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Series Preface 



    The   purpose of the Crossway Classic Commentaries is to make some of the   most valuable commentaries on the books of the Bible, by some of the   greatest Bible teachers and theologians in the last 500 years, available   to a new generation. These books will help today’s readers learn truth,   wisdom, and devotion from such authors as J. C. Ryle,   Martin Luther, John Calvin, J. B. Lightfoot, John Owen, Charles   Spurgeon, Charles Hodge, and Matthew Henry. 


    We   do not apologize for the age of some of the items chosen. In the realm   of practical exposition promoting godliness, the old is often better   than the new. Spiritual vision and authority, based on an accurate   handling of the biblical text, are the qualities that have been   primarily sought in deciding what to include. 


    So   far as is possible, everything is tailored to the needs and enrichment   of thoughtful readers—lay Christians, students, and those in the   ministry. The originals, some of which were written at a high technical   level, have been abridged as needed, simpliﬁed stylistically, and   unburdened of foreign words. However, the intention of this series is   never to change any thoughts of the original authors, but to faithfully   convey them in an understandable fashion. 


    The   publishers are grateful to Dr. Alister McGrath of Wycliffe Hall,   Oxford, Dr. J. I. Packer of Regent College, Vancouver, and Watermark of   Norfolk, England, for the work of selecting and editing that now brings   this project to fruition. 


    THE PUBLISHERS 


    Crossway Books   


    Wheaton, Illinois   











  Introduction 


  Calvin’s   commentary on Genesis, begun in 1550 and published in 1554, with a   dedication to France’s future Henry IV, is classic indeed. It was, and   remains, a milestone in the interpreting of what we may still   warrantably describe as Moses’ ﬁrst book. 


  As   always in his handling of Scripture, Calvin looks for the theological   content and the divine didactic purpose in the human writer’s words, and   he ﬁnds what he seeks in four themes. 


  The ﬁrst is God’s self-display to us in the world-order he has created. 


  The   second is God’s goodness in making humans in his own image, able to   discern his glory in his works, to worship and adore him, to trust and   hope in him, and to ﬁnd freedom, fulﬁllment, and joy in obeying him. 


  The third is the ruinous guilt, pervasive perversity, and radical alienation from God that came on us all through the sin of Adam and Eve. 


  The   fourth is the redeeming love of God the Father in initiating   restoration, promulgating the promise and the bond of grace, creating,   preserving, and providentially protecting the infant covenant community,   and thereby adumbrating the new life and lifestyle that would later ﬁnd   its full shape and substance in personal discipleship to Jesus Christ,   his only Son, our Lord. 


  If   you want to get properly into Genesis, says Calvin, you must ﬁx your   mind on these things throughout. That is a word of wisdom if ever there   was one! 


  Calvin   knows that God’s purpose in the opening book of the Bible is to   acquaint us with these aspects of the knowledge of God and (not just of   some historically distant humans but) of ourselves as those whom God   calls on to abandon Adamic ways and learn to live in, through, with, and   under Jesus Christ. To have projected the thrust of God so forcefully   in an exposition extending over ﬁfty chapters, while meticulously   weighing every detail of the text, is the measure of Calvin’s   achievement, and it is this twofold excellence that gives his exposition   classic status today. One may query details, but one cannot deny the   magniﬁcence of the work as a whole. 


  In   a book that is four and a half centuries old one expects to ﬁnd details   that seem quaint and naive, but there are few such here. What we ﬁnd   instead is the outﬂow of a mind that is full of God and is constantly   probing, practical, strong, clear, commonsensical, down-to-earth, and   thorough in testing alternatives; a mind, in short, that it is a delight   to be with as it digs into the text. Calvin’s reﬂections on how God   communicated with individuals and accommodated the book to simple   readers, and his nose for the providential and miraculous, plus his   elucidations of the anthropomorphic, plus his correlations of Genesis   with other Scriptures, plus his insight in reconstructing events,   discerning character and motivation from clues in the text, and   understanding the past from his reading and his experience of the   present, are all endlessly illuminating and suggestive. 


  I   can, and do, assure you that if you care for the Bible at all, you will   certainly like this reverent, alert, faith-full, thought-provoking   exploration of one of its key books. Read on then! A feast awaits you. 


  J. I. PACKER 









  Preface 


   By John Calvin 


    Since   the inﬁnite wisdom of God is displayed in the wonderful structure of   heaven and earth, it is absolutely impossible to display the history of   the creation of the world in terms that equal its dignity. Just as our   ﬁnite minds cannot comprehend things of such magnitude, so our tongues   are incapable of giving a full account of them. If my   readers wish to proﬁt with me in meditating on the works of God, they   must bring with them a sober, docile, mild, and humble spirit. We see,   indeed, the world with our eyes, we tread the earth with our feet, we   touch innumerable kinds of God’s works with our hands, we inhale a sweet   and pleasant fragrance from herbs and ﬂowers, we enjoy boundless   beneﬁts; but in those very things of which we attain some knowledge,   there dwells such an immensity of divine power, goodness, and wisdom as   absorbs all our senses. Therefore, let men be satisﬁed if they obtain   only a moderate taste of them, suited to their capacity. 


    The   intention of Moses in beginning his book about the creation of the   world is to show God, as it were, to us in a visible way in his works.   Moses does not here give his own godly thoughts, since he is the   instrument of the Holy Spirit to make known those things that it was   important for all men to know. Those who think it absurd that the order   of the creation, which had been previously unknown, should at length   have been described and explained by Moses are greatly mistaken. For   Moses does not mention things previously unheard of, but writes down for   the ﬁrst time facts that the fathers had communicated, as from hand to   hand, over many generations to their children. Can we imagine that   humankind was placed on the earth in such a way so that they were   ignorant of their own origin? No sane person doubts that Adam was   well-instructed about all these things. Was he really dumb afterwards?   Were the holy patriarchs so ungrateful that they suppressed all such   instruction? Did Noah, warned by a divine judgment in such a memorable   way, neglect to transmit it to posterity? And we know that long before   Moses’ time all the people were acquainted with the covenant that God   had entered into with their fathers. Therefore, we should not doubt that   the creation of the world as it is described here was already known   through the ancient and constant tradition of the fathers. Yet since it   is so easy for God’s truth to be corrupted by men, it pleased the Lord   to commit the history to writing, so that its purity would be preserved.   Moses, therefore, has established the credibility of that doctrine that   is contained in his writings and that, by the carelessness of men,   might otherwise have been lost. 


    I   now return to the purpose of Moses, or rather the purpose of the Holy   Spirit, who has spoken through Moses. We know God, who is invisible,   only through his works. For his eternal power and godhead (as Paul says)   are exhibited in the fabric of heaven and earth (Romans 1:20). David’s   declaration is true: The heavens, though without a tongue, are yet   eloquent heralds of the glory of God, and this most beautiful order of   nature silently proclaims his admirable wisdom (Psalm 19:1). This is to   be diligently observed because so few pursue the right method of knowing   God, and the majority of people look at the creatures without any   consideration of the Creator himself. For people are commonly subject to   these two extremes. Namely, some, forgetful of God, devote their minds   to the consideration of nature; and others, overlooking the works of God, aspire with a foolish and insane curiosity to inquire into his essence.   Both labor in vain. To be so occupied in the investigation of the   secrets of nature as never to turn the eyes to its Author is a most   perverted study; and to enjoy everything in nature without acknowledging   the Author of the beneﬁt is the basest ingratitude. Therefore, those   who assume to be philosophers without religion and who, by speculating,   remove God and all sense of piety far from them will one day feel the   force of the expression of Paul, related by Luke that God has never left   himself “without testimony” (Acts 14:17). They will not escape with   impunity because they have been deaf and insensible to such illustrious   testimonies. 


    In   truth, it is the part of culpable ignorance never to see God, who   everywhere gives signs of his presence. But if mockers now escape by   their trivial objections, hereafter their terrible destruction will bear   witness that they were ignorant of God only because they were willingly   and maliciously blinded. As for those who proudly soar above the world   to seek God in his unveiled essence, it is impossible but that at length   they should entangle themselves in a multitude of absurd ﬁgments. For   God—who is normally invisible (as we have already said)—clothes himself,   so to speak, with the image of the world in which he would present   himself to our contemplation. Those who will not deign to behold him   thus magniﬁcently arrayed in the incomparable vesture of the heavens and   the earth afterwards suffer the just punishment of their proud contempt   in their own ravings. Therefore, as soon as the name of God sounds in   our ears or the thought of him occurs to our minds, let us also clothe   him with this most beautiful ornament; let the world become our school   if we desire rightly to know God. 


    Here   also the impiety of those is refuted who cavil against Moses for   relating that so short a space of time had elapsed since the creation of   the world. For they inquire why it had come so suddenly into the mind   of God to create the world or why he had so long remained inactive in   heaven; and thus by sporting with sacred things they exercise their   ingenuity to their own destruction. In the Tripartite History an   answer is given by a pious man with which I have always been pleased.   For when a certain impure dog was in this manner pouring ridicule upon   God, the man retorted that God had been at that time by no means   inactive because he had been preparing hell for the censorious. But by   what reasonings can you restrain the arrogance of those men to whom   sobriety is professedly contemptible and odious? Certainly those who now   so freely exult in ﬁnding fault with the inactivity of God will ﬁnd to   their own great cost that his power has been inﬁnite in preparing hell   for them. As for ourselves, it should not seem so very absurd that God   who, being satisﬁed in himself and therefore not needing the world,   should create it only when he thought good. Moreover, since his will is   the rule of all wisdom, we ought to be contented with that alone. For   Augustine rightly affirms that injustice is done to God by the   Manichaeans because they demand a cause superior to his will; and he   prudently warns his readers not to push their inquiries respecting the   inﬁnity of time, any more than respecting the inﬁnity of space. We   indeed are not unaware that the circuit of the heavens is ﬁnite and that   the earth, like a little globe, is in a sense placed in the center.   Those who complain that the world was not created sooner may as well   expostulate with God for not having made innumerable worlds. Yea, since   they deem it absurd that many ages should have passed away without any   world at all, they may as well acknowledge it to be a proof of the great   corruption of their own nature that in comparison with the boundless   waste that remains empty, the heaven and earth occupy but a small space.   But since both the eternity of God’s existence and the inﬁnity of his   glory would prove a twofold labyrinth, let us content ourselves with   modestly desiring to proceed no further in our inquiries than the Lord,   by the guidance and instruction of his own works, invites us. 


    Now,   in describing the world as a mirror in which we ought to behold God, I   do not want to be understood as asserting either that our eyes are   sufficiently clear-sighted to discern what the fabric of heaven and   earth represents or that the knowledge to be hence attained is   sufficient for salvation. And whereas the Lord invites us to himself by   the means of created things, with no other effect than that of thereby   rendering us inexcusable, he has added (as was necessary) a new remedy;   or at least by a new aid he has assisted in the ignorance of our mind.   For by the Scripture as our guide and teacher, he not only makes those   things plain that would otherwise escape our notice, but he almost   compels us to behold them, as if he had assisted our dull sight with   spectacles. As we have already observed, Moses insists on this point.   For if the mute instruction of the heaven and the earth were sufficient,   the teaching of Moses would have been superﬂuous. This herald therefore   approaches and arrests our attention, so that we may perceive ourselves   to be placed in this scene for the purpose of beholding the glory of   God; not indeed to observe it all as mere witnesses, but to enjoy all   the riches that are here exhibited as the Lord has ordained and   subjected them to our use. And Moses not only declares generally that   God is the architect of the world, but through the whole chain of   history he shows how wonderful is his power, his wisdom, his goodness,   and especially his tender concern for the human race. And thus the   assertion of the apostle is veriﬁed—namely, that through no other means   than faith can it be understood that the worlds were made by the word of   God (Hebrews 11:3). For faith correctly ﬂows from this so that we,   being taught by the ministry of Moses, do not now wander into foolish   and triﬂing speculations but contemplate the true and only God in his   genuine image. 


    It   may, however, be objected that this seems at variance with what Paul   declares in 1 Corinthians 1:21, where he intimates that God is sought in   vain under the guidance of visible things, and that nothing remains for   us but to take ourselves immediately to Christ, and that we must not   therefore commence with the elements of this world but with the Gospel,   which sets Christ alone before us with his cross and holds us to this   one point. I answer this objection: It is in vain for any to reason as   philosophers on the work of creation except those who, having been ﬁrst   humbled by the preaching of the Gospel, have learned to submit the whole   of their intellectual wisdom (as Paul expresses it) to the foolishness   of the cross (1 Corinthians 1:21). We will ﬁnd nothing, I say, above or   below that can raise us up to God until Christ has instructed us in his   own school. Yet this cannot be done unless we, having emerged out of the   lowest depths, are borne up above all heavens in the chariot of his   cross, that there we may by faith apprehend those things that the eye   has never seen, the ear never heard, and that far surpass our hearts and   minds. For the earth, with its supply of fruits for our daily   nourishment, is not there set before us; but Christ offers himself to us   for life eternal. Nor does heaven, through the shining of the sun and   stars, enlighten our physical eyes; but the same Christ, the Light of   the World and the Sun of Righteousness, shines into our souls. Neither   does the air stretch out its empty space for us to breathe in, but the   Spirit of God himself quickens us and causes us to live. There, in   short, the invisible kingdom of Christ ﬁlls all things, and his   spiritual grace is diffused through all. Yet this does not prevent us   from applying our senses to the consideration of heaven and earth, that   we may thence seek conﬁrmation in the true knowledge of God. 


    For Christ is that image in which God presents to our view not only his heart, but also his hands and his feet. By heart I mean that secret love with which God embraces us in Christ; by his hands and feet I   understand those works of his that are displayed before our eyes. As   soon as we depart from Christ, there is nothing, be it ever so great or   insigniﬁcant in itself, about which we are not necessarily deceived. 


    And   in fact, though Moses begins in this book of Genesis with the creation   of the world, he does not conﬁne us to this subject. For these things   ought to be linked—that the world was founded by God, and that man,   after he had been endued with the light of intelligence and adorned with   so many privileges, fell by his own fault and was thus deprived of all   the beneﬁts he had obtained. Afterwards, by the compassion of God, he   was restored to the life he had forfeited, through the loving-kindness   of Christ, so that there should always be some group of people on earth   who, being adopted into the hope of the heavenly life, might in this   conﬁdence worship God. The end to which the whole scope of history tends   is to this point: The human race has been preserved by God in such a   manner as to manifest his special care for his church. This is the   argument of the book of Genesis: After the world had been created, man   was placed in it as in a theater that he, beholding above him and   beneath him the wonderful works of God, might reverently adore their   Author. 


    Second,   all things were ordained for the use of man that he, being under deeper   obligation, might devote and dedicate himself entirely to obeying God.   Third, man was endued with understanding and reason, that being   differentiated from brute animals he might meditate on a better life and   respond directly to God, whose image he bore engraved on his own   person. Afterwards followed the fall of Adam, whereby he alienated   himself from God, as a result of which he was deprived of all rectitude.   Thus Moses presents man as devoid of all good, blinded in   understanding, perverse in heart, impaired in every part, and under   sentence of eternal death. But he soon adds the history of man’s   restorations, where Christ shines forth with the beneﬁt of redemption.   From this point Moses not only relates continuously the singular   providence of God in governing and preserving the church but also   commends to us the true worship of God, teaches us where the salvation   of man is placed, and exhorts us, from the example of the fathers, to   perseverance in enduring the cross. Whoever, therefore, wishes to beneﬁt   from this book must devote his mind to these main topics. But   especially let him observe that as Adam had by his own desperate fall   ruined himself and all his posterity, the basis of our salvation, the   origin of the church, is that we, being rescued out of profound   darkness, have obtained a new life by the sheer grace of God; that the   fathers (according to the offer made to them through the word of God)   were by faith made partakers of this life; that this word itself was   founded on Christ; and that all the pious who have since lived were   sustained by the very same promise of salvation by which Adam was ﬁrst   raised from the Fall. 


    Therefore,   the perpetual succession of the church has ﬂowed from this fountain:   The holy fathers, one after another, having by faith embraced the   offered promise, were collected together into the family of God, in   order that they might have a common life in Christ. Thus we should note   this book carefully, that we might know the membership of the true   church and the communion of faith among the children of God. Whereas   Moses was ordained the teacher of the Israelites, there is no doubt that   he made special reference to them in order that they might acknowledge   themselves to be a people elected and chosen by God, and that they might   seek the certainty of this adoption from the covenant that the Lord had   ratiﬁed with their fathers and might know that there was no other God   and no other genuine faith. But it was also his will to testify to all   ages that whoever desired to worship God correctly and to be counted as   members of the church must pursue no other course than that which is   here prescribed. But as knowing that there is only one true God whom we   worship is the commencement of faith, so it is conﬁrmation of this faith   that we are companions of the patriarchs; for since they possessed   Christ as the pledge of their salvation when he had not yet appeared, so   we retain faith in the God who formerly manifested himself to them.   Hence we may infer the difference between the pure and lawful worship of   God and all those adulterated services that have since been fabricated   by the fraud of Satan and the perverse audacity of men. Further, the   government of the church is to be considered, that the reader may come   to the conclusion that God has been its perpetual Guard and Ruler, yet   in such a way as to exercise its government in the warfare of the cross.   Here, truly, the peculiar conﬂicts of the church present themselves to   view; or rather the course is set as in a mirror before our eyes. So we   must with the holy fathers press toward the mark of a happy immortality. 


    Let us now listen to Moses. 









Genesis   


Chapter 1 


1. In the beginning. To expound the term beginning of   Christ is altogether frivolous. Moses simply intends to assert that the   world was not complete at its commencement, as it now is, but that it   was created an empty chaos of heavens and earth. His language therefore may be explained in this way: When God in the beginning created the heavens and the earth, the earth was empty and waste. He moreover teaches by the word created that what before did not exist was now made; he did not use the term yatsar, which signiﬁes “to frame or form,” but bara,   which signiﬁes “to create.” Therefore, his meaning is that the world   was made out of nothing. Thus he refutes the folly of those who imagine   that unformed matter existed from eternity and who gather nothing else   from the narration of Moses than that the world was furnished with new   ornaments and received a form of which it was before destitute. This   indeed was formerly a common fable among heathens, who had received only   an obscure report of the creation and who, according to custom,   adulterated the truth of God with strange ﬁgments.   But for Christian men to labor in maintaining this gross error is   absurd and intolerable. Let this then be maintained in the ﬁrst   place—that the world is not eternal but was created by God. There is no   doubt that Moses gives the name of heavens and earth to that confused mass that he shortly afterwards (verse 2) calls waters.   The reason for this is that this matter was to be the seed of the whole   world. Besides, this is the generally recognized division of the world. 


God. Moses used the word Elohim,   a plural noun. From this the inference is drawn that the three Persons   of the Godhead are here noted; but since, as a proof of so great a   matter, it appears to me to have little solidity, I will not insist upon   this but rather caution readers to beware of uncertain interpretations   of this kind. Some think they have testimony against the Arians here, to   prove the deity of the Son and of the Spirit, but in the meantime they   involve themselves in the error of Sabellius because Moses afterwards   says that Elohim had spoken and that the Spirit of the Elohim rested   upon the waters. If we suppose three persons are here denoted, there   will be no distinction between them. For it will follow both that the   Son is begotten by himself and that the Spirit is not of the Father, but   of himself. For me it is sufficient that the plural number expresses   those powers that God exercised in creating the world. Moreover, I   acknowledge that the Scripture, although it recites many powers of the   Godhead, yet always recalls us to the Father, and his Word, and his   Spirit, as we will shortly see. But those absurdities to which I have   alluded forbid us to distort with subtlety what Moses simply declares   concerning God himself by applying it to the separate Persons of the   Godhead. This, however, I regard as beyond controversy—that from the   peculiar circumstance of the passage itself, a title is here ascribed to   God, expressing that power that was previously in some way included in   his eternal essence. 


2. Now the earth was formless and empty. The Hebrews use tohu and bohu when   they designate anything empty and confused, or vain and worth nothing.   Undoubtedly Moses placed them both in opposition to all created objects   that pertain to the form, the ornament, and the perfection of the world.   Were we now to take away from the earth all that God added after the   time alluded to here, we would have this rude and unpolished, or rather   shapeless, chaos. Therefore I regard what he immediately adds— that darkness was over the surface of the deep—as   a part of that confused emptiness: The light began to give some   external appearance to the world. For the same reason he calls it the deep and waters, since in that mass of matter nothing was solid or stable, nothing distinct. 


And the Spirit of God was hovering over the waters. Interpreters have misinterpreted this passage in various ways. The opinion of some that Spirit here   means the wind is too weak to require refutation. Those who understand   it to mean the Eternal Spirit of God are correct. I now state, in the   ﬁrst place, what (in my judgment) Moses intended. We have already heard   that before God had perfected the world, it was a formless mass; he now   teaches that the power of the Spirit was necessary in order to sustain   it. There are two meanings of the Hebrew word for hovering over that suit the present place—either that the Spirit moved and agitated over the waters in   order to change them, or that he brooded over them to cherish them. It   makes little difference which of these explanations is preferred; so the   reader is left to judge for himself. But if that chaos required the   secret work of God to prevent its speedy dissolution, how could this   order, so fair and distinct, subsist by itself unless it derived   strength from somewhere else? Therefore, the following Scripture was   fulﬁlled: “When you send your Spirit, they are created, and you renew   the face of the earth” (Psalm 104:30). On the other hand, as soon as the   Lord takes away his Spirit, all things return to dust and vanish away   (Psalm 104:29). 


3. And God said. Moses now, for the ﬁrst time, introduces God in the act of speaking,   as if he had created the mass of heaven and earth without a word. Yet   John testiﬁes that “without him nothing was made that has been made”   (John 1:3). It is certain that the world had been begun by the same efficacy of the word by which it was completed.   God, however, did not put forth his word until he proceeded to   originate light; in the act of distinguishing between light and   darkness, his wisdom begins to be conspicuous. 


“Let there be light.” It   was proper that the light, by means of which the world was to be   adorned with such excellent beauty, should be ﬁrst created. It was not,   however, by thoughtlessness or accident that the light preceded the sun   and the moon. To nothing are we more prone than to tie down the power of   God to those instruments that he uses. The sun and moon supply us with   light. And according to our thinking we say that they give light, so   that if they were taken away from the world, it would be impossible for   any light to remain. But the Lord, by the very order of the creation,   bears witness that he holds in his hand the light, which he is able to   impart to us without the sun and moon. 


4. God saw that the light was good. Here   God is introduced by Moses as surveying his work, that he might take   pleasure in it. But Moses does this for our sake, to teach us that God   has made nothing without a certain reason and design. We should not   understand the words of Moses as if God did not know that his work was good until   it was ﬁnished. Rather, the meaning of the passage is that the work,   such as we now see it, was approved by God. Therefore, nothing remains   for us but to acquiesce in this judgment of God. This admonition is very   useful, for while man ought to apply all his senses in admiring   contemplation of the deeds of God, we see what license he allows himself   in detracting from them. 


5. God called the light “day,” and the darkness he called “night.” That   is, God willed that there should be a regular vicissitude of days and   nights; this followed immediately when the ﬁrst day ended. God removed   the light from view, that night might be the start of another day. What   Moses says, however, admits a double interpretation; either this was the   evening and morning belonging to the ﬁrst day, or the ﬁrst day   consisted of the evening and the morning. Whichever interpretation is   chosen, it makes no difference in the sense, for he simply understands   the day to have been made up of two parts. Further, he begins the day,   according to the custom of his nation, with the evening. 


The ﬁrst day. Here   the error of those who maintain that the world was made in a moment is   manifestly refuted. For it is too violent a cavil to contend that Moses   distributes the work that God perfected at once into six days for the   mere purpose of conveying instruction. Let us rather conclude that God   himself took the space of six days for the purpose of accommodating his   works to the capacity of men. God distributed the creation of the world   into successive portions, that he might ﬁx our attention and compel us,   as if he had laid his hand upon us, to pause and to reﬂect. 


6. And God said, “Let there be an expanse between the waters to separate water from water.” The   work of the second day was to provide an empty space around the   circumference of the earth, that heaven and earth might not be mixed   together. The proverb, “to mingle heaven and earth” denotes extreme   disorder, and this distinction ought to be regarded as of great   importance. If anyone should inquire whether this vacuity did not   previously exist, I answer: However true it may be that all parts of the   earth were not overﬂowed by the waters, yet now, for the ﬁrst time, a   separation was ordained, and it replaced the previous confused   mixture. Moses describes the special use of this expanse: to divide   water from water. This appears to contradict common sense, for it seems   quite incredible that there should be water above the heavens. So some   people resort to allegory. But to my mind this is a certain   principle—namely, that nothing is here mentioned that is not visible in   the world. We see the clouds suspended in the air, threatening to fall   upon our heads, yet leaving us space to breathe. Those who deny that   this is effected by the wonderful providence of God are vainly inﬂated   with the folly of their own minds. We know, indeed, that the rain is   naturally produced; but the Great Flood sufﬁciently shows how speedily   we could be overwhelmed by the bursting of the clouds unless the   cataracts of heaven were closed by the hand of God. Since, therefore,   God created the clouds and placed them above us, we should not forgot   that they are restrained by the power of God. 


9. And God said, “Let the water under the sky be gathered to one place, and let dry ground appear.” And it was so. It   also is an illustrious miracle that the waters by their departure have   given place for people to live. Let us, therefore, know that we are   dwelling on dry ground because God, by his command, has removed the   waters, so they do not ﬂood the whole earth. 


11. “Let the land produce vegetation.” Hitherto   the earth was naked and barren; now the Lord fructiﬁes it by his word.   For though it was already destined to bring forth fruit, yet until new   virtue proceeded from the mouth of God, it remained dry and empty.   Neither was it naturally ﬁt to produce anything, nor had it a   germinating principle from any other source until the mouth of the Lord   was opened. What David declares concerning the heavens ought also to be   extended to the earth: “By the word of the LORD were   the heavens made” (Psalm 33:6). Moreover, it did not happen by chance   that herbs and trees were created before the sun and moon. We now see,   indeed, that the earth is quickened by the sun to enable it to bring   forth its fruits, and God was not ignorant of this law of nature that he   has since ordained. But in order that we might learn to refer all   things to him, he did not then make use of the sun or moon. He permits   us to perceive the efficacy that he infuses into them, so far as he uses   their instrumentality; but because we tend to regard as part of their   nature properties that they derive from elsewhere, it was necessary that   the vigor that they now seem to impart to the earth should be manifest   before they were created. We know that the First Cause is   self-sufficient, and that intermediate and secondary causes have only   what they borrow from this First Cause; but in practice we picture God   as poor or imperfect unless he is assisted by second causes. What   therefore we declare God to have done by design was indispensably   necessary, so that we should learn from the order of the creation itself   that God acts through the creatures not as if he needed external help   but because it was his pleasure. 


When Moses tells us that God said, “Let   the land produce vegetation: seed-bearing plants and trees on the land   that bear fruit with seed in it, according to their various kinds,” he   signiﬁes not only that herbs and trees were then created, but that at   the same time both were endued with the power of propagation, in order   that their several species might be perpetuated. Since, therefore, we   daily see the earth pouring forth to us such riches from its lap, since   we see the herbs producing seed, and this seed received and cherished in   the heart of the earth until it springs forth, and since we see trees   shooting from other trees—all this ﬂows from the same word. If therefore   we inquire how it happens that the earth is fruitful, that the germ is   produced from the seed, that fruits come to maturity, and that their   various kinds are annually reproduced, no other cause will be found but   that God has once spoken—that is, has issued his eternal decree—and that   the earth and all things proceeding from it are obedient to God’s   command, which they always hear. 


14. And God said, “Let there be lights in the expanse of the sky.” Moses   passes on to the fourth day, on which the stars were made. God had   before created the light, but he now institutes a new order in   nature—that the sun should be the dispenser of daytime light, and that   the moon and stars should shine by night. And he assigns them this   office: to teach us that all creatures are subject to his will and must   do what he tells them. 


“To separate the day from the night.” He   means the artiﬁcial day, which begins at the rising of the sun and ends   at its setting, for the natural day (which Moses mentions earlier)   includes in itself the night. From this we infer that the interchange of   days and nights will be continual because the Word of God, who   determined that the days should be distinct from the nights, directs the   course of the sun to this end. 


15. “Let them serve as signs to mark seasons and days and years.” It   must be remembered that Moses does not speak with philosophical   acuteness on hidden mysteries but relates those things that are   everywhere observed, even by the uneducated, and that are in common use.   A twofold advantage is chieﬂy perceived from the course of the sun and   moon. The one is natural; the other applies to civil institutions. Under   the term nature, I also comprise agriculture. For although   sowing and reaping require human art and industry, it is, nevertheless,   natural that the sun, by its nearer approach, warms our earth,   introduces the vernal season, and is the cause of summer and autumn. But   for the sake of assisting their memory, men number among themselves   years and months; this is peculiar to civil polity. Both of these are   mentioned here. I must, however, in a few words, state the reason why   Moses calls the sun and moon signs, because certain inquisitive   persons abuse this passage to give color to their frivolous predictions.   I call those men Chaldeans and fanatics who divine everything from the   aspects of the stars. Because Moses declares that the sun and moon were   appointed for signs, they think themselves entitled to elicit from them anything they please. But this is easy to refute, for they are called signs of   certain things, not signs to denote whatever is according to our fancy.   What indeed does Moses assert they denote except things belonging to   the order of nature? Finally, Moses commemorates the unbounded goodness   of God in causing the sun and moon not only to enlighten us, but to   provide us with various other advantages for our daily lives. It is   obvious that we, simply enjoying the countless bounties of God, should   learn not to profane such excellent gifts by our preposterous abuse of   them. In the meantime, let us admire this wonderful Artiﬁcer who has so   beautifully arranged all things above and beneath that they may respond   to each other in most harmonious concert. 


 16.God made two great lights—the greater light to govern the day and the   lesser light to govern the night. He also made the stars. Regarding the greater light,   Moses is not analyzing acutely, like the philosophers, the secrets of   nature, and these words show that. First he sets the planets and stars   in the expanse of the heaven. Astronomers distinguish a number of   spheres in the ﬁrmament and teach that the ﬁxed stars have their own   places in it. Moses mentions two great luminaries. The astronomers prove   with strong arguments that the star Saturn, which seems small because   of its distance, is larger than the moon. 


All   this shows that Moses described in popular style what all ordinary men   without training and education perceive with their ordinary senses.   Astronomers, on the other hand, investigate with great labor whatever   the keenness of man’s intellect is able to discover. Such study is   certainly not to be disapproved, nor science condemned with the   insolence of some fanatics who habitually reject whatever is unknown to   them. The study of astronomy not only gives pleasure but is also   extremely useful. And no one can deny that it admirably reveals the   wisdom of God. Therefore, clever men who expend their labor upon it are   to be praised, and those who have ability and leisure ought not to   neglect work of that kind. 


Moses   did not wish to keep us from such study when he omitted the scientiﬁc   details. But since he had been appointed a guide of unlearned men rather   than of the learned, he could not fulﬁll his duty except by coming down   to their level. If he had spoken of matters unknown to the crowd, the   unlearned could say that his teaching was over their heads. In fact,   when the Spirit of God opens a common school for all, it is not strange   that he chooses to teach especially what can be understood by all. 


When   the astronomer seeks the true size of stars and ﬁnds the moon smaller   than Saturn, he gives us specialized knowledge. But the eye sees things   differently, and Moses adapts himself to the ordinary view. 


God   has stretched out his hand to us to give us the splendor of the sun and   moon to enjoy. Great would be our ingratitude if we shut our eyes to   this experience of beauty! There is no reason why clever men should jeer   at Moses’ ignorance. He is not explaining the heavens to us but is   describing what is before our eyes. Let the astronomers possess their   own deeper knowledge. Meanwhile, those who see the nightly splendor of   the moon are possessed by perverse ingratitude if they do not recognize   the goodness of God. 


20. And God said, “Let the water teem with living creatures, and let birds ﬂy above the earth across the expanse of the sky.” On the ﬁfth day the birds and   ﬁshes were created. The blessing of God is added, so that they   themselves may produce offspring. Here is a different kind of   propagation from that of herbs and trees. There the power of fructifying   is in the plants, and that of germinating is in the seed; but here   generation takes place. It seems unreasonable that Moses declares birds   to have come from the waters [Editor’s note: This verse in the King James Version reads:   “Let the waters bring forth abundantly the moving creature that hath   life, and fowl that may ﬂy above the earth in the open ﬁrmament of   heaven”]; and therefore this is seized upon by skeptical men who desire   to slander the Scripture. But although there should appear no other   reason but that it pleased God, would it not be becoming for us to   acquiesce in his judgment? Why should not God, who created the world   out of nothing, bring the birds out of water? And what greater absurdity   has the origin of birds from the water than that of the light from   darkness? Therefore, those who so arrogantly assail their Creator will   face the Judge who will reduce them to nothing. Moses ought to be   listened to as our teacher who would transport us with admiration of God   through the consideration of his works. And truly the Lord, although he   is the Author of nature, yet by no means has followed nature as his   guide in the creation of the world but has rather chosen to put forth   such demonstrations of his power as would make us have awe before him. 




     21.So God created. A question here arises concerning the word created.   We have before contended that because the world was created, it was   made out of nothing; but now Moses says that things formed from other   matter were created (see verse 20 [KJV]).   Those who assert that the ﬁshes were created from nothing because the   waters were in no way sufficient or suitable for their production are   nevertheless resorting to rationalization, for the fact would remain   that the material of which they were made existed before, which,   strictly speaking, the word created does not admit. I therefore   do not restrict the creation here spoken of to the work of the ﬁfth day   but rather suppose it to refer to that shapeless and confused mass that   was in effect the fountain of the whole world. 


    God, then, it is said, created the great creatures of the sea (balaenas)   and other ﬁshes—not that the beginning of their creation is to be   reckoned from the moment in which they received their form but because   of the universal matter that was made out of nothing. So with respect to   species, form only was added to them; but creation is nevertheless a   term truly used respecting both the whole and the parts. 


  

   22. God blessed them. God quickly shows the meaning of this benediction.   For God does not, like men, just pray that we may be blessed but, by   the mere intimation of his purpose, effects what men seek by earnest   entreaty. He therefore blesses his creatures when he commands them to   increase and grow; that is, he infuses into them fecundity by his word.   But it seems futile for God to address ﬁshes and reptiles. I answer:   This way of speaking was one that could easily be understood.


24. And God said, “Let the land produce living creatures according to their kinds.” Moses comes to the sixth day, on which the animals were created, and then man. “Let the land,” he says, “produce living creatures according to their kinds.” From   where does a dead element gain life? This is in this respect a miracle   as great as if God had begun to create out of nothing those things that   he commanded to proceed from the earth. And he does not take his   material from the earth because he needed it, but in order that he might   combine the separate parts of the world with the universe itself. Yet   it may be inquired: Why does God not here also add his benediction? I   answer: What Moses previously expressed on a similar occasion is here   also to be understood, although he does not repeat it word for word. 


26. Then God said, “Let us make man.” Although   the tense here used is the future, all must acknowledge that this is   the language of one apparently deliberating. Hitherto God has been   introduced simply as commanding; now when he approaches the most excellent of all his deeds, he enters into consultation.   God certainly might here command by his bare word what he wished to be   done. But he chose to give this tribute to the excellency of man—that he   would, in a manner, enter into consultation concerning his creation.   This is the highest honor with which he has digniﬁed us. Moses uses this   language in order to draw our attention to this. For God is not now   ﬁrst beginning to consider what form he will give to man and with what   endowments it would be ﬁtting to adorn him; nor is he pausing as over a   work of difficulty. But just as the creation of the world was spread   over six days for our sake, so that our minds might more easily   concentrate on God’s deeds, now, for the purpose of commending to our   attention the dignity of our nature, he, in taking counsel concerning   the creation of man, testiﬁes that he is about to undertake something   great and wonderful. Truly there are many things in corrupted nature   that may induce contempt; but if you correctly weigh all circumstances,   man is among other creatures a preeminent specimen of divine wisdom,   justice, and goodness, so that he is deservedly called by the ancients   “a world in miniature.” But note: Since the Lord needs no other   counselor, there can be no doubt that he consulted with himself. The   Jews are ridiculous to suggest that God consulted with the earth or with   angels. God summons no foreign counselor; hence we infer that he ﬁnds   within himself something distinct. As with truth, his eternal wisdom and   power reside within him. 


“.   . . in our image, in our likeness, and let them rule over the ﬁsh of   the sea and the birds of the air, over the livestock, over all the   earth, and over all the creatures that move along the ground.” Interpreters do not agree concerning the meaning of these words. Nearly all of them think that the word image is to be distinguished from likeness. And the common distinction is, image exists in the substance, and likeness in the nonessential qualities of anything. Those who comment on this say that in the image are contained those endowments that God has conferred on human nature at large, while they expound likeness to   mean gratuitous gifts. But Augustine, more than all the other   commentators, speculates with excessive reﬁnement in order to fabricate a   trinity in man. In laying hold of the three faculties of the soul   enumerated by Aristotle—the intellect, the memory, and the will—he   derives from one trinity many such faculties. If any reader, having   leisure, wishes to enjoy such speculations, let him read the tenth and   fourteenth books on The Trinity, and also the eleventh book of the City of God.   I have no difficulty in admitting the above distinction of the   faculties of the soul, although the simpler division into two parts,   which is more often used in Scripture, is better suited to the sound   doctrine of piety. But a deﬁnition of the image of God ought to rest on a   ﬁrmer basis than such subtleties. As for myself, before I deﬁne the image of God, I would deny that it differs from his likeness.   For when Moses afterwards repeats the same things (verse 27) he passes   over the likeness and contents himself with only mentioning the image.   We also know that it was customary for the Hebrews to repeat the same   thing in different words. Besides, the phrase itself shows that the   second term was added for the sake of explanation. 


Although we have set aside all difference between the two words, we have not yet ascertained what this image or likeness is.   But it must include the perfection of our whole nature as it appeared   when Adam was endued with a right judgment, had affections in harmony   with reason, had all his senses sound and well-regulated, and truly   excelled in everything good. Thus the chief seat of the divine image was   in his mind and heart; yet there was no part of him in which some   scintillations of it did not shine out. In the mind perfect intelligence   ﬂourished and reigned, uprightness attended as its companion, and all   the senses were prepared and molded for due obedience to reason; and in   the body there was a suitable correspondence with this internal order.   But now, although some obscure lineaments of that image are found   remaining in us, yet they are so vitiated and maimed that they may be   said to be destroyed. For besides the unsightly deformity that   everywhere appears, this evil also is added—no part is free from the   infection of sin. It is correctly stated that Christ is the only image   of the Father, and yet the words of Moses do not bear the interpretation   that “in the image” means “in Christ.” 


“Let them rule over the ﬁsh of the sea.” Here   God commemorates that part of dignity with which he decreed to honor   man—namely, that he should have authority over all living creatures. He   appointed man, it is true, lord of the world; but he speciﬁcally   subjected the animals to him because they, having an inclination or   instinct of their own, seem to be less under outside authority. The use   of the plural (them) intimates that this authority was not given   to Adam only but to all his posterity as well. And hence we infer what   was the end for which all things were created— namely, that men might   lack none of the conveniences and necessities of life. In the very order   of the creation the paternal solicitude of God for man is conspicuous,   because he furnished the world with all things needful, and even with an   immense profusion of wealth, before he formed man. Thus man was rich   before he was created. Since God had such care for us before we existed,   he will by no means leave us destitute of food and other necessities of   life now that we are placed in the world. The fact that he often keeps   his hand as if closed is to be imputed to our sins. 


27. So God created man in his own image. The repeating of in his own image is   not a vain repetition. It is a remarkable instance of divine goodness   that can never be sufficiently proclaimed. And at the same time he   admonishes us as to the excellence from which we have fallen, that he   may excite in us the desire of its recovery. When Moses adds a little   later that God created them male and female, he commends to us that conjugal bond by which the society of mankind is cherished. For this way of speaking, male and female he created them,   is of the same force as if he had said that the man himself was   incomplete. Under these circumstances, the woman was added to him as a   companion, that they both might be one, as he more clearly expresses in   Genesis 2. 


28. God blessed them. This   blessing of God may be regarded as the source from which the human race   has ﬂowed. And we must view it in this way not only with reference to   the whole but also in every particular instance. For we are fruitful or   barren in respect of offspring as God imparts his power to some and   withholds it from others. But here Moses would simply declare that Adam   with his wife was formed for the production of offspring, in order that   men might replenish the earth. God could himself indeed have covered the   earth with a multitude of people; but it was his will that we should   proceed from one fountain, in order that our desire of mutual concord   might be the greater, and that each might more freely embrace the other   as his own ﬂesh. 


Subdue it. God   conﬁrms what he had previously said about dominion. Man had already   been created with this role of subjecting the earth to himself; but now,   at length, he is put in possession of his right when he hears what has   been given to him by the Lord. Moses expresses this more fully in the   next verse, when he introduces God as granting to man the herbs and the   fruits. It is very important that we do not touch any of God’s bounty   except what we know he has permitted us to; we cannot enjoy anything   with a good conscience unless we receive it as from the hand of God.   Therefore, Paul teaches us that in eating and drinking we always sin   unless faith is present (see Romans 14:23). Thus we are instructed to   seek from God alone whatever we need, and in the very use of his gifts   we are to exercise ourselves in meditating on his goodness and paternal   care. 


Some   infer from this passage that men were content with herbs and fruits   until the Flood, and that it was even unlawful for them to eat ﬂesh.   This appears probable because God conﬁnes, in some way, the food of   mankind within certain limits. Then after the Flood he speciﬁcally   allows them to eat ﬂesh. This argument, however, is not sufficiently   strong; for it may be adduced on the opposite side that the ﬁrst men   offered sacriﬁces from their ﬂocks. Moreover, it is the law of   sacriﬁcing in the right way not to offer to God anything except what he   has granted to our use. And ﬁnally, men were clothed in skins; therefore   it was lawful for them to kill animals. For these reasons I think it   will be better for us to assert nothing concerning this matter. Let it   suffice for us that herbs and the fruits of trees were given them as   their common food; yet it is not to be doubted that this was abundantly   sufficient for their highest gratiﬁcation. They judge prudently who   maintain that the earth was so marred by the Flood that we retain   scarcely a moderate portion of the original blessing. Even immediately   after the fall of man, it had already begun to bring forth degenerate   and noxious fruits; but at the Flood the change became still greater.   However this may be, God certainly did not intend that man should be   sparingly sustained; rather, by these words he promises great abundance   and provides for a sweet and pleasant life. Moses relates how beneﬁcent   the Lord had been to Adam and Eve in bestowing on them all things they   could desire, that their ingratitude might have the less excuse. 


31. God saw all that he had made, and it was very good. Once   more, at the conclusion of the creation, Moses declares that God   approved of everything that he had made. In saying that God saw,   he means in a human way; for the Lord planned his judgment to be a rule   and example to us, that no one should dare to think or speak otherwise   of his deeds. It is not lawful for us to dispute whether what God has   already approved ought to be approved or not; it rather becomes us to   acquiesce without controversy. The repetition also denotes how wanton is   the foolish contempt of man; otherwise it would have been enough to   have said once for all that God approved of his deeds. But God six times   inculcates the same thing, that he may restrain, as with so many   bridles, our restless audacity. But Moses expresses more than before,   for he adds meod—that is, very. On each of the days,   simple approbation was given. But now, after the workmanship of the   world was complete and had received, if I may so speak, the last   ﬁnishing touch, God pronounces it perfectly good, that we might know   there is in the symmetry of God’s deeds the highest perfection, to which   nothing can be added. 





Genesis   


Chapter 2 




   1. Thus the heavens and the earth were completed in all their vast array. Moses   summarily repeats that in six days the fabric of the heaven and the   earth was completed. The general division of the world is made into   these two parts, as has been stated at the commencement of the ﬁrst   chapter. But he now adds all their vast array, by which he signiﬁes that the world was furnished with all its embellishments. This epilogue, moreover,   with sufficient clearness entirely refutes the error of those who   imagine that the world was formed in a moment. For Moses declares that   this world was in every sense completed, as if the whole house were well   supplied and ﬁlled with its furniture. The heavens without the sun,   moon, and stars would be an empty palace. If the earth were destitute of   animals, trees, and plants, that barren waste would have the appearance   of a poor and deserted house. God, therefore, did not cease from the   work of the creation of the world until he had completed it in every   part, so that nothing should be lacking. 


   2. By the seventh day God had ﬁnished the work he had been doing; so on the seventh day he rested from all his work. We   must not improperly ask what kind of rest this was. For it is certain   that since God sustains the world by his power, governs it by his   providence, and cherishes and even propagates all creatures, he is   constantly at work. If God should but withdraw his hand a little, all   things would immediately perish and dissolve into nothing, as is   declared in Psalm 104:29. So why does Moses say God rested? The solution to the difficulty is well known: God ceased from all his work when   he desisted from the creation of new kinds of things. But to make the   sense clearer, understand that the last touch of God had been done in   order that the world might be perfect. This is the meaning of the words   of Moses, ﬁnished the work he had been doing; he points out the actual state of the work as God wanted it, as if he said, “Then was completed what God had proposed to himself.” On the whole 


this   language is intended merely to express the perfection of the fabric of   the world; therefore we must not infer that God so ceased from his deeds   as to desert them, since they only ﬂourish and subsist in him. Besides,   it is to be observed that in the deeds of the six days we see only   those things that tend to the lawful and genuine adorning of the world.   Many things that are now seen in the world are corruptions of the world   rather than any part of its proper furniture. For ever since man   declined from his high original state, the world necessarily and   gradually degenerated from its nature. We must come to this conclusion   with respect to the present existence and nature of ﬂeas, caterpillars,   and other noxious insects. In all these, I say, there is some deformity   of the world that ought by no means to be regarded as within the order   of nature since it proceeds from the sin of man rather than from the   hand of God. Truly these things were created by God, but by God as an   avenger. In this place, however, Moses is not considering God as armed   for the punishment of the sins of men, but as the Artiﬁcer, the   Architect, the bountiful Father of a family who has omitted nothing   essential for the perfection of his ediﬁce. At the present time when we   look at the corrupt world, let Paul’s words come to mind: “For the   creation was subjected to frustration, not by its own choice, but by the   will of the one who subjected it, in hope” (Romans 8:20). Thus let us   mourn as we are admonished for our just condemnation. 


3. And God blessed the seventh day. It   appears that God is here said to bless according to the manner of men,   because they bless the one whom they highly extol. Nevertheless, even in   this sense it would not be inappropriate to God’s character because his   blessing sometimes means the favor that he bestows upon his people. The   Hebrews call that man blessed by God who, by a certain special favor,   has power with God (see Genesis 24:31). I have no doubt that Moses, by   adding the words made it holy, wished to explain immediately what   he had said, and thus all ambiguity is removed. The second word   explains the ﬁrst word, for kadesh, with the Hebrews, is separate from the common number. God therefore sanctiﬁes the seventh day when   he renders it illustrious, that by a special law it may be   distinguished from the rest. From this it is also seen that God always   respected the welfare of men. I have said above that six days were   employed in the formation of the world. God, to whom one moment is as a   thousand years, had no need of this succession of time, but he wanted to   engage us in the consideration of his deeds. He had the same end in   view in the appointment of his own rest, for he set apart a day selected   out of the remainder for this special use. Therefore, that benediction   is nothing other than a solemn consecration by which God claims for   himself the meditations and activities of people on the seventh day.   This is, indeed, the proper business of the whole of life—to consider   the inﬁnite goodness, justice, power, and wisdom of God in this   magniﬁcent theater of heaven and earth. But in case men should be   inattentive to this, every seventh day has been especially selected for   the purpose of supplying what was lacking in daily meditation. First,   therefore, God rested; then he blessed this rest, that in   all ages it might be held sacred among men. Or to put it another way, he   dedicated every seventh day to rest, that his own example might be a   perpetual rule. The design of the institution must be always kept in   mind, for God did not command men simply to have a holiday every seventh   day, as if he delighted in their indolence; rather, being released from   all other business, they are to more readily apply their minds to the   Creator of the world. Lastly, this is a sacred rest that draws men aside   from the impediments of the world, that they may be dedicated entirely   to God. For God cannot either more gently allure or more effectually   incite us to obedience than by inviting and exhorting us to imitate   himself. 


Furthermore,   we must know that this is to be the common employment not of one age or   people only, but of the whole human race. Afterwards, in the law, a new   precept concerning the Sabbath was given that was to be peculiar to the   Jews for a season, because it was a legal ceremony showing a spiritual   rest, the truth of which was manifested in Christ. Therefore the Lord   frequently testiﬁes that he had given, in the Sabbath, a symbol of   sanctiﬁcation to his ancient people. Therefore, when we hear that the   Sabbath was abrogated by the coming of Christ, we must distinguish   between what belongs to the perpetual government of human life and what   properly belongs to ancient ﬁgures, the use of which was abolished when   the truth was fulﬁlled. Spiritual rest is the mortiﬁcation of the ﬂesh,   so that the children of God should no longer live for themselves or   indulge their own inclinations. So far as the Sabbath was a ﬁgure of   this rest, I say, it was but for a season; but in that it commanded men   from the beginning to employ themselves in the worship of God, it is   right that it should continue to the end of the world. 




   4. This is the account of the heavens and the earth when they were created. Moses’ aim was to impress deeply on our minds the origin of   the heavens and the earth. For there have always been ungrateful and   malignant men who either by feigning that the world was eternal or by   obliterating the memory of creation would attempt to obscure the glory   of God. Thus the devil by his guile turns away from God those who are   more ingenious than others in order that each may become a god to   himself. Therefore, it is not a superﬂuous repetition that inculcates   the necessary fact that the world existed only from the time when it was   created since such knowledge directs us to its Architect and Author.   Under the names of the heavens and the earth, the whole is, by a synecdoche, included. 


   5. No shrub of the ﬁeld had yet appeared on the earth. This   verse follows on from the preceding one and must be read in   continuation with it. For Moses links the plants and shrubs to the earth   as the garment with which the Lord has adorned it, lest its nakedness   should appear as a deformity. When Moses says, the LORD God had not sent rain on the earth, he intimates that it is God who opens and shuts the heavens, and that rain and drought are in his hand. 


  7. The LORD God formed man. Moses now explains what he had before omitted in the creation of man—namely, that his body was taken out of the earth: The LORD God formed man from the dust of the ground. He   had said that man was formed in the image of God. This is incomparably   the highest nobility; but lest men should use it as an occasion of   pride, they are reminded of their origin. Adam’s body was formed from   clay and destitute of sense, so that no one can boast about his body.   Only an excessively stupid person does not learn humility from this. 


And breathed into his nostrils the breath of life. Whatever   most commentators might think, I do not hesitate to subscribe to the   opinion of those who explain this passage as meaning the animal life of   man; and thus I expound what they call the vital spirits by the word breath.   Should anyone object that if this is so, no distinction can be made   between man and other living creatures since here Moses relates only   what is common to all, I answer: Though the lower faculty of the soul is   only mentioned here, imparting breath to the body and giving it vigor   and motion, this does not prevent the human soul from having its proper   rank, and therefore it ought to be distinguished from others. First of   all Moses speaks about the breath; he then adds that a soul was given to man by which he might live and be endued with sense and motion [verse 7, KJV: man became a living soul].   We know that the powers of the human mind are many and various. So   there is nothing absurd in supposing that Moses here alludes to one of   them but omits the intellectual part, of which mention has been made in   the ﬁrst chapter. Three gradations, indeed, are to be noted in the   creation of man: His dead body was formed out of the dust of the earth;   it was endued with a soul, whence it should receive vital motion; and on   this soul God engraved his own image, to which immortality is annexed. 


And the man became a living being. I take nepesh to mean the very essence of the soul; but the epithet living suits   only the present place and does not embrace generally the powers of the   soul. For Moses intended nothing more than to explain the animating of   the clay ﬁgure, whereby it came to pass that man began to live. In 1   Corinthians 15:45 Paul makes an antithesis between this living soul and   the quickening spirit that Christ confers upon the faithful, for no   other purpose than to teach us that the state of man was not perfected   in the person of Adam but only through a peculiar beneﬁt conferred by   Christ. 


8. Now the LORD God had planted a garden in the east. Moses   now adds the condition and rule of living that were given to man.   First, he narrates in which part of the world the man was placed, and   what a happy and pleasant habitation was given to him. Moses says that   God had planted a place for man to live, accommodating himself by   a simple and uncultivated style to the understanding of the ordinary   person. For since the majesty of God, as it really is, cannot be   expressed, the Scripture often describes it in human terms. God, then, planted Paradise   in a place that he had especially embellished with every variety of   delights, with abundant fruits, and with all other most excellent gifts.   It is called a garden on account of the elegance of its   situation and the beauty of its form. The ancient interpreter did not   improperly translate it Paradise because the Jews call the more highly   cultivated gardens Pardaisim, and Xenophon pronounces the word to   be Persian when he mentions the magniﬁcent and sumptuous gardens of   kings. That region that the Lord assigned to Adam as the ﬁrstborn of   mankind was one selected out of the whole world. 


In Eden. If   the earth had not been cursed on account of the sin of man, the   whole—as it had been blessed from the beginning—would have remained the   fairest scene both of fruitfulness and of delight. It would have been,   in short, not dissimilar to Paradise when compared with that scene of   deformity that we now view. But when Moses describes here the situation   of the region, commentators are wrong to transfer what Moses said of a   certain particular place to the whole world. It is not indeed doubtful   (as I just now hinted) that God would choose the most fertile and   pleasant place, the ﬁrstfruits (so to speak) of the earth, as his gift   to Adam, whom he had digniﬁed with the honor of primogeniture among men,   as a token of his special favor. Again, we infer that this garden was   situated on the earth, not as some dream in the air; for unless it had   been a region of our world, it would not have been placed opposite to   Judea, toward the east. We must, however, entirely reject the allegories   of Origin and of others like him that Satan, with the deepest subtlety,   has endeavored to introduce into the church for the purpose of   rendering the doctrine of Scripture ambiguous and destitute of all   certainty and ﬁrmness. It may be, indeed, that some, impelled by a   supposed necessity, have resorted to an allegorical sense because they   never found in the world such a place as is described by Moses; but we   see that the greater part, through a foolish affectation of subtleties,   have been too much addicted to allegories. As it concerns the present   passage, they speculate in vain by departing from the literal sense. For   Moses has no other design than to teach man that he was formed by God   with this condition—that he should have dominion over the earth, from   which he might gather fruit, and thus learn by daily experience that the   world was subject to him. What advantage is it to ﬂy in the air and to   leave the earth, where God has given proof of his benevolence toward the   human race? But someone may say that to interpret this of celestial   bliss is more skillful. I answer, since the eternal inheritance of man   is in heaven, it is truly right that we should tend thither; yet we must   ﬁx our feet on earth long enough to enable us to consider the abode   that God requires man to use for a time. For we are now conversant with   that history that teaches us that Adam was, by divine appointment, an   inhabitant of the earth in order that he might, in passing through his   earthly life, meditate on heavenly glory, and that he had been   bountifully enriched by the Lord with innumerable beneﬁts, from the   enjoyment of which he might infer the paternal benevolence of God. 


9. And the LORD God made all kinds of trees grow out of the ground. The   production here spoken of belongs to the third day of the creation. But   Moses expressly declares the place to have been richly replenished with   all kinds of fruitful trees, that there might be a full and   happy abundance of all things. This was purposely done by the Lord, so   that the cupidity of man might have less excuse if, instead of being   contented with such remarkable affluence, sweetness, and variety, it   should (as really happened) precipitate itself against the commandment   of God. The Holy Spirit also relates through Moses the greatness of   Adam’s happiness, so that his vile intemperance might be more apparent;   such superﬂuity was unable to restrain from breaking forth with the   forbidden fruit. Certainly it was shameful ingratitude that he could not   rest in a state so happy and desirable. It was certainly more than   brutal lust that so great a bounty was not able to satisfy. No corner of   the earth was then barren, nor was there even any that was not   exceedingly rich and fertile. God’s blessing, which was elsewhere   comparatively moderate, had in this place especially poured itself   wonderfully forth. Not only was there an abundant supply of food, but   with it was added sweetness for the gratiﬁcation of the palate and   beauty to feast the eyes. Therefore, from such kindly provision, it is   more than sufficiently evident how inexplicable has been the greed of   man. 


The tree of life and the tree of the knowledge of good and evil. It   is uncertain whether Moses means two individual trees or two kinds of   trees. Either opinion is possible, and the point is not worth arguing   over. There is more importance in the epithets that were applied to each   tree from its effect, and that not by the will of man but of God. He   gave the tree of life its name not because it could confer on man   that life with which he had been previously endued, but in order that   it might be a symbol and memorial of the life he had received from God.   We know it to be by no means unusual that God attests his grace by   external symbols. He does not transfer his power into outward signs, but   by them he stretches out his hand to us because without assistance we   cannot ascend to him. He intended, therefore, that man, as often as he   tasted the fruit of that tree, should remember from where he received   his life, so that he might acknowledge that he lives not by his own   power, but by the kindness of God alone, and that life is not (as men   commonly say) an intrinsic good but proceeds from God. 


Finally,   in that tree there was a visible testimony to the declaration that in   God “we live and move and have our being” (Acts 17:28). If Adam had been   so far innocent, having an upright nature, and needed signs to lead him   to knowledge of divine grace, how much more necessary are signs now   since we have fallen from the true light? Yet I am not dissatisﬁed with   what has been handed down by some of the fathers, such as Augustine and   Eucherius, who say that the tree of life was a ﬁgure of Christ, inasmuch   as he is the eternal Word of God. It could not indeed be other than a   symbol of life, representing him in ﬁgure. We must maintain what is   declared in John 1:1-3 that the life of all things was included in the   Word, but especially the life of men, which is conjoined with reason and   intelligence. Wherefore, by this sign Adam was admonished that he could   claim nothing for himself as if it were his own, in order that he might   depend wholly upon the Son of God and might not seek life anywhere but   in him. Let us know, therefore, that when we have departed from Christ,   nothing remains for us but death. 


Concerning the tree of the knowledge of good and evil,   we must hold that it was prohibited to man not because God would have   him stray like a sheep, without judgment and without choice, but that he   might not seek to be wiser than became him or trust to his own   understanding. He must not throw aside God’s yoke and constitute himself   an arbiter and judge of good and evil. His sin came from an evil   conscience. From this it follows that a judgment had been given him by   which he might discriminate between virtues and vices. We now understand   what is meant by abstaining from the tree of the knowledge of good and evil—namely,   that Adam might not, in attempting one thing or another, rely upon his   own prudence but rather, cleaving to God alone, become wise only by his   obedience. Knowledge is here, therefore, taken disparagingly, in a   bad sense, for that wretched experience that man, when he departed from   the only fountain of perfect wisdom, began to acquire for himself. This   is the origin of free will misused—that Adam wished to be independent   and dared to try what he was able to do. 


10. A river watering the garden ﬂowed from Eden. Moses says that one river ﬂowed to water the garden but later divided into four headwaters. Two of these headwaters are the Euphrates and the Tigris (verse 14), but there is a great controversy about the other two. Many think that Pishon (verse 11) and Gihon (verse   13) are the Ganges and the Nile; this error, however, is abundantly   refuted by the distance of the positions of these rivers. Some people   have even suggested that the River Danube is meant here, as if the   habitation of one man stretched from the most remote part of Asia to the   extremity of Europe. But since many other celebrated rivers ﬂow through   the region we are speaking about, it is more probable that the names of   these two rivers has now been lost. Moses simply means that the garden that Adam lived in was well watered from the channel of a river passing that way, which later divided into four headwaters. 


15. The LORD God took the man and put him in the Garden of Eden to work it and take care of it. Moses   now adds that the earth was given to man with this condition—that he   should cultivate it. From this it follows that men were created to work,   and not to be inactive and indolent. This labor truly was pleasant and   full of delight, entirely free from all trouble and weariness. So   nothing is more contrary to the order of nature than to spend all one’s   life in eating, drinking, and sleeping. 






     16. And the LORD God commanded the man, “You are free to eat from any tree in the garden.” Moses   now teaches that man was the ruler of the world, though he was still   subject to God. A law was imposed upon him as a sign of his subjection,   for it would have made no difference to God if he had eaten   indiscriminately of any fruit he pleased. Therefore the prohibition of   one tree was a test of obedience. And in this way God designed that the   whole human race should be accustomed from the beginning to reverence   his deity. Doubtless, it was necessary that man, adorned and enriched   with so many excellent gifts, should be held under restraint lest he   break forth into licentiousness. Therefore, abstinence from the fruit of   one tree was a kind of ﬁrst lesson in obedience, that man might know he   had a Director and Lord of his life, on whose will he ought to depend   and in whose commands he ought to acquiesce. It seems, however, to some   as if this did not accord with the judgment of Paul when he teaches that   the law was not made for the righteous (1 Timothy 1:9). If this was the   case, then when Adam was yet innocent and upright, he had no need of a   law. But the solution is at hand. Paul is not writing controversially;   rather, from the common practice of life he declares that those who are   free do not need to be compelled by the necessity of law; as it is said   in the common proverb, “Good laws spring from bad manners.” In the   meantime, he does not deny that God, from the beginning, imposed a law   upon man, for the purpose of maintaining the right due to himself. 


    “From any tree.” So   that Adam might willingly comply with God’s instructions, God commended   his own liberality. “Behold,” he says in essence, “I give into your   hand whatever fruits the earth may produce, whatever fruits every kind   of tree may yield. From this immense profusion and variety I except only   one tree.” Then by denouncing punishment, he struck terror for the   purpose of conﬁrming the authority of the law. So much the greater,   then, is the wickedness of man, whom neither that kind commemoration of   the gifts of God nor the dread of punishment was able to retain in his   duty.


   “For when you eat of it you will surely die.” What   kind of death does God mean here? It seems to me that the deﬁnition of   this death is to be sought from its opposite; we must, I say, remember   from what kind of life man fell. He was, in every respect, happy. Since   in his soul a right judgment and a proper control of the affections   prevailed, there also life reigned; in his body there was no defect, and   so he was wholly free from death. His earthly life truly would have   been temporal; yet he would have passed into heaven without death and   without injury. Death, therefore, is now a terror to us—ﬁrst, because   there is a kind of annihilation as far as the body is concerned, then   because the soul feels the curse of God.


We   must also see what is the cause of death—namely, alienation from God.   From this it follows that under the name of death is included all those   miseries in which Adam involved himself by his defection; for as soon as   he revolted from God, the fountain of life, he was thrown down from his   former state, in order that he might perceive the life of man without   God to be wretched and lost and therefore no different from death. Hence   the condition of man after his sin is not improperly called both the   privation of life and death. The miseries and evils both of soul and   body that beset man so long as he is on earth are a kind of entrance   into death, until death itself entirely absorbs him. Scripture   everywhere calls those dead who, being oppressed by the tyranny of sin   and Satan, breathe nothing but their own destruction. Therefore the   question of how God threatened death to Adam on the day in which he   should touch the fruit, yet long deferred the punishment is superﬂuous.   For Adam was consigned to death, and death began its reign in him until   supervening grace should bring a remedy. 


18. The LORD God said, “It is not good for the man to be alone.” Moses   now explains God’s purpose in creating women—namely, that there should   be human beings on the earth who might support each other. Yet a doubt   may arise whether this design ought to be extended to progeny, for the   words simply mean that since it was not expedient for man to be alone, a   wife must be created to be his helper. I, however, take the meaning to   be that God begins, indeed, at the ﬁrst step of human society, yet   designs to include others, each in his or her proper place. The   commencement, therefore, involves a general principle: Man was formed to   be a social animal. Now, the human race could not exist without the   woman; and, therefore, in the conjunction of human beings, that sacred   bond is especially conspicuous by which the husband and the wife are   combined in one body and one soul, as nature itself taught Plato and   some of the other better philosophers. But although God pronounced   concerning Adam that it would not be proﬁtable for him to be alone, I   do not restrict the declaration to his person alone but rather regard   it as a common law of man’s vocation, so that everyone ought to receive   it as if it were addressed to him. Solitude is not good except for those   people whom God exempts by a special privilege. 


Many   think that celibacy is to their advantage and therefore abstain from   marriage, in case they should be miserable. Not only have heathen   writers deﬁned that to be a happy life that is passed without a wife,   but the ﬁrst book of Jerome, against Jovinian, is stuffed with petulant   reproaches by which he attempts to render hallowed wedlock both hateful   and infamous. To these wicked suggestions of Satan let the faithful   learn to oppose this declaration of God by which he ordains the conjugal   life for man not to his destruction, but to his salvation. 


“I will make a helper.” It   cannot be denied that the woman was created in the image of God. From   this it follows that what was said in the creation of the man belongs to   the female sex. Now, since God assigns the woman as a help to the man,   he not only prescribes to wives the rule of their vocation to instruct   them in their duty, but he also pronounces that marriage will really   prove to be the best support of life for men. We may therefore conclude   that the order of nature implies that the woman should be the helper of   the man. The common proverb, indeed, is that she is a necessary evil;   but the voice of God should be heard instead, declaring that woman is   given as a companion and an associate to the man, to assist him to live   well. Women, being instructed in their duty of helping their husbands,   should be diligent to keep this divinely appointed order. It is also the   part of men to consider what they owe in return to the other half of   their kind, for the obligation of both sexes is mutual, and the woman is   assigned as a help to the man, that he might ﬁll the place of her head   and leader. 


“Suitable for him.” Moses   intended to note some equality. This refutes the error of some who   think that the woman was formed only for the sake of propagation. They   do not think that a wife was personally necessary for Adam because he   was hitherto free from lust, as if she had been given to him only for   the companion of his bedroom, and not rather that she might be the   inseparable associate of his life. 


19. Now the LORD God had formed out of the ground all the beasts of the ﬁeld . . . This   and the succeeding verse expand the exposition of the preceding   sentence, for Moses says that of all the animals, when they had been   placed in order, not one was found that might be conferred upon and   adapted to Adam; nor was there such an affinity of nature that Adam   could choose for himself a companion for life out of any one species.   Therefore, unless a wife had been given him of the same kind with   himself, he would have remained destitute of a suitable and proper help. 




   So the LORD God   caused the man to fall into a deep sleep; and while he was sleeping, he   took one of the man’s ribs and closed up the place with ﬂesh. Although   to profane people this method of forming woman may seem ridiculous, and   some of these may say that Moses is dealing in fables, yet to us the   wonderful providence of God here shines forth. So that the human race   might be the more sacred, God chose that both males and females should   spring from one and the same origin. Therefore he created human nature   in the person of Adam and thence formed Eve, that the woman should be   only a portion of the whole human race. In this way Adam was taught to   recognize himself in his wife, as in a mirror, and Eve, in her turn, to   submit herself willingly to her husband, as being taken out of him. But   if the two sexes had proceeded from different sources, there would have   been occasion either of mutual contempt or envy or contentions. 


   22. And he brought her to the man. Moses now relates that marriage was divinely instituted, which is especially useful to know; for since Adam   did not take a wife to himself at his own will but received her as   offered and appropriated to him by God, the sanctity of marriage is seen   more clearly because we recognize God as its Author. The more Satan has   endeavored to dishonor marriage, the more should we vindicate it from   all reproach and abuse, that it may receive its due reverence. Thence it   will follow that the children of God may embrace a conjugal life with a   good and tranquil conscience, and husbands and wives may live together   in chastity and honor. The work of Satan in attempting the defamation of   marriage was twofold: ﬁrst, that by means of the odium attached to it   he might introduce the pestilential law of celibacy; and, second, that   married people might indulge themselves in whatever license they   pleased. Therefore, by showing the dignity of marriage, we must remove   superstition, lest it should in the slightest degree hinder the faithful   from chastely using the lawful and pure ordinance of God; and further,   we must oppose the lasciviousness of the ﬂesh, in order that men may   live modestly with their wives. If no other reason inﬂuenced us, this   alone ought to be sufficient, that unless we think and speak honorably   of marriage, reproach is attached to its Author and Patron, for this is   how God is here described by Moses. 


   23. The man said, “This is now bone of my bones and ﬂesh of my ﬂesh.” Some   ask how Adam derived this knowledge since he was in deep sleep. We   should not doubt that God would make the whole matter clear to him,   either by secret revelation or by his word. For it was not from any   necessity on God’s part that he borrowed from man the rib out of which   he might form the woman; and he designed that they should be more   closely joined together by this bond, which could not have been effected   unless he informed them of the fact. 


   24. For this reason a man will leave his father and mother and be united to his wife. It   is unclear if Moses here introduces God as speaking or continues Adam’s   discourse or, indeed, has added this, in virtue of his office as   teacher, in his own person. I incline to the last option. Therefore,   after he has related historically what God had done, he also   demonstrates the purpose of the divine institution. The sum of the whole   is: Among the offices pertaining to human society, this is the   principal one and, as it were, the most sacred—that a man should cleave   unto his wife. And Moses ampliﬁes this by adding that the husband ought   to prefer his wife to his father. But the father is said to be left not   because marriage severs sons from their fathers or dispenses with other   ties of nature, for in this way God would be acting contrary to himself.   While, however, the piety of the son toward his father is to be most   assiduously cultivated and ought in itself to be deemed inviolable and   sacred, yet Moses speaks of marriage to show that it is less lawful to   desert a wife than parents. Therefore, they who for slight causes rashly   allow divorces violate, in one single particular, all the laws of   nature and reduce them to nothing. If we should make it a point   of conscience not to separate a father from his son, it is a greater   wickedness to dissolve the bond that God has preferred to all others. 


  They will become one ﬂesh. Although   the ancient Latin interpreter has translated the passage “in one ﬂesh,”   yet the Greek interpreters have expressed it more forcibly: “They two   will be into one ﬂesh,” and thus Christ cites the place in   Matthew 19:5. But though here no mention is made of “two,” yet there is   no ambiguity in the sense; for Moses did not say that God has assigned   many wives, but only one to one man, and in the general direction given,   the wife is in the singular. It remains, therefore, that the conjugal   bond subsists between two persons only, from which it is easy to see   that nothing is less in line with the divine institution than polygamy.   Now, when Christ, in censuring the voluntary divorces of the Jews,   adduces as his reason for doing it that it was not so in the beginning   (see Matthew 19:1-12), he certainly commands this institution to be   observed as a perpetual rule of conduct. See also Malachi 2:15. So there   is no doubt that polygamy is a corruption of legitimate marriage. 


25. The man and his wife were both naked, and they felt no shame. That   the nakedness of men should be deemed indecorous and unsightly while   that of cattle has nothing disgraceful is heartily in agreement with the   dignity of human nature. We cannot behold a naked man without a sense   of shame; yet at the sight of a donkey, a dog, or an ox, no such feeling   will be produced. In our uncorrupted nature, there was nothing but what   was honorable; from which it follows that whatsoever is opprobrious in   us must be our own fault, since our parents had nothing in themselves   that was unbecoming until they were deﬁled with sin. 









  Genesis   


  Chapter 3 


  1. Now the serpent was more crafty than any of the wild animals the LORD God had made. In   this chapter Moses explains that man, after he had been deceived by   Satan and revolted from his Maker, became entirely changed and so   degenerate that the image of God, in which he had been formed, was   obliterated. He then declares that the whole world, which had been   created for the sake of man, fell together with him, and thus much of   its original excellence was destroyed. 


  But here many difficult questions arise. When Moses says that the serpent was more crafty than any of the wild animals,   he seems to intimate that it had been induced to deceive man not by the   instigation of Satan, but by its own malevolence. I answer that the   innate subtlety of the serpent did not prevent Satan from making use of   the animal to destroy man. Since he required an instrument, he chose the   most suitable animal for his purpose. 


  Interpreters disagree in what sense the serpent is said to be crafty.   Some would take this in a good, others in a bad sense. I think,   however, that Moses does not so much point out a fault as praise nature   because God had endued this beast with such singular skill, which made   him the most quick-thinking animal. But Satan perverted to his own   deceitful purposes the gift that had been divinely imparted to the serpent. I understand serpent not allegorically, as some foolishly do, but in its genuine sense. 


  Many   people are surprised that Moses simply, and apparently abruptly,   relates that men fell by the impulse of Satan into eternal destruction   and yet never by a single word explains how the tempter himself had   rebelled against God. And hence it has arisen that fanatical men have   dreamed that Satan was created evil and wicked as he is here described.   But the revolt of Satan is proved by other passages of Scripture; and it   is an impious madness to ascribe to God the creation of any evil and   corrupt nature, for when he had completed the world he himself gave this   testimony to all his deeds—that they were very good. But Moses   here passes over Satan’s fall because his object is brieﬂy to narrate   the corruption of human nature and to teach us that Adam was not created   to experience those multiplied miseries under which all his posterity   suffer, but that he fell into them by his own fault. 


  We   must now face that question by which vain and inconstant minds are   greatly agitated—namely, why God permitted Adam to be tempted, seeing   that the sad result was by no means hidden from him. When I say that   Adam did not fall without the ordination and will of God, I do not mean   that sin was ever pleasing to God. It offends the ears of some when it   is said God willed this fall; but what else, I pray, is the permission of   him who has the power of preventing and in whose hand the whole matter   is placed but his will? I wish that men would rather suffer themselves   to be judged by God than that, with profane temerity, they should pass   judgment upon him; but it is the arrogance of the ﬂesh to subject God to   its own test. I hold it as a settled axiom that nothing is more   unsuitable to God’s character than for us to say that man was created by   him for the purpose of being placed in a condition of suspense and   doubt. Wherefore I conclude that, as it became the Creator, he had   before determined with himself what would be man’s future condition.   Hence the foolish rashly infer that man did not sin by free choice, for   he himself perceives, being convicted by the testimony of his own   conscience, that he has been too free in sinning. 


  He said to the woman, “Did God really say, ‘You must not eat from any tree in the garden’?” The   impious assail this passage with their sneers because Moses ascribes   eloquence to an animal that only faintly hisses with its forked tongue.   They ask at what time animals began to be mute, if they at that time had   a distinct language by which they could communicate with humans. The   answer is this: The serpent was not eloquent by nature, but when Satan,   by divine permission, procured it as a ﬁt instrument for his use, he   uttered words also by its tongue, which God also permitted. Nor do I   doubt that Eve perceived it to be extraordinary and on that account   received greedily what she admired. 


  4. “You will not surely die,” the serpent said to the woman. Satan   now sprang more boldly forward; because he saw a breach open before   him, he broke through in a direct assault, for he never engages in open   war until we voluntarily expose ourselves to him, naked and unarmed. He   cautiously approaches us at ﬁrst with allurements; but when he has   stolen in upon us, he dares to exalt himself petulantly and with proud   conﬁdence against God, just as he now seized upon Eve’s doubt, that he   might turn it into a direct negative. We are instructed by many examples   to beware of his snares and, by making timely resistance, to keep him   far from us, that he may not be allowed access to us. He now, therefore,   did not question, as before, whether or not the command of God, which   he opposed, was true but openly accused God of falsehood, asserting that   the word by which death was warned against was false and delusive.   Fatal temptation! 


  When God is threatening us with death, we not only securely sleep but hold God himself in derision! 


  5. “For God knows that when you eat of it your eyes will be opened.” Now   Satan attempted to prove what he had recently asserted. “God,” he said   in essence, “has forbidden you to eat from the tree, so that he may not   allow you to take part in his glory; therefore the fear of punishment is   quite needless.” In short, the tempter denied that a fruit that is   useful and salutary can be harmful. When he said, “God knows,” he   censured God as being moved by jealousy and as having given the command   concerning the tree for the purpose of keeping man in an inferior rank. 


  “And you will be like God, knowing good and evil.” I have no doubt that Satan promised them divinity. 


  6. When the woman saw that the fruit of the tree was good for food and pleasing to the eye . . . Eve’s   look, infected with the poison of concupiscence, was both the messenger   and the witness of an impure heart. She could previously look at the   tree with such sincerity that no desire to eat of it affected her mind,   for the faith she had in the word of God was the best guardian of her   heart and of all her senses. But now, after her heart had declined from   faith and from obedience to the word, she corrupted both herself and all   her senses, and depravity was diffused through all parts of her soul as   well as her body. It is, therefore, a sign of impious defection that   the woman now judged the tree to be good for food, eagerly delighted   herself in viewing it, and persuaded herself that it was desirable for   the sake of acquiring wisdom, whereas before she had passed by it a   hundred times with an unmoved and tranquil look. 


  She also gave some to her husband. From   these words, some conjecture that Adam was present when his wife was   tempted and persuaded by the serpent. This is not believable. Yet it   might be that he soon joined her and that, even before the woman tasted   the fruit of the tree, she related the conversation she’d had with the   serpent and entangled him with the same fallacies by which she herself   had been deceived. 


  The   opinion of some of the ancients that Adam and Eve were allured by their   appetite is puerile. For when there was such abundant choice fruit,   what daintiness could there be about one particular kind? Augustine is   nearer the mark when he says that pride was the beginning of all evils,   and that by pride the human race was ruined. Yet a fuller deﬁnition of   the sin may be drawn from the kind of temptation that Moses describes.   First the woman was led away from the word of God by the wiles of Satan,   through unbelief. So the beginning of the ruin by which the human race   was overthrown was a defection from the command of God. But observe that   men revolted from God when, having forsaken his word, they lent their   ears to the falsehoods of Satan. From this we infer that God is to be   seen and adored in his word, and therefore that all reverence for him is   shaken off when his word is despised. 


  A question is debated by some concerning the time of   this fall, or rather ruin. The opinion has been generally received that   they fell on the day they were created; and therefore Augustine writes   that they stood only for six hours. The conjecture of others that the   temptation was delayed by Satan until the Sabbath in order to profane   that sacred day is a weak one. Certainly, by instances like these all   pious people are admonished to indulge themselves sparingly in doubtful   speculations. As for myself, since I have nothing to assert positively   respecting the time, I think it may be gathered from the narration of   Moses that they did not long retain the dignity they had received; for   as soon as he has said they were created, he passes, without the mention   of any other thing, to their fall. If Adam had lived but a moderate   space of time with his wife, the blessing of God would not have been   unfruitful in the production of offspring; but Moses intimates that they   were deprived of God’s beneﬁts before they had become accustomed to use   them. I therefore readily subscribe to the exclamation of Augustine: “O   wretched free will, which, while yet entire, had so little stability!” 


  To   say no more about the short length of time, the admonition of Bernard   is worth remembering: “Since we read that a fall so dreadful took place   in Paradise, what will we do on the dunghill?” Since the Scripture   everywhere admonishes us about our nakedness and poverty and declares   that we may recover in Christ what we have lost in Adam, let us,   renouncing all self-conﬁdence, offer ourselves empty to Christ, that he   may ﬁll us with his own riches. 


  7. Then the eyes of both of them were opened. It   was necessary that the eyes of Eve should be veiled until her husband   also was deceived; but now that both of them were bound by the chain of   an unhappy consent, they began to be aware of their wretchedness,   although they were not yet affected with a deep knowledge of their   fault. They realized they were naked. They were ashamed of their   nakedness; yet, though convinced, they did not humble themselves before   God, nor feared his judgments as they ought; they did not even stop   being evasive. Some progress, however, was made, for whereas recently   they would, like giants, assault heaven by storm, now, confounded with a   sense of their own ignominy, they ﬂed and hid. And truly this opening   of the eyes in our ﬁrst parents to discern their baseness clearly proves   them to have been condemned by their own judgment. 


  We   see some good fruit daily springing from such a dreadful ruin in that   God instructs us in humility through our miseries and then more clearly   illustrates his own goodness; for his grace is now more abundantly   poured forth through Christ upon the world than it was imparted to Adam   in the beginning. If the reason this is so lies beyond our reach, it is   not surprising that the secret counsel of God should be like a labyrinth   to us. 




    So they sewed ﬁg leaves together and made coverings for themselves. What I have already said—that they had not been brought either by true shame or by serious fear to repentance—is now even clearer. They sewed ﬁg leaves together and made coverings for themselves. For   what purpose? Was it to keep God at a distance, as by an invincible   barrier? Their sense of evil was confused and combined with dullness, as   is often the case. All of us smile at their folly since, certainly, it   was ridiculous to place such a covering before God’s eyes. In the   meanwhile, we are all infected with the same disease. Indeed, we tremble   and are covered with shame at the ﬁrst pangs of conscience; but   self-indulgence soon steals in and induces us to resort to vain triﬂes,   as if it were easy to delude God. 


   8. Then the man and his wife heard the sound of the LORD God as he was walking in the garden. As   soon as the voice of God sounded, Adam and Eve perceived that the   leaves they used to cover themselves were of no avail. The things Moses   relates here remain true in human nature and may be clearly discerned in   the present day. The difference between good and evil is impressed on   everyone’s hearts, as Paul teaches (Romans 2:15); but all bury the   disgrace of their vices under ﬂimsy leaves until God, by his voice,   strikes their inner consciences. 


   9. But the LORD God called to the man, “Where are you?” They   had been already smitten by the voice of God, but they lay confounded   under the trees until another voice penetrated their minds more   effectively. Moses says that Adam was called by the Lord. Had he not   been called before? The former, however, was a confused sound that   did not have enough strength to press on his conscience. Therefore God   now came closer. In the same way we also are alarmed at God’s voice as   soon as his law sounds in our ears; but we snatch at shadows until he,   calling upon us more vehemently, compels us to come forward to stand   before his tribunal. 


   10. He answered, “I heard you in the garden.” Although   this verse seems to be the confession of a dejected and humbled man, it   will nevertheless soon appear that Adam had not yet come to repentance.   He imputed his fear to the voice of God and to his own nakedness, as if   he had never before heard God speaking without being alarmed and had   not been even invigorated by his speech. His excessive stupidity appears   in that he failed to recognize the reason for his shame, which was due   to his sin. 


       11. “Who told you that you were naked?” This   is an indirect reprimand to reprove the foolishness of Adam in not   perceiving his fault in his punishment, as if it had been said not   simply that Adam was afraid at the voice of God, but that the heavenly   Judge’s voice was formidable because Adam was a sinner. Let us remember   that we will never beneﬁt from prevaricating. God will always bind us   through a just accusation touching the sin of Adam. The atrocious nature   of sin is evident in this transgression and rebellion; for as nothing   is more acceptable to God than obedience, so nothing is more intolerable   than when men, having spurned his commandments, obey Satan and their   own lust. 




         12. The man said, “The woman you put here with me—she gave me some fruit from the tree, and I ate it.” Adam’s   boldness clearly showed itself; far from being subdued, he uttered   coarse blasphemy. He had before been tacitly expostulating with God; now   he began openly to contend with him and triumphed as one who has broken   through all barriers. 


        “Each one,” says   James, “is tempted when, by his own evil desire, he is dragged away and   enticed” (James 1:14). And Adam had deliberately set himself up as a   rebel against God. Yet, as if he were not conscious of any evil, he laid   the blame on his wife: “She gave me some fruit from the tree, and I ate it.” Not   content with this, he accused God of giving him the wife who had   brought his ruin. We are trained in the same school of original sin and   are all too ready to resort to subterfuges of the same kind, but to no   purpose; for howsoever incitements and instigations from other quarters   may impel us, yet the unbelief that seduces us away from obedience to   God is within us; the pride within brings forth contempt. 




         13. Then the LORD God said to the woman, “What is this you have done?” The   Judge now turned to the woman, so that after he had heard them both he   could pronounce sentence. It is as if God said, “How was it possible   that you should counsel your husband in such a perverse way?” 


        The woman said, “The serpent deceived me, and I ate.” Eve   should have been confounded at the grave wickedness about which she was   admonished. Yet she was not struck dumb before the Judge but, like her   husband, laid the blame on another, pointing accusingly to the serpent.   In this way she foolishly and impiously thought she was absolved, for   her answer came to this: “I received from the serpent what you have   forbidden; the serpent, therefore, was the impostor.” But who compelled   Eve to listen to the serpent’s fallacies and even to place conﬁdence in   them more readily than in the word of God? 




       14. So the LORD God said to the serpent . . . God   did not question the serpent as he had the man and the woman, because   in the animal itself there was no sense of sin and because he would hold   out no hope of pardon to the devil. The Lord dealt with the serpent   before he imposed punishment on man. 


    

    “Cursed are you above all the livestock and all the wild animals!” This   divine curse made serpents despicable. They are not only the main enemy   of the human race but, being separated from other animals, carry on a   kind of war with nature. Before, it had been so gentle that the woman   did not ﬂee as it approached. 


    But what follows is difficult because what God denounced as a punishment seems to be natural—namely, that it should crawl on [its] belly and . . . eat dust.   This objection has induced certain men of learning and ability to say   that the serpent, before it was abused by Satan, had walked with an   erect body. There is, however, no absurdity in supposing that the   serpent was consigned to the former condition to which he was already   naturally subject. Thus he who had exalted himself against the image of   God was thrust back into his proper rank, as if God said, “You, a   wretched and ﬁlthy animal, have dared to rise up against man, whom I   appointed to the dominion of the whole world, as if you who are ﬁxed to   the earth had any right to penetrate into heaven. Therefore, I now throw   you back again to the place from which you have attempted to emerge,   that you may learn to be content with your lot and exalt yourself no   more to reproach and injure humankind.” 


    To eat dust is   the sign of a vile and sordid nature. This (in my opinion) is the   simple meaning of the passage, which is conﬁrmed by Isaiah (see 65:25).   For while Isaiah promises under the reign of Christ the complete   restoration of a sound and well-constituted nature, he records among   other things that dust will be the serpent’s food. 
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