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    Author’s Foreword

    
      This volume comprises my lectures on Christology and Soteriology delivered in my classes on Christian Dogmatics at New College, Edinburgh University, during the years 1952–1978. These were new lectures, considerably expanded and substantially revised from the course which I had previously given on the Doctrine of the Person of Christ, at Auburn Theological Seminary, New York, in the years 1938-39 and which have now been published under the title The Doctrine of Jesus Christ.

      On graduating from New College in 1937, I began research at the University of Basel on The Doctrine of Grace in the Apostolic Fathers under the supervision of Karl Barth. My research there was interrupted, however, by a request from John Baillie that I go to Auburn. I returned to Edinburgh in 1939 at the outbreak of war. As regulations did not permit an army chaplaincy at that stage, I went up to Oriel College, Oxford, to complete my doctoral dissertation for Basel. Following several years in parish service in Alyth, Perthshire and in Aberdeen, punctuated by war service in North Africa and Italy 1943-45, I was called back to the University of Edinburgh and the Chair of Church History in 1950. Here, lecturing in church history from 1950-52, I was particularly concerned with Patristic, Reformation and Scottish theology. In 1952, with the retirement from the Chair of Christian Dogmatics of G.T. Thomson, who had translated the first half volume of Karl Barth’s Christian Dogmatics, I requested transfer to the vacant Chair.

      John Baillie, then Principal of New College and Professor of Divinity in the University of Edinburgh, lectured on philosophical theology with particular attention to the doctrine of God. He had wanted me to remain in the Chair of Church History but to my delight I was transferred to the Chair of Christian Dogmatics, the same chair which had previously been held by Hugh Ross Mackintosh, my beloved old teacher, to whom I was greatly indebted spiritually and theologically. It was he who had first encouraged me to read and study the theology of Karl Barth. I began the preparation of lectures and week by week lectured on dogmatics. In time, I also began to prepare for the use of students copies of some of my lecture material, but had not thought of publishing all my lectures as such. Now, however, at the urgent request of some of my students I have prepared them for publication with only minor changes. I hope they may still be found helpful, not only to my former students but to others in different parts of the world.

      I would like to thank Mrs Nancy Robinson, as she now is, very warmly for her secretarial help in New College, and not least my elder son Thomas who has given me enormous help and constant assistance in the handling of the computer and in preparing these lectures for the press. I am also most grateful to my former student Jock Stein of the Handsel Press, Edinburgh for agreeing to help oversee and arrange the final preparation and publication of this work. I want to express my gratitude to my dear wife Margaret above all for her patience with me as I prepared this and other books while shut away in my study upstairs.

    

    Edinburgh, Easter 2002

  





Preface by Thomas S. Torrance


In 2001 and 2002 my father, Thomas Forsyth Torrance, gathered together material from his Edinburgh University lecture notes and other sources that he planned to publish on the Incarnation and Atonement. The resulting manuscript, however, subsequently proved to be in need of extensive editing before it could be considered for publication. Unhappily, during the afternoon of Tuesday 28th January 2003 my father (then aged 89) suffered a stroke that brought his long and immensely productive academic life to an abrupt end. I am most grateful to my cousin Robert Torrance Walker for agreeing to undertake the complex editing task which my father was unable to accomplish after his stroke. Robert was well suited for this role in that he had been a student at New College, University of Edinburgh, from 1966 to 1969 and had attended my father’s lectures in the form in which they had evolved by that period. I believe that the outcome of Robert’s sustained efforts from 2003 onwards, not only in editing the main text but also in meticulously verifying the accuracy of each reference, is a faithful and accurate presentation of what my father originally intended to publish. I should add that my father himself, shortly before his death on Advent Sunday 2007, expressed his great satisfaction with Robert’s skilful editing.



Department of Economics
Heriot-Watt University
Edinburgh, January 2008







  

    Editor’s Foreword

    
      These unforgettable lectures on Christology and Soteriology made a vivid impression on generations of students at New College. Every day after the morning coffee break, apart from a Wednesday when there were no college lectures, second year students made their way along to the Ramsay Lane Wing in New College to the dogmatics class. A prepared typescript formed the basis of the lectures which were a tightly packed introduction to dogmatics and the classical doctrine of Christ. They covered a great deal of ground, from the nature of theology and the Old Testament to the person of Christ and the nature of the atonement.

      While they made considerable demands on the listener’s attention, the lectures were riveting. Students found themselves deeply challenged and made to think, not only about the central issues of faith but about science and philosophy as well. If at times they found themselves stretched to the limits, they also found the lecturer making time to answer questions or regularly laying aside his notes to speak simply and personally about matters of faith. On such occasions, one could hear a pin drop in the class. It was clear that while academic, hugely stimulating and informative, the lectures did not separate mind and heart, or intellect and faith. The short prayer at the beginning of the class, when “TFT” closed his eyes really tightly (as though he was shutting out all images foreign to the word of God), was invariably a beautiful and succinct summary of the whole lecture.

      Although only now published for the first time, the lectures contain the heart and core of the author’s thought. Brought up by missionary parents in China, where he was steeped in the bible and encouraged to think about theology from an early age, Torrance trained in theology at New College under H.R. Mackintosh. With his thinking then further deepened through study at Basel under Karl Barth, extensive personal reading of theology and several years in pastoral ministry, the author communicates in these lectures not only his understanding of the doctrine of Christ but of scripture and theology more generally.

      Torrance’s books cover a wide range of subjects expanding on some of the issues raised in the lectures and exploring in depth new fields far beyond them. These lectures, however, represent the starting point and centre of all his thinking. If the focus of his later work appeared to be on issues such as the relation of science and theology, or on more detailed expositions of the doctrine of God, that was only because the doctrine of Christ and the biblical understanding behind it remained the foundation from which he was thinking out other issues. It is the lectures which more than anything else unfold the biblical and theological roots of his thought.

      While much of their content formed recurring themes in his writings, nowhere is this material brought together as a whole and explored in a more sustained, connected and detailed way than in these lectures. They contain by far his fullest biblical exposition of Christology and Soteriology. A key aspect of their significance is the way in which they reveal his knowledge of scripture, enabling the reader to appreciate the extent of the biblical study and interpretation which lay at the root of his thought. Here we have spelled out for us the way in which he saw different themes and passages of the bible connected together and serving in an integrated way to interpret the person and mission of Jesus.

      Former students will have the opportunity to read and study in full, material they were only able to summarise in notes. More importantly, a broader readership, the wider church and the inquiring laity now have the opportunity to share in what excited and motivated a generation of students. They will discover a challenging introduction to theology which opens up a deeper and richer understanding of Christian faith as a whole and the person and work of Christ in particular.

      The contribution that these lectures offer to the understanding of their author’s theology can be summarised here as:

      i)readability and accessibility – in contrast to the books prepared or written specifically for publication, the lectures are much less literary and easier to follow in content and style;

      ii)centrality of Christ – the doctrine of Christ is the centre of Torrance’s thought and informs all his writings, whether explicitly or implicitly, whatever their subject. Unfolding the doctrine of Christ in detail, these lectures present a defining account of the heart of the author’s thought;

      iii)biblical commentary – the lectures provide what is effectively an extended theological commentary on the bible. This means that they not only supply Torrance’s understanding of scripture but in so doing the theological interpretation which informs it. They thus demonstrate the essential inter-relation between theology and scriptural understanding;

      iv)a ‘one volume dogmatics’ – in the absence of a dogmatics from his own pen, the lectures on Christology and Soteriology provide the most systematic and complete presentation of Torrance’s thought and represent the nearest equivalent to the dogmatics he had hoped to write himself;

      v)new material – although there is considerable overlap between the lectures and the author’s writings, the lectures contain significant new material as well as material which complements and helps to amplify that in the published works;

      vi)the best introduction to his thought – taken as a whole, the lectures provide the most readable, accessible and comprehensive introduction to Torrance’s theology.

       

      If the lectures do not always have the polish of a book prepared for publication they nevertheless possess a simplicity, a passion, and the freshness of material delivered direct to the class. Their overall effect is to create an indelible impression. Presented here all together and incorporating additional material given to students in written form, these lectures are not only an invaluable introduction to the thought of T.F. Torrance himself, but a major account of the classical and reformed doctrine of Christ, ecumenical in perspective and very much in the classical tradition of Christian theology.

    

    Robert T. Walker

      Edinburgh, Easter 2008
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    Editor’s Introduction

    
      
        The purpose of the introduction

        The purpose of the introduction is, i) to explain the nature of Christian dogmatics as understood by Torrance and ii) to summarise the theology of these lectures on Christology and Soteriology and outline their leading characteristics. It is also, finally, to give an account of the text of the lectures and the process of editing them for publication.

      

      
        1 The nature and purpose of the dogmatics lectures

        
          An outline summary of the lectures

          Torrance’s lectures on the doctrine of Christ span the sweep of biblical history. They summarise the interaction with and gradual training by God of Israel in the Old Testament, shaping her concepts and institutions in order to create the tools and categories of thought through which Christ when he came could be understood. They focus on the life of Christ, from birth to crucifixion, resurrection and ascension into heaven, as the fulfilment of all the long Old Testament preparation.

          They argue that the whole life of Christ from birth to death on the cross and right through into resurrection, ascension and the sending of the Spirit, is of saving significance. They argue that Christ’s work of revelation and reconciliation can only be understood when the person and work of Christ are not separated but held together so that what Christ did is interpreted in the light of who he is.

          Christ’s work of salvation, of atonement, reconciliation and redemption needs to be interpreted in terms of the unity of his person, as the work of real God and yet of real man in the one person of Christ. For Torrance, the person of Christ, understood dynamically in terms of his work, is the centre of the Christian faith. As true God and true man in one indivisible person, Jesus is himself our salvation, the living and permanent union of God and man. The indivisibility of the person of Christ and his inseparability from the Father and the Spirit are the foundation of Christian theology. Salvation in the incarnate person of Christ is the work of Father, Son and Spirit.

          The lectures outline the development of the doctrine of the person of Christ in the early church and argue that its concern with his person needs to be balanced by the modern concern with the work of Christ and eschatology. Torrance gives a full theological account of the life and work of Christ and presents an integrated understanding of his person and work in which insights from the early church, medieval, Reformation and modern theology are all given their place in a developed doctrine of Christ.

          Torrance begins the lectures with an introduction to the nature of theological thinking and method and the relation between the Jesus of history and the Christ of faith. He concludes them with an emphasis on the eschatology of the New Testament and the way in which Christian faith must always look upwards and forwards to the coming again of Christ in glory and the full manifestation of the kingdom.

        

        
          The logic of the lectures

          The lectures are challenging in content and depth, span a wide field and integrate so many strands of theological thought, that while at one level they are easy to follow, it takes time to put them together and see them as a whole. Torrance used to encourage students to keep listening until they began to put the different elements together and follow the logic of the lectures. He was interpreting the bible in terms of its dynamic, which in the Old Testament reached forward and in the New Testament looked back to the coming of the Messiah. Interpreting the bible theologically in this way, as a whole, in its relation of depth, means seeing Christ as the ultimate focal point of all the scriptures and of all Christian faith and doctrine.

          As Torrance goes through the bible, selecting the most important elements of its teaching and covering different strands of the doctrine of Christ, he is building up a picture of how the bible and Christian doctrine relate to Christ. As they listened to the lectures, students used to find that he would often return to the same point. Torrance used to say that the process of comprehension is spiral in nature. It involves seeing the connections between different parts of the bible and the relation of scripture as a whole to Christ. One comes back to the same point, but from a different angle and with a richer understanding.

        

        
          The setting of the lectures – university and church

          The immediate setting for Torrance’s dogmatics lectures was New College, the divinity faculty of the University of Edinburgh and one of the Church of Scotland’s historic four training colleges for the ministry.

          In the tradition of Scottish theological education, university faculties and church training colleges were not separated. Academic rigour and Christian faith and belief existed side by side. During Torrance’s time as Professor of Christian Dogmatics at New College, from 1952 until his retiral in 1979, the majority of students were candidates for the ministry of the Church of Scotland. For their Bachelor of Divinity degree, students were required to study Old Testament, New Testament, Church History, Practical Theology, and Dogmatics and Divinity for the first two years of their study, after which honours students could specialise in the field of their choice. The second year Dogmatics class was therefore attended by all candidates for the ministry as part of their training. It gave them a very comprehensive account of the whole doctrine of Christ and the nature and purpose of dogmatics.

        

        
          The nature and purpose of Christian dogmatics

          For Torrance, Christian dogmatics works alongside the other essential theological disciplines. Old Testament and New Testament study lay the foundation for biblical theology in its task of understanding the concepts and teaching of the bible. Church History, as part of its task, studies the development and history of church doctrine from the earliest years of the church and the time of the ecumenical creeds and councils. Christian dogmatics is the discipline which attempts to express the essential content of Christian faith and doctrine as an aid to the church in her teaching and preaching.

          Christian Dogmatics overlaps with biblical theology and like biblical theology endeavours to be faithful to scripture but has three further features: i) it thinks with all the saints in the tradition of the church and in faithfulness to apostolic tradition, church creeds and ecumenical decisions on doctrine; ii) Christian dogmatics recognises that church tradition, creeds and dogma must always be subject to scripture and open to further development or amendment in the light of scripture; iii) it endeavours to express faithfully the doctrine of Christ and to bring all doctrine, preaching and ministry of the church into agreement with scripture and above all with Christ.

          The aim of Christian Dogmatics can be summarised as:

          
            	
              (a) faithful interpretation, with all the saints, of scripture in the light of Christ;

            

            	
              (b) careful development or amendment of church teaching, doctrine and practice according to Christ;

            

            	
              (c) orderly articulation of the doctrine of Christ.

            

          

        

        

          The ‘inner logic’ of the bible

          In these dogmatics lectures Torrance is interpreting scripture in the light of Christ and with the help of past and present interpretation in the church. He is interpreting scripture in terms of the thought and intention of scripture itself, seeing it as Christ and the New Testament writers interpreted it, as referring to him. Such interpretation in terms of the ‘inner logic’ of the bible as Torrance called it, is reached through following the language, context and thought of the bible and above all the apostolic interpretation of Christ. The lectures are an extended summary of the teaching of the bible in terms of its inner intention, of the Old Testament in terms of its slowly unfolding reference to the coming of Christ and of the New Testament in terms of its presentation of Christ as the revelation of the Father and redeemer of the world.

        

        
          Articulating the inner logic in dogmatics

          For Torrance, one of the primary tasks of dogmatics is articulating the inner logic of the bible. Without distorting it or forcing it into an alien framework, its task is to follow the inner logic as it comes to fulfilment in Christ and coheres around him. It is then to understand and express, as far as it is possible to do so, the logic of Christ and how Christian doctrine is structured around him.

          Once brought to light and articulated, the inner logic of the bible and of Christ gives dogmatics its basic structure of thought and becomes an interpretative framework for the church to guide it in understanding the bible. It functions as a ‘key’, as Calvin put it, to understanding the whole of scripture. There are two points here:

           

          i) dogmatics is a human activity, open to human fallibility. It attempts to be faithful to what the word of God is saying in scripture but is always open to revision and correction by it.

           

          ii) in discovering and expressing the inner logic of scripture, dogmatics is discovering something which is not just a human structure of thought but a divinely given and inspired one. By grace and through the Spirit, dogmatics interprets scripture and summarises its divine content. Human activity though it is, it articulates for the church the doctrine of Christ.

        

        
          The relation between preaching, dogmatics and Christ

          Preaching and Christian dogmatics both present Christ. Preaching does it in a way which is simpler, more pastoral and with more emphasis on vivid presentation which brings home to listeners the reality of Christ and his relation to them. Dogmatics does it in a way which is more theological, more detailed and with more emphasis on understanding the full truth of the doctrine of Christ. Torrance’s lectures are a theological presentation of Christ but in a real sense they are also preaching. Their aim is to lay bare the essential structure of the biblical doctrine of Christ and in so doing they are preaching him. Or to put it the other way round, in their preaching of Christ theologically, the lectures are using and supplying a structure of understanding which enables the truth of Christ to be grasped and Christ himself to be known.

          For Torrance, there should be no gap between preaching and dogmatics. One of the aims of the lectures and one of Torrance’s dearest wishes was to help bridge any such gap and give students a theological grasp of the gospel to enable them to preach Christ in a richer and deeper way. Torrance used to quote James Denney’s dictum, ‘If only all our evangelists were theologians, and all our theologians evangelists.’ As a parish minister, Torrance preached the same theology that he later lectured on. Profound though his theology was, the heart of his dogmatics could be preached simply, as the books of his published sermons show.

        

        
          The inner simplicity and structural complexity of the dogmatics

          Torrance’s dogmatics combines an inner simplicity with a structural complexity. In its evangelical presentation of Christ, his dogmatics has a profound unity and simplicity. It is also structurally complex in its combination of scriptural interpretation with theological insights from the history of the church. Interpreting the bible in its depth, he sees the different elements of the person and work of Christ and the many biblical images and doctrinal presentations of Christ in the New Testament as an integrated whole. His dogmatics is an integrated presentation of the whole biblical picture of Christ. Its shape and structure is deeply informed by the theological structure or framework of understanding first developed by the early church in the period of the ecumenical councils and creeds. But while the basic structure is that of the early church, Torrance incorporates many subsequent developments and insights, further extending and integrating them into a developed whole. His dogmatics is thus also an integration of theological understanding from different periods of the church.

        

        
          The inseparable relation between Christ, the bible and dogmatics

          In Torrance’s lectures, there is an inseparable relation between Christ, the bible and dogmatics, in which they are bound up together and understood together, each through the other two:

           

          i) Christ is understood through the bible and the bible through dogmatics.

           

          ii) the bible for its part is understood when Christ is known and then it makes sense, but it is also only understood when dogmatics (or as may be, preaching and biblical interpretation) succeeds in interpreting it and making Christ clear as its inner content and meaning. The bible stands in the middle, as the mediator of Christ, but it needs to be illuminated from both ends, as it were, or from behind and in front, in order to be itself understood and make sense.

           

          iii) dogmatics can only be understood when the Christ it presents is known in person as the meaning of the bible and therefore also of dogmatics. A knowledge of the bible is an essential prerequisite. Dogmatics is then understood when its structuring of the biblical message brings Christ to the fore, revealing him and making him known as the centre of the bible and of dogmatics. The light of Christ shines through, making the meaning of the bible and dogmatics transparent.

        

        
          The circle of knowing in theology

          In Torrance’s view, there is in theology a circle of knowing into which we must enter. We know and understand Christ through the bible and dogmatics, and we understand dogmatics and the bible when through them we know the Christ to whom they refer. The same is true in other fields of knowledge. We understand any reality through language and a human structure of understanding. At the same time it is only through knowing the reality that the structure or framework of understanding makes sense. Understanding the structure or framework of knowledge and understanding the reality grow together, and little by little, our grasp of each increases, though there may often be a sudden and dramatic moment or moments of illumination.

          The same process occurs when children learn language: they only understand the meaning of words when they understand the realities they refer to, but at the same time they only come to be able to think and understand the realities by means of the language which refers to them. Understanding of language and of reality occur side by side. So in theology, knowledge of Christ and understanding of the biblical and dogmatic structure through which he is known grow side by side. Little by little each unfolds the other.

        

        

          Knowing Christ through the bible, dogmatics and the transformation of mind

          Now to take the various elements involved in the knowledge of Christ separately and in more detail:

           

          i) knowing Christ – the ultimate purpose of the bible and of dogmatics is knowledge of Christ. Unless we know Christ in his reality, neither the bible nor dogmatics make sense. He is known in but also through the word of the bible and theological structures of understanding. The in and the through are both important. We know Christ in the bible and theology but also through them, which means that we have to pass beyond them to the reality of Christ if we are to know him. We need to pass through them in such a way that our thought is not just resting in the statements of scripture and dogmatics but resting on Christ and knowing him in his own person and reality.

           

          ii) the written word of the scriptures – Christ the living Word is known through the written word of the scriptures but also in it, which means that the written word has a unique and normative authority in our knowledge of him. It is holy scripture, with implications for the way we approach it and know it:

          
            	
              a) there is an imperative to know the scriptures and know them well. The more we do so, the easier it becomes to follow the thought of scripture, see the connections between different parts of it and come to know Christ through it. In revealing Torrance’s own intimate knowledge of the bible, the lectures help to open it up for others.

            

            	
              b) Torrance stresses that in knowing the bible we must learn to think in a biblical way. We must learn to think in a godly way, in a way appropriate to what the bible is, the word of God speaking to us at our level and lifting us up to know him in accordance with his majesty. Such godliness, where human reason learns to know the truth of God in a way appropriate to him, Torrance found to be particularly characteristic of the great fathers of the church.

            

            	
              c) For Torrance, the bible is the result of the long wrestling by the Word of God with the human speech and thought forms of Israel. It is the training and adaptation of human word to be the bearer of his Word. The bible contains language, images, institutions, customs and metaphors chosen, adapted and welded together to be the vehicle of his revelation. It is through these specially moulded ways of expression and not others that God has chosen to speak to us.

            

          

          That means that it is not only in the written word of scripture that God is known, but in terms of it. The bible, in other words, is not only the window through which we know him, but the way we are to know him. This is how God is to be known, in terms of these concepts and this set of metaphors: steadfast love, righteousness, covenant love, sacrifice, atonement, king, priest, shepherd, Father, etc. Culturally conditioned and localised as the biblical metaphors and way of thinking are, the bible contains the specially adapted means and categories by which God is to be known and understood.

           

          iii) dogmatics – the role of dogmatics is to articulate how the various metaphors and expressions of the bible fit together and are understood. Dogmatics interprets the language and thought of the bible in terms of its immediate human context, in terms of the way the bible customarily uses the same language and images elsewhere in the bible, and in terms of the meaning of human language when applied to God. Torrance examines the principles of biblical interpretation in detail in some of his essays and books and in his earlier days spent considerable time studying the meaning of biblical words, as is apparent in the lectures. On the basis of careful linguistic and textual study, the task is to summarise the essential thought of scripture and articulate its structure. Five factors, overlapping to an extent, are central throughout:

          
            	
              (a) linguistic and contextual examination of the biblical text;

            

            	
              (b) learning the biblical mind and how it operates;

            

            	
              (c) following the intention and inner logic of the bible;

            

            	
              (d) interpreting biblical language through the Spirit in the light of the reality of God;

            

            	
              (e) interpreting the bible in the light of Christ.

            

          

          Through all this, dogmatics aims to put into words the biblical structure of thought from its beginnings in Israel to its fulfilment in the doctrine of Christ so that he may be better known and the bible better understood.

           

          iv) the transformation of mind – knowing Christ requires a transformation of mind, a reorientation of our natural ways of thinking so that we begin to think in a new way in accordance with his mind. The word metanoia, commonly translated repentance, means literally ‘change of mind’. Coming to know Christ means a change in our whole way of thinking and Torrance did not hesitate to tell students on occasion that they needed to be converted. Without such a conversion and continual transformation of mind, Christ cannot be known nor the bible and dogmatics understood. While change of mind is something that needs to happen in us, for Torrance it is not something we can make happen ourselves but something we find in Christ and that is given to us. It is part of the relation between Christ and ourselves and part of the doctrine of Christ.

        

        
          Theological language and faith

          In the language of faith, Christ is known through the language of the bible, through the gospel stories of Jesus’ teaching and healing and through the New Testament preaching of who he is and what he has done for us. Christian theology and dogmatics know the same Christ through language which is more technical such as incarnation, the deity and humanity of Christ, divine nature, human nature, person and work, two natures in one person, etc. The use of such a language enables us to see connections and pinpoint features of the doctrine of Christ, making it easier to discern its essential structure and know Christ with a richer understanding.

          Torrance uses theological language, co-ordinated with biblical language and that of faith to present Christ and his gospel. The language of faith is based on biblical language which itself is everyday language enriched with specialised terms such as justification and atonement, the meaning of which has to be learnt. Theological language is a further enrichment, which by itself or when first used appears abstract, but which once learnt provides faith with deeper understanding. The theological language that Torrance uses extensively takes time to learn, but it is always dovetailed and continually translated into biblical and normal language. In his theology, the three languages function inextricably together and all three are the language of faith and prayer and worship.

        

      

      
      
        2 Leading features of Torrance’s theology

        
          Its general nature

          i) biblical and unitary – Torrance’s theology is deeply biblical and like the bible his thought is unitary, combining head and heart. In the bible there is no separation between them and no such thing as knowledge simply with the mind or simply with the heart. The human person is a unity and the whole of the human person is involved in faith or knowledge, at once with the head and with the heart.

          For Torrance, theology is personal knowledge of God in which mind and heart together are equally involved. God is personal, or ‘personalising person’ as Torrance used to say, the one who makes us personal and can only be known personally. One cannot therefore study theology without personal knowledge of God in faith. It can never be simply an academic exercise. Theology involves faith and worship and can only properly be done on one’s knees.

           

          ii) systematic but not a system – while Torrance’s theology is highly systematic, it is not a system. There is no one key systematising principle and although key elements of it can be enumerated as basic principles, these cannot be neatly systematised. That is because the unity of his thought is to be found not in any logical consistency of important principles as such, but in the object to which his theology points, the incarnate Christ in the heart of the Trinity. Theological statements point beyond themselves to the reality of God in Christ and it is only in the reality of God himself that all we try to say about him is held together in one. For Torrance, dogmatics must be systematic and orderly in its articulation of the doctrine of Christ but in the nature of the case cannot be a system. Dogmatics points to, but falls short of, the reality of God in Christ and cannot reduce it to a human system. Human systems must go as far as they faithfully can without distortion but then they must break off and find their completion in the reality and truth of God.

          While we try to understand Christ systematically, we have to be faithful to what he is without pushing our logic to the point where it begins to distort what we know of him through the scriptures. Torrance’s theology points to but does not try to encapsulate the knowledge of Christ in a system or tie up all the ends. They are left open for it is only in God himself that all the elements of theological articulation can be held together.

           

          Torrance therefore holds together positions which scripture holds together, such as the completed work of Christ and the need for faith, without logicalising them into a system such as universalism, limited atonement or Arminianism, all of which were for him distortions of scripture. For Torrance we must be faithful to the logic of scripture, learning to hold together what it holds together and endeavouring to understand how and why it holds different conceptions together which to natural human logic can seem inconsistent or contradictory.

        

      

      
      
        (a) The Trinity and the deity of Christ

        The heart of Torrance’s theology is the Trinity and the deity of Christ. In the coming of Jesus Christ, the God of the Old Testament is fully revealed as Father, Son and Spirit, three eternal persons in one God. The truth of the Trinity, ‘more to be adored than expressed’, and the deity of Christ belong inseparably together. It is only because he is fully God that he can reveal God and as the eternal Word and Son reveal the Father.

        
          The deity of Christ is the guarantee of revelation

          Torrance stresses that it is the full deity of Jesus Christ as the Word and Son which reveals the Father. As the eternal Son in the heart of the Trinity it is the Son who knows the Father in the Spirit. There is an eternal communion of knowing and loving in God and only from within that communion can God be known. It is Jesus Christ who knows God from within that communion and it is only he who can impart that knowledge to anyone outside it. Torrance used to quote as one of the most important verses in the bible, ‘No one knows the Father except the Son and any one to whom the Son makes him known’. Only God can know God and only through God can God be known. It is the full deity of Christ the Son which is thus the guarantee that through him we know the Father. Because he is God and comes out of the heart of God to make him known, we know that the knowledge of God which he gives us is ultimately and finally true.

        

        
          The deity of Christ is the guarantee of reconciliation

          Because Jesus Christ is God, he not only makes God known but what he does is the work of God. His word and deed is the word and deed of God. His love and compassion is the love and compassion of the Father. When he forgives that is the very forgiveness of God. This is likewise a point on which Torrance lays immense stress, the identity between the act of Jesus and the act of the Father. What he does is what God does. Torrance would often say, ‘There is no God behind the back of Jesus’. In other words, there is no other God than the one we see in Jesus and no act of God other than the act of Jesus. The word and act of Jesus and of the Father are identical. The deity of Jesus is therefore the guarantee that the reconciliaton we see and receive in him is the reconcilation of God himself.

        

      

      
      
        (b) The incarnation and full humanity of Christ

        The incarnation of Jesus, in which he the eternal Word and Son of the Father became flesh and took on human form, is the beginning of his incarnate work of revelation and reconciliation. It is the miraculous event in which the Word through which the universe was made out of nothing became himself one of the creatures he had made. In love and compassion for the creation which he had made but which through sin and rebellion was in the process of disintegration, Jesus came to undo sin and death by himself becoming human.

        
          (1) The nature of Jesus’ humanity

          Here the full humanity of Christ is of equal importance with his deity. If Jesus is not God then it is not God that has saved us, but equally, if Jesus is not man then man has not been saved. The deity and the humanity of Jesus are equally important and neither without the other can bring salvation. For Torrance, therefore, following the early Greek fathers, it is of critical importance to believe in the full humanity of Christ and failure to do so consistently has been a damaging weakness in the history of theology.

          Torrance often quoted the famous saying of Gregory Nazianzen, ‘the unassumed is the unredeemed’. In other words, whatever Jesus did not assume has not been redeemed. If Jesus did not become flesh, assuming a human body in the incarnation, then the human body has not been redeemed. If Jesus did not assume a human mind, then the human mind has not been saved. In order to save us, Jesus has to become what we are, assuming our humanity to the full. There are several points here:

           

          i) Jesus assumed fallen flesh – since the humanity that we have is fallen, it was fallen flesh and humanity that Jesus assumed, taking on himself the nature of Adam as it had become after the fall. Sinless though he was, Jesus assumed sinful flesh and humanity, the whole fallen nature of man, body, mind and soul. For Torrance, theology has no option but to say this since otherwise Jesus would not have reached us in our actual condition. He took on himself the sin of the world and as Paul says, God ‘made him to be sin who knew no sin’. While the climax of this, as referred to by Paul, was on the cross, Torrance sees it as beginning at Bethlehem and he quotes Calvin’s statement that from the moment Jesus assumed flesh he began to pay the price for our liberation. Our redemption began right away in the incarnation with Jesus’ assumption of our sinful human nature, but for Torrance we have to immediately say something else also:

           

          ii) Jesus sanctified fallen flesh – in taking on himself our fallen flesh, sinful as it was, Jesus did not sin, but sanctified our fallen humanity. He the second Adam took on himself fallen adamic humanity but by his life of obedience in it undid its sin and restored it to fellowship with God. Torrance sees the human life of Jesus as one of wrestling with the nature he had made his own in order to bend it back into obedience and love to God. Living in sinful human nature, Jesus wrestles with it ‘with strong crying and tears’ and through his life of prayer and unbroken obedience to the Father converts it back to him. He grows up in wisdom and knowledge of God, replacing the disobedience of Adam with his own human life of perfect righteousness. And in a life of increasing solidarity with sinners, Jesus enters more and more into their condition, taking their sin and sickness on himself in order to undo them by his purity and offer in exchange his own life and righteousness. Like Calvin, Torrance emphasises the whole human life of Jesus as being one of saving significance.

           

          iii) Jesus sanctifies fallen flesh in the very act of assuming it – Torrance emphasises that Jesus’ assumption of fallen flesh has to be understood dynamically and cannot be separated from his sanctification of it. Jesus assumes fallen flesh but does not sin and that can only be understood dynamically – in the very act of assuming fallen flesh Jesus wrestles with it and sanctifies it. The whole life of Jesus is a dynamic one of wrestling, of learning obedience, of publicly identifying himself with sinners in baptism, but also of growing up in righteousness and intimate communion with the Father. In the midst of his increasing oneness with sinners, climaxed on the cross, Jesus is forging a life of perfect human righteousness and it is that positive human righteousness which lies at the heart of the doctrine of our justification and of union with him through the Spirit.

        

        
          (2) The humanity of Jesus means that what he does is the act of man

          If the deity of Jesus means that what he does is the act of God, his humanity means that it is also the full act of man. In his humanity, Jesus is the genuine act of man, not autonomously or apart from his act as God, but in and through his act as God everything that he does is at the same time the full act of man.

        

        
          The humanity of Jesus is the guarantee of human knowledge of God

          The humanity of Jesus is the guarantee that in Jesus man knows God, that not only is revelation genuinely of God but that in Jesus man has received, grasped and understood revelation. Jesus is the one who knows God from within the heart of God but who has become man in order to translate his knowledge into the heart, mind, speech and act of man. Jesus is not only God revealing himself to humanity, but man coming to accept divine revelation and know God. He is the God who is known and the man who knows, the one true human knower of God. As God, he knew God already but became man in order as man to know God and for us. In his knowing of God and in his bringing us to share in his knowledge through the Spirit, he is the guarantee of our knowing.

        

        
          The humanity of Jesus is the guarantee of human reconciliation and forgiveness

          The humanity of Jesus means that in him the love of God has reached down to embrace human life, to reconcile man to himself in forgiveness and to draw the human heart into fellowship with him. The humanity of Jesus means that not only is he God coming down to reconcile man to himself, but that he is the man in whom the divine reconciliation is worked out for all humanity, the man who receives and knows and who indeed is the divine forgiveness. This is something that began with the incarnation but is worked out above all at the cross and in the resurrection. The risen humanity of Jesus is the guarantee of human reconciliation and forgiveness.

        

      

      
      
        (c) The ‘hypostatic union’ of God and man in the one person of Christ

        For Torrance, the union of God and man in Christ is the basic fact of the Christian faith. The ‘hypostatic union’ (from hypostasis, the Greek word used for ‘person’) is the union of God and man in the one person of Christ, or the doctrine of ‘two natures (divine and human) in one person’. The hypostatic union established in the incarnation means that there is now a permanent union of God and man in the person of Christ. In him, in his living person, God and man are now united for all time. That means that Jesus, in his one person, is the living bond between God and man, the living heart of revelation and reconciliation and indeed himself the fact of revelation and reconciliation.

        In these Christology lectures, Torrance devotes considerable space to explaining the origin and details of the doctrine of the hypostatic union in the early church and its development in Reformation theology. Technical as some of its details are, the doctrine provides the church with a fundamental guide and key to understanding not only the person of Christ but other doctrines as well.

        
          (1) The nature of the hypostatic union

          i) two natures in one person – the hypostatic union means that in the incarnation God became man in such a way that without giving up his divinity or ceasing to be God, he was now also man in the person of Jesus. There are not two persons, a divine Jesus and a human Jesus, but only one who is both. He who is the eternal Son of the Father, the second person of the Trinity, is now also man. He who as God always had a divine nature, now has also a human nature.

           

          ii) ‘without confusion, change, division or separation’ – according to the Council of Chalcedon, the divine and human natures of Christ are united ‘without confusion, change, division or separation’. His divine nature is not changed into human nature, but remains what it was and his human nature is not divinised but remains human. That means also that there can be no confusion between them, since each remains distinctly what it was. They are united ‘without change or confusion’.

          The fact that they are united however in the one person of Christ means that we cannot divide Christ in his divinity from Christ in his humanity or make any separation between his divine and human nature. They are united ‘without division or separation’.

        

        
          (2) The importance of the hypostatic union

          i) it guards the full reality of Christ – the doctrine of the hypostatic union guards the full reality of Christ for the church in two ways: a) it recognises two fundamental features of Christ, the fact that he is one Christ and the reality of both his divinity and his humanity. It thus outlines positively the nature of Christ in his wholeness. b) It states negatively how the union of divine and human natures in Christ is not to be understood. There is to be no change, confusion, division or separation between the natures. It does not attempt to define how Christ is one person in two natures, for in the nature of the case that cannot be done. Just as we cannot say how God created the universe out of nothing, so we cannot say how he became man. We can recognise his reality once it has come into being but we cannot say how it came into being.

          The doctrine of the hypostatic union thus recognises the fundamental features of the reality of Jesus and without trying to explain them guards them by saying how they are not to be understood. It allows the one whole Christ in his positive reality to keep on disclosing himself to us by delineating and marking off wrong ways of understanding. It sets the boundaries within which Jesus in his wholeness can be known without distortion. For Torrance, the doctrine of the ‘hypostatic union’, ever since its definitive formulation in the Creed of Chalcedon of 451, has been of fundamental significance in guiding the thinking of the church.

           

          ii) it is the heart of the gospel – the doctrine of the union of God and man in Christ is the absolute heart of the gospel. It tells us that the full reality of God in his love has come all the way to suffering and sinful humanity and has united himself with us. It tells us that we have been accepted in the fullness of our humanity and brought as we are into union with him in Christ. It tells that because Christ is the permanent union of God and man, his person is the indivisible and living centre of our salvation for all time. The doctrine of the hypostatic union is a theological way of putting what Jesus is saying in his ‘I am’ statements in the gospel of John, ‘I am the resurrection and the life’, ‘I am the bread of life’, etc, and what Paul means when he speaks about ‘our [your] life in Christ Jesus, whom God made our wisdom, our righteousness and sanctification and redemption’. Jesus is all these things in himself. He does not just give them to us, he is them. The hypostatic union is a theological way of saying the same thing which also gives us the ground for why Jesus is all this in himself, namely that he is the living union of God and man in his person. Torrance calls the hypostatic union ‘the heart’ and ‘the mainstay of the doctrine of atoning reconciliation’.

        

        
          (3) The hypostatic union needs to be understood dynamically

          Torrance emphasises that the hypostatic union cannot be understood statically. It is the union, begun at Bethlehem, of God and man in the person of Christ but it needs to be carried through the whole life of Jesus and worked out on the cross in atonement and then on into resurrection. It needs to be understood dynamically in terms of Jesus’ growth in wisdom and in terms of his battle with evil. Torrance writes of how the bond of prayer between Jesus and the Father, the innermost heart of his life of atoning obedience, came under fearful attack by the powers of evil, seeking to separate him from the Father and destroy the bond between God and man in him. The hypostatic union, forged at Bethlehem, had to be maintained and lived out throughout the life of Jesus, in the teeth of the attack of evil and in the face of the divine judgement on sin. Throughout it all, the hypostatic union held fast as Jesus clung to the Father in utter and obedient dependence in prayer. And so the hypostatic union emerged victorious and unscathed in the resurrection as the eternal union of God and man in Christ Jesus.

        

        
          (4) The use of ‘anhypostasis’ and ‘enhypostasis’ in understanding the hypostatic union

          Torrance also emphasised the importance of ‘anhypostasis’ and ‘enhypostasis’ in understanding the hypostatic union and clarifying its nature.

           

          i) anhypostasis says that the humanity of Jesus had no reality of its own apart from the incarnation of the Son (from the Greek, an-hypostasis, ‘not-person’ or ‘not-reality’). In other words, Jesus as man would not have existed if the eternal Son had not become man. The humanity of Jesus only came into existence in the incarnation. It was entirely the act of God and had no independent reality.

           

          ii) enhypostasis says that the humanity of Jesus did have full reality in the incarnation of the Son (from the Greek, en-hypostasis, ‘in-person’, ie. having reality in-the-person of the Son). Although entirely the act of God, the humanity of Jesus had full, individual and personal reality in the person of the eternal Son.

           

          Taken together anhypostasis and enhypostasis help to clarify more precisely the nature of the person of Jesus. His humanity has no existence apart from the incarnation of the Son, but does have real, full and personal existence in the person of the Son. The incarnation for Torrance is a model of grace, as he brings out in his discussion of the virgin birth. Our salvation is entirely the act of God and not a human act, but an act of God in which we have full personal reality.

        

      

      
      
        (d) As Word and Son become flesh, Christ is the truth of God

        
          The biblical concept of truth, word becoming event, the Word become flesh

          The concept of Christ as the truth of God brings together and amplifies some of the points which have already appeared as leading features of Torrance’s theology. For Torrance, the biblical concept of truth is that of word becoming event. Truth is what happens when the word of God becomes event. It is not simply the intellectual concept of the correspondence of statements to reality, but the much more dynamic one of action that corresponds to word. It is doing the truth. As an example, Torrance would quote the story of how when Elijah revived the widow of Zarephath’s son, she said to him, ‘Now I know that the word of the Lord in your mouth is truth.’ For Torrance, the word of God which was lodged in the tabernacle and which the Israelites failed to allow to become flesh in their hearts and lives, has himself become flesh in order to do the word in their midst. ‘And the Word became flesh and dwelt among us, full of grace and truth.’ Jesus is the utter and complete truth of God because he is the Word of God who has actualised in human flesh and event what he is in God.

        

        

          The significance of Christ as the Word and Son in God become event in human history

          To speak of Christ as the Word and Son of God is to translate the theological language of ‘hypostatic union’ and of the deity and humanity of Christ back into biblical language. It is to use biblical categories to say many of the same things from a different angle and to make clear, through interpretation of biblical passages on the Word and Son, the basis for theological language in biblical language. Torrance’s order of exposition in his lectures is, in fact, to begin with the bible, with theological interpretation of biblical passages on the Word and Son and on Jesus’ whole life of faithfulness to God and man which led to the cross. The doctrine of the union of God and man in Christ emerges from the biblical passages and guides the whole interpretation, but it is only near the end of his lectures on Christology that the doctrine is expounded in its details as a whole.

          The different elements of Christ as the Word and Son in God become event can be looked at briefly in turn before putting them together to see their significance as a whole:

           

          i) the being of Christ in God – the significance of Christ having his being in the heart of God is that he is with God and is God. He is, to use biblical language, the Word who was in the beginning with God and is God, the Son who dwells in the bosom of the Father. When he becomes flesh and in human form speaks and acts, that is the presence of God himself face to face with people in the midst of human history.

           

          ii) Jesus the eternal Son, the image of the Father – as the eternal Son Jesus is the image of the Father and the perfect reflection of his glory. To know him is to know the Father. To see him is to see the Father, as Jesus said in John. Torrance points out how the categories of Word and Son are used together of Jesus and in similar ways to speak of the incarnation but adds that the category of Son is the fuller. The Son knows the Father, hears his word and speaks it in human language. By word and deed together and by being himself the image of the Father the Son makes him known.

           

          iii) Jesus the eternal Word that is in God – in the very heart of God, Torrance used to say, there is Word, the Word which Jesus is. From all eternity there is a Word in God, a speaking in the heart of the Trinity and Torrance used to quote Anselm’s famous phrase about the intimate speaking in the highest being (intima locutio apud summam substantiam). The Word of God, in other words, did not begin to exist when God spoke to his creation. It, or rather he, is eternally part of the being of the Trinity. To know God in Christ, therefore, is not just to know the Son of the Father, it is to know the Word of the Father, and just as the Son is the image of the Father so the Word can be thought of as the mind and rationality (understood personally) of the Father, as Torrance calls him.

           

          iv) the becoming flesh and deed of the Word and Son – the Word and Son of God become flesh in history in revelation and reconciliation. The Word becomes event and throughout the course of his life speaks and does the word of God in utter faithfulness. The Son becomes ‘the son of the house’ that is Israel, living as the obedient Son who makes known the Father and fulfils his reconciling and atoning will even in death. In the life, mind, heart and soul of Jesus, the Word of God becomes personal event in human history and is the very truth of God. Jesus the eternal Son becomes ‘son of man’ and as the faithful son who knows the Father and does his will in truth he is the perfect reflection of the Father, ‘the image of the invisible God’.

        

        
          The identity of knowledge of Christ and knowledge of God

          As the eternal Word and Son within God, Jesus is the Word and image of the Father. When he becomes man, he becomes in man what he was in God. Or to put it the other way round, what he is in God he becomes in man, so that as man he is the very truth of God, Word become event, the Word of God become human speech, the image of the Father become a human person. To know and hear Christ is to know the Word and mind of God, to know and see him is to know and see the Father. The absolute identity of knowledge of Christ with knowledge of God is one of the cardinal points of the Torrancian theology and applies equally to Christ as Word and as Son.

           

          i) to apprehend Jesus the Word is to apprehend the mind and rationality of God – to know and apprehend the word of Jesus on earth is to apprehend the very mind and rationality of God in heaven. In knowing Jesus we are knowing the Word in the Trinity, God himself in the basic structure of his personal being, if we can stretch words to put it like that. Torrance will have nothing to do with a ‘non-cognitive’ knowledge of God, as if we could know God only with our hearts rather than with the minds of our hearts.

          Torrance used to make a distinction between apprehend and comprehend. We can apprehend an object, he used to say, such as a football with our hands, but we cannot comprehend it in the sense of getting our hands right round it. We can grip something even if we cannot get our hand round it. Similarly, he said, we can apprehend God but we cannot comprehend him. For Torrance, faith involved an intellectual component in which through grace and in the Spirit our minds can genuinely apprehend God in his personal being, even if his reality far outstrips our comprehension.

           

          ii) to know Jesus the Son is to know the Father and see his face – the point need not be laboured here, save to strengthen if possible what has already been said and reiterate it by adapting Torrance’s quote from H.R. Mackintosh: there can be no knowledge of God other than in Jesus and when we look in his face we see the very face of God and then we know that we do not need to see the face of the Father, because we have already seen it in Jesus and could not see it elsewhere or elsehow.

        

        
          The salvation of Christ is the salvation of God

          As Word and Son of the Father, Jesus is the love, the compassion, the righteousness, the judgement, the mercy of God become event in history. In Jesus the love and faithfulness of God have become event and been actualised in history. The righteousness of the Father has become incarnate in the human righteousness of Jesus. The whole life of Jesus, in his teaching and creative word of forgiveness, in his ministry of compassion and healing and in his cross, resurrection and ascension is the salvation of God become event. It is the truth of God, the salvation of the Father become event in Jesus.

        

        
          Knowledge of Christ in time is knowledge of the mind and will of God in eternity

          The identity between knowledge of Christ and knowledge of God means that what we come to know in Christ of the will of God, is the will of God in eternity and from all eternity. What is made known to us in Jesus in time is the eternal will of God, or as Calvin put it, Jesus makes known to us the will of God as it was from the beginning. For Torrance there can be absolutely no distinction between the will of God in eternity and the will of God as we know it in Christ in time. Any such distinction is a false dualism, which leads to a false way of understanding predestination. We can know nothing of God other than what he makes known to us in time in Christ. The incarnation means that there is no God apart from Jesus the man, because he has become man in Jesus. There is therefore no will of God apart from Jesus, for in him his will has become man. The incarnation means that there is no dualism between a God in eternity and a God in time. The God in eternity is the God in time in Jesus. Without ceasing to be the eternal God, God in eternity has become flesh, has become God in time in Jesus. What therefore we know of the mind and will of God in Christ, is the mind and will of God in eternity. For Torrance, ‘Pre-destination means that what God is toward us in Jesus Christ on earth and in time, he is antecedently and eternally in himself, and that everything that God is in himself he is toward us in Jesus Christ.’

          For Torrance, the event and time conditioned character of all knowledge of God (indeed of all knowledge in general) is a point of major importance. There is no spaceless and timeless knowledge of God. We cannot therefore think of a static eternal God apart from the living God who actively makes himself known to us in time and space in the history of Israel and above all in Christ. Abstract western or eastern philosophical views of God are very different from the God who makes himself personally known in word and action in the biblical history.

        

      

      
      
        (e) The person of Christ in relation to humanity and the individual

        In his dogmatics Torrance endeavours to be true to the logic of scripture and Christ. As mentioned already, he tries to understand it as faithfully as possible out of itself without distortion through the use of preconceived structures of understanding which fail to hold it together in its wholeness. He presents the central elements of biblical doctrine embedded in the teaching of their scriptural whole and held together in Christ.

         

        i) Christ is the agent and key to creation – in biblical language, Christ is the Word and Son through whom everything was created, who upholds the universe by the word of his power and in whom it all hangs together. He is the one in whom all men and women find the secret of their life and in whose image they were created. In his classic On the Incarnation of the Word (one of Torrance’s honours seminar texts), Athanasius argues that because Christ is the one in whom all human life was created and finds its life, it is he and he alone who can come to restore men and women to his image.

         

        ii) the person of Christ with his work is a whole – for Torrance, the person and work of Christ cannot be separated or understood apart from each other. The person of Christ includes his work as one whole Christ and he is only known ‘clothed with his gospel’, clothed with his whole work of salvation. His whole saving life, his work of atonement begun in the incarnation and completed in the cross and resurrection, is part of his person. Jesus in his person is one whole living salvation.

         

        iii) salvation is complete in the person of Christ – Torrance teaches emphatically that the salvation of all is complete in the person of Christ. The operative words here are in Christ or in the person of Christ, not outside him but in his person. He points to the many biblical passages which use the indicative past tense to speak of salvation, ‘while we were enemies we were reconciled to God’, ‘God was in Christ reconciling the world to himself’, ‘but God, even when we were dead through our trespasses, made us alive together with Christ’, etc. In Christ, we have been saved, past tense, and for Torrance that is the good news of the gospel which brings us to faith.

         

        iv) the concept of the one and the many – fundamental to Torrance’s theology of Christ is the biblical concept of the one and the many. He points out how the high priest in Israel wore on the breastpiece and shoulder-pieces of his robes the names of the twelve tribes of Israel engraved on precious stones, symbolising the fact that he represented all Israel and that when he went in to meet God on the Day of Atonement all Israel went in with him in his person. He was ‘the one’ representing ‘the many’. Torrance also points out how ‘the many’ means ‘all’ and is clearly interpreted as such in passages of the New Testament. Jesus’ words, for example, about his giving ‘his life as a ransom for many’ are interpreted by Paul as ‘as ransom for all’ and Paul can say, ‘one has died for all; therefore all have died’. Jesus is the one who represents the many, the one who acts in the place of the all.

        In the person of Jesus, the salvation of the whole of humanity and indeed of the whole universe is already encompassed and completed. One of Torrance’s strongest emphases, which runs all the way through his teaching, is the cosmic hope and understanding of the New Testament. The birth, death and resurrection of Jesus is the beginning of the new creation which reaches out through the gospel to renew and recreate all things.

         

        v) anhypostasis and enhypostasis – Torrance uses the concepts of anhypostasis and enhypostasis to help show how the salvation of the whole human race is complete in Christ but is not automatic and comes to us personally.

        Anhypostasis – the doctrine of anhypostasis says that Jesus’ humanity only came into being with the incarnation of the Son. He assumed human nature into oneness with his deity, not a pre-existing individual human person. In so doing, he assumed the human nature of every human person and in that human nature worked out the salvation of all. In his human nature in which he the Judge bore in himself the divine judgement on sin, in which he undid its corruption and which he presented renewed and restored in him to the Father, Jesus has accomplished the salvation of the whole of humanity. Taken by itself the anhypostatic nature of Jesus’ humanity could mean an ontological solidarity with all humanity which meant that their salvation was automatic as they were all of necessity saved.

        Enhypostasis – the doctrine of enhypostasis says that in the incarnate Son, Jesus is fully an individual person. He is man and a man. He wears the human nature of all, but through the act of God he does so as fully individual and fully personal in the person of the Son. He bears the humanity of all in the shape of a single person. He is the salvation of all in his own individual person and his salvation is identical with his individual person. That means that the salvation of all is not automatic but comes to us personally in personal relations of encounter and response in faith. Calvin put it somewhat similarly when he said that all the parts of our salvation have been completed in Christ but that that remains of no use to us until we are brought into union with him by the Spirit through faith.

        Anhypostasis and enhypostasis need to be taken together. Separated they distort our understanding of the person of Christ and of our salvation in him. By itself, anhypostasis could lead to a doctrine of universalism or limited atonement, while enhypostasis could imply Arminianism. Together, they help express the New Testament perception of the completeness of our salvation in Jesus with the need for faith.

      

      
      
        (f) The nature of faith and reason

        For Torrance, faith may be defined as what happens to our reason when it encounters the nature and reality of God. It encounters a personal reality it has not met before, which it cannot fit into its predefined categories, which far outstrips its powers of comprehension but which makes itself intelligible in terms of its own unique reality. Reason must either reject such a reality or recognise it and learn to reshape its whole way of perception in accordance with the nature of this new reality. If it does the latter, reason becomes faith. It becomes in Torrance’s language the mode of apprehension appropriate to the eternal God. Faith may be defined as the obedience of reason to the nature and reality of God. It is the appropriate response to the Person-Word-event it encounters in Christ, the Son and Word of the Father become man for us in historical event.

        The nature of faith may therefore be outlined as having the following characteristics:

         

        i) faith is personal – faith involves becoming personal as Christ is personal. As the Son of the Father who lives eternally in the communion of the Trinity and who became a human person, Jesus meets and transforms us personally, drawing us into a relation with him of trust and love and of union and communion which reaches back and takes us into the eternal love and communion in God. Faith involves being taken out of our individualistic and self-enclosed modes of existence into genuine personal relation with God and with all others in the new creation of Christ.

         

        ii) faith involves hearing and understanding – as personal knowledge of the Word of God, faith inevitably involves an element of hearing and of understanding. For Torrance, all knowledge of God is through his word and in listening to it we learn to hear and understand and know him without the use of any pictures or images of him. Faith is auditive knowledge in which our minds and hearts learn to recognise and hear the living Word through the written word and rest on it in trust and understanding. Although understanding is never complete, all faith from the beginning involves a degree of understanding in which God in his being is apprehended as love and truth and inherently to be trusted.

         

        iii) faith involves event and historical memory – Torrance stresses that our knowledge of God in inseparable from the event in which he has made himself known to us. We cannot know him except through his will to make himself known to us and through the way that he chooses to do so. In the long history of Israel culminating in Jesus, God was making himself known in space and time, within creation, in the concrete events of Israel’s history and the lives of her people. He made himself known in his word to Abraham, Isaac and Jacob, to Samuel and the prophets. His word came to them in the midst of their ordinary existence and embedded itself in their history, shaping it and fulfilling itself in event. God’s whole revelation is inseparable from the whole event of Israel’s history and of the life of Jesus. Torrance therefore in his lectures spends considerable time recounting and narrating the thread of the biblical history in the light of its goal in Christ.

        When we know God, we know him through the events of biblical history as the God who endures in it and behind it, ‘I am the God of Abraham and Isaac and Jacob. . .’ We know God as the same God who spoke to Abraham and guided Israel and we know him as those who are the living successors of their history, who have been incorporated into it through the coming of Jesus. Knowledge of God thus involves a kind of historical memory in which we know him in his word and actions in time and through time. When we know the risen, ascended Christ we know him through the events of his word and life on earth.

        For Torrance, the actual involvement of the living God in the real events of space and time is an essential component of faith. Faith does not just believe in God, it believes that he acts for us in space and time and that in Jesus he has decisively saved us and inaugurated a new creation which is waiting to be unveiled. The incarnation, as the actual becoming man of God, the death of Jesus on the cross and the empty tomb are all fundamental to faith.

        The fact that God comes into time as historical happening means something else for Torrance. It means that we in the midst of our history are confronted by a living event we cannot ignore, God in the person of Jesus meeting us personally. It means the need for decision and faith and that is the element of truth in existentialism. But whereas in existentialism the emphasis goes on us and the need for authentic existence and living in the present, in Christian faith the emphasis is on Christ and life lived in encounter with him and out of him.

         

        iv) faith involves living by the faith of Christ – Torrance points out the significance of the Greek wording of Galatians 2.20, ‘I have been crucified with Christ; it is no longer I who live, but Christ who lives in me; and the life I now live in the flesh I live by the faith of the Son of God, who loved me and gave himself for me.’ We have been brought to know God. Our old way of living in which we did not know God has been put to death with Christ. We now live, we have faith, we interpret the scriptures and do theology, and yet it is not us but Christ who lives in us. The real believer is Christ and we live by and out of the human faith of Christ.

         

        v) faith is living by the ‘vicarious humanity’ of Christ – a key part of Torrance’s theology is the fact that everything that Jesus did in his humanity he did for us and everything that Jesus is he is for us. It is all ours through union with him in faith. What we could not do for ourselves God has come to do for us as man. The person of Christ is not just God acting for our salvation, it is God acting as man for us. Christ’s life of ‘passive obedience’, in which he suffered the judgement of God and atoned for our sins on the cross, means that we are freed from them. Christ’s life of ‘active obedience’, in which he positively fulfilled the Father’s will, means that his human righteousness is ours and is a fundamental part of our justification. Jesus has completed all the parts of our salvation in the whole course of his life. His human life he lived for us and in our place.

        The relation between our faith and Christ’s, our life now and his vicarious humanity for us, is exactly that described in Galatians 2.20 and described elsewhere in Paul as life in union with Christ.

         

        vi) faith is union with Christ through the Spirit – for Torrance, the Christian life is one of union with Christ in which in faith we live out of his faith and his righteousness. Having no righteousness in ourselves, we are united to him so that we may live out of his. Our faith is the knowledge, given to us in the Spirit, that he has accomplished our salvation in his person and work and that we are saved purely by his unconditional grace.

        This does not mean that we do nothing although it does mean that we do nothing for our salvation. For Torrance, there is an analogy here with the person of Christ. The fact that the humanity of Christ owes its being entirely to the action of God in the incarnation, does not mean it is not real. The fact that Christ is all of God, or that all of God is in Christ, does not mean that there is nothing of man in him, but the opposite, that all of man is in him. Torrance used to explain that in the logic of grace, ‘All of grace does not mean nothing of man. All of grace means all of man.’ The knowledge that forgiveness and salvation is all of grace liberates us out of ourselves into union with Christ, freeing us to live fully and freely out of him. All of grace means all of man, just as the action of God in Christ means all of man in Christ.

      

      
      
        Acknowledgements

        It is a pleasure to thank the several people, members of Torrance’s own family and others who have contributed so much in various ways to the publication of these lectures. It has been a privilege to collaborate with Jock Stein of Handsel Press and latterly with Robin Parry of Paternoster Press in the preparation of these lectures for publication. Jock’s publishing expertise has been invaluable throughout. The typesetting is his as is the labour behind the bulk of the index as well as its final compilation. To Robin fell the task of collaborating with Inter Varsity Press in the USA and overseeing the final publication. To both are due thanks for their unfailing helpfulness.

        My brothers James and Donald Walker lent their copies of Torrance’s lecture handouts. Several people, Donald and Judith Walker, Marion Foggin, Clare Parsons and Jennifer Floether, have commented on elements of the text and made useful suggestions. Professor David Fergusson of New College has from the beginning been warmly supportive and encouraging. Dr Tom Noble recalled how Torrance used to recommend reading his introduction to The School of Faith as preparatory reading for his lectures, while Dr Nathan McDonald gave help with points relating to the Hebrew of the lectures. Particular thanks are due to Dr Elmer Colyer and Professor John Webster for their careful reading of the whole text and their judicious comments.

        Any points of difficulty in interpreting the text were discussed with Torrance’s brother, the Rev David Torrance, who knows his thought well and was also able to contribute valuable historical information. He and my brother James, who heard the lectures, have both read all or much of the edited text and made many helpful and perceptive comments. Professor Alan Torrance assisted on a number of points of difficulty. The help of all three of them has been invaluable and their time and support very much appreciated. Thomas S. Torrance supplied useful background information on both his father and the lectures as well as keenly supporting and ably assisting their final publication on his father’s behalf.

        I would also like to thank my parents, family and friends for their support and encouragement throughout as well as colleagues at the Edinburgh University Field Centre at Firbush Point, Loch Tay, for their patience with me as I absented myself from their company in the evenings and days off to work on the lectures. It has been an inspiration to be able to do much of the work in such a congenial and beautiful setting. Finally it is an enormous privilege to have been asked to edit Torrance’s lectures and to come back to them in such a way after thirty years.

      

      
      
        The text of the lectures

        For general interest, but more for the sake of scholars, particularly those of Torrance’s theology, the following is a brief account of the editing process and the differences between the lectures as here presented and the original manuscript of the lectures.

        
          The initial manuscript

          When the initial manuscript was handed over to Jock Stein of Handsel Press to be edited for publication, it had already been transcribed on to computer disc. It consisted almost exclusively of the handouts of his lectures which Torrance had had duplicated for students. By the mid 1960s at the latest, Torrance was in the process of producing full handouts of his lectures, typed out by the New College secretarial staff. By the mid 1970s if not earlier, and certainly by the time he retired in 1979, it would seem that almost all if not all of his lectures on Christology and Soteriology had been duplicated for students.

          The lectures had never been intended for publication and there was a covering letter stating, ‘the text is not publishable in its present state’. In general, however, the material was very readable as it was, if in need of extensive polishing and minor editing in preparation for publication. Some sections were not as polished as others and on occasions the English read awkwardly, while a few sentences were expressed so tersely as to make the meaning hard to follow. Headings were not always consistently numbered and occasionally combined numerical with alphabetical numbering in the same series of headings. Torrance assumed a background knowledge in his students which allowed him to make numerous allusions to biblical passages with no reference and to use technical terms or Latin expressions without explanation. Some typing errors had also occurred naturally enough in the transcription process and occasionally references would have a misplaced page or chapter and verse number. The manuscript of the lectures on Soteriology was missing a lecture on redemption in the Old Testament which the present editor remembered as having been part of the dogmatics course.

        

        
          Guiding principles behind the editing process

          There were three main guiding principles:

           

          i) fidelity to the author’s thought – fidelity to the text and the author’s own thought was naturally the overriding principle at all times and on the occasions when the text did require editing, fidelity to the author’s thought remained paramount.

           

          ii) readability and accessibility of the text – the second main principle was to make the text as readable and accessible to as wide a range of readers as possible and in particular to those with no knowledge of technical theological or philosophical terms. This involved the following: the addition of headings, the subdivision of paragraphs and sentences and of one very long chapter, minor editing of the English, the addition of biblical references and explanatory footnotes and the provision of a glossary of terms for those unfamiliar with theological language.

           

          iii) comprehensiveness of the text – the third principle was to make the text as comprehensive an account as possible of Torrance’s lectures and theology on Christology and Soteriology. This entailed the addition of a missing lecture, of handouts on Dogmatics, on the Resurrection and Ascension and on the doctrine of the Church, and of two excerpts from Conflict and Agreement in the Church.

           

          iv) consistency of format – a fourth principle, of minor importance as far as the text was concerned, but important for publication, was simply the consistency of the material in terms of numbering of headings, format and layout, etc.

        

      

      
      
        The main changes

        
          Headings

          Torrance’s existing headings and their divisions of the text have naturally been retained but the numbering and frequency of headings has been standardised. In addition, a substantial number of headings have been added to make the text more readable and accessible. As a general rule, headings without numbers have all been added, while numbered headings are the author’s, but here too some numbered headings have also been added.

        

        
          Addition, division and transposition of material

          Several handouts, on ‘Scientific Dogmatics’, ‘Redemption in the Early Church’ (the missing lecture on redemption in the Old Testament), the ‘Resurrection and Ascension of Jesus’ and on the doctrine of the Church were typed in. The two excerpts from Conflict and Agreement were of a sufficient quality to be scanned in. With the exception of the first handout, the additional material now forms the latter part of the lectures on Soteriology.

          There are several changes, mostly in the way of division and transposition of material, to the layout of the Christology lectures:

           

          i) the division of one originally very long chapter into four. In Torrance’s original manuscript, ‘Chapter 3: The incarnate life of the Son in the union of his divine and human natures’ consisted of four sections totaling 115 pages in A4 format! The beginning of section 4 of the chapter refers to previous sections as ‘chapters’, indicating that they may have originally been so. For the sake of readability, those divisions have been restored and the four sections each with their own original headings now appear as the separate chapters 3, 4, 5 and 6 in the present book.

           

          ii) the transfer of sections 4 and 5 (on Bultmann and mythology) and of the other more technical passages of chapter one to the endnotes. This is material of theological significance dealing with controversies of the early and mid twentieth century of interest to the specialist rather than to the general reader.

           

          iii) the transfer of the bulk of chapter two, ‘The Biblical Witness to Jesus Christ’ to chapter ten of the Soteriology lectures, where it appropriately follows the chapter on the ascension of Jesus and the sending of the Spirit on the apostles. Section 1 only, ‘Encounter with Christ in the witness of the New Testament’, is retained here and becomes the final section, section 4, of chapter one.

           

          iv) Torrance’s Eschatology Addendum to his Soteriology lectures is transposed to become the Addendum to the Christology lectures, where it sits alongside the related and similarly technical material of the endnotes to chapter one.

           

          v) the inclusion in chapter one of a handout on ‘Scientific Dogmatics’.

        

        
          Subdivision of the text

          Apart from the one chapter mentioned above, subdivision involved paragraphs and sentences. Long paragraphs, sometimes well over a page, were broken into shorter paragraphs based on the natural division of thought in the text. Sentences also were sometimes rather long, making it hard to follow the meaning at the first reading. Torrance’s style of holding and balancing together different concepts meant that he could often express himself in long sentences. Unnecessarily long sentences were always subdivided. Otherwise long sentences were divided where it made them easier to read and where the meaning was not affected. Sometimes it was not possible to divide a sentence without some loss of meaning and then it was left as it was.

        

        
          Inclusive language

          While the use of ‘man’ in conjunction with male pronouns such as ‘he’, ‘him’ or ‘his’ has been replaced by a variety of expressions, particularly mankind, humanity, men and women, and occasionally humankind, in order to make its use appear less gender specific, the use of ‘man’ as such has been retained. As Torrance emphasised in the preface to his last major work, “the word ‘man’ is used throughout in the inclusive biblical sense and not in a sexist way”. The biblical ‘man’, while linguistically male, refers to man and woman together, to man generically as humanity and its retention has a number of advantages. ‘Man’ remains closer to biblical thought and usage: it is more personal and less abstract than mankind, humanity or humankind. In its use as a singular noun which is also used generically, ‘man’ expresses the biblical concept of the unity of the human race and of ‘the one and the many’ in a way which is closer to the biblical concreteness of expression.

        

        

          References

          The text had no footnotes and indeed not many references other than biblical ones. References have been transferred from the main body of the text to footnotes and extensive biblical referencing added to biblical passages quoted or alluded to, but not directly cited. In all but one or two cases where it has not been possible to trace the source, Torrance’s references have been verified and occasionally amended. Several cross-references to other works of his have also been added in order to enable the reader to follow up and compare the discussion in the lectures with that elsewhere in the Torrancian corpus.

        

        
          Explanatory footnotes

          Wherever there were technical theological or philosophical terms, or Latin, Greek, Hebrew and occasionally German words, explanatory footnotes have been added for the general reader. Such footnotes are all editorial, as are footnotes providing explanation and amplification of points of special interest or importance in the text.

        

        
          Minor editing

          A major part of the editing task was editing which was ‘minor’ in nature but cumulatively considerable. Minor editing involved such things as amendments to punctuation, for example, the addition or deletion of commas or of other punctuation marks, in order to make a passage read better or its meaning clearer. It also involved, in keeping with modern style, the extensive deletion of the capitals used throughout the text for divine pronouns and words like Creator, Saviour, Redeemer, but also for words such as Revelation, Incarnation, Prophet, New Covenant, Resurrection, etc.

          In the main, however, the task of minor editing involved little changes or alterations of the English to make it flow better, sometimes the use of different words and sometimes simply the transposition of words or phrases. Although ‘minor’, little changes to the English or to the punctuation could make a significant difference to the way a passage reads. Occasionally where the text was difficult it was a matter of finding ways of expressing the same thought more simply. While the need for minor editing was extensive, it was balanced against fidelity to the author’s own wording, allowing the integrity of the author’s thought and style to remain unchanged.

        

        

          The example of Torrance’s own editing of his lecture material

          It was fortunate that in the process of editing, examples of Torrance’s own editing of his lecture material came to light, both confirming the process already underway and acting as a guide. It became apparent that two of the Soteriology chapters, with their own headings, duplicated a major portion of two of the other chapters. For example, in chapter one (‘The Atonement in the New Testament’), the third section headed, ‘Atonement as Redemption’, appeared as ‘Chapter 2 Atonement as Redemption’. In chapter four (‘The Priestly Aspect of Atonement’), the major section, headed ‘Reconciliation’, appeared as ‘Chapter 6 Reconciliation’. A word-for-word comparison of the relevant material revealed that it was identical except for minor variations. It was clear that at some stage Torrance had edited the material since there were numerous minor differences between the versions, small changes to the English or punctuation to make it read better. When twenty or so years later he went back to the material, it naturally appeared to be different chapters with no overlap of content.

          A second example was the word-for-word comparison between Torrance’s book Space, Time and Resurrection and the Resurrection and Ascension handouts typed into the Soteriology lectures. The comparison revealed the handouts had undergone a very similar process of minor emendation. The examples supplied a very useful guide as to how Torrance would himself have edited his lectures for publication. Needless to say, it was always the more polished of the identical Soteriology chapters which was selected as the basic text.

        

      

      


  





  

  
Chapter One

    Introduction to Christology


  
    
      The task of christology1

      Our task in christology is to yield the obedience of our mind to what is given, which is God’s self-revelation in its objective reality, Jesus Christ. A primary and basic fact which we discover here is this: that the object of our knowledge gives itself to us to be apprehended. It does that within our mundane existence, within our worldly history and all its contingency, but it does that also beyond the limits of previous experience and ordinary thought, beyond the range of what is regarded by human standards as empirically possible. Thus when we encounter God in Jesus Christ, the truth comes to us in its own authority and self-sufficiency. It comes into our experience and into the midst of our knowledge as a novum, a new reality which we cannot incorporate into the series of other objects, or simply assimilate to what we already know.

      We cannot compare the fact of Christ with other facts, nor can we deduce the fact of Christ from our knowledge of other facts. The fact of Christ comes breaking into the continuity of our human knowledge as an utterly distinctive and unique fact, which we cannot understand in terms of other facts, which we cannot reduce to what we already know. It is a new and unique fact without analogy anywhere in human experience or knowledge.

      And yet Jesus Christ gives himself to be known as the object of our experience and knowledge, within our history and within our human existence – but when we know him there, we know him in terms of himself. We know him out of pure grace as one who gives himself to us and freely discloses himself to us. We cannot earn knowledge of Christ, we cannot achieve it, or build up to it. We have no capacity or power in ourselves giving us the ability to have mastery over this fact. In the very act of our knowing Christ he is the master, we are the mastered. He manifests himself and gives himself to us by his own power and agency, by his Holy Spirit, and in the very act of knowing him we ascribe all the possibility of our knowing him to Christ alone, and none of it to ourselves.

      But let us note: it is only when we actually know Christ, know him as our personal saviour and Lord, that we know that we have not chosen him but that he has chosen us; that it is not in our own capacity to give ourselves the power to know him; that it is not in virtue of our own power or our own capacity that he gives us to know him, but in virtue of his power to reveal himself to us and to enable us to know him; that is, faith itself is the gift of God. Or let me put that in another way: when we know God in Christ, we do not congratulate ourselves on our own powers of intuition or discovery, and pat ourselves on the back because we have been able to see that there is more in Jesus than meets the eye, that God is there himself. No, we do the exact opposite: we acknowledge that in knowing God in Christ, we do so not by our own power, but by the power of God.
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