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      Praise for Reformed Systematic Theology, Volume 3

      “With the publication of this third volume of Reformed Systematic Theology, the monumental Beeke and Smalley journey of theological exploration now takes us into territory overseen by the Holy Spirit. Here we are given a reverent survey of the biblical witness to his ministry; a five-hundred-page exposition of the ordo salutis; and an extensive exploration of the Beatitudes, the fruit of the Spirit, and the Decalogue, leading us appropriately to the loving fear of the Lord and prayer. Here the comprehensive knowledge of the Reformed tradition characteristic of volumes one and two is now combined with the authors’ specialist expertise in the experiential dimensions of biblical doctrine. Those who join them on the journey will find themselves traveling with reliable guides and agreeable companions. En route, students will find the information they require, pastors and teachers will discover the stimulus they need, and all Christian readers will receive a theological education that will help them to live coram Deo.”

      Sinclair B. Ferguson, Chancellor’s Professor of Systematic Theology, Reformed Theological Seminary; Teaching Fellow, Ligonier Ministries

      “I tell my students that I am not interested in theology that can’t be preached. I sense the same when reading this third volume. What we have here is a systematic theology that covers all bases—scholarly and pastoral, Reformed and worshipful. No topic is left unaddressed. A monumental achievement.”

      Derek W. H. Thomas, Senior Minister, First Presbyterian Church, Columbia, South Carolina; Teaching Fellow, Ligonier Ministries; Chancellor’s Professor, Reformed Theological Seminary

      “One of Joel Beeke’s most prized contributions to the field of systematic theology is his understanding that Christian theology is for living. A hallmark of Beeke’s preaching and writing is that it follows Martin Bucer’s dictum: ‘True theology is not theoretical, but practical. The end of it is living, that is to live a godly life.’ This present volume is no exception. Here is theology for the church of God and not just for the academy. It is a privilege to commend this latest volume, with the prayer that it will find its way into the bloodstream of the church.”

      Ian Hamilton, Professor, Westminster Presbyterian Theological Seminary, Newcastle, UK

      “The third volume of Joel Beeke and Paul Smalley’s Reformed Systematic Theology gives attention to the doctrines of the Holy Spirit (pneumatology) and salvation (soteriology). We are treated to, among many other significant features, a knowledgeable defense of the ordo salutis, which sincerely engages the main objections to this important formulation of classic Protestant soteriology. We meet a beautiful exposition of the Holy Spirit and the historia salutis, which nicely complements the treatment of the ordo. The volume concludes, as you might have expected in a book coauthored by Joel Beeke, with a rich summary of the Holy Spirit’s work in the Christian experience of salvation (experientia salutis). I must confess that I turned immediately to peek at the section on preparatory grace and also that on assurance, knowing Beeke’s interest and expertise in those areas. I will be utilizing this volume as I teach systematic theology, and will be commending it to others. I’ve already learned and benefited from it greatly. This is a welcome addition to the current flourishing of Reformed systematics.”

      Ligon Duncan, Chancellor and CEO, Reformed Theological Seminary

      Praise for the Reformed Systematic Theology Series

      “‘Oh, the depth of the riches and wisdom and knowledge of God!’ This expression of praise from Paul’s great doxology is a fitting response to reading this wonderful work of doctrine and devotion. Though the Reformed faith is often caricatured as merely intellectual, this work demonstrates that Reformed theology is also profoundly experiential, as no chapter fails to move from theology to doxology.”

      John MacArthur, Pastor, Grace Community Church, Sun Valley, California; Chancellor, The Master’s University and Seminary

      “Reformed Systematic Theology not only takes readers into the depths of our triune God, but also shows what these great truths have to do with the Christian life. No contemporary systematic theology will bring the reader to a greater understanding of how theology blossoms into doxology than this one.”

      Matthew Barrett, Associate Professor of Christian Theology, Midwestern Baptist Theological Seminary; Executive Editor, Credo Magazine; editor, Reformation Theology

      “Beeke and Smalley have written a work useful to the church at large that teaches Christians what they should believe and how they should love, but they have not sacrificed academic rigor to achieve these goals.”

      J. V. Fesko, Professor of Systematic and Historical Theology, Reformed Theological Seminary, Jackson, Mississippi

      “Joel Beeke has continued his decades-long service to Christ and his church by presenting us with his mature reflections on the nature of systematic theology. This work is fully reliable, well written, easily understood, and thoroughly researched.”

      Richard C. Gamble, Professor of Systematic Theology, Reformed Presbyterian Theological Seminary

      “Here is theology functioning as it ought to function—calling us to worship. You will not need to agree with the authors at every point to believe and to hope that this work will serve Christ’s church well in our generation and for generations to come.”

      Jeremy Walker, Pastor, Maidenbower Baptist Church, Crawley, UK; author, Life in Christ; Anchored in Grace; and A Face Like a Flint
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      Preface to Volume 3

      With much gratitude to God we present the third volume of Reformed Systematic Theology. In a sense, the project started here in 2016, when we began a significant revision of theological lectures, presented at Puritan Reformed Theological Seminary, on the doctrines of the Holy Spirit and his work in applying salvation. Those revised lectures became the seed from which this systematic theology grew.

      The doctrine of the Holy Spirit is discussed in systematic theology under the locus of pneumatology (from Greek pneuma, “spirit,” and logos, “word, speech”).1 However, here we encounter a complication, for the study of the Holy Spirit’s work overlaps with another locus, soteriology, the doctrine of salvation (Greek sōteria). In God’s plan of salvation, the Holy Spirit applies to the elect the salvation accomplished by the work of Christ as Mediator (Titus 3:5–6). Therefore, we have chosen to combine these two loci and consider them as one. Hence, this volume contains part 5 of our systematic theology, “Pneumatology and Soteriology: The Doctrine of Salvation Applied by the Holy Spirit.”

      However, in order to provide an orderly structure for our treatment of the various aspects of the Spirit’s work, we consider it from three perspectives.

      First, from the perspective of the history of salvation (Latin historia salutis), we trace the work of the Spirit through the history of God’s mighty works: creation, God’s covenantal and redemptive dealings with the patriarchs and Israel, the incarnation and work of Jesus Christ, the outpouring of the Spirit at Pentecost and its implications for the church today, and the Spirit’s work in transforming God’s creation into the new creation.

      Second, from the perspective of the order of salvation (ordo salutis), we trace the Spirit’s work in applying salvation to individual persons by union with Christ, including the general call of the gospel, conviction of sin, regeneration and conversion, justification, adoption, sanctification, and preservation and perseverance.

      Third, from the perspective of the practical experience of salvation (experientia salutis), we explore the work of the Spirit with respect to the indwelling of the Spirit, assurance of salvation, the fruit of the Spirit in personal godliness, Spirit-worked obedience to God’s commandments, the fear of God, various Christian virtues, and prayer.

      We desire to make it clear from the outset that these are not three separate categories, but three perspectives on the work of God the Holy Spirit. God’s mighty works in history (historia salutis) aim at the salvation of individuals (ordo salutis), and God’s works in history and individual lives are profoundly experiential in producing piety (experientia salutis).

      Before we proceed to these topics, we must review a doctrine introduced in volume 1 under the doctrine of the Trinity—the person of the Holy Spirit—for we must know who the Spirit is before we can adequately consider what he does. This we do in the introductory chapter, where we also answer objections to the study of the Spirit and offer reasons why this is such an important doctrine for us to know.

      We thank Justin Taylor and the team at Crossway for their enthusiasm for this project and the Christian professionalism they constantly exhibit in their work. We particularly thank Greg Bailey, our editor, for the countless improvements he has made in our writing. We also gratefully acknowledge the labors of Ray Lanning, Keith Mathison, Wouter Pieters, and Liz Smith in reviewing our manuscript. And we thank God for our wives, Mary Beeke and Dawn Smalley, for their faithful love and prayers. They are both beautiful examples of the power of God’s salvation and the reality of the Holy Spirit’s indwelling his saints. Consequently, we gratefully dedicate this volume to them. Soli Deo gloria!

      Joel R. Beeke and Paul M. Smalley

    

    
      
        1. On the loci of systematic theology, see RST, 1:64–66.
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      PNEUMATOLOGY AND SOTERIOLOGY:
THE DOCTRINE OF SALVATION APPLIED BY THE HOLY SPIRIT

    

  
    
      Analytical Outline: 
Pneumatology and Soteriology

      Section A: The Holy Spirit and the History of Salvation (Historia Salutis)

        I.  Introduction to the Doctrine of the Holy Spirit

      A.  Objections to the Doctrine of the Holy Spirit

      1.  We Should Not Study the Spirit but Be Filled with the Spirit

      2.  Focusing on the Spirit Leads to Bizarre Behavior

      3.  The Doctrine of the Spirit Divides Christians

      4.  Studying the Spirit Distracts Us from Jesus Christ

      B.  The Importance of Studying the Holy Spirit

      1.  To Know the Spirit Is to Know Our God

      2.  To Know the Spirit Is to Know Our Salvation

      3.  To Know the Spirit Is to Understand Sanctification

      4.  To Know the Spirit Is to Balance the Christian Life

      5.  To Know the Spirit Is to Worship God Rightly

      6.  To Know the Spirit Is to Appreciate Historic Christian Orthodoxy

      7.  To Know the Spirit Is to Be Equipped to Speak to Our Culture

      8.  To Know the Spirit Is to Be Prepared for Spiritual Warfare

      9.  To Know the Spirit Is to Feel Our Dependence

      10.  To Know the Spirit Is to Know Christ

      C.  The Person of the Holy Spirit

      1.  The Names of the Spirit

      a.  The Spirit of God or the Spirit of the Lord

      b.  The Holy Spirit

      2.  The Deity of the Holy Spirit

      a.  Names and Titles of Deity

      b.  Attributes of Deity

      c.  Relations of Deity

      d.  Actions of Deity

      e.  Presence of Deity

      f.  Authority of Deity

      g.  Honors of Deity

      3.  The Personality of the Holy Spirit

      a.  The Holy Spirit Is Someone, Not Something

      b.  The Holy Spirit Is Someone with a Rational, Volitional Nature

      c.  The Holy Spirit Is Someone Unique in Relationships with Other Persons

      4.  Practical Implications of the Spirit’s Divine Personality

        II.  The Work of the Holy Spirit in Creation and Common Grace

      A.  The Holy Spirit and Creation

      1.  The Spirit’s Creation of the World

      2.  The Spirit’s Creation of Mankind

      B.  The Holy Spirit and Providence

      1.  The Spirit’s Providence over All Things

      2.  The Spirit’s Providence over Human Life

      C.  God’s Common Grace to Mankind

      1.  God’s General Goodness

      2.  God’s Restraint of Sin

      3.  The Reformed Controversy over God’s Common Grace

      4.  Common Grace in the Bible

      5.  Common Grace in Reformed Theology

      6.  Practical Applications of the Doctrine of Common Grace

        III.  The Spirit of God with Old Covenant Israel

      A.  The Spirit of Prophecy

      B.  The Spirit of Power

      C.  The Spirit of Presence

      D.  The Spirit of Piety

      1.  Explicit Statements That the Spirit Sanctified Old Covenant Saints

      2.  The Identity of the Spiritual Israel

      3.  The Necessity of the New Birth to Enter the Kingdom

      4.  The Necessity of the Indwelling of the Spirit for Obedience

      5.  The Evidence of the Grace Promised in the New Covenant

      6.  The Content of the Covenantal Blessing

      7.  Spiritual Communion with God

      E.  Practical Applications of the Spirit’s Old Covenant Work

      1.  We Must Submit to the Spirit’s Ancient Words

      2.  We Must Rely on the Spirit’s Empowering Gifts

      3.  We Must Depend on the Spirit’s Saving Work

      4.  We Must Pray for the Church’s Worship of God

      5.  We Must Be Grateful for Our New Covenant Privileges

      6.  We Must Have Faith in Christ Alone

        IV.  The Spirit and God the Son Incarnate

      A.  The Holy Spirit and the Revelation of Christ

      B.  The Holy Spirit and Christ’s Incarnation

      C.  The Holy Spirit and Christ’s Anointing at His Baptism

      D.  The Holy Spirit and Christ’s Empowering in His Ministry

      E.  The Holy Spirit and Christ’s Passion, Death, Resurrection, and Ascension

      F.  The Holy Spirit and Christ’s Exalted Reign

      G.  Implications of the Spirit of Christ for the Christian Life

        V.  Pentecost and the Paraclete: Baptized with the Spirit

      A.  Christ’s Baptism of His People with the Spirit at Pentecost

      1.  The Expectation of the Prophets

      2.  The Events of Pentecost

      3.  The Explanation of Paul

      4.  Summary: Baptized with the Spirit

      B.  The Claims of Pentecostalism

      1.  Introduction to the Pentecostal and Charismatic Movements

      2.  The Arguments of Pentecostal and Charismatic Theology

      a.  Spiritual Experiences of a Baptism with Power after Conversion

      b.  Paul and Luke Are Not Speaking of the Same Gift

      c.  The Extraordinary Experience of the Early Church

      d.  The Historical Narratives of Acts

      e.  Particular Grammatical Form (Aorist Participle)

      C.  Christ’s Promise of the Paraclete

      1.  The Sending of the Paraclete

      2.  The Title of the Paraclete

      3.  The Work of the Paraclete

      4.  The Time of the Paraclete

      5.  Summary: The Privilege of the Paraclete’s Presence

        VI.  The Gifts of the Spirit in the Church

      A.  The Gifts of the Holy Spirit in General

      B.  The Specific Gifts of the Holy Spirit

      1.  Apostleship

      2.  Prophecy and Discerning of Spirits

      3.  The Gift of Evangelists

      4.  Teaching, Exhorting, Word of Wisdom, Word of Knowledge, and Pastoring

      5.  Working of Miracles

      6.  Healing

      7.  Helps, Ministry, Giving, and Mercy

      8.  Governments and Ruling

      9.  Tongues and Interpreting Tongues

      10.  Conclusion to the Study of Specific Spiritual Gifts

      C.  Our Duty regarding Spiritual Gifts

      1.  Judge Your Gifts with Humble, Sober Realism

      2.  Employ Your Gifts in Active Church Membership

      3.  Cherish the Other Gifts and Rely on the Other Members of the Body

      4.  Treasure and Pursue Love above Any Spiritual Gift

      5.  Control Your Gifts for Peace, Order, and Edification in the Church

      6.  Submit Your Gifts to the Direction of the Lord Christ through His Word

      7.  Serve as a Steward of God’s Grace for His Glory

        VII.  The Signs and Wonders of the Spirit

      A.  Introduction to Miracles

      1.  New Testament Terminology for Miracles

      2.  A Theological Definition of a Miracle

      3.  Miracles, Skepticism, and Modern Science

      4.  Biblical Miracles, Divine Testimony, and Faith

      B.  Miraculous Gifts of the Holy Spirit Today

      1.  Views of Miraculous Gifts Today

      2.  Arguments against Cessationism Answered

      a.  Christian Experience Recorded throughout History

      b.  Christian Theology Distorted by Rationalistic Philosophy

      c.  The Supposed Inactivity of the Risen Lord Jesus

      d.  The Restricting of the Holy Spirit to the Work of Salvation

      e.  The Stripping of Power from the Kingdom

      f.  The Cessation of All Gifts Only at Christ’s Coming

      3.  Arguments for the Cessation of Miraculous Gifts

      a.  Concentrations of Miracles

      b.  The Uniqueness of the Apostles

      c.  The Foundational Function of Apostles and Prophets to the Church

      d.  The Miraculous Gifts and New Special Revelation

      e.  The Completion of Special Revelation in Christ

      f.  The Difference between Biblical Gifts and Modern Gifts

      C.  Pastoral Prayer for Healing

      D.  Faith and Miracles Today

        VIII.  The Holy Spirit and the New Creation

      A.  The Spirit and the Tabernacle of God’s Renewed Presence

      B.  The Spirit and the Kingdom of God’s Renewed Reign

      C.  The Spirit and the New Creation in Cosmic Perspective

      1.  Peace between Man and Beast

      2.  The Blossoming of the Wilderness

      3.  New Creation, New Eden

      4.  Hope Directed toward a Person and a Place
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      Introduction to the Doctrine of the Holy Spirit

      One of the most remarkable statements of the Bible appears in Christ’s words to his disciples: “It is expedient for you that I go away: for if I go not away, the Comforter will not come unto you; but if I depart, I will send him unto you” (John 16:7). How could it possibly be “expedient”—that is, to our advantage—for the Lord Jesus Christ to leave us? Christ must highly value the ministry of “the Spirit of truth” (14:16–17). If we treasure Christ as the only Mediator between God and man (v. 6; 1 Tim. 2:5), then we will treasure the work of the Holy Spirit.

      Jonathan Edwards (1703–1758) said, “The Holy Spirit, in his indwelling, his influences and fruits, is the sum of all grace, holiness, comfort and joy, or in one word, of all the spiritual good Christ purchased for men in this world: and is also the sum of all perfection, glory and eternal joy, that he purchased for them in another world.”1

      However, studying the doctrine of the Holy Spirit presents special challenges. Sinclair Ferguson says, “While his work has been recognized, the Spirit himself remains to many Christians an anonymous, faceless aspect of the divine being.”2 In part, this is because it is rare to find extended discussions of the Holy Spirit in the Bible; most references to him come in connection with other doctrines.3 This problem is further complicated when people stumble over the older usage of “Holy Ghost,” which has nothing to do with ghosts but is another way of saying “Holy Spirit.”4

      However, these difficulties should not turn us aside from the great task of studying the Spirit’s work and the application of redemption. The task is worthy of our highest effort. Instead, the difficulties should stir us up to take on this great work with determination, careful thinking, perseverance, submission to God’s Word, and constant prayer for the Spirit to illuminate our minds (Ps. 119:18; Eph. 1:17–18). We need the work of the Holy Spirit if we are going to successfully study the Holy Spirit. Pause now, before you read further, and pray for the Holy Spirit to lead you into all truth by his Word.

      Objections to the Doctrine of the Holy Spirit

      A number of objections might be raised against doing a biblical and theological study of the Holy Spirit. Some of the more common ones are as follows.

      Objection 1: We should not study the Spirit but be filled with the Spirit. In response, we agree that we must not rest in mere understanding, but must seek the Spirit’s grace and serve the Lord with all our hearts. However, an individual may be filled with the influence of a “spirit” that is not the Holy Spirit (1 John 4:1–2). The apostle Paul was deeply concerned that churches not be deceived into receiving “another spirit” (2 Cor. 11:2–4). Therefore, we must cultivate discernment by knowing the true Spirit of God and his works. Knowing God’s Spirit is knowing the person who gives life to the church. Geoff Thomas says, “The essential, vital, central element in the life of every congregation is the person and work of the Spirit of God as illuminated . . . by the Spirit-breathed Word.”5

      Objection 2: Focusing on the Spirit leads to bizarre behavior. In reply, we assert that we must not overreact against one error and fall into its opposite. Martyn Lloyd-Jones (1899–1981) said, “The doctrine of the Holy Spirit is neglected because people are so afraid of the spurious, the false, and the exaggerated that they avoid it altogether.”6 We must study this doctrine because the Spirit is a person in the Trinity, the Word of God teaches us of him, and, since “the Holy Spirit is the one who applied salvation, it is of the utmost practical importance that we should know the truth concerning Him.”7

      Objection 3: The doctrine of the Spirit divides Christians. In response, we acknowledge that aspects of this doctrine are flashpoints of debate among Reformed theologians, Lutherans, Arminian evangelicals, Roman Catholics, Pentecostals, and charismatics. The answer, however, is not to neglect Christian polemics—for they are necessary (Titus 1:9; Jude 3). The way to heal divisions among true Christians and distinguish them from false Christians is to learn the truth about the Holy Spirit from God’s Word and to embrace that truth with humility, love, and the fear of God. The Holy Spirit is not a divisive force among God’s children; there is “one Spirit,” and he unites the church as one body (1 Cor. 12:13; Eph. 2:18; 4:4).

      Objection 4: Studying the Spirit distracts us from Jesus Christ. In reply, we observe that it is possible to focus on the Spirit in an unhealthy manner that draws us away from Jesus Christ, but studying the biblical doctrine of the Spirit does not have this harmful effect. The Holy Spirit came to glorify the Son (John 16:14). To study the Spirit magnifies Christ, for the Spirit is the Spirit of Christ (Rom. 8:9). Richard Sibbes (1577–1635) wrote, “The Holy Ghost fetches all from Christ in his working and comfort, and he makes Christ the pattern of all; for whatsoever is in Christ, the Holy Ghost, which is the Spirit of Christ, works in us as it is in Christ.”8 Two Reformed theologians noted for their writings on the glory of Christ, John Owen (1616–1683) and Thomas Goodwin (1600–1679), also wrote lengthy treatises on the Holy Spirit.9 If we neglect the doctrine of the Spirit, then we actually diminish the glory of Christ, for all the things of Christ are ours only by the Spirit.

      The Importance of Studying the Holy Spirit

      It is sufficient that God’s Word speaks much of the Spirit, for the only warrant we need to study a truth is that God teaches it in his Word. However, to strengthen our motivation to study this topic deeply, let us consider reasons why it is crucial that we study the Holy Spirit.

      1. To know the Spirit is to know our God. The Holy Spirit is God. Therefore, to study the person and works of the Holy Spirit is a great opportunity to know God in a better way. Nothing is more valuable, transforming, or life-giving than the knowledge of God (Jer. 9:23–24; 31:33–34; John 17:3). In particular, the Holy Spirit is the third person of the Trinity, who especially brings us into communion with the Father and the Son (2 Cor. 13:14; Gal. 4:4–6). Millard Erickson writes, “The Holy Spirit is the point at which the Trinity becomes personal to the believer.”10 Christ promised that when he ascended to heaven he would not leave his disciples as orphans, but would come to them and dwell in them with the Father—all by the Holy Spirit (John 14:16–23). Wayne Grudem observes, “The work of the Holy Spirit is to manifest the active presence of God in the world, and especially in the church.”11

      2. To know the Spirit is to know our salvation. Man cannot discover the wisdom of God, but God reveals his salvation by the Holy Spirit (1 Cor. 2:9–16). Man by his own power cannot see or enter into the kingdom of God, but God brings sinners into the kingdom by causing them to be born again by the Spirit (John 3:3–5). No one can confess Jesus as Lord without the Holy Spirit (1 Cor. 12:3). Thus, in the Nicene Creed, the church confesses that the Spirit is “the Lord and Giver of life.”12 Just as the Father especially ordained salvation and the Son accomplished salvation, so the Spirit applies salvation to people’s lives.13 The Westminster Shorter Catechism (Q. 29) says, “We are made partakers of the redemption purchased by Christ, by the effectual application of it to us (John 1:11–12) by his Holy Spirit (Titus 3:5–6).”14 The doctrine of the Spirit is crucial to knowing how God saves sinners and knowing whether or not you are saved.

      3. To know the Spirit is to understand sanctification, the process of spiritual growth in holiness. Sanctification is “of the Spirit” (2 Thess. 2:13; 1 Pet. 1:2). William Perkins (1558–1602) said, “The Father sanctifies by the Son and by the Holy Ghost; the Son sanctifies from the Father and by the Holy Ghost; the Holy Ghost sanctifies from the Father and from the Son by Himself immediately.”15 Owen said that sanctification is “the universal renovation of our natures by the Holy Spirit into the image of God, through Jesus Christ.”16 He noted, “All this increase of holiness is immediately the work of the Holy Ghost.”17 It is by the Holy Spirit that the people who belong to Christ are made holy (1 Cor. 3:16–17; 6:19–20), overcome sin (Gal. 5:16), pray (Rom. 8:15; Eph. 6:18), receive illumination (Eph. 1:17–20), are transformed into Christ’s glory (2 Cor. 3:17–18), and magnify Christ in life and death (Phil. 1:19–20). If we listed every aspect of the Christian life, beside each item we could add, “by the Spirit.”

      4. To know the Spirit is to balance the Christian life. Christians and churches are prone to become imbalanced in their preaching and experience. We must maintain a proper balance between knowledge of doctrine and experience of spiritual life. This is the balance of the Word and the Spirit. To overemphasize the Word or the Spirit results in the coldness of intellectualism or the confusion of emotionalism, either of which can harden hearts so that people fall away into skepticism. J. van Genderen (1923–2004) and W. H. Velema (1929–2019) wrote, “The Word does not exist apart from the Spirit. It is the Word of the Spirit. The Spirit does not come without the Word. He is the Spirit of the Word. Whenever the Word is believed, it is entirely due to the work of the Spirit, who opens the heart to it.”18

      5. To know the Spirit is to worship God rightly. Our worship should be Trinitarian, just as we are baptized “in the name of the Father, and of the Son, and of the Holy Ghost” (Matt. 28:19). We worship one God in three persons and three persons in one God.19 Thomas Watson (c. 1620–1686) wrote, “There is an order in the Godhead, but no degrees . . . therefore we must give equal worship to all the persons.”20 Furthermore, an appreciation for the Holy Spirit’s work is essential to worship. Under the old covenant, God’s people worshiped in a physical temple using a complex system of rituals through which the Spirit revealed Christ (Heb. 10:1). In the new covenant, the outward rituals have given way to simplicity as the church worships through Christ, with access to the Father, and in one Spirit (Eph. 2:18). It is the Spirit who binds us together in unity and peace despite our personal, ethnic, and social differences so that the church is one body of worshipers (1 Cor. 12:12–13; Eph. 4:3–4). The Spirit fills us with truth and joy so that we sing psalms, hymns, and spiritual songs to the Lord (Eph. 5:18–20). Therefore, the knowledge of the Spirit protects the simplicity, unity, and spirituality of worship.

      6. To know the Spirit is to appreciate historic Christian orthodoxy. From the beginning of the church, Christians have treasured the fundamentals of right doctrine (“orthodoxy”) and confessed it in their creeds. In the Apostles’ Creed, the Christian confesses, “I believe in the Holy Ghost.”21 The doctrine of the Holy Spirit is rooted in the Scriptures, was developed in the early church, and was renewed and made all the more fruitful in the Reformation of the sixteenth century. B. B. Warfield (1851–1921) called John Calvin (1509–1564) “the Theologian of the Holy Spirit.”22 Warfield said, “The developed doctrine of the work of the Holy Spirit is an exclusively Reformation doctrine, and more particularly a Reformed doctrine, and more particularly still a Puritan doctrine.”23 Therefore, to neglect this doctrine is to neglect our Christian and Reformed heritage.

      7. To know the Spirit is to be equipped to speak to our culture. Science has provided us with much technology but no answers to life’s deepest questions. People desire to experience something transcendent and glorious, but our nations are adrift without direction from moral standards or divine wisdom. The doctrine of the Holy Spirit equips us to show people that Christianity offers true knowledge and genuine spiritual experience. As Erickson writes, “In a culture that stresses the experiential, it is primarily through the Holy Spirit’s work that we feel God’s presence within and the Christian life is given a special tangibility.”24 As long as people view Christianity as a mere social institution, system of beliefs, or set of behaviors, they will not recognize its uniqueness. George Smeaton (1814–1889) wrote,

      Wherever Christianity has become a living power, the doctrine of the Holy Spirit has uniformly been regarded, equally with the atonement and justification by faith, as the article of a standing or falling Church. The distinctive feature of Christianity, as it addresses itself to man’s experience, is the work of the Spirit, which not only elevates it far above all philosophical speculation, but also above every other form of religion.25

      8. To know the Spirit is to be prepared for spiritual warfare. The Christian life consists of a battle against enemies that we can conquer only by means of the Spirit as our supernatural ally. When Christ engaged in direct combat with the Devil in the wilderness, Jesus did so as a man “full of the Holy Ghost” (Luke 4:1). Our great offensive weapon in the battle against the unseen powers of darkness is “the sword of the Spirit, which is the word of God” (Eph. 6:17), the same weapon Christ used. The only way for us to make effective use of the armor of God is by “praying always with all prayer and supplication in the Spirit” (v. 18). Though this world is full of evil spirits that would draw us away from Christ, John wrote, “Ye are of God, little children, and have overcome them: because greater is he that is in you, than he that is in the world” (1 John 4:4).

      9. To know the Spirit is to feel our dependence. The doctrine of the Holy Spirit is full of man’s inability and God’s sovereignty. The Lord’s word to Zerubbabel remains the banner that flies over all Christian endeavors: “Not by might, nor by power, but by my spirit, saith the Lord of hosts” (Zech. 4:6). While the doctrines of sovereign grace empower human activity (Phil. 2:12–13), they undermine the independence of man’s proud spirit. A. W. Pink (1886–1952) warned, “In the great majority of cases, professing Christians are too puffed up by a sense of what they suppose they are doing for God, to earnestly study what God has promised to do for and in His people.”26 As Irenaeus (fl. 180) said, we are but “dry earth,” and the Holy Spirit is the “water from heaven . . . [and] dew of God” that we must have in order to bear fruit pleasing to God.27 John Dagg (1794–1884) said, “No believer, who has any just sense of his dependence on the Holy Spirit, for the divine life which he enjoys, and all its included blessings, can be indifferent towards the Agent by whom all this good is bestowed. . . . And to him, therefore, the study of the Holy Spirit’s character and office, will be a source of delight.”28

      10. To know the Spirit is to know Christ. This is so because of both the triune nature of God and the plan of salvation. In the Trinity, the Son and the Spirit are distinct in their personalities but inseparable in their being and activity. So closely united are they in all their works that Paul could write of Jesus Christ, “Now the Lord is that Spirit” (2 Cor. 3:17). Furthermore, God has so ordered salvation that the Spirit comes to apply what the Son has accomplished (John 16:13–14). The great work of the Spirit is union with Christ: “He that is joined unto the Lord is one spirit” (1 Cor. 6:17). Calvin wrote, “The Holy Spirit is the bond by which Christ effectually unites us to himself.”29 This union in the Spirit is the means of our personal communion with Christ. Wilhelmus à Brakel (1635–1711), echoing the Heidelberg Catechism, wrote, “The Holy Spirit makes believers partakers of Christ and His benefits. . . . This union results in the mutual use of possessive pronouns. ‘My beloved is mine, and I am His’ (Song of Sol. 2:16).”30

      Do you know the Holy Spirit? Have you felt his convicting power, his converting power, his power to enable you to believe in the Lord Jesus Christ and be saved, his power to crucify the lusts of your flesh, his power to sanctify you, and his power to uphold you and cause you to persevere in grace? Have you come to see how much you need him in every aspect of your salvation and sanctification? Have you discovered the unity you have in the Spirit with other believers? Has the Spirit borne witness with your spirit that you have passed from death into life, that your sins are forgiven, and that you are an heir to everlasting life?

      If so, then you will love the Holy Spirit and will want to have a right understanding of who he is and what he does. As the Spirit leads you into all truth, shedding the Father’s love abroad in your heart and glorifying Christ in you as the hope of glory, you will say, “I do not know which of the divine persons I need the most, but one thing I know: I need each of them, and I love them all.” If, however, you are a stranger to this Spirit, then you have an urgent need to know his saving work both in your understanding and, by faith, in your experience.

      The Person of the Holy Spirit

      Many people today are like the disciples in Ephesus who said, “We have not so much as heard whether there be any Holy Ghost” (Acts 19:2). He may be to them just a name in a creed that they recite in church, or even less. Some people have opinions of the Spirit that are in error, such as viewing him to be an angel or the impersonal energy of God. Other people may confess biblical truth about the Spirit but live in practical ignorance of him. If he were suddenly to withdraw his saving and sanctifying presence from the earth, it would make no difference at all in their lives.

      There is a profound mystery to the Holy Spirit. Our Lord Jesus once compared being born of the Spirit to the blowing of wind: you cannot control it or see where it starts or ends, but you can observe the results (John 3:8). If it were not for the Word of God, we would not know God the Spirit. Yet he reveals himself in the Holy Scriptures. The Bible speaks of the Holy Spirit ninety-four times in the Old Testament and more than two hundred and fifty times in the New Testament.

      The Names of the Spirit

      At times the Bible gives to the Spirit names or titles related to works he does or graces he gives, such as the Spirit of wisdom, the Spirit of truth, the Spirit of holiness, the Spirit of life, the Spirit of adoption, the Spirit of faith, the Spirit of grace, and the Spirit of glory.31 He is the Comforter or Advocate.32 Although these titles teach us things about the Holy Spirit, they pertain more directly to his works than his nature. Some names speak of the Spirit’s close relationship to God’s Son. He is the Spirit of Christ, the Spirit of the Son, and the Spirit of Jesus Christ.33 We will consider these functional and relational titles in other chapters.

      Here we want to give attention to three designations for this divine person, two used primarily in the Old Testament and the other almost entirely in the New Testament.

      1. The Spirit of God or the Spirit of the Lord. These are his predominant names in the Old Testament, also occurring several times in the New, for a total of about sixty times. Of course, God is spirit in his divine nature (Isa. 31:3; John 4:24). Charles Hodge (1797–1878) wrote that spirit communicates “invisible power” and thus “immaterial, invisible agents.”34 All three persons of the Trinity share this same spiritual essence; they are invisible, intelligent, and alive without the limitations, needs, or complexities of a physical body.35

      How then is the third person of the Trinity distinctly called “the Spirit of God” if God in the whole Trinity is spirit? The word spirit often refers to the wind that blows or the breath we breathe. This is mysterious, but the Bible implies that the Spirit is like the breath of God—the living, energetic, personal, intelligent, dynamic life of God. Herman Bavinck (1854–1921) wrote, “The Holy Spirit is the breath of the Almighty (Job 33:4), the breath of his mouth (Ps. 33:6). Jesus compares him to the wind (John 3:8) and ‘breathes’ him upon his disciples (John 20:22).”36

      Owen connected the idea of breath to the abiding, living presence of a person, “as the vital breath of a man has a continual emanation from him, and yet is never separated utterly from his person.”37 The eternal procession of the Spirit of God from the Father and the Son is a matter properly discussed under the doctrine of the Trinity.38 It suffices to say here that the name “Spirit of God” teaches us that the Spirit is the living and life-giving presence of God, invisible and yet personal and powerful in his being and operations. Calvin wrote, “Through him we come into communion with God, so that we in a way feel his life-giving power toward us.”39 If we desire God’s life and nurturing presence, we should seek the Spirit of God from the Father.

      2. The Holy Spirit. This name appears only three times in the Old Testament (Ps. 51:11; Isa. 63:10–11). However, it dominates the New Testament descriptions of the Spirit, appearing ninety-four times. With the coming of Christ, the Spirit of God became known to us preeminently as the Holy Spirit.

      As with spirituality, holiness is an attribute of God that pertains to the whole Trinity. The holiness of God is his majesty and moral excellence that sets him above all things and against all sin for the sake of his glory.40 Ferguson writes that the word holy emphasizes “the ‘otherness’ of the Spirit’s being.”41 Owen wrote about the Spirit, “This is the foundation of his being called ‘Holy,’ even the eternal glorious holiness of his nature.”42 Holiness sets the Holy Spirit apart from all that is not God, as Exodus 15:11 says: “Who is like unto thee, O Lord, among the gods? Who is like thee, glorious in holiness, fearful in praises, doing wonders?” Since the Spirit is holy, we should always relate to him with fear, awe, wonder, and reverence.

      He is called the Holy Spirit because both his nature and his work are holy. Antonius Thysius (1565–1640) said, “He is called also Holy Spirit (Isaiah 63:10) and Holy Spirit of God (Ephesians 4:30) because of his nature, office, and effect.”43 Negatively, he is called the Holy Spirit because he implacably opposes the unclean spirits of this world. To slander the Spirit’s work as being of the Devil is to blaspheme the Spirit, for it accuses the Holy Spirit of being an unholy spirit (Mark 3:29–30).44 His very name, as Smeaton wrote, sets him in “antithesis to every unholy spirit, whether human or Satanic.”45 Consequently, those indwelt by the Holy Spirit must separate themselves from the sins and false worship promoted by the unclean spirits of this world (2 Cor. 6:14–17). As one in whom the Holy Spirit dwells, a Christian who gives himself to uncleanness and worldliness provokes God to jealousy (James 4:4–5).

      The Spirit’s greatest work of holiness is the sanctification of God’s people. Martin Luther (1483–1546) summarized the Apostles’ Creed when he said, “I believe in God the Father, who created me; I believe in God the Son, who redeemed me; I believe in the Holy Spirit, who makes me holy.”46 Francis Turretin (1623–1687) wrote that the Spirit is “called Holy by way of eminence” both “subjectively (because he is most holy)” and “efficiently (because he sanctifies us).”47 Perhaps this is the reason why he is preeminently called the Holy Spirit in the New Testament. With the finished work of Christ, the old covenant emphasis on outward, ceremonial holiness has been replaced by the new covenant emphasis on inward, moral sanctification. Smeaton said that the frequent joining of the word Holy to the Spirit “gives us a nearer view of the Spirit’s special work in connection with man’s salvation.”48

      This is the great display of the Spirit’s holiness throughout redemptive history: he makes God’s people holy. Perkins said, “The third person [of the Trinity] is called holy, because besides the holiness of nature His office is to sanctify the church of God.”49 That is the thrust of Paul’s argument in 1 Corinthians 6:19–20: “What? Know ye not that your body is the temple of the Holy Ghost which is in you, which ye have of God, and ye are not your own? For ye are bought with a price: therefore glorify God in your body, and in your spirit, which are God’s.” We dare not claim the Spirit as our own while living in unrepented sin. On the contrary, knowing the Holy Spirit should greatly increase our sorrow over sin, humility before God, meekness with men, and zeal to pursue practical holiness in every area of life. He is the Holy Spirit.

      The Deity of the Holy Spirit

      The Holy Spirit is God. Though the Spirit is not the Father or the Son, the Spirit shares the same divine nature with them and is rightly called God the Spirit. It is a serious mistake for us to view the Holy Spirit as a created spirit, such as an angel. When the Arians of the fourth century denied that Christ is God, they also denied that the Holy Spirit is God, and some speculated that he is an angel—provoking a vigorous response from Athanasius (c. 297–373), the great champion of orthodox, biblical faith against Arianism.50 Though the Qur’an is not explicit on this matter, it is commonly believed among Muslims that the Holy Spirit is the angel Gabriel.51

      However, the Bible clearly reveals that the Holy Spirit is God and does so in a number of ways. The Holy Scriptures ascribe to the Holy Spirit:

      1. The names and titles of deity, for the Holy Spirit is called “God” (Acts 5:3–4) and is identified in the New Testament as the source of statements in the Old Testament attributed to “the Lord” (YHWH or Jehovah).52

      2. The attributes of deity, for the Bible reveals the Spirit’s omniscience (Isa. 40:13; 1 Cor. 2:9–11), omnipotence (Luke 1:34–37), omnipresence (Ps. 139:7; 1 Cor. 6:19), eternity (Gen. 1:2), foreknowledge (Acts 1:16; 1 Pet. 1:11–12), goodness (Neh. 9:20; Ps. 143:10–11), love (Rom. 15:30), truth (John 14:17), holiness (Isa. 63:10–11; Rom. 1:4), infinity (John 3:34), vitality (2 Cor. 3:3, 6), and simplicity (Rom. 8:10; 1 John 5:6).53

      3. The relations of deity, in which the Spirit is the Spirit of the Father (Matt. 10:20) who proceeds from the Father (John 15:26), and he is the Spirit of the Son (Gal. 4:6) and the Spirit of Christ (Rom. 8:9). The Father, the Son, and the Spirit appear together repeatedly in the New Testament as the three persons active in the works of the one God: the initiation of Christ’s ministry (Mark 1:9–11); the salvation of sinners (Gal. 4:4–6; Titus 3:4–6); the exercise of spiritual gifts in the church (1 Cor. 12:4–6); and the spiritual strengthening and growth of believers (Eph. 1:17–20; 3:14–17). The Holy Spirit is one with the Father and the Son (Matt. 28:19; 2 Cor. 3:17), sharing with them the one divine knowledge, power, life, and will of the triune God.54

      4. The actions of deity, for the Spirit created all things and people,55 gives life to the creatures (Ps. 104:30), inspired God’s Word,56 worked miracles through Christ and the apostles,57 regenerates and gives spiritual life to sinners,58 and raises the dead.59 As we proceed in this volume, we will see that the Holy Spirit does works that can only be the works of God.

      5. The presence of deity, by which we mean that the presence of the Holy Spirit is the presence of God, and the Spirit is the divine resident in the temple of God.60 William Ames (1576–1633) said, “A temple is not legitimately consecrated to anyone except God. . . . But in this place, this temple is said to be set up [to be] especially holy for the Holy Spirit.”61 Since God’s temple is a people scattered across the world among the nations, the Holy Spirit must be God to dwell simultaneously in them all.62

      6. The authority of deity, for the Spirit exercises sovereignty over the church “as he wills” (1 Cor. 12:11 ESV; cf. Acts 13:2). The Spirit led Israel through the wilderness (Isa. 63:14), leads God’s children in the ways of righteousness (Ps. 143:10; Rom. 8:14), and even led the incarnate Mediator (Matt. 4:1). Pink wrote, “Who but a Divine person had the right to direct the Mediator? And to whom but God would the Redeemer have submitted!”63

      7. The honors of deity, as when the Spirit is equally honored with the Father and the Son in the ordinance of baptism (Matt. 28:19) and the invocation of God’s blessing on his people (2 Cor. 13:14). Consequently, the church confesses in the Nicene Creed that the Holy Spirit “with the Father and the Son together is worshipped and glorified.”64

      The deity of the Holy Spirit is central to Christian orthodoxy. As Douglas Kelly writes, the theologians of the early church wrote of “the supreme and regal authority of the Holy Spirit.”65 Gregory of Nazianzus (330–389) said,

      The Holy Ghost, then, always existed, and exists, and always will exist. He neither had a beginning, nor will He have an end; but He was everlastingly ranged with and numbered with the Father and the Son. For it was not ever fitting that either the Son should be wanting to the Father, or the Spirit to the Son. . . . Himself ever the same with Himself, and with Those with Whom He is ranged; invisible, eternal, incomprehensible, unchangeable . . . self-moving, eternally moving, with free-will, self-powerful, All-powerful . . . Life and Lifegiver; Light and Lightgiver; absolute Good, and Spring of Goodness . . . ; the Right, the Princely Spirit; the Lord, the Sender, the Separator; Builder of His own Temple; leading, working as He wills.66

      Since the Spirit is God, God’s people should adore him. It is good and right to apply the great commandment to all the Trinity: “Thou shalt love the Lord thy God with all thy heart, and with all thy soul, and with all thy mind” (Matt. 22:37; cf. Deut. 6:5). Do you love the Holy Spirit? When you read the Bible and encounter one of the many references to the Spirit, does your soul respond in a sweet motion of worshipful love? When you hear the Bible preached faithfully in church, do you delight that you are hearing what the Spirit says to the churches? Do you desire the Spirit to fill you, not just to get power for service, but that you may know more of his glory and help others to do the same? Believers should pray and strive to grow in their love for the Holy Spirit.

      The person who does not love God does not belong to Christ. However, even in this case the deity of the Holy Spirit can give you hope and motivate you to call on the name of the Lord Jesus to save you. The Holy Spirit is a miracle worker, the God who raises the dead. Though your soul may be as dead as a valley of dry bones, God the Holy Spirit can make you alive. Make this your prayer:

      Eternal Spirit, by whose breath

      The soul is saved from sin and death,

      Before Thy throne we sinners bend;

      To us Thy quickening power extend.67

      The Personality of the Holy Spirit

      Another major error concerning the Holy Spirit is to conclude that he is not a person, but only the energy or presence of God. The denial of the Spirit’s personality is presently a more common heresy than the denial of his deity. We find it in Socinianism, historic Unitarianism,68 and the teachings of the Watchtower Society or Jehovah’s Witnesses.69 The father of modern liberal theology, Friedrich Schleiermacher (1768–1834), spoke of the Holy Spirit as the presence of the divine essence active within human beings.70 Such formulations reduce the Spirit to a mode of God’s activity, “the old Sabellian error that the Holy Spirit is only an expression of God’s power,” as Geerhardus Vos (1862–1949) observed.71

      The Bible reveals the Holy Spirit to be personal72—that is, someone with a rational, volitional nature; a unique “I” in relationships with other persons.73

      1. The Holy Spirit is someone, not something. It may be argued that the Spirit’s being poured out like water (Acts 2:17) or quenched like fire (1 Thess. 5:19) proves that the Spirit is impersonal. However, the Bible compares God himself to a “fountain of living waters” (Jer. 2:13) and “a consuming fire” (Deut. 4:24). These are figures of speech, “imagery, pure and simple.”74 They do not indicate that God or the Spirit is impersonal but refer to his operations. John Brown of Haddington (1722–1787) wrote, “In all these texts of Scripture, in which something not proper to an intelligent and eternal person is ascribed to the Spirit or Holy Ghost, his name must be understood as meaning not himself, but his gifts and influences.”75

      Close attention to the Greek New Testament reveals that the Scriptures speak of the Spirit grammatically as a person. In John 14:16, our Lord Jesus Christ did not say that the Father would give his disciples “comfort” but “another Comforter” (cf. 14:26; 15:26; 16:7).76 The word translated as “Comforter” (paraklētos) refers to an advocate, a person called upon to represent another person in court and speak on his behalf.77 “Another” compares the Spirit to Christ, and the term paraklētos is used of Christ as the heavenly “Advocate” of his people (1 John 2:1). Though the Greek word translated as “Spirit” is neuter in gender,78 the word translated as “Comforter” is masculine, and masculine pronouns are used of him: “He [ekeinos] shall teach you all things” (John 14:26); “he [ekeinos] shall testify of me” (15:26); and “when he [ekeinos], the Spirit of truth, is come . . . he [ekeinos] shall glorify me” (16:13–14).79 By calling him “another Comforter,” Jesus implied that the Spirit would be like Christ, standing in for him after he ascended to the Father (14:2–3, 12, 18; 16:7). In this way, our Lord taught us to view the Holy Spirit as a person who witnesses for God on earth just as Jesus did.

      2. The Holy Spirit is someone with a rational, volitional nature. The Spirit knows glorious things: “No one comprehends the thoughts of God except the Spirit of God” (1 Cor. 2:11 ESV). Impersonal objects may contain information, but only a person knows truth. The Holy Spirit also makes moral judgments about actions: “It seemed good to the Holy Ghost, and to us, to lay upon you no greater burden than these necessary things” (Acts 15:28).

      The Holy Spirit has a will that he exercises in making choices. Regarding the spiritual gifts, Paul writes, “All these are empowered by one and the same Spirit, who apportions to each one individually as he wills” (1 Cor. 12:11 ESV). Energy does not make choices. The will of the Spirit ardently opposes sin. When the people of Israel rebelled against the Lord in the wilderness, they “vexed” (grieved and provoked) the Holy Spirit (Isa. 63:9–10). Paul warned the saints in Ephesus, “Grieve not the holy Spirit of God, whereby ye are sealed unto the day of redemption” (Eph. 4:30). While we should not attribute grief to God in a way that implies suffering or passion, the text teaches that the Spirit treats people in a personal and relational manner.80 Hodge wrote, “He is represented, therefore, as a person . . . whom we may please or offend.”81

      3. The Holy Spirit is someone unique in relationships with other persons. As a person, he is distinct from the Father and the Son, relating to the other two persons according to the order of the Trinity.82 He displays his personhood by relating to human beings in a personal manner. He teaches, testifies, reproves, and guides them (John 14:26; 15:26; 16:7, 13). He intercedes for them (Rom. 8:26). John Gill (1697–1771) wrote, “Now as the advocacy and intercession of Christ, prove him to be a Person, and a distinct one from the Father, with whom he intercedes; so the intercession of the Spirit, equally proves his personality, even his distinct personality also.”83

      The Holy Spirit speaks and acts as the personal Lord. The Spirit said to Peter, “Go with them, doubting nothing: for I have sent them” (Acts 10:19–20). When the church at Antioch gave itself to prayer and fasting, the Holy Spirit spoke, commanding the church to set apart for him Barnabas and Saul for the work to which “I have called them,” and so they were “sent forth by the Holy Ghost” (13:1–4). The Holy Spirit is not an it, but an I, a person “who speaks of himself in the first person,” as Bavinck said.84

      Practical Implications of the Spirit’s Divine Personality

      Since the Holy Spirit is God and a living person, Perkins said that each Christian must “acknowledge the Holy Ghost as He has revealed Himself in the Word, . . . believe that He is my Sanctifier and Comforter, . . . [and] put all the confidence of my heart in Him for that cause.”85

      This last point highlights how important it is to believe that the Spirit is God. Only God can bear the full weight of our total trust. No mere creature is worthy of such faith. The Spirit, however, is worthy. Do you honor him with your faith? Do you trust in the Spirit with all your heart and lean not on your own understanding? Does your faith in Christ lead you to trust in the Spirit of Christ, by whom the Lord Jesus works in your life?

      The personality of the Spirit teaches us that true spirituality involves a personal relationship with the Holy Spirit. We must not treat him as a mere power to be used, much less manipulated for our selfish ends. We must not seek him in the pursuit of nothing more than a transcendent experience. He dwells in each believer as a divine person within a human person. He is grieved by sin and delighted by holiness. Marvel over his love, undeserved grace, and patience toward you. As Lloyd-Jones said, it is astonishing that the Holy One would lower himself so far as “to dwell in you and me.”86 He is the Author of the Scriptures, and there he will teach you how to please him. Hear what the Spirit says in the Word and obey him.

      The deity of the Spirit calls us to worship him together with the Father and the Son. If we do not worship the Spirit, we undermine the doctrine of the Trinity.87 Let us exalt the Spirit in our praises for his divine attributes. Let us celebrate the glory of the Spirit revealed in his mighty works. If you are a pastor, plan and lead the worship of your church to lift up the congregation’s hearts to the triune God, to the glory of the Father, the Son, and the Holy Spirit. If you are the head of a household, make sure that your family worship does not neglect the Spirit. All Christians, take hold of every opportunity to give thanks to the Holy Spirit, for apart from him you would not exist, and without him you have no spiritual life.

      Sing to the Lord

      Praying for the Leading of the Spirit

      When morning lights the eastern skies,

      O Lord, Thy mercy show;

      On Thee alone my hope relies,

      Let me Thy kindness know.

      Teach me the way that I should go;

      I lift my soul to Thee;

      For refuge from my cruel foe

      To Thee, O Lord, I flee.

      Thou art my God, to Thee I pray,

      Teach me Thy will to heed;

      And in the right and perfect way

      May Thy good Spirit lead.

      For Thy Name’s sake, O gracious Lord,

      Revive my soul and bless,

      And in Thy faithfulness and love

      Redeem me from distress.

      Psalm 143:8–11

      Tune: Lynton

      The Psalter, No. 391

      Questions for Meditation or Discussion

      1. What objections might be raised against the doctrine of the Holy Spirit? How can we answer such objections?

      2. Why does knowing the Holy Spirit and his work help us to know God, Christ, and our salvation better?

      3. How does the doctrine of the Holy Spirit contribute to the following?

      
        	a balanced Christian life

        	right worship

        	evangelism in our culture

        	spiritual warfare

      

      4. What is “orthodoxy”? What do the authors mean when they say, “To neglect this doctrine [of the Holy Spirit] is to neglect our Christian . . . heritage”?

      5. Why should studying the Holy Spirit increase our dependence on God and faith in Jesus Christ?

      6. Why is the Spirit named “the Holy Spirit”?

      7. List seven lines of argument to prove that the Holy Spirit is God, with a few Scripture references for each.

      8. How do the Holy Scriptures show us that the Spirit of God is a person?

      9. What is one practical application from this chapter that you needed to hear? How will you put it into practice?

      Questions for Deeper Reflection

      10. How can Christians from different traditions and churches talk with each other about the Holy Spirit and his work in a way that is faithful to the truth but not unnecessarily divisive?

      11. The authors say, “This is mysterious, but the Bible implies that the Spirit is like the breath of God.” What biblical truths does this comparison suggest? What might be possible dangers in comparing the Holy Spirit to “the breath of God”?

      12. Someone from a heretical group says to you, “Everything that the Bible says about the Spirit of God can be explained simply by understanding ‘spirit’ to mean God’s power.” How do you answer this assertion?
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      The Work of the Holy Spirit in Creation and Common Grace

      When modern Christians think of the Holy Spirit, they tend to think of the new birth or the spiritual gifts. They rarely connect the Holy Spirit with God’s works of creation and providence. However, the Holy Spirit is the third person of the eternal Trinity. The Belgic Confession (Art. 8) says, “The Father hath never been without His Son, or without His Holy Ghost. . . . They are all three one, in truth, in power, in goodness, and in mercy.”1 God’s people sing in the Psalter,

      Thy Spirit, O Lord, makes life to abound;

      The earth is renewed, and fruitful the ground.2

      The Holy Spirit’s work to save the lost was preceded by his work to create the world. A hymn dating back to the medieval period begins,

      Come, O Creator Spirit blest,

      And in our hearts take up Thy rest;

      Spirit of grace, with heavenly aid

      Come to the souls whom Thou hast made.3

      These words remind us that when the Holy Spirit comes to renew lost sinners, he does not enter foreign territory, but returns to that which he created. A full-orbed theology of the Spirit must begin not with redemption but with creation and God’s providential mercies to all things, for as Ambrose of Milan (c. 339–397) said, the Holy Spirit “is above all things.”4

      The Holy Spirit and Creation

      Here we focus on the particular work of the Spirit in creation and do not attempt to fully explore the doctrine of creation, which has its own place earlier in systematic theology.5

      The Spirit’s Creation of the World

      Genesis 1:1–2 says, “In the beginning God created the heaven and the earth. And the earth was without form, and void; and darkness was upon the face of the deep. And the Spirit of God moved upon the face of the waters.” God created the universe, but initially the earth was not inhabited by living creatures, nor could it be (“without form, and void”).6 At the very beginning of the process of creation, we meet the Holy Spirit working to craft a home for living creatures. R. C. Sproul (1939–2017) said, “The Spirit brings order out of disorder . . . the structure of wholeness, the integration of the parts of the cosmos with the whole. It is because of Him that we have cosmos instead of chaos.”7 The verb translated as “moved” (rakhap) is used elsewhere of the hovering of a mother bird over its young, a picture of God’s care for Israel in the wilderness (Deut. 32:11). The same Hebrew word translated as “without form” (tohu) in Genesis 1:2 appears in that context (“the waste,” Deut. 32:10), strengthening the link between the texts and confirming that Genesis is not describing a violent wind but depicting the Spirit as the agent of God’s nurturing presence in the primeval, uncultivated wilderness.8 This tender image communicates that the Spirit of God cared for creation in its infantile state and brought it to life and completion. John Owen wrote, “Without him all was a dead sea, a confused deep, with darkness upon it, able to bring forth nothing.”9 Sinclair Ferguson says that the activity of the Spirit here is “extending God’s presence into creation in such a way as to order and complete what has been planned in the mind of God”—the same work the Spirit performs in salvation.10

      As we read in the text that follows how God repeatedly spoke and sovereignly shaped the universe (Gen. 1:3–31), we are to understand that the Spirit accompanied the creative word at every stage of creation. Leon Wood (1918–1977) wrote, “Since the indication [of Gen. 1:2] comes immediately before the description of the six-day creative activity, the implication is that the work of the six days was performed by the Spirit.”11 Spirit and word go together in divine activity. Psalm 33:6 says, “By the word of the Lord were the heavens made; and all the host of them by the breath [Hebrew ruakh, “spirit”] of his mouth.” Though the connections between “word,” “mouth,” and “spirit” imply that the latter is best translated as “breath,” the allusion to Genesis 1 shows that “breath” pictures the activity of “the Spirit of God” (Gen. 1:2).12 As Psalm 33 exhorts us, we should rejoice in the goodness of the Creator Spirit and stand in awe at his power. All the loveliness of the skies comes from the Holy Spirit: “By his spirit he hath garnished the heavens” (Job 26:13).13 John Calvin said, “The beauty of the universe (which we now perceive) owes its strength and preservation to the power of the Spirit.”14

      Every work of God shines with the beautiful activity of the whole Trinity. Though theologians, following Scripture, emphasize the Father’s work in creation, the Son’s in redemption, and the Spirit’s in applying salvation, all three persons act as one God in every divine work. Michael Horton says, “It is not different works but different roles in every work that the divine persons perform.”15 Gregory of Nyssa (c. 330–c. 395) noted that men cooperate in an endeavor as each does his own separate work,

      But in the case of the Divine nature we do not similarly learn that the Father does anything by Himself in which the Son does not work conjointly, or again that the Son has any special operation apart from the Holy Spirit; but every operation which extends from God to the creation, and is named according to our variable conceptions of it, has its origin from the Father, and proceeds through the Son, and is perfected in the Holy Spirit.16

      Therefore, the Creator is the triune God, represented in the Old Testament as God, his Word, and his Spirit, and in the New Testament as Father, Son, and Holy Spirit. Irenaeus wrote of God the Father, “For with Him were always present the Word and Wisdom, the Son and the Spirit, by whom and in whom, freely and spontaneously, He made all things.”17 Athanasius said, “The Father creates all things through the Word in the Spirit; for where the Word is, there is the Spirit also, and the things which are created through the Word have their vital strength out of the Spirit from the Word.”18 We should worship our Creator as God the Father, the Son, and the Holy Spirit, and direct our thanksgiving with the knowledge that the Spirit of God is himself the God who gives all things.

      The Spirit’s Creation of Mankind

      In the startling announcement “Let us make man in our image, after our likeness” (Gen. 1:26), the plural must include the divine person introduced in verse 2, the Spirit of God.19 The Spirit is the Creator of mankind. This is confirmed when Genesis 2 gives us more details about man’s creation: “The Lord God formed man of the dust of the ground, and breathed into his nostrils the breath of life; and man became a living soul” (v. 7). God gave life to the first man by an act of divine breathing, which, as we saw in the last chapter, is a metaphor closely connected to the Holy Spirit (John 20:22). Genesis elsewhere uses the word translated as “spirit” (ruakh) to speak of the “breath of life” (6:17; 7:15, 22). Job alluded to Genesis 2:7 when he said, “The spirit of God is in my nostrils” (Job 27:3). Owen cited Job 33:4 and said, “The Spirit of God and the breath of God are the same, only, the one expression is proper, the other metaphorical; wherefore, this breathing is the especial acting of the Spirit of God.”20

      The words “Let us make man” indicate that God consulted within himself somewhat like a group of people consult to make a plan. The Spirit participated in the eternal divine counsel behind man’s creation. He is not only the agent of creation, but also, together with the Father and the Son, is the author of the decree concerning mankind. Here again we see the personality and deity of the Spirit. The Spirit possesses the infinite wisdom of God, and by it he formed his perfect plan (Isa. 40:13).

      Furthermore, together with the Father and the Son, the Holy Spirit is the God in whose image mankind was created. Therefore, when the Spirit works the sanctification of fallen sinners, he is renewing what he created in his image. We were made to be holy like the Holy Spirit, and though our sin has polluted us to the core, the Spirit comes again as the sovereign Creator to work holiness in us as he wills. He works “regeneration” (palingenesia, Titus 3:5), which could be rendered as “Genesis again”—a new creation. Since we know that the Spirit is our Creator, we should have great confidence in his ability to regenerate lost sinners. He who created the universe out of nothing has unlimited power and wisdom to save us.

      The Holy Spirit and Providence

      The Holy Spirit’s activity in creation did not end in the first week, but continues in his constant preservation and governance of God’s creatures.21 The Holy Spirit is the divine person who manifests what Ferguson calls “God’s power-presence”22 in renewing and perpetuating life—even after man’s sin brought death into the world.

      The Spirit’s Providence over All Things

      All living things depend upon the Spirit for their sustenance and life: “Thou hidest thy face, they are troubled: thou takest away their breath, they die, and return to their dust. Thou sendest forth thy spirit, they are created: and thou renewest the face of the earth. The glory of the Lord shall endure for ever: the Lord shall rejoice in his works” (Ps. 104:29–31). Ambrose said, “The Holy Spirit gives life to all things; since both He, as the Father and the Son, is the Creator of all things. . . . And who can deny that the creation of the earth is the work of the Holy Spirit, whose work it is that it is renewed?”23 Psalm 104 dwells on God’s provision of water and food for the plants, animals, and people that he created (vv. 13, 27). The “face” of God is his gracious presence, manifest in his care for creation.24 Owen said, “The Spirit of God, whose office and work it is to uphold and preserve all things continually, produceth by his power a new supply of creatures in the room of them that fall off like leaves from the trees, and return to their dust every day.”25 Smeaton wrote that this text proves “that the Spirit of God is the fountain of life; and that creation, amid all its necessary changes, receives from him its renovating or rejuvenating power.”26 The Spirit’s sustaining work reveals the joy of God in his creation and makes known the glorious Giver of all good things (v. 31). In this work in his first creation, the Spirit gives us a picture of his work as the life giver of the new creation, restoring righteousness and peace to a world into which man’s sin has brought only death (Isa. 32:15–17).

      Therefore, the Holy Spirit manifests the blessed life of the triune God by giving vitality and joy to the created world. Augustine of Hippo (354–430) exalted “the Holy Spirit in the Trinity, not begotten, but the sweetness of the begetter [the Father] and of the begotten [the Son], filling all creatures according to their capacity with abundant bountifulness and copiousness, that they may keep their proper order and rest satisfied in their proper place.”27 Calvin said, “By his Spirit he keepeth us in life, and upholdeth us. For the power of the Spirit is spread abroad throughout all parts of the world, that it may preserve them in their state; that he may minister unto the heaven and earth that force and vigour which we see, and motion to all living creatures.” This, Calvin said, refutes the idolatry of man that ascribes divinity to mere creatures; instead, the Scriptures reveal the continuing activity of the Creator.28

      The Spirit’s work to create and sustain shows us that he is truly God. He gives life, breath, and all things to all creatures; “in him we live, and move, and have our being” (Acts 17:25, 28). Calvin wrote, “For it is the Spirit who, everywhere diffused, sustains all things, causes them to grow, and quickens them in heaven and in earth. Because he is circumscribed by no limits, he is excepted from the category of creatures; but in transfusing into all things his energy, and breathing into them essence, life, and movement, he is indeed plainly divine.”29

      Precisely at this point of the Spirit’s immanence in creation, we must also affirm his transcendence as Lord of all. The omnipresence of the Spirit must not be distorted into a subtle denial that he is the Holy Spirit, infinitely exalted in glory above all. Much modern theology tends toward panentheism, the false teaching that God inseparably indwells and participates in the world like a soul in its body.30 Horton warns, “The proliferation of panentheistic pneumatologies in recent decades has tended to depersonalize the Spirit, reducing the ‘Lord and giver of life’ to something divine in the world rather than someone divine who is at work in it.”31 As a consequence, the Spirit of God becomes the spirit of the cosmos, the life and energy of all things that needs us and suffers with us, as opposed to the biblical God who is “fully complete in himself, independent of the world, immutable, omniscient, and omnipotent.”32

      As the Lord, the Spirit preserves people and nations for God’s glory. This may be the thought of Psalm 139:7, where David exults in the omnipresence of God’s Spirit in the context of his providential care and protection. Earlier we noted the link between Genesis 1:2 and Deuteronomy 32:11, a link that joins the Spirit who creates with the God who cared for his people in the wilderness. Similarly, Isaiah wrote of God’s leading of Israel through the wilderness, “As a beast goeth down into the valley, the Spirit of the Lord caused him to rest: so didst thou lead thy people, to make thyself a glorious name” (Isa. 63:14). The Spirit’s ministry to Israel included the spiritual guidance that he gave through Moses (v. 11), but God also provided physical nourishment and protection in that harsh place. Whether it is manna in the wilderness or our ordinary bread and butter today, the Holy Spirit remains intimately involved in every detail of human existence. He feeds us, clothes us, preserves our health, and in all things providentially sustains and rules us as God’s creatures.

      Since the Spirit is the Holy One, he rules the world not only as its loving Sustainer but also as its righteous Judge. The Spirit judges the nations. The “breath” (ruakh) of the Lord was the overflowing river of fire that devoured the forces of Assyria (Isa. 30:28, 31, 33). The Spirit judges all of fallen mankind, rushing upon them like a scorching desert wind to wither all flesh like grass—even the princes are like stubble before the whirlwind (40:6–8, 22–24; cf. Ps. 103:15–16). The Spirit works inseparably with “the word of our God” (Isa. 40:8), by which the Spirit pronounces damnation upon the wicked and gives hope to his people.

      Therefore, the Spirit works in every aspect of God’s providence. When a nation gathers in the harvest and its tables are full of food, it owes thanks to the Spirit. When a nation falls under the calamity of war or natural disaster, we should tremble before the almighty Breath of the Lord. He is the sovereign Spirit, and we should fear him.

      The Spirit’s Providence over Human Life

      The Holy Spirit personally makes and upholds every human being. Each individual should acknowledge, “The Spirit of God hath made me, and the breath of the Almighty hath given me life” (Job 33:4). Ferguson writes, “While the second half of the verse echoes Genesis 2:7, the first half appears to echo Genesis 1:2.”33 Thus, this is a statement about creation, applied to the individual person. Each human life depends on the Spirit. Geoff Thomas says, “How long will you live? You do not know. But you do know it will be as long as God’s Spirit gives you life.”34

      The Holy Spirit not only sustains physical life, but also forms and sustains the inner life of the mind, giving understanding and wisdom: “It is the spirit in man, the breath of the Almighty, that makes him understand” (Job 32:8 ESV). This implies that we should give glory to the Spirit for every endowment of skill or ability that we possess. Calvin said of our ability to think, “We ought to ascribe what is left in us to God’s kindness. For if he had not spared us, our fall would have entailed the destruction of our whole nature.”35

      The Spirit gives leadership ability, as we see in Joshua (Deut. 34:9) and Saul (1 Sam. 10:6, 10; 11:6). Calvin wrote, “God, in providing for the human race, often endows with a heroic nature those destined to command,” though if they are unbelievers they are driven by “ambition” that makes all their works of “no value” before God.36 Even the pagan kings of Egypt and Babylon acknowledged that the wisdom to lead well comes from the divine Spirit.37

      Whenever God gives ability and skill for mankind to work in industry and the arts, or to teach others those skills, that ability is the gift of the triune God. Abraham Kuyper (1837–1920) said, “Gifts and talents come from the Father; are disposed for each personality by the Son; and kindled in each by the Holy Spirit as by a spark from above.”38 God filled people in Israel with the Spirit of wisdom so that they would have skill to work with wood, metal, and textiles, and the ability to teach others to do the same (Ex. 28:3; 31:1–11; 35:31–35).39 These people were not preachers who needed the Spirit to teach the Word, but tradesmen who worked with their hands. The most practical, hands-on vocation on earth requires gifts of the Holy Spirit. Whenever a farmer understands how to plow, plant, and harvest, it is because “God doth instruct him” (Isa. 28:26; cf. vv. 23–28). Calvin said, “The excellent gifts of the Spirit are diffused through the whole human race.”40 This is not to confuse natural abilities with the spiritual gifts for ministry (1 Cor. 12:4), but it does teach us that we depend upon the Spirit for skill in every task. Charles Hodge said that the Spirit is “the source of all intellectual life,” all the powers of the mind.41

      The Spirit’s involvement in all human wisdom and endeavor has several practical implications for the Christian life. First, we must depend on the Holy Spirit daily for all skill and ability. Every day should begin with prayer for the tasks before us, throughout the day we should pepper heaven with petitions for divine assistance, and at the end of the day we should give thanks.

      Second, we must value all human knowledge, including that of people outside of Christ. Calvin wrote that although the Holy Spirit does not dwell in unbelievers to make them holy (Rom. 8:9; 1 Cor. 3:16), nevertheless the Spirit distributes “excellent benefits . . . to whomever he wills, for the common good of mankind.”42 He added, “If we regard the Spirit of God as the sole fountain of truth, we shall neither reject the truth itself, nor despise it wherever it shall appear, unless we wish to dishonor the Spirit of God.” Calvin included law and civics, scientific study of nature, rhetorical skill, medicine, and mathematics.43 He said, “If the Lord has willed that we be helped in physics, dialectic, mathematics, and other like disciplines, by the work and ministry of the ungodly, let us use this assistance.”44

      Third, we must distinguish between the results of the Spirit’s general activities to preserve human thinking and the Spirit’s special revelation. Merely human teachings and writings contain a measure of truth as sustained by the Spirit, but are also distorted by much sin and foolishness (Rom. 3:11; Eph. 4:17–18). Only the Holy Scriptures have divine authority to command our total submission, inerrant veracity to evoke our absolute trust, and sufficiency to direct our faith and godliness (2 Tim. 3:15–17).45 Calvin wrote, “The liberal arts, and all the sciences by which wisdom is acquired, are gifts of God. They are confined, however, within their own limits; for into God’s heavenly kingdom they cannot penetrate. Hence they must occupy the place of handmaid, not of mistress: nay more, they must be looked upon as empty and worthless, until they have become entirely subject to the word and Spirit of God.”46

      Fourth, if all abilities come from the Spirit, then we must use them for God’s glory. All skill, science, and art should serve for the glory of God. William Perkins said, “The skill of any handicraft is not in the power of man, but comes by the Holy Ghost. And by this we are taught to use those gifts well whereby we are enabled to discharge our particular callings, that they may serve for the glory of God and the good of His church.”47 Let us, therefore, be grateful for our abilities, love our work as much as possible, and put our energy into it (Eccles. 9:10). The Scriptures say, “Whatsoever ye do, do it heartily, as to the Lord, and not unto men” (Col. 3:23).

      God’s Common Grace to Mankind

      The Holy Spirit continues to give physical life and mental faculties to sinful men. However, these gifts are not saving graces that reconcile sinners to God through Christ and bring them to glory. Therefore, we must consider the topic of “common grace,” which we define as the good gifts that God gives to both the righteous and the wicked, even to those who will never repent.

      God’s General Goodness

      We have seen that the Holy Spirit, as the third person of the triune Creator, showers many gifts on mankind in general. The Lord’s goodness extends to the whole world (Ps. 145:8–9). God is a model of unconditional, even counterconditional love. The Lord Jesus teaches God’s children to love their enemies, “for he maketh his sun to rise on the evil and on the good, and sendeth rain on the just and on the unjust” (Matt. 5:44–45). God “is kind to the ungrateful and the evil” (Luke 6:36 ESV; cf. Acts 14:16–17).48

      A prime manifestation of God’s goodness to his fallen creation appeared after the flood, when God’s righteous judgment had swept away all human beings and animals except those preserved in Noah’s ark. Kuyper wrote that the “starting point for the doctrine of common grace lies in God’s establishment of a covenant with Noah.”49 God renewed his creational blessings to Noah and his sons (Gen. 9:1, 7), instituted a new order regarding man’s use of animals and punishment of crime (vv. 2–6), and established his covenant with all mankind and animals that he would never again destroy the world in a flood (vv. 8–17). G. H. Kersten (1882–1948) pointed out, “We must distinguish the covenant of Noah from the Covenant of Grace.”50 The preservation of the world through Noah set the stage for God’s promises of salvation (12:1–3). Kuyper wrote, “Apart from common grace, the elect would not have been born. . . . Particular grace presupposed common grace.”51 God’s purposes center on Jesus Christ and his church, and therefore, “not common grace, but the ordained arrangement of particular grace dominates” God’s plan for history.52

      God’s Restraint of Sin

      Another manifestation of God’s goodness to fallen man is the restraint of sin. Humanity has the capacity to be much more evil than it actually is. God restrains human sin by means of the conscience operating in every human soul and by civil government insofar as it seeks to maintain justice and order (Rom. 2:14–15; 13:1–7).53 William Ames wrote that God inhibits the progress of spiritual death, working internally by the conscience so that “excess of sin is curbed in most people so that even sinners abhor the committing of many grosser sins.”54 When God withdraws his influence and gives sinners over to their sins, natural affections toward family members and friends die, and society degenerates into horrible lawlessness (Rom. 1:28–31; 2 Tim. 3:1–3).

      A text often cited as evidence of God’s restraint of sin is Genesis 6:3: “And the Lord said, My spirit shall not always strive with man, for that he also is flesh: yet his days shall be an hundred and twenty years.” However, this Scripture passage is difficult to interpret, in part due to uncertainty regarding the verb translated as “strive” (yadon), the particular form of which appears only here. Some believe it is derived from a root meaning to judge, execute justice, or contend (din); others derive it from a root meaning to continue or abide, which is also the reading of the Septuagint and Vulgate translations. The reading “contend” could support the idea that the Spirit strove with people through the preaching of godly men such as Noah (2 Pet. 2:5). As to the second reading of “abide,” John Currid writes, “The opening clause, ‘My spirit will not remain’, probably refers to the divine spirit of life (see [Gen.] 2:7). And so, God is promising to withdraw life from mankind, and thus end its terrible conduct.”55

      God often restrains the sins of the wicked in order to protect his people. After Abimelech took Sarah without knowing that she was married, the Lord said to him, “I know that you have done this in the integrity of your heart, and it was I who kept you from sinning against me. Therefore I did not let you touch her” (Gen. 20:6 ESV). Later, God somehow restrained the Canaanites from taking revenge on Jacob’s family by “the terror of God” (35:5). When God commanded Israel to gather at the annual festivals, he promised that their pagan neighbors would not “desire” their land when they were absent, which implies that God was going to limit other nations’ greed in order to protect his worshipers (Ex. 34:24). A significant part of the peace in this evil world arises from God’s blessing on the godly who please him (Prov. 16:7).

      Most people, though evil sinners, still give good things to their children (Matt. 7:11; 1 Tim. 5:8), avoid vices regarded as shameful in their culture (1 Cor. 5:1), and love those who love them (Matt. 5:46–47). Heinrich Bullinger (1504–1575) said, “The worthy deeds of the heathens are not to be despised nor utterly contemned; for as they were not altogether done without God, so did they much avail to the preserving and restoring of the tranquility of kingdoms and commonwealths.”56 However, as Christ’s words in Matthew 5:46 show, such non-Christian virtues have no value in pleasing God. Calvin said, “God by his providence bridles perversity of nature, that it may not break forth into action; but he does not purge it within.”57

      The Reformed Controversy over God’s Common Grace

      Kuyper distinguished between “a saving grace that ultimately cancels sin and completely neutralizes its consequences” and “a temporarily restraining grace that stems and arrests the continued effect of sin,” the former of which is particular to the elect and the latter “common grace.”58 The doctrine of common grace has proven controversial. Ralph Janssen (1874–1942) wrongly appealed to the doctrine to support a higher critical approach to the Bible when he claimed that biblical miracles can be explained by natural causes and that the Old Testament borrowed from ancient mythology, “for truth is one.” Some who opposed him affirmed common grace, but others opposed both his ideas and his appeal to common grace, particularly Herman Hoeksema (1886–1965).59

      In 1924, the synod of the Christian Reformed Church affirmed,

      1. “There is, besides the saving grace of God, shown only to those chosen unto eternal life, also a certain favor or grace of God which He shows to all His creatures.” This is particularly evidenced in the free offer of the gospel to all who hear it.60

      2. “God through the general operation of His Spirit, without renewing the heart, restrains sin in its unhindered breaking forth, as a result of which human society has remained possible.”

      3. “Concerning the performance of so-called civic righteousness . . . the unregenerate, though incapable of any saving good . . . can perform such civil good.”61

      Against this affirmation of common grace stood Hoeksema and others who subsequently formed the Protestant Reformed Churches in America.62 Their objections to common grace included: (1) God hates the wicked, whom he has rejected eternally (Pss. 5:5; 11:5; Rom. 9:13); (2) the doctrine of common grace is used to deny the total depravity of unregenerate sinners, who cannot do any good (Rom. 3:9–18); (3) that doctrine undermines the church’s antithesis against the wicked world in a misguided attempt to Christianize the world; and (4) that doctrine requires that two distinct purposes of God for creation and redemption be substituted for God’s one decree.63 The controversy continues today.64

      The objections to common grace reflect legitimate concerns. The church must never allow the truth that “God is love” (1 John 4:8) to conceal or negate the reality of God’s wrath against “all ungodliness and unrighteousness of men” (Rom. 1:18) or the ultimate damnation of the unrepentant (Matt. 25:41, 46). We must sharply distinguish common grace from saving grace. Saving grace is not an increased measure of common grace, a product of common grace, or the result of a right response to common grace, but a different work of the Holy Spirit given apart from the power, wisdom, or merit of fallen man. Christ alone is our wisdom, righteousness, sanctification, and redemption (1 Cor. 1:30). Apart from him we are dead in our sins and do nothing but hate God, even in our outward attempts to perform the duties of religion and do good to others (Rom. 8:6–8; Eph. 2:1). The church is not merely one human organization in society among many others, but God’s peculiar, redeemed people (Titus 2:14), who are “not of the world” because the Lord chose them and called them out of the world (John 15:19).

      Therefore, while we must thank God for common grace, we must never rest in it or think that common grace, if rightly used, will save a single soul. We need special, saving grace, the grace given in eternal election, purchased by Christ’s redemption, and individually applied by the Holy Spirit to our souls by regeneration (John 3:1–8). Until one is born again into the fear of the Lord and hope in his mercy, no human endeavor pleases God (Ps. 147:10–11), and our religious acts are abominations in his sight (Prov. 15:8; 21:27; 28:9).

      Common Grace in the Bible

      Although we must guard the doctrine of common grace from abuse, it is a teaching of the Holy Scriptures. The history of Israel reveals that God judges unbelieving sinners in his wrath and yet may grant them temporal mercies in answer to their prayers because of his covenantal purposes (Ps. 106:7–45). God shows true kindness and goodness to many wicked men, though it will result in greater condemnation to those who refuse to repent (Rom. 2:4–5). There is a kind of grace or favor from God that does good to people but does not save them from sin.

      There is biblical warrant for using the term common grace. The word translated as “grace” (khen) in the Old Testament does not mean friendship, but freely given favor, whether from God or man. The root “denotes the kind turning of one person to another as expressed in an act of assistance.”65 Sometimes this favor is shown in a lasting relationship,66 but sometimes merely in the granting of a request.67 Thus, temporal mercies from God are “grace,” such as the deliverance of Lot out of Sodom before its destruction (Gen. 19:19), the provision of men to help Moses lead Israel (Num. 11:11, 15), the granting of a sign to Gideon to confirm God’s calling (Judg. 6:17), and the return of David to Jerusalem after Absalom’s insurrection (2 Sam. 15:25). Jacob’s children were “graciously given” (khanan) to him by the Lord (Gen. 33:5). Isaiah 26:10 says, “Let favour be shewed [grace be given, khanan] to the wicked, yet will he not learn righteousness.” The wicked kings of Israel did evil in God’s sight and led their people into idolatry, and yet, “the Lord was gracious [khanan] unto them, and had compassion on them, and had respect unto them, because of his covenant with Abraham, Isaac, and Jacob, and would not destroy them, neither cast he them from his presence as yet” (2 Kings 13:23).

      In the New Testament, with its emphasis on the salvation accomplished in Christ, “grace” (charis) most often refers to God’s saving grace,68 though it still appears occasionally as favor from men.69 However, not all of God’s gifts of grace pertain directly to salvation, for Mary’s privilege of bearing the Messiah was “favour,” literally “grace” (charis, Luke 1:30); the office of apostleship was grace (Rom. 1:5; Gal. 2:9; Eph. 3:2, 7–8); and all gifts for service in the church are grace (Rom. 12:6; Eph. 4:7; 1 Pet. 4:10), though they may be possessed by hypocrites who will ultimately be damned.70

      We may, therefore, speak of God’s common grace when we refer to his goodness to all creation, including the reprobate. The word common indicates that these blessings do not belong only to the elect or to the regenerate but are shared broadly with many people. The word grace reminds us that no sinner deserves anything, not even a drop of water, but only the tormenting fires of hell (Luke 16:24–25). All of God’s gifts are undeserved grace. If someone prefers to speak of this doctrine as common goodness, we have no interest in quarrelling about mere words. However, we do desire to preserve the important biblical teaching that God continues to shower undeserved kindness upon unrepentant sinners.

      Common Grace in Reformed Theology

      The language of common grace is rooted in the early Reformed writers. Calvin wrote of “the general grace of God” in preserving fallen man despite his total corruption by sin.71 Calvin said that when we see non-Christians living with virtue, “amid this corruption of nature there is some place for God’s grace; not such grace as to cleanse it, but to restrain it inwardly.”72 Wherever we encounter “moral integrity” in an unbeliever, we should not ascribe it to man’s fallen nature but to the “grace the Lord has bestowed.”73

      Bullinger also wrote of the “general grace of God, which God has appointed for us all and which rains down upon the good and the evil,” which Bullinger carefully distinguished from the saving grace that justifies and sanctifies.74 Wolfgang Musculus (1497–1563) wrote that the covenant with Noah displays the “noble, manifest and general grace of our Creator, without which this world cannot endure,” by which ungrateful men enjoy “earthly and temporal goods,” even the air they breathe.75 Perkins said that the “benefits” given by the Spirit of God to men “are of two sorts: some are common to all men both good and bad, and some proper to the elect and faithful.”76 The common gifts of the Spirit include skill to perform one’s vocation in life, illumination to understand God’s Word, the self-restraint to avoid “outrageous behavior,” and the “grace and gift of the Holy Ghost” to listen to biblical preaching with temporary joy.77

      Early Reformed theologians also distinguished between common grace and saving grace. Peter Martyr Vermigli (1499–1562) wrote that we may speak of “natural gifts” as “graces” because they are “freely granted by God”; however, we must use such language guardedly, never confusing such gifts with the “graces, which happen to the elect, through the redemption of Christ,” for that is to fall into the heresy of Pelagianism and to reduce saving grace to human nature.78 The Arminian Remonstrants appealed to common grace as the reason why natural free will can take steps toward salvation, but the Canons of Dort (Heads 3/4, Rej. 5) rightly reject the teaching “that the corrupt and natural man can so well use the common grace (by which they understand the light of nature), or the gifts still left him after the fall, that he can gradually gain by their good use a greater, namely, the evangelical or saving grace and salvation itself.”79 Common grace cannot save; people need the Word and Spirit to be converted.

      The Westminster Assembly wrote of “common operations of the Spirit” that do not in themselves result in salvation by faith in Christ.80 The Savoy Declaration (14.3) and the Second London Baptist Confession (14.3) contrast saving faith to “the faith and common grace of temporary believers.”81 Owen contrasted “gospel holiness” to “common grace or moral virtues.”82 He said,

      Concerning grace itself, it is either common or special. Common or general grace consisteth in the external revelation of the will of God by his word, with some illumination of the mind to perceive it, and correction of the affections not too much to contemn it [view it with contempt]; and this, in some degree or other, to some more, to some less, is common to all that are called. Special grace is the grace of regeneration, comprehending the former, adding more spiritual acts, but especially presupposing the purpose of God, on which its efficacy doth chiefly depend.83

      Common grace to mankind is a consequence of God’s decree to grant saving grace to the elect in Jesus Christ. God did not punish mankind immediately after their fall as he did the angels that sinned (2 Pet. 2:4), but initiated an era of patience and mercy for sinners in Adam, during which God would give them “food and gladness, with all those fruits of kindness which the womb of his providence is still bringing forth for their benefit,” as Owen said. The reprobate have no part in Christ’s redemption as the Mediator of the covenant of grace, but they enjoy temporal blessings as “a necessary consequent” of Christ’s office as Mediator.84 God did not destroy the world upon the first entrance of sin, but instead, through Christ, he preserves it as “the great stage for the mighty works of God’s grace, wisdom, and love.”85

      Thomas Goodwin said, “There is a different mercy or grace in God, out of which he bestows those gifts he vouchsafes unto men, whom in the issue he saveth not, different far from that mercy out of which he gives that grace and holiness which hath salvation accompanying it.” Thus, Goodwin spoke of God’s “common providential mercies,” and called the working of the Holy Spirit in (as yet) unconverted people “common graces.”86 However, God makes no promise to grant saving graces to those who make good use of their “common graces.”87

      Therefore, we conclude that just as the Holy Scriptures give us warrant to speak of common grace, so we also find that this doctrine has long had a place in Reformed theology. However, both Scripture and the Reformed tradition caution us against an unbridled affirmation of common grace, but call us to make qualified and balanced statements lest we fail to guard the doctrine of salvation through faith alone in Christ alone.

      Practical Applications of the Doctrine of Common Grace

      One practical application of the doctrine of common grace is that we must seek the peace of the wider society or community we live in and pray for God’s blessings on it. When the people of Judah were carried off by the Babylonians and forced to live in pagan cities, the Lord said that they must “seek the peace of the city whither I have caused you to be carried away captives, and pray unto the Lord for it: for in the peace thereof shall ye have peace” (Jer. 29:7). Likewise, Christians are pilgrims and exiles in this world (1 Pet. 2:11). We are citizens of the heavenly Jerusalem, and our hearts should be there (Phil. 3:20; Col. 3:1). However, while we live in exile on earth, we must seek the peace of our cities and nations, and pray for God’s blessings on society around us. We do good works and pray for our world and its authorities in order to promote peace in our society so that we may live quiet lives of godliness and openly proclaim the gospel by which God is saving sinners through faith in Jesus Christ (1 Tim. 2:1–5).

      Many an unbeliever, if honest, would have to admit to a Christian friend, family member, or coworker, “The Lord hath blessed me for thy sake” (Gen. 30:27; cf. 39:5). The prayers and presence of a few righteous people might preserve a wicked city from destruction, though God’s patience does not endure forever.88

      By loving, doing good to, and praying for the wicked in this world—even as they persecute us—God’s children function as image bearers representing the goodness of their Father in heaven (Matt. 5:44–45). Kersten explained that God’s common grace “serves to glorify God’s goodness shown to Adam’s posterity . . . perform God’s good pleasure in the salvation of the elect [by sustaining the world into which they will be born and converted] . . . [and] exalt the righteousness of God even more in the judgment of the wicked,” for it renders them “without excuse” (Rom. 1:20).89 In the same way, godly Christians are the salt of the earth and the light of the world (Matt. 5:13–16) as they bear the fruit of saving grace.

      In our application of the doctrine of common grace, we must guard the antithesis, the fixed opposition, between the church and the world. J. van Genderen and W. H. Velema critique Kuyper for his “strong cultural optimism” and his statement that “God, with steady progress, protects human life more and more fully against suffering and brings it to richer and fuller inner development.”90 To be fair, Kuyper also said that human lawlessness always grasps the gifts of human progress as tools to deify proud man and dethrone God.91 Kuyper sought to maintain the antithesis. Yet it is too easy for us, in our pride and love of human glory, to neglect the reality of depravity and admire the optimism of progress such that we become followers of the world. Scripture does not foresee moral and spiritual progress but degeneration in mankind’s future until the return of the Lord—even as the gospel mission reaches all nations.92 God’s word to the church is still “Come out from among them.”93 “Friendship with the world is enmity with God” (James 4:4 ESV).

      We must also take care that we do not rest in common grace for our own souls. Outward restraint of sin and morality in conduct are not evidence of salvation. The Spirit leads God’s children to fight in mortal combat against their inner lusts (Gal. 5:16–24). Perkins explained,

      For it is not sufficient for a man to live in outward civility and to keep in some of his affections upon some occasion (for [that] a wicked man may do), but we must further labor to feel in ourselves the Spirit of God not only bridling sin in us but also mortifying and killing the same. Indeed, both of them are the good gifts of God’s Spirit, but yet the mortification of sin is the chiefest, being an effectual sign of grace, and proper to the elect.94

      Likewise, Perkins warned that the illumination of the mind to understand the Word is “a common gift and received both of good and bad,” and therefore we must not “content ourselves with the bare knowledge of the Word, but therewithal we must join obedience.”95

      The irony of defending the doctrine of common grace is that common grace generally flourishes only when the church focuses its pursuit on saving grace. Let us, therefore, avoid both extremes of denying common grace or resting in it, and instead let us appreciate common grace with profound gratitude to the triune God and set our hearts upon receiving, cherishing,  and growing in saving grace through faith in Jesus Christ.

      Sing to the Lord

      The Spirit’s Goodness to Creation

      Thy Spirit, O Lord, makes life to abound;

      The earth is renewed, and fruitful the ground;

      To God ascribe glory and wisdom and might,

      Let God in His creatures forever delight.

      Before the Lord’s might earth trembles and quakes,

      The mountains are rent, and smoke from them breaks;

      The Lord I will worship through all of my days,

      Yea, while I have being my God I will praise.

      Rejoicing in God, my thought shall be sweet,

      While sinners depart in ruin complete;

      My soul, bless Jehovah, His Name be adored,

      Come praise Him, ye people, and worship the Lord.

      Psalm 104:30–35

      Tune: Aspinwall

      The Psalter, No. 287

      Or Tune: Houghton

      Trinity Hymnal—Baptist Edition, No. 110, Stanzas 5–6 (one omitted)

      Questions for Meditation or Discussion

      1. What biblical evidence is there for the Holy Spirit’s involvement in the creation of the world? Briefly explain the meaning of the text(s).

      2. How do the Scriptures show us that the Holy Spirit created mankind?

      3. What does the Bible reveal about the Holy Spirit’s activity in preserving God’s creation?

      4. How is the Holy Spirit involved in general human thinking and culture?

      5. How does God’s Word make known that God exercises a general goodness to all creation?

      6. How does God restrain sin in unbelievers?

      7. What position did the Christian Reformed Church affirm about common grace in 1924?

      8. What concerns did theologians such as Herman Hoeksema raise about the doctrine of common grace? Are these legitimate concerns? If so, how should we address them?

      9. What are the biblical and theological bases of speaking about God’s common grace?

      10. How has reading this chapter expanded your view of the Holy Spirit’s work? How should you respond with worship?

      Questions for Deeper Reflection

      11. A relatively new Christian says, “I have been reading a book lately that is making me wonder if the Holy Spirit is the life and energy of the cosmos.” How would you explain the Holy Spirit’s omnipresent activity in providence in a way that guards this new Christian against the error of panentheism?

      12. You have been asked to teach a class of high school students on what it means to be in the world but not of the world. Outline your lesson plan, drawing upon the doctrine of common grace as well as other relevant doctrines.
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      The Spirit of God with Old Covenant Israel

      The outpouring of the Holy Spirit at Pentecost marked such a signal event in redemptive history that one might assume that the Spirit was absent or idle prior to that day. Such an assumption could be encouraged by a misinterpretation of John 7:39: “The Holy Ghost was not yet given; because that Jesus was not yet glorified.” Literally the text says that the Spirit “was not yet” (oupō . . . ēn), which might suggest he did not even exist or was inactive. That, of course, was not the case. The same Gospel tells us that the Spirit had already descended upon Jesus Christ (1:32) and that Christ proclaimed the new birth by the Spirit prior to his death (3:3–8).

      In context, the statement that the Spirit “was not” (John 7:39) refers to the yet-awaited superabundant outpouring of the Spirit like “rivers of living water” (v. 38) from the ascended Christ, the promised baptism of the Holy Spirit granted first at Pentecost (Luke 3:16; Acts 1:5; 2:1–4). As Cyril of Jerusalem (c. 310–386) said, the Spirit was with godly men of ancient times, but since Pentecost he is “given lavishly.”1 John Owen said, “The Lord Christ was ‘in all things to have the pre-eminence’ (Col. 1:18); and, therefore, although God gave his Spirit in some measure before, yet he poured him not out until he was first anointed with his fulness.”2

      It is certainly true that the Holy Spirit does not appear as prominently in the Old Testament as in the New.3 He empowered relatively few people for ministry, not the whole people of God (Num. 11:29). However, the Spirit was not absent from Israel. God taught Israel through Moses that “the Spirit of God” was already present and active “in the beginning” (Gen. 1:1–2).4 As we will see, the Spirit was constantly at work in God’s ancient people.

      The Old Testament does not present the Spirit as a mere force, but as a distinct divine person of infinite knowledge (Isa. 40:13–14) who spoke through the prophets (2 Sam. 23:2), was grieved by Israel’s sin (Isa. 63:10), and was promised to be poured out by the Lord in great abundance (Joel 2:28–29). Neither do Christ and the apostles view the Spirit of God in the Old Testament as any other than the Holy Spirit. B. B. Warfield said, “There can be no doubt that the New Testament writers identify the Holy Spirit of the New Testament with the Spirit of God of the Old.”5

      Since the fall of man, the creative Spirit has been acting to restore the fallen world, beginning with the patriarchs and old covenant Israel.6 As we survey the Old Testament in light of New Testament teaching, it is evident that the Holy Spirit worked among God’s people as the Spirit of prophecy, power, presence, and piety.

      The Spirit of Prophecy

      The most prominent work of the Holy Spirit in the Old Testament was his inspiration of the words of the prophets: “For the prophecy came not in old time by the will of man: but holy men of God spake as they were moved by the Holy Ghost” (2 Pet. 1:21).7 The prophets spoke of the grace to come through Christ’s sufferings and glorification as “the Spirit of Christ” revealed it to them (1 Pet. 1:10–11). The great prophet of the old covenant, Moses, had the Spirit abiding “upon” him (Num. 11:17, 25). When Israel traveled in the wilderness, God gave the people his good Spirit “to instruct them,” perhaps another reference to the prophetic ministry of Moses (Neh. 9:20).

      The Spirit of God was the divine agent of the prophetic word, whether the occasional exercise of prophecy by men such as Balaam (Num. 24:2) and Saul (1 Sam. 10:6, 10; 19:20, 23), or the regular prophetic ministry exercised by men such as David, who said, “The Spirit of the Lord spake by me, and his word was in my tongue” (2 Sam 23:2). A “prophet” was a “spiritual man” (Hos. 9:7), literally “a man of the Spirit” (ish haruakh). Thus, the words of the prophets were the words of the Spirit, bearing divine authority by divine inspiration.8

      Under the Spirit’s direction, the prophets acted as God’s covenantal prosecutors, declaring to Israel its transgressions and warning of divine judgment (2 Chron. 24:19–27; Mic. 3:8). After the exile, godly Israelites spoke of their forebears and confessed, “Many years didst thou forbear them, and testifiedst against them by thy spirit [or Spirit]9 in thy prophets: yet would they not give ear: therefore gavest thou them into the hand of the people of the lands” (Neh. 9:30; cf. 2 Kings 17:13; Zech. 7:12).

      Whenever we read the words of the Old Testament, we should receive them as the words of the Holy Spirit. Behind “Moses said” and “Isaiah said” is what “the Holy Ghost saith” (Heb. 3:7). Therefore, we must believe all that the Hebrew Scriptures teach with fear and trembling, for the Holy One is speaking to us (Isa. 66:2), whose word is like a fire and a hammer (Jer. 23:29). However, the Spirit also is like a river of living water, and his words are full of life for all who trust in Christ (John 6:63; 7:37–39). Since God the Spirit put the words in the prophets’ mouths, we should receive them as our spiritual food and our great joy, just as the prophets did (Jer. 1:5; 15:16). Only then may we sincerely confess with the church, “I believe in the Holy Ghost . . . who spake by the prophets.”10

      The prophets, already dependent on the Spirit for the revelation of their message, also received spiritual enablement for effective preaching. Micah said, “Truly I am full of power by the spirit of the Lord, and of judgment, and of might, to declare unto Jacob his transgression, and to Israel his sin. . . . Therefore shall Zion for your sake be plowed as a field, and Jerusalem shall become heaps, and the mountain of the house as the high places of the forest” (Mic. 3:8, 12). The “power” of the Spirit to which Micah referred included “holy courage” to speak hard truth, in contrast to false prophets, who preached what was pleasing to their hearers and financially profitable to themselves (v. 11).11 However, it likely also included power to evoke repentance. We find this prophecy of Micah cited in the book of Jeremiah, where we learn that King Hezekiah and Judah received his hard message in the fear of God, turned from sin, and found mercy with God (Jer. 26:18–19). The Spirit of the Lord made Micah’s preaching effective.

      There may be another example of the Spirit’s empowerment of preaching when Hezekiah sent messengers throughout Israel and Judah calling the people to repent and keep the Passover at the house of the Lord (2 Chron. 30:1–9). Most members of the northern tribes despised and mocked the king’s heralds (v. 10), but some people “humbled themselves, and came to Jerusalem” (v. 11), and “in Judah the hand of God was to give them one heart to do the commandment of the king and of the princes, by the word of the Lord” (v. 12). God revived his people. The “hand of God” represents his supernatural influence (cf. Acts 11:20–24) and can function as an anthropomorphism for the activity of the Spirit.12

      The church does well to remember that the ministry of the Word in the new covenant likewise depends entirely on the Spirit of God to give life to the hearer and to write the Word on the heart (2 Cor. 3:3–6). If our preaching is to be more than mere words, then the Spirit must accompany the Word with power for the conversion of sinners (1 Cor. 2:4; 1 Thess. 1:5). Preachers must pray for their preaching, and people must pray for their preachers, that the minister will receive the unction of the Holy Spirit.

      The Spirit of Power

      The Holy Spirit not only reveals divine truth but also gives his servants effectual power to rule people for God’s glory. After God enabled Joseph to interpret Pharaoh’s dream, the king of Egypt said, “Can we find such a one as this is, a man in whom the Spirit of God is?. . . . Forasmuch as God hath shewed thee all this, there is none so discreet and wise as thou art: thou shalt be over my house, and according unto thy word shall all my people be ruled” (Gen. 41:38–40). The divine Spirit brought Joseph not only a supernatural ability to interpret divine revelation but also the skill to wisely rule a nation. We find the same in Daniel (Dan. 4:8–9, 18; 5:11–14).

      The Lord commanded Moses to lay hands on Joshua, “a man in whom is the Spirit,” to make him the leader of Israel (Num. 27:18 ESV). Evidently, Joshua was indwelt by the Spirit before his appointment to this office. Later Joshua was said to be “full of the spirit of wisdom” (Deut. 34:9), suggesting a greater gifting from the Spirit who already dwelled in him. Joshua’s office was most comparable to that of a king, a political and military leader.13 We have previously noted that God “filled” particular people in Israel with the Spirit to give them the wisdom and skill to craft the priestly garments and the tabernacle (Ex. 28:3; 31:3; 35:31).14

      The Holy Spirit came upon the judges to enable them to deliver Israel from her foes. It is written of Othniel, “The Spirit of the Lord came upon him, and he judged Israel, and went out to war” (Judg. 3:10). Gideon was a fearful man by nature (6:11–24, 27), but when hostile nations invaded Israel, “the Spirit of the Lord came upon Gideon, and he blew a trumpet” and rallied nearby Hebrew tribes to go to war (vv. 34–35). When the Ammonites attacked Israel, “the Spirit of the Lord came upon Jephthah,” and he led the people to advance against their enemies and win a great victory over them (11:29, 32).15 The Spirit “rushed” upon Samson and gave him the supernatural strength to rip apart an attacking lion with his bare hands, kill thirty Philistine men, and then kill a thousand men with no weapon but the jawbone of a donkey (14:6, 19; 15:14–15 ESV).16 It may be that David alludes to this gift of extraordinary strength from the Spirit when he sings of God giving him the power to bend a bow of bronze (Ps. 18:34).

      Similarly, the Holy Spirit rushed upon Saul after he was anointed to be king (1 Sam. 10:6–10). When he heard that the Ammonites had besieged an Israelite city, “the Spirit of God came upon Saul . . . and his anger was kindled greatly” so that he mustered Israel for war, “and the fear of the Lord fell on the people, and they came out with one consent” (11:6–7). It appears that the Spirit stirred up natural courage in both Saul and the people to fight their enemies.

      David’s anointing with oil to designate him as the next king was accompanied by the gift of the Spirit: “The Spirit of the Lord came upon David from that day forward,” even as “the Spirit of the Lord departed from Saul” (1 Sam. 16:13–14). After God judged the monarchy, sent the people into exile, and then restored them to the land, he empowered David’s descendant Zerubbabel to rebuild the temple—“Not by might, nor by power, but by my spirit, saith the Lord of hosts” (Zech. 4:6). God’s servants can accomplish his purposes by neither military force nor human resources in general; the Spirit alone makes their efforts effectual.17

      The power to rule was promised in sevenfold fullness to the Christ: “The Spirit of the Lord shall rest upon him, the Spirit of wisdom and understanding, the Spirit of counsel and might, the Spirit of knowledge and the fear of the Lord” (Isa. 11:2 ESV). By the power of that Spirit, the Messiah administers the kingdom of justice, righteousness, peace, harmony, and the knowledge of God throughout the earth (vv. 3–9). Christ exercises spiritual power to enable his servants to practice biblical church discipline to guard and promote the righteousness of God’s people (1 Cor. 5:3–5) and to exercise courage in the face of persecution (Acts 4:31). Therefore, the church should devote itself to prayer at all times, and the elders of the church should set aside significant portions of their meetings to pray for the power of the Spirit. The answer to the indifference or cowardice that our selfishness, unbelief, and guilt naturally engender is not to stir up our pride and bitter prejudice, but to call upon God for the boldness of the Spirit.

      The Spirit of Presence

      From the beginning of Israel’s national history, the Holy Spirit was present with the people. When Isaiah reflected on the Lord’s goodness to the Israelites and redemption of them from Egypt, the prophet wrote, “But they rebelled and grieved his Holy Spirit; therefore he turned to be their enemy, and himself fought against them. . . . Where is he who brought them up out of the sea with the shepherds of his flock? Where is he who put in the midst of them his Holy Spirit” (Isa. 63:10–11 ESV).18 Isaiah also said, “As a beast goeth down into the valley, the Spirit of the Lord caused him to rest: so didst thou lead thy people, to make thyself a glorious name” (v. 14). Sinclair Ferguson says, “The Spirit is the executive of the Exodus-redemption wrought by God the Saviour.”19 The text also mentions “the angel of his presence” with Israel (Isa. 63:9), who appears in the exodus narrative as another divine person sent by the Lord (Ex. 23:20–23). The Lord who sends the angel and the Spirit is especially characterized as the “father” of his people (Isa. 63:16). Thus, Isaiah gives us a dim revelation of the Trinity.

      Isaiah’s statements about the Spirit dwelling among the people of Israel and leading them to their rest in the land (Isa. 63:11, 14) allude to the manifest glory of the Lord in the cloud and fire that descended upon the tabernacle and led Israel through the wilderness (Ex. 13:21–22; 40:34–38). The Lord identified the Spirit as the agent of his presence in the temple: “I am with you, saith the Lord of hosts: according to the word that I covenanted with you when ye came out of Egypt, so my spirit remaineth among you: fear ye not” (Hag. 2:4–5). The Spirit of God dwelled with God’s people, manifesting God’s special presence with them in his holy temple in fulfillment of his covenant promise to be with them.20 Michael Horton says, “The Holy Spirit is the one who turns a house into a home—created space into a covenantal space where God dwells with his people.”21 The presence of the Spirit anticipated the glorious dwelling of God with his people in the future, for he promised, “I will fill this house with glory” (v. 7). Yet the Spirit of God dwelled with them in the glory cloud as the Spirit of judgment and burning (cf. Isa. 4:4–5), who manifested the devouring fire of God’s holiness in receiving sacrifices and purging all that offended him (Lev. 9:24; 10:1–3). He is the Spirit who judges fallen mankind as the desert wind withers the grass (Isa. 40:7). Horton writes, “He is the sovereign Lord who executes conviction, judgment, and justification.”22

      The Spirit was present with each Old Testament saint as his covenant Lord. The doctrine of God’s omnipresence is rightly proven from David’s words, “Where shall I go from your Spirit? Or where shall I flee from your presence? If I ascend to heaven, you are there! If I make my bed in Sheol, you are there!” (Ps. 139:7–8 ESV).23 However, this psalm does not merely affirm God’s omnipresence, but also his dynamic, special presence with his servant. David says, “Thou hast . . . laid thine hand upon me” (Ps. 139:5), and, “Even there [in the remotest part of the ocean] shall thy hand lead me, and thy right hand shall hold me” (v. 10). David celebrates God’s formation of him in his mother’s womb according to his decree, figuratively described as “thy book” (vv. 13–16). Therefore, God’s Spirit manifests his divine presence by working to fulfill his purposes in the lives of individual believers (cf. Ps. 73:23–24). In the light of God’s complete knowledge of him and presence with him, David takes the covenantal promise, “I am with thee” (Gen. 26:24; 28:15), and reverses it in a most personal manner: “When I awake, I am still with thee” (Ps. 139:18). God’s covenantal presence by the Spirit is further revealed by his opposition to wicked men (vv. 19–22) and sanctifying work in his people to bring them to everlasting life (vv. 23–24). Therefore, the words “Where shall I go from your Spirit?” in this context communicate that the Spirit of God dwells continually with each believer as his covenant God. This psalm should comfort every child of God with a marvelous awareness of our divine companion.

      In the old covenant, God’s special presence by the Spirit was accessible to believers everywhere but was manifest with particular power where his glory dwelt in the tabernacle and later the temple in Jerusalem. The localized concentration of God’s special presence required regular pilgrimages to the holy place and made it difficult for Gentiles to participate. Many Israelites participated in the ceremonies at Mount Zion, but they did not please God, for they lacked repentance and faith (Isa. 1:10–18). The godly in Israel worshiped as a living temple within the temple, so to speak, for the Lord inhabited their praises (Ps. 22:3).

      In the new covenant, God’s special presence is no longer limited to a holy place on one mountain (John 4:21–24) but is concentrated wherever God’s people assemble in the name of Christ (Matt. 18:20). The church of Christ is now the temple where God dwells “through the Spirit” (Eph. 2:20–22; cf. 1 Cor. 3:16). Therefore, if the church seeks God’s presence, then we are seeking the Holy Spirit. Furthermore, if churches grieve the Holy Spirit by rebellion and sin, then they may forfeit the manifestation of God’s presence that the Spirit provides and experience his discipline (Acts 5:1–11; Eph. 4:30). Let us, therefore, walk in reverent obedience to the words of the Spirit—the Holy Scriptures—that we may live in the light of God’s face.

      The Spirit of Piety

      The Holy Spirit is especially known to Christians in his works of regenerating lost sinners and indwelling the saints to produce practical holiness. Did the Holy Spirit perform these same works during the old covenant? The Westminster Confession of Faith (8.6) says, “Although the work of redemption was not actually wrought by Christ till after His incarnation, yet the virtue, efficacy, and benefits thereof were communicated unto the elect, in all ages successively from the beginning of the world.”24 Since “we are made partakers of the redemption purchased by Christ by the effectual application of it to us by his Holy Spirit,” this implies that the Spirit has done essentially the same works of salvation throughout history.25 We present seven arguments here that the Spirit of God performed essentially the same ministry of rebirth and indwelling for sanctification for the Old Testament saints as he does for Christians today.

      Explicit Statements That the Spirit Sanctified Old Covenant Saints

      The coming of God the Son incarnate to accomplish redemption brought a greater revelation of both the Trinity and the work of salvation. However, prior to Christ’s incarnation there were explicit testimonies to the Spirit’s work of producing godliness in his people.

      In his penitential psalm after he committed adultery and murder, David prayed, “Cast me not away from thy presence; and take not thy holy spirit from me” (Ps. 51:11). Some theologians interpret this prayer as a request that the Holy Spirit will not cease to empower David for service.26 However, it is unlikely that the Spirit’s work in this text can be limited to empowerment. The words “cast me not away from thy presence” refer to God’s banishment of sinners from his special presence, though not necessarily permanently.27 In the context, David was not praying primarily about empowerment, but about cleansing, joy, forgiveness, and inward renewal (vv. 7–10).28 Owen said, “It is the Spirit, and his presence as unto sanctification . . . that he is treating of with God.” David had wounded God’s graces in his soul, and so “he cries aloud that He whose they are, and who alone is able to revive and quicken them, may not be taken from him.”29 Warfield wrote, “All his hopes of continued power of new life rest on the continuance of God’s holy Spirit, or of the Spirit of God’s holiness, with him.”30

      It might be objected that David should never have prayed in this manner, because God cannot reject his children. However, praying for God not to forsake us is not inconsistent with the promises of divine preservation and perseverance of the saints.31 Believers often turn God’s promises into prayers by faith in their covenant God (cf. Ps. 71:1, 9, 12). Furthermore, David had committed grave sins that could (and should) shake the assurance of any believer; it is experientially appropriate for the backslider to ask God to forgive and not forsake him.32 Therefore, we conclude that David’s prayer “Take not thy holy spirit from me” is a poignant petition for the Spirit’s continuing work, which involves both sanctification and empowerment.33

      We find another testimony to the Spirit’s sanctifying work in Psalm 143:10: “Teach me to do thy will; for thou art my God: thy spirit is good; lead me into the land of uprightness,” or, “Let your good Spirit lead me” (ESV).34 In the midst of a prayer for deliverance from his enemies, David called upon his covenant Lord to “teach” him the way of obedience to his preceptive will (cf. Ps. 25:4–5). Psalm 119 often calls upon the Lord to “teach” the believer his commandments, which implies an inward work to reveal the meaning and glory of God’s Word so that one obeys it.35 Just as the Lord once led Israel by the pillar of cloud and fire,36 so the Spirit still shepherds the flock of God in his good and righteous ways.37

      In the last explicit testimony that we will adduce, Proverbs represents divine Wisdom as crying out to the public, “Turn you at my reproof: behold, I will pour out my spirit unto you, I will make known my words unto you” (Prov. 1:23). Here we have the gift of the Holy Spirit promised to individuals before Pentecost.38 Wisdom promises to give the Spirit abundantly to those who repent of sin so that they will grow in their spiritual understanding of his Word. The verb translated as “pour out” (naba‘) may suggest the gushing of water from a spring (18:4).39 Wisdom offers this spiritual abundance to those who are already hearing the wisdom of the Word, but through repentance and the gift of the Spirit, “now there is joy, a power and sweetness, of which before we had no conception,” as Charles Bridges (1794–1869) said.40

      Therefore, although the Old Testament does not contain as much explicit teaching about the sanctifying work of the Spirit as the New Testament presents, it does teach us that the saints of Israel were renewed, taught, led, and abundantly blessed by the Holy Spirit.

      The Identity of the Spiritual Israel

      A second argument for the Spirit’s sanctifying work in old covenant saints is that the Bible identifies people who truly are in covenant relationship with the Lord as those who have received an inward circumcision. Beginning with the Abrahamic covenant, circumcision in the flesh was required of all males to be counted as part of the covenantal community or household (Gen. 17:9–14). However, God revealed through Moses that faithfulness to the covenant also required the circumcision of the heart: “And now, Israel, what doth the Lord thy God require of thee, but to fear the Lord thy God, to walk in all his ways, and to love him, and to serve the Lord thy God with all thy heart and with all thy soul. . . . Circumcise therefore the foreskin of your heart, and be no more stiffnecked” (Deut. 10:12, 16). The people of Israel needed the spiritual circumcision of their uncircumcised hearts in order to escape God’s covenantal curses, repent of their rebellion, know him, love him, and receive his covenantal blessing.41 By implication, those individuals who were delivered from the power and penalty of sin already enjoyed this inner circumcision.42 Paul identifies the circumcision of the heart with the work of the Spirit to produce inner obedience and true worship toward God—the defining marks of the true “Jew” (Rom. 2:28–29; Phil. 3:3). Therefore, the true and spiritual Israel of all ages consists of those inwardly transformed by the Holy Spirit.

      It might be objected that Paul is writing from the perspective of the new covenant, contrasting the “letter” to the “Spirit” and assuming that the requirement of physical circumcision has been abolished (Rom. 2:26, 29; cf. 2 Cor. 3:6–7; Gal. 6:15).

      In response, we agree that Paul is writing from the perspective of the new covenant in Christ. However, he also affirms the doctrine of the old covenant, which, as we have seen, indicates that only those circumcised in the heart are true covenant keepers. Paul projects his distinction of a spiritual Israel within physical Israel back into old covenant history (Rom. 9:6–8). Therefore, Paul’s definition of a true Jew as a man inwardly circumcised by the Spirit is illuminating not only for the present era but for all ages. Arthur Lewis said, “Within the total number of Jews there had always been a company of true Jews, all of those who were saved by faith and cleansed from within, having their hearts altered (‘circumcised’) to conform to the will of God.”43

      The Necessity of the New Birth to Enter the Kingdom

      A third argument for the Spirit’s renewing work in the Old Testament is that without regeneration it is impossible for anyone to be saved from sin and brought into God’s kingdom. Our Lord Jesus Christ said, “Verily, verily, I say unto thee, Except a man be born again, he cannot see the kingdom of God. . . . Except a man be born of water and of the Spirit, he cannot enter into the kingdom of God” (John 3:3, 5). Christ also said that Abraham, Isaac, and Jacob—and the prophets who followed them—will be in the kingdom (Matt. 8:11; Luke 13:28). Therefore, the patriarchs were born of the Spirit.

      It might be objected that regeneration is a new covenant grace. Dispensationalist theologian Lewis Sperry Chafer (1871–1952) said that the Old Testament saints were renewed to some level of moral obedience to the law, but we cannot affirm that this resulted “in the impartation of the divine nature, in an actual sonship, a joint heirship with Christ, or a placing in the household and family of God,” or in being “justified on the ground of the imputed righteousness of Christ.”44 Bill Gillham (1927–2011) said that the old covenant saints will receive regeneration when God raises them from the dead, but during their lives they lacked both regeneration and spiritual participation in the kingdom of God, for those are new covenant realities that did not begin until Christ died on the cross.45

      In reply, we acknowledge that there is no clear, explicit reference to God regenerating a sinner, causing a new birth, or giving a person a new heart under the old covenant.46 However, this objection misses Christ’s point to Nicodemus. The new birth is not an additional benefit, but is essential to salvation, for only the Holy Spirit can produce spiritual life: “That which is born of the flesh is flesh; and that which is born of the Spirit is spirit” (John 3:6; cf. 6:63). The new birth produces a life of righteousness, a radical break from sin, authentic Christian love, faith in Christ, and overcoming the world.47 Unless we desire to argue that Abraham, Moses, David, and Isaiah had no repentance, faith, love, and obedience, we must conclude that they were born of the Spirit. Owen argued that men of all times must be saved “by the same kind of operation, and the same effect of the Holy Spirit on the faculties of their souls”; because all unregenerate men are in the same state of sin and spiritual death, salvation must rescue sinners from that state and bring them all into essentially the same state of grace and spiritual life.48 To deny the new birth to those saved in ancient Israel is by implication to deny the corruption of man and the necessity of salvation by grace alone.

      Christ said, “Ye must be born again” (John 3:7) to the teacher of Israel who was yet under the old covenant—and rebuked him for not knowing this doctrine from his studies of the Hebrew Bible (v. 10). Christ’s reference to being “born of water and of the Spirit” (v. 5) alludes to the use of water as an image of renewal and cleansing, as in the promises of Ezekiel 36:25–27.49 Furthermore, it makes no sense for Christ to say, “Ye must be born again,” if regeneration were not possible before Jesus died and rose again.50 Indeed, Ezekiel pressed upon his contemporaries their need for “a new heart”—which was a call for their immediate conversion (Ezek. 18:31).

      The Necessity of the Indwelling of the Spirit for Obedience

      Some theologians acknowledge that the Spirit regenerated those whom God saved under the old covenant but deny that the Spirit indwelt them, except as a temporary empowerment.51 A key statement to support such a position is found in Christ’s words in John 14:16–17: “I will pray the Father, and he shall give you another Comforter, that he may abide with you for ever . . . ye know him; for he dwelleth with you, and shall be in you.” It is argued that the Spirit was already “with” Christ’s disciples, but would dwell “in” them only after Christ ascended.

      In reply, we observe that there are good exegetical reasons to be cautious about drawing such a conclusion from John 14:16–17. First, the text does not explicitly say that the Spirit was not in the disciples at that time. It is possible that “he dwelleth with you, and shall be in you” does not describe two contrasting situations but instead indicates continuity in the Spirit’s ministry by two parallel expressions,52 a style of speaking found in this context.53 A very similar statement appears in 2 John 2, which says the truth “dwelleth in us, and shall be with us for ever,”54 but this clearly indicates continuity and not a contrast between two situations. Second, Christ describes a particular ministry of the Spirit, his work as paraklētos (“Comforter” or “Advocate”; cf. 1 John 2:1).55 We should not conclude that this ministry exhausts the full meaning of his indwelling or that the indwelling could not exist apart from it. Third, Christ indicates that he will send the Spirit in this larger capacity to those who love him and keep his commandments, which implies that God already has given them saving grace by the Spirit.56

      Answering this objection brings us to our fourth argument for the Spirit’s sanctifying work in old covenant saints: both the Old and New Testaments teach that the indwelling of God’s Spirit is necessary in order to keep God’s commandments. After the Lord promised that he would wash Israel from its idolatry with “clean water” and give the people “a new heart,” he also said, “I will put my Spirit within you, and cause you to walk in my statutes and be careful to obey my rules” (Ezek. 36:25–27 ESV). The gift of a new heart corresponds to regeneration; the gift of God’s Spirit refers to his indwelling in the heart as a continual sanctifying influence.57 The indwelling Spirit gives life to the dead (37:14). Similarly, Paul contrasts life in the Spirit with death in the flesh, saying that “they that are in the flesh cannot please God,” but “ye are not in the flesh, but in the Spirit, if so be that the Spirit of God dwell in you” (Rom. 8:8–9). Both Ezekiel and Paul indicate that the indwelling of the Spirit of grace is necessary for the spiritual life of obedience to God.

      Therefore, we conclude that wherever we encounter spiritual life toward God, we meet a person indwelt by the Spirit. Just as the saints of old had to be regenerated to be saved, so too they had to be indwelt in order to walk in obedience. And they did walk in obedience to his laws (Gen. 26:5; Ps. 119:60, 63, 67). As the Reformation churches confess, “Good works are a testimony of his presence and indwelling,”58 for “the Holy Ghost is our Sanctifier by His dwelling in our hearts.”59

      The Evidence of the Grace Promised in the New Covenant

      It might be further objected that the indwelling of the Spirit revealed through Ezekiel is promised for the future spiritual restoration of Israel under what Jeremiah calls the “new covenant” (Jer. 31:31). Therefore, it is argued, it cannot pertain to people under the old covenant.

      The answer to this objection leads us to consider a fifth line of argument for the Spirit’s work of sanctification in the old covenant—namely, that godly individuals under that covenant already evidenced graces promised in the new covenant. Through Jeremiah, the Lord promised, “I will put my law in their inward parts, and write it in their hearts” (Jer. 31:33), and, “I will put my fear in their hearts, that they shall not depart from me” (32:40). The new covenant corresponds to promises of a new heart and the indwelling of God’s Spirit (Ezek. 36:25–27). Yet God gave these graces to individuals saved under the old covenant. The Lord himself testified that Abraham feared him (Gen. 22:12). David prayed, “Unite my heart to fear thy name” (Ps. 86:11). David said of the righteous man, “The law of his God is in his heart” (37:31). The Lord said, “Hearken unto me, ye that know righteousness, the people in whose heart is my law” (Isa. 51:7). Therefore, the promises of the new covenant reveal how the Spirit of God works in every person whom he saves.

      In this regard, it is worth noting Paul’s statement that we have “the same spirit of faith” as the author of Psalm 116:10, which Paul cites (2 Cor. 4:13). If “spirit” is taken for an attitude or disposition, then at least this text indicates continuity of faith in the Old and New Testaments (cf. Heb. 11:1–12:2). However, as Gordon Fee observes, “spirit” (pneuma) plays an important role in this part of Paul’s epistle as a reference to the Holy Spirit, who gives life and inscribes the law on the heart.60 Fee comments, “Paul’s concern is twofold: that he and the Psalmist share the same faith, because they share the same Spirit who engendered such faith.” Thus, even after strongly emphasizing the distinction between the old covenant and the new (2 Cor. 3:6), Paul reminds his readers of the essential continuity of salvation among believers through history.61

      The Content of the Covenantal Blessing

      Sixth, the gift of the Holy Spirit is an integral part of the covenantal blessing promised to Abraham (Gen. 12:1–3). Christ bore the law’s curse to redeem us, “that the blessing of Abraham might come on the Gentiles through Jesus Christ; that we might receive the promise of the Spirit through faith” (Gal. 3:14).62 Though Paul’s treatment of the work of the Spirit in his epistle to the Galatians includes miraculous gifts (v. 5), he emphasizes the Spirit’s work of salvation in connection to adoption as God’s children (4:6) and the production of love and holiness (5:16–25)—graces belonging to believers in Christ as the “seed” of Abraham (3:29). Is it reasonable to think that Abraham himself had no part in the Spirit of salvation promised to his seed?

      It might be objected that Paul is teaching the Galatians about the progress of redemptive history, in which the bondage of the law was replaced by the liberty of God’s sons after Christ came (Gal. 3:22–4:7). Therefore, one might argue, Paul teaches that the Holy Spirit came only as the eschatological fulfillment of the Abrahamic promise—not to the patriarchs or Israel.

      In reply, we acknowledge that “the promise of the Spirit” (Gal. 3:14) was fulfilled only after Christ accomplished redemption (v. 13), for only then was the Spirit’s work granted with extensive fullness to “the Gentiles through Jesus Christ” (v. 14) and intensive fullness as “the Spirit of his Son” (4:6).63 It would be a mistake to read the fullness of the Spirit’s operations in the new covenant back into the experience of the patriarchs and Israelites. John Calvin denied “that they were so endowed with the spirit of freedom and assurance as not in some degree to experience the fear and bondage arising from the law.”64 Even Moses experienced a terror at Mount Sinai that believers under the new covenant need never know (Heb. 12:18–24).

      However, Paul aims to teach not only the progress of redemptive history, but also its continuity, for the apostle’s gospel is the same gospel that God revealed to Abraham in the promise of “blessing” to him and his seed (Gal. 3:7–9). Abraham, too, was justified by faith (v. 6). That implies that long before Christ came and died, Abraham received the saving benefits of Christ’s redemption, which include the Spirit (vv. 13–14). We also note that Paul grounds our reception of the Spirit by faith in Christ (vv. 1–5) on Abraham’s justification by faith (v. 6). His point is that we who are counted righteous and given the Spirit through faith are following in Abraham’s footsteps. We are not blessed with the Spirit apart from Abraham, but “blessed with faithful Abraham” (v. 9). In light of the Old Testament witness that the Lord was with the patriarchs as their God, we may conclude that they, too, had the Spirit of life.

      The Westminster Confession of Faith (20.1) says that Christ purchased for believers liberty from sin’s guilt, God’s wrath and curse, and Satan’s bondage so that they may enjoy free access to God and childlike love for him. These liberties “were common also to believers under the law.” However, in the new covenant, “the liberty of Christians is further enlarged” with freedom from the ceremonial law, greater boldness in approaching God, and larger measures “of the free Spirit of God, than believers under the law did ordinarily partake of.”65

      Spiritual Communion with God

      A seventh argument for the saving and sanctifying influence of the Holy Spirit upon the Old Testament saints is the fellowship with God that they craved and enjoyed. The Psalms richly testify to their spiritual experience. They found abundant satisfaction in the spiritual pleasures, life, and light of God’s “house” (Ps. 36:8–9). They thirsted for him and longed to worship in “the house of God,” for he was their “exceeding joy” (42:1–4; 43:4). They declared that God was present in the holy place of his city, like a river whose streams make people glad (46:4–5). They thirsted to see his power, glory, and love as they had perceived it in the sanctuary, and earnestly meditated on him wherever they went (63:1–8). When at the sanctuary of God, they received spiritual illumination about the end of the wicked and the inheritance of the righteous, which is God himself (73:17–28). They longed to meet God in his courts and at his altars, and they counted one day in his house as better than a thousand spent with the wicked (84:1–12). Are we to imagine that they desired and experienced this powerful communion with the living God apart from the grace of the Holy Spirit?

      However, these psalms also locate the nexus of the saints’ communion with God at the physical house of the Lord. As we saw earlier regarding the Spirit of presence, during the old covenant God focused his special presence in the tabernacle and temple, though he was accessible to believers at any time and place (Pss. 63:5–6; 139:7). Today, he is the same Spirit performing the same saving works as in ancient times, but with Christ’s exaltation the ministry of the Spirit has expanded dramatically in both place and power as Christ builds his temple not of stone, gold, and silver, but with people redeemed from all nations.

      Practical Applications of the Spirit’s Old Covenant Work

      Although God’s people are no longer under the old covenant (Heb. 8:13), the old covenant documents were written for our instruction and hope (Rom. 15:4). Some practical lessons we can take away from the Spirit’s operations in the Old Testament are as follows.

      First, we must submit to the Spirit’s ancient words. Whenever we read the Old Testament Scriptures, we are hearing the Holy Spirit speaking to us. This is the voice of the same person who indwells us for our salvation and spiritual growth. Therefore, let us listen to what the Spirit says to the church through the Old Testament. We should love these ancient writings, receive them not as the mere words of men but as the words of God, cherish them as our very life, and obey them without rebellion or hesitation.

      Second, we must rely on the Spirit’s empowering gifts. Throughout history, no one has been able to serve the Lord without the assistance of the Holy Spirit. He has been the giver of wisdom to sages, strength to kings, power to warriors, and courage and effectiveness to preachers. Whatever ministry you may have for the Lord, you simply cannot succeed without the Spirit. Therefore, walk humbly, pray dependently, and serve confidently in the Spirit.

      Third, we must depend on the Spirit’s saving work. We are entirely dependent on the Spirit not just for his empowerment, but also, like the saints of ancient Israel, for all true faith and piety. Apart from the Spirit, all our spiritual experiences, spiritual fruit, and spiritual marks of grace (e.g., Matt. 5:3–12; Gal. 5:22–23; 2 Peter 1:3–7) are a sham. Without the Spirit’s saving graces, we can go no further in our spiritual life than mere nominal Christianity or a false mystical imitation of Christianity. Genuine experiential Christianity is always inseparable from the work of the Holy Spirit in us (cf. 1 Cor. 2:10–16). This truth ought to make us realize our radical dependency on the Spirit on a daily basis for every aspect of our spiritual life.

      Fourth, we must pray for the church’s worship of God. The Spirit’s special work is to manifest the active presence of God with his people. It was the Holy Spirit who made God’s tabernacle and temple a place of spiritual worship and communion with God. It is the Spirit of the living God who dwells in the living temples of local churches today. Much has been said in recent decades about how to make the church’s worship of God into a spiritually stimulating experience. Let us not neglect the great essential: the work of the Holy Spirit. Pray regularly and earnestly for the Spirit to unite his people in access to the Father through the Son.

      Fifth, we must be grateful for our new covenant privileges. Though the Holy Spirit performed great acts of amazing grace for Israel, he has done much more since the ascension of our Lord Jesus Christ. We enjoy brighter revelation of Christ and his ways in the New Testament, broader empowerment for ministry given to every member of Christ’s body, multiplied opportunities to enter God’s special presence wherever churches gather in Jesus’s name, and greater liberty and assurance as God’s adopted sons and daughters by the finished work of Christ. As Geoff Thomas says, in the old covenant the Spirit sustained the life and fruitfulness of believers like a steady dripping of water into a sponge, but in the New Testament the Spirit comes through Christ like a jet of water that saturates us and overflows to the world.66 Do not take these privileges for granted or God might remove them from your experience. Instead, thank God for them.

      Sixth, we must have faith in Christ alone. The continuity of the Spirit’s work among God’s people of all eras reflects the fact that they are all saved by one Mediator, Jesus Christ. Athanasius said,

      Surely as, before His becoming man, He, the Word, dispensed to the saints the Spirit as His own, so also when made man, He sanctifies all by the Spirit and says to His disciples, “Receive ye the Holy Ghost.” And He gave to Moses and the other seventy; and through Him David prayed to the Father, saying, “Take not Thy Holy Spirit from me.” On the other hand, when made man, He said, “I will send to you the Paraclete, the Spirit of truth”; and He sent Him, He, the Word of God, as being faithful. Therefore “Jesus Christ is the same yesterday, to-day, and for ever.”67

      The ancient people of God served him in no other way than by the grace of Christ given in the Spirit of God. Surely we can and must trust in Christ alone for the same grace today.

      Sing to the Lord

      Calling upon the Holy Spirit

      Spirit, strength of all the weak,

      Giving courage to the meek,

      Teaching faltering tongues to speak;

      Hear us, Holy Spirit.

      Spirit, aiding all who yearn

      More of truth divine to learn,

      And with deeper love to burn;

      Hear us, Holy Spirit.

      Spirit, Fount of faith and joy,

      Giving peace without alloy,

      Hope that nothing can destroy;

      Hear us, Holy Spirit.

      Source of love and light Divine,

      With that hallowing grace of thine,

      More and more upon us shine;

      Hear us, Holy Spirit.

      Holy, loving, as thou art,

      Come and live within our heart,

      Never from us to depart;

      Hear us, Holy Spirit.

      May we soon, from sin set free,

      Where thy work may perfect be,

      Jesus’ face with rapture see:

      Hear us, Holy Spirit.

      Thomas Benson Pollock

      Tune: Gower’s Litany

      Trinity Hymnal—Baptist Edition, No. 244

      Questions for Meditation or Discussion

      1. A recently converted Christian comes to you and asks, “What does John 7:39 mean when it says that the Holy Spirit ‘was not yet given’?” How do you answer?

      2. What part did the Spirit of God play in the lives of the prophets?

      3. Give examples of how the Holy Spirit empowered judges and kings.

      4. How did the Spirit manifest God’s presence in the exodus, the temple, and the lives of individual believers?

      5. What Old Testament Scriptures explicitly speak of the Holy Spirit’s work to make men holy prior to Christ’s coming in the flesh?

      6. What does Paul teach in Romans 2:28–29? What does that imply about the Holy Spirit’s work during the old covenant?

      7. Why might someone think that the new birth or regeneration was not given to anyone in the Old Testament? How can we show that it was given?

      8. Someone says, “We know that the Holy Spirit did not indwell or sanctify people in the Old Testament because those works were promised in the new covenant.” How do you respond?

      9. What does Galatians 3:14 imply about the Holy Spirit’s work in the Old Testament?

      10. What do the Psalms reveal about the spiritual communion with God enjoyed by old covenant saints? What does this imply about the work of the Spirit?

      11. Of the practical applications made throughout this chapter, including those listed at the end, which do you think is most important for your church? Why? What can you do about it?

      Questions for Deeper Reflection

      12. What arguments might be made for and against the doctrine that the Holy Spirit indwelt believers as a sanctifying influence during the old covenant? Which position is most biblical? Why?

      13. If we deny that the Holy Spirit gave essentially the same saving graces to believers in ancient Israel as he does to Christians today, what would that imply about the following?

      
        	salvation by grace alone

        	how we interpret and apply the Old Testament

        	the mediation of Jesus Christ
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      The Spirit and God the Son Incarnate

      Christ began his ministry in Nazareth by reading the prophecy “The Spirit of the Lord is upon me, because he hath anointed me” and announcing, “This day is this scripture fulfilled in your ears” (Luke 4:16–21, citing Isa. 61:1). Though all the saints share in his anointing (2 Cor. 1:21; 1 John 2:27), Christ is preeminently the Anointed.1 The psalmist says, “God, thy God, hath anointed thee with the oil of gladness above thy fellows” (Ps. 45:7). John Flavel (1628–1691) paraphrased this text as follows: God “enriched and filled thee, in a singular and peculiar manner, with the fulness of the Spirit, whereby thou art consecrated to thy office: and by reason whereof thou out-shinest and excellest all the saints, who are thy fellows or copartners in these graces.”2

      John says that God “gives the Spirit without measure” to his Son (John 3:34 ESV). Christ is the reservoir containing all the living waters that overflow into the lives of his people. Isaac Ambrose (1604–1664) said, “In Christ there is a gracious mixture and compound of all the graces of the Spirit. . . . He received the Spirit out of measure; there was in him as much as possible could be in a creature, and more than in all other creatures whatsoever.”3 Francis Turretin noted that Christ’s reception of the Spirit in his humanity is not “simply infinite,” for his “humanity is finite in itself,” but it is “a ‘fulness of abundance,’ which suffices not only for himself but for others also, so that we all can drink of his fulness (John 1:16).”4

      When we consider Christ’s anointing with the Holy Spirit, we must remember the doctrines of the Trinity and the incarnation.5 The Son and the Spirit are each distinct persons, both fully God, sharing the one divine essence with the Father. The incarnate Son is both God and man in one person. As God the Son, the Mediator is anointed by the Father to give the Holy Spirit to sinful men. As the human Servant of the Lord, Christ needs and receives the graces of the Spirit to live and fulfill his office, for his deity does not replace a human mind and soul.6

      The Holy Spirit and the Revelation of Christ

      The Spirit of God is the divine agent of revelation.7 He revealed the old covenant with its holy place and sacrifices, ordering its ceremonies in a manner that pointed ahead to a more perfect way into God’s presence that Christ would accomplish (Heb. 9:8–12). The Holy Spirit also revealed the new covenant, in which he testified that Christ’s one offering would accomplish both the justification and sanctification of his people (10:14–17).

      When the prophets foretold “the sufferings of Christ, and the glory that should follow,” they did so by the revelation of the Spirit (1 Pet. 1:10–12). In them was the “Spirit of Christ” (v. 11), evidently so named because God the Son was already making himself known to God’s people by the work of the Spirit among them.8 Edmund Clowney (1917–2005) said, “Not only does prophecy bear witness to Jesus, but Jesus bears witness through prophecy. . . . The eternal Logos is the source of the prophetic testimony.”9 The same Holy Spirit inspired the apostles and evangelists who proclaimed Christ after his coming (v. 12).

      The Spirit’s ministry is so tied to Jesus Christ that apostolic tests for the authentic Spirit of prophecy are, among other things, whether people are led to confess that “Jesus Christ is come in the flesh” (1 John 4:3) and “Jesus is the Lord” (1 Cor. 12:3). The aim of prophecy is to bear witness to Jesus for God’s glory, “for the testimony of Jesus is the spirit of prophecy” (Rev. 19:10).

      The Holy Spirit and Christ’s Incarnation

      The Holy Spirit formed Christ’s human nature: Jesus was conceived in Mary “of the Holy Ghost” (Matt. 1:18, 20). This does not mean that the Holy Spirit is the father of Christ’s human nature; the Spirit relates to the man Jesus simply as his Creator. Christ is one person in two natures, divine and human, and thus relates only to God the Father as his Father.10

      The angel Gabriel told Mary, “The Holy Ghost shall come upon thee, and the power of the Highest shall overshadow thee: therefore also that holy thing which shall be born of thee shall be called the Son of God” (Luke 1:35). Christ’s unique conception by a virgin mother was a sign that he is no mere man, but the vanguard of the new creation by the Holy Spirit, the divine glory dwelling among men.11 The Holy Spirit who manifested God’s glory with Israel in its earthly tabernacle and temple (Isa. 63:10–14; Hag. 2:5) prepared the human tabernacle of Immanuel, so that God the Son dwells among men in human flesh (John 1:14; 2:19–20).12

      Christ would not be the God-man apart from the power of the Spirit forming his humanity from Mary’s flesh. God’s promises hinge upon this great work. All the Spirit’s saving operations on men and women through Christ spring from his work in this one man, the last Adam. Therefore, let us glorify God the Holy Spirit forever for the virgin birth.

      Christ’s miraculous conception by the power of the Holy Spirit was not an isolated event, but rather set upon Christ’s human nature a birthmark, as it were, of constant dependence on and filling by the Spirit. Herman Bavinck said, “This activity of the Holy Spirit with respect to Christ’s human nature . . . began with the conception . . . [and] continued throughout his entire life, even right into the state of exaltation, . . . [for] the true human who bears God’s image is inconceivable even for a moment without the indwelling of the Holy Spirit.”13

      The Holy Spirit and Christ’s Anointing at His Baptism

      The power of the Spirit characterized Christ’s ministry. God said, “Behold my servant, whom I uphold; mine elect, in whom my soul delighteth; I have put my spirit upon him: he shall bring forth judgment to the Gentiles” (Isa. 42:1). The Spirit of God imparted to the Servant of the Lord both assurance of God’s approval and empowerment to do God’s will. God fulfilled this promise in Christ by giving him the Spirit (Matt. 12:18). George Smeaton said that “all his official activity” sprang from “the personal life of Christ as the God-man full of the Spirit.”14

      Richard Sibbes anticipated an objection: “Christ was God himself; he had the Spirit, and gives the Spirit; therefore, how could the Spirit be put on him?” Sibbes answered, “Christ is both God and man. . . . Christ, as man, receives the Spirit. . . . Whatsoever Christ did as man, he did by the Spirit.”15 The Spirit, who proceeds from the Father and the Son, is their gift to his human nature. Antonius Thysius said, “To carry out such a great task, by the efficacy of its power, the Word truly shared with it the Spirit, and the spiritual and excellent gifts, without measure.”16

      The Father anointed his incarnate Son with the Spirit in a manner that fulfilled Isaiah 42:1 at Christ’s baptism: “The Holy Ghost descended in a bodily shape like a dove upon him, and a voice came from heaven, which said, Thou art my beloved Son; in thee I am well pleased” (Luke 3:22). This was not Christ’s adoption, but the warm acknowledgment that he was already God’s delightful Son (1:35; 2:49; cf. Gal. 4:4). Afterward, “Jesus being full of the Holy Ghost returned from Jordan, and was led by the Spirit into the wilderness” (Luke 4:1). In that barren place, Christ exhibited the fruit of the Spirit in obedience to God’s will. William Perkins commented that “Christ was always filled with the Spirit, . . . [but] at His baptism being inaugurated into His mediatorship, He received such fullness of the Spirit as was behooveful [necessary, suitable] for so high an office, which . . . was far greater than before He needed.”17

      There is a notable similarity between Luke’s account of Christ’s baptism and temptation and Paul’s teaching that the adopted “sons of God” are “led by the Spirit of God,” who also “beareth witness with our spirit, that we are the children of God” (Rom. 8:14, 16).18 Paul intertwines our experience with that of Christ, for, having “the Spirit of Christ” dwell in us, “we suffer with him, that we may be also glorified together” (vv. 9, 17). Christ, the last Adam in the Spirit, was assured of the Father’s love and led by the Spirit so that those adopted by his grace would be assured and led by the same Spirit. Sibbes said, “All things are first in Christ, and then in us. . . . We have the Spirit in us, but he is first in Christ; God hath put the Spirit in Christ, as the spring, as the second Adam. . . . Whatsoever the Holy Ghost doth in us, he doth the same in Christ first, and he doth it in us because in Christ.”19

      The Spirit descended upon Christ in visible form “like a dove” (Luke 3:22). The form of a bird alludes to the Spirit of God powerfully hovering over the unformed creation to bring order and nurture life (Gen. 1:2) and to the Lord caring for Israel in the wilderness as an eagle cares for its young (Deut. 32:11).20 Thus, the Spirit of the Lord anointed Christ as the beginning of the new creation, the true Israel. Yet the Spirit did not appear as an eagle, but as a dove, an image of gentle beauty, purity, mourning, and sacrifice.21 Thomas Goodwin said that a dove is “the most innocent and most meek creature . . . having no fierceness in it, expressing nothing but love and friendship to its mate.”22 This gentle image suits the Servant of the Lord, of whom it is said, “A bruised reed shall he not break, and the smoking flax shall he not quench” (Isa. 42:3). John Calvin said that here we find “the sweetest consolation, that we may not fear to approach Christ, who meets us, not in the formidable power of the Spirit, but clothed with gentle and lovely grace.”23 Smeaton said, “There was, in the Lord’s human life, a combination of all the graces that seem the most opposite—meekness and boldness, the assertion of truth and deep humility, greatness and gentleness.”24

      The Holy Spirit and Christ’s Empowering in His Ministry

      The Holy Spirit empowered Christ to preach the gospel (Luke 4:14–19). By the Spirit, Jesus spoke with supernatural grace and authority (vv. 22, 32). He received a limitless supply of the Spirit’s grace to enable him to speak God’s words. John says, “He whom God hath sent speaketh the words of God: for God giveth not the Spirit by measure unto him” (John 3:34). Christ’s words are “spirit” and “life,” for through them the Holy Spirit gives eternal life (6:63). After Christ’s resurrection, he still taught his disciples “through the Holy Ghost” (Acts 1:2).

      The Spirit directed and equipped Christ to wage spiritual warfare against Satan. The Spirit “led” Jesus “into the wilderness to be tempted of the devil” (Matt. 4:1). Satan did not start this fight; the Spirit of God sent Christ into holy conflict with the Tempter. Mark uses a more forceful verb: “The Spirit driveth him into the wilderness” (Mark 1:12).25 Perkins said that this leading of the Spirit “was a motion of the Holy Ghost, wherewith Christ was filled above measure and made willing to encounter with Satan in that combat.”26 The same Spirit had led Israel through the wilderness, but the people grieved him with their rebellion (Isa. 63:10–14). Now the Spirit led the true Israel, God’s Servant, who followed in perfect obedience to the prophetic Word (Matt. 4:3–10). Having overcome the Devil, Christ attacked his strongholds, casting demons out of many people (vv. 23–25). Christ said, “If I cast out devils by the Spirit of God, then the kingdom of God is come unto you” (12:28). Thus, by the power of God’s Spirit, Christ did “bind the strong man” and rescued those whom he had taken captive (v. 29).

      The Spirit of the Lord anointed Christ to heal the sick and crippled. Peter said, “God anointed Jesus of Nazareth with the Holy Ghost and with power: who went about doing good, and healing all that were oppressed of the devil; for God was with him” (Acts 10:38). The phrase “healing all that were oppressed of the devil” does not limit this activity to exorcisms of the demonized. After Christ healed a woman who had been bent over for eighteen years, he said she had been “bound” by “Satan” (Luke 13:16). Though her disease itself was demonic in origin (cf. 4:39), nothing in the text suggests she was demon possessed.

      It may be asked whether all of Christ’s miracles were performed by the power of the Spirit. If so, then it could be argued that his miracles did not attest to his deity any more than the miracles of the prophets and apostles show that they were divine.

      In reply to this question, we would clarify that the works of the Trinity toward creation are undivided: the Father always works through the Son by the Spirit.27 Therefore, God the Son does nothing apart from the Holy Spirit, including the Son’s acts toward his own human nature.28 The question is not whether a miracle comes from the Son or the Spirit, but whether any of the miracles are distinct signs of the deity of Christ.

      Some miracles of Christ resemble those that God worked by other men (2 Kings 4:18–44; Acts 9:36–43). Scripture ascribes Christ’s healing of the sick and casting out of demons to the power of the Spirit (Acts 10:38). Christ is incarnate: “Jesus of Nazareth, a man approved of God among you by miracles and wonders and signs, which God did by him” (2:22). Luke prefaces Christ’s ministry with the general comment that “Jesus returned in the power [dynamis] of the Spirit into Galilee” (Luke 4:14). Once when Jesus was teaching, “the power [dynamis] of the Lord was present to heal” (5:17). On other occasions, we read that “virtue” (dynamis) went out of him (6:19; 8:46). He gave “power” (dynamis) to others to work exorcisms and healings (9:1). These statements suggest that Christ healed by a divine source distinct from his own person—the person of the Spirit (cf. 24:49).29

      However, in other respects Christ’s miracles did not merely indicate that he was God’s Servant but pointed to Christ’s unique identity. Christ worked many miracles by a mere word (Matt. 8:8–9, 16, 26) and used his miracles to show that he is the King in whom the kingdom of God had arrived (12:28).30 Some miracles revealed Christ’s sovereignty over creation as its Lord and Creator, such as calming a violent storm, walking on water, causing a multitude of fish to fill the nets after the fishermen spent a night without a catch, and turning large quantities of water into excellent wine—which, the Scriptures say, revealed his glory and evoked wonder and worship toward Christ.31 In these cases, Christ’s miracles revealed that he is God the Son incarnate, essentially one with the Father in his divine power.

      We see this mysterious interplay of the Trinity and the incarnation in Luke 10:21–22. Christ “rejoiced in spirit,” or better, “in the Spirit” (en tō pneumati),32 referring to the work of the Holy Spirit to produce godly joy in Christ’s human nature (cf. Acts 13:52; 1 Thess. 1:6). He thanked the “Father” for concealing the truth from some and revealing it to others as “it seemed good in thy sight.” Christ then said, “All things are delivered to me of my Father,” referring to his mediatorial reign as the God-man. However, he also said no one knows the Son but the Father, implying the Son’s infinite nature; and no one knows the Father “but the Son” and those to whom the Son chooses to reveal him, implying the Son’s unique relation to the Father and divine will. Thus, in one text we have both the Son’s deity and sovereignty on the one hand, and his human worship of the Father and dependence on the Spirit on the other. Christ’s Spirit-formed, Spirit-filled humanity qualifies him to lead his brothers in the worship of God (Heb. 2:11). Consequently, Sibbes said, “all the communion that Christ as man had with God was by the Holy Ghost; all the communion that God hath with us, and we with God, is by the Holy Ghost: for the Spirit is the bond of union between Christ and us, and between God and us.”33

      The Holy Spirit and Christ’s Passion, Death, Resurrection, and Ascension

      If the Spirit led Christ in the path of obedience into the wilderness, then we would expect that the Spirit also led Christ in his obedience unto death on the cross. The Gospel narratives do not mention the Spirit when Christ cried, “Abba, Father,” in Gethsemane (Mark 14:36), but this is the very prayer that Paul says the Spirit moves God’s adopted children to lift up to their “Abba, Father” (Rom. 8:15; Gal. 4:6). Again, we note that the experience of God’s adopted children, as described in Romans 8:14–17, reflects the experience of God’s only begotten Son. Christ is unique in both his person and his redemptive work, but just as Christ bore the punishment for the sins of his people, he also conquered the power of sin for their sake and forged a new humanity that he would impart to them by the Spirit.34 Sibbes said, “He is a Spirit of union, to knit us to Christ, and make us one with him, and thereupon to quicken us [make us alive], to lead us, and guide us, and to dwell in us continually, to stir up prayers and supplications in us, to make us cry familiarly to God as to a Father, to comfort and support us in all our wants and miseries, as he did Christ.”35

      There is one explicit statement of the Spirit’s empowerment of Christ as he died as a sacrifice to cleanse his people, though this is disputed. The writer to the Hebrews says that Christ “through the eternal Spirit offered himself without spot to God” (Heb. 9:14). Some people interpret the “eternal Spirit” as a reference to Christ’s spiritual perspective on the eternal world, but “spirit” is not used in this abstract sense in Hebrews. Some theologians have taken it as Christ’s divine nature (cf. “the power of an endless life,” 7:16).36 John Chrysostom (d. 407), Thomas Aquinas (1225–1274), and Calvin read it as a reference to the power of the Holy Spirit.37 John Owen found it plausible to interpret the “eternal Spirit” as either Christ’s divine nature or the Holy Spirit, both views being held by sound commentators.38

      Several factors favor the interpretation of Hebrews 9:14 as a reference to the Holy Spirit. First, the word translated as “Spirit” (pneuma) often refers to the Holy Spirit in Hebrews, but never to the divine nature.39 Second, it seems a “superfluous repetition” to interpret the text as saying he offered himself through himself.40 Third, the text does not say, “his eternal Spirit,” as we would expect if it referred to Christ’s divine nature. Fourth, the text emphasizes the moral perfection of Christ’s sacrifice (“without spot,” cf. 1 Pet. 1:19), which requires the Spirit’s enablement. Fifth, Hebrews 9:28 alludes to Isaiah’s prophecy of “my righteous servant” who “bare the sin of many” (Isa. 53:11–12), and Isaiah also foretold that the Lord would uphold his Servant with his Spirit (42:1).41 Sixth, “eternal” in this context does not refer to a divine attribute or the divine nature, but pertains to the age to come, for the word also modifies “redemption” and “inheritance” (Heb. 9:12, 15). Hence, “the eternal Spirit” is the promised Spirit of the age to come (6:4–5). Seventh, the epistle emphasizes that God acted through Christ from beginning to end (1:2; 2:10; 5:4–6, 8–9; 13:20).42 Therefore, Hebrews 9:14 almost certainly speaks of God’s Spirit enabling Christ to offer the sacrifice.

      How did the Spirit assist Christ at the cross? Aquinas commented that Hebrews 9:14 reveals “the reason why Christ shed His blood, because this was done by the Holy Spirit, through whose movement and instinct, namely, by the love of God and neighbor He did this.”43 Owen identified “those principal graces of the Spirit which he [Christ] acted in this offering of himself unto God” as follows: “love to mankind, and compassion towards sinners, . . . his unspeakable zeal for, and ardency of affection unto, the glory of God, . . . his holy submission and obedience unto the will of God, . . . [and] that faith and trust in God which, with fervent prayers, cries, and supplications, he now acted on God and his promises.”44 We may consider these graces in the dying Christ to be among the greatest works performed by the Holy Spirit, for in offering himself to God as a sacrifice for our sins, Jesus “acted all his graces to the utmost.”45

      Therefore, as Michael Horton says, “the Spirit not only applies redemption but was a principal agent of it.”46 Stating it more broadly, Owen wrote, “The agent in, and chief author of, this great work of our redemption is the whole blessed Trinity.”47

      When we contemplate the cross of our Lord, let us not neglect to marvel at the love of the Holy Spirit. Edward Bickersteth (1825–1906) said that Christ “died as he lived, full of the Holy Ghost. And as our souls glow with responsive love at the thought of the Father’s love, who gave his only Son, and of the Son’s love, who gave himself, let us not forget the coequal and coeternal love of the Holy Spirit, in whose efficient power the stupendous sacrifice was made.”48

      The redeeming death of Christ by the Spirit purchased the grace of the Holy Spirit for his people. Christ suffered the curse for their lawbreaking and gained the blessing by his law keeping “that we might receive the promise of the Spirit through faith” (Gal. 3:10–14). The Spirit who now works in God’s children is the Spirit of the crucified Lord. They “walk in the Spirit” and bear “the fruit of the Spirit” because “they that are Christ’s have crucified the flesh with the affections and lusts” (5:22–25). Flavel said, “If Christ had not died, the Spirit of God, by which you now mortify the deeds of the body, could not have been given unto you.”49

      God raised Christ from the dead by the power of the Holy Spirit. Paul says, “If the Spirit of him that raised up Jesus from the dead dwell in you, he that raised up Christ from the dead shall also quicken your mortal bodies by his Spirit that dwelleth in you” (Rom. 8:11).50 Now Christ lives in the fullness of the Spirit’s power. Christ was “determined the Son of God with power, according to [kata] the spirit of holiness, by the resurrection from the dead” (1:4 KJV mg.).51 This verse presents a contrast with “made of the seed of David according to [kata] the flesh” (v. 3), a contrast not of two natures in Christ but of the two states or historical stages of his incarnate existence. In his risen, exalted state, Christ no longer lives according to the weakness of human flesh but according to the power of the Holy Spirit (cf. 6:9–10; 1 Cor. 15:43–44).52 He was “put to death in the flesh but made alive in the Spirit” (1 Pet. 3:18, authors’ translation).53 The eternal life given by the Holy Spirit permeates and characterizes the glorious existence of the risen Lord Jesus.

      Though the Spirit filled Christ throughout his life (Luke 4:1; cf. John 1:14), Christ received a greater fullness when he ascended into heaven and sat down at God’s right hand. Peter explained at Pentecost, “This Jesus hath God raised up, whereof we all are witnesses. Therefore being by the right hand of God exalted, and having received of the Father the promise of the Holy Ghost, he hath shed forth this, which ye now see and hear” (Acts 2:32–33). Irenaeus said, “The Lord, receiving this as a gift from His Father, does Himself also confer it upon those who are partakers of Himself, sending the Holy Spirit upon all the earth.”54

      God gave to Christ “all spiritual blessings” that he purchased on the cross, so that all those in union with Christ might share those riches by the same Spirit (Eph. 1:3, 7, 13–14).55 Novatian (d. c. 258) said that the Holy Spirit is “dwelling in Christ full and entire . . . but with His whole overflow copiously distributed and sent forth, so that from Him others might receive some enjoyment of His graces: the source of the entire Holy Spirit remaining in Christ, so that from Him might be drawn streams of gifts and works, while the Holy Spirit dwelt affluently in Christ.”56 All in Christ is for us. Yet God has so ordered grace and glory that in all things Christ has the preeminence, for all the fullness dwells in him (Col. 1:18–19). Flavel said,

      Whatever spiritual grace or excellency is in Christ, it is not appropriated to himself, but they [his people] do share with him: for indeed he was filled with the fulness of the Spirit, for their sakes and use: as the sun is filled with light, not to shine to itself, but to others; so is Christ with grace. . . . Making Christ the first receptacle of grace, who first and immediately is filled from the fountain, the Godhead: but it is for his people, who receive and derive from him, according to their proportion. . . . But then, whatever dignity is ascribed herein to the saints, there is, and still must be, a pre-eminency acknowledged and ascribed to Christ.57

      The Holy Spirit and Christ’s Exalted Reign

      The Lord revealed through Isaiah that the Holy Spirit would rest upon Christ with sevenfold grace: “The spirit of the Lord shall rest upon him, the spirit of wisdom and understanding, the spirit of counsel and might, the spirit of knowledge and of the fear of the Lord” (Isa. 11:2). Consequently, this Son of David (v. 1) would judge the world with righteousness and power (vv. 3–5), and establish his kingdom in peace and the knowledge of God (vv. 6–9). Therefore, the Spirit is the divine agent by whom Christ, “the mighty God” born as a child in Israel, reigns from “the throne of David” to build God’s kingdom of peace and justice forever (9:6–7).

      The sevenfold Spirit of Isaiah 11 appears again in the visions of Revelation as the “seven Spirits” before God’s throne (Rev. 1:4; 4:5).58 Christ is the Mediator of the sevenfold virtues of the Spirit, for he identifies himself as “he that hath the seven Spirits of God” (3:1). In the vision of the heavenly throne, John saw that there “stood a Lamb as it had been slain, having seven horns and seven eyes, which are the seven Spirits of God sent forth into all the earth” (5:6). Horns represent power (1 Sam. 2:10); eyes portray presence and knowledge (Prov. 15:3). The Holy Spirit is the omnipresent executive of Christ’s power and knowledge throughout the world. Therefore, by the Spirit, Christ takes possession of those whom he redeemed by his blood and makes them into priest-kings who will reign with him forever (Rev. 5:9–10). The Spirit is the divine executive of the kingdom of God and Christ (Rom. 14:17). Ambrose of Milan said, “The work is one, the judgment one, the temple one, the lifegiving one, the sanctification one, and the kingdom also of the Father, Son, and Holy Spirit one.”59

      The Spirit is the living link between Christ and his redeemed (1 Cor. 6:17, 19).60 The Heidelberg Catechism (LD 18, Q. 49) tells us that this is one of the great benefits of Christ’s ascension into heaven, “that He sends us His Spirit as an earnest, by whose power we ‘seek the things which are above, where Christ sitteth on the right hand of God, and not things on earth.’” The catechism (LD 19, Q. 51) says that Christ’s being seated at God’s right hand profits us because “by His Holy Spirit He pours out heavenly graces upon us His members.”61 Herman Witsius (1636–1708) said, “If through the Spirit we are Christ’s, whatever belongs to Christ, belongs also to us.”62

      The Spirit of God acts on Christ’s behalf as the Lord administers the new covenant. Paul says that the saints are “the epistle of Christ ministered by us, written not with ink, but with the Spirit of the living God; not in tables of stone, but in fleshy tables of the heart” (2 Cor. 3:3). Paul alludes to the prophetic promises of the new covenant (Jer. 31:33; Ezek. 36:26–27). In the metaphor, believers are a living epistle, Christ is the author, Paul is the scribe, the Spirit is the ink, and the heart is the parchment on which Christ writes.63

      So closely allied are the risen Christ and the Spirit in their work that Paul can say, “The Lord is that Spirit” (2 Cor. 3:17). As Paul says elsewhere, “The last Adam was made a quickening spirit” (1 Cor. 15:45)—that is, “the Spirit who gives life” (pneuma zōopoioun). Sinclair Ferguson says that we cannot read these statements as “a denial of the distinction in personal existence between the Son and the Spirit,” but rather should understand that “the Son and the Spirit share an identity of ministry.” He adds, “With respect to his economic ministry to us, the Spirit has been ‘imprinted’ with the character of Jesus.”64 Herman Ridderbos (1909–2007) said, “As Christ in the present and future power of his redemptive work can be known only from the all-embracing renewal and consummation of the Spirit of God, so on the other hand the promise of the Spirit and of his life-giving power receives its fulfillment, its form, and its prospect only in the person of Christ as the exalted and coming Lord.”65

      In this new covenant work, Christ does not merely give his commands to his covenant people; he gives them life by the Holy Spirit (2 Cor. 3:6). As a result, there is great “glory” to the ministry of the Spirit, even greater than the visible glory of the ministry of Moses (vv. 7–9), for the Holy Spirit grants the transforming spiritual sight of Christ’s glory that shapes his people into his image, changing them “from glory to glory” (v. 18). By the Spirit, God causes the light of his glory in Christ to shine in the hearts of formerly blind sinners (4:4–6). The Spirit of Christ is now the “spirit of faith” in God’s people, just as he was before Christ came in the flesh (v. 13).66 Though they are not outwardly glorious but “earthen vessels” that are perishing (vv. 7, 16), they carry within themselves treasure, power, and the life of Jesus, even an eternal weight of glory (vv. 7, 10–11, 17).

      Implications of the Spirit of Christ for the Christian Life

      If we love Jesus Christ, then we must also love the Holy Spirit and treasure his work in our lives. The Heidelberg Catechism (LD 21, Q. 54) says, “The Son of God from the beginning to the end of the world, gathers, defends, and preserves to Himself [his church] by His Spirit and Word.”67 Wherever we encounter the grace of Christ, we find the power of the Spirit. The quintessence of Christ’s kingdom is the dynamic activity of the Holy Spirit. Whenever we pray, “Thy kingdom come,” we are asking the Father to work by the Word and Spirit.68 From regeneration to resurrection, all that is in Christ for us is of God the Spirit.

      Perhaps surprisingly, the main application of the doctrine of the Holy Spirit is that we must exercise faith in Jesus Christ. Indeed, the inseparability of the Spirit from the Son is the very reason why Jesus is called the Christ or “Anointed,” as the Heidelberg Catechism (LD 12, Q. 31) says: “He is ordained of God the Father, and anointed with the Holy Ghost, to be our chief Prophet and Teacher . . . and to be our only High Priest . . . and also to be our eternal King, who governs us by His Word and Spirit, and who defends and preserves us in (the enjoyment of) that salvation, He has purchased for us.”69

      Conversely, whenever we perceive any spiritual need in ourselves or our churches, we must go to Christ, in whom the fullness of the Spirit dwells, to meet that need. It is not easy for us to acknowledge this; our pride and self-sufficiency militate against it. Sibbes said, “Let us labour, then, to see where to have supply in all our wants. We have a full treasury to go to. All treasure is hid in Christ for us.” The tendency of people to worship idols and trust in man arises from this. Sibbes wrote, “They conceive not aright of the fulness of Christ, wherefore he was ordained, and sent of God; for if they did, they would not go to idols and saints, and leave Christ.”70

      This doctrine rebukes Christians for spiritual weakness and lack of comfort. Sibbes said, “Men live as if Christ were nothing, or did nothing concerning them, as if he were a person abstracted from them, as if he were not a head or husband, as if he had received the Spirit only for himself and not for them, whereas all that is in Christ is for us.”71 Let us, therefore, stir ourselves up to take hold of Christ by faith, and in grasping Christ to receive the Spirit of God for our every need. Then we will be able to say, “I can do all things through Christ which strengtheneth me” (Phil. 4:13).

      If we truly know the Spirit of Christ, we will walk in increasing holiness in the image of Christ. The Heidelberg Catechism (LD 32, Q. 86) says, “Christ, having redeemed and delivered us by His blood, also renews us by His Holy Spirit after His own image; that so we may testify, by the whole of our conduct, our gratitude to God for His blessings, and that He may be praised by us; also, that every one may be assured in himself of his faith by the fruits thereof; and that by our godly conversation [conduct] others may be gained to Christ.”72

      You are studying the doctrine of the Holy Spirit. Do not be only a hearer of the Word and not also a doer. Live the doctrine that you are learning. Follow Christ in faith, prayer, suffering, and obedience by the power of the Spirit. Look to Christ daily as the Mediator of the Spirit. And have great hope, for the Savior is superabundantly full of the Spirit for all who call upon his name.

      Sing to the Lord

      The Father, the Son, and the Spirit

      Come, thou Almighty King,

      Help us thy Name to sing,

      Help us to praise:

      Father, all-glorious,

      O’er all victorious,

      Come and reign over us, Ancient of Days.

      Come, thou Incarnate Word,

      Gird on thy mighty sword,

      Our prayer attend:

      Come, and thy people bless,

      And give thy Word success;

      Spirit of Holiness,

      On us descend.

      Come, Holy Comforter,

      Thy sacred witness bear

      In this glad hour:

      Thou who almighty art,

      Now rule in every heart,

      And ne’er from us depart,

      Spirit of pow’r.

      To the great One in Three

      Eternal praises be,

      Hence evermore.

      His sovereign majesty

      May we in glory see,

      And to eternity

      Love and adore.

      Anonymous

      Tune: Trinity

      Trinity Hymnal—Baptist Edition, No. 89

      Questions for Meditation or Discussion

      1. What evidence does the Bible give that the Holy Spirit is the revealer of Christ, both before and after his coming in the flesh?

      2. How was the Holy Spirit involved in the conception of Christ in Mary’s womb?

      3. Why should we forever praise the Spirit of God for the incarnation of Christ?

      4. What is the significance of the Spirit’s descent on Christ at his baptism?

      5. How does the experience of God’s children, as described in Romans 8:14–17, find its prototype in Jesus?

      6. What does the Bible teach regarding the Spirit and Christ’s healings of people and casting out of demons?

      7. What reasons can be given that the “eternal Spirit” in Hebrews 9:14 is the Holy Spirit?

      8. What Scripture passages indicate that the Holy Spirit raised Christ from the dead?

      9. How is the Holy Spirit engaged in the ministry of Christ as he sits at God’s right hand?

      10. How has this chapter and its practical implications challenged you regarding your spiritual life? What action should you take in response?

      Questions for Deeper Reflection

      11. Why might someone think that the Spirit’s empowerment of Christ to work miracles implies that Jesus was a mere man? How would you respond to this idea?

      12. What difference should it make in Christian piety to know that the Holy Spirit was directly involved in Christ’s sacrificial death and resurrection to life?
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      Pentecost and the Paraclete

      Baptized with the Spirit

      During the celebration of Pentecost after Christ’s ascension, an extraordinary event took place that marked a new advance in redemptive history. God poured out the Holy Spirit with such power that the church in Jerusalem grew in one great surge from 120 members to more than three thousand. The book of Acts chronicles how subsequently the Lord worked to spread the Word of God from Judea to Rome. How shall we explain this remarkable multiplication of God’s people into an international movement? Christ had promised that “the Comforter . . . shall testify of me” (John 15:26) and had said to his apostles, “Ye shall receive power . . . and ye shall be witnesses unto me . . . unto the uttermost part of the earth” (Acts 1:8).

      Christ’s outpouring of the Spirit inaugurated a new era in God’s mighty works. The “age of the Spirit,” so to speak, is the mediatorial reign of the exalted Christ. Herman Bavinck said, “The first activity Christ performs after his exaltation, therefore, consists in the outpouring of the Holy Spirit.” After the creation and the incarnation with its attendant accomplishments, “the outpouring of the Holy Spirit is the third great work of God.”1

      In this new age, the Spirit continues to do all his great works but in more profound ways and on a much larger scale. For so long the Spirit worked in hidden ways among a chosen few. Now he works powerfully in the lives of many, causing the kingdom of faith, love, and holiness to fill the earth. He does this in the name of Christ—on his behalf and for his glory.2

      Christ’s Baptism of His People with the Spirit at Pentecost

      The biblical term for this outpouring of grace is baptism with the Spirit. It was revealed through the prophets, actualized at Pentecost, and explained by the apostle Paul.

      The Expectation of the Prophets

      John the Baptist foretold the outpouring of the Holy Spirit by the Lord of glory: “I baptize you with water, but he who is mightier than I is coming, the strap of whose sandals I am not worthy to untie. He will baptize you with the Holy Spirit and fire” (Luke 3:16 ESV). The Gospels emphasize Christ’s divine majesty as the giver of this great gift (cf. Matt. 3:11; Mark 1:7–8).

      Baptism with the Spirit is figurative language for inundation with heavenly grace. The word translated as “baptize” (baptizō) is rare in the Greek Septuagint version of the Old Testament, but its literal meaning is clear enough in examples of people bathing in water.3 John the Baptist compared baptism with the Spirit with his baptizing of people in the Jordan River, implying an outpouring of the Spirit like abundant water.4 Cyril of Jerusalem said, “This grace was not in part, but His power was in full perfection; for as he who plunges into the waters and is baptized is encompassed on all sides by the waters, so were they also baptized completely by the Holy Ghost. The water however flows round the outside only, but the Spirit baptizes also the soul within, and that completely.”5

      The setting of this promise is eschatological and covenantal. John the Baptist moved seamlessly from Spirit baptism to judgment day, when Christ will destroy his enemies with unquenchable fire (Luke 3:16–17). Baptism “with the Holy Ghost and with fire” (v. 16) thus “involves nothing less than the eschatological judgment with its dual outcomes of salvation or destruction,” as Richard Gaffin says.6 John warned his fellow Israelites that physical descent from Abraham did not make a person a true member of the covenant people, for God raises up “children unto Abraham” by his supernatural power (v. 8), and they must show their identity by repentance that produces practical fruit in mercy and justice or fall under God’s judgment (vv. 9–14). Therefore, the baptism of the Spirit is God’s grace to his true people in the last times.

      John echoed ancient prophecy, just as his own ministry was foretold by the prophets (Luke 3:4–5, citing Isa. 40:3–4). The Lord had said, “Fear not, O Jacob, my servant; and thou, Jesurun, whom I have chosen. I will pour water upon him that is thirsty, and floods upon the dry ground: I will pour my spirit upon thy seed, and my blessing upon thine offspring: and they shall spring up as among the grass, as willows by the water courses” (Isa. 44:2–4). The gift of the Spirit functions as a defining mark of God’s renewed covenantal people, for it moves each of them to confess, “I am the Lord’s,” and to call himself by “the name of Israel” (v. 5). In the context, the Lord commissioned his people to be his “witnesses” that he alone is God (v. 8). In a similar promise in Joel 2:28, the Lord said, “I will pour out my spirit upon all flesh.” The context locates this outpouring in a time of salvation prior to the day of the Lord (vv. 30–32).
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