
[image: Cover:  The Earth Will Be Filled, A Biblical Theology of the Glory of God, by Donnie Berry, published by InterVarsity Press] 


[image: Title page: The Earth Will Be Filled, A Biblical Theology of the Glory of God, by Donnie Berry, published by InterVarsity Press]



  For Clay,

  my first Romans teacher,

  my first Greek teacher,

  and a friend and brother who has loved at all times

  and always stood beside me in adversity (Prov 17:17).
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Series Preface

      L. Michael Morales


    
      Biblical theology has surely entered a spring season, causing all who love the Scriptures to rejoice in the beauty and strength of its array of blossoms. Happily, since the original Essential Studies in Biblical Theology has proven to be a particularly ripe vine, IVP Academic has extended its publication for another round of volumes in the series, in good hope of further fruit.

      From the dozens of dissertations coming out of biblical studies departments, and technical monographs of established scholars, down to weekly ministry-related blogposts, the increasing output of works of biblical theology has continued unabated. Nevertheless, the special features of the ESBT series, which led to its popularity, remain unique and ensure its vital place and contribution. ESBT has found that superb and extremely difficult balance of canon-wide exegesis and a warm, lay-level tone—solid scholarship for the church’s delight.

      For this second round of ESBT volumes, therefore, readers can expect an offering of major themes, purveyed in the full sweep of redemptive history, from Eden (Gen 1–3) to the new Jerusalem (Rev 21–22). Once more, sound scholarship will be wed to accessibility, both in terms of writing style and the relatively brief length of each volume. With skillful attention to nuanced development, authors will unfold their subjects in relation to the advent of the Messiah, the person and work of the Lord Jesus, and with an eye to practical application for the people of God in today’s world. Our sincere hope and prayer is that these further volumes will encourage every reader not only to grasp the story and message of the Scriptures more deeply, finding his or her own place within its story, but to know, love, and adore the triune God of the Bible, and so to serve him with greater joy and gladness.

    

  





  

    
      [image: ]

    

    
Introduction

      The Bedrock of Glory


    
      This is a “Why?” sort of book. Most toddlers go through the infamous “Why?” phase. No matter what you say, no matter what the situation, they want to know, “Why?” You give them an answer, and again they ask, “Why?” The cycle goes on and on forever, until you finally get down to some sort of bedrock at the bottom that mercifully liberates you from the interrogation. Usually it’s something like, “Because I said so, that’s why!” Or, in your more spiritual moments, “That’s just the way God made it.” Case closed. Bedrock.

      At some point in my adult life I reentered the “Why?” phase. I want to trace everything back to bedrock, to its ultimate foundation. Like joy, for example. It’s the thing we’re all after. But where does joy come from? Why is it such a big deal to us? Why do we so desperately long for it? And when we long for joy, what is it we are really, at bottom, longing for?

      Or another example: work. It comprises such a big part of our daily lives. But why do we work? Is it mainly a means to get a paycheck in order to finance the nonwork parts of our lives? Or is there a bigger purpose in our work? Why do we long for our work to be meaningful? And what gives it that meaning?

      On and on it goes, attempting to trace everything back to its origin, to the why behind it all.

      Here’s what I’ve found: the bedrock—for joy and for work and for all things good and beautiful and true—is the same. It’s the glory of God. The glory of Father, Son, and Holy Spirit.

      
        God’s Glory as Bedrock in the Bible

        Everywhere I have dug in the Bible, I have hit the same bedrock. Whether Moses, the psalmists, the prophets, Jesus himself in the Gospels, or the apostles in the letters of the New Testament, all have led me back to the beautiful bedrock of “the light of the knowledge of the glory of God in the face of Jesus Christ” (2 Cor 4:6).

        God’s glory was Jesus’ aim during his earthly ministry. It is what he came from heaven to reveal: “The Word became flesh and dwelt among us, and we have seen his glory, glory as of the only Son from the Father, full of grace and truth” (Jn 1:14). It is also the ultimate purpose for which Jesus went to the cross, as the opening words to his high priestly prayer express: “Father, the hour has come; glorify your Son that the Son may glorify you” (Jn 17:1). The “hour” in John’s Gospel refers to the Son’s death on the cross. In going to the cross, Jesus had his Father’s glory in view: “Now is my soul troubled. And what shall I say? ‘Father, save me from this hour’? But for this purpose I have come to this hour. Father, glorify your name” (Jn 12:27-28).

        God’s glory is also the aim Paul calls believers to pursue in everything they do: “So, whether you eat or drink, or whatever you do, do all to the glory of God” (1 Cor 10:31). Similarly, Peter exhorts believers to serve one another with their gifts in such a way that “in everything God may be glorified through Jesus Christ. To him belong glory and dominion forever and ever. Amen” (1 Pet 4:11).

        God’s glory was Jesus’ aim. God’s glory is to be our aim. And this is because, as the Bible shows, God’s glory is his own aim.

        
          	
            God creates for his glory: “everyone who is called by my name, whom I created for my glory” (Is 43:7).

          

          	
            God withholds anger and extends mercy for his glory: “For my own sake, for my own sake, I do it, for how should my name be profaned? My glory I will not give to another” (Is 48:11).

          

          	
            God exalts Jesus for his glory: “Therefore God has highly exalted him and bestowed on him the name that is above every name, so that at the name of Jesus every knee should bow, in heaven and on earth and under the earth, and every tongue confess that Jesus Christ is Lord, to the glory of God the Father” (Phil 2:9-11).

          

          	
            God blesses us in Christ with every spiritual blessing for his glory: He chooses, predestines, adopts, redeems, forgives, lavishes with grace, and seals his people with the promised Holy Spirit, all “to the praise of his glory” (Eph 1:14).

          

        

        The psalmist rejoices that God has “set [his] glory above the heavens” (Ps 8:1). And God’s above-the-heavens glory will also fill the earth: “For the earth will be filled with the knowledge of the glory of the LORD as the waters cover the sea” (Hab 2:14).

        In the grand, sweeping narrative of the Bible, the end of all things for all eternity is the glory of God, as many of the doxologies of the New Testament proclaim:

        
          For from him and through him and to him are all things. To him be glory forever. Amen. (Rom 11:36)

           

          To the only wise God be glory forevermore through Jesus Christ! Amen. (Rom 16:27)

           

          To him be glory in the church and in Christ Jesus throughout all generations, forever and ever. Amen. (Eph 3:21)

           

          To our God and Father be glory forever and ever. Amen. (Phil 4:20)

           

          To the King of the ages, immortal, invisible, the only God, be honor and glory forever and ever. Amen. (1 Tim 1:17)

           

          To him who loves us and has freed us from our sins by his blood and made us a kingdom, priests to his God and Father, to him be glory and dominion forever and ever. Amen. (Rev 1:5-6)

        

        Again and again, in myriad ways, the Scriptures point to the aim toward which all Christian praise is directed and all of God’s acts in creation and redemption are oriented: “Glory to God in the highest!” (Lk 2:14).

        Of course, prooftexts such as these only show so much. To really see the richness of the theme of the glory of God in the Bible, we have to enter the Bible’s story. As we do, we will see how God’s glory gives shape to his unified purpose that runs through redemptive history, from creation all the way through to new creation. I hope you will come away in awe of the glory of God that stands at the heart of the gospel and the story of the Bible, of who God is, what he has done, and why he has done it. It all comes back to glory. This is bedrock. Wonderful bedrock.

        But it raises a couple of questions that will be helpful to address up front before we strike out and trace this bedrock theme through the unfolding narrative of Scripture. First, what do we mean by glory, and specifically the glory of God? And second, what about God’s love? Does all this emphasis on God seeking his own glory run counter to the revelation of his others-oriented, self-giving love in the Bible? Let me address these questions in turn.

      

      
      
        What Is Glory?

        Certain words and concepts resist easy definition. Glory, particularly as the Bible uses it with reference to God, is one of them.1

        In a general sense, glory refers to the praise, honor, or esteem that results when a person accomplishes something great or is impressive in some way. Historically, kings and generals gained glory through winning battles, conquering lands, and accumulating extravagant wealth. Today, athletes and sports teams chase glory through winning championships or going for gold in the Olympics.

        But what about the glory of God? We sing about God’s glory in our worship songs. We pray for God to be glorified in situations we are facing. And we know in a vague, fuzzy way what we mean. Part of the aim of this study, though, is to push past vague notions of glory into a crisper (and more storied) understanding of what the Bible means when it speaks of the glory of God or calls us to glorify him.

        So, let’s begin with two important words. First, the Hebrew word kābôd, commonly translated “glory” in our English versions of the Old Testament. In a descriptive scene in 1 Samuel, we are told, “Eli fell over backward from his seat by the side of the gate, and his neck was broken and he died, for the man was old and heavy” (kābôd; 1 Sam 4:18). Translation: Eli was overweight—a man of great “heaviness” or “weightiness.” That’s kābôd in its most basic sense. It refers to something or someone that is heavy or weighty.

        By extension, kābôd characterizes a person of great importance, worthy of honor and respect—a person of weight or glory. This could be the result of a person’s abundant wealth, or the weight of their achievements, or because of standout qualities of character. For example, Joseph, who was exalted to second in command over Egypt, asked his brothers to go and “tell my father of all my glory [kābôd] in Egypt” (Gen 45:13). Joseph had become a weighty person.

        That’s kābôd: weightiness, honor, glory.

        Now for the second important word: doxa, a Greek word commonly translated “glory” in English versions of the Bible. You may recognize this word from our English doxology, which is an ascription of praise to God, and also the title of the well-known hymn: “Praise God from whom all blessings flow.” When the Hebrew Bible was first translated into Greek during the third and second centuries BC, doxa was the word the translators most commonly used to translate the Hebrew kābôd. Thus doxa, which in usage outside the Bible simply meant “opinion” or “reputation,” came to assume the basic meanings and connotations of kābôd.

        This shaped how the New Testament authors use doxa. As with kābôd in the Old Testament, doxa in the New Testament is frequently associated with honor or esteem (a high opinion or reputation), and to “glorify” someone is to give honor or praise to them. Jesus, for example, told a parable about taking the lowest seat at a banquet, so that when the host comes, he might say, “‘Friend, move up higher.’ Then you will be glorified [doxazō, the verbal form of doxa] in the presence of all who sit at table with you” (Lk 14:10 ESV altered). Similarly, Jesus criticizes the religious leaders for seeking the glory (doxa) that comes from one another rather than that which comes from God (Jn 5:44). Glory, in these instances, refers to honor given or sought.

        But the real theological richness of these words—and the larger concept they provide a window into—comes as a result of the way the biblical authors use them with reference to God. The psalmist, for example, calls people to “ascribe to the LORD glory [kābôd] and strength. Ascribe to the LORD the glory [kābôd] due his name” (Ps 29:1-2). There are two instances of glory here, each with a slightly different shade of meaning. In the first instance, glory is an attribute of God, set alongside strength. The psalmist wants believers to acknowledge the worth or weightiness of God—who God is, what he is like. This is his glory. In the second instance, people are to respond to God’s glory by “ascrib[ing] to the LORD the glory due his name.” Here glory refers to the honor God deserves as a result of who he is. Because of his glory, he is to be glorified.

        In its theological sense, glory is first and foremost a descriptor for God. It is something of a summary term the Bible uses to describe God’s character and nature, his attributes and his essence. It’s all the things God is in himself that make him worthy of honor and praise. In the book of Exodus, for example, Moses asks God, “Please show me your glory” (Ex 33:18). The Lord responds by saying, “I will make all my goodness pass before you and will proclaim before you my name” (Ex 33:19). The Lord then hides Moses in a cleft of a rock and passes before him, proclaiming the name, character, and attributes of God: “The LORD, the LORD, a God merciful and gracious, slow to anger and abounding in steadfast love and faithfulness” (Ex 34:6). God shows Moses who he is and what he is like. He shows him his glory.

        Especially important are the ways the biblical authors use the phrase “the glory of the Lord” (or “the glory of God”), which occurs frequently in both the Old and New Testaments.

        
          The glory [kābôd] of the Lord dwelt on Mount Sinai. . . . Now the appearance of the glory [kābôd] of the LORD was like a devouring fire on the top of the mountain in the sight of the people of Israel. (Ex 24:16-17)

           

          The glory [kābôd] of the LORD filled the tabernacle. (Ex 40:34)

           

          And the glory [kābôd] of the LORD shall be revealed, and all flesh shall see it together. (Is 40:5)

        

        In these examples from the Old Testament, God’s glory appears as something concrete, visible, seen, and experienced. It dwells on Sinai, fills the tabernacle, and will be revealed to all humanity. The following examples from the New Testament are similar:

        
          An angel of the Lord appeared to them, and the glory [doxa] of the Lord shone around them. (Lk 2:9)

           

          And we all, with unveiled face, beholding the glory [doxa] of the Lord, are being transformed into the same image, from one degree of glory [doxa] to another. (2 Cor 3:18)

           

          He is the radiance of the glory [doxa] of God and the exact imprint of his nature. (Heb 1:3)

        

        Again, in these passages God’s glory takes a definite shape. It is seeable or knowable in an experiential way. The Scriptures bear witness to (1) God’s internal glory—his very character and nature, (2) externally revealed and put on display, (3) so that his glory might be seen, acknowledged, and responded to in ways appropriate to such glory. This is what we find in the examples above: God’s glory made manifest, sometimes in physical form, which is representative of who God is in his magnificent greatness.

        Glory is God’s very nature. Glory is the revelation of his nature. And glory is the honor given him in response to the revelation of his nature. This is how the Bible speaks of God’s glory.

        Bringing all this together, here is how I might attempt to define glory as the Bible uses it in its rich, theological sense: Glory refers to all the fullness of the triune God—the fullness of his wisdom, love, creativity, beauty, strength, compassion, justice, life, joy—all that makes him weighty and wonderful, made manifest for us to see, experience, respond to, and, perhaps most surprisingly, participate in.

        This is capital-G glory. There are many little-g glories in the Bible. The glory of kings. The glory of nations. The glory of specific individuals. But there is only one capital-G Glory. God’s Glory. The original and ultimate Glory. This is the bedrock beneath the Bible’s story, the solid foundation on which everything else is built.

      

      
      
        God’s Glory or His Love?

        But what about God’s love? Early in my doctoral studies, one of my professors shared his difficulty with the idea that God creates or redeems for his own glory. For him, this seemed to run counter to God’s others-oriented love and grace that are so central in the Bible. He felt that for God to act in order to glorify himself suggests that God is somehow deficient and in need of glorification, which he knew didn’t square with the picture of God revealed in Scripture.

        This is a valid concern. We don’t tend to admire individuals whose main pursuit is their personal glory. We admire those who put the good of others above their own position or praise. So why would we admire God for pursuing his own glory? Why doesn’t this make him “a self-centered, self-referential being, whose basic motivation for what he does, including his motivation for saving people, is so that he might receive more glory,” as one biblical scholar contends?2 The reason has everything to do with what God’s glory is and what it means for him to pursue his glory.

        God is not deficient in glory, as though his pursuit of glory were intended to fill up some lack in himself. He is a God of fullness, an overflowing fountain, as theologians have often described him. In God is fullness of love, fullness of strength, fullness of life, and fullness of joy. This is his glory. In love, he shares his glory with us so that we might share in his fullness and joy.

        God’s pleasure in doing this, says theologian Jonathan Edwards, “is rather a pleasure in diffusing and communicating to, than in receiving from, the creature. Surely, it is no argument of indigence in God that he is inclined to communicate of his infinite fullness. It is no argument of the emptiness or deficiency of a fountain, that it is inclined to overflow.”3

        All that is truly good, delightful, and beautiful has its origins in the glory of God. God does all he does so that his glory might be seen and enjoyed and shared with his people for their ultimate good and for their joy and delight. This is what it means for God to pursue his glory. He does this because he is love.

        For humans, the choice to pursue our own glory often stands in tension with the choice to love others. For God, this is not the case. He magnifies what is of ultimate value and worth—his glory—and shares it with his people for their good and for their eternal joy. It is the greatest way the God of glory loves his people.

        In the coming chapters, as we follow the theme of God’s glory through the story of the Bible, we will see how wonderfully inseparable God’s pursuit of his glory and his love for his people are. We will find that God’s commitment to his glory and his sacrificial, self-giving love are not at odds in the least. Rather, they are beautifully intertwined.

      

      
      
        An Invitation to Joy

        In 1647, a group of English and Scottish Reformers penned the Westminster Catechism, with its now famous opening lines:

        
          Q. 1. What is the chief end of man?

           

          A. Man’s chief end is to glorify God, and to enjoy him forever.

        

        C. S. Lewis knew the catechism and thought deeply about these words. Reflecting on the common exhortation in the Psalms to glorify God or give praise to him, he made these insightful observations:

        
          It is frustrating to have discovered a new author and not to be able to tell anyone how good he is; to come suddenly, at the turn of the road, upon some mountain valley of unexpected grandeur and then to have to keep silent because the people with you care for it no more than for a tin can in the ditch; to hear a good joke and find no one to share it with. . . .

          If it were possible for a created soul fully . . . to “appreciate,” that is to love and delight in, the worthiest object of all, and simultaneously at every moment to give this delight perfect expression, then that soul would be in supreme beatitude. . . . The Scotch catechism says that man’s chief end is “to glorify God and enjoy Him forever.” But we shall then know that these are the same thing. Fully to enjoy is to glorify. In commanding us to glorify Him, God is inviting us to enjoy Him.4

        

        This is the invitation the God of glory, in his love, makes to us.

      

      
      

        God’s Glory as the Bedrock of Joy

        My quest for bedrock has led me on a journey for answers to questions like the ones I raised previously: Where does joy come from? Why is it such a big deal to us? Why do we so desperately long for it? And when we long for joy, what is it we are really, at bottom, longing for? Lewis, the Westminster catechists, and the Bible give a clear and unmistakable answer: the glory of God.

        Joy is born in the heart of God, who is intrinsically glorious and supremely weighty. We long for joy because we were made for God, and joy is the natural and appropriate response to knowing him and beholding his glory. When we long for joy, we are longing for God. We are longing to see his glory and to be drawn into it. We are longing to be captivated by his glory and to give expression to it. This is bedrock. This is what the story of the Bible is all about.

        “Fully to enjoy is to glorify,” Lewis says. “In commanding us to glorify Him, God is inviting us to enjoy Him.” That is the invitation of this book. It’s an invitation into the story of the Bible, which at its heart is about God’s glory and our joy in him. It’s an invitation to dig deep into the Scriptures and to discover there the solid bedrock of the glory of God.
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Chapter One

    God’s Glory Shared
in Creation


  
    
      For the earth will be filled with the knowledge of the glory of the LORD as the waters cover the sea.

      HABAKKUK 2:14

    

  

  
    For over a decade, I taught the Old Testament to eighth graders at a Christian school. Barely teenagers, the students were in many ways just beginning to formulate their ideas about God and the world. Each fall, we would begin our journey through the Old Testament in Genesis 1:1, “In the beginning, God created the heavens and the earth.” And each fall, I would ask my new class of young theologians the same question, “Why?” Most of the students had been taught from the time they were young that God is the Creator of all that exists. Now I wanted them to think about why he created.

    Without fail, year after year, the students would give the same answers: “Because he was lonely.” Or sometimes, “Because he was bored.” This seemed obvious to them. They knew that before he created the world, there was only God. No one and nothing else existed. All that exists comes from God and was created by God and for God. Students also knew that God created humans in order to have a relationship with them.

    But then they made a fatal assumption. If God existed “all by himself,” he must have been lonely, or worse, bored. To an eighth grader, nothing could be more terrible. It made sense to them that God must have created the world so he would have something to do, and he created humans so he wouldn’t be lonely.

    At this point, I would enthusiastically exclaim, “No! Wrong answer!” Then I would explain why. I taught them about God’s fullness and how there is no lack in him. I taught them about the Trinity, mysterious as it is, and how Father, Son, and Holy Spirit were not alone and bored as the students imagined, but enjoyed wonderful fellowship, eternally delighting in the inward perfections of God. I gave them an alternative “why” to correct their misguided instincts: God created for his glory.

    
      Triune Glory

      When the Scriptures give us a peek behind the curtains of creation into eternity, we find glory. Jesus prays, “Father, glorify me . . . with the glory that I had with you before the world existed” (Jn 17:5). The “Father of glory” (Eph 1:17) has eternally shared his glory with his Son, who is “the radiance of the glory of God and the exact imprint of his nature” (Heb 1:3). The Father expresses his love for his Son by giving his glory to him: “Father, I desire that they also, whom you have given me, may be with me where I am, to see my glory that you have given me because you loved me before the foundation of the world” (Jn 17:24).

      Before creation, there was a perfect sharing of life, love, and glory between Father, Son, and Holy Spirit. This is the source and substance of the joy that eternally characterizes God’s inner life. It is also the antidote to our impoverished imaginations that think of God’s existence before creation as boring and lonely rather than breathtakingly beautiful and full. Fred Sanders, a well-known scholar and author on the Trinity, is instructive here:

      
        This inner life that God lives, in the happy land of the Trinity above all worlds, is a livelier life than any other life. . . . The knowledge that God enjoys perfect blessedness is a great thing. Even if it stays a kind of secret at the back of our minds, as something that we cannot say much about, it nevertheless exerts a tremendous gravitational pull on the rest of our thoughts and affections.1

      

      Life within God—in which Father, Son, and Spirit give, receive, and radiate God’s glory—is a “lively life” full of joy and delight. It is a life of self-giving love—Father to Son and Son to Father through the Holy Spirit. This is the bedrock beneath the Bible’s story and the air from which creation is breathed into existence.

      The mysterious and wonderful relations within the Trinity do not come to full light in the story line of Scripture until the Son’s incarnation. But it is important to mark from the outset that behind creation stands Father, Son, and Spirit in the fullness of glory. As Sanders asserts, “That life is so full that everything else comes from it, as a small trickle from an infinite plenty.”2

    

    
    
      “God Created for His Glory”

      Year after year I sought to create categories and conceptions in teenage minds for this fullness of glory that characterizes life in God. His glory, I explained, is all that he is—goodness, love, strength, wisdom, beauty, creativity, joy—all the things that make him infinitely better than every other thing we could imagine or desire. Sometimes I would attempt to adopt the lingua franca of my eighth graders, simply defining glory as “God’s awesomeness on public display.” I wanted my students to see that “the God of glory” (Ps 29:3; see Acts 1:7) stands as the fountainhead of creation, and creation flows out of “the riches of his glory” (Eph 3:16).

      “God created for his glory,” I would tell them. But that religious phrase is easy to affirm and at the same time have no real sense of its meaning, goodness, or gravity. So I aimed to fill it with meaning. Here’s the basic idea I tried to communicate: God, out of his infinite fullness, created the world to fill it with his glory. And he created humans to see his glory and to delight in it, to share in his glory and to display it. All this so that we and all creation might participate in God’s eternal joy.

      This is the why of creation. These are weighty ideas, big for teenage minds, and for the rest of us too. I was never sure whether my students understood the difference between their answers and the one I was giving them, or whether it made sense to them why I was so insistent and passionate about it. But one year, I knew at least one student got it. She raised her hand and said, “So, Mr. Berry, what you’re saying is that God is the bomb. He knows he’s the bomb. And he created the world to share his bomb diggity. Is that right?” Brilliantly right. Out of the mouths of infants and eighth graders (see Mt 21:16).

    

    
    
      The Revelation of God’s Glory

        Through Creation

      Nowhere in the creation account does the word glory occur. But biblical scholars and theologians have long recognized the error of equating words and concepts. The word glory does not occur in the early chapters of Genesis, but the concept runs rich and deep beneath all God’s acts in Genesis 1–2.

      When God creates, he does it by speaking: “And God said, ‘Let there be light,’ and there was light” (Gen 1:3). There are ten “And God said” moments in Genesis 1 (Gen 1:3, 6, 9, 11, 14, 20, 24, 26, 28-29). On the first page of the Bible we learn a simple but profound truth. God is a speaking God. He creates through his word:

      
        By the word of the LORD the heavens were made,

        and by the breath of his mouth all their host. . . .

        For he spoke, and it came to be;

        he commanded, and it stood firm. (Ps 33:6, 9)

      

      In the Bible, God’s word is a means by which he reveals himself. When he creates through his word, it is an act of divine self-expression. The apostle John, reflecting on this “In the beginning” act of creation (Jn 1:1), tells us that God’s “word” by which he created the world is a personal word, his own eternal Son, the very one who reveals God’s glory (Jn 1:14) and makes God known (Jn 1:18). In Genesis 1, when God creates through his word, he reveals himself. In creation, he communicates his glory.

      The psalmist says of God’s creation,

      
        The heavens declare the glory of God,

        and the sky above proclaims his handiwork.

        Day to day pours out speech,

        and night to night reveals knowledge. . . .

        Their voice goes out through all the earth,

        and their words to the end of the world. (Ps 19:1-2, 4)

      

      God’s creation, spoken into existence, now speaks of him. Creation carries something of God’s word—his own self-expression—within it.

      This, I think, is why people are so moved by sunsets, mountains, starlit skies, and so many other aspects of creation. They are speaking to us of God’s glory, giving expression to aspects of his character and nature—his greatness, his beauty, his creativity, his power, his wisdom, his generosity. There are echoes of God’s voice within his creation. Even those who do not know or acknowledge God hear these echoes and are often stirred by them. Creation is like a canvas on which God has painted his glory. The created world is meant to lead us to know and worship and praise the Creator who is the source of this glory.

      The apostle Paul understood this about creation. In his letter to the Romans, he says that “what can be known about God is plain to [all mankind], because God has shown it to them” (Rom 1:19). How, we might ask, has God shown it to them? Here is Paul’s answer: “For his invisible attributes, namely, his eternal power and divine nature, have been clearly perceived ever since the creation of the world, in the things that have been made” (Rom 1:20). God’s “invisible attributes” are known and perceived in the things he has created. That’s what creation is for—to make the invisible attributes of God visible. Reformer John Calvin captures this idea, saying, “The world was no doubt made, that it might be the theatre of the divine glory.”3

      While glory does not verbally occur in the creation account, the concept is at the heart of creation. Through creation, God makes his character and nature known. He shares himself, “diffusing his own fullness,” to borrow language from early American theologian Jonathan Edwards.4 In Genesis 1 we first encounter glory in the Bible, as God speaks his divine word of self-revelation and self-expression, making aspects of his invisible glory visible in the things he has made. Creation bears the imprint of the glory of God.

    

    
    

      Humans as God’s Living Representatives

      It should come as no surprise, then, that human beings, the crown of God’s creation, also carry the imprint of his glory. In fact, it is in the creation of humans that God’s glory project in the world is set into full motion.

      Genesis 1 tells us that God created humans as his own image, an idea that, in the biblical story, is closely linked with God’s glory. Here’s how the narrative reads:

      
        Then God said, “Let us make man in our image, after our likeness. And let them have dominion over the fish of the sea and over the birds of the heavens and over the livestock and over all the earth and over every creeping thing that creeps on the earth.”

      

      
        So God created man in his own image,

        in the image of God he created him;

        male and female he created them. (Gen 1:26-27)

      

      Of all that God makes, only humans are his image. This is the first thing we learn in the Bible about human beings, and it is foundational for understanding who we are and why we exist.

      An image, in the Hebrew Bible, is a physical, three-dimensional representation of something else. For example, the Bible refers to idols as “images.” Statues stood in temples throughout the ancient world to represent a deity, showing what that temple’s god was like. Humans, though, are not inert statues depicting lifeless gods. God created humans to be living, breathing, physical representatives of the living God. He placed humans in the Garden of Eden, God’s holy place, as his images who represent him in the world.

    

    
    
      Sons and Daughters of God

      The image of God was a familiar concept among the cultures surrounding Israel when Genesis was written. It communicated two interrelated ideas: sonship and kingship.5 Pharaoh, for example, was considered the son of Ra (the Egyptian sun god), who ruled on Ra’s behalf. As king, he was like a living statue—Ra’s image—who represented Ra on earth. Both of these aspects—sonship and kingship—are present in Genesis as well, though in a way that brings correction to the notions held by pagan nations.

      First, to be God’s image means humans have a special relationship with God. All human beings (and not just the king) are created to uniquely relate to God as his sons and daughters. In Genesis 1:26, we overhear God’s decree: “Let us make man in our image, after our likeness.” Just a few chapters later, we are told, “Adam . . . fathered a son in his own likeness, after his image, and named him Seth” (Gen 5:3). To be someone’s image is connected to sonship. This is why Luke, in tracing Jesus’ lineage, refers to “Adam, the son of God” (Lk 3:38). When the text of Genesis tells us that God created humans in his image, it is making a relational claim—humans are related to God as Father just as Seth is related to Adam as father. In creation, God makes humans his sons and daughters.

      As sons and daughters, humans are able to uniquely know God and also to uniquely represent him. The Father, in creation, brings them into his life, glory, and love.

    

    
    
      Kings and Queens over Creation

      This leads to a second aspect of being God’s image, which is front and center in the text of Genesis 1–2, a vocational aspect. God creates humans to rule as his representatives and to spread his glory throughout creation: “Let us make mankind in our image . . . so that they may rule over the fish in the sea and the birds in the sky, over the livestock and all the wild animals, and over all the creatures that move along the ground” (Gen 1:26 NIV).

      Psalm 8 is David’s ancient and inspired commentary on the creation narrative in Genesis 1. David considers the role God gives to human beings within creation. He acknowledges the apparent insignificance of mankind as he surveys “the work of your fingers, the moon and the stars, which you have set in place” (Ps 8:3). Given the majesty of God and of his creation, David marvels, “What is man that you are mindful of him, and the son of man that you care for him?” (Ps 8:4). He then makes this grand statement, rendering in his own words the account given in Genesis 1:26:

      
        Yet you have made him a little lower than the heavenly beings

        and crowned him with glory and honor.

        You have given him dominion over the works of your hands;

        you have put all things under his feet,

        all sheep and oxen,

        and also the beasts of the field,

        the birds of the heavens, and the fish of the sea,

        whatever passes along the paths of the seas. (Ps 8:5-8)

      

      When David reads Genesis 1:26, he sees the creation of humans in God’s image as a bestowal of status, a crowning with glory and honor. This status, in both Genesis 1 and Psalm 8, is directly tied to their vocation. By creating humans as his image, God bestows on them incredible honor and a distinct vocation in his world. God crowns them with glory and gives them dominion over creation (Ps 8:5-8; see Gen 1:26, 28). Human glory is linked to their vocational status as rulers over God’s world.

      Significantly, by saying that God crowned humans with glory in what is a clear allusion to Genesis 1:26-28, David verbally links the concepts of image and glory together—an association that will only grow stronger in later Jewish writings, and especially in Paul’s letters in the New Testament, where the two are often used almost interchangeably (see, e.g., Rom 8:29-30; 1 Cor 11:7; 2 Cor 3:18; 4:4). This connection between image and glory, and their close correlation to dominion over creation, takes us to the heart of the story that runs through the rest of the Bible.

      God alone is king over his creation. Hezekiah declares God’s kingship by virtue of his being the Creator of all things: “O LORD of hosts, God of Israel, enthroned above the cherubim, you are the God, you alone, of all the kingdoms of the earth; you have made heaven and earth” (Is 37:16).

      Similarly, the psalmist exclaims:

      
        For the LORD is a great God,

        and a great King above all gods.

        In his hand are the depths of the earth;

        the heights of the mountains are his also.

        The sea is his, for he made it,

        and his hands formed the dry land. (Ps 95:3-5)

      

      God created the world, and he is king over his world. Astonishingly, he chose humans—those uniquely related to him as sons and daughters—to exercise his good rule and reign in the world. God gives them a royal status. He crowns them with his glory (Ps 8:5) and appoints them his representative kings and queens over creation (Ps 8:6; Gen 1:26, 28). At creation, humans, who see and share in God’s glory, are tasked with ruling as his images—caring for creation and spreading his glory throughout the earth.

      Of course, we live in a world affected by the fall that occurs in Genesis 3 (the subject of the next chapter), and our experience is far different from the picture we see in Genesis 1–2. But we are still able to get a sense of the goodness God planned for his world (and the goodness he intends to restore to it) by going back to the beginning of the story at creation. What we find there is the kingdom of God on the very first page of Scripture—the good, life-giving, joy-bringing rule and reign of God to be exercised through those created in his image, who were to rule in his name and reflect his character, and whom he commissioned to carry his glory into every part of creation they would “fill” and “subdue” (Gen 1:28).

    

    
    
      A Kingdom Shaped by the Glory of Its King

      When I was younger and had ample free time, there were a handful of movies I watched over and over again. One of them was First Knight. It’s a take on the legendary King Arthur and the kingdom of Camelot. In keeping with the legends, First Knight portrays Arthur as a good king, who has built Camelot around humility and service. His knights sit at the round table—a table of equals with no head—and their motto is, “In serving one another we become free.”

      Camelot is different from the oppressive, dark kingdoms that surround it. This is because Camelot’s king is unlike other kings. Arthur champions justice, brotherhood, and sacrifice. He loves the people of his kingdom and is willing to give his life for them. The inhabitants of the kingdom follow their king and his ways, and so Camelot shines with goodness, beauty, and joy.

      When, as a teenager, I watched First Knight, it struck a deep chord in me—a longing for a good king and for a different kind of kingdom. I now realize that, however imperfectly (and there are certainly complications in the plot), First Knight gave me a picture of what God purposed in creation. Arthur’s kingdom reflects the kingdom of God.

      God is a king unlike other kings—full of goodness, self-giving love, generosity, and joy. And his kingdom is meant to be shaped by its King, and by its citizens who are like their King and embody his character and heart in all they do, so that goodness, self-giving love, and joy fill the kingdom. This was God’s design for his world and for his people. This is why he created.

      To fulfill this vision, God’s images must be like him. There is an ethical aspect to their glory. They are meant to embody holiness, righteousness, kindness, generosity, love, wisdom, humility, creativity, and so many other qualities of God’s life, which God grants humans to participate in and display. Humans are not to exercise just any dominion but Godlike dominion—dominion that takes the form of self-giving love. In creation, God invests humans with his glory so they can participate in the joy of being like God, reflecting his self-giving love into every relationship, every task, and every part of creation he places under their care.

    

    
    
      Fruitful and Filling the Earth

      These facets of human glory—relational, vocational, and ethical—shine in the biblical story like light refracted from a diamond, filling with color the biblical theme of God’s glory revealed to and through humanity. Sons and daughters of God, who are his representative rulers over creation, who reflect his character and nature into the world. Each of these facets is bound up with the creation mandate, which in the biblical text immediately follows the creation of humans as God’s image: “And God blessed them. And God said to them, ‘Be fruitful and multiply and fill the earth and subdue it, and have dominion over the fish of the sea and over the birds of the heavens and over every living thing that moves on the earth’” (Gen 1:28).

      This blessing and mandate gives inaugural expression to the unified purpose of God that will run through creation, redemption, and new creation. All are the outworking of this commission, a partnership between God and humanity to fill the earth with the glory of God and to extend his good, wise, loving, and life-giving kingship to every corner of creation.

      The creation mandate reverberates through the story of the Bible. God blesses humanity, an act by which he enables them to be and do all that he created them to be and do. Then he invests them with his divine purpose for his people.

      First, they are to “be fruitful and multiply and fill the earth.” This is not just a numerical project, aimed at populating the planet. It is about filling the planet with his image—humans who know God and see his glory, those who rule as God’s image and so will fill the earth with his glory as they increase in number.

      That’s what the second part of the commission is about. Humans are to subdue the earth and have dominion over it, extending God’s kingship through self-giving love that reflects his glory and brings the goodness, flourishing, and joy of his reign to everything, everywhere. When we seek the good of others and go low to lift others up, when we express loving care for creation and develop wise and just systems and structures that lead to order, abundance, and life, then we are giving expression to the glory of God.
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