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			It isn´t an object in itself but it´s measured with them, time is a widely used and almost unknown concept, something that in concrete terms means little and nothing because it isn´t a physical element but in turn, it´s inextricably linked with everything. What we see, touch and measure; as all fact experienced. It contains an abstract meaning that by itself represents nothing because all moments seem to each other, as equal as they´re different, a mere consequence in the succession of events determining the measure of movement; movement that´s not by chance, is also a concept that´s measured and doesn´t exist by itself. This contrast between the abstract of phenomena and the concrete of things is the result of an immediate judgment that can bring us some surprises; precisely because of that sequential principle derived from time. Linked to things and events, time is inseparable from them and contrary to what is supposed, it isn´t very different from them either. Everything comes and it isn´t an object in itself but it is measured with them, time is a widely used and almost unknown concept, something that in concrete terms means little and nothing because it isn´t a physical element but in turn, it´s inextricably linked with everything. What we see, touch and measure; as all fact experienced. It contains an abstract meaning that by itself represents nothing because all moments seem to each other, as equal as they are different, a mere consequence in the succession of events determining the measure of movement; movement that isn´t by chance, is also a concept that is measured and doesn´t exist by itself. This contrast between the abstract of phenomena and the concrete of things is the result of an immediate judgment that can bring us some surprises; precisely because of that sequential principle derived from time. Linked to things and events, time is inseparable from them and contrary to what is supposed, it isn´t very different from them either. Everything comes and everything goes, everything is and it isn´t because everything happens and nothing remains, everything follows the dynamics of a mechanism that reduces the concrete to its abstract foundation, where even the real is idealized. Everything passes and nothing remains, things exist in time and don´t remain because, like time, to exist they´re affirmed and denied consecutively; then the image of time is the image of an existence that of life is its experience. Time brings everything and carries everything and in that which comes and goes, everything is transformed; being in this process the living image of existence. This changing form of things is the image of becoming, about an existence that is its experience of life, as if the physical structure of the world were a metaphysics of time.

		

	
		
			PURPOSE OF THE WORK

			With this small work the author tries to broadly expose a very brief sample of his model of logical and philosophical analysis, but it´s also a kind of introduction to a much more complex, extensive and deep treatise that will be published at some point.

		

	
		
			AUTHOR'S FOREWORD

			Regarding the title, this is the meaning derived from the image of time, the reason can be said in advance: it isn´t a metaphor because its meaning is literal, time has images that aren´t few because they´re precisely all; as a space that contains everything based on the same and the different. The world is made to be observed, it´s for this reason, the extensive and active field of form and movement, which is the product of things in time; as is the succession that follows from every process. This means that every image is a function of time, generating and transforming things that, when viewed, become conscious meanings. But it can also be said with the same right, that this time is the consequent result of a meaning-creating process; leaving both possibilities as the terms of an equation - different, symmetric and equivalent. This relationship isn´t accidental, since every construction is made of quantities, proportions and intensities that can be calculated. And because the world is characterized by the logic of a mathematical order, directly associated with the mystique that´s followed by elements that can be both concrete and imaginary, on a reality elaborated with numerical entities and geometric procedures.

		

	
		
			INTRODUCTION

			Based on common sense and even science, it´s inferred that time doesn´t seem to exist by itself but, on the contrary, is intimately linked with all observed phenomena; It wouldn´t be a thing but the discontinuous relationship of a continuous context. It´s then necessary to resort to the analysis of phenomena to discover their true meaning; not coincidentally, this procedure is a process that also develops over time.

			Life is made of a multiplicity of conscious and unconscious meanings that constitute the experience of existing, where the most important thing is found in a sense that, being decisive, isn´t directly observable. Without this sense, everyone's life at some point becomes unbearable because, in fact, it´s the cause of all evil; which are existential problems. We look for this sense because intuitively we know that it exists, and also that it´s the ultimate meaning and the one that serves as a reference as a starting point and support for all experience. A sense that due to its unique character, must be beyond all inconsistent and contradictory speculations, such as magic, miracle and even reason; these concepts, identified with superstition, religion and science-partially instrumented and essentially lost, like all ideologies. Attempts with various intentions, whose ultimate ends are not in the truth but in establishing themselves as a dominant belief; where only power seems to make sense - a power that death turns into a failed attempt.

			There´s no greater problem for man than his way of existing and being in the world (He suffers from it and doesn´t understand it a lot), a place understood as previous, alien and external that contains everything, the area where everything that exists inhabits and moves; and that paradoxically, it appears different from the very thing it contains. But with equal right, man in his consciousness also contains imaginatively the totality of the sensible world; both are different and each in its own way, mutually contains the other. In one case as a material phenomenon and in the other about an ideal process, remaining to determine which´s the actual and which´s the symbolic. This hypothesis of a concrete and external world is already from the first moment, the result of a previous contradictory composition based on two fundamental aspects that, being necessary to justify themselves, belong to different principles such as space and time; especially because even being the foundation of the obvious, none of them is observable. But this is only the beginning of an existential problem that, being equal and different from the vital question, implies having to consider a relationship that mediates between a physical and a psychic nature from the same and unique experience; a situation that´s as effective as it´s incomprehensible and definitive. This conception of reality starts from an extensive problematic principle, about a world that from the outset doesn´t seem to have limits or measure but especially, because its study seems to be intuitively unfolded into three complementary and contradictory aspects; which´s at least an incongruity. Due to the sensory fact of its procedure, the context destined for interpretation needs the concurrence of the different; that is, of the psychic component. The first factor is a process, the second is an object and the third is the subject that gives an account and reason for everything that is being observed, it´s also what is thinking about all this; ideas that constitute with experience, the general meaning of their existence.

			Understanding the difficulties that this problematic conceptual complexity entails and, knowing that even the evidence confuses us with the meaning of appearances, conditioning not only the conclusions but also the procedures, the methods are carefully examined used by common sense, traditions and science. This is done taking into account the ambiguities, contradictions and inconsistencies of conventional models; that as a whole describe and explain many things but in logical terms they justify little and nothing.

		

	
		
			THINGS AND TIME

			Time is linked to things through the processes that constitute the principle of form, starting from the idea that where there´s movement there´s also time and where they are, there´s space and consistency of things that are born and die successively and consequently -each one existing in a particular way, between duration and permanence. In this relationship that has moments and eternity as limits, the parts and the totality of a system are involved through a kind of conceptual parallelism or phenomenological identity that, due to its doubtful ambiguity, can´t be justified using a dual logic; one is appearance and the other should be reality. 

			When we perceive something through sight and despite appearances or perhaps thanks to them, we never do it directly, since it´s a process in which a mediating element necessarily intervenes. It´s precisely there where we believe all things are, that there is only one source of light with relative safety that projects its structural geometry; thus remaining the visual experience, determined by an optical phenomenon based on quantity -the quantum aspect. The image of the present is, therefore the reflection of something that´s no longer there, posing a temporary paradox that reason and logic can´t accept as legitimate reality. As from its immediacy the present is always current, each image of the present would be represented on a snapshot of time; each moment is, in some way, a partial image of eternity.

			It´s assumed that we don´t see it, we can´t stop it to study it nor is there the possibility of saving it for later use, it´s also assumed that it has no shape or color but even so, it´s the determining factor of our lives in particular and of the existence in general; time is like an eternal fire, like life that turns on and off to start again and thus, eternally transit. Time is something that passes while everything else happens and that aren´t things, they´re the imaginary functions that constitute the development of experience; that it isn´t a product, is a process made into existence. Everything is supposed with respect to time as they´re also supposed, some things that paradoxically only exist because they never remain; about a relation of incommensurables as contradictory and effective as bodies and movement.

			According to Aristotle's opinion, time would be the representation of a movement that, in turn, was understood on two specific modalities: as a translation or alteration – having in this definition a forgivable but also unjustifiable duality -due to the excess that an explicitly ambiguous situation represents an explicitly ambiguous situation (the description of a difference between the internal and external processes of a classified system). Even that appearance that movements have, is as we already know, a relative question that has its reasons in interactive complexity; then the velocities between rest and an infinite value cast doubt on the whole argument.

			Even wanting to justify it in some way, the movement is paradoxical and contradictory because it manifests itself between two immobile limits, just like all things that stay still or change places; this is crucial to understanding the development of imagination and the organizing mechanisms of perception. And it isn´t by chance that this is so, the movement is like the form and even though it´s very different, an apparent matter of natural understanding that, as we already know, is not real. They are, on the contrary, the effects that make a world made of appearances seem effective and concrete, which as such don´t even remain.

			The phenomenon of translation is generated by distance, which in turn is the active reason for a trajectory that, describing its complexity through the succession of its moments, would give rise to the primitive course of time; an abstract ingredient that according to science, is a relative factor that doesn´t depend on bodies but on speed -another abstract concept and there is more.

			Saint Augustine, who also had his own opinion on the matter, stated the following about all this: nothing can justify that time is a kind of distance, separation or space that mediates between two events; and the man had his good motives because like the form, in all separation there was his negation. For Saint Augustine, time was the resulting effect of change, because, in his opinion, it occurs even if there´s no movement; eliminating the problem of the relative speed between rest and a snapshot -describing neither more nor less with this, that Aristotelian alteration -while still being ideologically Platonist. Saint Augustine was very astute and came very close to solving the problem, but he was never able to define exactly the specific meaning of the change and its connection to time, something that he very cautiously, had to admit.

			Later and as is usual in the history of ideas, seeing that in every question there was a challenge that entailed an answer, there were many attempts to define this concept as something real and tangible that made it clear and predictable. However, in general terms they only remained as slightly modified descriptions of those old conceptions, because even when it accompanies the phenomenon of life, defining time unequivocally was never easy; like linking the abstract and the concrete; assuming this difference exists.

			Time was and still is, the same thing that, emulating the words of the old Christian philosopher, we all believe we know and dominate by the fact that we can perceive and even measure it; although of course, indirectly. We do this through its effects, such as forces and motion; good, like all knowledge. But when the moment comes to have to justify it as a principle in itself and describe its specific and distinct properties, that intangible conception of reality, is instantly diluted as its own existence; like those things from which its very conception is derived - because curiously, without the volatility of things, time would have no meaning. Without moments there´s no succession and this succession is the reflection of a time that can be said, it is a process that determines processes - which are no longer things, they´re only trends.

			Galileo's version corresponds to the beginning of modernity and about this, the founder of modern mechanics expressed more or less the following from his mechanistic perspective: if something is in absolute rest because it doesn´t move or change, we can say with assurance that there will be no time to measure or process to argue; then he concludes, this condition wouldn´t be longer temporary but eternal. It was clear that Galileo didn´t take into account the activities that determined the internal structures and neither did he consider the most important details, since over an eternity where there´s no before and after, everything would be the same from before and forever. He failed to understand that this was a definition of being and not of existence; concepts each one by their side, of reality and appearance. This hypothetical immutability of apparently immobile things is contradictory by the fact of its very existence, since it couldn´t be sustained by the same reflection that determines it. The verification necessarily implies an observational procedure that is carried out in time, introducing what´s observed in the duration of the process; Galileo couldn´t understand that this supposed immobility was part of a process that was observed and recognized in time. Nor could he understand the most important thing, that everything that exists is necessarily a product of time and by the mere fact of its composition, has a meaning that is derived from the form and its internal activity.

			The meaning of things, it seems, wouldn´t be longer in them but in how they´re understood, that´s, of the beliefs about them, of the prejudices and under what ideology they´re interpreted.

			Any phenomenological parallelism between a process and a state constitutes a relationship between incommensurables that as such, in logical terms, is prohibited; as it would be in this case, the observation of something that is supposed to exist outside of time. As this logic is irrefutable and the experience as a process is something proven, there´s an irreducible temporality within a system where all the factors are equivalent. Where there´s a way, time runs inexorably over apparent immobility; whether they work or not, even watches age.

		

	
		
			PRELIMINARY CONSIDERATIONS

			Everything that makes the experience possible occurs on a condition of absolute reference, which is a life that reflects and assimilates everything through a sensitive and active function, which incorporates in itself the similar and also, that which of its same principles not participate; condition without which the consciousness of the subject wouldn´t exist, who intervenes on the same and the different to sustain itself. It happens that by judging what it supposes isn´t it, life also judges itself by implementing with this judgment, an immanent contradiction that can be unexpected and surprising. Life is the first problem and also the last but equally, nothing can be justified outside of it; even its apparent denial that it is death necessarily depends on it.

			Life, which beyond any definition represents for the subject of the experience an awareness of its own existence, continually raises a series of questions that must be resolved; problems that by the fact of their very statements always have a solution based on correspondence -otherwise they wouldn´t exist, because without a solution there´s no problem. It´s said that for everything there´s an origin from which its beginning is established, without realizing that with this spontaneous and fortuitous initial moment, the cause of its very beginning is unknown; aspects that are generally not taken into account. By some logical and necessary rules of action and consequence, without a preceding cause, a subsequent effect can´t be justified; this makes the reality of that first moment unjustifiable. Although the need for an antecedent is irrefutable, it could be considered a relative beginning without ignoring the existence of a causal logic; as would be the beginning of a discontinuous cycle on an uninterrupted process -as if each cycle were a kind of updating or reproduction of a permanent structure -on a dialectical relationship between both moments based on the same and the different.

			Where there´s a starting point that doesn´t necessarily imply an initial moment, there´s a present and a continuity that raises many questions; based on an untestable past and an uncertain future. Imaginary moments that nevertheless exist on the reference of a present that, just as it doesn´t recognize an absolute beginning, nor does it speculate with a definitive end; as if despite a succession of births and deaths, the eternally alive only existed as reason and witness. Aware of an apparently contradictory situation, which in logical terms will be paradoxical, whoever enunciates these words hopes to arrive at a kind of conclusion where, above any circumstantial interpretation, it finds among all the variables involved a relationship of similarity where the different is identified with the same without contradicting itself.

			Highlighting for this in the first place, the need to solve beyond any particular conditioning, the fundamental problem of understanding, which´s the relationship between the subject who perceives and thinks, and the direct and immediate object of his experience; which is the general context of what is thought based on what is given. That is, of a world that, being for the subject a place of birth and the cause of his sustenance, is considered external and alien and, moreover, is characterized due to a series of properties that, making life possible, don´t possess the principle that characterizes it, much less, the consciousness functions of the individual who thinks about all this.

			The internal and external of the experience coinciding indistinctly with the functions of consciousness, constitute the active foundation of life and the sensitive aspect of existence.

			Consequently, there´s no way to identify the meaning of experience, without first solving the problem of the physical question and its relation to the imaginary functions of consciousness; of a subject who, trying to justify his existence, thinks everything in terms of difference.

			However, things exist and are different because their generic and genetic principles remain -on a production model based on the sequence of the same and the different- the same as a principle and the different as a phenomenon.

			This situation implies a relationship of exchange between the subject made consciousness and the object that constitutes the material of its experience, which despite their categorical conceptual differences, combine their principles and properties under similar conditions through a mechanism of reciprocal action; the world transforms the consciousness of man and this, in turn, transforms the image of the world -a world that then supposes, changes as a function of time. This concrete, effective and alien world is internalized in order to be objectified in this way; although synthesized with the procedure, in the symbolic understanding of those who think so in their own way.

			In physics, understood as the mother of natural sciences, it´s spoken because that´s what its natural foundation is about, a dynamic structure based on the ambiguous properties of space and time; which is by a logical question of referential simplicity, an unacceptable excess. This space, in turn, would be explained by the projection of its three extensive dimensions, necessary to justify the corporeity of things; that due to its plurality, it also constitutes an excess. These structural multiplicities are contradictory for a very simple reason: the logical and essential basis of the whole is unity, which by definition is one. Without forgetting the greatest contradiction of experience, the one found in the existential relationship derived from the subject and the object; constituting in logical terms the greatest excess.

		

	
		
			THE FUNDAMENTAL CATEGORIES

			By a classic convention of modernity, the general study of existential reason, experiences a methodological doubling, arbitrarily acquiring a new systematization. The old, initially totalizing cosmological model is displaced by science and its particular methods, as the structure of the world seems to change over time; or, perhaps it changes when its way of interpreting it is modified - which isn´t the same, it´s very different. This new image of the world, based on a series of foundations that try to explain nature, describes its properties as a function of the whole and the parts; aspects that at least are problematic. This is how the particular emerges from the general with claims of universality, making a systematic step that goes from the idea to the ideology; of a paradigm that´s recognized by installing its hegemony. Once this process (structurally contradictory) has started, by similarity and consequence, it follows the guidelines of its own determination; that depending on its principle condition, then it produces more of the same. It´s for this reason that, within the scientific system, there´s a consequent unfolding, from which two large, conceptually different, associated and contradictory categories emerge: the natural sciences and the social disciplines. Referring on the one hand to the theoretical and practical development of material things, while on the other a systematic study of spiritual and cultural issues is carried out; a classification procedure that once installed wouldn´t stop either - in fact, it´s the architectural foundation of the paradigm.

			This model based on difference is a process that grows indefinitely, multiplying not only the complexity of its object but also the contradictions between all of them; but very especially, those that refer to the observer and his object.

			In the pre-Aristotelian period, everything was more of the same, despite the different schools and their tendencies, a fundamental difference wasn´t conceived with respect to the object of the experience; not even between it and the subject. It´s Aristotle who, for a series of practical reasons, introduces a system based on categories based on their classifications, on a methodology that, above any speculation, was basically nothing more than a mere specialization, from which, on the same ideologically arises the idea of the different.

			It isn´t very difficult to notice in this multiple condition extracted from an irreducible totality, a relationship where analysis by means of, from the same, the different is progressively generated through a deconstructive process; which is also regarding the development of experience, a reconstructive procedure. This is apparently the consequence of a hypothetical difference that mediates between the figure of the subject and the object, with a third condition, where the set of all subjects is in turn, the material and social object of each individual experience. But in any case, once this procedure is started, it continues with its own mechanism, maintaining the methodology of its own determination, establishing a series of third parties that, left to their own devices, become inexhaustible. Issues of all kinds such as material, bodily, neuronal, linguistic and psychic, as well as conscious and unconscious functions between which there´re no defined limits, make understanding a process that would also end up being an object of itself; which would result, that all this variety would no longer be necessary -as if the only true thing about such a context was only in the procedure- of thinking and not of being -in the facts as a way of existing.
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