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EDITOR’S PREFACE



THE lectures in the first part of this volume were given on Fridays to a small circle of members of the Berlin branch, in the apartment of Fräulein Klara Motzkus. The focus of the lectures was Greek and Germanic mythology. From this starting point, however, Rudolf Steiner discusses a great variety of themes, from the unjust death sentence on Socrates to the significance of marriage, and from the founding of Rome to the esoteric background of the work of Wolfram von Eschenbach. What all these discussions had in common was their relation—at times only hinted at, often examined in detail—to the burning questions of the present.


The second part brings together lectures dealing in detail with a specific theme, namely the nature and significance of the music dramas of Richard Wagner. His works, from his earliest attempts to his most mature work Parsifal, are examined according to their spiritual content, whereby Steiner stresses that Wagner did not himself have a clear awareness of this deeper meaning, only an indefinite intimation, and that—like the plant growing according to specific laws but unaware of these laws itself—he shaped the Germanic legends with an instinctive, creative and artistic certainty that accords with their deeper, occult meaning.






INTRODUCTION



LOOKING into a myth or legend is like going on a journey of exploration. Each myth has so many levels of depth, and sounding each one takes us more deeply into an aesthetic pleasure, into our psyche, or right into our spiritual history.


Most superficially, we can see myths and legends as ‘stories’ that can be enjoyed by children, or were told for entertainment around the fire in primitive times now past.


More recently, mythology has been explored in psychology (particularly Jungian psychology) as a means of mining and understanding archetypal patterns in the human psyche. The universal images help shed light on our own sub- and un-conscious, and thus help us harmonize ourselves better into life.


Legends are often a kind of elaborated folk-memory of an actual event (e.g. King Arthur, the Trojan War), the cultural archaeology of a people. But woven into this are strands of deeper meaning, as Steiner points out.


In the lectures in this volume, Steiner goes deeply into the more profound levels of myths and legends. He shows how they can be spiritual depictions of humanity’s most ancient evolutionary history, of spiritual forces active at specific evolutionary stages. He shows how they can also be an account of initiation processes. They can even be spiritual wisdom, clothed in pictures in such a way by ancient initiates as to create the capacity in their listeners of being able to understand that same wisdom in a more intellectual form in a future incarnation!


It is hard not to be left with a feeling of wonder at the depth and wisdom of the world.


*




Most of Steiner’s lectures are available to us as verbatim reports recorded by professional stenographers. The lectures in this volume, however, took place early on in Steiner’s lecturing career and consequently in the absence of a stenographer. These printed lectures have therefore been compiled from notes taken by individuals in the audience (see Notes for text sources). Although work was done by the German compilers to keep the text as close as possible to Steiner’s actual words, it nevertheless has at times the somewhat aphoristic style of prose compiled from notes. I have tried, nevertheless, to keep close to the German—to its meaning and ‘feel’—to reduce as much as possible this second step of separation from the original words.


The lectures were given to members of the Theosophical Society in the time before the establishment of the Anthroposophical Society. Steiner therefore uses terminology that was familiar to his listeners but which he later changed. A case in point is the use of the term ‘race’. ‘Race’ was used in theosophical circles to refer to sequential eras in the development of humanity. In his anthroposophical work Steiner employed different terms to indicate this development in time, rather than a genetic race in the sense we might understand it today.




The changes he made were as follows:















	Theosophical term

	Steiner’s term






	

1st root race


2nd root race


3rd root race


4th root race


5th root race


1st sub-race


2nd sub-race


3rd sub-race


4th sub-race


5th sub-race


6th sub-race


7th sub-race


6th root race


7th root race




	

Polarean age


Hyperborean age


Lemurian age


Atlantean age


1st Post-Atlantean age


1.   Ancient Indian cultural epoch


2.   Ancient Persian cultural epoch


3.   Egypto-Chaldean epoch


4.   Greco-Roman epoch


5.   Fifth Post-Atlantean epoch


6.   Sixth Post-Atlantean epoch


7.   Seventh Post-Atlantean epoch


2nd Post-Atlantean age


3rd Post-Atlantean age












Paul King








I


GREEK AND GERMANIC MYTHOLOGY









LECTURE 1


BERLIN, 24 JUNE 1904


Good and Evil


I SHOULD like to follow on today from things I discussed a fortnight ago.1 We might also have the opportunity to talk about the event in Amsterdam.2 But today I should like to speak about some concrete things we began recently, and which reach into our physical plane.


I have often stressed that the events taking place in our physical world are nothing other than a kind of reflected shadow of what is happening on the higher planes. For the occultist it is clear that he can only understand events in the physical world when he knows what is happening on the supersensory planes. For an occultist who has insight into the higher planes, people appear as though pulled by strings emanating from these higher planes. This might seem to be a restraint on human freedom, but I should like to show today that this is not the case. A few examples can show how the higher worlds influence us.


Here I must refer back to something I said earlier: that, fundamentally speaking, there is no such thing as an absolute good or an absolute evil. Evil is only a kind of ‘misplaced’ good. When something happened, let’s say in the lunar period3 which preceded our own, and an aspect of that is transplanted into our Earth evolution, it appears in the present time as displaced. It was good during the Moon period but appears evil to us during the Earth phase. During the Moon period someone might have had the task of organizing urges and drives in a harmonious way. But this activity was completed when [Old] Moon came to an end. The task of the Earth period is to master drives and urges from the standpoint of manas [that is, the mental element]. If someone had to live out their urges in the way the pitris4 had to, in our epoch they would be an evil person, whereas in the lunar epoch they were a wise sage.


People usually don’t consider the significance of events like, for example, the appearance of Mohammed, the founder of the Mohammedan religion in the sixth and beginning of the seventh century.


We need to bear in mind here that at first Christianity tried to grow into the various other forms of religion. To begin with we see just a small Jewish community in Palestine; and this remained very small. A principle such as the one contained in Christian teaching is not something folk-souls would easily have imposed upon them. The apostle Paul was able to reach the pagans by initially leaving their thoughts as he found them, and then used their religious forms to imbue them with the Christian essence. In the southern regions of Europe they held services to Mithras; these were similar to the present sacrifice of the Mass. The pagans in those areas adopted Christianity because they could keep their cherished Mithras festival. It was similar with the Germanic peoples and their festival which, as Christmas, became a Christian symbol. Their sanctified ancestors were adopted as Christian saints. In this way Christianity became established in ever-new regions and peoples. It was Christianity’s adaptability that made this possible. The Christian religion spread more and more. But because of these many different forms it needed a powerful centre, and this is the Roman papacy. All the harms that were later perpetrated by Christianity are bound up with this world-historical mission of the papacy.


The Semitic peoples had to be reached in a different way, and this is what Mohammed did. He established one initial great precept, saying: ‘There are no gods but the One God. The god I teach is the One God.’ This precept can only be understood as opposition to Christianity. From the beginning, in its conquering of the physical plane, Christianity had the task of working into the human individuality; it does not build on old forces, but wishes to work through manas.


We see in Mohammedanism that, in a conscious way, there is no longer to be a connection to the ancient, still-spiritual religious forms of paganism, but the right path to conquering the physical plane would now be found only through physical knowledge. We see how this physical knowledge takes hold of medicine, which originates in Arabia and later spreads to other lands. Arabian doctors proceeded from the physical plane, unlike the healers among the Ancient Egyptians, the Druids, and even the Germanic peoples. All these attained to their healing vocation by developing their psychic powers through asceticism and other exercises. We still see something similar today in the practices and procedures of shamanism, but today these have degenerated. So psychic forces were developed in these earlier healers. Mohammed introduced a form of medical practice that derives its remedies purely from the physical plane. This form of medicine was developed where people wanted to know nothing about spiritual beings, only about the One God. Alchemy and astrology as understood in ancient times were done away with and turned into new sciences: into astronomy, mathematics, and so on. These later became the sciences of the Western world. In the Arabs who came to Spain we see people learned about the physical plane, particularly mathematicians. The true adherents of this trend said: ‘We honour and reverence what lives in the plant, the animal, and so on, but man should not try clumsily to reproduce what only God is competent to create.’ Thus in Moorish art we find only arabesques, figures that don’t even have a plant form but are shaped by the imagination.


The power of Greece was superseded by Rome, but Greek education and culture was passed on to the Romans. What the Arabs had, they had received from Mohammed. Mohammed introduced [a form of] science that is permeated purely by the laws of the physical plane. Christian monks received a stimulus from the Moors. Even though the Moors were driven back by political powers, monotheism, which brings with it a deepening of physical science, was brought to Europe by them and led to the purging of all pagan elements from Christianity.


Through Christianity people’s feeling-life was led to kama-manas. Through Mohammedanism the intellect, the mind, was led down from the spiritual life to an abstract apprehension of purely physical laws. This physical science had to pass through many stages in order to attain the level it has now. It had to pass through the knowledge of the Vedic priests and through all subsequent stages up to the attainments of our modern time. A lot of it had already been attained by the Atlanteans, albeit by means of psychic forces. This direction towards physical laws has been in preparation ever since Atlantean times.


The Chinese are a residue of the Mongolian race of Atlantis. When we hear the Chinese speak of the TAO, it is something we find hard to understand. The Mongolians of those times had developed a monotheism that went as far as physical tangibility, as feeling the spiritual, and when the Ancient Chinese, the Ancient Mongolian, uttered the word TAO, he felt it as he spoke it. TAO is not ‘the Way’, as it is usually translated, it is the primary energy (Grundkraft) by which the Atlantean could still transform plants, by which he could set his curious airships in motion. This primary energy, which is called vril, was used everywhere by the Atlantean, and he called it his God. He felt this energy inside himself, and for him it was ‘the Way and the Goal’. Thus every Mongolian regarded himself as an instrument in the hand of the great vril-force.


The monotheism of the Atlanteans was retained by the races that survived the Great Flood. The fifth root-race emerged from this religious form which was still spiritual. But this spiritual religious form that worshipped a unitary god gradually degenerated into polytheism. Monotheism was still to be found only in highly developed priests. At the beginning of Christianity the monks were crafty: Baldur, they said, became man in Palestine. In the early centuries we would have found a Christianity mixed together with all kinds of pagan elements, even in Arian Christianity. This development ensued at the time when a particularly vigorous glow of religious feeling was enkindled in the Ancient Mongolian races by highly developed shamans. As a reaction to polytheism, we see on the one hand the emergence of a new unitary religion in Arabia through Mohammed. On the other hand, somewhat earlier, we see the appearance of an initiated shaman with TAO-consciousness, who makes himself the avenger against those who had lapsed from the old monotheistic idea of God. Attila5 was called ‘the Scourge of God’. We see everywhere in his empire the vassal princes living in pomp and splendour, whereas he, a shaman, lived extremely simply. It was said of him that his eyes blazed and the ground shook when he raised his sword. This great initiate would have been fully justified in Atlantean times; in our times he looks like a criminal. The same energy that at one time is an expression of divine fire, appears in another time as divine wrath. Why do such things happen? They are necessary in order to make any kind of progressive development possible. When an advance is to be made in development, the separate threads—seen from a higher perspective—must harmonize with each other once more.


We have also discussed the Druid priests who instructed their people through stories and myths. They were healers, priests, and astrologers all in one; they had inspired knowledge. As the Celtic element was superseded by Germanic tribes, so the belief in the old form of inspiration also subsided. The men were given the task of conquering the physical plane; they became warriors. We meet intuitive and productive energy in the feminine element. Women became priestesses who were also healers, for example Veleda.6 All healing at that time was in the hands of women; men were forced out onto the external physical plane. We still find this in the period of the Merovingians and Carolingians. The spiritual element was then suppressed by the science the monks had learnt from the Moors. Between the sixteenth and nineteenth centuries the materialist mode of thought increased more and more. Psychic healers decline; they come into disrepute and are despised as sorcerers and witches. This is connected with a general loss of the ability to heal by psychic means; healing by this path is no longer effective. Paracelsus still had full possession of these abilities.


This is connected with the transition of the guidance of humanity by one Dhyan Chohan [archangel, hierarchical being] of a higher nature to another Dhyan Chohan. Christian esotericism calls this holy Dhyan Chohan ‘Saint Michael’; this is the archangel who directs the psychic idealism of humanity. The human being will only be free by realizing that everything that happens on the physical plane is caused by higher forces. He must come into a pupil relationship with the archangel Michael.




Two beings played a role in the Old Testament: the guiding Spirit, which is harmonious, and Beelzebub who is disharmonious although also a Dhyan Chohan—he is the chief of all disharmony on the physical plane; we need to understand him in order to know why one form can work destructively on another. Since the sixteenth century the hosts of Beelzebub have preponderated over the hosts of Michael. Mammon is the god of what hinders people from following the straight path. It would be out of place if this were to continue into the next century.


All physical events are the shadows of supersensory events. The battle between spiritual forces and materialism is a reflection of the battle between the hosts of Beelzebub and Mammon against Michael. This battle had to be fought first on the higher planes. It was won there by Michael thirty years ago, and the present battle here on the physical plane is a reflection of it. Above, the battle has been decided, but for the individual human being it is not finished yet. If the human beings of today are not equal to this, we will all have to perish and new human beings would have to come. This shows us the juncture, the path, that the individual today needs to take.






LECTURE 2


BERLIN, 1 JULY 1904


Reading the Akashic Chronicle Wolfram von Eschenbach


HAVING said various things of an esoteric nature last Friday by way of preparation, what I have to say today will not seem so strange to you. I would like to discuss an aspect of the history of the last centuries, taken from the Akashic Chronicle. You know that everything that happens is recorded in a certain way in an eternal chronicle in the substance of akasha which is a far more subtle substance than the ones we know. You are aware that all the events of history and prehistory are recorded in this substance. What in theosophical terminology is usually called the Akashic Chronicle, is however not the original records, but the reflection of the actual records in astral space. In order to read these, certain requirements are necessary, at least one of which I will talk about.


In order to be able to read the Akashic Chronicle it is necessary to put one’s own thoughts at the disposal of the forces and beings which, in theosophical terminology, we call the Masters. It is necessary that the Masters instruct us in how to read the Akashic Chronicle which is written in signs and symbols and not in the words of any existing or former language. As long as we apply the energy we use in ordinary thinking—and every person who has not explicitly learnt to exclude their Ego uses this energy—we will not be able to read the Akashic Chronicle. If you ask yourself ‘Who is thinking?’, you will have to say, ‘I am thinking.’ You connect subject and predicate when you form a sentence. For as long as you connect the separate concepts with each other, you are not in a position to read the Akashic Chronicle because you are connecting your thoughts with your own Ego. You have to shut off the Ego; you must renounce all sense of your own mode of thinking (Eigen-Sinn). You must just take ideas and let the connection between separate ideas arise through forces outside of your self, through the spirit. A renunciation is necessary—not of thinking, but of connecting separate thoughts yourself. Then a Master can come and teach you how to let your thoughts be arranged, by the spirit, into what the universal World-Spirit is able to show of events and things that have taken place in history. When you no longer exercise critical judgement on things, then the universal World-Spirit itself speaks to you, and you place your thought-substance at its disposal.


I now have to talk about something that might arouse prejudices. I must tell you something that is good as a preparation for shutting off the self-willed Ego and thereby learning to read the Akashic Chronicle. You know that something was done by monks in the Middle Ages that is despised today: they sacrificed their intellect. [Medieval] monks did not think in the way modern researchers do. The monks had a specific body of sacred knowledge, holy revealed theology, whose content was given and one did not question it. The theologian of the Middle Ages used his intellect to elucidate and defend the given revelations. No matter how we may regard it today, this was a strict schooling, this sacrificing of the intellect to a given content. We will not go into whether, from a modern point of view, this was something beneficial or objectionable. The monks’ sacrifice of the intellect, the exclusion of judgement emanating from the personal ‘I’, taught them how to put their thoughts at the service of something higher. In a later incarnation what was brought about previously through this sacrifice now comes into effect and gives the person in question the faculty of selfless thought, and makes him a genius at perceiving (Genie des Anschauens). If higher vision, Intuition, is added to this, he can use this ability to read the facts in the Akashic Chronicle.


It is most especially interesting to outline once more from this point of view the period in the spiritual development of Europe we discussed eight days ago, namely the period from the ninth to the thirteenth, fourteenth, fifteenth century. If we have attained this selflessness with regard to thought-content, and combined it with the right sense of reverence, of devotion, in the way the mystics were required to do, then the time when great minds appear in world-history often appears very different from [how it is portrayed in] profane history. When we look at this period in the Akashic Chronicle, our gaze is caught by a great figure who can teach us an enormous amount about those times, a figure who is great for the ordinary researcher, but greater still by far for the occultist: Wolfram von Eschenbach.7


Wolfram von Eschenbach worked on German, Romance, and Spanish legends. He belonged among the great initiated writers who were selfless enough to work on great existing themes and did not believe they had to create new ones. The great writers like Homer, Sophocles, Euripides, Aeschylus, never had to hunt for themes. Wolfram von Eschenbach belongs among these great writers. In his works he portrays for us the inner spiritual history of the period from the ninth to the fifteenth century. This, externally, is a preparatory period for our modern times in which, as we have seen, everything belonging to the external sense-world is studied. This began with Copernicus. People now began to take the physical plane seriously and not, as hitherto, as a symbol of the higher planes. The worldview of the ancients was not wrong, it was just a view from a different standpoint: they regarded the phenomena of the external world as symbols for devachanic conditions. Copernicus said that we no longer want to see the physical world as a symbol, but want to look at the physical world itself.


Of course, people’s whole picture of the world was changed. It was during this time that the focus of attention was prepared that is directed towards what is practical, physical, and material. Earlier cultures, on which our physical life depended for its traditions and authorities, made a transition into a culture where the important thing was personal aptitude. Previously, a farmer’s son had standing because he was a farmer’s son; a knight’s son inherited the privileges of his ancestors. This changed during this period. This is the period of the founding of towns. Everywhere people streamed together and founded towns; the middle class expanded, practical inventions appear—the pocket-watch, the printing press.


But this is only the external aspect. People’s souls were directed towards the practicality of knowledge, as seen in Copernicus, and which developed further in the Enlightenment, and politically in the French Revolution. The merchant classes pursued practical interests for which a personal aptitude was necessary. What one’s father did was no longer so important. For one who investigates things in the Akashic Chronicle, it is clear that what occurs on the physical plane is directed from the higher planes. The leading minds are influenced by initiates who work on the higher planes. Behind individuals of genius we find high beings who work behind the scenes from the White Lodge. The physical aspect is only the external side. The inner side is the work of the highest initiates of the White Lodge and their emissaries who go forth into the world.


I should like briefly to describe this occult hierarchy. We have there beings that are never seen: the Masters. For people on the physical plane, they cannot be perceived. Among these [people on the physical plane] are chelas, occult pupils, who undertake to carry out onto the physical plane the great commissions of the Masters. The first who teach there are called hamsas,8 which means swans. The chelas who are called homeless, are so called because their home is not in this world but on the higher planes. They give people the teachings they themselves have received from the hamsas. They are the emissaries for the geniuses in world history. Thus, for example, it can be verified that there was a connection between the leaders of the French Revolution and this spiritual side of history.


The great White Lodge had to send out its emissaries to prepare and give teaching to the people, so that they could become the organs on the physical plane for carrying out the will of the Masters. This was also the case with Wolfram von Eschenbach. The existence of the White Lodge was known about in the Middle Ages, and at that time was called the Grail Castle. In it was the White Brotherhood. The one who was sent out at that time to carry out the founding of towns on the physical plane was called Lohengrin. He was taught directly by a hamsa, and gave teaching [in turn] to Henry I 9 who was known as a founder of towns. This meant that the souls of the time were to receive a new characteristic from the ‘homeless one’.


In the language of occultism the soul is always symbolized by a female figure. Elsa von Brabant represents the soul of those times. She was to be married to a knight, Telramund, who belonged to the old tradition. But an emissary of the Grail comes and frees Elsa von Brabant, the soul of the times. Through Wolfram von Eschenbach[’s work] this time is characterized by Henry being led to Rome where inward, esoteric Christianity is fighting the great enemy of Christianity, the Saracens. Lohengrin is a ‘homeless one’ whom one is not allowed to ask whence he comes. It goes against the obligations of his Order to ask him. He has a kind of Janus head: on the one hand he must look to the occult Brotherhood, and on the other hand to the people he has to guide in the physical world. Richard Wagner often found poignant words as when, for example, Lohengrin sings, ‘Receive my thanks, my dear swan.’ This is the moment when the swan leaves him, and he becomes dependant on physical conditions. He is placed in a world that is not quite appropriate for him; it is not his true world. His world is the world of the other side, so he must be regarded as homeless. When his mission is fulfilled, the homeless one returns whence he came. When his origin is revealed, he must leave. This is hard for one who has entered into relationship with the physical plane. Hence Elsa von Brabant has to ask him three times where he comes from.


Thus we see that this period is depicted by the initiate Wolfram von Eschenbach in its association with the higher planes. Lohengrin is the emissary, the messenger of the Grail knights. The Grail knights are the White Lodge on Montsalvat. It was the task of the emissaries of the Grail, the Grail knights, to renew again and again the ancient traditions of genuine, true Christianity. This is what was borne in mind when the Grail Castle and the Holy Grail were spoken about. The Grail knights were imagined as the defenders of what had come into the world through a proper Christianity. This is indicated in the Gospel of John: ‘the Word became flesh.’10 What was transfigured and glorified by Christ was physical existence itself; he came into the physical world. The other great individuals were teachers of humanity: Buddha, Zarathustra, Pythagoras, Moses—they were all teachers. They are ‘the Way and the Truth’; but only Christ in an occult sense is ‘the Life’. Hence he says, ‘No-one cometh unto the Father save by me.’11 A healing of Life could only take place when the Word entered directly into the human body. This bringing-down of the divine onto the physical plane was to be renewed again and again by the White Lodge. Thus the Grail chalice is portrayed as the same chalice from which Jesus served the Last Supper, and in which Joseph of Arimathea collected the blood [of Christ] on Golgotha. In this way the principle of Christianity was to be preserved and to live on, and was to receive new energy through twelve Grail knights who, following on from the apostles, were sent forth as emissaries to undertake new tasks.


The way of seeing things throughout the Middle Ages was that when an important stage of civilization was to be reached, a chela, a ‘swan’, would have to impart teaching to the people. This is how Wolfram von Eschenbach saw and portrayed history. Anyone who is able to read between the lines of Wagner’s Lohengrin, will find that Wagner felt intuitively—not intellectually but feelingly—that there was something great here. This is why he believed in a renewal of art by associating it with what is superhuman. In the Middle Ages this was depicted by showing that when Elsa von Brabant tried to hold Lohengrin in this world, he withdrew and, according to Eschenbach, went to India. In the end, the Grail Castle too was imagined to be in India. It is also said of the Rosicrucians that, when they withdrew at the end of the eighteenth century, they had gone to Asia, to the Orient. This is the history of the founding of towns in the Middle Ages according to the record in the Akashic Chronicle. Details might be described differently by others, but in broad outline they will always agree.






LECTURE 3


BERLIN, 8 JULY 1904


Sacramentalism Daedalus and Icarus


IS the knowledge taught by theosophy something that has particular importance and relevance for a larger circle of people in general, or is theosophy something that can only be for a few interested individuals? This question leads us to a theme very seldom discussed but which needs to be discussed: namely, so-called sacramentalism and the particular task of our present root-race. The question is: What is sacramentalism, and how is our purely human task related to it? We could ask what it means to some craftsman who works all day in a cabinetmaker’s workshop to know that Lohengrin, as the emissary of the Holy Grail, once inspired the most important cultural movements of the Middle Ages. What significance does all this talk about high spiritual goals have for the broad mass of people? The question is answered when we understand the nature of sacramentalism.


Following on from the outlook of the Greeks, I should like to speak today about the emergence of our present post-Atlantean root-race in relation to the preceding Atlantean root-race, and add something concerning the significance of sacramentalism. You all know the legend of Daedalus and Icarus, and the legend of Theseus. I should like to touch on the immensely profound meaning behind the legend of Daedalus and Icarus.


The legend relates how there was once a man called Daedalus who was able to create works of art that were alive, statues that could see and hear, machines that moved by themselves. Daedalus was able to do all this. He was esteemed throughout the land, but he was also exceptionally ambitious. He had a nephew, Talus, whom he trained, but who quickly surpassed him in certain ways. We are told that Talus was able to use a potter’s wheel, and also had certain skills that were alien to Daedalus. For example, Talus looked carefully at the lower jaw of a snake and got the idea to use the snake’s teeth to make a saw. Thus he became the inventor of the saw. When we compare the character of Daedalus with that of Talus we see things in Daedalus that have become alien to our fifth root-race. Talus, by contrast, invents things that belong to the technical skills of the fifth root-race. If we make a comparison with the fourth root-race, the Atlanteans, we see how the Atlanteans had the ability to employ the vril-force in the way that we use steam to drive locomotives, machines, and so on. The post-Atlantean era has lost this ability. Our time, on the other hand, has the modern ability to assemble inorganic objects into machines. It is this transition that the legend is telling us about. Daedalus then manages to make wings of a kind, with which he can lift himself above the Earth. His son Icarus also wants to do this, but he does not succeed; he is destroyed by it. This comparison, for the Greek mind, shows that different ages of our earthly development have different tasks. If a particular era of earthly evolution tried to adopt a task appropriate to another time, it would be destroyed by it. Everything in its place, everything in its time.


Now, the Greek Daedalus legend is associated with something else. After he has killed Talus, Daedalus goes to Minos on Crete. There is a monster there, the Minotaur. The Minotaur stands in contrast to the Sphinx. The Minotaur has a bull’s head and a human body; the Sphinx has a human head and an animal’s body. The Minotaur has to be held in check from the devastation it wreaks. Daedalus has to contain it. He does this by building a labyrinth. The Minotaur has to be fed human flesh. Every nine years, seven youths and seven maidens have to be sacrificed to it.


The Minotaur legend is associated with the legend of Theseus. Theseus was the son of Aegeus. Aegeus had told Theseus to retrieve the sword and sandals which Aegeus had hidden under a great rock. After doing many deeds in Athens, Theseus goes to Crete in order to conquer the Minotaur and free the city of Athens from its obligation to provide the seven youths and seven maidens. The Greeks always looked to Crete for something very particular. It was from Crete that Lycurgus12 learnt the laws, which he brought back to Sparta, for a kind of communistic commonwealth, for Crete was thought to have a constitution that was typical of all the ancient hierocractic states that renounced all personal possession. The original foundation of every religion is associated with a kind of communism. Even Plato still looked to Crete as the seat of a model constitution.13 This hierocratic constitution is a remnant of ancient Atlantean institutions. Daedalus was able to restrain what was causing devastation in Crete because he was acquainted with Atlantean life. We must see in the Minotaur a representation of black magic in Crete. This was now to cease. The Athenians no longer wished to send seven youths and seven maidens to Crete. Theseus’ ship set out with black sails. Once he had conquered the Minotaur he wanted to hoist a white sail instead of the previous black one. Black magic was to become white. Theseus manages the undertaking with the help of Ariadne’s thread, and returns to Athens [but he forgets to use the white sail]. The Greeks were not yet so advanced as to be fully worthy of the white path. Love is supposed to reign in Ariadne’s thread. But already at that time an indication towards Christianity is made in such a way that the Love Principle—Ariadne—is stolen by Bacchus who has not yet developed the principle that was to be spread by Christianity. Theseus, like Hercules, was a Hero, a Sun-runner (Sonnenläufer), an initiate of the sixth grade.14


In Greece a complex of legends of this nature was the property of the common people. The general populace knew these legends. Why did the priests seek to incorporate cosmic secrets into legends? Every priest would have felt it to be unholy, indeed impossibly profane, to put anything into a story that did not have deep meaning. The priests were aware that the deep meaning could not be immediately apparent to the common folk. The people were told fables, fairy tales, myths—there was deep meaning in these. A fundamental hallmark of the tales of the ancients is that the farther back we go, the deeper the meaning becomes. There was no such thing in those times as a tale without deep meaning. It was only later times that departed from this priestly view and produced works no longer containing anything of these spiritual secrets. Even things presented in the market place were to be those that flowed from the spiritual life. When we bear this in mind, we can say that in those times there was as yet no leadership other than that given by priests. Only later was the priest-king superseded by a secular king. This brought with it the transition from the ancient priest-king state to a state ruled by a secular king—archon15 means king-ruler.


The legend of the founding of Rome exemplifies this way of seeing things. The way people thought about history in antiquity was not one where one related external events. Only after Herodotus16 was history related as a chronicle. Previously this did not happen. Everything was presented symbolically. At that time what eyes saw and ears heard was to be regarded as something higher, as the expression of the spiritual. When a priest tried to elucidate the origins of the Romans, he related the following: Always, when something like this is to realize itself, the seven holy principles of the cosmos come into effect. Everything happens in a succession of the seven principles. At the beginning, the divine founder descends from heaven. Then priests extract what is a living element in the matter; this then lives as kama [earthly desire]. Then manas, reason, is born in the kama. The body, which is itself a holy thing, lives in heaven. It only becomes unholy when it is misused. These are the four lower principles. Then the three higher ones have to enter. Something that is more perfect, more complete, must descend.


This is also what happened with the founding of Rome.17 First came Romulus; he came from heavenly spheres and was the founder. Rome was an off-shoot of Ancient Troy. King Numitor of Alba Longa was a descendent of Aeneas who had fled from Troy and landed in Latium. We just need to understand the words: alba longa is the long white garment of Catholic priests. Amulius means ‘the unwed one’, the priest. So Rome was a hierocratic daughter-city of Troy. Numitor is the will element in the human being. He was first exiled to the forest but then became the ancestor of the founders of Rome. Romulus is the founder of Roman culture, the first king. He was numbered among the gods under the name of Quirinus. The second king was Numa Pompilius. The third king was Tullus Hostilius; he is the representative of kama; at that time war was predominant; there developed what in theosophy is called kama-rupa. The fourth king was Ancus Martius—he is the representative of kama-manas. Technological things were made. When the fourth principle was sufficiently mature, Etruscan culture was introduced. Tarquinius Priscus, the fifth king, brings manas. Under him the great buildings and the water supply were constructed. What is called manas is represented in Tarquinius Priscus. The sixth principle is buddhi. This brings about the blessings of human co-existence through love and what is just. Servius Tullius was the sixth king of the Romans. He was the one who created order and laid down laws along the lines of the Etruscans. The seventh king was Tarquinius Superbus, ‘the Proud’, who was overthrown.


This is how the priests viewed the arising of Rome. It was not an interpretation but a reality. The governance of the cities was such that the seven principles were what guided the rulers. If something is to thrive on Earth, it must be created in sequence of the seven principles. A priest would never have done anything that was for his successor to do. This was all written in the temple books which were called the Sibylline Books.18 This was the plan, as it were, of history. The priests had to follow the Sibylline Books.


We see here the realization of spiritual forces which lived in this priest culture. We see that the world is directed and guided by spirit. It was only later that people lost their understanding of spiritual regency. It is said of Tages,19 the principal Etruscan god, that he rose out of the ground of a freshly ploughed field. Technical construction and applied arts were the hallmark of Etruscan culture. Every stone of Etruscan architecture shows there is something special here. They aimed at bearing the greatest weight with the least amount of material. This is the principle behind Etruscan architecture, its domes and arches. This culture, which was spiritually guided, descended to the physical plane. Individual aptitude now came to the forefront. All awareness of the connection between the most mundane act and the spiritual, ceased. It is clear to an occultist whether or not a person in a particular job has heard something of divine intention and purpose, and whether they have absorbed some of what has flowed out of the spiritual, because such a person performs the most everyday task differently from someone in whom this is not the case. The consecration that pours down from the higher spheres onto earthly life does not pour out in the same way for those who adhere only to the physical plane.


The essence of sacramentalism is that the human being fills everyday things with a sacred spiritual quality. The sense and point of the ancient legends was to bring about the right vibration in people’s souls, so that they were filled with spiritual strength. Through this, the simplest action of a naive heart can be hallowed. This has effects and will always continue to do so. One who knows this also knows that our culture needs to turn around. We can try as hard as we like to bring harmony and order to the physical plane, but it will fail as long as we work only on the physical plane; harmony created on the one side gives rise to disharmony on the other. But if you let the spiritual operate, you will see that everyday matters are approached in a completely different way. This is sacramentalism.


This idea is also behind Christian sacramentalism: healing from the spiritual plane. A sacrament is a physical act that is carried out in such a way that a spiritual process is symbolically expressed in it. It is a symbolism that has its justification on higher planes. There is nothing arbitrary in a sacrament. Even in its smallest details it is a reflection of a higher occult procedure. Anyone who wishes to understand a sacrament in which the ceremonial aspect is a reflection of a spiritual event, must acquaint themself with what lies behind it. It is an occult procedure that eludes our external eyes. In all sacramentalism there is not only something rational or intellectual taking place, but something that has a real occult significance.
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