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    "Antiquity considered Initiation as a delivery from a living death of vice, brutality, and misery; and the beginning of a new life of virtue, reason, and happiness."—Washington


  




  TO




  WINSLOW LEWIS, M. D.,




  PAST GRAND MASTER OF MASSACHUSETTS,




  THIS WORK




  Is Deidcated,




  NOT MORE




  AS A TRIBUTE OF THE RESPECT WHICH I FEEL




  FOR




  HIS INTELLECTUAL ATTAINMENTS,




  THAN




  As a Token of that Sincere Affection long since won from me




  BY THE




  LARGENESS AND KINDNESS OF HIS HEART.
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  The popularity which has been accorded to the "Book of the Chapter" has induced me to believe that a Manual of the Three Symbolic Degrees, prepared according to the same method which had guided the composition of that work, would be equally acceptable to the craft.




  The present volume has, therefore, been written to supply what I have long supposed to be a desideratum in Masonic literature, namely, the means of enabling the young Mason or the recent initiate more thoroughly to understand the ceremonies through which he has just passed, and to extend his researches into that sublime system of symbolism of which in the ordinary lectures of the Lodge he has received only the faint out lines.




  Many who anxiously desire to obtain "more light" on the obscure subject of Masonic symbolism, and who would, if possible, learn more of the true signification of our emblems and allegories, are either unwilling or unable to devote to these objects the time and labor requisite for poring over the ponderous volumes of Masonic writers in which these subjects are discussed.




  To such students, a manual arranged so as to facilitate inquiry, by making every explanation correspond, in order of time and place, with the regular progress of initiation, must be of great value, because its study involves neither a great expenditure of time, which many can not well spare, nor does it demand more intellectual exertion than almost every one is able to bestow.




  In obtruding another monitorial instructor on the fraternity, already too much burdened with this class of publications, I can offer only this improved method of teaching as my excuse. I have made no innovations, but have sought to accommodate the order of ceremonies to the system of lectures long since adopted and now generally prevailing in this country.




  But these lectures are only the alphabet of Masonry. He who desires to appreciate the whole truth and beauty of Masonic symbolism and philosophy, must go still further and make profounder researches. To enable such an inquirer to accomplish this task, I have written the present work in the humble hope that my labor will not be altogether in vain.




  A. G. MACKEY.




  April 1st. 1862
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  OPENING AND CLOSING THE LODGE.




  The necessity of some preparatory ceremonies, of a more or less formal character, before proceeding to the dispatch of the ordinary business of any association, has always been recognized. Decorum and the dignity of the meeting alike suggest, even in popular assemblies called only for a temporary purpose, that a presiding officer shall with some formality be inducted into the chair, and he then, to use the ordinary phrase, "opens" the meeting with the appointment of his necessary assistance, and with the announcement, in an address to the audience, explanatory of the objects that have called them together.




  If secular associations have found it expedient by the adoption of some preparatory forms to avoid the appearance of an unseeming abruptness in proceeding to business, it may well be supposed that religious societies have been still more observant of the custom, and that as their pursuits are more elevated, that the ceremonies of their preparation for the object of their meeting should be still more impressive.




  In the Ancient Mysteries (those sacred rites which have furnished so many models for Masonic symbolism), the opening ceremonies were of the most solemn character. The sacred herald, in the Ancient Mysteries, commenced the ceremonies of opening the greater initiations by the solemn formula of "Depart hence, ye profane!" to which was added a proclamation which forbade the use of any language which might be deemed of unfavorable augury to the approaching rites.




  In like manner a Lodge of Masons is opened with the employment of certain ceremonies in which, that attention may be given to their symbolic as well as practical import, every member present is expected to take a part.




  These ceremonies, which slightly differ in each of the degrees—but differ so slightly as not to affect their general character—may be considered in reference to the several purposes which they are designed to affect, to be divided into eight successive steps or parts.




  1. The Master having signified his intention to proceed to the labors of the Lodge, every brother is expected to assume his necessary Masonic clothing, and, if an officer, the insignia of his office, and silently and decorously to repair to his appropriate station.




  2. The next step in the ceremony is, with the usual precautions, to ascertain the right of each one to be present. It is scarcely necessary to say that in the performance of this duty, the officers who are charged with it should allow no one to remain who is not either well known to themselves or properly vouched for by some discreet and experienced brother.




  3. Attention is next directed to the external avenues of the Lodge, and the officers within and without, who are intrusted with the performance of this important duty, are expected to execute it with care and fidelity.




  4. By a wise provision, it is no sooner intimated to the Master that he may safely proceed, than he directs his attention to an inquiry into the knowledge possessed by his officers of the duties that they will be respectively called upon to perform.




  5. Satisfied upon this point, the Master then announces, by formal proclamation, his intention to proceed to business; and mindful of the peaceful character of our Institution, he strictly forbids all immoral or unmasonic conduct whereby the harmony of the Lodge may be impeded, under no less a penalty than the by-laws may impose or a majority of the brethren present may see fit to inflict. Nor after this is any brother permitted to leave the Lodge during Lodge hours (that is, from the time of opening to that of closing), without having first obtained the Worshipful Master's permission.




  6. Certain mystic rites, which can here be only alluded to, are then employed, by which each brother present signifies his concurrence in the ceremonies which have been celebrated, and his knowledge of the degree in which the Lodge is about to be opened.




  7. It is a lesson which every Mason is taught at one of the earliest points of his initiation, that he should commence no important undertaking without first invoking the blessing of Deity. Hence the next step in the progress of the opening ceremonies is to address a prayer to the Supreme Architect of the Universe. This prayer, although offered by the Master, is to be participated in by every brother, and at its conclusion the audible response of "So mote it be: Amen," should be made by all present.




  8. The Lodge is then declared, in the name of God and the Holy Saints John, to be opened in due form, on the first, second, or third degree of Masonry, as the case may be.




  A Lodge is said to be opened in the name of God and the Holy Saints John, as a declaration of the sacred and religious purposes of our meeting, of our profound reverence for that Divine Being whose name and attributes should be the constant themes of our contemplation, and of our respect for those ancient patrons whom the traditions of Masonry have so intimately connected with the history of the Institution.




  It is said to be opened in due form, to intimate that all that in necessary, appropriate, and usual in the ceremonies, all that the law requires or ancient usage renders indispensable, have been observed.




  And it is said to be opened on, and not in, a certain degree (which latter expression is often incorrectly used), in reference rather to the speculative than to the legal character of the meeting; to indicate, not that the members are to be circumscribed in the limits of a particular degree, but that they are met together to unite in contemplation on the symbolic teachings and divine lessons, to inculcate which is the peculiar object of that degree.




  The ceremony of closing varies but very slightly from that of opening. Of course the first and second steps which have already been enumerated as proper to be observed when the brethren first assemble together, are to be dispensed with when they are about to part, as being under those circumstances entirely unnecessary, and the proclamations and prayers which refer to opening must be varied when they are to be applied to the closing. But in all other respects the ceremonies are the same.


  




  Note.—The usage in many jurisdictions permits a Lodge to be closed "in short form" on one degree, for the purpose of being opened in like manner on another degree. This is, however, only to be done when the object is to initiate, pass, or raise a candidate, or when the initiation in an inferior degree having been accomplished, it is necessary to resume labor on the third degree for the transaction of business. Thus the Lodge being open on the third degree, and it being proposed "to pass" a candidate who is in waiting, the Lodge of Masters may be closed "in short form," and a Lodge opened in like manner on the second degree. The "short form" consists in the omission of all the usual ceremony, except the proclamation by the Master and Wardens.




  But a Lodge can never be opened at the beginning of a communication, nor finally closed at its termination, except "in due form."




  FORMS OF PRAYER.
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  PRAYER AT OPENING.




  Most holy and glorious Lord God, the great Architect of the Universe, the giver of all good gifts and graces: Thou hast promised that, "where two or three are gathered together in thy name, thou wilt be in the midst of them, and bless them." In thy name we assemble, most humbly beseeching thee to bless us in all our undertakings, that we may know and serve thee aright, and that all our actions may tend to thy glory, and to our advancement in knowledge and virtue. And we beseech thee, O Lord God, to bless our present assembling, and to illuminate our minds, that we may walk in the light of thy countenance; and when the trials of our probationary state are over, be admitted into THE TEMPLE "not made with hands, eternal in the heavens."




  Response by the Brethren.—So mote it be. Amen.




  PRAYER AT CLOSING.




  Supreme Architect of the Universe, accept our humble praises for the many mercies and blessings which thy bounty has conferred on us, and especially for this friendly and social intercourse. Pardon, we beseech thee, whatever thou hast seen amiss in us since we have been together; and continue to us thy presence, protection, and blessing. Make us sensible of the renewed obligations we are under to love thee supremely, and to be friendly to each other. May all our irregular passions be subdued, and may we daily increase in Faith, Hope, and Charity; but more especially in that Charity which is the bond of peace and the perfection of every virtue. May we so practice thy precepts, that we may finally obtain thy promises, and find an entrance through the gates into the temple and city of our God.




  Response.—So mote it be. Amen.




  BENEDICTION AT CLOSING.




  May the blessing of Heaven rest upon us and all regular Masons! May brotherly love prevail, and every moral and social virtue cement us.




  Response.—So mote it be. Amen.




  In addition to the prayer, it is sometimes customary to use the following:




  CHARGE AT CLOSING.




  Brethren:




  We are now about to quit this sacred retreat of friendship and virtue, to mix again with the world. Amidst its concerns and employments, forget not the duties which you have heard so frequently inculcated, and so forcibly recommended in this Lodge. Be diligent, prudent, temperate, discreet. Remember that, around this altar, you have promised to befriend and relieve every brother who shall need your assistance. You have promised, in the most friendly manner, to remind him of his errors, and aid a reformation. These generous principles are to extend further. Every human being has a claim upon your kind offices. Do good unto all. Recommend it more especially "to the household of the faithful." Finally, brethren, be ye all of one mind; live in peace; and may the God of love and peace delight to dwell with and bless you.




  PRAYER AT OPENING THE GRAND LODGE.




  O! most glorious and eternal Lord God, the world's Supreme Architect, the source of light, of life, and of love, we, thy servants, assembled in solemn Grand Lodge, would now implore thy gracious protection and favor.




  In thy name, O Lord, we have assembled, and in thy name we desire to proceed in all our doings. Let the Spirit of Peace and of Love rest upon us. Let the wisdom of our sublime Institution so subdue every discordant passion within us, so harmonize and enrich our hearts with a portion of thine own love and goodness, that the Grand Lodge, at this time, and at every time, may be a sincere though humble copy of that Order, Beauty, and Unity which reign forever before thy throne.




  Enlighten, we beseech thee, the dark corners of the earth with the rays of our benevolent Institution, that all the ends of the world may know thee, and every human being be taught to love his fellow-man.




  Let thy protection be over all the members of the mystic family, wheresoever dispersed, and bless their lawful labors. Graciously accept these our supplications and prayers, for the sake of thy most holy and glorious name.




  Response.—So mote it be. Amen.




  ENTERED APPRENTICE'S DEGREE.
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  SYMBOLISM OF THE DEGREE.




  The first degree, or that of the Entered Apprentice, is intended in its symbolic signification to furnish a representation of youth just entering on the struggles, the trials, and duties of an earthly and responsible existence. On his first admission into the Lodge, the candidate is reminded of the weak and helpless state of man on his entrance into the world—unprepared for the exigencies of the present, ignorant of the vicissitudes of the future, and dependent for his safety and very existence on that God in whom alone, in all trials and difficulties, is there any sure and abiding trust.




  And as the youth is prepared by a useful and virtuous education for his journey through life, so the Apprentice obtains in his degree those first instructions whereon to erect his future moral and Masonic edifice. He now receives the elementary details of that universal language in which hereafter he is to converse with his brethren of all nations, so as to understand and be understood by Masons of every tongue and dialect under the sun. He is directed to take, as a staff and scrip for his journey, a knowledge of all the virtues that expand the heart and dignify the soul. Secrecy, obedience, humility, trust in God, purity of conscience, economy of time, are all inculcated by symbolic ceremonies too impressive in their character ever to be forgotten. And, lastly, as charity forms the chief corner-stone of all the Masonic virtues, the beauty and holiness of this attribute are depicted in emblematic modes which no spoken language could equal. His degree of the Apprentice is, in short, one of probation and preparation for a more advanced position, and more exalted privileges and duties.




  FIRST LECTURE.




  The first lecture of Freemasonry, or that appropriated to the degree of an Entered Apprentice, is divided into three sections. In this lecture virtue is painted in the most beautiful colors, and the duties of morality are strictly enforced. In it we are taught such useful lessons as prepare the mind for a regular advancement in the principles of knowledge and philosophy; and these are imprinted on the memory by lively and sensible images, to influence our conduct in the proper discharge of the duties of social life.




  Every candidate, before his reception, is required to make the following declarations to the Senior Deacon, in the presence of the Stewards, in a room adjacent to the Lodge.




  Do you seriously declare, upon your honor, that, unbiased by the improper solicitation of friends, and uninfluenced by mercenary motives, you freely and voluntarily offer yourself a candidate for the mysteries of Masonry?




  I do.




  Do you sincerely declare, upon your honor, that you are prompted to solicit the privileges of Masonry by a favorable opinion conceived of the Institution, and a desire of knowledge?




  I do.




  Do you seriously declare, upon your honor, that you will cheerfully conform to all the ancient usages and established customs of the fraternity?




  I do.




  FIRST SECTION.
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  The first section of the Entered Apprentice's Lecture principally consists of a recapitulation of the ceremonies of initiation. But, on this account, a knowledge of it is highly necessary to every Mason, that he may be the better enabled to assist in the correct performance of the ritual of the degree. It is, however, introduced by some general heads, which qualify us to examine the rights of others to our privileges, while they prove our claims to the character we profess.




  It is, of course, impossible, in a monitorial work, to give a full explanation of the various symbols and ceremonies which are used in the inculcation of moral and religious truths; but an allusion, in even general terms, to the most important ones, in the order in which they occur, will be sufficient to lead the contemplative Mason to a further examination of their import.




  THE SHOCK OF ENTRANCE.




  In the symbolic science of Masonry, the Lodge is often represented as a symbol of life. In this case, Lodge labor becomes the symbol of the labor of life, its duties, trials, and temptations, and the Mason is the type of the laborer and actor in that life. The Lodge is, then, at the time of the reception of an Entered Apprentice, a symbol of the world, and the initiation is a type of the new life upon which the candidate is about to enter. There he stands without our portals, on the threshold of this new Masonic life, in darkness, helplessness, and ignorance. Having been wandering amid the errors and covered over with the pollutions of the outer and profane world, he comes inquiringly to our doors, seeking the new birth, and asking a withdrawal of the vail which conceals divine truth from his uninitiated sight. And here, as with Moses at the burning bush, the solemn admonition is given, "Put off thy shoes from off thy feet, for the place whereon thou standest is holy ground;" and ceremonial preparations surround him, all of a significant character, to indicate to him that some great change is about to take place in his moral and intellectual condition. He is already beginning to discover that the design of Masonry is to introduce him to new views of life and its duties. He is, indeed, to commence with new lessons in a new school. There is to be, not simply a change for the future, but also an extinction of the past; for initiation is, as it were, a death to the world and a resurrection to a new life. And hence it was that among the old Greeks the same word signified both to die and to be initiated. But death, to him who believes in immortality, is but a new birth. Now, this new birth should be accompanied with some ceremony to in indicate symbolically, and to impress upon the mind, this disruption of old ties and formation of new ones. Hence the impression of this idea is made by the symbolism of the shock at the entrance. The world is left behind—the chains of error and ignorance which had previously restrained the candidate in moral and intellectual captivity are to be broken—the portal of the Temple has been thrown widely open, and Masonry stands before the neophyte in all the glory of its form and beauty, to be fully revealed to him, however, only when the new birth has been completely accomplished. Shall this momentous occasion be passed unnoticed? Shall this great event—the first in the Masonic life of the aspirant—have no visible or audible record? Shall the entrance, for the first time, into the Lodge—the birth, as it has justly been called, into Masonry—be symbolized by no outward sign? Shall the symbolism of our science, ever ready at all other times, with its beautiful teachings, here only be dumb and senseless? Or, rather, shall not all the Sons of Light who witness the impressive scene feel like the children of Korah, who, when released from the captivity of Babylon, and once more returning to the Temple, exclaimed, in the heart-burst of their grateful joy, "O, clap your hands all ye people; shout onto God with the voice of triumph."




  The Shock of Entrance is, then, the symbol of the disruption of the candidate from the ties of the world, and his introduction into the life of Masonry. It is the symbol of the agonies the first death and of the throes of the new birth.




  PRAYER AT THE INITIATION OF A CANDIDATE.




  As Masons, we are taught never to commence any great or important undertaking, without first invoking the blessing of Deity. At the initiation of a candidate it is, therefore, usual to make use of the following




  PRAYER.1





  Vouchsafe thine aid, Almighty Father of the Universe, to this our present convention, and grant that this candidate for Masonry may dedicate and devote his life to thy service, and become a true and faithful brother among us. Endue him with a competency of thy divine wisdom, that by the secrets of our art he may be better enabled to display the beauties of godliness to the honor of thy holy name. So mote it be.—Amen.




  THE RITE OF CIRCUMAMBULATION.




  The rite of Circumambulation, derived from the Latin verb "circumambulare," to walk around anything, is the name given to that observance in all the religious ceremonies of antiquity, which consisted in a procession around an altar or some other sacred object.




  Thus, in Greece, the priests and the people, when engaged in their sacrificial rites, always walked three times around the altar while singing a sacred hymn. Macrobius tells us that this ceremony had a reference to the motion of the heavenly bodies, which, according to the ancient poets and philosophers, produced a harmonious sound, inaudible to mortal ears, which was called "the music of the spheres." Hence, in making this procession around the altar, great care was taken to move in imitation of the apparent course of the sun. For this purpose, they commenced at the east, and proceeding by the way of the south to the west, and thence by the north, they arrived at the east again. By this method, it will be perceived that the right side was always nearest to the altar.




  Much stress was laid by the ancients on the necessity of keeping the altar on the right hand of the persons moving around, because it was in this way only that the apparent motion of the sun from east to west could be imitated. Thus Plautus, the Roman poet, makes one of his characters say, "If you would do reverence to the gods, you must turn to the right hand;" and Gronovius, in commenting on this passage, says that the ancients, "in worshiping and praying to the gods, were accustomed to turn to the right hand." In one of the hymns of Callimachus, supposed to have been chanted by the priests of Apollo, it is said, "We imitate the example of the sun, and follow his benevolent course." Virgil describes Corynæus as purifying his companions at the funeral of Misenus by passing three times around them, and at the same time aspersing them with the lustral water, which action he could not have conveniently performed, unless he had moved with his right hand toward them, thus making his circuit from east to west by the south.




  In fact, the ceremony of circumambulation was, among the Romans, so intimately connected with every religious rite of expiation or purification, that the same word, "lustrare," came at length to signify both to purify, which was its original meaning, and also to walk around anything.




  Among the Hindoos, the rite of circumambulation was always practiced as a religious ceremony, and a Brahmin, on rising from his bed in the morning, having first adored the sun, while directing his face to the east, then proceeds by the way of the south to the west, exclaiming at the same time, "I follow the course of the sun."




  The Druids preserved this rite of circumambulation in their mystical dance around the cairn or altar of sacred stone. On these occasions, the priest always made three circuits, from east to west, around the altar, having it on his right hand, and accompanied by all the worshipers. And this sacred journey was nailed, in the Celtic language, Deiseal, from two words, signifying the right hand and the sun, in allusion to the mystical object of the ceremony and the peculiar manner in which it was performed.




  Hence we find, in the universal prevalence of this ceremony and in the invariable mode of passing from the east to the west by the way of the south, with, consequently, the right hand on side to the altar, a pregnant evidence of the common source of all these rites from some primitive origin, to which Freemasonry is also indebted for its existence. The circumambulation among the Pagan nations was referred to the great doctrine of Sabaism, or sun-worship. Freemasonry alone has preserved the primitive meaning, which was a symbolic allusion to the sun as the source of physical light, and the most wonderful work of the Grand Architect of the Universe. The reason assigned for the ceremony in the modern lectures of Webb and Cross is absolutely beneath criticism. The Lodge represents the world; the three principal officers represent the sun in his three principal positions—at rising, at meridian, and at setting. The circumambulation, therefore, alludes to the apparent course of the solar orb, through these points, around the world. This is with us its astronomical symbolism. But its intellectual symbolism is, that the circumambulation and the obstructions at various points refer to the labors and difficulties of the student in his progress from intellectual darkness or ignorance to intellectual light or TRUTH.




  The following passage of Scripture is used during the ceremony:




  

    Behold, how good and how pleasant it is for brethren to dwell together in unity!




    It is like the precious ointment upon the head, that ran down upon the beard, even Aaron's beard; that went down to the skirts of his garments;




    As the dew of Hermon, and as the dew that descended upon the mountains of Zion: for there the




    Lord commanded the blessing, even life for evermore.—Psalm cxxxiii.


  




  The great teaching of this Psalm is Brotherly Love, that virtue which forms the most prominent tenet of the Masonic Order. And it teaches the lesson, too, precisely as we do, by a symbol, comparing it to the precious ointment used in the consecration of the High Priest, whose delightful perfume filled the whole place with its odor. The ointment was poured upon the head in such quantity, that, being directed by the anointer in different ways in the form of a cross, it flowed at length down the beard, and finally dropped from the flowing skirts of the priestly garment.




  The fifteen Psalms, from the 120th to the 134th, inclusive, of which this, of course, is one, are called by the Hebrews, "songs of degrees," because they were sung on the fifteen steps ascending from the court of Israel to the court of the women in the Temple.




  The best commentators think that the 133d Psalm is intended to represent the exultation of the Priests and Levites returned from the captivity at Babylon, and again united in the service of God in the sanctuary. How appropriate, then, is its adoption in this degree to commemorate the approaching release of a neophyte from the darkness in which he had been long wandering, and his admission into a society whose dwelling-place intended as a representation of that glorious Temple at whose portals the very hymn of rejoicing was formerly sung. The candidate will not, of course, at the time, understand the allusion, but there is a striking analogy between the liberated Jew going up from the thralldom of Babylon to join once more with his brethren in the true worship on "the threshing-floor of Ornan the Jebusite," and the candidate for Masonry, coming out of the blindness and darkness of the profane world, to search for light and truth within the sacred precincts of the Lodge.




  THE THREE GATES OF THE TEMPLE.




  Dr. Dalcho, in his "Orations," has found great fault with the York rite of Masonry, because it has in its ceremonies perpetrated the error of furnishing the Temple of Solomon with three gates—one at the south, one at the west, and one at the east—while in truth there was but one gate to the Temple, and that was in the porch at the east end. But the real error lies with Dr. Dalcho, who has mistaken a symbolic allusion for a historical statement. It is not pretended, that because Masonry has adopted the Temple of Jerusalem as the groundwork or elementary form of all its symbols, a Lodge is therefore ever expected, except in a symbolic sense, to be a representative of the Temple. On the contrary, the very situation of a Lodge is the exact reverse of that of the Temple. The entrance of the former is at the west, that of the latter was at the east. The most holy place in a Lodge is its eastern end, that of the Temple was its western extremity.




  The fact is, that in Masonry, all allusions to the Temple of Solomon are simply symbolic, and while the great symbol of a material temple, prefiguring a spiritual one, is preserved, no care was ever been taken to obtain correctness of architectural details, or even of strictly historical facts.




  The circumambulation and the three supposed gates, referred to and explained in this section of the lecture, are symbolical of the progress of every man in his journey in search of Truth, the great object of all Masonic labor, and of the embarrassments and obstructions that he must meet with in that search. Hence our French brethren call this circumambulation a voyage, and each voyage is typical of some danger or trial of human life.




  THE OBLIGATION OF SECRECY.




  The duty of an Entered Apprentice is embraced by the virtues of silence and secrecy. Speaking of the origin of those duties among Masons in the primitive period of their origin, Brother Nicolson2 says: "As idolatry prevailed upon the earth (immediately after the Deluge), it became necessary for those who held to the worship of the true God to form themselves into a distinct order—not only those who were of the children of Israel, but also others, who retained the traditions of Israel's God, though of Gentile blood. The time arrived when openly to worship the true God was attended with danger; and then it was that our brethren had special recourse to hieroglyphics and symbols to preserve secrecy, lest they should be exposed to the arm of persecution. But as, indeed, the arcana or recondite points of religion were always in possession of the priests alone, among the different idolatrous peoples; and as peculiar forms of initiation were practiced by them, attended with the greatest secrecy (not to say with positive danger to the candidates), the same practice was resorted to by the votaries of the true God, at least so far as secrecy was concerned—secrecy from that time forth ranking as a virtue among Masons, and justly so. Again, to preserve the privileges of the Order, strict secrecy was observed, lest those privileges should become abused. Among the ancients, secrecy stood high as a mark of wisdom.




  Calcott, also, on this subject says: "If we turn our eyes back to antiquity, we shall find that the old Egyptians had so great a regard for silence and secrecy in the mysteries of their religion, that they set up the god Harpocrates, to whom they paid particular honor and veneration, who was represented with his right hand placed near the heart, and the left down by his side, covered with a skin, before full of eyes and ears, to signify that, of many things to be seen and heard, few are to be published."




  THE UNWRITTEN LANDMARKS.




  The instructions which constitute the hidden or esoteric knowledge in Freemasonry are forbidden to be written, and can only be communicated by oral intercourse of one Mason with another. This is another instance of the great antiquity of the usages of Freemasonry, which is presenting such collateral evidences of its venerable age.




  In all the ancient mysteries, the same reluctance to commit the esoteric instructions of the hierophants to writing is apparent and hence the secret knowledge taught in their initiations was preserved in symbols, the true meaning of which was closely concealed from the profane.




  The Druids had a similar regulation; and Cæsar informs us that it was not considered lawful to intrust their sacred verses to writing; but these were always committed to memory by their disciples.




  The same custom prevailed among the Jews with respect to the Oral Law, which was never intrusted to books; but, being preserved in the memories of the priests and wise men, was handed down, from one to the other, through a long succession of ages.




  Maimonides has described, according to the Rabbinical traditions, the mode adopted by Moses to impress the principles of this Oral Law.




  The secret doctrine of the Cabala, or the mystical philosophy of the Hebrews, was, also, communicated in an oral form, and, says Maurice, "transmitted, verbally, down to all the great characters celebrated in Jewish antiquity—among whom both David and Solomon were deeply conversant in its most hidden mysteries. Nobody, however, had ventured to commit anything of this kind to paper."




  The Christian Church, in the age immediately succeeding the Apostolic, observed the same custom of oral instruction. The early Fathers were eminently cautious not to commit certain of the mysterious dogmas of their religion to writing, lest the surrounding pagans should be made acquainted with what they could neither understand nor appreciate. St. Basil, treating of this subject, in the fourth century, says: "We receive the dogmas transmitted to us by writing and those which have descended to us from the Apostles, beneath the mystery of oral tradition; for several things have been handed to us without writing, lest the vulgar, too familiar with our dogmas, should lose a due respect for them."
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