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These Lectures were delivered last Summer before a considerable number of the young men studying at this University. They form the introduction to a whole which the Author intends to complete, and, when time permits, to lay before the public. A motive—which to mention here would contribute neither to a just estimation of these pages, nor to a right understanding of them—induced him to allow these first five Lectures to be published by themselves. Their being printed just as they were delivered, without the alteration of a single word, must be his excuse for many inaccuracies of expression. In consequence of other occupations, he was unable, even at first, to give to these discourses the polish which he desired. Declamation is a valuable auxiliary in oral communication. To alter them for the press was for a similar reason impossible. 


There are in these Lectures many assertions which may not please all classes of readers. But for this the Author is not to blame;—in all his inquiries he has troubled himself very little as to what was likely to please his hearers or be disagreeable to them: Truth alone has been his object,—and what he, according to his best knowledge, held to be true, that he has boldly declared, so far as he was able. 


But besides that class of readers who have reasons for their dissatisfaction with what I advance in these Lectures, there are others who hold such speculations as at best useless, because they cannot be carried out into practice, and because they find nothing in the actual world, as it is now constituted, at all corresponding thereto;—indeed it is to be feared that the greater number of otherwise honest, respectable, well-behaved, sober-minded people, will thus judge of them. For although, in all ages, those who have been capable of raising themselves to ideas, have always found themselves in a minority,—yet, for reasons which I may well be excused for withholding here, their number has never been less than at the present time. Whilst, within the circle which common experience has drawn around us, men take larger and more general views, and pass more accurate judgments on the phenomena presented to them, than perhaps at any former period; the majority are completely misled and dazzled, so soon as they take a single step beyond this limit. If it be impossible to re-kindle in such minds the once-extinguished sparks of higher genius, we must let them remain without disturbance within that circle; and in so far as they are there useful and necessary, we must not derogate from their value in and for such a sphere. But when they desire to draw down to their own level all to which they cannot raise themselves;—when, for example, they would insist that everything which is printed should be made as practically useful as a cookery-book, or a ready-reckoner, or a service-regulation, and decry everything which cannot so be used,—then indeed do they perpetrate a great wrong. 


That the Ideal cannot be manifested in the Actual world, we know as well as they do,—perhaps better. All we maintain is, that the Actual must be judged by the Ideal, and modified in accordance with it by those who feel themselves capable of such a task. Be it granted that they cannot convince themselves of this;—being what they are, they lose very little thereby, and Humanity loses nothing. This alone becomes clear, that they have not been reckoned on in the great plan for the ennoblement of Humanity. This will assuredly proceed on its glorious way;—over them will kindly Nature watch, vouchsafing them, in proper season, rain and sunshine, fitting nourishment and undisturbed digestion, and therewithal comfortable thoughts. 



	

	
	

	
Jena, Michaelmas 1794.
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THE ABSOLUTE VOCATION OF MAN.





The purpose of the Lectures which I commence to-day is in part known to you. I would answer, or rather I would prompt you to answer for yourselves, the following questions: What is the vocation of the Scholar?—what is his relation to Humanity as a whole, as well as to particular classes of men?—by what means can he most surely fulfil his high vocation? 


The Scholar is invested with a special character only in so far as he is distinguished from other men; the idea of his calling arises from comparison, from his relation to Society at large, by which we understand not the State merely, but generally that aggregate of reasonable men who exist near each other in space, and are thus placed in mutual relations with each other. 


Hence the vocation of the Scholar, considered as such, is only conceivable in society; and thus the answer to the question, “What is the vocation of the Scholar?” presupposes the answer to another question, “What is the vocation of man in Society?” 


Again: the answer to this question presupposes the answer to another still higher; namely this, “What is the absolute vocation of Man?”—i.e. of Man considered simply as man, according to the mere abstract idea of Humanity; isolated and without any relation which is not necessarily included in the idea of himself? 


I may be permitted to say to you at present without proof, what is doubtless already known to many among you, and what is obscurely, but not the less strongly, felt by others, that all philosophy, all human thought and teaching, all your studies, especially all that I shall address to you, can tend to nothing else than to the answering of these questions, and particularly of the last and highest of them, What is the absolute vocation of Man? and what are the means by which he may most surely fulfil it? 


Philosophy is not essentially necessary to the mere feeling of this vocation; but the whole of philosophy, and indeed a fundamental and all-embracing philosophy, is implied in a distinct, clear, and complete insight into it. Yet this absolute vocation of Man is the subject of to-day’s lecture. You will consequently perceive that what I have to say on this subject on the present occasion cannot be traced down from its first principles unless I were now to treat of all philosophy. But I can appeal to your own inward sense of truth, and establish it thereon. You perceive likewise, that as the question which I shall answer in my public lectures,—What is the vocation of the Scholar? or what is the same thing, as will appear in due time, the vocation of the highest, truest man? is the ultimate object of all philosophical inquiries; so this question, What is the absolute vocation of Man? the answer to which I intend to investigate fundamentally in my private lectures, but only to point out very briefly to-day, is the primary object of such investigations. I now proceed to the answer to this question. 


What the properly Spiritual in man—the pure Ego, considered absolutely in itself,—isolated and apart from all relation to anything out of itself,—would be?—this question is unanswerable, and strictly taken is self-contradictory. It is not indeed true that the pure Ego is a product of the Non-Ego—(so I denominate everything which is conceived of as existing external to the Ego, distinguished from, and opposed to it:)—it is not true, I say, that the pure Ego is a product of the Non-Ego; such a doctrine would indicate a transcendental materialism which is entirely opposed to reason; but it is certainly true, and will be fully proved in its proper place, that the Ego is not, and can never become, conscious of itself except under its empirical determinations; and that these empirical determinations necessarily imply something external to the Ego. Even the body of man, that which he calls his body, is something external to the Ego. Without this relation he would be no longer a man, but something absolutely inconceivable by us, if we can call that something which is to us inconceivable. Thus to consider man absolutely and by himself, does not mean, either here or elsewhere in these lectures, to consider him as a pure Ego, without relation to anything external to the Ego; but only to think of him apart from all relation to reasonable beings like himself. 


And, so considered,—What is his vocation?—what belongs to him as Man, that does not belong to those known existences which are not men?—in what respects does he differ from all we do not call man amongst the beings with which we are acquainted? 


Since I must set out from something positive, and as I cannot here proceed from the absolute postulate—the axiom “I am,”—I must lay down, hypothetically in the meantime, a principle which exists indestructibly in the feelings of all men, which is the result of all philosophy, which may be clearly proved, as I will prove it in my private lectures; the principle, that as surely as man is a rational being, he is the end of his own existence; i.e. he does not exist to the end that something else may be, but he exists absolutely because he himself is to be—his being is its own ultimate object;—or, what is the same thing, man cannot, without contradiction to himself, demand an object of his existence. He is, because he is. This character of absolute being—of existence for his own sake alone,—is his characteristic or vocation, in so far as he is considered solely as a rational being. 


But there belongs to man not only absolute being, being for itself, but also particular determinations of this being: he not only is, but he is something definite; he does not merely say—“I am,” but he adds—“I am this or that.” So far as his absolute existence is concerned, he is a reasonable being; in so far as he is something beyond this, What is he? This question we must answer. 


That which he is in this respect, he is, not primarily because he himself exists, but because something other than himself exists. The empirical self-consciousness, that is, the consciousness of a determinate vocation, is not possible except on the supposition of a Non-Ego, as we have already said, and in the proper place will prove. This Non-Ego must approach and influence him through his passive capacity, which we call sense. Thus in so far as man possesses a determinate existence, he is a sensuous being. But still, as we have already said, he is also a reasonable being; and his Reason must not be superseded by Sense, but both must exist in harmony with each other. In this connexion the principle propounded above,—Man is because he is,—is changed into the following,—Whatever Man is, that he should be solely because he is;—i.e. all that he is should proceed from his pure Ego,—from his own simple personality; he should be all that he is, absolutely because he is an Ego, and whatever he cannot be solely upon that ground, he should absolutely not be. This as yet obscure formula we shall proceed to illustrate. 
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