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  The Book Of The Last Days




  "The Revelation of Jesus Christ, which God gave unto Him, to show unto His servants things which must shortly come to pass; and He sent and signified it by His angel unto His servant John—who bore record of the Word of God, and of the testimony of Jesus Christ, and of all things that he saw. Blessed is he who reads, and those who hear the words of this prophecy, and keep those things which are written therein—for the time is at hand!"—Revelation 1:1-3.




  The TITLE of this last and most wondrous of inspired books is 'the revelation (uncovering, unveiling) of Jesus Christ'. It is He who "unveils," and it is He who is here unveiled to us, and who shines out with transfiguration-brightness before the Church's eye. The spirit and sum of this book is 'testimony to Jesus' (ch. 19:10). He is its Alpha and its Omega. We find Him everywhere—in description, in song, in symbol, in prediction; in things past, present, and to come. Here Christ is all and in all. This last book completes the "unveiling" which was begun in the Gospels and carried on through the Epistles. The last fragment of the veil is here taken from His face. We see Him as He is, on the Father's right hand, on the throne, through the rent veil. The heavens are opened, and we see Him (as Stephen did) in His present glory and in the glory of His second coming.




  Which God gave unto Him. This unveiling is given to Him by the Father that He may give it to us; for even on the throne is He subject to the Father (1 Corinthians 15:28), waiting on His will and doing it. This revelation is God's gift to Him, and it is His gift to us; becoming thus doubly precious, as a gift worthy of God—worthy to be given to Him, and worthy to be given by Him to us.




  To show unto His servants. "Show" is the word used in the case of Moses—'the pattern showed to you in the mount' (Exodus 25:40; Hebrews 8:5); and is almost always used in reference to things submitted to the eye. They are sons, yet servants also; both of these names of honor belonging to Him who was both the Son and the Servant of the Father (Romans 1:1; Philippians 1:1; Revelation 7:3, 22:3). This book, then, consists of the things shown by Christ to His servants.




  The things that must shortly come to pass. He had said, "This generation shall not pass away until all these things happen". The word is the same, signifying, not to be fulfilled, but to be or begin to be. So here it is the things that must shortly (or quickly) be—the things just about to be, that the Lord shows to His servants. And what He has shown to us it becomes us to study. These things are the unveiling of Christ, and of earth's future, in connection with Him, both in grace and glory, both in love and wrath. These are some of the things which the angels desire to look into, and in carrying out which they are specially 'ministering spirits;' and it does not become us, whom they chiefly concern, to slight them. Seeing that God has revealed them, we may conclude that they are neither too high nor too low for us, but worthy of most earnest thought. The tendency of the present age is to set aside prophecy as specially belonging to the supernatural, and therefore incredible and impossible to comprehend. Let us stand aloof from this incredulity, and welcome the prophetic word as all the more precious because supernatural and specially divine.




  And He sent and signified it by His angel unto His servant John. More exactly the words run, 'and He signified it (having sent it by His angel) to His servant John.' This 'unveiling' is of no common importance; for mark the steps by which it reaches us. The Father gives it to the Son; the Son summons His angel (perhaps the angel who once and again ministered to Him on earth, as in Gethsemane); this angel descends from heaven with it, and makes it known to the prophet (ch. 22:16). All the agencies in heaven and earth are thus brought into connection with it. How valuable its contents must be when such pains are taken with its transmission! Shall we slight that book which has been thus attested and honored?




  Here being those references to angelic agency of which this book is full. God takes us (as in Daniel) behind the scenes, and shows us the living instrumentality through which the movements of earth and the judgments of divine righteousness are wrought. We look into the inner and invisible world, and see angels there at work, executing God's purposes—the 'angels who excel in strength;' who 'do His commandments, hearkening to the voice of His word;' His 'hosts;' His 'ministers that do His pleasure' (Psalm 103:20-21). ANGELS have far more to do in the affairs both of the Church and the world than we generally conceive. Ever at hand, ever waiting and watching, ever working, they help, they protect, they strengthen, they deliver, or they smite, they destroy, the inflict the judgments of God. In this last book of the Bible there is more of angelic ministry, both for good and evil, than in any other; as if men would need more to be reminded of this in the last days; and as if, when Satan comes down with his hosts, having great wrath, Michael and his hosts were to have more to do than ever; as if, in the battle of the great day, their numbers required to be reinforced, and their reserves brought up, to meet the multitudinous foe.




  Who bore record of the word of God. It is the same JOHN who said, 'In the beginning was the Word,' that now is written to by his Lord. He who testified of his Lord on earth now testifies of Him as He sits in heaven. And we know that his testimony is true. The Word spoken of in the Gospel, and the Word revealed in the Apocalypse, are one (Revelation 9:13); both of them revealing wonderfully the Son of the Father, the one in His grace, and the other in His glory. To believe this 'record' is to become a son of God; for it is faith that introduces us into the heavenly family. He who believes that Jesus is the Christ is born of God.




  And of the testimony of 'Jesus Christ'. The testimony of Jesus is the spirit of prophecy, no less than of the four Gospels. To make known the divine contents of these two glorious names—Jesus and Christ—was John's special mission, both at the beginning and at the close of his life. He is a witness for Jesus from first to last. It is not merely of the eternal Word that he testifies, but of the 'Word made flesh,' 'God manifest in flesh,' the bearer of sin, the 'Savior of the world,' the Anointed of the Holy Spirit.




  And of all things that he 'saw'. Here also the Gospel and the Revelation are similar. In the former we have what John saw of Jesus on earth (John 19:35 'he who saw bore record') in the latter, what he saw of Jesus in heaven. The earthly grace and the heavenly glory are thus proclaimed to us on like sure authority—that of an eye-witness, an inspired eye-witness, whose testimony has in it all that is true and certain, both in God and man. It is all true. Not only do the water and the blood bear witness, but 'the Spirit bears witness' (1 John 5:6); the testimony of God is greater than all the testimony of man (1 John 5:9). The reception of this testimony by the sinner, is life eternal.




  Blessed is he who 'reads'. What God calls blessedness must be great; and that word 'blessed' is used by Him very frequently in the Old Testament and New. In this book it occurs seven times (1:3, 14:13, 16:15, 19:9, 20:6, 22:7, 22:14), as if the fullness or perfection of blessedness were contained in what this book reveals. The word "reads" refers to the public reading in the church (Luke 4:16; Acts 15:21; Colossians 4:16; Revelation 5:4). The reader even in his public reading finds blessing. God blesses him in so doing. Into him as well as out of him flow rivers of living water. Most wondrous book! It begins and ends with blessing on those who read it and give heed to it. How much has the Church of God lost by her neglect of it! It may be hard to be understood; but the privilege of reading it and keeping its sayings remains the same. Surely the Holy Spirit knew what He wrote, when He pronounced blessings on its readers and its observers! Not to gratify the curious; not to suit itching ears; not to encourage human speculation or restless guesses; not to excite the excitable, or furnish materials for poetry; but to feed the Church of God; to be a light in a dark place; to set up a line of beacons along the rocky and stormy coast of the Church's perilous voyage; to be her chart and compass in the last days; to make man wakeful, happy, and blessed; to bring us into sympathy with the mind and purpose of God—these are the objects of a book in which Father, Son, and spirit are all engaged.




  And those who 'hear' the words of this prophecy. Those who are but listeners receive the blessing too. To hear the voice of God speaking to us in grace, though to the world in judgment, is blessedness. 'Open ears' are the least that God can expect when He speaks. He who has ears to hear, let him hear! The words spoken are so full of God, so full of Christ, so full of the Spirit, that in listening we are blessed. His doctrine drops as the rain, and distills as the dew. 'Blessed are those who hear,' are among the opening words of this wondrous Revelation; and 'let him who hears say, Come,' are among its closing ones. The result produced upon the hearer by the reading of these prophecies should be to make him say, "come!" 'Even so, come, Lord Jesus!'




  And 'keep' those things that are written therein. 'If you know these things, happy are you if you DO them.' The 'keeping' and the 'doing' are the consequent of the 'hearing.' The 'keeping' of Christ's word is what is specially enforced here. For the Revelation is a thoroughly practical book, meant to bear upon our daily life, to guide the Church, to warn kings and kingdoms, to lift us out of the region of the visible into that of the invisible! 'Keep the words of this book' is Christ's message to the Church and the Churches. But how shall we 'keep' them if we do not study the book? Whether we fully comprehend it or not, let us study it. Each perusal will give a new insight into its visions; we shall take on the mold and impress of its truths, even unconsciously, in the simple childlike reading of it.




  For the time is at hand. Coming judgments, coming glories, a coming Judge, and a coming kingdom—these are some of the things held up before our eyes. In regard to all these we are bidden to 'watch.' When and how they are to burst upon our world, and to awaken the slumbering church, we know not. The time has always been concealed. It is uncertain. It may be soon. "Of that day and hour knows no man." "Awake you who sleep," for the time is at hand. The trumpet is always ready to sound; the last storm is always just on the point of breaking. Christ is always 'coming.' The end of all things is at hand. Whether we are able to reconcile these words with the delay of so many centuries, it matters not. The words were meant to be words of warning, on account of the suddenness of the final crisis. In looking forward from a human view-point, and measuring the times and seasons by a human standard, the above expression may seem 'hard to be understood;' looking back upon it hereafter from the eternal view-point, we shall see how it was always near.




  Here let us stop short and gather up the following LESSONS, taught us in these verses by the Spirit of God—




  I. God wishes us to study Christ. Again and again He opens out His 'unsearchable riches,' and gives us another and another view of the 'unspeakable gift.' Study His person; study His work—the wisdom, and the power, and the love of God are there! Study all His fullness, and, as you study it, drink it in! Study the cross; study the resurrection; study the present majesty of the ascended and interceding Christ; study His coming glory as Judge, and King, and Bridegroom. There is none like Him—neither shall ever be. He is the chief among ten thousand; the only perfect One; the all-perfect One; the representative of the invisible Godhead; the doer of the Father's will; the accomplisher of the Father's purpose—both of vengeance and of grace.




  II. Christ wishes us to study Himself. 'Look unto me,' He says in this book. Jesus showed to His servant John the things concerning Himself, that the Church in all ages might see and know these things. He unveils Himself in His glory, and says, Look on me! Here Christ is all and in all; and He would gladly teach us here what that all is, and what that in all implies.




  III. Christ uses 'human' messengers. He is head over all things to the Church, and He makes use of all things as His servants, saying to one, 'Go,' and he goes, to another, 'Come,' and he comes. Though invisible now and in the heaves, He uses human agencies still. He speaks through men; He teaches through men; He comforts through men; He warns through men. 'We beg you, in Christ's stead be you reconciled to God,' are words which show us how He stands towards us.




  IV. God uses 'angelic' messengers. In the government both of the church and of the world He makes use of angels. They are ministering spirits sent forth to minister for those who shall be heirs of salvation. Jesus comes Himself to John; yet the Revelation comes to John by an angel. How the angel communicated with John we know not. Who he was, whether Michael or Gabriel, we know not. But it is an angelic messenger that is made use of here. This whole book is full of angelic agencies and ministries. God lifts a little of the veil, and shows us angels at work in conducting the affairs of earth. This is the book of ANGELS—for the word occurs in it seventy-six times. They minister to man; they execute God's judgments; they do His will here; excelling in strength, and able to counteract the power of Satan and his angels.




  V. God annexes a 'special blessedness' to the study of this book. Few believe this; fewer act upon it. The Apocalypse is too many like the Sibyl's books, or the Iliad of Homer. The so-called philosophy of the age is undermining the prophetic word, reducing it to a mere collection of figures, or symbolic representation of principles or abstract truths. Prophecy as the direct prediction by God of what is to come to pass on earth is set aside, and the prophetic books are studies merely in reference to their poetry or their lofty ideas. Blessedness in studying them is seldom thought of, even by many Christians. Yet the word of God here stands true. Prophecy is a sure word, and it is as blessed as it is sure. Woe to him who slights it! Blessed are all those who meditate on it, seek to know it, and take it for guidance and counsel in the evil day!




  The Grace And Peace Of The Three-One God




  "John to the seven churches which are in Asia—Grace be unto you, and peace, from Him who is, and who was, and who is to come; and from the seven Spirits who are before His throne; and from Jesus Christ, who is the faithful Witness, and the first-begotten of the dead, and the Prince of the kings of the earth."—Revelation 1:4-5.




  'In the last days perilous times shall come;' yet in those days, where 'sin shall abound, grace shall much more abound.' It shall be the grace of Father, Son, and Holy Spirit; the manifold and perfect fullness of the grace of Godhead; 'exceeding riches of grace.' Then shall be the greatest of all the manifestations of grace—both to the Church and to the world. It shall be grace to the uttermost, patience to the uttermost, love to the uttermost, from the Three-one Jehovah to the chief of sinners. Before judgment comes grace; and not until that large fullness of grace has been rejected shall the wrath descend.




  Verse 4—John to the seven churches which are in Asia.




  Here is the apostolic salutation; very like Paul's (Romans 1:7; 1 Corinthians 1:1-2), only shorter. It is Jesus who writes; it is the Holy Spirit who writes—yet also John—John the servant of Christ, and His witness-bearer. He addresses the seven Asian Churches. There were many others—Colosse, Tralles, Magnesia—but seven are chosen as representative Churches, selected because of certain peculiar characteristics and conditions which were found in them, that, in speaking to these seven co-existing peculiarities, he might speak to all Churches in all ages; so that each Church, in every age, might find, in some one of these seven, a picture of itself, and, in the words of warning or of cheer, something exactly suited for admonition to itself.




  To speak 'symbolically'—no one of these Churches has passed away. Ephesus has always existed and still exists in some of the many Churches throughout the world. So with Smyrna and Pergamos and the rest. They are not representatives of successive stages or conditions, spiritual or ecclesiastical; they are not prophetical or consecutive, as if Ephesus pictured the primitive Church, Smyrna that of the third and fourth century, down to Laodicea, the representative of the Church of the last days. They picture 'seven states in which the Church will always be found', and in regard to which each should put the question—Is it I? Lord, is it I?




  Why they are selected from Asia Minor is hard to say. Certainly it is Gentile ground; and it is to the Churches of the Gentiles that the book is written. Israel had been cast off and had gone out of sight. Jerusalem had fallen; and the apostles, rejected by the Jew, had turned to the Gentile. But why these representative Gentile Churches were selected from Asia, and not from Greece or any Gentile region, we cannot say, further than that John preached at Ephesus and superintended the neighboring Churches. Seven is the number of completeness—manifold completeness; fullness in variety; covenant-certainty. The portrait is one; of the one Church of God on earth. But of this one portrait there are seven different views, each bringing out something special, while preserving the common outline and features; all combined giving the complete enumeration or record both of the evil and the good belonging to the universal Church below, in this the day of her imperfection and continual declension.




  Grace be unto you, and peace, from Him who is, and who was, and who is to come. GRACE—'Free favor' (or free love) is the first note of blessing—apostolic blessing, as in Paul's epistles; and then 'PEACE,' as the stream flowing from the heavenly fountainhead of grace. 'Peace' simply as the master's blessing (John 14:27), as if the 'grace' were not needed to be expressed, He Himself being the visible grace or love. 'Grace and peace,' or sometimes 'grace, mercy, and peace,' we find to be the blessing of His servants, full and large, containing all they needed. 'From Him which is, and who was, and who is to come.' This is the inspired interpretation of the name Jehovah, 'who is, and was, and shall be.' Here it is given to the Father, as elsewhere to Christ. 'Yesterday, today, and forever,' 'from everlasting to everlasting God.' The Father's grace and peace must be, like Himself, eternal. Eternal grace, eternal peace—this is the Church's portion—this is the heritage of each saint.




  And from the seven Spirits who are before His throne. This must mean the Holy Spirit in His sevenfold completeness and fullness—this sevenfold fullness corresponding with the seven Churches, and intimidating the manifold abundance of the gifts which flow out of Him to the whole Church of God.




  From this storehouse are dispensed the 'gifts of the Holy Spirit,' which Christ has received for men. These seven Spirits are 'before the throne of God;' and from that throne they issue forth like 'the pure river of water of life, clear as crystal, proceeding from the throne of God, and of the Lamb.' The Holy Spirit is 'the promise of the Father;' and He comes in His fullness, from His throne, the seat of all authority and power.




  Verse. 5. And from Jesus Christ, who is the faithful Witness. It is not merely the Father's grace that is prayed for, but the grace of the Son, the grace of Him whose name is Jesus—Jesus the Christ; and it is the peace of Him who said—Peace I leave with you, my peace I give unto you, that is here dispensed. And this Jesus is the 'faithful Witness,' who has come to us from God with a true testimony—a testimony concerning the Father and the Father's purpose; a testimony to the church and to the world; a testimony which, on being received, enables us to say, "We know;' for if we receive the testimony of men, the testimony of God is greater.




  The first-begotten of the dead. The word 'first-begotten' in the Old Testament is almost always used in its literal sense, the eldest of the family, or the first of the heard and flock. So in the New Testament (Matthew 1:25). But in one or two places it is used symbolically—in reference to majesty or excellency, to power, to possession of the inheritance or birthright (Psalm 89:27; Jeremiah 31:9); and in the New Testament the allusions to Christ are symbolical of these, referring not so much to priority in time as to the birthright. These allusions are the following—(1) "First-born among many brethren' (Romans 8:29); (2) 'First-




  born of every creature' (Colossians 1:15; lit., 'first-born of the whole creation'); (3) 'First-born from the dead' (Colossians 1:18; same as in Revelation 1:5); (4) "the first-born; or 'first-begotten' (Hebrews 1:6, where the word stands alone, like 'only-begotten'); (5) Church of the first-born' (Hebrews 12:23).




  Christ then has the resurrection-birthright; whether actually He was or was not the first that rose, as to time, He has the primogeniture of resurrection. All of excellency, and power, and glory, and inheritance that belongs to the first-born is His. He is, moreover, 'the first-fruits of those who slept' (I Corinthians 15:20); the pledge, the model and type of resurrection. He is the resurrection and the life. He stands at the head of the long procession of the risen saints, the Church of the first-born, who are in their turn 'a kind of first-fruits of His creatures' (James 1. 18).




  And the Prince of the kings of the earth. The word 'prince' is simply 'ruler' or 'president,' as 'ruler of the synagogue' (Luke 8:41); 'Nicodemus a ruler of the Jews' (John 3:1). As, then, the ruler presided over the synagogue, or the head of the Sanhedrin presided in that court of the elders, so does Christ preside in the assembly of the kings of the earth. The expression is not exactly the same as 'King of kings and Lord of lords;' it rather refers to presidency and power, such as is described in the 82nd Psalm—'God stands' (or 'has taken His stand,' a solemn act, for the solemn purpose, immediately declared) 'in the congregation of God' (Numbers 27:17, 31:16, Joshua 22:16-17, 'the congregation of Jehovah'); 'in the midst of the gods He judges;' showing Himself president of earth's kings, and as such taking His place among them (for judgment upon them), even as they do in their court or cabinet; and they are called 'gods,' not simply as having authority or worthy of an honorable name, but as His vice-regents, 'God's ministers' (Romans 13:4), to whom their subjects are to look for the embodiment of all that is divine, and in whose laws and actings they expect to find exemplified and represented the laws and actings of God Himself.




  Christ is thus declared God; and as such He presides over the assembled potentates of earth as their Ruler and Lord, by whom they reign, to whom they are responsible, and for whose glory they are to make use of all that they possess of power, and honor, and wealth. 'Worthy is the Lamb of to receive power, and riches, and wisdom, and strength!' (ch. 5:12). The gold and silver of earth, the thrones and kingdoms of the world, all belong to him, and are to be employed for His glory, in all ages, present and to come! 




  The Chief Among Ten Thousand




  "Unto Him who loves us, and washed us from our sins in His own blood, and has made us kings and priests unto God and His Father; to Him be glory and dominion forever and ever! Amen."—Revelation 1:5-6




  Suddenly and abruptly does this doxology break in. The first and third persons of the Godhead are, if one may say so, passed by, and the second person is singled out for praise. The naming of His name draws forth this loud burst of irrepressible song. The 'man Christ Jesus,' the 'Word made flesh,' the crucified Christ, is the theme.




  If He be not God, why is He thus specially singled out? If He be less than the Father and the Spirit, why is so large a portion of song and glory reserved for Him? If He be a creature, why are divine honors thus heaped upon Him? Why do the Father and the Spirit thus join in exalting His name?




  This is pre-eminently the doxology of the heart. It is a song of love. Love dictates it; love begets it and calls it forth—that 'perfect love' of the Son of God, which not only casts out all fear, but rouses to joyful, loving adoration. Was ever any love like His? Did ever any love so merit song? Did ever any favors received, so call for thanksgiving?




  Unto Him who loved us. He loved and He loves; for we may take in both the past and the present (and the future also), whatever reading we accept of the original words. This is 'the love that passes knowledge,' without bounds and without end—the same yesterday, today, and forever. 'He loved us, and gave Himself for us.' The love is great for He is great. It is divine, for He is divine. It is human, for He is human. It is free, and altogether irrespective of goodness in us; for no other became Him, and no other would have suited us.




  And washed us from our sins in His own blood. The love leads to and secures the washing. He washed the feet of His disciples; so He washes us wholly—head and foot, spirit, soul, and body. He did it—it is a certain and accomplished fact. He did it in one sense when he died; He did it actually when we believed; for it is our believing that brings us into contact with Him and His blood. As soon as we receive the Father's testimony to Him, and in so doing receive Himself, He washes us—washes us from our sins, washes us in His own blood—the blood nobler and richer than that of bulls and goats, the blood that speaks better things than that of Abel. He is our Cleanser. He is the great Fuller, who with His 'fuller's soap' (Malachi 3:2), which is His blood, cleanses us. He is the great High Priest, who with His hyssop (Psalm 51) purges us. He makes both us and our garments whiter than the snow; like His own transfiguration body and clothing (Mark 9:3); like His own head and hair, which was 'white like wool, as white as snow' (ch. 1:14). Thus we become 'the Church without spot,' like Himself; and then He can say of us, 'You are all fair' (Song 4:1,7); 'You have ravished my heart;' 'How fair and how pleasant are you, O my love!' (Song 7:6.)




  Verse 6. And has made us kings and priests unto God and His Father. The loving is the first thing; the washing is the second; the constituting us kings and priests is the third, which consummates all, and reveals the extent of the love—the great things which it is doing for us here, and will do for us hereafter. It is this love that makes us the 'royal priesthood;' which gives us the priestly throne and kingdom; which sets us on high, as, like Himself—Melchizedeks, priests of the most High God—kings of righteousness, kings of Jerusalem—not of the Jerusalem which now lies in ruins, but of the true Jerusalem, the heavenly city, which knows no ruin and fears no Roman host, whose builder and whose maker is God.




  He HAS done this! Not He shall do it. It is done. We became kings and priests as soon as we became believers; nor can anything alter this royal privilege. Degrees of honor and differences in the extent of our dominions there are, as star differs from star in glory; but the kingship and the kingdom, once conferred upon us, cannot be taken away. Ours is an everlasting dominion (Daniel 7:27), a crown of life and righteousness which fades not away—the pledge of all which we have in the present possession of the Spirit, whereby we are sealed unto the day of redemption.




  Yes, kings and priests unto God and His Father—that is, 'to Him who is His God and Father!' Our kingdom and priesthood are in connection with God as the Father of our Lord Jesus Christ. It is a special kingdom and priesthood—such as can belong to no other than the redeemed. We are kings and priests in the service of, and at the disposal of, His Father and our Father, His God and our God. Our right to wear the crown and miter is connected with redemption and sonship—and it is as one with His Son that the Father uses us, and gives us the honor and glory.




  To Him be glory and dominion forever and ever! Praise and prayer are directed to Christ! Strange that some should say—We are not to pray to Him directly; as if the many passages which begin, 'O Lord,' were not addresses to Him, and as if the many doxologies in which we ascribe praise to Him directly were not proof of His being equally the object of prayer as of praise. Shall we ascribe glory to Him, and shall we not pray to Him? His is 'the glory.' All excellency, created and uncreated, in heaven and earth, is His. His is the 'dominion;' universal dominion, over all creation. He is its Head, and Lord, and King!




  Forever and ever! Never shall this glory and dominion cease to belong to Him; never shall His praises cease to be sung by all earth and heaven—by men and angels. There is none like Him; none so fitted to receive our praises; none so qualified to wear the crown and be exalted head over all. He had by His divine nature the right of universal dominion; by His human nature as the second Adam, the right of earthly sovereignty; as God-man and Redeemer, He has won these in a new way by His blood. They are doubly His. Amen! So be it, and so it shall be.




  Let us gather up the foregoing exposition into the following points—




  (1) The love; (2) The cleansing; (3) the dignity; (4) The praise; (5) The amen.




  I. The love. The name of Him who loves is not given, because it would be superfluous to state it. Only One could be meant. His is love like Himself, infinite; love like that of the Father to the son, or the son to the Father; unchanging, never ending, yet free! Love stronger than death or the grave; love that loves us out of sin, out of hell, out of the grave, into heaven. It is the love whose breadth and length, depth and height, are immeasurable; the love that passes knowledge. Of this love none could better speak than John; he who had leaned on the bosom of Him, whose Gospel is throughout the story of Jesus' love.




  II. The cleansing. This cleansing is the great proof of the love; for it is not 'to Him who loved us and delivered us from wrath;' but 'to Him who loved us and washed us.' He washed and He washes; it is both—the washing of the whole person once, and the daily washing of the feet. He washed us ''from our sins.'' These defiled us all over; He washes us all over from the all; He makes us clean—'Now you are clean, through the word which I have spoken.' He makes us clean every whit. He does this in his own blood; not in the blood of bulls, which can never take away sin, but in His own. It is precious blood; it is spotless; it is divine; it is sacrificial; it is efficacious; it is altogether suitable. He does it all Himself; "By Himself He purged our sins;' 'how much more shall the blood of Christ purge your consciences!' We have God's testimony to this blood and to its power; and he who receives the testimony is then and there and thereby cleansed; so that, though the chief of sinners, 'we have no more conscience of sins.' Nothing can wash but this, he who uses it needs nothing more; and yet nothing less will do. It does its work effectually and at once.




  III. The dignity. He has made us kings and priests. Such is the height of dignity to which He raises us. He gives us a kingdom; and in that kingdom He makes us kings, not subjects. It is the throne that is ours—not a home in it merely, or wealth in it, or a place of honor in it. It is nothing short of the throne and the crown! It is not yet ours in possession, but it is ours in prospect; we are kings just now, though it does not yet appear what we shall be.




  But the priesthood as well as the throne is ours. We are not simply, like national Israel, to get the benefits of priesthood; we are priests ourselves, belonging to the priestly tribe and family—true Aaron's—true Melchizedek's; appointed to minister in the heavenly sanctuary. The priestly miter and robe and ephod are all ours—and we are to exercise our priesthood hereafter throughout the universe! We reign as kings, and as priests we form the medium of communication between the creature and the Creator, between the works of God's hands and the great Maker of all. It is unto God and His Father that we are such; our priestly, royal service has directly to do with God, and is given us by God Himself. As Christ is, so are we—His joint-kings; His joint-priests; the royal priesthood in whom and through whom God is to be glorified, and His creation governed forever.




  IV. The praise. It is to Him who loved us, whom we ascribe the praise; for of Him and through Him and to Him are all things. It is to Him that the song of earth and the song of heaven are both sung. The glory is His, the dominion is His—and for eternity! Eternal glory, eternal dominion, we ascribe to Him! All that the Father has is His—the Father's throne, the Father's dominion, power, honor, dignity. He is Head of His Church; Head of creation; Head of the universe! In our songs we heap these honors on His head; in our service, and in every part both of work and worship, we do the same. Glory and dominion to Him who loves us!




  IV. The amen. This is the summing up of all; with heart and voice we sum up this doxology, and cry Amen! This is the response of heaven just now; it will before long be the response of earth. Meanwhile it is the response of the Church of God on earth, of each saint here. We hear the glorious doxology first uttered in Patmos, and we cry—Amen! We shall one day do it with a louder voice, and with our whole soul!




  How are we disposed to this doxology just now? Does it suit our taste, does it meet our sympathies? Does the love of which it speaks constrain us? Has it touched, broken, melted our hearts?




  Have we realized our own dignity? Do we feel the honor, the privilege, the responsibility of being kings and priests? Do we act, live, speak, feel accordingly? Do our glorious prospects impact upon us now? Are we walking daily in the anticipation of what shall be? Are we working, praying, praising, giving, suffering, denying self, under the influence of that honor which shall so soon be ours? 




  The Great Advent




  "Behold, He comes with clouds—and every eye shall see Him, and those also who pierced Him—and all kindreds of the earth shall wail because of Him. Even so, Amen."—Revelation 1:7.




  The Lord shall come! This is the theme of this last book of Scripture. It was the theme of the Old Testament; for Enoch's prophecy runs through all its books—'Behold, the Lord comes with ten thousand of His saints.' It is the theme of the New Testament; for both the Master and His apostles give out the same solemn utterance—'Behold, He comes;' and the Church in the early ages took up the subject as of profoundest and most pressing interest, 'looking for that blessed hope.'




  It was no minor hope to the primitive saints. It cheered them at parting with their Lord, and it comforted them at parting with one another. It upheld them in evil days; it nerved them for warfare; it gave them patience under persecution; it animated them in their work; it kept alive their zeal; it enabled them to look calmly round upon an evil world, and to face its mustering storms; it showed them resurrection and glory, fixing their eye upon scenes beyond the deathbed and the tomb; it ever reminded them of the day of meeting, when Jesus will gather all His own together, and those who have slept in Him shall awake to glory, honor, and immortality.




  The aspect in which the advent is here presented to us bears more upon the world than upon the Church. When Paul writes to the Thessalonians, he brings before us the advent as it bears upon the Church and her resurrection hope (I Thessalonians 4:16). 'The Lord Himself shall descend from heaven' is the word of consolation and gladness. But here it is a warning to the world, and to the apostate Church, that John proclaims the coming One. He comes as Avenger, and Judge, and King! He comes with the iron rod, to break the nations in pieces. He comes arrayed in righteous majesty, to take vengeance upon those who know not God. He comes to shake terribly the earth. And who shall abide the day of His appearing?




  The world scoffs at the message, and believes in no advent except the advent of gold and silver, of commerce and science, of luxury and pleasure. The Church has lost sight of it, and says—My Lord delays His coming; or perhaps, 'I sit as a queen, and am no widow, and shall see no sorrow.' Multitudes of professing Christians cannot bear to hear it preached or spoken of, as if it were an evil doctrine fraught with gloom, and paralyzing all effort.




  Yet, though the world may mock and the Church forget, the Lord shall come! He has tarried long. Eighteen centuries have gone by since He said, 'Behold, I come quickly!' He must be night, even at the doors.




  Verse 7. Behold, He comes with clouds. How often has that word 'behold' been used in Scripture, to call the attention of a careless Church or world to something great—generally something visible—connected with Messiah and His glory! It is the finger of the Holy Spirit pointing to the open heavens, and His voice saying, 'Look! He comes!' For that event absorbs all others in earth's future. It is the center of the prophetic word. It is the Church's hope. It is the world's dread. Long deferred, it comes at last. The Morning Star rises on a night of storm and gloom. Jesus comes—'the same Jesus' who left us on Olivet, returns as He went. He comes with clouds! The reference is here first to Matthew (ch. 26:64), and then to Daniel (ch. 8:13), for both are here; also to first Thessalonians (ch. 4:17). Sometimes it is 'clouds' (Revelation 1:7); sometimes 'the clouds' (Matthew 13:26); sometimes 'the cloud' (Luke 9:34); sometimes 'a cloud' (Acts 1:9); sometimes a 'bright cloud' (Matthew 17:5); sometimes a 'white cloud' (Revelation 14:14). All these passages point us not merely to the natural clouds of the sky, but to the pillar-cloud—the cloud of the glory which dwelt over and in Israel's tabernacle and temple. 'With' and 'in' such clouds of GLORY—as His clothing, His chariot, His pavilion, He is to come.




  And every eye shall see Him. This takes in the whole human race then upon the earth; whether simultaneously, all in one moment is of no consequence. Every eye shall see Him, as every man sees the sun each day. The whole human race beholds the sun, though not all exactly at the same moment. The glory may be universally visible at the same time; but to some parts of the world He Himself shall appear first. Every eye shall see Him! Then let us prepare, by looking to Him now. The seeing Him now will cure and bless us; the seeing Him hereafter will be woe to those who have not looked to Him now as the crucified Jesus.




  And those who pierced Him. They are specially singled out. Israel pierced Him; Israel shall then specially behold Him, as Saul on his way to Damascus, whose conversion seems a type of that of his countrymen at last, when He whom they pierced shall appear. Like him, they have for eighteen hundred years been kicking against the goads, and like him they shall be amazed and overwhelmed when they see in the returning Jesus of Nazareth Him who their fathers slew. No doubt we pierce Him and crucify Him afresh by our unbelief; each day is He pierced and crucified by the sons of men; for the piercing is the common act of all who, by reason of unbelief, are in sympathy with the original piercers.




  Still it would seem, from Zechariah (12:10), that to Israel the special guilt of piercing belongs, though the actual spear which did it, was in the hand of a Gentile soldier. The 'piercing' was the greatest proof of human hatred—man's determination that the Christ of God should die the death—and in that visible exhibition of the whole world's hatred we have our part; though Israel, as those who should have known and owned and loved their Messiah when He came, may be the guiltiest of all.




  And all kindreds of the earth shall wail because of Him. Not Israel only, but all the tribes of earth, shall beat upon their breasts because of Him. All the inanimate creation rejoices (seas, woods, hills, and floods, Psalm 96); man mourns. For He comes to deliver creation from the bondage of the corruption, but to take vengeance upon His enemies. The joy of creation and the wailing of man are striking contrasts. They 'wail,' or beat their breasts, because—




  (1) He comes—Rather would they have Him remain away forever, and themselves left unhindered in their plans; undisturbed in their lusts, and sins, and enjoyment of the creature. His presence extorts the weeping.




  (2.) He comes to judge—There shall be no mistake as to that. The trumpet has told them that. He summons to judgment. He will right all the wrong.




  (3.) He comes with the iron rod—For His enemies is the rod of iron. The great day of breaking shall overwhelm them; and who shall be able to stand?




  A remnant in Israel shall mourn with godly sorrow. The sight of Him whom their fathers pierced shall first strike them to the ground, as it did Saul, and then melt them. So a remnant from the spared Gentiles shall wail and turn. But the vengeance shall be widespread. The nations rejecting Christ shall perish. Christendom shall sink like Babylon in the mighty waters. Destruction from the Lord shall consume them utterly. This is the world's day of rejoicing; that shall be the day of its weeping. Rejecter of the cross, repent and turn! Refuser of the love of God and of the grace of Christ, reconsider your ways, before the Judge descends! This is the acceptable year of the Lord. Avail yourself of the free pardon, and the open door, and the paternal welcome, before it is too late.




  Even so, Amen. The first of these words is Greek, Yes, the second is Hebrew—"So be it", both together forming the fullest expression that could be of the certainty and truth of what is stated, and the deep longing of heart for the fulfillment of the prediction. Here all of John's innermost desires are summed up and spoken out. What earnestness, what vehemence, what longing, are expressed in this double Amen! It is the amen of faith, and hope, and joy. It is the amen of a weary, heart-broken exile. It is the amen of a saint left on earth long behind his fellow-saints, and sighing for the promised rest when the great Rest-giver comes. It is the Church's amen; her vehement desire for the day of meeting. It is the sigh of the bride for the dawning of the marriage-day.




  The WORLD is not ready for that advent; how shall it meet the Judge? It has neglected the 'accepted time;' and how shall it stand before the neglected One? What excuse shall it give for slighting the love, despising the blood, and turning its back upon the cross? How terribly, to an unready world, will the last trumpet sound! Poor world! Your day of grace is drawing to a close. Your pleasures are nearly done. Your laughter will soon be quenched. Your vanities will soon disappear. Your dreams will before long be scattered by the dreadful awaking—when the 'shout,' and the 'voice of the archangel,' and the 'trumpet of God' shall sound. Be wise in time! Awake, you who sleep!




  Is the CHURCH ready for this glorious day? Has she put on her apparel? Has she trimmed and lighted her lamp? Has she filled her lamp with oil? Is she sitting loose from the world? Is she remembering her coming Lord, and seeking to be faithful to Him in His absence? He has entrusted to her His cause, His truth, His honor. Is she alive to her responsibility, and acting accordingly? Is she realizing His nearness and His glory? Is she daily influenced by His sure world of promise, 'Behold, I come quickly, and my reward is with me?' Is she laboring and suffering for Him? Or is she self-indulgent, worldly, indolent? As if the Lord were not coming, and as if He were bringing no reward with Him?




  Look forwards! Look upwards! Stand apart from a present evil world. Remember that in the last days perilous times shall come. It remains for us, that we let our light shine and keep our garments undefiled. Labor on, O man of faith! Labor on; the toil and the battle will soon be done, and you shall rest from your labors, and your works shall follow you.




  Beware of the leaven of the last days; the leaven of the Pharisees and the Sadducees; the leaven of mingled infidelity and superstition; the leaven of atheism and pantheism. "Liberality" is the watchword; but is it the liberality of the Bible of God? Is it the liberality of Him who says in reference to false teaching, "which thing I hate?' (ch. 2:15).




  Beware of letting go the truth of God; of either denying, or disgracing, or depreciating it. 'Hold fast that which you have.' The Master is absent; and responsibility in the Master's absence is double responsibility. He trusts us to maintain His truth and to honor His name, until He returns. Let His Churches be faithful to their trust, honoring Him as Prophet, Priest, and King. He may be returning soon. If, on His return, He finds us unfaithful to Himself and to His truth, what shall be our recompense? Behold, He comes! Like a trumpet-voice, let that cry go through the Churches; let it echo through earth. His long absence will soon be ended. Let us be ready—let us watch and be sober.




   




  The Fullness Of The God-Man




  "I am Alpha and Omega, the beginning and the ending, says the Lord, who is, and who was, and who is to come, the Almighty." —Revelation 1:8.




  Here the voice of the Son of God breaks in and interrupts the utterance of the apostle. John had been speaking of Jesus; and now Jesus speaks. He speaks of Himself, but in new figures, and in a new style of language. We are carried back to the first chapter of the Gospel of John, and the first chapter of the first Epistle of John; yet the language is not the same. It is a peculiar declaration of the eternity and infinity of the Christ of God—a declaration specially suited to the present book, as unfolding the ages yet to come, in which this glorious One is to be all in all. It is the ascription to Christ of one of the special and incommunicable names of Godhead. In verse 4 this name is given to the Father; now it is given to the Son, or rather to Jesus Christ—'the Christ of God,' the 'Word made flesh.'




  The name as given in full is, 'the Alpha and the Omega; the beginning and the ending; the first and the last; the Lord; who is, and who was, and who is to come; the Almighty.' This is the full name, when its various parts are put together. It is the unfolding of the one name, Jehovah; for as the sunbeam is composed of many parts and colors, so is this great name 'Jehovah' divisible into such parts as the above, which proclaim to us the manifold fullness of God, and reveal to us His divine character and nature as the infinite and eternal Lord.




  The following may be given as the meaning of the above symbols—Christ the fullness of all things, created and uncreated. We may thus set them in order—




  I. In Christ is the fullness of WISDOM and KNOWLEDGE. He is 'the Alpha and the Omega;' and as these letters form the beginning and ending of the Greek alphabet, we suppose they are meant to denote all that can be contained in the language of man. Wisdom beyond that of all Greek philosophy is in Him; 'in Him are hidden all the treasures of wisdom and knowledge.'




  II. In Christ is the fullness of all CREATION. He is 'the beginning and the ending.' The 'first-born of every creature' is His name (Colossians 1:15). 'He is the beginning' (Colossians 1:18), as well as 'in the beginning' (John 1:1); and as such, He is the Creator of all things in heaven and in earth (Colossians 1:16); the circumference as well as the center of the universe.




  III. In Christ is the fullness of all SPACE. He is 'the first and the last.' That which man calls space, from its one extremity (if we may use the word) to the other extremity is all in Him.




  IV. In Christ is the fullness of all TIME. He is 'from everlasting to everlasting, God.' Past, present, and future are His. 'Who was, and who is, and who is to come.' The fullness of the past eternity is His; the fullness of the future eternity is His; and the fullness of the vast present is also His. The infinity of time belongs to Him; He is Himself that infinity. The eternal past is His; and His is the eternal future. He is living eternity.




  V. In Christ is the fullness of all POWER. His name is 'the Almighty;' the Lord God Omnipotent, to whom all power is given in heaven and on earth. As the Creator of the vast universe; as the sustainer of all being; as the Redeemer of His Church; as 'the Lord strong in battle;' as 'able to save to the uttermost,' 'mighty to save;' as the binder of Satan; as the destroyer of Antichrist; as the renewer of the earth—He is Almighty. And when the great day of His wrath is come, who shall be able to stand?




  Thus, Jesus here reveals Himself in this book of the Revelation; for all these excellences come forth into special manifestation in this glorious book, which may well be called the fifth gospel—the record of Christ in heaven—the unveiling of His love and power. He is the same Jesus, with unchanged heart, and undiminished love, bending in grace and pity over this earth, 'His well-beloved world;' as it has been called. For here we have the 'long-suffering' and the 'salvation' of which Paul and James and Peter speak in their epistles—'The Lord is very pitiful and of tender mercy;' 'not willing that any should perish, but that all should come to repentance;' 'who will have all men to be saved and to come to the knowledge of the truth.'




  All fullness is in Jesus—the fullness of the God-man; divine and human fullness; the fullness of love and power; the fullness of grace and glory. It is the very fullness which we need—and it is accessible to us; free to us; brought down to earth and placed at our side; pressed upon us, that we may take it and use it all. It is a fullness which eye has not seen nor ear heard. It contains 'unsearchable riches.' Being the fullness of Him who is bone of our bone and flesh of our flesh, it is altogether suitable, so that no one can say there is not in it provision to suit my need. It is of this fullness that He Himself speaks elsewhere, when he says, 'I counsel you to buy of me gold tried in the fire, that you may be rich; and white clothing, that you may be clothed; and eye-salve with which to anoint your eyes, that you may see.'




  In this fullness there is something infinitely attractive. It is as gracious as it is glorious. It is fitted to win us. It is God's provision for the needy. How large and excellent!




  From this fullness no one is excluded. It is open on every side, that all may partake. 'Every one' and 'whoever' are the words in which the invitation is made. What can be wider or freer? How could eternal life be brought nearer, or made more accessible? Jesus stands beside you; He presents you with Himself. What more could He do? What more could you ask or need than this?




   




  The Voice From Patmos To The Churches




  I, John, your brother and partner in the tribulation and the kingdom and the patient endurance that are in Jesus, was on the island called Patmos on account of the word of God and the testimony of Jesus. I was in the Spirit on the Lord's day, and I heard behind me a loud voice like a trumpet saying, "I am Alpha and Omega, the first and the last. Write what you see in a book and send it to the seven churches, to Ephesus and to Smyrna and to Pergamum and to Thyatira and to Sardis and to Philadelphia and to Laodicea." —Revelation 1:9-11.




  The voice of the Master ceases, and that of the disciple begins again. He does not call himself 'the disciple whom Jesus loved,' as he does elsewhere, but simply "John'. And as another apostle writes, 'I Paul,' so he does here, 'I John,'—that is, 'I who am that very John whom you have known; who have been among you and cared for you as an apostle and shepherd—I now write to you.' He calls himself the following names—




  I. BROTHER and PARTNER. He does not write as a lord over them, or as Diotrephes, wishing to have preeminence, but as one of themselves. He is one of the many 'brethren' in Asia; one of the 'household of faith;' a son of the same father; a member of the one family. He is no stranger or exotic or distant relative, no master or ruler, but truly a part of themselves, who needed their sympathy and love even more than they needed his. Not a brother only, but a partner with them in all things; a sharer with them in the same faith and hope, the same sorrow and joy. 'Brother and partner!' how comfortably must these words have sounded in their ears! How well fitted to remove suspicion or resistance in regard to the reproofs and warnings about to be conveyed! Such a one was not likely to speak unkindly, or rebuke without a cause; or expose faults with any feeling but that of affection and earnest longing for their welfare. Not to wound, but to soothe and bless, would be his motive and desire.




  II. Brother and partner in TRIBULATION. There was tribulation in the Churches then, as now; in some cases it was 'much tribulation' (Acts 14:22), or 'great tribulation' (Revelation 2:22, 7:14). 'Weeping endured for a night' (Psalm 30:5); for this is the night, and it is the time of tears. The Church, the injured widow, waters her couch with her tears, and will do so until the morning dawns, and the day of the wiping away of all tears arrives. What John suffered, these Churches suffered; what they suffered, he suffered—for the sympathy between all the members of the body was quick and instantaneous in these days of love. They felt for each other; they bore each other's burdens; they shared each other's griefs and joys. John could say with Paul, 'Who is weak, and I am not weak? Who is offended, and I burn not?' (2 Corinthians 11:29).




  The 'communion of saints' was understood then more fully then ever since. For sympathy between the members of Christ's body is little known in these last days; so many things have come between; so many non-conducting materials have prevented the communication. The world has come in; false brethren have come in; the members do not realize the vitality of their connection with the Head. Life has gone out; love has sunk low; and thus the thrill of sympathy which once went through the body when one suffered is no longer felt. The links are broken; the fine nerves that carried the spiritual feeling through every part have frozen or become insensible, if not dead. Who of us appreciates this deep, true spiritual union, with which no external unity can intermeddle, either to hinder or to help? It is the union of life and love; of faith, and truth, and hope. It is a unity of joy and peace; a unity to which nothing earthly can be compared; a unity altogether heavenly and divine.




  III. Brother and partner in the KINGDOM. The kingdom belongs alike to all the members of the one body from the beginning; and the apostle, in the eleventh chapter of the Hebrews, gives us a few of the names of these 'joint-heirs,' these co-partners in the coming glory. It is an inheritance in light, and each has the whole of it, as each dweller on the earth has the whole sun as his. A common faith, and a common hope, a common exile—and a common kingdom! One in sorrow, one in joy; one in shame, one in glory; one in tribulation, one in triumph! It is a kingdom that is before his eyes, and before theirs; a kingdom which had not yet come; the kingdom of the saints; the everlasting kingdom, the kingdom which cannot be moved. 'Kings and priests unto God' is the common name of all the saints, from Abel downward. 'We shall reign on the earth,' is their unceasing song, even in heaven. Even in exile, and persecution, and sorrow, they anticipate their crowns. From desolate Patmos, the eye of John beholds the glory in which all this shame and banishment are to end.




  IV. Brother and partner in the PATIENT ENDURANCE of Jesus Christ. Until that kingdom comes, there is need of patient endurance, such as all the saints have shown in the days of their pilgrimage; the patience exhibited by the Master Himself; the patience of faith and hope; the patient waiting for the kingdom. Truly they 'have need of patience'. Often is 'the patience of the saints' dwelt upon. 'He who endures to the end,' says the Lord Himself; and again, 'In your patience possess you your souls.' Take also the following passages—'Tribulation works patience' (Romans 5:3); 'with patience we wait for it' (Romans 8:25); 'the God of patience' (Romans 15:5); 'patient in tribulation' (Romans 12:12); 'if we suffer (literally, if we are patient), we shall also reign with Him' (2 Timothy 2:12); 'let us run with patience' (Hebrews 12:18). The Churches of Asia, and the whole Church of God, are called upon to this patient waiting for the kingdom, and yet to be 'looking for and hastening unto the coming of the Lord. Be patient under wrong, and suffering, and weariness, and hope deferred! Fret not! He who believes does not make haste; the Lord is at hand; the kingdom is about to come; the tribulation will soon cease; the joy will soon begin; and once begun, it will never end. The 'everlasting joy upon our heads' will compensate for the ages of patience through which the Church has had to pass on her way to the kingdom.




  All this John knew from present experience. He was in the isle that is called Patmos, a banished, lonely man; persecuted, but not forsaken; cast down, but not destroyed. It was for the Master's sake that he was in exile. Faithful to 'the word of God, and to the testimony of Jesus Christ,' he was made to know what great things he must suffer for his beloved Lord. He was now the last of the apostles, as his brother James had been the first to go, and he could not but feel his loneliness in his extreme old age.




  But he is not alone, for the Father is with him, and the Master too. 'I was' (was 'made to be,' or 'became,') 'in the Spirit on the Lord's day.' One Lord's day he was in the Spirit—not exactly at first, like Paul, caught up to the third heaven (though afterwards he was summoned up, ch. 4:1), but still so 'filled with the Spirit,' so 'in the Spirit', that the invisible things of God were revealed to him. In 'the visions of God' he saw what was coming on the earth. 'The secret of the Lord was with him.' The kingdom and the glory, for which he was suffering banishment, came up before his view.




  Thus God sustains His own. He comes to them in exile, and compasses them about with songs of deliverance. He opens heaven and descends to keep them company in their solitude, making them forget their sorrow and their exile!




  Let us live near Him; walking with Him in simple faith; tasting His love; and enjoying His sympathy. He is with His own here, and His own people will, before long, be with Him where He is. 'Lo, I am with you,' is His promise to us now; 'so shall they ever be with the Lord,' is the consummation of that promise in the coming day.




  'Therefore comfort one another with these words.' For the time is short. The Lord is at hand. The glory will soon be dawning. Earth's thrones will soon be emptied of all unfaithful kings, and the true Monarch of the world will take to Himself His great power and reign.




  He hears what mortal ears could not take in—'a great voice,' as of a 'trumpet'. That voice is his Lord's. It repeats the words already spoken concerning Himself, 'I am Alpha and Omega, the first and the last,' that John might be reminded of the glory of the speaker. And then it is added, 'What you see, write in a book, and send it unto the seven churches which are in Asia.' Thus the things that are seen are for these seven Churches, as well as the things that are heard. This whole book of the Revelation was not only for the Church of these last days, but for the Church of the first age as well. The Lord speaks to the whole Church, and summons it to hear. These seven representative Churches get the message first, and from them it goes forth to all. Jesus is speaking still. 'The great voice as of a trumpet' has sounded through the ages, and it is sounding still; nor will it cease until He whose voice it is has arrived to introduce the consummation and the glory for which we are waiting.




   




  The Seven Golden Lamps




  "And I turned to see the voice that spoke with me. And, being turned, I saw seven golden candlesticks." —Revelation 1:12.




  John hears a voice—a great voice, a voice like a trumpet—behind him, not above, nor before. Dwelling, if tradition be correct, in the southern extremity of the island, on a steep cliff, and looking over the Aegean, he would have his back to the continent of Asia, and, of course, to the Churches there. The voice he heard makes him turn round, and look to the north-east, where the cluster of the seven Churches lay, the churches with which he was specially connected. The first thing meeting his eye is seven golden candlesticks, or lamp stands, as if just somewhere in the region where he might have expected to see the Churches. What a vision in that lonely, barren island! It would seem as if he had been transported back to Jerusalem, and brought into the sanctuary, or as if the golden relics of that now ruined sanctuary had been transported by some angel hand, and placed upon the desolate rock!




  Let us seek to gather something from this vision. What did the Holy Spirit mean by it? What does it teach us? We are told that 'the seven candlesticks are the seven churches' (ch. 1:20). This much is plain. Seven Churches, which he knew well, had just been named to him, and he is told that these golden lamp stands are meant to represent or symbolize these churches.




  With these 'golden candlesticks' we must connect the 'seven lamps of fire burning before the throne, which are the seven Spirits of God' (ch. 4:5). Not that these two sets of lamps are the same. In the one case we read of 'lamp stands,' in the other of 'lamps;' in the one case it is the Churches that are described, in the other it is the Holy Spirit. Still, they are connected. The former get their light from the latter. It is by the Holy Spirit that the seven Churches are made 'burning and shining lights.'
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