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It would be impossible to calculate how many lives have been changed forever by the power of the Bible, the living Word of God! My own life was transformed because I believed the message contained in Scripture about Jesus, the Savior.


To hold the Bible dear to your heart is the sacred obsession of every true follower of Jesus. Yet to go even further and truly understand the Bible is how we gain light and truth to live by. Did you catch the word understand? People everywhere say the same thing: “I want to understand God’s Word, not just read it.”


Thankfully, as English speakers, we have a plethora of Bible translations, commentaries, study guides, devotionals, churches, and Bible teachers to assist us. Our hearts crave to know God— not just to know about him, but to know him as intimately as we possibly can in this life. This is what makes Bible translations so valuable, because each one will hopefully lead us into new discoveries of God’s character. I believe God is committed to giving us truth in a package we can understand and apply, so I thank God for every translation of God’s Word that we have.


God’s Word does not change, but over time languages definitely do, thus the need for updated and revised translations of the Bible. Translations give us the words God spoke through his servants, but words can be poor containers for revelation because they leak! Meaning is influenced by culture, background, and many other details. Just imagine how differently the Hebrew authors of the Old Testament saw the world three thousand years ago from the way we see it today!


Even within one language and culture, meanings of words change from one generation to the next. For example, many contemporary Bible readers would be quite surprised to find that unicorns are mentioned nine times in the King James Version (KJV). Here’s one instance in Isaiah 34:7: “And the unicorns shall come down with them, and the bullocks with the bulls; and their land shall be soaked with blood, and their dust made fat with fatness.” This isn’t a result of poor translation, but rather an example of how our culture, language, and understanding of the world has shifted over the past few centuries. So, it is important that we have a modern English text of the Bible that releases revelation and truth into our hearts. The Passion Translation (TPT) is committed to bringing forth the potency of God’s Word in relevant, contemporary vocabulary that doesn’t distract from its meaning or distort it in any way. So many people have told us that they are falling in love with the Bible again as they read TPT.


We often hear the statement “I just want a word-for-word translation that doesn’t mess it up or insert a bias.” That’s a noble desire. But a word-for-word translation would be nearly unreadable. It is simply impossible to translate one Hebrew word into one English word. Hebrew is built from triliteral consonant roots. Biblical Hebrew had no vowels or punctuation. And Koine Greek, although wonderfully articulate, cannot always be conveyed in English by a word-for-word translation. For example, a literal word-for-word translation of the Greek in Matthew 1:18 would be something like this: “Of the but Jesus Christ the birth thus was. Being betrothed the mother of him, Mary, to Joseph, before or to come together them she was found in belly having from Spirit Holy.”


Even the KJV, which many believe to be a very literal translation, renders this verse: “Now the birth of Jesus Christ was on this wise: When as his mother Mary was espoused to Joseph, before they came together, she was found with child of the Holy Ghost.”


This comparison makes the KJV look like a paraphrase next to a strictly literal translation! To some degree, every Bible translator is forced to move words around in a sentence to convey with meaning the thought of the verse. There is no such thing as a truly literal translation of the Bible, for there is not an equivalent language that perfectly conveys the meaning of the biblical text. Is it really possible to have a highly accurate and highly readable English Bible? We certainly hope so! It is so important that God’s Word is living in our hearts, ringing in our ears, and burning in our souls. Transferring God’s revelation from Hebrew and Greek into English is an art, not merely a linguistic science. Thus, we need all the accurate translations we can find. If a verse or passage in one translation seems confusing, it is good to do a side-by-side comparison with another version.


It is difficult to say which translation is the “best.” “Best” is often in the eyes of the reader and is determined by how important differing factors are to different people. However, the “best” translation, in my thinking, is the one that makes the Word of God clear and accurate, no matter how many words it takes to express it.


That’s the aim of The Passion Translation: to bring God’s eternal truth into a highly readable heart-level expression that causes truth and love to jump out of the text and lodge inside our hearts. A desire to remain accurate to the text and a desire to communicate God’s heart of passion for his people are the two driving forces behind TPT. So for those new to Bible reading, we hope TPT will excite and illuminate. For scholars and Bible students, we hope TPT will bring the joys of new discoveries from the text and prompt deeper consideration of what God has spoken to his people. We all have so much more to learn and discover about God in his Holy Word!


You will notice at times we’ve italicized certain words or phrases. These portions are not in the original Hebrew, Greek, or Aramaic manuscripts but are implied from the context. We’ve made these implications explicit for the sake of narrative clarity and to better convey the meaning of God’s Word. This is a common practice by mainstream translations.


We’ve also chosen to translate certain names in their original Hebrew or Greek forms to better convey their cultural meaning and significance. For instance, some translations of the Bible have substituted James for Jacob and Jude for Judah. Both Greek and Aramaic manuscripts leave these Hebrew names in their original forms. Therefore, this translation uses those cultural names.


The purpose of The Passion Translation is to reintroduce the passion and fire of the Bible to the English reader. It doesn’t merely convey the literal meaning of words. It expresses God’s passion for people and his world by translating the original life-changing message of God’s Word for modern readers.


We pray this version of God’s Word will kindle in you a burning desire to know the heart of God, while impacting the church for years to come.


Please visit ThePassionTranslation.com for more information.


Brian Simmons and the translation team
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AT A GLANCE





Author: Traditionally Moses the seer-prophet


Audience: Originally Israel; now a universal readership


Date: The date of the events of Exodus is unknown but is most likely between 1500 BC and 1200 BC. First Kings 6:1 indicates that the exodus took place 480 years before the fourth year of Solomon’s reign (966  BC): the mid-1400s  BC. Alternatively, focusing on the place name Rameses (found in Gen. 47:11; Ex. 1:11; 12:37) suggests a later date: the early 1200s BC, when Rameses II ruled Egypt.


Type of Literature: Theological history, with ancient songs just after the journey through the sea


Major Themes: Freedom and liberation; God as Savior and Deliverer; God’s sovereign power over the rulers of the world; the law and covenant; God’s living presence; seeing Jesus in the book


Outline:


   I. God delivers the Israelites from Egypt — 1:1–15:21


a. The Egyptian enslavement of the Israelites — 1:1–22


b. God prepares Moses as Israel’s deliverer — 2:1–7:7


c. Salvation and judgment through the ten plagues — 7:8–11:10


d. The Passover — 12:1–30


e. The exodus from Egypt — 12:31–13:16




f. The crossing of the Sea of Reeds — 13:17–15:21


 i. God’s miraculous delivery of the Israelites — 13:17–14:31


ii. Moses’ and Miriam’s songs of victory — 15:1–21


  II. The journey to Sinai — 15:22–18:27


a. Grumbling in the desert — 15:22–17:7


b. Victory over the Amalekites — 17:8–16


c. The wisdom of Jethro — 18:1–27


III. The law given at Mount Sinai — 19:1–24:18


a. The Ten Commandments — 19:1–20:21


b. Laws about society, justice, and sacred seasons — 20:22–23:19


c. God provides an angel to prepare the way for his people — 23:20–33


d. The ratification of the covenant — 24:1–18


IV. The construction of the dwelling place — 25:1–40:38


a. Detailed instructions for the dwelling place — 25:1–31:18


b. The golden calf idolatry — 32:1–34:35


  i. The people reject God and make a calf idol — 32:1–29


 ii. Moses pleads with God to forgive his people — 32:30–33:23


iii. The renewal of the covenant — 34:1–35


c. The building of the dwelling place — 35:1–40:33


d. The dedication: the glory cloud fills the dwelling place — 40:34–38









ABOUT THE BOOK OF EXODUS





The word exodus has Greek/Latin roots meaning “pathway out” or “way out.” The Jews named the book from the first two words of the Hebrew text of Exodus, which mean, “These are the names of.” Significantly, these words link back to Genesis 46:8, which also refers to the names of the sons of Israel.a This reinforces the intimate connection between the books of Genesis and Exodus—two books that constitute a continuous narrative. Exodus is the second of the first five books of the Old Testament, referred to collectively as the Pentateuch or Torah. This collection of canonical works is also termed the “Five Books of Moses.”


These five books are the foundation of the Old Testament. It begins in Genesis with the story of creation, closely followed by the fall of humankind that resulted in death and separation from God. God then promised to rescue humankind from this terrible dilemma and inaugurate a plan of salvation. As Genesis continues, the patriarchal founders of the people of Israel emerge, and the book ends with the death of Joseph and with the members of his family—seventy in all—relocating from Canaan to Egypt.


The focus of Exodus then records God’s miraculous rescue of his people from their bondage in Egypt, with Moses as their divinely appointed leader and deliverer. Moses and the Israelites crossed the desert and camped by the Sea of Reeds (or the Red Sea) while the Egyptian army pursued them. God himself led and protected them in the form of “a pillar of cloud by day and a pillar of fire by night” (Ex. 13:21). The cloud kept the Egyptian army back until the Israelites were able to cross the Sea of Reeds on dry ground miraculously prepared by God, who provided a dry crossing by separating the waters of the sea. When the Egyptians tried to follow, God released the waters, and the whole army drowned.


The narrative continues as the people then traveled to Mount Sinai, where God revealed to them the details of a covenant, summarized by the Ten Commandments, with Moses as their intercessor and mediator. The people were solemnly bound to this covenant with their God, who promised to bring them into the land of Canaan and conquer it, as he had promised their forefathers, provided they obeyed his commands.


The second half of the book of Exodus is devoted to building the dwelling place, the sacred tent of meeting. God then positioned himself in the Holy of Holies, in the form of the glory cloud, and guided his people through the wilderness until they reached the promised land.


This sacred dwelling place, the physical location symbolizing God’s gracious presence with his people, dominates not only the second half of Exodus but most of Leviticus as well. As such, it’s worth taking a moment to discuss the terminology. Most English and Western European translations use the term tabernacle, but this isn’t the most direct translation of the original Hebrew word mishkan. Tabernacle comes from the Latin word from which we get tavern. Christians in Eastern Europe, on the other hand, prefer a word derived from the Greek word for “tent.”


The big exception was Martin Luther, who rendered the concept as wohnung (which means “dwelling place” or “abode”) in his magnificent sixteenth-century German translation of Exodus. As this is the most accurate and faithful rendering of the Hebrew word mishkan, The Passion Translation uses “dwelling place” instead of “tabernacle.” This better reflects the original Hebrew, in which the root of the word is literally the verb for “to dwell,” related to the term Shekinah, which is YAHWEH’s glorious cloud of presence among us. Also, the word tabernacle is unknown to English speakers outside of Christian circles.


The Torah frequently uses another Hebrew term, ʿohel moʿed, often translated “tent of meeting” or “tent of congregation,” as a synonym for the dwelling place. There is a wealth of greater detail about the relationship between the two terms, and readers are encouraged to research this if they feel so led. The Passion Translation will be using “tent of meeting” along with “dwelling place” to show in English this expressive Hebrew interplay.









PURPOSE





The book of Exodus was written for a number of key purposes. The following list traces, more or less, the chronological order of the book.


First, Exodus recounts the deliverance of the Israelites from their slavery in Egypt. The exodus lays the foundation of their formative national history, all framed as the fulfillment of God’s promises. This may well be the primary purpose of the book of Exodus. The account of Israel’s deliverance from her four-hundred-year period of slavery in Egypt—via the miraculous power of God and accomplished through his servant leader, Moses—is the cornerstone of the redemptive history of the people of God in Holy Scripture. It was a crucial moment in God’s plan of salvation not only for his people, Israel, in the Old Testament but also for his redemptive plan for his people today, centered on the person and work of Jesus Christ.


Second, Exodus reveals God’s way of raising up a deliverer. All God’s chosen servants received a divine visitation of some kind, confirming their understanding that God had indeed called them to serve him for a specific purpose. In that divine revelation, God spoke to them via a theophany.b Moses was no different. In the case of his role as the deliverer of the people of Israel from captivity in Egypt, God called him by use of the theophanic miracle of a burning bush (ch. 3).


Third, Exodus explains the significance of God’s personal name, revealed to Moses at the burning bush. Here, in 3:14, God told Moses to say to the Israelite people that “I AM has sent me to rescue you.” In its transliterated form, this Hebrew name reads ʾehyeh. This name is linked to a term in verse 15, where God repeated his instruction to Moses. Except on this occasion, God used the third person form of his name, saying, “Say to them, ‘YAHWEH . . . has sent me to you.’ ” The term YAHWEH in Hebrew actually means “he is”; and the four consonants making up that name transliterate as yhwh.


At some point, devout Jewish people stopped speaking aloud this sacred name for God. For many years, the Old Testament was written without vowels, just like modern Hebrew writing. Vowels came later to help Aramaic speakers pronounce the Hebrew. And eventually the Jews vowel-pointed yhwh with the vowels for Adonai, to remind the reader to say “Adonai” (meaning “Lord”) out loud rather than “YAHWEH.” This is how some have mistakenly come up with the word Jehovah, which is just yhwh pronounced with Adonai vowel points. However, the most acceptable reading is YAHWEH, which our English Bibles routinely translate as “LORD” with small caps. The name YAHWEH has rich theological significance; we are to understand it as the unique and deeply sacred name for God, revealed solely to the people of God—past and present.


Fourth, Exodus shows that YAHWEH is more powerful than human rulers and other gods. The account of the devastating plagues God sent against the Egyptian people (chs. 7–11) is one of the most dramatic episodes of divine power and authority in the Bible. God used the plagues to deliver his people and also proclaim a powerful underlying message regarding the Egyptian worldview. In short, the plagues represented the symbolic defeat and destruction of the Egyptian pantheon. Each of the plague judgments represented an attack upon an Egyptian deity, such as the god of the Nile River (turning the water to blood) or the sun god (bringing “a thick darkness so intense that people will feel it” [10:21]). The final judgment of the death of the firstborn son demonstrated beyond any doubt that YAHWEH, the God of the Hebrews, alone had power over life and death.


Fifth, Exodus links the shedding of blood in the Passover ritual to God’s overall plan of redemption in the gospel, fulfilled ultimately in the person and work of Jesus Christ. The Passover event is one of the most significant festivals in the Old Testament, as it anticipates in a remarkably powerful way the fulfillment of God’s redemptive purposes in Jesus Christ. Smearing the blood of a sacrificial lamb or goat on the doorframes and lintels of the houses of the Israelites prevented death from entering the homes of the people of God during the tenth and final plague. Failure to do so would have resulted in the Israelites suffering the same fate as the Egyptians: the deaths of every firstborn son.


This covering with blood has extreme significance for God’s ultimate plan of salvation, for the blood of Jesus shed on the cross cleanses those who trust and believe in him from all sin and rescues them from sin’s consequences: eternal death. Now while believers are no longer required to celebrate the Passover, the elements of that festival meal remind us of all the aspects of the grace and mercy of God—grace and mercy that spared the Israelites from certain death and guaranteed their escape from bondage in Egypt. And for us today, such grace and mercy, in the person and work of Jesus our Redeemer, guarantee our absolute forgiveness and an eternal dwelling place in the new heavens and the new earth.


Sixth, Exodus introduces the Mosaic law and covenant, including the Ten Commandments. The book of Exodus contains a detailed exposition of both the content and application of the law for the people of Israel under the leadership of Moses. At its heart are the Ten Commandments, or Ten Words (Ex. 20:1–17), which function as a summary of the entire law. The moral principles that underlie this legislation are binding on the people of God—past, present, and future—for all time, whereas the ceremonial laws relating to worship, sacrifices, festivals, and so on applied only to the Old Testament era.


Seventh, Exodus established a pattern of worship for the Israelites. God detailed the construction of the dwelling place and prescribed the priestly and sacrificial rituals through which the Israelites were to worship him. The dwelling place was also God’s means of leading the Israelites through the wilderness and into the promised land. This sacred tent of meeting was the precursor of the permanent temple in Jerusalem, constructed during the reign of Solomon and standing some four hundred years until the invasion and destruction of Jerusalem in 586 BC.









AUTHOR AND AUDIENCE





Conservative biblical scholarship consistently testifies that Moses’ words and activity certainly gave rise to the Torah, the first five books of the Bible. He was the only eyewitness to many essential events of the book of Exodus (e.g., no one else apart from God was with him up on Sinai). However, the question of whether Moses wrote the book of Exodus (or indeed the entire Torah) is a complex one since the origins of the biblical Hebrew language cannot be dated or traced with any precision.


There is a credible body of evidence to suggest that fully alphabetized, written Hebrew—as we know it—began to emerge only in the transition between the second and first millenniums BC, after the probable date of the events of the exodus and Moses’ lifetime. Furthermore, one may argue that written biblical Hebrew evolved from the ancient Semitic script and written “paleo-Hebrew” (i.e., ancient Hebrew or proto-Hebrew) that originated in the early centuries of the second millennium BC.


There is also a plausible case to argue that the content of most or all of the Torah was drawn from oral traditions that were handed down from generation to generation of patriarchal figures (e.g., Abraham, Isaac, and Jacob) throughout the second millennium. Given the likelihood that Moses lived around the middle of that era, there is a reasonably strong probability that he functioned as an editor or compiler of those ancient traditions, such as the creation narrative, that derived from God himself. Subsequently, at some stage, Moses then committed those traditions to writing. It is impossible to be dogmatic on this issue, but it is worth pointing out that Jesus had no doubts that Moses was responsible for generating the five books of the Torah (Luke 24:27, 44).


Of all the leaders and prophets of God’s people in the scriptural record, there was no earthly figure greater than Moses. And they all anticipated the coming of Jesus Christ, the Messiah and Son of God, our great Prophet, Priest, and King. Aside from Jesus, there was no prophet or leader greater than Moses. We have Moses’ life sketched out from birth to death. He was the lawgiver of the Torah. He died alone on a mountain overlooking the promised land and later appeared with Christ at the time of Jesus’ transfiguration (Matt. 17:3). He was a general of armies and the shepherd of a flock, the mightiest of warriors and the meekest of men. He was a fugitive from Pharaoh and an ambassador of heaven.


The entire history of Israel is built on the foundation of the book of Exodus. It is the most dramatic and formative segment in the epic saga of Israel’s emergence and identity. The story of the Passover, details of the Mosaic law, and careful construction of the dwelling place, however, have overflowed their original ancient audience. Generation after generation retells the stories and lessons from Exodus to this very day. Every detail anticipates our total deliverance from the bondage of sin and death, pointing toward our restoration to a worshipful relationship with our God living among us, accomplished through the shed blood and sacrifice of our Lord Jesus Christ on the cross, the Lamb of God.









MAJOR THEMES





Freedom and Liberation. The themes of freedom and liberation dominate the entire book of Exodus. The narrative begins with the nucleus of the people of Israel, seventy in all, living in Egypt after the death of the patriarch Joseph. Then follows an extraordinarily long period of habitation in Egypt, some 430 years in all (Ex. 12:40). During that period, a pharaoh who did not know about Joseph came to power and enslaved the Israelites. The precise length of this period of bondage is not known, but it is likely to have lasted several centuries or so.c


God raised up Moses as the deliverer of his people, and the pharaoh released them from their captivity after God inflicted the Egyptians with ten plagues. The Hebrews were then fully liberated from the threat of recapture after their miraculous crossing of the Sea of Reeds and the drowning of the pursuing Egyptian army. These events occupy fifteen of the forty chapters of the book. The remaining chapters record God establishing the new Israelite society, free of slavery: he gave them his law, established a covenant with them, and guided them in setting up the dwelling place and its rituals for worship.


God as Savior and Deliverer. The theme of God’s work as deliverer is closely related to the preceding theme of freedom. Although Moses is the human hero of the story, Exodus makes it absolutely clear that the real power behind Israel’s deliverance from the Egyptian captivity was God himself. In spite of Moses’ weaknesses, God worked flawlessly through the chosen leader of his people. Two such weaknesses were his fearful reluctance—his initial unwillingness to accept the calling God had given him—and his apparent speech disorder, which he imagined would disqualify him from speaking publicly before Pharaoh. God overrode these objections and resolved the latter issue when he appointed Moses’ brother, Aaron, as Moses’ spokesperson.


Exodus unfolds as one of the most astounding narratives of national redemption and deliverance in the whole of human history, and all of it is due to the redeeming activity of YAHWEH, the Lord of Israel. This is a constant truth about God’s character. Jesus, the ultimate Savior and expression of God’s grace for us, rescues his people and “is always the same—yesterday, today, and forever” (Heb. 13:8).


God’s Sovereign Power over the Rulers of the World. Allied to the above themes, likewise, is the phenomenon of God’s omnipotent dismantling of Egypt’s control over the people of Israel via the plague judgments that God visited upon the nation of Egypt. As mentioned previously, these plagues made a mockery of the pantheon of Egyptian deities by turning the supposed domains of these gods against the Egyptian people. This was a particularly significant defeat since Egypt, at the time, was an undisputed—if not the undisputed—world empire, and it is hard to accept that all the nations of the world would not have taken note.


The Law and Covenant. YAHWEH didn’t stop at delivering his people from slavery—he wanted a relationship with them. Central to the second half of the book of Exodus (chs. 19–40) is the relationship God established with his people by making a covenant with them and giving them his law. Both the covenant and the law were mediated through Moses. This relational theme is a dominant one because the dictates of the law and the promises between God and the people in the covenant defined and prescribed the Israelites’ sacred worship of YAHWEH and their daily lives from that point forward.


In fact, theologians often utilize “the law” as the all-embracing title for the entire Old Testament, as its statutes have an indelible impact on every aspect of life throughout the history of Israel. These statutes were in force right up until Jesus fulfilled and abolished the Mosaic structure of sacrifices through his death and resurrection as the ultimate Passover Lamb and the true High Priest. The outpouring of the Holy Spirit in the opening chapters of the book of Acts marks the formal beginning of the new age—the age of the Spirit.


God’s Living Presence. One of the most glorious aspects of God’s relationship with his people is his presence among them. A number of examples in Exodus demonstrate the reality of God’s living presence among his people, including the theophanic appearance of the Lord in the burning bush and the column of cloud by day and fire by night, guiding the people through the wilderness, crossing over the Sea of Reeds, and leading them to the foot of Mount Sinai.


Finally, there is the dwelling place itself, the sacred tent of God, around which the people of Israel encamped. No circumstance, graven image, or empire can limit the dynamic presence of YAHWEH. He is the God of true power, who brought his people into a loving, binding relationship with him, sealed with amazing promises (the very opposite of slavery).


In fact, the book of Exodus ends with the profoundly significant promise that God would be his people’s guide in all their travels through the wilderness (40:34–38). The mechanism of this divine guidance was the positioning of the glory cloud in the dwelling place. Whenever the cloud lifted above the dwelling place, the people started to move, but if the cloud remained in the Holy of Holies, they remained where they were. All these manifestations of God’s living presence in the book of Exodus serve to enhance and reinforce the unbreakable and irreversible nature of the promises that God made to his people, Israel—and has made to us.


Seeing Jesus in the Book. Although Jesus Christ was not born in Bethlehem until some twelve hundred to fourteen hundred years or so after the events recorded in the book of Exodus, this book is about Jesus. In other words, there are significant typological anticipations of the coming Messianic Redeemer in the person of Jesus. Such typologyd is constant throughout the Old Testament, and Exodus is no exception. The book of Exodus is home to many images of Christ, including what is perhaps the most central metaphorical and prophetic image: the sacrificial Passover Lamb. The following list shares this and other key glimpses of Jesus found in the book of Exodus:


The heavenly Mosese


The Deliverer (Ex. 3:7–10; Matt. 1:21)


The Lawgiver (Ex. 34:29–35; Matt. 5:17–48; John 1:17)


The Mediator (Ex. 20:18–21; 32:11–14; 1 Tim. 2:5; Heb. 7:25; 8:6)


The burning bush (Ex. 3:1–4; John 1:18)


The “I AM” (Ex. 3:14; John 8:58; 18:5–6)


The Passover Lamb (Ex. 12:21–28; John 1:29; 1 Cor. 5:7; 1 Peter 1:18–19)


The manna (Ex. 16; Matt. 26:26)


Life-giving water (Ex. 15:22–27; 17:1–7; John 4)


The dwelling place (Ex. 25:8–9; 40:34–35; Matt. 27:51; Heb. 9:1–28)


The ark of the covenant and the mercy seat (Ex. 25:10–22; Acts 1:9–11; Col. 3:1; Heb. 1:3; Rev. 12:5)


The golden lampstand (Ex. 25:31–40; John 8:12; 9:5)


The bronze altar (Ex. 27:1–8; Heb. 9:13–14; 10:11–14)


The golden altar of incense (Ex. 30:1–5; Eph. 2:18; Heb. 7:25)


The bronze basin (Ex. 30:17–21; Eph. 5:25–27; Titus 3:5; Heb. 10:22; 1 Peter 3:21; Rev. 7:14)


 


aIsrael is the patriarch Jacob, who was given his new name, Israel, by the angel of YAHWEH, with whom he had wrestled at the Jabbok River (see Gen. 32:22–28).


bTheophany is a theological term that denotes an appearance of God in human form, whether it be a dream; a visitation of an angelic being; a spectacular visual phenomenon, such as a cloud, thunder and lightning, or other event; or simply the audible voice of God.


cThe difficulty in computing the precise length of the period of Israel’s bondage in Egypt lies in the fact that researchers and theologians cannot identify with any certainty the name of the pharaoh who initiated their enslavement.


dTypology is the theological term for the study and interpretation of people, events, and symbolic phenomena in the Old Testament that foreshadow the coming of Jesus Christ, the Messiah, in the New Testament.


eFor an extensive list of seventy-five similarities between the person and ministry of Moses and those of Jesus Christ, see Arthur W. Pink, Gleanings in Exodus (Moody Publishing, 1981), 379–84.
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Jacob’s Sons in Egypt





1Anda these are the names of Israel’s sons who went with him to Egypt:b


2Reuben, Simeon, Levi, and Judah,


3Issachar, Zebulun, and Benjamin,


4Dan and Naphtali, Gad and Asher.c


5 Altogether, Jacob had seventyd children, grandchildren, and great-grandchildren who went with him. (His son Joseph was already there.) 6 Eventually, Joseph, his brothers, and all that generation died. 7 But the Israelites had many children and multiplied greatly. They increased to be so numerous and powerful that the whole land was swarming with them.











The Hebrews Oppressed





8 Then a new dynasty rose to power in Egypt with a king who had never heard of Joseph.e 9 “Look,” he said to his advisers, “these Israelites are now more numerous and stronger than we are. 10 We must outsmart them and devise a plan to stop them from increasing any further. If war should break out, they might join the ranks of our enemies and fight against us and then escape from Egypt.”


11 So the king set slave mastersf over the Israelites, severely oppressing them with forced labor. They used the Israelites to build the storehouse cities of Pithom and Rameses for Pharaoh.g 12 But the harder they afflicted the Israelites, the more rapidly they multiplied and increased,h until the Egyptians detested the Israelites.i 13 So the Egyptians brutally enslaved them. 14 They treated them ruthlessly and made their lives miserablej with hard labor. They forced the Israelites to make clay bricks and mortark and to toil in their fields.l They had no pity on them whatsoever.m









The King’s Evil Plot to Kill the Hebrew Boys





15 Finally, the king of Egypt commanded the Hebrew midwives, one of whom was called Shiphrah and another Puah:n 16 “Listen, when you help the Hebrew women in childbirth and see them on the birthstool, watch to see whether it is a girl or boy. If it’s a girl, let her live, but if it is a boy, kill him.” 17 But the midwives feared God more than they feared the king of Egypt, so they did not obey his orders but allowed the little boys to live.


18 So the king of Egypt summoned the midwives and said to them, “Why are you doing this? Why are you letting the boys live?” 19 The midwives answered Pharaoh, “Hebrew women have their babies much quicker than Egyptian women.o When we arrive to help, they have already given birth.” 20–21 Because the midwives feared God, he was good to them and gave them familiesp of their own. And the Israelites continued to multiply, and they grew even more powerful.


22 Pharaoh then commanded all his people: “Throw every newborn Hebrew boy into the Nile River, but let the girls live.”q


 


a1:1 The Hebrew text of Exodus begins with a connective marker, weʾelleh. The initial waw makes it like and in English. This suggests that Genesis and Exodus are one narrative. In fact, every book from Exodus through Samuel begins with And. God’s story is one consecutive and accurate historical account. In Hebrew, the title of the book is taken from its first words: weʾelleh shemot, “And [or “now”] these are the names of,” which is identical to the Hebrew phrase found in Gen. 46:8. The book of Exodus is commonly called Shemot (“names” in Hebrew).


b1:1 The Hebrew root word for Egypt (mitsrayim) is tsur, which means “cramped,” “confined,” “bound up,” “adversary,” or “distress” and represents bondage to sin.


c1:4 See Gen. 35:23–26. Apparently, the sons are listed matrilineally. Jacob’s two wives’ sons are mentioned first, followed by those of the two handmaids (Bilhah and Zilpah) in reverse order, forming a chiasm.


d1:5 See Gen. 46:27; Deut. 10:22. A textual issue or copying error of the Hebrew likely caused the translators of the Septuagint to change to “seventy-five” (Acts 7:14). Scholars believe that the Septuagint count of seventy-five possibly included five descendants of Ephraim and Manasseh mentioned in 1 Chron. 7:14–21 (Asriel, Machir, Zelophehad, Peresh, and Shuthelah). It is also possible that at the time the Septuagint translation was made, the translators may have had access to older manuscripts we do not have. Additionally, the Bible often uses the number seventy not in a literal sense but typo-logically. The number seventy represents totality (seven times ten). Thus, Gen. 10 lists precisely seventy nations from the three sons of Noah, and these constitute the entire human family. Later in Exodus, Moses brought the Hebrews to Elim, a place of seventy palm trees (see Ex. 15:27). Jesus sent out seventy disciples, a number implying that every disciple is sent into the world as heaven’s representative. Moses mentioned that our God has given us a lifespan of “seventy years” (Ps. 90:10), a metaphor for a life lived to the fullest.


e1:8 See Acts 7:18. There is no scholarly consensus on the identity of the new king in Ex. 1:8. His identity depends on the date of the arrival of Jacob’s family and how long it took for the descendants of Jacob to multiply sufficiently to pose a perceived threat to the Egyptian rulers. There is no certainty in the dating of these events. However, one possibility is Sesostris III, with the date of his reign from 1878 to 1839 BC. See Donovan A. Courville, The Exodus Problem and Its Ramifications, vol. 1 (Challenge Books, 1971), 146–47, 218. God blessed Sesostris I through Joseph. The arrogance of power led Sesostris III, his great-grandson, to enslave the heirs of Joseph. The second proposal is a more prevalent one among scholars and relates to dating the exodus during the 1400s BC. This period is preferred by a number of Old Testament scholars as it correlates with calculating the date of the exodus as 1446 BC, according to 1 Kings 6:1. This text states that the 480th year after the exodus coincided with the fourth year of Solomon’s reign (966 BC). In that case, a likely candidate for the pharaoh of the exodus would be Thutmose III.


f1:11 Or “rulers [princes] of work”—that is, taskmasters or captains of labor gangs. It was recorded that the “Gezara” (edict) of Pharaoh separated men (in the field) from women (at home) and told the men not to go home and make love to their wives. The women ignored this and brought food and wine to the fields, conceived babies there, and went back out to the fields to give birth away from the eyes of Pharaoh. See Tanhuma Pekudei 9; Avivah Gottlieb Zornberg, The Particulars of Rapture: Reflections on Exodus (Knopf Doubleday Publishing Group, 2011), 57–58.


g1:11 Pharaoh was a title for Egyptian kings, not a personal name. Pharaoh means “great house [palace]” or “the sun king Ra.” Ancient Jewish writings identify the two storehouse (garrison) cities as Tanis and Pelusium. The Jewish historian Josephus wrote, yet without any archaeological or historical evidence, that the Israelites also built the pyramids (see Ant. 2.203).


h1:12 The more Satan seeks to harm us, the stronger we become. The Lord, with his endless grace, knows how to use affliction to make us mature. Believers multiply and flourish even when the Enemy throws his worst at us. Affliction and growth live together as partners. See Ps. 119:50, 67, 71; Rom. 5:3–5; 2 Cor. 4:17–18; James 1:2–4.


i1:12 Or “the Egyptians came to dread the Israelites” or “the Israelites sickened the Egyptians.” The Hebrew word quts is an onomatopoetic word equivalent to English puke.


j1:14 Or “bitter.” See 12:8.


k1:14 The Hebrews were taken from tending their flocks and herds to make bricks. This required digging in sticky and stiff clay, kneading it with their hands and feet, and then shaping it in molds and drying it as bricks. It was hard manual work that was always under the harsh rule and inspection of Egyptian taskmasters. The world system uses man-made bricks, but God uses living stones (see 1 Peter 2:4–5) to build his church, his “storehouse city.”


l1:14 The Nile Delta of Egypt is an immense region that would require irrigation, plowing, planting, and reaping the field.


m1:14 Or “they used them ruthlessly.”


n1:15 The two midwives contrast with the two cities built for Pharaoh. The king built two cities, but God had been building two women who would watch over his work. One of the cities, Rameses, was known for its beauty, and one of the midwives was named Shiphrah. Shiphrah means “beautiful,” “polished,” “bright,” “brilliant,” or “pleasing.” Puʿah means “splendid” or “fragrant blossom.” These two midwives were possibly overseers of a larger group of women who assisted at childbirth.


o1:19 Or “Hebrew women are more vigorous than Egyptian women.”


p1:20–21 Or “he made for them houses [households].” The Lord rewarded those who spared the lives of children by giving them children. God is indeed the Rewarder of those who fear and seek him.


q1:22 If all the male children were killed, neither David nor his redemptive lineage would exist. Satan is willing to kill innocent children to implement his vile plan (see Rev. 12:4). There is a subtle irony in God’s subsequent plagues of judgment when considering this genocidal decree of Pharaoh’s, for the first plague against the land was the Nile turning into blood, and the destruction of Egypt’s army was in the waters of the Sea of Reeds (or Red Sea).









The Birth of Moses





2At that time, a certain Levite had married a womana who also was a descendant of Levi. 2 She conceived and gave birth to her third child, a son.b And realizing what a beautifulc child he was, she kept him hidden from the Egyptians for three months. 3 When she felt she could keep him a secret no longer, she got a papyrus basket,d sealed it inside and out with tar and pitch, and placede the child inside. She carefully laid the basket among the reeds at the edge of the Nile. 4 Then the child’s sister positioned herself a distance away to keep watch and waited to see what would happen to him.f


5 Now Pharaoh’s daughter, the Egyptian princess, came down to bathe in the river while her servant girls walked along the riverside. Suddenly, she noticed a basket floating among the reeds, so she sent one of her servants to get it. 6 She opened the lid of the basket and inside was a little baby boyg who was crying. Overcome with pityh for him, she said, “This must be one of the little Hebrews.”i


7 Just then, the child’s sister approached Pharaoh’s daughter and said, “Do you want me to go find you a Hebrew woman to nurse the child for you?”


8 “Yes,” said Pharaoh’s daughter. So the girl went and called the child’s own mother. 9 Pharaoh’s daughter said to her, “Take this child with you and nurse him for me. I will pay you myself to care for him.”j So the woman took the childk away and nursed him. 10 When the child was older, his mother brought him to Pharaoh’s daughter, who adopted him as her own son. She named him Moses “because,” she said, “I drew him out of the water.”l











Moses Kills an Egyptian





11 After many years, when Moses was grown up,m he went out of the palace to visit his people. While he was observing their hard, forced labor, he also saw an Egyptian beating a Hebrew, one of Moses’ own people. 12 He looked all around to see if anyone was watching, but no one was in sight. So he killed the Egyptian and hastily buried his body in the sand.n


13 He returned the next day and was surprised to find two Hebrew meno punching each other. Moses said to the man who was in the wrong, “What are you doing hitting your fellow Hebrew?”


14 The man retorted sarcastically, “And who appointed you to be a ruler and judge over us? Do you plan to kill me as you killed the Egyptian yesterday?” Stunned, Moses realized that people had found out what he had done, and he was afraid.











Exiled in Midian





15 When Pharaoh found out what had happened, he tried to have Moses killed, but Moses fled from the land of Egypt and went to live in Midianite territory.p


One day he sat down near a certain well. 16 Now there was a priest of Midian named Reuelq who had seven daughters. His daughters would come to draw water from the well and fill the troughs to water their father’s flock. 17 As Moses watched, some shepherds came and forced them away from the well. But Moses sprang up to their rescue and watered their father’s flock.


18 When they returned to their father Reuel, he asked them, “Why are you back so early today?”r


19 They answered, “An Egyptian man protected us from the shepherds who bullied us, and he was even kind enough to draw water for us to water the flock.”


20 “Well then, where is he?” he asked his daughters. “Why did you leave him at the well? Go find him and invite him to eat with us.”


21 So Moses agreed to take up residence there with Reuel, who, in time, gave Moses his daughter Zipporahs in marriage. 22 She later gave birth to a son, whom Moses named Gershom, for he said, “I am an alien in a foreign land.”t









God Remembers His People





23 Many years later, the king of Egypt who forced Moses into exile died. The Israelites, groaning in the misery of their enslavement, cried out for help. Their desperate cries of anguish from the depths of their slavery went up to God. 24 God heard their intense, painful groaning and remembered his covenantu with Abraham, Isaac, and Jacob. 25 God looked with compassion upon the Israelites, and God understoodv their sorrow.


 


a2:1 Their names were Amram and Jochebed. See 6:20; Num. 26:59. Amram means “family of the Lofty One,” and Jochebed means “YAH makes great.” The sister of Moses was Miriam (the Hebrew name for Mary). Miriam means “aromatic,” “fragrant,” “high place,” and “exaltation.”


b2:2 Moses’ sister, Miriam, was likely sixteen when Moses was born. And Moses’ older brother, Aaron, was three (see 7:7).


c2:2 This is the Hebrew word tob, which is usually translated as “good,” but it likely implies a healthy, handsome child (Heb. 11:23, “exceptional” child). Tob is a key word repeated seven times in Gen. 1, when God described creation as good. Comparing the birth of Moses to God’s “good” work of creation leads us to understand Moses’ birth as the dawning of a new creative era.


d2:3 The word used for “basket” here is the same Hebrew word used in Gen. 6:14 for Noah’s ark. God spared both Noah and Moses in an “ark.”


e2:3 This is the same word used in Gen. 2:8 to say God “placed” the man in the garden.


f2:4 No other place would be more dangerous for a Hebrew baby boy than under the nose of Pharaoh. Yet this is faith. Everything inside Moses’ mother and sister cried out to keep the baby near them, but a bold, risky faith that believes in miracles took over. This is one of the greatest acts of abandonment to God, a mother giving up her son. Only Mary, the mother of Jesus, displayed such a total surrender as this.


g2:6 The Hebrew here has an unusual construction, a double accusative that reads “She opened the lid of the basket and saw it, even the child.” This language is strange but is usually taken to simply be a restatement of the object (that is, “it” and “the child” are two ways of mentioning the same thing). However, an ancient rabbinic interpretation is that she saw the Shekinah glory (“it”) over the child.


h2:6 The Hebrew contains a play on words, for wattachmol can mean both “pitied” and “spared.”


i2:6 If the boy had already been circumcised, the princess would have known that he was a Hebrew child. Exodus Rabbah 1.24 suggests that an angel struck Moses to make him cry at the very moment she lifted the lid of the basket.


j2:9 Not only did God have Moses’ mother care for her own baby, but she received payment for caring for him. So until Moses was weaned (possibly three years), he was in the care of his mother. This woman of faith (see Heb. 11:23) nurtured and prayed for him daily. Truly, God’s ways are marvelous. Little did the royal family of Pharaoh know that they were preserving Moses for his future destiny that would eventually work against them. God saw to it that his deliverer was trained and raised up with all the wisdom Egypt could impart. Josephus and other ancient sources recorded that the Egyptian princess, the adoptive mother of Moses, was named Thermuthis. Josephus wrote: “Thermuthis therefore perceiving him [Moses] to be so remarkable a child, adopted him for her son, having no child of her own.” She later brought him to her father, the king, saying, “I have brought up a child who is of a divine form, and of a generous mind; and as I have received him from the bounty of the river . . . I thought proper to adopt him my son, and the heir of thy kingdom” (Ant. 2.9.7; trans. William Whiston).


k2:9 In Hebrew, the word for child is found seven times in this chapter.


l2:10 Etymologists debate the origin of the name Moses (Egyptian vs. Hebrew); however, it is clear from the verse that the name Moses sounds like the verb mashah, “to draw out.” The Egyptian word is the Hebrew equivalent for “son.” This is known as a paronomasia, or a wordplay. Thus, the meaning of Moses can be something like “[boy/son] who was drawn up from the water.” Moses’ name speaks of his past and his destiny, for the verb Mosheh in Hebrew is in active form: “he draws out.” It is a suitable name for God’s chosen leader who drew the Israelites out of Egypt, out of the Sea of Reeds (Red Sea). For as he was drawn out of the waters of the Nile and rescued by God’s plan for his life, so he would draw out over a million Hebrews. God will use the rescued to become rescuers.


m2:11 The word for “grown up” is wayyigdal and carries the sense of becoming great, not merely getting older. Moses did not grow up a slave, so he suffered no inner wounding from slavery. He was trained to be a leader from birth. Additionally, there is likely a gap of nearly forty years between v. 10 and v. 11. During those forty years, Moses grew in favor before Pharaoh and all of Egypt (see 11:3). Josephus wrote that by the age of thirty, Moses had become a mighty soldier and captain, leading the armies of Egypt against the Ethiopian city of Mero, which they conquered (see Ant. 2.10.1–2). Also, Moses had been trained and tutored in all the wisdom of Egypt and became a powerful prince and leader in the land (see Acts 7:22–23). Moses stood in line to receive the throne of Egypt, the world power at that time. See Ps. 113:7–8; Isa. 29:23; Heb. 11:24–25.


n2:12 Perhaps Moses thought that by killing the Egyptian, the Hebrews would recognize him as their deliverer. Moses knew his destiny but missed the timing and took matters into his own hands.


o2:13 Jewish tradition states that the two men were named Dathan and Abiram, who are mentioned in Num. 16 as two who opposed Moses and were killed for their rebellion (see Rashi commentary on Ex. 2:13–15; Acts 7:23–29).


p2:15 The land of Midian was on the eastern shore of the Gulf of Aqaba. The Midianites were descendants of Abraham through Keturah (see Gen. 25:2). The word Midian means “striving,” “con-tending,” or “subjugation.”


q2:16 Although Reuel is not mentioned until v. 18, his name is included here for the sake of narrative. Reuel is another name for Jethro (see 3:1). In a similar fashion, Jacob and Israel are two names for the same person. Some surmise that Jethro may have been his priestly title, for Jethro means “excellence.” Reuel means “friend of God.”


r2:18 Apparently, the difficulty Reuel’s daughters had with the shepherds while trying to water the flock was a regular occurrence. The Bible tells numerous accounts of women at wells (see Gen. 24:10–27; 29:1–12; John 4:1–42).


s2:21 In Egypt, he rescued a man, but in Midian, he rescued seven women (see Isa. 4:1). Moses’ courageous acts of rescuing others demonstrated the character of his life. He loved justice and delivering the weak from the hand of the strong. Given the marriage customs of the day, Zipporah was likely the oldest daughter of Jethro. Her name means “little bird,” “sparrow,” or “chirper.”


t2:22 Gershom (or Gershon; see 1 Chron. 6:1) is a compound word made up of ger and sham, which mean “alien [foreigner]” and “there.” Moses lived in obscurity as an exile for forty years. Those years of working for his father-in-law were years of self-emptying and preparing to become a world champion, a deliverer. He began by rescuing a few (the women at the well) and ended by rescuing an entire nation from bondage. Never underestimate God’s grace at work while you are in a wilderness season. The greater your destiny, the greater your preparation will be.


u2:24 The cries of God’s people immediately awakened the covenant loyalties God had promised to Abraham, Isaac, and Jacob, moving God to action. He acted not only because he was bound by the covenant but also because he longed to see his people set free. God on high will also hear your cries for deliverance.


v2:25 This is the Hebrew word yadaʿ, which means an “intimate knowledge” or “understanding.” God felt the pain of his people. When Scripture says that God “remembered” (v. 24), there is no implication that he had forgotten his covenant with the patriarchs, only that he brought it to mind and chose to act upon the promises he had given them. God not only hears our prayers, but he also understands our sighs, groanings, and suffering. These two verses use four verbs: God “heard,” “remembered,” “looked [with compassion],” and “understood.” Our Father is kind and gracious to us.









The Burning Bush





3Now Moses was a shepherd over the flock of his father-in-law, Jethro,a the priest of Midian. One day Moses led the flock to the far side of the desert until they reached Horeb,b the mountain of God. 2 In that place, the messenger of YAHWEH appearedc to Moses as flames of fire blazing from within a thornbush.d As Moses gazed upon the blazing bush, he was astonished to see that the thornbush was not being burned up. 3 Moses thought, “I must get closer to this extraordinary sight and see why the bush is not being consumed.”


4 When YAHWEHe saw that Moses turned aside to get a closer look, he called to him from inside the burning bush. “Moses, Moses!” he said.


“I am here,” Moses answered.


5 Godf said, “Do not come any closer! Take off your sandals,g for the place where you are standing is holy ground. 6 For I am the God of your ancestors, the God of Abraham, Isaac, and Jacob.” Upon hearing this, a feeling of dread rushed over Moses, so he covered his face, for he was afraid to look at God.











The Mission of Moses





7 Then YAHWEH said, “I have clearly seen the miseryh of my people in Egypt. And I have heard them crying out for help to be rescued from their cruel taskmasters. Yes, I am deeply concerned over their sufferings. 8 So I have come down to pry them loose from the clutches of the Egyptians and to bring them up out of that country to a land that flows with milk and drips with honey.i It is a territory occupied by the Canaanites, the Hittites, the Amorites, the Perizzites, the Hivites, and the Jebusites. 9 Now behold, the Israelites’ cry for help has reached my heart, and I have also observed the brutality of the Egyptians toward them. 10 So now, I am sending you back to Pharaoh, for you must lead my people, the Israelites, out of Egypt.”j











Excuses and Signs





11 Moses was stunned! He said to God, “Who am I to go to Pharaoh and lead the Israelites out of Egypt?”k


12 “It does not matter who you are—I am with you,”l God said. “And this burning bush is a supernatural signm to assure you that I am the one sending you. And after you have led the people out of Egypt, you will return to worship me on this mountain.”









God Reveals His Name





13 But Moses replied, “If I go back to the Israelites and say to them, ‘The God of your ancestors has sent me to you,’ they will ask me, ‘What is his name?’ What am I to tell them?”


14 God said to Moses, “I AM WHO I AM.n Tell the Israelites: ‘I AM has sent me to rescue you.’ ”


15 God also said to Moses, “Say to them, ‘YAHWEH, the God of your ancestors, the God of Abraham, Isaac, and Jacob, has sent me to you.’ This has always been my name, and this is how I will be known for all generations to come.”









God Gives Moses His Mission





16 “You must go, gather the elders of Israel together, and tell them, ‘YAHWEH, the God of your ancestors—the God of Abraham, Isaac, and Jacob—has appeared to me, and he has carefully observed you and the mistreatment you have endured in Egypt. 17 And he says to you: “I have decided to bring you out of the misery of Egypt to the land occupied by the Canaanites, the Hittites, the Amorites, the Perizzites, the Hivites, and the Jebusites, a land flowing with milk and dripping with honey.” ’


18 “Moses, the Israelites will listen and believe you. Then you must take the elders of Israel and go to the king of Egypt and say to him, ‘YAHWEH, the God of the Hebrews, has revealed himself to us.o So now please let us make a three-day journey into the desert and sacrifice to YAHWEH our God.’ ”









God Will Reveal His Power





19 “I know that the king of Egypt will not let you go unless he is forced by a mighty hand.p 20 So I will reveal my power and strike Egypt with a series of awe-inspiring wonders among them. Then afterward, Pharaoh will let you go. 21 And I will cause the Egyptians to grant great favor to this people. Indeed, you will not depart empty-handed. 22 Every Israelite woman will ask her Egyptian neighbor and any woman staying in her house for their objects of silver and gold, and for fine clothing. You will dress your own sons and daughters in them. In that way, you will walk away with the wealth of Egypt!”q


 


a3:1 Jethro is the same person as Reuel (see 2:16). The root word for Jethro means “abundance” or “superior.”


b3:1 Horeb is another name for Mount Sinai. Horeb means “barren” or “desolate.” Moses would one day return to Horeb with a much larger flock: the nation of Israel.


c3:2 Or “the angel of YAHWEH became visible [manifested].” See Gen. 16:7–13; 21:17; 22:11–18. Moses was a man who had witnessed the Egyptian arts of magic and sorcery, yet he had never encountered anything like this before, an angel (messenger) speaking out of a blazing thornbush. In Scripture, fire is an emblem for God himself. As Abram lay in a trance, God came down as fire in the darkness to walk between the pieces of the sacrifice (see Gen. 15:12–21; see also Isa. 62:1). And God’s presence was with Israel in the wilderness as a pillar of cloud by day and a fire by night. On the day of Pentecost, the Holy Spirit’s chosen emblem was a miniature pillar of fire that burned over the heads of the disciples. And in the book of Revelation, seven torches of fire burned perpetually before the throne (see Rev. 4:5). His fire did not need fuel. It was a supernatural fire, an undiminished, continually replenishing energy source. This unfueled fire becomes a picture of God meeting Moses as the I AM in order to fill him with the fire of God’s supernatural power. Moses turned to gaze on this scene, and his curiosity furnished him with an encounter with God. The Lord God broke his forty-year silence with Moses as he called to Moses from within the bush of fire. For at least 14,600 days, Moses had been an assistant shepherd to his father-in-law; then God spoke.


d3:2 The Hebrew word seneh is similar in sound to “Sinai.” Perhaps Sinai derived its name from this thornbush. Seneh is taken from a root word that means “to prick [pierce].” This thornbush points back to the curse of sin that caused the earth to produce thorns (see Gen. 3:17–18). Jesus wore a crown of thorns on the cross (see John 19:1–2). The thorny bush was also a picture for Moses of himself. God’s fire burned in him—even though he had fallen into sin and committed murder—yet did not destroy him. God was going to ignite Moses into a fiery prophet despite what “thorns” may have remained in his life. Moses lingered before this burning bush perhaps for days until he absorbed the sacred flame and became a burning bush, a deliverer for Israel.
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