Thyrea. 83. Such was the condition of things at Sparta when the herald from Sardis arrived asking them to come to the assistance of Crœsus, who was being besieged. And they notwithstanding their own difficulties, as soon as they heard the news from the herald, were eager to go to his assistance; but when they had completed their preparations and their ships were ready, there came another message reporting that the fortress of the Lydians had been taken and that Crœsus had been made prisoner. Then (and not before) they ceased from their efforts, being grieved at the event as at a great calamity.

84. Now the taking of Sardis came about as follows:— When the fourteenth day came after Crœsus began to be besieged, Cyrus made proclamation to his army, sending horsemen round to the several parts of it, that he would give gifts to the man who should first scale the wall. After this the army made an attempt; and when it failed, then after all the rest had ceased from the attack, a certain Mardian whose name was Hyroiades made an attempt to approach on that side of the citadel where no guard had been set; for they had no fear that it would ever be taken from that side, seeing that here the citadel is precipitous and unassailable. To this part of the wall alone Meles also, who formerly was king of Sardis, did not carry round the lion which his concubine bore to him, the Telmessians having given decision that if the lion should be carried round the wall, Sardis should be safe from capture: and Meles having carried it round the rest of the wall, that is to say those parts of the citadel where the fortress was open to attack, passed over this part as being unassailable and precipitous: now this is a part of the city which is turned towards Tmolos. So then this98 Mardian Hyroiades, having seen on the day before how one of the Lydians had descended on that side of the citadel to recover his helmet which had rolled down from above, and had picked it up, took thought and cast the matter about in his own mind. Then he himself99 ascended first, and after him came up others of the Persians, and many having thus made approach, Sardis was finally taken and the whole city was given up to plunder. 85. Meanwhile to Crœsus himself it happened thus:— He had a son, of whom I made mention before, who was of good disposition enough but deprived of speech. Now in his former time of prosperity Crœsus had done everything that was possible for him, and besides other things which he devised he had also sent messengers to Delphi to inquire concerning him. And the Pythian prophetess spoke to him thus:

“Lydian, master of many, much blind to destiny, Crœsus, Do not desire to hear in thy halls that voice which is prayed for, Voice of thy son; much better if this from thee were removèd, Since he shall first utter speech in an evil day of misfortune.”

Now when the fortress was being taken, one of the Persians was about to slay Crœsus taking him for another; and Crœsus for his part, seeing him coming on, cared nothing for it because of the misfortune which was upon him, and to him it was indifferent that he should be slain by the stroke; but this voiceless son, when he saw the Persian coming on, by reason of terror and affliction burst the bonds of his utterance and said: “Man, slay not Crœsus.” This son, I say, uttered voice then first of all, but after this he continued to use speech for the whole time of his life. 86. The Persians then had obtained possession of Sardis and had taken Crœsus himself prisoner, after he had reigned fourteen years and had been besieged fourteen days, having fulfilled the oracle in that he had brought to an end his own great empire. So the Persians having taken him brought him into the presence of Cyrus: and he piled up a great pyre and caused Crœsus to go up upon it bound in fetters, and along with him twice seven sons of Lydians, whether it was that he meant to dedicate this offering as first-fruits of his victory to some god, or whether he desired to fulfil a vow, or else had heard that Crœsus was a god-fearing man and so caused him to go up on the pyre because he wished to know if any one of the divine powers would save him, so that he should not be burnt alive. He, they say, did this; but to Crœsus as he stood upon the pyre there came, although he was in such evil case, a memory of the saying of Solon, how he had said with divine inspiration that no one of the living might be called happy. And when this thought came into his mind, they say that he sighed deeply100 and groaned aloud, having been for long silent, and three times he uttered the name of Solon. Hearing this, Cyrus bade the interpreters ask Crœsus who was this person on whom he called; and they came near and asked. And Crœsus for a time, it is said, kept silence when he was asked this, but afterwards being pressed he said: “One whom more than much wealth I should have desired to have speech with all monarchs.” Then, since his words were of doubtful import, they asked again of that which he said; and as they were urgent with him and gave him no peace, he told how once Solon an Athenian had come, and having inspected all his wealth had made light of it, with such and such words; and how all had turned out for him according as Solon had said, not speaking at all especially with a view to Crœsus himself, but with a view to the whole human race and especially those who seem to themselves to be happy men. And while Crœsus related these things, already the pyre was lighted and the edges of it round about were burning. Then they say that Cyrus, hearing from the interpreters what Crœsus had said, changed his purpose and considered that he himself also was but a man, and that he was delivering another man, who had been not inferior to himself in felicity, alive to the fire; and moreover he feared the requital, and reflected that there was nothing of that which men possessed which was secure; therefore, they say, he ordered them to extinguish as quickly as possible the fire that was burning, and to bring down Crœsus and those who were with him from the pyre; and they using endeavours were not able now to get the mastery of the flames. 87. Then it is related by the Lydians that Crœsus, having learned how Cyrus had changed his mind, and seeing that every one was trying to put out the fire but that they were no longer able to check it, cried aloud entreating Apollo that if any gift had ever been given by him which had been acceptable to the god, he would come to his aid and rescue him from the evil which was now upon him. So he with tears entreated the god, and suddenly, they say, after clear sky and calm weather clouds gathered and a storm burst, and it rained with a very violent shower, and the pyre was extinguished. Then Cyrus, having perceived that Crœsus was a lover of the gods and a good man, caused him to be brought down from the pyre and asked him as follows: “Crœsus, tell me who of all men was it who persuaded thee to march upon my land and so to become an enemy to me instead of a friend?” and he said: “O king, I did this to thy felicity and to my own misfortune, and the causer of this was the god of the Hellenes, who incited me to march with my army. For no one is so senseless as to choose of his own will war rather peace, since in peace the sons bury their fathers, but in war the fathers bury their sons. But it was pleasing, I suppose, to the divine powers that these things should come to pass thus.”

88. So he spoke, and Cyrus loosed his bonds and caused him to sit near himself and paid to him much regard, and he marvelled both himself and all who were about him at the sight of Crœsus. And Crœsus wrapt in thought was silent; but after a time, turning round and seeing the Persians plundering the city of the Lydians, he said: “O king, must I say to thee that which I chance to have in my thought, or must I keep silent in this my present fortune?” Then Cyrus bade him say boldly whatsoever he desired; and he asked him saying: “What is the business that this great multitude of men is doing with so much eagerness?” and he said: “They are plundering thy city and carrying away thy wealth.” And Crœsus answered: “Neither is it my city that they are plundering nor my wealth which they are carrying away; for I have no longer any property in these things: but it is thy wealth that they are carrying and driving away.” 89. And Cyrus was concerned by that which Crœsus had said, and he caused all the rest to withdraw and asked Crœsus what he discerned for his advantage as regards that which was being done; and he said: “Since the gods gave me to thee as a slave, I think it right if I discern anything more than others to signify it to thee. The Persians, who are by nature unruly,101 are without wealth: if therefore thou shalt suffer them to carry off in plunder great wealth and to take possession of it, then it is to be looked for that thou wilt experience this result, thou must expect namely that whosoever gets possession of the largest share will make insurrection against thee. Now therefore, if that which I say is pleasing to thee, do this:— set spearmen of thy guard to watch at all the gates, and let these take away the things, and say to the men who were bearing them out of the city that they must first be tithed for Zeus: and thus thou on the one hand wilt not be hated by them for taking away the things by force, and they on the other will willingly let the things go,102 acknowledging within themselves that thou art doing that which is just.” 90. Hearing this, Cyrus was above measure pleased, because he thought that Crœsus advised well; and he commended him much and enjoined the spearmen of his guard to perform that which Crœsus had advised: and after that he spoke to Crœsus thus: “Crœsus, since thou art prepared, like a king as thou art, to do good deeds and speak good words, therefore ask me for a gift, whatsoever thou desirest to be given thee forthwith.” And he said: “Master, thou wilt most do me a pleasure if thou wilt permit me to send to the god of the Hellenes, whom I honoured most of all gods, these fetters, and to ask him whether it is accounted by him right to deceive those who do well to him.” Then Cyrus asked him what accusation he made against the god, that he thus requested; and Crœsus repeated to him all that had been in his mind, and the answers of the Oracles, and especially the votive offerings, and how he had been incited by the prophecy to march upon the Persians: and thus speaking he came back again to the request that it might be permitted to him to make this reproach103 against the god. And Cyrus laughed and said: “Not this only shalt thou obtain from me, Crœsus, but also whatsoever thou mayst desire of me at any time.” Hearing this Crœsus sent certain of the Lydians to Delphi, enjoining them to lay the fetters upon the threshold of the temple and to ask the god whether he felt no shame that he had incited Crœsus by his prophecies to march upon the Persians, persuading him that he should bring to an end the empire of Cyrus, seeing that these were the first- fruits of spoil which he had won from it — at the same time displaying the fetters. This they were to ask, and moreover also whether it was thought right by the gods of the Hellenes to practice ingratitude. 91. When the Lydians came and repeated that which they were enjoined to say, it is related that the Pythian prophetess spoke as follows: “The fated destiny it is impossible even for a god to escape. And Crœsus paid the debt due for the sin of his fifth ancestor, who being one of the spearmen of the Heracleidai followed the treacherous device of a woman, and having slain his master took possession of his royal dignity, which belonged not to him of right. And although Loxias eagerly desired that the calamity of Sardis might come upon the sons of Crœsus and not upon Crœsus himself, it was not possible for him to draw the Destinies aside from their course; but so much as these granted he brought to pass, and gave it as a gift to Crœsus: for he put off the taking of Sardis by three years; and let Crœsus be assured that he was taken prisoner later by these years than the fated time: moreover secondly, he assisted him when he was about to be burnt. And as to the oracle which was given, Crœsus finds fault with good ground: for Loxias told him beforehand that if he should march upon the Persians he should destroy a great empire: and he upon hearing this, if he wished to take counsel well, ought to have sent and asked further whether the god meant his own empire or that of Cyrus: but as he did not comprehend that which was uttered and did not ask again, let him pronounce himself to be the cause of that which followed. To him also104 when he consulted the Oracle for the last time Loxias said that which he said concerning a mule; but this also he failed to comprehend: for Cyrus was in fact this mule, seeing that he was born of parents who were of two different races, his mother being of nobler descent and his father of less noble: for she was a Median woman, daughter of Astyages and king of the Medes, but he was a Persian, one of a race subject to the Medes, and being inferior in all respects he was the husband of one who was his royal mistress.” Thus the Pythian prophetess replied to the Lydians, and they brought the answer back to Sardis and repeated it to Crœsus; and he, when he heard it, acknowledged that the fault was his own and not that of the god. With regard then to the empire of Crœsus and the first conquest of Ionia, it happened thus.

92. Now there are in Hellas many other votive offerings made by Crœsus and not only those which have been mentioned: for first at Thebes of the Bœotians there is a tripod of gold, which he dedicated to the Ismenian Apollo; then at Ephesos there are the golden cows and the greater number of the pillars of the temple; and in the temple of Athene Pronaia at Delphi a large golden shield. These were still remaining down to my own time, but others of his votive offerings have perished: and the votive offerings of Crœsus at Branchidai of the Milesians were, as I am told, equal in weight and similar to those at Delphi. Now those which he sent to Delphi and to the temple of Amphiaraos he dedicated of his own goods and as first-fruits of the wealth inherited from his father; but the other offerings were made of the substance of a man who was his foe, who before Crœsus became king had been factious against him and had joined in endeavouring to make Pantaleon ruler of the Lydians. Now Pantaleon was a son of Alyattes and a brother of Crœsus, but not by the same mother, for Crœsus was born to Alyattes of a Carian woman, but Pantaleon of an Ionian. And when Crœsus had gained possession of the kingdom by the gift of his father, he put to death the man who opposed him, drawing him upon the carding-comb; and his property, which even before that time he had vowed to dedicate, he then offered in the manner mentioned to those shrines which have been named. About his votive offerings let it suffice to have said so much.

93. Of marvels to be recorded the land of Lydia has no great store as compared with other lands,105 excepting the gold-dust which is carried down from Tmolos; but one work it has to show which is larger far than any other except only those in Egypt and Babylon: for there is there the sepulchral monument of Alyattes the father of Crœsus, of which the base is made of larger stones and the rest of the monument is of earth piled up. And this was built by contributions of those who practised trade and of the artisans and the girls who plied their traffic there; and still there existed to my own time boundary-stones five in number erected upon the monument above, on which were carved inscriptions telling how much of the work was done by each class; and upon measurement it was found that the work of the girls was the greatest in amount. For the daughters of the common people in Lydia practice prostitution one and all, to gather for themselves dowries, continuing this until the time when they marry; and the girls give themselves away in marriage. Now the circuit of the monument is six furlongs and two hundred feet,106 and the breadth is thirteen hundred feet.107 And adjoining the monument is a great lake, which the Lydians say has a never-failing supply of water, and it is called the lake of Gyges.108 Such is the nature of this monument.

94. Now the Lydians have very nearly the same customs as the Hellenes, with the exception that they prostitute their female children; and they were the first of men, so far as we know, who struck and used coin of gold or silver; and also they were the first retail-traders. And the Lydians themselves say that the games which are now in use among them and among the Hellenes were also their invention. These they say were invented among them at the same time as they colonised Tyrsenia,109 and this is the account they give of them:— In the reign of Atys the son of Manes their king there came to be a grievous dearth over the whole of Lydia; and the Lydians for a time continued to endure it, but afterwards, as it did not cease, they sought for remedies; and one devised one thing and another of them devised another thing. And then were discovered, they say, the ways of playing with the dice and the knucklebones and the ball, and all the other games excepting draughts (for the discovery of this last is not claimed by the Lydians). These games they invented as a resource against the famine, and thus they used to do:— on one of the days they would play games all the time in order that they might not feel the want of food, and on the next they ceased from their games and had food: and thus they went on for eighteen years. As however the evil did not slacken but pressed upon them ever more and more, therefore their king divided the whole Lydian people into two parts, and he appointed by lot one part to remain and the other to go forth from the land; and the king appointed himself to be over that one of the parts which had the lot to stay in the land, and his son to be over that which was departing; and the name of his son was Tyrsenos. So the one party of them, having obtained the lot to go forth from the land, went down to the sea at Smyrna and built ships for themselves, wherein they placed all the movable goods which they had and sailed away to seek for means of living and a land to dwell in; until after passing by many nations they came at last to the land of the Ombricans,110 and there they founded cities and dwell up to the present time: and changing their name they were called after the king’s son who led them out from home, not Lydians but Tyrsenians, taking the name from him.

The Lydians then had been made subject to the Persians as I say: 95, and after this our history proceeds to inquire about Cyrus, who he was that destroyed the empire of Crœsus, and about the Persians, in what manner they obtained the lead of Asia. Following then the report of some of the Persians — those I mean who do not desire to glorify the history of Cyrus but to speak that which is in fact true — according to their report, I say, I shall write; but I could set forth also the other forms of the story in three several ways.

The Assyrians ruled Upper Asia111 for five hundred and twenty years, and from them the Medes were the first who made revolt. These having fought for their freedom with the Assyrians proved themselves good men, and thus they pushed off the yoke of slavery from themselves and were set free; and after them the other nations also did the same as the Medes: and when all on the continent were thus independent, they returned again to despotic rule as follows:— 96. There appeared among the Medes a man of great ability whose name was Deïokes, and this man was the son of Phraortes. This Deïokes, having formed a desire for despotic power, did thus:— whereas the Medes dwelt in separate villages, he, being even before that time of great repute in his own village, set himself to practise just dealing much more and with greater zeal than before; and this he did although there was much lawlessness throughout the whole of Media, and although he knew that injustice is ever at feud with justice. And the Medes of the same village, seeing his manners, chose him for their judge. So he, since he was aiming at power, was upright and just, and doing thus he had no little praise from his fellow-citizens, insomuch that those of the other villages learning that Deïokes was a man who more than all others gave decision rightly, whereas before this they had been wont to suffer from unjust judgments, themselves also when they heard it came gladly to Deïokes to have their causes determined, and at last they trusted the business to no one else. 97. Then, as more and more continually kept coming to him, because men learnt that his decisions proved to be according to the truth, Deïokes perceiving that everything was referred to himself would no longer sit in the place where he used formerly to sit in public to determine causes, and said that he would determine causes no more, for it was not profitable for him to neglect his own affairs and to determine causes for his neighbours all through the day. So then, since robbery and lawlessness prevailed even much more in the villages than they did before, the Medes having assembled together in one place considered with one another and spoke about the state in which they were: and I suppose the friends of Deïokes spoke much to this effect: “Seeing that we are not able to dwell in the land under the present order of things, let us set up a king from among ourselves, and thus the land will be well governed and we ourselves shall turn to labour, and shall not be ruined by lawlessness.” By some such words as these they persuaded themselves to have a king. 98. And when they straightway proposed the question whom they should set up to be king, Deïokes was much put forward and commended by every one, until at last they agreed that he should be their king. And he bade them build for him a palace worthy of the royal dignity and strengthen him with a guard of spearmen. And the Medes did so: for they built him a large and strong palace in that part of the land which he told them, and they allowed him to select spearmen from all the Medes. And when he had obtained the rule over them, he compelled the Medes to make one fortified city and pay chief attention to this, having less regard to the other cities. And as the Medes obeyed him in this also, he built large and strong walls, those which are now called Agbatana, standing in circles one within the other. And this wall is so contrived that one circle is higher than the next by the height of the battlements alone. And to some extent, I suppose, the nature of the ground, seeing that it is on a hill, assists towards this end; but much more was it produced by art, since the circles are in all seven in number.112 And within the last circle are the royal palace and the treasure-houses. The largest of these walls is in size about equal to the circuit of the wall round Athens; and of the first circle the battlements are white, of the second black, of the third crimson, of the fourth blue, of the fifth red: thus are the battlements of all the circles coloured with various tints, and the two last have their battlements one of them overlaid with silver and the other with gold. 99. These walls then Deïokes built for himself and round his own palace, and the people he commanded to dwell round about the wall. And after all was built, Deïokes established the rule, which he was the first to establish, ordaining that none should enter into the presence of the king, but that they deal with him always through messengers; and that the king should be seen by no one; and moreover that to laugh or to spit in presence is unseemly, and this last for every one without exception.113 Now he surrounded himself with this state to the end that his fellows, who had been brought up with him and were of no meaner family nor behind him in manly virtue, might not be grieved by seeing him and make plots against him, but that being unseen by them he might be thought to be of different mould. 100. Having set these things in order and strengthened himself in his despotism, he was severe in preserving justice; and the people used to write down their causes and send them in to his presence, and he determined the questions which were brought in to him and sent them out again. Thus he used to do about the judgment of causes; and he also took order for this, that is to say, if he heard that any one was behaving in an unruly manner, he sent for him and punished him according as each act of wrong deserved, and he had watchers and listeners about all the land over which he ruled.

101. Deïokes then united the Median race alone, and was ruler of this: and of the Medes there are the tribes which here follow, namely, Busai, Paretakenians, Struchates, Arizantians, Budians, Magians: the tribes of the Medes are so many in number. 102. Now the son of Deïokes was Phraortes, who when Deïokes was dead, having been king for three- and-fifty years, received the power in succession; and having received it he was not satisfied to be ruler of the Medes alone, but marched upon the Persians; and attacking them first before others, he made these first subject to the Medes. After this, being ruler of these two nations and both of them strong, he proceeded to subdue Asia going from one nation to another, until at last he marched against the Assyrians, those Assyrians I mean who dwelt at Nineveh, and who formerly had been rulers of the whole, but at that time they were left without support their allies having revolted from them, though at home they were prosperous enough.114 Phraortes marched, I say, against these, and was both himself slain, after he had reigned two-and-twenty years, and the greater part of his army was destroyed.

103. When Phraortes had brought his life to an end, Kyaxares the son of Phraortes, the son of Deïokes, received the power. This king is said to have been yet much more warlike than his forefathers; and he first banded the men of Asia into separate divisions, that is to say, he first arrayed apart from one another the spearmen and the archers and the horsemen, for before that time they were all mingled together without distinction. This was he who fought with the Lydians when the day became night as they fought, and who also united under his rule the whole of Asia above the river Halys.115 And having gathered together all his subjects he marched upon Nineveh to avenge his father, and also because he desired to conquer that city. And when he had fought a battle with the Assyrians and had defeated them, while he was sitting down before Nineveh there came upon him a great army of Scythians,116 and the leader of them was Madyas the son of Protohyas, king of the Scythians. These had invaded Asia after driving the Kimmerians out of Europe, and in pursuit of them as they fled they had come to the land of Media. 104. Now from the Maiotian lake to the river Phasis and to the land of the Colchians is a journey of thirty days for one without encumbrance;117 and from Colchis it is not far to pass over to Media, for there is only one nation between them, the Saspeirians, and passing by this nation you are in Media. However the Scythians did not make their invasion by this way, but turned aside from it to go by the upper road118 which is much longer, keeping Mount Caucasus on their right hand. Then the Medes fought with the Scythians, and having been worsted in the battle they lost their power, and the Scythians obtained rule over all Asia. 105. Thence they went on to invade Egypt; and when they were in Syria which is called Palestine, Psammetichos king of Egypt met them; and by gifts and entreaties he turned them from their purpose, so that they should not advance any further: and as they retreated, when they came to the city of Ascalon in Syria, most of the Scythians passed through without doing any damage, but a few of them who had stayed behind plundered the temple of Aphrodite Urania. Now this temple, as I find by inquiry, is the most ancient of all the temples which belong to this goddess; for the temple in Cyprus was founded from this, as the people of Cyprus themselves report, and it was the Phenicians who founded the temple in Kythera, coming from this land of Syria. So these Scythians who had plundered the temple at Ascalon, and their descendants for ever, were smitten by the divinity119 with a disease which made them women instead of men: and the Scythians say that it was for this reason that they were diseased, and that for this reason travellers who visit Scythia now, see among them the affection of those who by the Scythians are called Enareës.
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