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The word "God," so "capitalised" (as we Americans say), is the definable proper name, signifying Ens necessarium[1]; in my belief Really creator of all three Universes of Experience.


Some words shall herein be capitalised when used, not as vernacular, but as terms defined. Thus an "idea" is the substance of an actual unitary thought or fancy; but "Idea," nearer Plato's idea of ἰδέα, denotes anything whose Being consists in its mere capacity for getting fully represented, regardless of any person's faculty or impotence to represent it.


"Real" is a word invented in the thirteenth century to signify having Properties, i.e. characters sufficing to identify their subject, and possessing these whether they be anywise attributed to it by any single man or group of men, or not. Thus, the substance of a dream is not Real, since it was such as it was, merely in that a dreamer so dreamed it; but the fact of the dream is Real, if it was dreamed; since if so, its date, the name of the dreamer, etc., make up a set of circumstances sufficient to distinguish it from all other events; and these belong to it, i.e. would be true if predicated of it, whether A, B, or C Actually ascertains them or not. The "Actual" is that which is met with in the past, present, or future.


An "Experience" is a brutally produced conscious effect that contributes to a habit, self-controlled, yet so satisfying, on deliberation, as to be destructible by no positive exercise of internal vigour. I use the word "self-controlled" for "controlled by the thinker's self," and not for "uncontrolled" except in its own spontaneous, i.e. automatic, self-development, as Professor J. M. Baldwin uses the word. Take for illustration the sensation undergone by a child that puts its forefinger into a flame with the acquisition of a habit of keeping all its members out of all flames. A compulsion is "Brute," whose immediate efficacy nowise consists in conformity to rule or reason.


Of the three Universes of Experience familiar to us all, the first comprises all mere Ideas, those airy nothings to which the mind of poet, pure mathematician, or another might give local habitation and a name within that mind. Their very airy-nothingness, the fact that their Being consists in mere capability of getting thought, not in anybody's Actually thinking them, saves their Reality. The second Universe is that of the Brute Actuality of things and facts. I am confident that their Being consists in reactions against Brute forces, notwithstanding objections redoubtable until they are closely and fairly examined. The third Universe comprises everything whose being consists in active power to establish connections between different objects, especially between objects in different Universes. Such is everything which is essentially a Sign—not the mere body of the Sign, which is not essentially such, but, so to speak, the Sign's Soul, which has its Being in its power of serving as intermediary between its Object and a Mind. Such, too, is a living consciousness, and such the life, the power of growth, of a plant. Such is a living constitution[2]—a daily newspaper, a great fortune, a social "movement."


An "Argument" is any process of thought reasonably tending to produce a definite belief. An "Argumentation" is an Argument proceeding upon definitely formulated premisses.


If God Really be, and be benign, then, in view of the generally conceded truth that religion, were it but proved, would be a good outweighing all others, we should naturally expect that there would be some Argument for His Reality that should be obvious to all minds, high and low alike, that should earnestly strive to find the truth of the matter; and further, that this Argument should present its conclusion, not as a proposition of metaphysical theology, but in a form directly applicable to the conduct of life, and full of nutrition for man's highest growth. What I shall refer to as the N.A.—the Neglected Argument—seems to me best to fulfil this condition, and I should not wonder if the majority of those whose own reflections have harvested belief in God must bless the radiance of the N.A. for that wealth. Its persuasiveness is no less than extraordinary; while it is not unknown to anybody. Nevertheless, of all those theologians (within my little range of reading) who, with commendable assiduity, scrape together all the sound reasons they can find or concoct to prove the first proposition of theology, few mention this one, and they most briefly. They probably share those current notions of logic which recognise no other Arguments than Argumentations.


There is a certain agreeable occupation of mind which, from its having no distinctive name, I infer is not as commonly practised as it deserves to be; for indulged in moderately—say through some five to six per cent. of one's waking time, perhaps during a stroll—it is refreshing enough more than to repay the expenditure. Because it involves no purpose save that of casting aside all serious purpose, I have sometimes been half-inclined to call it reverie, with some qualification; but for a frame of mind so antipodal to vacancy and dreaminess such a designation would be too excruciating a misfit. In fact, it is Pure Play. Now, Play, we all know, is a lively exercise of one's powers. Pure Play has no rules, except this very law of liberty. It bloweth where it listeth. It has no purpose, unless recreation. The particular occupation I mean—a petite bouchée with the Universes—may take either the form of esthetic contemplation, or that of distant castle-building (whether in Spain or within one's own moral training), or that of considering some wonder in one of the Universes, or some connection between two of the three, with speculation concerning its cause. It is this last kind—I will call it "Musement" on the whole—that I particularly recommend, because it will in time flower into the N.A. One who sits down with the purpose of becoming convinced of the truth of religion is plainly not inquiring in scientific singleness of heart, and must always suspect himself of reasoning unfairly. So he can never attain the entirety even of a physicist's belief in electrons, although this is avowedly but provisional. But let religious meditation be allowed to grow up spontaneously out of Pure Play without any breach of continuity, and the Muser will retain the perfect candour proper to Musement.
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