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	Foreword

	Why, in an age of instant information and fleeting headlines, should we turn our attention to a collection of conversations written down twenty-five centuries ago? What can a man who worried about the proper conduct of court rituals and the loyalty of feudal lords possibly have to say to us now?

	The answer, perhaps, is everything.

	The world of Kong Fuzi, or Confucius as we know him, was not so different from our own. It was an era of dizzying change, of collapsing traditions and fierce political conflict. It was a time when the old answers no longer seemed to work, and the search for a stable, ethical way to live was a matter of urgent survival. Confucius was not a stuffy traditionalist, but a deeply concerned social reformer, a teacher whose primary goal was to understand what it means to be a complete human being in a fractured world.

	The text you hold in your hands, the Analects or Lúnyǔ, is not a grand philosophical treatise. It was not written by the Master himself. It is a compilation—a scrapbook of dialogues, sharp rebukes, moments of doubt, flashes of insight, and intimate character assessments recorded by his students. It is raw, immediate, and deeply personal. We see a man who is at times joyful, frustrated, hopeful, and worried. We see a teacher who does not hand down dogma, but who guides, questions, and challenges his students—and by extension, us.

	This translation has been crafted to honor that spirit of immediate, layered engagement. Rather than presenting a single, polished surface, we have chosen to reveal the layers. You will find the original Chinese characters, their Pinyin pronunciation, a direct word-for-word literal translation, and finally, a fresh, modern rendering. Beneath it all, a commentary seeks not to provide final answers, but to open doors to the philosophical heart of each passage.

	The goal is to invite you into the conversation. This is not a book to be passively read, but a workshop for the mind and spirit. It asks us to consider what it means to be a good friend, a good child, a good leader, and a good "cultivator" of our own inner potential. The questions Confucius and his students wrestled with are, in the end, the questions that define us all.

	 



學而第一
Book One: 
To Learn


	This opening chapter of the Analects lays the foundation for Confucian thought. It explores the joy of learning, establishes filial piety as the root of humaneness, and provides a practical model for daily introspection. 


1.1

	子曰、

	學而時習之、

	不亦說乎。

	 

	Zǐ yuē, xué ér shí xí zhī, bù yì yuè hū.

	(L: Master / said, / to learn / and / timely / to practice / it, / not / also / pleasant / ?)

	"The Master said, 'To learn and then to practice it at the right time, is that not a pleasure?'"

	Commentary: This first line establishes the central theme of joy in applied learning. The pleasure (說, yuè) comes not just from abstract knowledge, but from the timely practice and application of what one has learned. It emphasizes that knowledge finds its true value in action.

	 

	1.2

	有朋自遠方來、

	不亦樂乎。

	 

	Yǒu péng zì yuǎnfāng lái, bù yì lè hū.

	(L: To have / friends / from / distant / places / to come, / not / also / joyful?)

	 “Isn’t it grand to receive friends who traveled a long way to meet you?”

	Commentary: This line expands the joy of self-cultivation into the social realm. The joy (樂, lè) here is communal, stemming from the fellowship of like-minded individuals who share a commitment to the Way. It highlights the importance of intellectual and moral companionship on the path to virtue.

	 

	1.3

	人不知而不慍、

	不亦君子乎。

	 

	Rén bù zhī ér bù yùn, bù yì jūnzǐ hū.

	(L: People / not / know / and yet / not / be offended, / not / also / a gentleman?)

	"To remain unoffended when others do not know you, is that not the mark of a gentleman?"

	Commentary: This is a crucial line about inner worth versus external validation. The virtue described is that of a 君子 (jūnzǐ)—a noble person or gentleman—who has such a strong sense of self-worth that he is not angered or offended when his talents are overlooked by others. It defines maturity as an independence from public opinion.

	 

	1.4

	有子曰、

	其為人也孝弟、

	而好犯上者、

	鮮矣。

	不好犯上、

	而好作亂者、

	未之有也。

	 

	Yǒu zǐ yuē, qí wéi rén yě xiào dì, ér hào fàn shàng zhě, xiǎn yǐ. Bù hào fàn shàng, ér hào zuò luàn zhě, wèi zhī yǒu yě.

	(L: You Zi / said, / he / as / a person / is / filial / and fraternal, / and yet / likes / to offend / superiors / one who, / rare / indeed. / Not / liking / to offend / superiors, / and yet / liking / to create / disorder / one who, / never / has there been /.)

	“"Master You said: 'A person who is filial to their parents and fraternal to their elders yet likes to offend their superiors is rare. One who does not like to offend their superiors yet likes to incite rebellion has never existed.'"

	 

	君子務本、

	本立而道生。

	孝弟也者、

	其為仁之本與。

	 

	Jūnzǐ wù běn, běn lì ér dào shēng. Xiào dì yě zhě, qí wéi rén zhī běn yú.

	(L: A gentleman / devotes himself to / the root, / the root / established / and / the Way / is born. / Filial piety / and fraternity / indeed, / they / are / of humaneness / the / root / ? )

	“The virtuous focus on their principles and from those basic truths, the way forward appears. Isn’t respect towards brothers, sisters and elders the foundation of humanity?”

	 

	Commentary: Attributed to the disciple Youzi (Master You), this passage argues that social order begins in the home. The virtues of 孝 (xiào, filial piety) and 弟 (dì, fraternal respect) are the "root" (本, běn) of a person's character. When this root is firm, the Way (道, dào) of proper conduct naturally grows. The passage concludes by explicitly stating that these family virtues are the very foundation of all humaneness (仁, rén).

	 

	1.5

	子曰、

	巧言令色、

	鮮矣仁。

	 

	Zǐ yuē, qiǎo yán lìng sè, xiǎn yǐ rén.

	(L: Master / said, / clever / words / and an insinuating / appearance, / seldom / is there / humaneness.)

	"The Master said: 'Clever words and a charming appearance are seldom associated with true humaneness.'"

	Commentary: This is a concise warning against superficiality. Confucius contrasts a polished exterior (巧言令色, qiǎo yán lìng sè) with true inner virtue (仁, rén). He suggests that those who focus on their outward presentation often lack genuine moral substance. Virtue is a matter of character, not performance.

	 

	1.6

	曾子曰、

	吾日三省吾身、

	為人謀而不忠乎、

	與朋友交而不信乎、

	傳不習乎。

	 

	Zēngzǐ yuē, wú rì sān xǐng wú shēn, wèi rén móu ér bù zhōng hū, yǔ péngyǒu jiāo ér bù xìn hū, chuán bù xí hū.

	(L: Zengzi / said, / I / daily / three times / examine / my / self, / for / others / planning / and yet / not / loyal / ?, / with / friends / interacting / and yet / not / trustworthy / ?, / taught / not / practiced / ? )

	"Master Zeng said: 'I examine myself daily on three points: In planning for others, have I been disloyal? In my interactions with friends, have I been untrustworthy? Have I failed to practice what I have been taught?'"

	 

	Commentary: The disciple Zengzi (Master Zeng) outlines a practical method for daily self-reflection. It involves checking one's integrity in three key relationships: one's loyalty (忠, zhōng) to those one serves, one's trustworthiness (信, xìn) with friends, and one's diligence in practicing (習, xí) the teachings one has received. It presents virtue not as a static quality, but as a daily, active pursuit.

	 

	1.7

	子曰、

	道千乘之國、

	敬事而信、

	節用而愛人、

	使民以時。

	 

	Zǐ yuē, dào qiān shèng zhī guó, jìng shì ér xìn, jié yòng ér ài rén, shǐ mín yǐ shí.

	(L: Master / said, / to guide / a thousand / chariot / of / country, / be reverent in / affairs / and / trustworthy, / economize / in use / and / love / the people, / employ / the people / according to / the season.)

	"The Master said: 'To guide a state of a thousand chariots, attend to affairs with reverence and be trustworthy; be economical in expenditure and care for the people; and employ the populace in accordance with the seasons.'"

	Commentary: Confucius gives a concise formula for good governance of a powerful state. A leader must be reverent and trustworthy (敬事而信), frugal and benevolent (節用而愛人), and practical in administration. The final point, employing the people according to the season (使民以時), ensures that state projects do not interfere with the essential agricultural work that sustains the populace.

	 

	1.8

	子曰、

	弟子入則孝、

	出則弟、

	謹而信、

	汎愛眾、

	而親仁。

	行有餘力、

	則以學文。

	 

	Zǐ yuē, dìzǐ rù zé xiào, chū zé dì, jǐn ér xìn, fàn ài zhòng, ér qīn rén. Xíng yǒu yú lì, zé yǐ xué wén.

	(L: Master / said, / a young person / at home / then / is filial, / away / then / is fraternal, / is careful / and / trustworthy, / broadly / loves / the multitude, / and / draws near to / the humane. / To act / having / surplus / energy, / then / use it / to study / texts.)

	“As a young person still living at home, respect your parents. Once you are out of the house, respect your brothers and sisters, think before you speak, mean what you say, have love towards all things and honor humanity. If you have done this and still have some energy left, you are ready to start studying.”

	Commentary: This lays out the proper sequence of Confucian education. Moral cultivation comes first. A young person must first practice the core virtues: 孝 (filial piety), 弟 (fraternal respect), carefulness, trustworthiness, universal love, and seeking the company of the humane. Only after these virtues are practiced, if one has energy to spare, should one move on to formal literary and cultural studies (學文, xué wén).

	 

	1.9

	子夏曰、

	賢賢易色、

	事父母能竭其力、

	事君能致其身、

	與朋友交言而有信。

	雖曰未學、

	吾必謂之學矣。

	 

	Zǐ Xià yuē, xián xián yì sè, shì fùmǔ néng jié qí lì, shì jūn néng zhì qí shēn, yǔ péngyǒu jiāo yán ér yǒu xìn. Suī yuē wèi xué, wú bì wèi zhī xué yǐ.

	(L: Zixia / said, / to treat as worthy / the worthy / and exchange it for / beauty, / to serve / parents / to be able / to exert / one's / strength, / to serve / a ruler / to be able / to devote / one's / self, / with / friends / interact / words / and / have / trustworthiness. / Though / one says / they are not-yet / learned, / I / certainly / would call / them / learned / indeed.)

	"Zixia said: 'One who esteems virtue over physical beauty, who in serving their parents can exert their utmost strength, who in serving their ruler can devote their very life, and who in dealing with friends is true to their word. Though some may say they are uneducated, I would surely call them learned.'")

	Commentary: The disciple Zixia powerfully defines what it means to be truly "learned" (學, xué). He argues that true learning is demonstrated through virtuous action, not formal schooling. The four examples he gives—prizing virtue over lust, filial devotion, loyalty to one's ruler, and trustworthiness—are the true markers of an educated person, regardless of their literary accomplishments.

	 

	1.10

	子曰、

	君子不重則不威、

	學則不固。

	主忠信。

	無友不如己者。

	過則勿憚改。

	 

	Zǐ yuē, jūnzǐ bù zhòng zé bù wēi, xué zé bù gù. Zhǔ zhōng xìn. Wú yǒu bùrú jǐ zhě. Guò zé wù dàn gǎi.

	(L: Master / said, / a gentleman / not / dignified / then / not / majestic, / learning / then / not / solid. / Make primary / loyalty / and trustworthiness. / Have no / friends / not equal to / oneself. / When you err, / then / do not / fear / to change.)

	"The Master said: 'If a gentleman is not dignified, he will not inspire awe, and his learning will not be solid. Let loyalty and trustworthiness be your primary principles. Have no friends who are not your equal. When you make a mistake, do not hesitate to correct it.'"

	Commentary: This is a dense set of maxims for the aspiring gentleman (君子). It links personal dignity or gravity (重, zhòng) to the ability to learn effectively and inspire respect. The line 無友不如己者 is famously debated: it can mean not befriending those who are not one's moral equal, or not having friends who are unwilling to improve themselves as you are. The passage concludes with a critical principle of self-improvement: the courage to admit and correct one's own faults.

	 

	1.11

	曾子曰、

	慎終追遠、

	民德歸厚矣。

	 

	Zēngzǐ yuē, shèn zhōng zhuī yuǎn, mín dé guī hòu yǐ.

	(L: Zengzi / said, / be careful with / the end / and pursue / the distant, / the people's / virtue / will return to / fullness / indeed.)

	“Said another philosopher: “Caring for your parents until the end, and even continuing this respect after they have gone, brings virtue back into the community.””

	Commentary: Master Zeng offers a profound piece of political and social advice. "Be careful with the end" (慎終) refers to properly conducting funeral rites for one's parents. "Pursue the distant" (追遠) refers to maintaining memorial ceremonies for long-departed ancestors. He argues that when leaders perform these acts of filial reverence, it inspires a deep sense of loyalty and gratitude in the common people, causing their own virtue (德, dé) to return to a state of richness and "fullness" (厚, hòu).

	 

	1.12

	子禽問於子貢曰、

	夫子至於是邦也、

	必聞其政、

	求之與、

	抑與之與。

	子貢曰、

	夫子溫、

	良、

	恭、

	儉、

	讓以得之。

	夫子之求之也、

	其諸異乎人之求之與。

	 

	Zǐqín wèn yú Zǐgòng yuē, fūzǐ zhì yú shì bāng yě, bì wén qí zhèng, qiú zhī yǔ, yì yǔ zhī yǔ. Zǐgòng yuē, fūzǐ wēn, liáng, gōng, jiǎn, ràng yǐ dé zhī. Fūzǐ zhī qiú zhī yě, qí zhū yì hū rén zhī qiú zhī yǔ.

	(L: Ziqin / asked / of / Zigong / said, / The Master / arrives / at / this / state /, he certainly / hears / its / government, / does he seek / it / ?, / or / is it given / to him / ? / Zigong / said, / The Master / is warm, / good, / respectful, / frugal, / and deferential / and thereby / obtains / it. / The Master's / way of seeking / it, / is it not / different from / other people's / way of seeking / it / ?)

	"Ziqin asked Zigong, 'When the Master arrives in a state, he invariably learns about its government. Does he seek this information out, or is it offered to him?' Zigong replied, 'The Master obtains it by being warm, kind, respectful, frugal, and deferential. The Master's way of seeking is entirely different from that of other men, is it not?'"

	Commentary: This dialogue reveals the source of Confucius's influence. His student Ziqin wonders how he always manages to be consulted on matters of government. The more senior student, Zigong, explains that Confucius does not actively seek this information like a political operator. Instead, his five core virtues—warmth, kindness, respectfulness, frugality, and deference—compose a moral charisma so powerful that rulers are naturally moved to seek his counsel. His influence comes from his virtue, not from his ambition.

	 

	1.13

	子曰、

	父在、

	觀其志、

	父沒、

	觀其行、

	三年無改於父之道、

	可謂孝矣。

	 

	Zǐ yuē, fù zài, guān qí zhì; fù mò, guān qí xíng; sān nián wú gǎi yú fù zhī dào, kě wèi xiào yǐ.

	(L: Master / said, / father / is present, / observe / his / intentions; / father / is gone, / observe / his / conduct; / three / years / no / change / from / father's / way, / can be called / filial / indeed.)

	"The Master said: 'While a man's father is alive, observe his intentions. After his father has passed away, observe his actions. If for three years he does not deviate from the way of his father, he may be called truly filial.'"

	Commentary: Here, Confucius defines the highest standard of filial piety (孝, xiào). A son's true character is revealed after his father's death. The three-year mourning period was a traditional practice, but Confucius gives it deeper meaning. By continuing to uphold his father's principles (道, dào) for this extended period, a son demonstrates profound respect and proves that his earlier obedience was sincere.

