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Ever since I wrote, in a contracted form, The Life of Jesus Christ,
the desire has slumbered in my mind to describe on a much more extended
scale the closing passages of the Saviour's earthly history; and,
although renewed study has deepened my sense of the impossibility of
doing these scenes full justice, yet the subject has never ceased to
attract me, as being beyond all others impressive and remunerative.

The limits of our Lord's Passion are somewhat indeterminate.
Krummacher begins with the Triumphal Entry into Jerusalem, Tauler with
the Feet-washing before the Last Supper, and Rambach with Gethsemane;
most end with the Death and Burial; but Grimm, a Roman Catholic, the
latest writer on the subject, means to extend his Leidensgeschichte
to the end of the Forty Days.  Taking the word "passion" in the strict
sense, I have commenced at the point where, by falling into the hands
of His enemies, our Lord was deprived of voluntary activity; and I have
finished with the Burial.  No doubt the same unique greatness belongs
to the scenes of the previous evening; and I should like to write of
Christ among His Friends as I have here written of Him among His Foes;
but for this purpose a volume at least as large as the present one
would be requisite; and the portion here described has an obvious unity
of its own.

The bibliography of the Passion is given with considerable fulness in
Zöckler's Das Kreuz Christi; but a good many of the books there
enumerated may be said to have been superseded by the monumental work
of Nebe, Die Leidensgeschichte unsers Herrn Hesu Christi (2 vols.,
1881), which, though not a work of genius, is written on so
comprehensive a plan and with such abundance of learning that nothing
could better serve the purpose of anyone who wishes to draw the
skeleton before painting the picture.  Of the numerous Lives of Christ
those by Keim and Edersheim are worthy of special notice in this part
of the history, because of the fulness of information from classical
sources in the one and from Talmudical in the other.  Steinmeyer
(Leidensgeschichte) is valuable on apologetic questions.  On the
Seven Words from the Cross there is an extensive special literature.
Schleiermacher and Tholuck are remarkably good; and there are volumes
by Baring-Gould, Scott Holland and others.

In the sub-title I have called this book a Devotional History, because
the subject is one which has to be studied with the heart as well as
the head.  But I have not on this account written in the declamatory
and interrogatory style common in devotional works.  I have to confess
that some even of the most famous books on the Passion are to me
intolerably tedious, because they are written, so to speak, in oh's and
ah's.  Surely this is not essential to devotion.  The scenes of the
Passion ought, indeed, to stir the depths of the heart; but this
purpose is best attained, not by the narrator displaying his own
emotions, but, as is shown in the incomparable model of the Gospels, by
the faithful exhibition of the facts themselves.

GLASGOW, 1894.
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THE ARREST

Our study of the closing scenes of the life of our Lord begins at the
point where He fell into the hands of the representatives of justice;
and this took place at the gate of Gethsemane and at the midnight hour.

On the eastern side of Jerusalem, the ground slopes downwards to the
bed of the Brook Kedron; and on the further side of the stream rises
the Mount of Olives.  The side of the hill was laid out in gardens or
orchards belonging to the inhabitants of the city; and Gethsemane was
one of these.  There is no probability that the enclosure now pointed
out to pilgrims at the foot of the hill is the actual spot, or that the
six aged olive trees which it contains are those to the silent shadows
of which the Saviour used to resort; but the scene cannot have been far
away, and the piety which lingers with awe in the traditional site
cannot be much mistaken.

The agony in Gethsemane was just over, when "lo," as St. Matthew says,
"Judas, one of the twelve, came, and with him a great multitude."  They
had come down from the eastern gate of the city and were approaching
the entrance to the garden.  It was full moon, and the black mass was
easily visible, moving along the dusty road.

The arrest of Christ was not made by two or three common officers of
justice.  The "great multitude" has to be taken literally, but not in
the sense of a disorderly crowd.  As it was at the instance of the
ecclesiastical authorities that the apprehension took place, their
servants—the Levitical police of the temple—were to the front.  But,
as Jesus had at least eleven resolute men with Him, and these might
rouse incalculable numbers of His adherents on the way to the city, it
had been considered judicious to ask from the Roman governor a division
of soldiers,[1] which, at the time of the Passover, was located in the
fortress of Antonia, overlooking the temple, to intervene in any
emergency.  And some of the members of the Sanhedrim had even come
themselves, so eager were they to see that the design should not
miscarry.  This composite force was armed with swords and staves—the
former weapon belonging perhaps to the Roman soldiers and the latter to
the temple police—and they carried lanterns and torches, probably
because they expected to have to hunt for Jesus and His followers in
the recesses of His retreat.  Altogether it was a formidable body: they
were determined to make assurance doubly sure.

I.

The leader of them was Judas.  Of the general character of this man,
and the nature of his crime, enough will be said later; but here we
must note that there were special aggravations in his mode of carrying
out his purpose.

He profaned the Passover.  The better day, says the proverb, the better
deed.  But, if a deed is evil, it is the worse if it is done on a
sacred day.  The Passover was the most sacred season of the entire
year; and this very evening was the most sacred of the Passover week.
It was as if a crime should in Scotland be committed by a member of the
Church on the night of a Communion Sabbath, or in England on Christmas
Day.

He invaded the sanctuary of his Master's devotions.  Gethsemane was a
favourite resort of Jesus; Judas had been there with Him, and he knew
well for what purpose He frequented it.  But the respect due to a place
of prayer did not deter him; on the contrary, he took advantage of his
Master's well-known habit.

But the crowning profanation, for which humanity will never forgive
him, was the sign by which he had agreed to make his Master known to
His enemies.  It is probable that he came on in front, as if he did not
belong to the band behind; and, hurrying towards Jesus, as if to
apprise Him of His danger and condole with Him on so sad a misfortune
as His apprehension, he flung himself on His neck, sobbing, "Master,
Master!" and not only did he kiss Him, but he did so repeatedly or
fervently: so the word signifies.[2]  As long as there is true, pure
love in the world, this act will be hated and despised by everyone who
has ever given or received this token of affection.  It was a sin
against the human heart and all its charities.  But none can feel its
horror as it must have been felt by Jesus.  That night and the next day
His face was marred in many ways: it was furrowed by the bloody sweat;
it was bruised with blows; they spat upon it; it was rent with thorns:
but nothing went so close to His heart as the profanation of this kiss.
As another said, who had been similarly treated: "It was not an enemy
that reproached me, then I could have borne it; neither was it he that
hated me that did magnify himself against me, then I would have hid
myself from him; but it was thou, a man mine equal, my guide and mine
acquaintance; we took sweet counsel together, and walked to the house
of God in company." [3]  Before the kiss was given, Jesus still
received him with the old name of Friend; but, after being stung with
it, He could not keep back the annihilating question, "Judas, betrayest
thou the Son of man with a kiss?"

The kiss was the sign of discipleship.  In the East, students used to
kiss their rabbis; and in all likelihood this custom prevailed between
Christ and His disciples.  When we become His disciples, we may be said
to kiss Him; and every time we renew the pledge of our loyalty we may
be said to repeat this act.  We do so especially in the Lord's Supper.
In our baptism He may be said to take us up in His arms and kiss us; in
the other sacrament we obtain the opportunity of returning this mark of
affection.

II.

Probably Judas, being ahead of the band he was leading, went somewhat
into the shadows of the garden to reach Jesus; and no doubt it was
expected that Jesus would try to get away.  But, instead of doing so,
He shook Himself free from Judas and, coming forward at once into the
moonlight, demanded, "Whom seek ye?"

At this they were so startled that they reeled back and, stepping one
on another, fell to the ground.

Similar incidents are related of famous men.  The Roman Marius, for
instance, was in prison at Minturnae when Sylla sent orders that he
should be put to death.  A Gaulish slave was sent to dispatch him; but,
at the sight of the man who had shaken the world, and who cried out,
"Fellow, darest thou to slay Caius Marius?" the soldier threw down his
weapon and fled.[4]

There are many indications scattered through the Gospels that,
especially in moments of high emotion, there was something
extraordinarily subduing in the aspect and voice of Christ.[5]  On the
occasion, for example, when He cleared the temple, the hardened
profaners of the place, though numerous and powerful, fled in terror
before Him.  And the striking notice of Him as He was going up to
Jerusalem for the last time will be remembered: "Jesus went before
them, and they were amazed; and, as they followed, they were afraid."

On this occasion the emotion of Gethsemane was upon Him—the rapt sense
of victory and of a mind steeled to go through with its purpose—and
perhaps there remained on His face some traces of the Agony, which
scared the onlookers.  It is not necessary to suppose that there was
anything preternatural, though part of the terror of His captors may
have been the dread lest He should destroy them by a miracle.
Evidently Judas was afraid of something of this kind when he said,
"Take Him and lead Him away safely."

The truth is, they were caught, instead of catching Him.  It was a
mean, treacherous errand they were on.  They were employing a traitor
as their guide.  They expected to come upon Christ, perhaps when He was
asleep, in silence and by stealth; or, if He were awake, they thought
that they would have to pursue Him into a lurking-place, where they
would find Him trembling and at bay.  They were to surprise Him, but,
when He came forth fearless, rapt and interrogative, He surprised them,
and compelled them to take an altogether unexpected attitude.  He
brought all above board and put them to shame.

How ridiculous now looked their cumbrous preparations—all these
soldiers, the swords and staves, the torches and lanterns, now burning
pale in the clear moonlight.  Jesus made them feel it.  He made them
feel what manner of spirit they were of, and how utterly they had
mistaken His views and spirit.  "Whom seek ye?" He asked them again, to
compel them to see that they were not taking Him, but that He was
giving Himself up.  He was completely master of the situation.
Singling out the Sanhedrists, who probably at that moment would rather
have kept in the background, He demanded, pointing to their excessive
preparations, "Be ye come out as against a thief, with swords and
staves?  When I was daily with you in the temple, ye stretched forth no
hands against Me."  He, a solitary man, though He knew how many were
against Him, had not been afraid: He taught daily in the temple—in the
most public place, at the most public hour.  But they, numerous and
powerful as they were, yet were afraid, and so they had chosen the
midnight hour for their nefarious purpose.  "This is your hour," He
said, "and the power of darkness."  This midnight hour is your hour,
because ye are sons of night, and the power ye wield against Me is the
power of darkness.

So spake the Lion of the tribe of Judah!  So will He speak on that day
when all His enemies shall be put under His feet.  "Kiss the Son, lest
He be angry, and ye perish from the way when His wrath is kindled but a
little.  Blessed are all they that put their trust in Him."

III.

We cannot recall to mind too often that it was the victory in the
Garden that accounted for this triumph outside the gate.  The
irresistible dignity and strength here displayed were gained by
watching and prayer.

This, however, is made still more impressively clear by the fate of
those who did not watch and pray.  On them everything came as a
blinding and bewildering surprise.  They were aroused out of profound
slumber, and came stumbling forward hardly yet awake.  When hands were
laid on Jesus, one of the disciples cried, "Shall we smite with the
sword?"  And, without waiting for an answer, he struck.  But what a
ridiculous blow!  How like a man half-awake!  Instead of the head, he
only smote the ear.  This blow would have been dearly paid for had not
Jesus, with perfect presence of mind, interposed between Peter and the
swords which were being drawn to cut him down.  "Suffer ye thus far,"
He said, keeping the soldiers back; and, touching the ear, He healed
it, and saved His poor disciple.

Surely it was even with a smile that Jesus said to Peter, "Put up again
thy sword into his place; for all they that take the sword shall perish
with the sword."  Inside the scabbard, not outside, was the sword's
place; it was out of place in this cause; and those who wield the sword
without just reason, and without receiving the orders of competent
authority, are themselves liable to give life for life.

But it was with the high-strung eloquence with which He had spoken to
His enemies that Jesus further showed Peter how inconsistent was his
act.  It was inconsistent with his Master's dignity; "For," said He,
"if I ask My Father, He would presently give Me more than twelve
legions of angels;" and what against such a force were this
miscellaneous band, numbering at the most the tenth part of a legion of
men?  It was inconsistent with Scripture: "How then shall the
Scriptures be fulfilled, that thus it must be?"  It was inconsistent
with His own purpose and His Father's will: "The cup which My Father
hath given Me, shall I not drink it?"

Poor Peter!  On this occasion he was thoroughly like himself.  There
was a kind of rightness and nobleness in what he did; but it was in the
wrong place.  If he had only been as prompt inside Gethsemane to do
what he was bidden as outside it to do what he was not bidden!  How
much better if he could have drawn the spiritual sword and cut on the
ear which was to be betrayed by a maid-servant's taunt!  Peter's
conduct on this occasion, as often on other occasions, showed how poor
a guide enthusiasm is when it is not informed with the mind and spirit
of Christ.

IV.

Perhaps it was by the recollection of how deeply he had vowed to stick
by Christ, even if he should have to die with Him, that Peter was
pricked on to do something.  The others, however, had said the same
thing.  Did they remember it now?  It is to be feared, not: the
apparition of mortal danger drove everything out of their minds but the
instinct of self-preservation.  Sometimes, in cases of severe illness,
especially of mental disease, the curious effect may be observed—that
a face into which years of culture have slowly wrought the stamp of
refinement and dignity entirely loses this, and reverts to the original
peasant type.  So the fright of their Master's arrest, coming so
suddenly on the prayerless and unprepared disciples, undid, for the
time, what their years of intercourse with Him had effected; and they
sank back into Galilean fishermen again.  This was really what they
were from the arrest to the resurrection.

Here again their conduct is in absolute contrast with their Master's.
As a mother-bird, when her brood is assailed, goes forward to meet the
enemy, or as a good shepherd stands forth between his flock and danger,
so Jesus, when His captors drew nigh, threw Himself between them and
His followers.  It was partly with this in view that He went so boldly
out and concentrated attention on Himself by the challenge, "Whom seek
ye?"  When they replied, "Jesus of Nazareth," He said, "I am He: if
therefore ye seek Me, let these go their way."  And the fright into
which they were thrown made them forget His followers in their anxiety
to secure Himself.

This was as He intended.  St. John, in narrating it, makes the curious
remark, that this was done that the saying might be fulfilled which He
spake, "Of them which Thou gavest Me have I lost none."  This saying
occurs in His great intercessory prayer, offered at the first Communion
table; but in its original place it evidently means that He had lost
none of them in a spiritual sense, whereas here it seems to have only
the sense of losing any of them by the swords of the soldiers or by the
cross, if they had been arrested with Him.  But a deep hint underlies
this surface meaning.  St. John suggests that, if any of them had been
taken along with Him, the likelihood is that they would have been
unequal to the crisis: they would have denied Him, and so, in the
sadder sense, would have been lost.

Jesus, knowing too well that this was the state of the case, made for
them a way of escape, and "they all forsook Him and fled."  It was
perhaps as well, for they might have done worse.  Yet what an
anticlimax to the asseveration which everyone of them had made that
very evening, "If I should die with Thee, I will not deny Thee in any
wise!"  I have sometimes thought what an honour it would have been to
Christianity, what a golden leaf in the history of human nature, had
one or two of them—say, the brothers James and John—been strong
enough to go with Him to prison and to death.  We should, indeed, have
missed St. John's writings in that case—his Revelation, Gospel and
Epistles.  But what a revelation that would have been, what a gospel,
what a living epistle!

It was not, however, to be.  Jesus had to go unaccompanied: "I have
trodden the winepress alone; and of the people there was none with Me."
So they "bound Him and led Him away."

[1] Speira=cohors, tenth part of legion.  See Ramsay, R.A., 381.

[2] katephilesen.  It is used of the woman who was a sinner, when she
kissed the feet of the Saviour.

[3] Psalm lv. 13-14.

[4] Other instances in Süskind, Passionsschule, in loc.

[5] See fuller details in Imago Christi, last chapter.
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THE ECCLESIASTICAL TRIAL

Over the Kedron, up the slope to the city, through the gates, along the
silent streets, the procession passed, with Jesus in the midst;
midnight stragglers, perhaps, hurrying forward from point to point to
ask what was ado, and peering towards the Prisoner's face, before they
diverged again towards their own homes.[1]  He was conducted to the
residence of the high priest, where His trial ensued.

Jesus had to undergo two trials—the one ecclesiastical, the other
civil; the one before Caiaphas the high priest, the other before
Pontius Pilate the governor.

The reason of this was, that Judaea was at that time under Roman rule,
forming a portion of the Roman province of Syria and administered by a
Roman official, who resided in the splendid new seaport of Caesarea,
fifty miles away from Jerusalem, but had also a palace in Jerusalem,
which he occasionally visited.

It was not the policy of Rome to strip the countries of which she
became mistress of all power.  She flattered them by leaving in their
hands at least the insignia of self-government, and she conceded to
them as much home rule as was compatible with the retention of her
paramount authority.  She was specially tolerant in matters of
religion.  Thus the ancient ecclesiastical tribunal of the Jews, the
Sanhedrim, was still allowed to try all religious questions and punish
offenders.  Only, if the sentence chanced to be a capital one, the case
had to be re-tried by the governor, and the carrying out of the
sentence, if it was confirmed, devolved upon him.

It was at the instance of the ecclesiastical authorities that Jesus was
arrested, and they condemned Him to death; but they were not at liberty
to carry out their sentence: they had to take Him before Pilate, who
chanced at the time to be in the city, and he tried the case over
again, they of course being the accusers at his bar.

Not only were there two trials, but in each trial there were three
separate stages or acts.  In the first, or ecclesiastical trial, Jesus
had first to appear before Annas, then before Caiaphas and the
Sanhedrim during the night, and again before the same body after
daybreak.  And in the second, or civil trial, He appeared first before
Pilate, who refused to confirm the judgment of the Jews; then Pilate
attempted to rid himself of the case by sending the Culprit to Herod of
Galilee, who happened also to be at the time in Jerusalem; but the case
came back to the Roman governor again, and, against his conscience, he
confirmed the capital sentence.

But let me explain more fully what were the three acts in the
ecclesiastical trial.[2]

Jesus, we are informed by St. John, was taken first to Annas.  This was
an old man of seventy years, who had been high priest twenty years
before.  As many as five of his sons succeeded him in this office,
which at that period was not a life appointment, but was generally held
only for a short time; and the reigning high priest at this time,
Caiaphas, was his son-in-law.  Annas was a man of very great
consequence, the virtual head of ecclesiastical affairs, though
Caiaphas was the nominal head.  He had come originally from Alexandria
in Egypt on the invitation of Herod the Great.  He and his family were
an able, ambitious and arrogant race.  As their numbers multiplied,
they became a sort of ruling caste, pushing themselves into all
important offices.  They were Sadducees, and were perfect types of that
party—cold, haughty, worldly.  They were intensely unpopular in the
country; but they were feared as much as they were disliked.  Greedy of
gain, they ground the people with heavy ritual imposts.  It is said
that the traffic within the courts of the temple, which Jesus condemned
so sternly a few days before, was carried on not only with their
connivance but for their enrichment.  If this was the case, the conduct
of Jesus on that occasion may have profoundly incensed the
high-priestly caste against Him.

Indeed, it was probably the depth of his hatred which made Annas wish
to see Jesus in the hands of justice.  The wary Sadducee had in all
likelihood taken a leading part in the transaction with Judas and in
the sending out of the troops for Christ's apprehension.  He,
therefore, waited out of bed to see what the upshot was to be; and
those who took Jesus brought Him to Annas first.  But whatever
interrogation Annas may have subjected Him to was entirely informal.[3]

It allowed time, however, to get together the Sanhedrim.  Messengers
were dispatched to scour the city for the members at the midnight hour,
because the case was urgent and could not brook delay.  None knew what
might happen if the multitude, when it awoke in the morning, found the
popular Teacher in the hands of His unpopular enemies.  But, if the
trial were all over before daybreak and Jesus already in the strong
hands of the Romans before the multitude had learnt that anything was
going on, there would be nothing to fear.  So the Sanhedrim was
assembled under cloud of night; and the proceedings went forward in the
small hours of the morning in the house of Caiaphas, to which Jesus had
been removed.

This was not strictly legal, however, because the letter of the law did
not allow this court to meet by night.  On this account, although the
proceedings were complete and the sentence agreed upon during the
night, it was considered necessary to hold another sitting at daybreak.
This was the third stage of the trial; but it was merely a brief
rehearsal, for form's sake, of what had been already done.[4]
Therefore, we must return to the proceedings during the night, which
contain the kernel of the matter.

Imagine, then, a large room forming one side of the court of an
Oriental house, from which it is separated only by a row of pillars, so
that what is going on in the lighted interior is visible to those
outside.  The room is semicircular.  Round the arc of the semicircle
the half-hundred or more[5] members sit on a divan.  Caiaphas, the
president, occupies a kind of throne in the centre of the opposite
wall.  In front stands the Accused, facing him, with the jailers on the
one side and the witnesses on the other.

How ought any trial to commence?  Surely with a clear statement of the
crime alleged and with the production of witnesses to support the
charge.  But, instead of beginning in this way, "the high priest asked
Jesus of His disciples and of His doctrine."

The insinuation was that He was multiplying disciples for some secret
design and teaching them a secret doctrine, which might be construed
into a project of revolution.  Jesus, still throbbing with the
indignity of being arrested under cloud of night, as if He were anxious
to escape, and by a force so large as to suggest that He was the head
of a revolutionary band, replied, with lofty self-consciousness, "Why
askest thou Me?  Ask them that heard Me what I have said unto them;
behold, they know what I said."  Why had they arrested Him if they had
yet to learn what He had said and done?  They were trying to make Him
out to be an underground schemer; but they, with their arrests in
secrecy and their midnight trials, were themselves the sons of darkness.

Such simple and courageous speech was alien to that place, which knew
only the whining of suppliants, the smooth flatteries of sycophants,
and the diplomatic phrases of advocates; and a jailer, perhaps seeing
the indignant blush mount into the face of the high priest, clenched
his fist and struck Jesus on the mouth, asking, "Answerest Thou the
high priest so?"  Poor hireling! better for him that his hand had
withered ere it struck that blow.  Almost the same thing once happened
to St. Paul in the same place, and he could not help hurling back a
stinging epithet of contempt and indignation.  Jesus was betrayed into
no such loss of temper.  But what shall be said of a tribunal, and an
ecclesiastical tribunal, which could allow an untried Prisoner to be
thus abused in open court by one of its minions?

The high priest had, however, been stopped on the tack which he had
first tried, and was compelled to do what he ought to have begun
with—to call witnesses.  But this, too, turned out a pitiful failure.
They had not had time to get a charge properly made out and witnesses
cited; and there was no time to wait.  Evidence had to be extemporized;
and it was swept up apparently from the underlings and hangers on of
the court.  It is expressly said by St. Matthew that "they sought false
witness against Jesus to put Him to death."  To put Him to death was
what in their hearts they were resolved upon,—they were only trying to
trump up a legal pretext, and they were not scrupulous.  The attempt
was, however, far from successful.  The witnesses could not be got to
agree together or to tell a consistent story.  Many were tried, but the
fiasco grew more and more ridiculous.

At length two were got to agree about something they had heard from
Him, out of which, it was hoped, a charge could be constructed.  They
had heard Him say, "I will destroy this temple that is made with hands,
and within three days I will build another made without hands."  It was
a sentence of His early ministry, obviously of high poetic meaning,
which they were reproducing as the vulgarest prose; although, even thus
interpreted, it is difficult to see what they could have made of it;
because, if the first half of it meant that He was to destroy the
temple, the second promised to restore it again.  The high priest saw
too well that they were making nothing of it; and, starting up and
springing forward, he demanded of Jesus, "Answerest Thou nothing?  What
is it which these witness against Thee?"  He affected to believe that
it was something of enormity that had been alleged; but it was really
because he knew that nothing could be founded on it that he gave way to
such unseemly excitement.

Jesus had looked on in absolute silence while the witnesses against Him
were annihilating one another; nor did He now answer a word in response
to the high priest's interruption.  He did not need to speak: silence
spoke better than the loudest words could have done.  It brought home
to His judges the ridiculousness and the shamefulness of their
position.  Even their hardened consciences began to be uneasy, as that
calm Face looked down on them and their procedure with silent dignity.
It was by the uneasiness which he was feeling that the high priest was
made so loud and shrill.

In short, he had been beaten along this second line quite as completely
as he had been along the first.  But he had still a last card, and now
he played it.  Returning to his throne and confronting Jesus with
theatrical solemnity, he said, "I adjure Thee by the living God that
Thou tell us whether Thou be the Christ, the Son of God."  That is to
say, he put Him on oath to tell what He claimed to be; for among the
Jews the oath was pronounced by the judge, not by the prisoner.

This was one of the great moments in the life of Christ.  Apparently He
recognised the right of the high priest to put Him on oath; or at least
He saw that silence now might be construed into the withdrawal of His
claims.  He knew, indeed, that the question was put merely for the
purpose of incriminating Him, and that to answer it meant death to
Himself.  But He who had silenced those by whom the title of Messiah
had been thrust upon Him, when they wished to make Him a king, now
claimed the title when it was the signal for condemnation.  Decidedly
and solemnly He answered, "Yes, I am"; and, as if the crisis had caused
within Him a great access of self-consciousness, He proceeded,
"Hereafter shall ye see the Son of Man sitting on the right hand of
power and coming in the clouds of heaven." [6]  For the moment they
were His judges, but one day He would be their Judge; it was only of
His earthly life that they could dispose, but He would have to dispose
of their eternal destiny.

It has often been said that Christians have claimed for Christ what He
never claimed for Himself; that He never claimed to be any more than a
man, but they have made Him a God.  But this great statement, made upon
oath, must impress every honest mind.  Every effort has, indeed, been
made to deplete its terms of their importance and to reduce them to the
lowest possible value.  It is argued, for example, that, when the high
priest asked if He were "the Son of God," he meant no more than when he
asked if He were "the Christ."  But what is to be said of Christ's
description of Himself as "sitting on the right hand of power and
coming in the clouds of heaven"?  Can He who is to be the Judge of men,
searching their hearts to the bottom, estimating the value of their
performances, and, in accordance with these estimates, fixing their
eternal station and degree, be a mere man?  The greatest and the wisest
of men are well aware that in the history of every brother man, and
even in the heart of a little child, there are secrets and mysteries
which they cannot fathom.  No mere man can accurately measure the
character of a fellow-creature; he cannot even estimate his own.

How this great confession lifts the whole scene!  We see no longer
these small men and their sordid proceedings; but the Son of man
bearing witness to Himself in the audience of the universe.  How little
we care now what the Jewish judges will say about Him!  This great
confession reverberates down the ages, and the heart of the world, as
it hears it from His lips, says, Amen.

The high priest had achieved his end at last.  As a high priest was
expected to do when he heard blasphemy, he rent his clothes, and,
turning to his colleagues, he said, "What need have we of witnesses?
behold, now ye have heard His blasphemy."  And they all assented that
Jesus was guilty, and that the sentence must be death.

Sometimes good-hearted Bible-readers, in perusing these scenes, are
troubled with the thought that the judges of Jesus were conscientious.
Was it not their duty, when anyone came forward with Messianic
pretensions, to judge whether or not his claim was just? and did they
not honestly believe that Jesus was not what He professed to be?  No
doubt they did honestly believe so.  We must ascend to a much earlier
period to be able to judge their conduct accurately.  It was when the
claims of Jesus were first submitted to them that they went astray.
He, being such as He was, could only have been welcomed and appreciated
by expectant, receptive, holy minds.  The ecclesiastical authorities of
Judaea in that age were anything but expectant, receptive and holy.
They were totally incapable of understanding Him, and saw no beauty
that they should desire Him.  As He often told them Himself, being such
as they were, they could not believe.  The fault lay not so much in
what they did as in what they were.  Being in the wrong path, they went
forward to the end.  It may be said that they walked according to their
light; but the light that was in them was darkness.  Their proceedings,
however, on this occasion will not tend to soften the heart of anyone
who looks into them carefully.  They had hardly the least show of
justice.  There was no regular charge or regular evidence, and no
thought whatever of allowing the Accused to bring counter-evidence; the
same persons were both accusers and judges; the sentence was a foregone
conclusion; and the entire proceedings consisted of a series of devices
to force the Accused into some statement which would supply a
colourable pretext for condemning Him.[7]

But it was by what ensued after the sentence of condemnation was passed
that these men cut themselves off forever from the sympathy of the
tolerant and generous.  A court of law ought to be a place of dignity;
when a great issue is tried and a solemn judgment passed, it ought to
impress the judges themselves; even the condemned, when a death
sentence has been passed, ought to be hedged round with a certain awe
and respect.  But that blow inflicted with impunity at the commencement
of the trial by a minion of the court was too clear an index of the
state of mind of all present.  There was no solemnity or greatness of
any kind in their thoughts; nothing but resentment and spite at Him who
had thwarted and defied them, lessened them in the public estimation
and stopped their unholy gains.  A perfect sea of such feelings had
long been gathering in their hearts; and now, when the opportunity
came, it broke loose upon Him.  They struck Him with their sticks; they
spat in His face; they drew something over His head and, smiting Him
again, cried, "Christ, prophesy who smote Thee." [8]  One would wish to
believe that it was only by the miserable underlings that such things
were done; but the narrative makes it too clear that the masters led
the way and the servants followed.

There are terrible things in man.  There are some depths in human
nature into which it is scarcely safe to look.  It was by the very
perfection of Christ that the uttermost evil of His enemies was brought
out.  There is a passage in "Paradise Lost," where a band of angels,
sent out to scour Paradise in search of Satan, who is hidden in the
garden, discover him in the shape of a toad "squat at the ear of Eve."
Ithuriel, one of the band, touches him with his spear, whereat,
surprised, he starts up in his own shape,—

        "for no falsehood can endure
  Touch of celestial temper, but returns
  Of force to its own likeness."

But the touch of perfect goodness has often the opposite effect: it
transforms the angel into the toad, which is evil's own likeness.

Christ was now getting into close grips with the enemy He had come to
this world to overcome; and, as it clutched Him for the final wrestle,
it exhibited all its ugliness and discharged all its venom.[9] The claw
of the dragon was in His flesh, and its foul breath in His mouth.  We
cannot conceive what such insult and dishonour must have been to His
sensitive and regal mind.  But He rallied His heart to endure and not
to faint; for He had come to be the death of sin, and its death was to
be the salvation of the world.

[1] Here would come in the curious little notice in St. Mark: "And
there followed Him a certain young man, having a linen cloth cast about
his naked body; and the young men laid hold on him; and he left the
linen cloth and fled from them naked"; on which I have not commented,
not well knowing, in truth, what to make of it.  It may be designed to
show the rudeness of the soldiery, and the peril in which any follower
of Jesus would have been had he been caught.  Some have supposed that
the young man was St. Mark, and that this is the painter's signature in
an obscure corner of his picture.  (See Holzmann in Handcommentar zum
Neuen Testament.)  In the first volume of the Expositor there is a
paper on the subject by Dr. Cox, but it does not throw much light on it.
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