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    Octavius Winslow (1 August 1808 – 5 March 1878), also known as "The Pilgrim's Companion", was a prominent 19th-century evangelical preacher in England and America. A Baptist minister for most of his life and contemporary of Charles Spurgeon and J. C. Ryle, he seceded to the Anglican church in his last decade.

  




  

    


  




  

    Octavius's mother, Mary Forbes (1774 – 1854) had Scottish roots but was born and raised in Bermuda and was the only child of Dr. and Mrs George Forbes. On 6 September 1791, when she was just 17, she married Army Lieutenant Thomas Winslow of the 47th Regiment. Shortly after this, she came under spiritual convictions and was brought to gospel deliverance while pleading the promise, “Ask, and ye shall receive”

  




  

    Mary and Thomas Winslow went on to live in England and Octavius was born in Pentonville, a village near London, on 1 August 1808. He was the eighth of 13 children. Those children recorded in the family bible of Robert Winslow, brother of Octavius, are:

  




  

    


  




  

    • Thomas Forbes (1795)

  




  

    • Isaac Deblois (1799)

  




  

    • Edward (1801)

  




  

    • George Erving (1804)

  




  

    • Henry James (1806)

  




  

    • Robert Forbes (1807)

  




  

    • Octavius (1808,

  




  

    • Forbes (1810)

  




  

    • Emma (1813)

  




  

    • Mary (1814)

  




  

    


  




  

    Thomas and Mary had three children who died before their first birthday. They are:

  




  

    


  




  

    • Mary (1814)

  




  

    • Robert Deblois (1798)

  




  

    • Mary Elizabeth (1803).

  




  

    


  




  

    Octavius seems to have been given his name because he was then the eighth surviving child.

  




  

    


  




  

    As a child, Octavius and family would worship at Pentonville Chapel under the ministry of Rev. Thomas Sheppard. During this time of his life, he suffered from what seemed to be a life-threatening illness. While staying in Twickenham, a nurse accidentally administered an incorrect medicine that doctors would later say would have killed ten men. Octavius's father was from a wealthy family but by 1815, following his retirement from the army, he suffered ill health and the loss of his fortune due to one of several national financial disasters that occurred in this period. A decision was soon made to move to America, but before Mr. Winslow could join his wife and children in New York, he died. At the same time, their youngest child died too. Octavius was but 7 years old.

  




  

    Widowed at 40, responsible for a large family, and scarcely settled in America, Mrs Winslow's entire life was turned upside down. Worst of all, spiritual darkness and despondency overwhelmed her for many months.

  




  

    


  




  

    They were a deeply religious family and Octavius later wrote a book about their experiences from his mother's perspective in a book entitled Life in Jesus.

  




  

    Family historian D. Kenelm Winslow recorded their plight:

  




  

    “Mary had the youngsters out on the streets of New York selling matches and newspapers as soon as they were old enough for such tasks. She set them to any job they could tackle, gathering them around her at night for scripture reading followed by a good sound evangelical harangue and prayers.”

  




  

    


  




  

    Mary and her children lived in New York City until 1820. Then, after a four-month visit back to England, they would then move to Sing Sing, NY on the Hudson River for "four years of congenial repose". In 1824, they would move back to New York City for a season of "special revival" where brothers Octavius, Isaac, and George would become converted and later convinced of God's calling to ministry.

  




  

    


  




  

    Winslow was saved under the ministry of Samuel Eastman, pastor of Stanton Street Baptist Church in New York City. On Wednesday, 11 April 1827, Octavius shared his testimony and professed his faith in his Savior. He would later be baptized in the Hudson River on the Lord's Day of 6 May at 4pm. Mary would later pen this: “My children are earnestly engaged in bringing sinners where the Holy Ghost is displaying His mighty power. They visit from house to house, dealing faithfully with all they meet who know not God.”

  




  

    


  




  THE SPIRIT A QUICKENER" OR "THE SOUL BEFORE CONVERSION




  It is the spirit that quickens; the flesh profits nothing. John 6:63




  The Spirit gives life; the flesh counts for nothing. John 6:63




  It is the Spirit who gives eternal life. Human effort accomplishes nothing. John 6:63




  Having laid the foundation of the Holy Spirit's work in His Personal Dignity, it will now be an easy and a more delightful (because less controversial) task to raise the superstructure. Commencing from such a foundation the GODHEAD Of the Spirit what dignity and glory attach to His various offices and operations, as contained in the covenant of redemption, and as unfolded in the work of grace upon the heart! How important that we should enter upon its discussion deeply impressed with the spirituality of our theme, with its essential relation to the eternal happiness of the soul, and with fervent prayer for His own Divine illumination! It will be perceived that, in unfolding His work, we commence with the Spirit's first gracious and Divine act the breathing of spiritual life in the soul. This must be regarded as an operation preceding all others.




  The Spirit's work as a Quickener must ever precede His work as a Sanctifier and a Comforter. If we look for Him in any of His offices before we have received Him as the Author of Divine life in the soul, we reverse His own order and cover ourselves with disappointment. We enter upon the discussion of this subject the more readily and, we trust, prayerfully, from the conviction that the modern views of the doctrine of regeneration, as held and preached by many, are not only widely different from the old standards of doctrinal truth, but, which is more serious and deeply to be deplored, are such as the Word of God clearly and distinctly disowns, and upon which there rests the darkness of its frown.




  Regeneration, as taught by many in the present day, differs widely from the doctrine as preached in the days of the apostles and reformers. In their writings and discourses the basis was deeply and broadly laid in the original and total depravity of man; this doctrine is now by many greatly modified, if not absolutely denied. In the days of primitive Christianity, the utter helplessness of the creature, and the absolute and indispensable necessity of the Holy Spirit's influences in the regeneration of the soul, were distinctly and rigidly enforced; sentiments the reverse of these, subversive of the Scripture doctrine of regeneration, and destructive of the best interests of the soul, are now zealously and widely promulgated. Surely this is a cause of deep humiliation before God; may He restore to His ministers and people a pure language, and graciously revive the precious, soul humbling, Christ honoring truths, once the safeguard and the glory of our land. We propose in this and the following chapter to present a simple and scriptural delineation of the doctrine of regeneration, the office of the Holy Spirit in its production, and some of the holy effects as traced in the life of a believer.




  May there descend on the reader the anointing of the Holy One, and may the truth empty, sanctify and comfort the heart.




  Regeneration is a work standing alone and distinct from all the other operations of the Divine Spirit. It is to be carefully distinguished from conversion, adoption, justification and sanctification, and yet must be regarded as forming the basis and the spring head of them all. For instance, there can be no conversion without a principle of life in the soul, for conversion is the exercise of a spiritual power implanted in man. There can be no sense of adoption apart from a renewed nature, for adoption confers the privilege only, not the nature, of sons.




  There can be no comforting sense of acceptance in the Beloved until the mind has passed from death unto life, nor can there be the smallest advance in a conformity of the will and of the affections to the image of God while there is lacking in the soul the very root of holiness. Faith is a purifying grace, but faith is only found in the heart "created anew in Christ Jesus." There must necessarily be the spiritual renewal of the whole man, before the soul can pass into an adopted, justified and sanctified state. Reader, ponder seriously this solemn truth. It will probably aid us in arriving at a clearer and more accurate knowledge of the true nature of regeneration, or the new birth, if we briefly look at the subject first from a negative point of view.




  Notice first of all that regeneration is not an act of grace conferred upon an individual in the external rite or ordinance of baptism. An error so untenable on scriptural grounds and so fatal to the spiritual interests of the soul, we could scarcely believe would find an advocate professing to be taught of the Spirit, in this gospel illumined age. And yet from the pulpit and from the press, both professing to be the guardians of evangelical truth, this doctrine is zealously propagated; thousands receive it as a Divinely revealed truth, and live and die in the fatal delusion. Oh, did every professed minister of Christ but study the third chapter of John's Gospel, with earnest prayer for the teaching of the Spirit, before he attempted to expound to others the way of salvation, how soon would the heresy of baptismal regeneration be expelled from our pulpits, and banished from the land! Let us endeavor to pour the light of Divine truth upon this dark and fatal error.




  We observe that the application of water in any mode, as a sacramental rite, is utterly impotent in the production of this mighty change in man. It cannot impart spiritual life to a soul "dead in trespasses and sins." The following are some of the strong and emphatic expressions which the Word of God employs in describing the new birth: "Born again" "born of the Spirit" "quickened by the Spirit" "created anew in Christ Jesus" "made alive" "new creature." Claims that the external application of water, even as a sacred rite, could effect the great change implied in these phrases, are utterly incredible to a spiritual and reflecting mind.




  To regard the ordinance of baptism as a vehicle by which the Spirit of God operates on the heart is equally unscriptural and dangerous. As a means of grace, it cannot be relied upon. If regeneration has not transpired in the soul before the act of baptism, we are nowhere in the Scriptures of truth authorised to believe that mere submission to the external ceremony confers spiritual life upon the subject. The ordinances both of baptism and the Lord's supper are to be considered, as far as they relate to the receiver, merely as sources of spiritual nourishment and comfort to the grace already implanted in the soul, through the omnipotent and effectual operation of the Spirit of God.




  The one may more properly be regarded as a witness to the grace that is there; the other, as a Divinely instituted source of nourishment to that grace. If it is not so; if this setting aside the two ordinances of Christ's church as causes of spiritual life is not scriptural and proper, then it must follow that all who have submitted to these external institutions are actually regenerated; and so, in reference to the departure into eternity of the avowed unbeliever, on the ground that baptismal regeneration be true, death is to him the birth day of a glorious immortality! If this is not a most awful inference, properly and legitimately drawn from the error we have stated, we know not what is. The advocate of baptismal regeneration cannot evade it.




  It is a fair, legitimate and logical conclusion deduced from his own premises. If all those who have ever been baptized were, in the act, made the subjects of renewing grace, then thousands are now shut up in the regions of hopeless despair who ought not to be there.




  They were baptized and yet they lived in open rebellion against God and died, as the record of many testifies, with the "terrors of the Lord" already in their consciences. And, if baptism is a rite essential to salvation, it must follow that vast numbers are now in glory, who, never having submitted to that institution, are admitted there on other grounds than the mere observance of an external ceremony. We cite from among many, the case of the thief upon the cross, as illustrating our idea.




  There is no record of his having received Christian baptism, either in the early part of his life, for he was a pagan, or at the period of his death.




  And yet, here is presented to us the amazing spectacle of a heathen malefactor, passing from spiritual death unto spiritual life at the very extremity of his ignominious existence; and, without having washed in the laver of baptism, going from the cross to receive a kingdom and a crown. If water baptism be essential to salvation, let the advocate of the doctrine explain to us the nature and the cause of this remarkable conversion and this triumphant death.




  Reader, your baptism, whether received in infancy or in riper years, will avail you nothing if you are not a new creature. You may be baptized, and yet be lost; you may not be baptized, and yet be saved. "In Christ Jesus, neither circumcision avails any thing, nor uncircumcision" (and the same is true of baptism), "but a new creature." Gal. 6. 15. Your baptism infused into you no principle of life; it conferred upon you no saving grace. You must be born again of the Spirit, be washed in the blood of Christ and be clothed in His righteousness before you can enter the kingdom of grace on earth, or be admitted within the kingdom of glory in heaven.




  Again, an outward reformation of habit does not constitute the spiritual change under investigation. The influence of education, early moral instruction, attendance upon an evangelical ministry, combined with the moral restraints of society, will go far in effecting an outward reformation of human character.




  There may be much unfolding itself which bears strong resemblance to the sweet flower of Divine grace gentleness kindness amiability; there may be the heart that pours forth its deep sympathies over the picture of human suffering the tear that falls upon the pallid cheek of sickness the arm that is nerved to shield the oppressed the hand that is extended to relieve the widow and the fatherless; and yet "repentance toward God, and faith toward our Lord Jesus Christ" (the spring of all true holiness and goodness) may be strangers to that bosom.




  In others, there may be the excision of outward sins, the giving up of sinful habits long indulged in, even a love of virtue, an approval of things that are excellent, and a diligent observance of the means of grace, marking the character and deportment; and all the while, the heart, self deceived, may know nothing of the renewing, transforming, humbling power of God the Holy Spirit. Regeneration is a mighty and a deep work. It does not rest upon the surface.




  It has to do with the deep, hidden principle of evil in the heart of man. It allows nothing for the tender and kindly instincts of our fallen nature. It does not destroy or weaken them in the wonderful process through which the mind passes at the period of its renewal, but rather invests them with a new character and directs them into another and a holier channel; yet in the effecting of this mighty moral revolution they take no part, and can lay claim to none of the glory.




  This chapter may possibly arrest the attention of the rigid moralist, who, up to the present, has been enveloping himself in the thick and silken foldings of a self complacent and self righteous spirit, not for a moment suspecting the existence of a deep taint of ungodliness within, which, in the eye of a holy and a heart searching God, mars all his moral virtues, and renders of none effect all his moral duties. Reader, may the Lord the Spirit in His infinite mercy bring you out of this awful state of self deception; and, as one step towards it, He warns you in His word to trust to no view of yourself presented by the false mirror of your own heart.




  That "heart is deceitful above all things, and desperately wicked." Do not trust in it, it is treacherous; expect nothing truly good from it, it is a depth of undiscovered depravity. Is this harsh language? Are these sentiments revolting to you? I speak but the truth of God when I say that your heart, in its present unrenewed state, is your worst enemy. Does it speak soothingly? It speaks but to flatter. Does the surface look fair and pleasant to the eye? Beneath is every thing that defiles, and that works abomination. O the awful picture your renewed heart would present to your view were the Holy Spirit now to put in the plough of conviction, break up the hard and fallow ground, and bring to the surface the hidden evil that is there. How would you shudder at the discovery, and shrink away from the sight!




  Again, shall we add, after the exceptions we have made, that an outward profession of the Gospel may exist, and yet the heart be a stranger to this spiritual process? And yet the age we live in demands a distinct avowal of this. If in the days of our Lord and of His faithful and vigilant apostles the days when a public profession of attachment to Christ was to mark a man for the cross and the stake if in their days and under these circumstances there were found those who could take refuge in a mere outward profession, is it astonishing that now, when it costs a man nothing to profess Christ, but rather adds to his worldly influence and emolument, thousands should run upon this quicksand and make shipwreck of their souls?




  Oh, it is no marvel. Our blessed Lord foresaw and forewarned men of this evil. Let His words searching and solemn as though now uttered from the judgment seat sink down into our ears: "Not every one that says unto me, Lord, Lord, shall enter into the kingdom of heaven; but he that does the will of my Father which is in heaven. Many will say to me in that day, Lord, Lord, have we not prophesied in your name? and in your name have cast out devils? and in your name have done many wonderful works? And then will I profess unto them, I never knew you: depart from me, you that work iniquity." Matt. 7. 21 23.




  Yet we would go farther than this. In reviewing the negative evidences of regeneration, it is of the utmost importance that we do not overlook that close approximation to this work, which in numberless cases may take place, but which when brought to the test of God's Word proves but an awful deception. Few, but those who have been taught of the Spirit and who have accustomed themselves to analyze closely the evidences of true conversion, are aware how far an individual may go, not merely in an outward reformation of character and in an external union to Christ, but in a strong resemblance to the positive and manifest evidences of the new birth, without the actual possession of a single one. If there is one aspect in which our subject may be viewed as more solemn than another, it is this.




  May the eternal Spirit lead us into deep self examination and prayer, while examining these FALSE EVIDENCES OF REGENERATION.




  We have observed that there may be in an individual's frame of mind and outward conduct, much that bears a strong affinity and resemblance to many of the positive evidences of the new birth, without a single step towards that state having been taken. There may be, as regards the state of mind, a deep and clear knowledge of Divine truth, a strongly enlightened judgment, and a sound and scriptural creed. There may be a strong attachment to, and a zealous maintenance of, some of the distinguishing doctrines of grace even a desire to hear of Christ, and an ability to judge between sound and unsound preaching and all the while the heart may be encased in the hardness of impenitence and unbelief, a stranger to the regenerating influence of the Spirit of God. Do not misinterpret our meaning. We are not saying anything against a true spiritual and experimental acquaintance with Divine truth. We do not forget that there can be no faith in Christ without some knowledge of Christ. The very existence of faith in the heart implies the existence of, and an acquaintance with, the object of faith the Lord Jesus. We are not against an enlarged possession of Divine knowledge. It would be well for the Church of Christ, and would greatly promote her stability and real spirituality, were the standard of Divine knowledge more elevated in her midst. It would screen her from much of the unsound theology and false philosophy, which, at this moment, threaten her purity and her peace. It cannot with perfect truth be said, as far as an elevated and spiritual taste and thirst for experimental truth are concerned, that "wisdom and knowledge are the stability of our times." Much of the prevalent religion is characterized by "itching ears," 2 Tim. 4. 3; habit of "change," Prov. 24. 21; "unstableness," 2 Pet. 3. 16; affected by "every wind of doctrine," Eph. 4. 14; and which, in its influence, is "barren and unfruitful," 2 Pet. 1. 8. Were there a more diligent and prayerful study of God's word, a more regular and constant attendance upon a stated ministry (if that ministry be found productive of spiritual benefit), connected with frequent seasons of retirement consecrated to meditation, self examination and secret prayer, there would be less of that superficial Christianity which marks the many in this day of high and universal profession. We need more depth of knowledge, more spirituality, more experience, more of the life and power of true godliness; in a word, more of the anointing and sanctifying influences of the Holy Spirit in the church.




  But in the exception that we make, we refer to a knowledge of biblical truth that is not saving in its effects, is not influential in its character, and which has its place in the judgment only. Here the truth may be assented to, approved of, and even ably and successfully vindicated, while the soul, the seat of life; the will, the instrument of holiness; and the heart, the home of love, are all unrenewed by the Holy Spirit. You cannot be too distinctly nor too earnestly informed that there is a great difference in divine knowledge.




  There is a knowledge of the truth, in the attainment of which a man may labor diligently, and in the possession of which he may look like a believer, but which may not come under that designation of a knowledge of Christ, in allusion to which our dear Lord in His memorable prayer uses these words, "This is life eternal, that they might know you the only true God, and Jesus Christ, whom you have sent." John 17. 3. The fatal error to which you are exposed is that you may have escaped it! the substitution of knowledge of Divine truth in the judgment for the quickening grace of God in the heart. It is surprising how far an outwardly moral individual may go in Divine attainments spiritual knowledge eminent gifts and even great usefulness, and yet retain the carnal mind, the rebellious will, the unhumbled and unbroken heart. If the volume of divine truth had not informed us of this, and supplied us with some striking and solemn cases in proof, we should be perpetually beguiled into the belief that a head filled with rational, speculative, theoretical truth must necessarily be connected with some degree of divine grace in the affections. But not so. Balaam's knowledge of Divine things was deep; he could ask counsel of God and prophesy of Christ, but where is the undoubted evidence that he "knew the grace of God in truth"? Saul prophesied, had "another spirit" given him, and asked counsel of God; but Saul's heart was unchanged by the Holy Spirit.




  Herod sent for John, and "heard him gladly, and did many things," and yet his heart and his life were strangers to holiness. Addressing the Pharisees, the apostle employs this striking language, "Behold, you are called a Jew, and rest in the law, and make your boast of God, and know his will, and approve the things that are more excellent, being instructed out of the law": and yet deep hypocrisy was their crying sin. O let no man be so deceived as to substitute knowledge for grace. Better that his knowledge of the truth should be limited to its mere elements, its first principles, and yet with it be enabled to say, "Behold, I am vile, but He has loved me and given himself for me," than to possess "all knowledge," and live and die destitute of the renewing grace of God upon the heart.




  Still farther may an individual go in an approximation to the evidences of true godliness, and yet remain unregenerate. He may possess eminent spiritual gifts fluency of expression in prayer great exhortatory powers eloquence in preaching clear discrimination in spiritual subjects the discerning of spirits the gift of speaking and of interpreting of tongues; yet continue a graceless soul, retaining the "carnal mind" and the "heart of stone." What, we ask, is the most instructive and solemn page in the history of the Corinthian church? That which teaches us that great gifts may exist in union with great impiety; in other words, that gifts are not graces, that an individual, or a community of individuals, may possess the gifts that edify, and at the same time be destitute of the grace that humbles and sanctifies. On the other hand, how frequently is the union found to exist of feeble natural and acquired gifts with great grace, deep spirituality, and even extensive usefulness! The tongue has stammered in prayer; thought, deep welled in the mind, has found no adequate utterance; feelings, burning in the heart, no outlet; a glowing and spiritually chastened imagination, no conductor; and yet in the man's secret life, there has been the holy and close walk of a patriarch, and in his public one, the self consuming zeal of an apostle. God has revealed to him the secret of His love; Christ has opened to him the treasures of His grace; and the Holy Spirit has sealed him to the day of redemption. Well might an eminent prelate exclaim, as he surveyed a spectacle like this "The poor illiterate world attain to heaven, while we, with all our learning, fall into hell."




  One step farther would we go. There may be strong light and conviction of sin in the conscience (Heb. 6. 4) deep distress of soul in the near prospect of death and eternity (Acts 24. 25) this succeeded by solemn vows, purposes and resolutions (Exod. 9. 27, 28) and this by a species of joy (Matt. 13. 20) connected with an external mortification of sin (Acts 8. 12, 13) and yet the mighty and spiritual process of regeneration may not even have commenced in the soul. Far be it from us to say that the Spirit of God may not employ these as means of conversion He may, He often does; yet they may exist alone and apart from any connection with a work of grace. We are aware that, in showing what regeneration is not, we have assumed high and solemn ground, and have advanced statements which, if supported by the Scriptures of truth (and we have endeavored to fortify every position by the Word of God), will break up the lying refuges, undermine the spurious hopes, explode the false evidences, and rip apart the specious covering of many now dwelling in the outer courts of Christianity and making a "fair show" of religion "in the flesh." Gal. 6. 12. But the vast importance of the subject and its vital relation to the eternal happiness of the soul demanded from us a close investigation of the false evidences of this great work.




  We now proceed to VIEW POSITIVELY THE NATURE OF REGENERATION. Need we enlarge upon the moral state of the soul which is the reverse of true regeneration? It may be helpful to glance briefly at it. It is described in God's Word in dark colors, and by gloomy images. The heart is spoken of as depraved the understanding as darkened the will as perverted the affections as estranged.




  Look at the description of the heart in its natural state. Jer. 17. 9: "The heart is deceitful above all things, and desperately wicked." Matt. 15. 19: "For out of the heart proceed evil thoughts, murders, adulteries, fornications, thefts, false witness, blasphemies." Awful picture of the natural heart! the picture of all yet in an unrenewed state. There may not be the overt act of sin, the actual commission, the outbreaking of the evil but the evil is there, deeply imbedded and hidden there, and only restrained by the power of God.




  Read again, Eccles. 8. 11: "Because sentence against an evil work is not executed speedily, therefore the heart of the sons of men is fully set in them to do evil." Eccles. 9. 3: "The heart of the sons of men is full of evil, and madness is in their heart while they live." Can language present the natural state of the heart in more affecting and awful terms? Here it is represented as "fully set to do evil" "full of evil and madness" "deceitful" "desperately wicked." The surface may be fair to the eye there may be kindness, affection, benevolence dwelling there; but beneath that surface is deep, deep ungodliness. No love to God there no affection for Jesus there no thirst for holiness there no crucifixion of sin and self there; and until the Holy Spirit enters and creates all things new, all things will remain as they were, under the unbroken dominion and tyranny of sin.




  The understanding is dark. Eph. 4. 18: "Having the understanding darkened." Hence there can be no true knowledge of God and of Christ; no proper acquaintance with His word, His law, His commands; no just realization of eternity, no proper estimate of time. All is spiritual darkness in the soul.




  The will is perverted. It is in opposition to God and holiness. It has no bias towards spiritual and heavenly things. Its natural bent and disposition is to evil; evil only, and evil continually.




  But there is more. There is positive enmity in the natural man to God. Rom. 8. 7: "The carnal mind is enmity against God: for it is not subject to the law of God, neither indeed can be." This is a strong expression; the apostle states that the carnal mind is not only alienated from God, averse to Him, but is actual enmity. Had he represented the carnal mind as an enemy to God, that would have sounded startling; but when he describes it as "enmity" itself, we have the most vivid and awful idea of man's state by nature. An enemy may be reconciled, but enmity cannot. The ground of this enmity the apostle states to be "the law of God." "It is not subject to the law of God." The enmity of the carnal heart is against God as the moral Governor of the universe. Let not the reader, especially if there be the honest conviction in his conscience of the existence of the carnal mind, overlook this important fact. There is danger of turning aside from the true cause of man's enmity to God. We repeat then, all are enemies to God who do not submit to His kingly authority. Men may imagine they admire and love God under other characters, but hate Him as a Lawgiver. But this cannot be. If God is not loved, adored and obeyed as a Lawgiver, He cannot, without denying Himself and throwing contempt upon His own law, recognize the supposed love and adoration of any of His creatures. Supreme dominion is essential to His character, and to be properly and truly loved He must be loved as a King. Among men, the person and the office may be separable. A man may be the personal friend of the king, and yet an enemy to his government.




  As a man, he may be loved; as a magistrate, he may be hated. We can imagine that many who lived in the days of the Commonwealth were sincerely attached to the person of Oliver Cromwell, but disapproved of his government, and condemned as unjustifiable his usurpation of authority and power. But not so in reference to God, the moral Governor of the world. His nature and His office, His attributes and His government are inseparable: and no one can possibly be a friend to God who hates His government and refuses obedience to His law.




  Now "the carnal mind is enmity against God" because of His moral government. The question is, "who shall reign, God or the sinner?" This is the only ground of controversy. Decide this question in favor of the sinner, and so far as it relates to him, the controversy ceases. Only let God drop the reins of His government let Him descend from His throne, lay aside His scepter, give up His law and the enmity of the carnal mind ceases. Man would revel in His goodness, admire His wisdom, and adore His power. But God can as soon cease to be, as give up His right to dominion. He must assert His claim to the throne. He is bound to maintain the dignity, shield the purity and support the honor of His law; and sooner can heaven and earth pass away than one jot or one tittle of that law fail. This the carnal mind cannot bear, "for it is not subject to the law of God, neither indeed can be.




  Enmity against God, O awful thought! Enmity to the best of beings, the dearest of friends! Enmity to Him whose nature and whose name is love! who is holy, yes, holiness itself good, yes, goodness itself true, yes, truth itself! Enmity to Him, out of whom nothing is good, nothing holy, nothing true; who is the Fountain from where all the streams flow, the Sun from which all the rays emanate. Enmity to Him, who gave His Son to die for sinners! "For God so loved the world, that he gave His only begotten Son, that whoever believes in Him should not perish, but have everlasting life." "God commends His love toward us, in that, while we were yet sinners, Christ died for us." Yes, to die for His enemies. "When we were enemies, we were reconciled to God by the death of His Son." Enmity to Jesus who thus died; who flew on wings of love to the rescue and the redemption of fallen man; who took the place, bore the sins, endured the curse; all this for rebel man; who gave His life, His obedience, all He could give Himself; all this for the poor, the vile, the worthless; who suffered, bled and died was not this enough? Could He have done more? The law said, "it is enough "; justice said, " I am satisfied "; all this and who can estimate it? all this for sinners, for rebels, for enemies! Son of God, is it for this they hate You, despise You, reject You? Oh, the enmity of the carnal mind!




  If possible, the Word of God gives a yet more awful description of the unrenewed state of man. It is represented under the image of death. The natural condition of the soul is moral death. Thus is it described. Eph. 2. 1: "Dead in trespasses and sins"; and verse 5: "When we were dead in




  Sins." Col. 2. 13: "You being dead in your sins." "Through the offence of one, many are dead." This is his awful state spiritually, legally and (if the quickening power of the eternal Spirit of God does not interpose) judicially dead. 'Insensibility to all spiritual things' marks the unrenewed mind. To things that are 'carnal', it is all feeling, all sensitiveness, all life. Here all its natural faculties are in full vigor and play. The understanding, the will, the affections find ample range for their carnal propensities, powerful incentives to their indulgence, and revel and exult and expatiate amid the world of sensual delight limited it is confessed that opens to their view. O yes, all is life here. The mind can think, reason, compare and arrange; the will can select, and the affections pour forth their tender yearnings and still the pall of spiritual death covers the soul!




  What are the symptoms? Is insensibility a mark of death? Then it is here. No spiritual sensation no feeling no emotion; all is stagnant, quiet and motionless as the river of death. True, the natural conscience may for a moment be aroused, and the agitated and alarmed soul may exhibit some signs of feeling and so will a corpse under the influence of galvanic power the eye may roll, and the lip may move, and every feature in the countenance assume the expression of life, but it is a corpse still. We speak to the soul dead in trespasses and sins; we employ the language of terror, we preach the law; we unfold its authority, its purity, its demands; we announce its curse, its threatening, its fearful doom. We speak of a holy God, a sin seeing, sin hating, sin avenging God; we uncover hell and reveal its darkness, its quenchless flame, its undying worm, the smoke of its eternal torments; we look but not a bosom heaves, not an eye weeps, not a lip quivers, not a feature wears the aspect of terror all, all is still, cold and motionless; death is there!




  We change our theme. We speak in the language of persuasive tenderness. We preach the Gospel. We proclaim its divinity, its design, its fulness, its freeness, the mercy it promises, the blessings it breathes, the glory it unfolds. We lift up Jesus, as loving sinners, dying for sinners, receiving sinners, saving sinners. We unveil heaven, and bring to view its light, its holiness, its cloudless day, its eternal sunshine, its deep songs of joy, its never dying, ever growing bliss; we look but not a heart throbs, not an eye glistens, not a lip praises, not a countenance beams with delight all, all is quiet, cold, and silent for death is there! Awful picture of the unrenewed man!




  Does the absence of breath the vital principle of life denote a state of death? Then it is here. Prayer is the vital energy of a quickened soul, the spiritual breath of one "born from above." It is the first symptom of spiritual sensibility the first and strongest evidence that "the Spirit that quickens" has entered the soul, breathing over the whole man the "breath of life." The pulse may at first beat but faintly, even as the first gentle heaving of an infant's bosom; still it is not less the product of the Spirit, the breath of God. "Behold he prays" is the announcement that sends gladness through the church of Christ on earth, and kindles joy among the angels of God in heaven. God the Father hastens to welcome the returning and resuscitated soul, and exclaims, "This my son was dead, and is alive again." It will follow then that the absence of prayer marks the soul yet "dead in sins." What evidence can be more convincing? It is a symptom that cannot mislead. The praying soul is a quickened soul. The prayerless soul is a lifeless soul. The individual that has never truly prayed has never known what one throb of spiritual life is. He may content himself with the external form he may kneel in the outer court of the tabernacle, and, as the holy Leighton expresses it, "breathe his tune and air of words," and yet continue an utter stranger to true prayer.




  Are you such a one? Let the voice of tender affection now lead you to a serious consideration of your real state. Do not mistake the outward form of prayer for the inward spirit of prayer. The soul may be dead, with all the appearance of life. But where there is true prayer, there is real life; for prayer is the ascending of the Divine life to God from whom it came. It came from God, and returns to Him again. As the river flows towards the ocean, or as the infant turns to its mother, the author of its existence and the source of its nourishment, as the "well of water" in a renewed soul "springing up" rises heavenwards so a soul born of God turns to God, its Author, its Sustainer, its Keeper.




  But it is proper that we detain the reader no longer from a consideration of the real nature of the spiritual change. It is the reverse of what we have, with some minuteness and at some length, been describing. The Word of God shall be the speaker here.




  IT IS A PASSING FROM DEATH UNTO LIFE. John 5. 24: "Verily, verily, he that hears my word, and believes on him that sent me, has everlasting life, and shall not come into condemnation; but is passed from death unto life." Col. 2. 13 "And you, being dead in your sins, and the uncircumcision of your flesh, has he quickened." 1 John 3. 14: "We know that we have passed from death unto life."




  IT IS A NEW CREATURE. 2 Cor. 5. 17: "Therefore if any man be in Christ, he is a new creature: old things are passed away; behold, all things are become new." Gal. 6. 15: "For in Christ Jesus neither circumcision avails anything, nor uncircumcision, but a new creature."

OEBPS/Images/Cover.jpg
THE HOLY SPIRIT
AN

&

' EXPERIMENTAL
~ AND PRACTICAL
VIEW =

\

OCTAVIUS WINSLOW





