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The anthology 'Native Americans: 22 Books on History, Mythology, Culture & Linguistic Studies' presents an unparalleled compilation that dives deep into the diverse fabric of Native American heritage. This collection spans a wide range of literary styles, from scholarly essays and historical recordings to personal narratives and mythological tales, encapsulating the rich tapestry of Native American cultures. The editors have meticulously curated works that reflect both the diversity and the unity of the Native American experience, emphasizing seminal pieces that have shaped our understanding of indigenous peoples histories, cosmologies, and sociolinguistic dynamics. This compilation not only showcases the range of Native American voices but also serves as a vital resource in the broader context of Americana literature. The contributing authors and editors, including notable figures such as Lewis Spence, Franz Boas, and Cyrus Thomas, come from various backgrounds of ethnology, anthropology, and linguistics, thereby enriching the anthology with their comprehensive research and profound insights into Native American life. Their collective work underscores significant historical and cultural movements, offering perspectives that range from the foundational mythologies of different tribes to the impact of European colonization. This scholarly assembly fosters a deeper appreciation of the complexities and richness of Native American societies, embracing a wide array of cultural narratives and academic reflections that contribute to the field's evolving discourse. 'Native Americans: 22 Books on History, Mythology, Culture & Linguistic Studies' is an indispensable addition to the libraries of enthusiasts and scholars alike. It invites readers to embark on a comprehensive journey through the intellectual and spiritual landscapes of indigenous peoples of North America. This anthology not only acts as a bridge connecting the past with the present but also emphasizes the educational value inherent in examining these multifaceted studies. As such, it provides a unique opportunity to explore a plethora of perspectives, documenting the legacy and perpetuity of Native American cultures within the broader tapestry of human civilization.
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In W. H. Collison's 'In the Wake of the War Canoe,' readers are transported to the rugged coast of British Columbia, where they are immersed in the rich cultural traditions of the indigenous people. Collison's evocative prose captures the beauty and danger of life on the Pacific Northwest coast, providing a vivid depiction of the struggles and triumphs of the First Nations communities. The book seamlessly weaves together elements of history, folklore, and personal anecdotes, creating a compelling narrative that sheds light on a little-known aspect of Canadian history. W. H. Collison, a missionary who lived among the First Nations people in British Columbia, drew inspiration from his interactions with the communities he served. His deep respect for their culture and his desire to preserve their stories led him to write 'In the Wake of the War Canoe,' a book that serves as both a tribute to the indigenous peoples of the region and a valuable historical document. I highly recommend 'In the Wake of the War Canoe' to readers interested in Canadian history, indigenous cultures, or simply those looking for a beautifully written and enlightening book. Collison's work is not only a literary gem but also a poignant reminder of the importance of preserving and celebrating diverse cultural traditions.
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A WRITER'S DIARY by Virginia Woolf is a compelling collection of the author's diary entries spanning from 1918 to 1941. Written in a stream-of-consciousness style, the book captures Woolf's inner thoughts, musings, and struggles as a writer, providing a rare glimpse into her creative process and personal life. The entries discuss her opinions on literature, reflections on her own work, and intimate details of her daily routines. The literary context of the book showcases Woolf's unique perspective on the role of the writer in society, highlighting her experimentation with narrative form and her exploration of female subjectivity. Woolf's exquisite prose and keen observations make A WRITER'S DIARY a must-read for fans of modernist literature and aspiring writers alike. Virginia Woolf's own experiences as a novelist, essayist, and feminist thinker undoubtedly informed the depth and complexity of this insightful work, making it a valuable resource for understanding her artistic vision and legacy. I highly recommend A WRITER'S DIARY to anyone interested in delving into the mind of one of the most influential writers of the 20th century.
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In the 'BEATRIX POTTER Ultimate Collection - 22 Children's Books With Complete Original Illustrations', readers are transported to a whimsical world filled with beloved animal characters such as Peter Rabbit, Jemima Puddle-Duck, and Squirrel Nutkin. Beatrix Potter's charming tales are presented with vivid illustrations that captivate audiences of all ages. Potter's clear and simple writing style, coupled with her attention to detail in the illustrations, make her stories timeless classics in children's literature. The themes of friendship, nature, and adventure are prevalent throughout the collection, appealing to young readers and sparking their imagination. Beatrix Potter's works continue to engage and delight generations of readers worldwide, making her a renowned figure in children's literature. Her ability to bring anthropomorphic animals to life in her stories reflects her deep connection to the natural world and her passion for storytelling. Readers will find themselves drawn into a mesmerizing realm where animals speak, explore, and learn valuable life lessons. The 'BEATRIX POTTER Ultimate Collection' is highly recommended for readers of all ages who appreciate timeless tales filled with enchantment, humor, and heartwarming moments.
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In 'Excellent Women' by Various, the reader is taken on a journey through the lives of various women in different walks of life, showcasing their strengths and vulnerabilities. The book is written in a subtle yet insightful manner, offering a deep and thought-provoking look into the complexities of female characters. Set in mid-20th century England, the novel captures the societal norms and expectations of the time while simultaneously challenging them through the lens of its female protagonists. Various employs a distinct literary style, incorporating sharp wit and nuanced character development that keeps the reader engaged from beginning to end. The book is considered a classic in feminist literature, offering a unique perspective on the role of women in society. Written by multiple authors, 'Excellent Women' sheds light on the diverse experiences and emotions of women, making it a compelling read for those interested in gender studies and literature enthusiasts alike.
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  During the earlier years of my life with the Zuñi Indians of western-central New Mexico, from the autumn of 1879 to the winter of 1881—before access to their country had been rendered easy by the completion of the Atlantic and Pacific railroad,—they remained, as regards their social and religious institutions and customs and their modes of thought, if not of daily life, the most archaic of the Pueblo or Aridian peoples. They still continue to be, as they have for centuries been, the most highly developed, yet characteristic and representative of all these people.




  In fact, it is principally due to this higher development by the Zuñi, than by any of the other Pueblos, of the mytho-sociologic system distinctive in some measure of them all at the time of the Spanish conquest of the southwest, that they have maintained so long and so much more completely than any of the others the primitive characteristics of the Aridian phase of culture; this despite the fact that, being the descendants of the original dwellers in the famous "Seven Cities of Cibola," they were the earliest known of all the tribes within the territory of the United States. Like the other Pueblos, the Zuñians, when discovered, were found living in segregated towns; but unlike the other groups (each separate community of any one of which was autonomous except on rare occasions) they were permanently and closely confederated in both a political and hierarchical sense. In other words, all their subtribes and lesser towns were distinctively related to and ruled from a central tribe and town through priest-chiefs, representative of each of them, sitting under the supreme council or septuarchy of the "master priests of the house" in the central town itself, much as were the divisions and cities of the great Inca dominion in South America represented at and ruled from Cuzco, the central city and province of them all.




  It thus happened that, although one or another of the Zuñi subtribes was at different times partially and temporarily conquered by the Spaniards, they were never as a whole people subdued; and, although missions and chapels were ultimately established at one and another of their towns by the Franciscan friars, they were never all of them immediately under mission influence and surveillance at any one time until a comparatively recent date. The evidences and tragic consequences of this may be traced throughout the history of Spanish intercourse, and as the measure of its effect in minimizing the influence of Spanish thought and example on Zuñi culture and habits is of great importance in determining to what extent the following sacred myths may be regarded as purely aboriginal, a brief outline of this history is regarded as desirable.
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  The first discovered of the Seven Cities of Cibola or Zuñiland, called by the Zuñis themselves Shíwona, was by native account the most easterly of their towns, the K‘yä´kime of tradition and the Caquima of later Spanish record. According also to native tradition it was entered by Estevanico, the negro spy of Fray Marcos de Niza, and the Black Mexican of Zuñi story, in the spring of 1539. The negro was forthwith killed by the inhabitants; but the friar, following him shortly after, saw from the mesa heights to the southward one of the seven villages, and, making good his escape, reported his discovery to the viceroy of Mexico, Don Antonio de Mendoza.




  Only a year later the largest of the westerly towns, Háwik’uh (Aquico) was stormed and its inhabitants partly subdued, partly driven away to the great tribal stronghold, Thunder mountain, by that valiant knight, Don Francisco Vasquez de Coronado, and his vanguard of hardy mail-clad soldiers. The little army occupied as headquarters, for several months, the town they had captured, and later the more numerous rear of the army were quartered at the more central and eastern town of Mátsaki (Muzaque). During this time Coronado and his comrades in arms were able to reassure and pacify the natives, insomuch that when, two years afterward, they were returning through Zuñiland en route to Mexico from the conquests of the farther Pueblos and their vain search for the golden province of Quivira, they were entreated to remain and join the tribes. But Fray Juan de Padilla, the heroic priest of the expedition, had found more fertile fields to the eastward, and only three or four Mexican Indian allies of the Spaniards were fain to stay.




  When, in 1581-'82, Francisco Chamuscado and his 9 soldiers recklessly penetrated those vast and lonely wilds of the southwest (in 1888 I sketched his graven signature and those of many of his successors on El Moro, or the Rock Mesa of Inscriptions, 35 miles east of Zuñi) and passed through the country of Cibola, he was not hindered by its people. And when Antonio de Espejo, in 1582, with scarcely more of a company, was on his way toward Tusayan or the Hopi country, in the northwest, he stopped at the central town of Alona (Hálona) and was well received. To this day the marks, said by the Zuñis to have been made by the "iron bonnets of his tall warriors," are shown on the rafters of one of the low, still used prehistoric rooms facing the great northern court (once the central and main one) of Zuñi, and attest to the hospitality so long ago accorded them there.




  Again, in the autumn of 1598, Juan de Oñate and his more considerable force of soldiers and priests, after their general tour of formal conquest in the other Pueblo provinces, were met as they approached the Zuñi towns by delegations of singing priests and warriors, and were received with such showers of white prayer-meal on entering that they had to protect themselves from these offerings, as they supposed, of peace. This incident, and that of the ceremonial hunt and feast given them afterward, signifies conclusively the estimation in which, up to that time, the Spaniards had been held by the priestly elders of Zuñiland. Precisely as the returning Kâ´kâkwe, or mythic-dance dramatists, personating gods and heroes of the olden time are received twice yearly (before and after the harvest growth and time), so were these soldiers and friars received, not as enemies nor as aliens, but as veritable gods or god-men, coming forth at the close of autumn from out the land of day, whence come the ripening breaths of the Frost gods!




  As yet, the Franciscan friars, although sometimes baptizing scores of the Zuñi—much to their gratification, doubtless, as quite appropriate behavior on the part of such beings when friendly,—had not antagonized their ancient observances or beliefs; and the warriors who accompanied them had never, since the first of them had come, and after fighting had laid down their dreadful arms and made peace and left hostages, albeit mortals like themselves, with their forefathers—had never again raised their fearful batons of thunder and fire or their long blades of blue metal like lightning.




  But all this was soon to change. When, nearly a quarter of a century later still, Fray Alonzo de Benavides became father-custodian of New Mexico, he undertook to establish missions throughout the country. More than twenty missionaries were introduced into the Pueblo provinces by him, and soon afterward Esteban de Perea brought thirty more from Spain and old Mexico. Among the latter were Fray Martin de Arvide and Fray Francisco de Letrado. Fray Letrado was assigned to Zuñi some time after 1628. By the end of the following year the Indians had built for him at Hálona the little Church of the Purification or of the Immaculate Virgin, and at Háwik’uh the church and conventual residence of the Immaculate Conception.




  Fray Francisco was an old man and very zealous. Unquestionably, he antagonized the native priests. It is as certain that, at first welcoming him, they gradually came to look upon his religion as no less that of mortal men than their own, and to regard its magic and power of appeal to the gods as of small account in the making of rain or the quelling of war and sorcery. Wherefore, although baptized by dozens as they had been, they brooked but ill the compulsory attendance at mass and other observances and the constant interferences of the father and his soldiers (for a small escort, unluckily, accompanied him) with their own acts of worship. When in the winter of 1630 Fray Martin de Arvide joined Fray Letrado at Háwik’uh, on the way to establish missions among the Zipias, a pueblo people said by the Zuñis to have lived considerably to the southwestward of them at that time, and called by them Tsípiakwe ("People-of-the-coarse-hanging-hair"), he foresaw for his brother and himself speedy martyrdom. He had but fairly departed when, on the Sunday following, the people delayed attending mass, and Fray Francisco, going forth to remonstrate with them, met a party of the native religionists armed with bows and arrows and in mood so menacing that in expectancy of death he knelt where he had stood, clinging to his crucifix, and, continuing to entreat them, was transfixed by many arrows.




  Thus speedily was slain the first resident priest of Zuñi; thus were the Zuñis themselves disillusionized of their belief in the more than mortal power of the Spaniard and the deific character of his religion; for they broke up the ornaments of the altar, burned the church, and then sallied forth to follow Fray Martin. They overtook him at night five days later, attacked his party while in camp, overawed and killed outright his two soldiers, and, joined by his traitorous "Christian Indians," one of whom, a half-blood, cut off his hand and scalped him, they killed also this venerable friar and hastened back to their town. There the ceremonial of the scalp dances of initiation were performed over the scalps of the two friars, an observance designed both as a commemoration of victory and to lay the ghosts of the slain by completing the count of their unfinished days and making them members by adoption of the ghostly tribe of Zuñi. The scalp-dance is also supposed to proclaim in song, unto the gods and men, that thenceforward their people are of the enemy, and unto the gods of the enemy that the gods of Zuñi are victors over them, whereof and wherefore it will be well for them to beware. Thus the estimation in which the Spaniard, and especially his religious representatives, were ever afterward to be held was fixed on those fatal days at the close of February, 1630.




  Now again, after this demonstration, the Zuñis, as in the days of the great flood, when men had disobeyed the gods, as when Coronado advanced on Háwik’uh, so soon as they had completed the rites of purifying and baptizing the scalps, betook themselves to Thunder mountain and thereon intrenched themselves.




  It was not until after two years had passed that they were attacked there, but not overcome, by Tomas de Albizu and his soldiery and induced by the priests who accompanied him, and whom the Indians, knowing them to be unarmed, allowed to approach, to hold parley. It is probable that Don Tomas, finding it impossible to storm their rock successfully, promised that if they would yield the wretched mestizo who had cut off the hand and torn away the scalp of Fray Martin, he and his people would leave them in peace. At any rate, the mutilator of the friar was yielded, and in due course was hanged by the Spanish authorities.




  Then gradually the Zuñis descended from their stronghold and a few years later were peacefully reoccupying the largest four of their towns. More than thirty years elapsed before the missions of the Purification at Hálona and the Immaculate Conception at Háwik’uh were reestablished. In 1670 Fray Juan Galdo was the resident priest at the one, and at the other Fray Pedro de Avila y Ayala. But in the autumn of the year named a numerous band of Apache-Navajo attacked the town of Háwik’uh, and, making for the lower courts where stood the church and convent, they dragged Fray Avila from the altar, at which he had sought refuge, clinging to the cross and an image of the Virgin, and, stripping him, beat him to death with one of the church bells at the foot of the cross in the courtyard hard by. They then plundered and burned the church, threw the image of the Virgin into the flames, and, transfixing the body of the priest with more than 200 arrows, cast upon it stones and the carcasses of three dead lambs. The mutilated corpse was thus found the following day by Fray Galdo and carried to Hálona for sepulture in the Church of the Purification there.




  After this tragic occurrence the pueblo of Háwik’uh was abandoned by the missionaries and for a short time at least by its native inhabitants as well. Nevertheless, it seems highly probable that other Zuñis, if not indeed some of the townspeople themselves, had to do with the tragic affair just related, for there is no evidence that, although the people of Háwik’uh were numerous, any of them came to the rescue of the father, or that their town was sacked, whereas the church was plundered and burned.




  They do not seem, however, to have done injury to the priest of Hálona, for just previously to the summer of 1680 when they, in common with all the other Pueblo Indians, joined in the revolt against Spanish rule and religion, they were tolerating the presence of Fray Juan de Bal at this town and of another priest, it seems, at Háwik’uh.




  When the message strands of that great war magician, Popé of Taos, who had planned the rebellion and sent forth the knotted strings of invitation and warning, were received by the Zuñis, their leaders of one accord consented to join the movement and sped the war strands farther on to the Tusayan country, there insisting with the less courageous Hopi that they join also, and ultimately gaining their at first divided consent.




  When all the knots had been numbered and untied, then, to a man, the Zuñis arose to slay Spaniards wheresoever they might encounter them. They forthwith killed Fray Juan de Bal, the priest of Hálona, burning his church and destroying the chapels in the lesser towns round about. Not content with this, they dispatched warriors to the Tusayan country to see to it that the Hopi remain faithful to their promise and vigorously to abet them in its fulfilment.




  It fared far otherwise with the priest of Háwik’uh. Although his name is unknown, and although it has been doubted that any other missionary than Fray Juan of Hálona was with the Zuñis at the time, or that the mission of Háwik’uh was ever occupied after the death of Fray Pedro de Avila, yet Vetancurt's chronicles are explicit in stating the contrary, and that, although the Church of the Conception was again burned, the priest escaped. This latter statement is substantially true if we may trust Zuñi tradition, which is very detailed on this point, and which is trustworthy on many another and better recorded point of even remoter date.




  The elder Priests of the Bow—three of whom were battle-scarred warriors of nearly a hundred winters at the time of my initiation into their order—told me that one of their gray-robed tútatsikwe ("fathers of drink," so named because they used cup-like vessels of water in baptizing), whom their ancients had with them at Háwik’uh in the time of the great evil, was much loved by them; "for, like ourselves," they affirmed, "he had a Zuñi heart and cared for the sick and women and children, nor contended with the fathers of the people; therefore, in that time of evil they spared him on condition "—precisely the rather sweeping condition these same veterans had in 1880 imposed on me ere they would permit of my adoption into one of their clans—"that he eschew the vestment and usages of his people and kind, and in everything, costume and ways of life alike, become a Zuñi; for as such only could they spare him and nurture him." Not so much, I imagine, from fear of death—for the dauntless Franciscan friars of those days feared only God and the devil and met martyrdom as bridegrooms of the Virgin herself—as from love of the Zuñis, if one may judge by the regard they even still have for his memory, and a hope that, living, he might perchance restrain them, alike to the good of their people and his own people, the father gave way to their wishes; or he may have been forced to accede to them by one of those compulsory adoptions of the enemy not uncommonly practiced by the Indians in times of hostility. Be this as it may, the Zuñis abandoned all their towns in the valley, and taking the good priest with them, fled yet again to the top of their high Mountain of Thunder. Around an ample amphitheater near its southern rim, they rebuilt six or seven great clusters of stone houses and renewed in the miniature vales of the mesa summit the reservoirs for rain and snow, and on the crests above the trickling spring under their towns, and along the upper reaches of the giddy trail by which the heights were scaled they reared archers' booths and heaps of slingstones and munitions of heavy rocks.




  There, continually providing for the conflict which they knew would sooner or later reach even their remote fastnesses (as speedily it began to reach the Rio Grande country), they abode securely for more than ten years, living strictly according to the ways of their forefathers, worshiping only the beloved of war and the wind and rain, nor paying aught of attention to the jealous gods of the Spaniard.




  Then at last Diego de Vargas, the reconquistador of New Mexico, approached Zuñiland with his force of foot soldiers and horsemen. The Zuñis, learning this, poisoned the waters of their springs at Pescado and near the entrance to the valley with yucca juice and cactus spines, and, they say, "with the death-magic of corpse shells; so that the horses and men, drinking there, were undone or died of bloating and bowel sickness." In this latter statement the historians of Vargas and the Zuñi traditions agree. But the captain-general could not have stormed the Rock of Cibola. With the weakened force remaining at his command his efforts were doubly futile. Therefore, where now the new peach orchards of the Zuñis grow on the sunlit sand slopes, 800 feet below the northern crest of the mesa their fathers so well defended in those days, Vargas camped his army, with intent to besiege the heathen renegades, and to harass and pick off such stragglers as came within the range of his arquebuses.




  Now, however, the good friar whom the Indians called Kwan Tátchui Lók‘yana ("Juan Gray-robed-father-of-us"), was called to council by the elders, and given a well-scraped piece of deerskin, whitened with prayer meal, and some bits of cinder, wherewith to make markings of meaning to his countrymen. And he was bidden to mark thereon that the Zuñis were good to those who, like him, were good to them and meddled not; nor would they harm any who did not harm their women and children and their elders. And that if such these captains and their warriors would but choose and promise to be, they would descend from their mountain, nor stretch their bowstrings more. But when they told their gray father that he could now join his people if that by so doing he might stay their anger, and told him so to mark it, the priest, so the legend runs, "dissembled and did not tell that he was there, only that the fathers of the Áshiwi were good now;" for he willed, it would seem, to abide with them all the rest of his days, which, alas, were but few. Then the hide was tied to a slingstone and taken to the edge of the mesa, and cast down into the midst of the watchful enemy by the arm of a strong warrior. And when the bearded foemen below saw it fall, they took it up and curiously questioned it with their eyes, and finding its answers perfect and its import good, they instant bore it to their war captain, and in token of his consent, they waved it aloft. So was speech held and peace forthwith established between them.
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