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         Note on the spelling of Ba’th


         Ba’th, Arabic for resurrection, is transcribed in various ways, also like Ba’ath, Baath or Baas. In this study Ba’th is used. It is the most widely used spelling in academic literature, and is also the transcription closest to the original Arabic [image: ]

      

   


   
      vii
         
            
[image: ] Contents

         

         
            
               
	Title Page

                  	Dedication

                  	Foreword by Philip K. Hitti 

                  	Preface 

                  	Author’s Introduction 

                  	Preface to the Second Edition 

                  	Epigraph

                  	1. Beginnings of Arab Socialism 

                  	2. The Advent of the Arab Ba’th Socialist Party 

                  	3. Drift to the Left, 1954–58 

                  	4. Ba’th and the U.A.R. 

                  	5. The Break-up of the U.A.R. 

                  	6. The Ba’th Party in Iraq, 1963 

                  	7. Syria, the Ba’th Party, and the Loss of Iraq 

                  	8. Ba’th Ideology 

                  	9. Ba’th Socialism 

                  	10. Ba’th Orientation 

                  	11. Organization and Structure 

                  	12. Conclusions 

                  	Appendix A: Decisions of the Sixth National Convention of the Arab Ba’th Socialist Party 

                  	Appendix B: Constitution of the Arab Ba’th Socialist Party 

                  	Appendix C: Syrian Provisional Constitution, 1964 

                  	Bibliographic Essay 

                  	Index 

                  	About the Author 

                  	Copyright 

               



         

      

   


   
      
         
ix
             [image: ] Foreword

         

         Of the numerous political parties that have mushroomed in the contemporary Arab world, the Ba’th is one of the very few that by its ideology, organization, and effectiveness qualifies to be so called. The majority of the others revolve on personalities and stand ready to bargain and compromise.

         As a school of thought the Ba’th draws upon Western Socialist-humanist sources. But its leaders and spokesmen, though mostly European educated, disclaim any such indebtedness.

         They emphasize, rather overemphasize, the rootedness of their doctrines in Arabism and Islamism. Meanwhile they consider Moslem Brotherhood reactionary, hold little rapport with other Socialist parties in the area, and look upon Communists as rivals rather than allies. Nevertheless they have lately developed within their ranks a leftist wing.

         The increasing importance of this party in recent years may be indicated by the fact that its advocates seized power in Iraq for seven months in 1963 and in Syria they have retained it since 1963. In February of 1966 the leftists among them gained control in Syria.

         This book by Dr. Abu Jaber is a descriptive and analytical study of the Ba’th party in its genesis, ideology, structural organization, and historical development. It is the only one of its kind in English known to me. It represents years of research by an Arab-born, American-educated author who, thanks to a xFord Foundation fellowship, had a year of graduate work and research at Princeton University and another year of travel in the area concerned. The result is a worthy contribution not only to our knowledge of a leading political party but to Arab politics in general.

         
             

         

         PHILIP K. HITTI

         Princeton, N.J.

         May 11, 1966
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         The activities and ideology of the Ba’th party have been of special interest to me for many years. That the Ba’th party today, in power in Syria, is of great interest to many of us concerned with the contemporary problems of the Arab world is only natural, for it is the first “ideological” party to achieve power there.

         This book outlines the genesis, development, and character of the Ba’th Socialist party in the Arab world, with particular emphasis on Syria, where it has thrived. It explores the ideas of early Arab Socialists and outlines the history of the Ba’th party’s activities, ideology, and organization. (It does not purport to be a general discussion of Arab politics.)

         Research for this study was done primarily in Arabic sources, for two reasons: (1) Material in Western languages on the subject of Arab socialism in general and on the Ba’th in particular is scarce. (2) It will benefit the reader, in my opinion, to see the ideas of Arab socialism as translated from their original text. (Unless otherwise indicated, translations in the text and appendixes are by the present author.) However, many books and articles in English were of great value in suggesting areas of research and in providing insight sometimes fresh but often stereotyped – about the emergence of ideology in a developing region of the world.

         Transliteration from Arabic to English has been kept simple. The most familiar English form has been used wherever possible and diacritical marks have been kept to a minimum.xii

         It would be impossible to list individually the countless people and organizations that helped me in the preparation of this study. I would like to thank my friend Professor Frank Munger of Syracuse University, whose insights and suggestions added much to this book. My thanks also go to the Ford Foundation and the Foreign Area Training Program, whose financial assistance made it possible for me to research and write this book both at Princeton University and in the Arab world. Special gratitude goes to Philip K. Hitti of Princeton University, who has written the Foreword.

         I wish also to acknowledge the assistance of many individuals – both members and nonmembers of the Ba’th party in Syria, Jordan, and Lebanon – who wish to have their names withheld. Special thanks go to Dr. Bashir al-Dauk, owner of the Tali’ah Publishing House in Beirut, who placed his private collection of newspapers and books at my disposal.

         The views expressed in this book are solely those of the author and in no way reflect on the Ford Foundation, the Foreign Area Training Program, or any of the individuals who helped in its preparation.

         
             

         

         KAMEL S. ABU JABER

         Knoxville, Tennessee

         February 1966
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         On the chill morning of February 23, 1966, tanks again rumbled ominously into the streets of Damascus, seizing control of strategic points in the city and surrounding the residence of President Muhammad Amin al-Hafiz: another coup d’état was being staged. Once more the entire world was made aware of the struggle for power in Syria. This time, however, it was a struggle within the Ba’th party, with civilian and military elements the protagonists. Unlike some of the previous Syrian “revolutions,” this one was bloody; the dead and injured numbered some four hundred persons. The injured included President Hafiz and his son and two daughters. Most of those top leaders of the Ba’th opposed to the coup were apprehended, and their fate is still undetermined.

         This latest coup was perpetrated by a group of left-wing Ba’thist army officers who claim to have staged it “to purify the revolution of March, 1963.” It was aimed against the right-wing Ba’thists who, according to the leftists, were deviating from the proper revolutionary path.

         If anything, this latest palace revolt emphasizes the division within the Ba’th party – an omnipresent division which has manifested itself in several major splits within the party over the years. This internal split underscores the failure of Arab Socialists in general to create and sustain a united front against the conservative elements in Arab society.xiv

         The new split within the Ba’th did not come as a complete surprise to anyone familiar with the inner conflict of the party. This coup of February, 1966, was in fact the second one at tempted by the same group of leftist army officers within two months. Following the unsuccessful coup of December, 1965, the left wing of the party was ousted.1 Premier Yusuf Zayen, a civilian physician who was leader of the extremists, was asked to resign by the National Command of the party and replaced by the moderate Bitar. The new government formed by Bitar included “moderate Syrian friends of President Gamal Abdel Nasser” and was to emphasize “moderation [in its Socialist program] and some liberalization of the economy with mild encouragement to small business.”2 The Bitar government, bearing in mind Syria’s isolation in the sphere of Arab politics and the stagnant economic situation, sought a rapprochement with Nasser and a moderate application of the Ba’th Socialist program.3

         Clearly displeased with the turn of events, the extreme leftists within the Ba’th, led by Zayen and Major General Salah Jadid, former chief of staff, awaited the right moment to stage a counter coup. The leadership now in control of Syria does not represent the gamut of the Ba’th party. It is composed mainly of extreme leftists vesting almost exclusive authority in the military wing of the party who were unhappy with Bitar’s attempt “to get the army out of politics.”4

         The reasons behind the latest split within the party are varied and complex. Foremost among them was the apparent split between the civilians and the military.5 Backed by Hafiz and the right wing of the party, Bitar attempted to assert civilian authority over the military. In September, 1965, Jadid, the strong man behind the new junta, was dismissed as the army’s chief of staff and a number of other army officers were later transferred xvto less sensitive posts.6 Bitar claims the new coup to be a reflection of the selfish desire of certain army officers to impose their views on the party.7

         Behind the civilian-military split lay personal rivalries and jealousies among the top leadership of the party, both civilian and military. This personal rivalry took on the appearance of an ideological struggle with the left wing, composed mainly of officers who support Jadid, outbidding their rivals in their zealous approach to socialism. These extreme leftists were also unhappy about the attempted rapprochement with Nasser. They looked to the left – to Moscow, even Peking. In fact, the new government formed after the new group took over was immediately criticized by Nasser.8 On the other hand, the Soviet Union was extremely sympathetic.9 The new regime cooperated closely with the local Communist party. Khalid Bakdash, secretary general of the Syrian Communist party, was allowed to return to Syria, and Samih Atiyyah, a member of the Communist party, was made minister of communications by the new regime.10 Zayen, the new premier, visited Moscow in April, 1966, with a group of economic specialists and secured a generous commitment from the Soviet Union to finance a dam on the upper Euphrates in Syria.11

         
             

         

         In or out of power, the Ba’th – as this book will reveal-has not learned to live in peace with itself; inner struggles continue to rock the party from time to time.

         
             

         

         June 1966xvi

         
            NOTES

            1. The attempted coup was averted on the morning of Dec. 18, 1965 and a number of leftist officers were arrested. See New York Times, December 30, 1965.

            2. New York Times, December 30, 1965, and January 3, 1966.

            3. Attempts at closer ties with Nasser were begun earlier by President Hafiz. See New York Times, October 16, 1965.

            4. New York Times, February 26, March 10, and March 28, 1966.

            5. As late as January 1966 the secretary general of the party denied the existence of such a split between the civilians and the military. See al-Ahrar, January 1, 1966.

            6. Al-Ahrar, March 1, 1966; and New York Times, March 13, 1966.

            7. Al-Ahrar, March 1, 1966.

            8. New York Times, March 13, 1966.

            9. Ibid., March 22, 1966.

            10. Ibid., April 14, 1966. Bakdash left Syria in February, 1958, for East Europe in a protest against the union concluded then between Syria and Egypt. The Communist party in Syria was not happy with the union especially under Nasser.

            11. Ibid., April 14 and April 24, 1966.
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         Jordanians pursuing graduate studies in the US were relatively rare in the early 1960s. Even fewer were those like Kamel Abu Jaber who had worked their way through an American college rather than being sent abroad on state scholarships. Thus on returning to Amman for his PhD fieldwork on the Ba’th Party in 1963, it was only natural that Abu Jaber had to constantly field questions about the topic of his research. The most memorable of these interrogations occurred during an encounter with Falah al-Madadha, a ‘family friend’ and famously reactionary Undersecretary of the Ministry of the Interior. In the late 1950s, Madadha had played a leading role in King Hussein’s suppression of the ‘Jordanian National Movement’ (JNM), a left leaning coalition of radical nationalists among whom Ba’thists held a pivotal place. He now wanted to know why a promising young scholar in a Western university would waste his time on ‘an insignificant and anti-Jordanian movement,’ advising Abu Jaber to ‘study something more worthwhile.’1

         In berating the Ba’th Party, Madadha used the Jordanian idiom, ‘Hizb Hamil,’ perhaps best translated as a ‘feckless party of troublemakers.’2 As a member of one of Jordan’s long-established landholding families, with a father proud of his Bedouin heritage and still rooted in the bucolic rhythms of the family estate in al-Yadudah,3 Abu Jaber would have understood perfectly this choice of words. ‘Hamil’ was the term East Bank farmers xviiiused for stray livestock brought into the family flock by careless shepherds. Among Jordan’s fellahin, the word was used for recalcitrant members of the village household: young, unmarried men who shirked their communal work and had to be coerced into fulfilling their allotted tasks. The implication was that the Ba’th was an alien, disruptive element in Hashemite Jordan. Whether their interests were academic or political, loyal members of the Jordanian elite should give Ba’thism a wide berth.

         The Pan-Arab radicalism of the Ba’th and its sometime ally, the charismatic Gamal Abdel Nasser, was indeed at odds with a conservative, pro-Western Hashemite monarchy wrapped in the mantle of the British sponsored Great Arab Revolt. Yet as Abu Jaber was well aware, most members of his generation had invested in a different version of Arabism. For these young, educated effendiyya, the ‘Arab Socialism’ and non-aligned, Third World nationalism shared by Nasser and the Ba’th’s were seen as the surest path to Arab unity. For the Ba’th, this would lead in turn to socio-political modernization and the material prowess needed to liberate Palestine and put right the injustices of the 1948 Nakba. Abu Jaber’s own research revealed an extensive network of Ba’thist activists in Syria, Iraq, Lebanon and Jordan that supported their party’s revolutionary vision of Arab ‘renaissance.’ Most stayed loyal to its ideals after the breakup of the United Arab Republic, the short-lived (1958–1961) Egyptian-Syrian union headed by Nasser but formed through Ba’thist prompting. They remained wedded to the Ba’th slogan of ‘Unity Liberty and Socialism’ even after the party’s break with Nasser and the failure of the Tripartite Unity Agreement between Syria, Iraq and Egypt in 1963.

         In the hothouse atmosphere of Arab politics during the 1960s, it is of little wonder that Abu Jaber persisted with his study of xixthe Ba’th, completing his PhD in Syracuse on the topic in 1965, having earlier spent a year (1962–1963) on doctoral research at Princeton with Ford Foundation funding. It was there that he came under the influence of the Lebanese American scholar Philip Hitti, then very much the doyen of Middle East Studies in the US. Hitti recognized the singular contribution of Abu Jaber’s work on the Ba’th Party and his influence may well have been key to Abu Jaber obtaining a visiting professorship at the American University of Beirut, his alma mater. In Beirut, Abu Jaber filled in for the Palestinian historian Hanna Batatu, using his office while the latter was on research leave, no doubt working on his own book on the social origins of the revolutionary forces in Iraq.4 These forces included the Iraqi Ba’th whose members temporarily seized power – we now know with US encouragement – in the course of the bloody overthrow of the regime of Abd al-Karim Qasim in 1963.

         While in Beirut, Abu Jaber got to know such AUB luminaries as ‘Eli Salem, Yusuf Ibish,… Kamal Salibi’ and through them ‘was introduced not only to the intellectual community of Beirut but also to some of the most influential political opinion leaders and politicians of Syria and Lebanon.’ He completed the work needed to transform his dissertation into the present book, amplifying his doctoral research with material from the AUB’s vast trove of Arab newspapers and magazines. He also gained full access to a unique collection belonging to Bashir al-Dauk, the owner of the radical publishing house, al-Tali’ah This private library included the only complete archive of the Ba’th Party’s official newspaper, al-Ba’th. Beirut’s status as the preferred destination of Arab politicians in exile, and its proximity to Damascus where the Ba’th had regained power over Syria in 1963, allowed Abu Jaber to enrich his work with interviews with the key protagonists of the ‘Arab xxCold War.’5 This included ‘many Iraqi Ba’th Party leaders then in exile in Damascus or Beirut, and most of the Ba’th leaders in Jordan.’6 He also interviewed the party’s founders, Michel Aflaq (for Abu Jaber, the Ba’th party’s ‘philosopher’), Salah al-Din al-Bitar (its ‘tactician’) as well as Munif al-Razzaz, the Jordanian who became head of its National Command in 1965.7

         Such contacts, along with the publication of the first edition of the Arab Ba’th Socialist Party by Syracuse University Press in 1966, would have been duly noted by Jordan’s ubiquitous security services. On returning to Jordan in the wake of the June 1967 War, and despite having given up a post at an Ivy League college in the US, Abu Jaber still needed recourse to the proverbial wasta (mediation) to obtain an academic job. He only secured an appointment to a teaching position at the University of Jordan after the intervention of the reformist Prime Minister Wasfi al-Tall, who maintained close relations with a number of leading Ba’thists. These included his old AUB classmate Razzaz, Kamal al-Sha‘ir8 and former Free Officers affiliated to the Ba’th such as Mahmud al-Ma‘ayta and Shahir Abu Shahut. This appointment would shift Abu Jaber’s career onto a different path, including a reconciliation with the Jordanian authorities and two terms of ministerial office at the request of King Hussein.

         While he published many other books in the course of a long academic career capped by a sixteen-year spell at the University of Jordan (1969–1985), Abu Jaber does not seem to have returned to the topic of his doctoral research. Nor did he update the Arab Ba’th Socialist Party by drawing on the steady flow of publications on the brutal consolidation of Ba’thist rule in Syria and Iraq under Hafez al-Asad (1970–2000) and Saddam Hussein (1979-2003).9 Indeed, his introduction to the 1966 edition of the Arab Ba’th Party hints at a premonition of xxithe violence that was to envelop Ba’thist politics in the coming decades. Its opening paragraph registers his dismay at the bloodshed that accompanied the overthrow of Amin al-Hafiz by the military wing of the Ba’th in February of the same year. Abu Jaber’s fear was that with Salah Jadid’s coup, the ever-present schism between the Ba’th Party’s radical and moderate wings would be resolved by means of a bloody, military led lurch to the left. Aflaq’s original vision of a gradualist, genuinely Arab socialism would lose out to a doctrinaire Soviet inspired import that threatened to plunge the region into social revolution.

         In any event, such fears proved unfounded, although the rise of the Ba’th’s military wing in Syria under Salah Jadid and Hafez al-Asad drove the historic leadership of the party into what would prove permanent exile. Aflaq and his comrades resurfaced in a purely decorative role, as the toothless ‘National Command’ (Qiyadat Qawmiyya) of a rival Baghdad based party after the Iraqi Ba’th returned to power – again through military coup – in 1968. By then, the Arab defeat in the Six Day War of June 1967 had set in train a deep-seated reconfiguration of radical Arab politics. Schemes for Arab unity were abandoned in favor of the consolidation of independent nation (in Arabist parlance ‘qutri’) states still trapped within the borders set by colonial rule. Armed guerilla movements predicated on a local wataniyya (in effect qutri centered patriotism), notably a PLO dominated by Yasir Arafat’s Fateh, replaced the Ba’th as the modular forces of Arab liberation. Nasser’s death in September 1970 and the 1973 Arab Israeli War completed the eclipse of Pan-Arabism. The oil price revolution that followed precipitated a shift from Thawra to Tharwa ‘revolution to wealth,’ consolidating a new regional order lubricated by petrodollars that flowed through the once imperial structures that Nasser and his generation had sought to overthrow.xxii

         Under this new dispensation, schemes for socialism and Arab unity took a back seat, as the erstwhile revolutionaries invested in a market led infitah (market opening), in a bid to turn political power into economic wealth that they could pass on to their offspring. In both Syria and Iraq, the two wings of the Ba’th transformed from a revolutionary vanguard into an instrument of state patronage, both undergirding strangely parallel – and peculiarly savage – ‘States of Barbary.’10 A movement that once dreamt of radical renaissance, revolution and Pan Arab unity was now reduced to little more than a fig-leaf disguising narrow, tribal-sectarian autocracies. Personal rule and grossly inflated personality cults11 replaced the old Ba’th’s collective leadership and ended forever the party’s tendency to ‘swallow its rulers.’12

         Faced with the dismal prospect offered by the regimes of the Asads and Saddam Hussein, it is tempting to conclude that Abu Jaber’s book is hopelessly dated, or that it cannot offer much to the contemporary reader. However, we should resist this conclusion and the 50/50 hindsight it assumes, for Kamel Abu Jaber’s Arab Ba’th Party is important precisely because its conception and outlook predates the rise of these ‘Republics of Fear.’13 Based on a deep engagement with the key Arabic sources, his analysis of the genealogy of the Ba’th’s socialist ideas is lucid and remains compelling. A vast array of Arabic press material, enlivened by interviews with the major protagonists of the Ba’th, allows Abu Jaber to chart the party’s rise to the brink of regional hegemony in the late 1950s. His dispassionate analysis of the divisions within the Ba’th – and the disagreements that turned Nasser from the party’s ally into its nemesis in the mid-1960s – exposes the contradictions that ensured that its bid for Arab unity remained unfulfilled.xxiii

         Despite its academic form, the Arab Ba’th Party breathes life into an optimistic moment in the modern history of the Arab East, when a different world seemed possible and Arabs could credibly dream of unity, national progress and the righting of historic wrongs. Therefore, students of the politics of the Middle East must be grateful that Kamel Abu Jaber chose to ignore the warnings muttered by the likes of Falah al-Madadha and persist with his chosen research topic. Two generations of scholars have already had cause to welcome his readiness to take the risk of publishing his findings in the first edition of this book. All of us must now commend Hesperus Press for re-issuing it for use by the new cohorts of global historians working on the anti-colonial movements that dominated the first decades of formal independence in the Arab World.

         
             

         

         Tariq Tell

         Beirut

         2023

         
            NOTES

            1. Kamel Abu Jaber, Memories: An Oasis in Time, London: Hesperus Press, (2023), p.129. For an academic history of the 212JNM, see Betty Anderson, Nationalist Voices in Jordan: the Street and the State, Austin: University of Texas Press, (2005)

            2. This rendition of the meeting with Madadha was related to me by Kamel Abu Jaber during what would prove our last encounter, in of all places, an ice cream parlor in Khilda, the outlying suburb of western Amman that he had retired to with his wife Loretta in his last years.

            3. The early chapters of Abu Jaber’s Memories discuss his family origins and the creation of the Yadudah estate. They also preserve a press cutting detailing his father, Saleh Frayh Abu Jaber’s, love of Bedouin lore and attachment to the land. His cousin Rauf Abu Jaber offers an academic account of the origins of the family farm in Yadudah in his Pioneers over the Jordan: the Frontier Settlement in Transjordan 1851–1914, London: I.B. Taurus (1989).

            4. Hanna Batatu, The Old Social Classes and the Revolutionary Movements of Iraq, Princeton: Princeton University Press (1978).

            5. The term given by Malcolm Kerr to the struggle between Nasser and the conservative Arab regimes. See Kerr, The Arab Cold War: Gamal ‘Abd al-Nasser and his Rivals, Oxford: Oxford University Press, (1971).

            6. Abu Jaber, Memories, p. 129.

            7. Kamel Abu Jaber, The Arab Ba’th Socialist Party, Syracuse, NY: Syracuse University Press (1966), p.15. Looking back in later years, Abu Jaber would recall that he was ‘most impressed by the mild-mannered, soft-spoken and kindly founder of the party, Michel Aflaq, whose intellectual wanderings with me through several lengthy interviews in both his office and his home enriched my research and left me with a sense of sadness about Arab affairs.’ See Abu Jaber, Memories, p. 130.

            8. For al-Tall’s attempt in June 1971 to bring these Ba’thists, along with other former members of the JNM into a ‘working plan’ 213focused on armed conflict with Israel see his ‘Khittat ‘Amal,’ in Wasfi al-Tall, Kitabat fi al Qadaya al-‘Arabiyyat, Amman: Dar al-Liwa’ (1976), pp. 103-104.

            9. See in particular Patrick Seale, Asad of Syria: the Struggle for the Middle East, London: I.B. Taurus (1988); Hanna Batatu, Syria’s Peasantry the Descendants of its Lesser Rural Notables and their Politics, Princeton: Princeton University Press (1997); Nikolaus Van Dam, The Struggle for Power in Syria: Politics and Society under Asad and the Ba’th Party, London: I.B. Taurus (2011).

            10. I have taken this term from Michel Seurat, Syrie: L’Etat de Barbary, Paris: Presses Universitaires de France, (2015).

            11. For a brilliant analysis of the utility of a cult of personality to the power of Hafez al-Asad, see Lisa Wedeen, Ambiguities of Domination: Politics, Rhetoric and Symbols in Contemporary Syria, Chicago: University of Chicago Press (1999).

            12. Abu Jaber, Arab Ba’th Party, p. 95.

            13. The term is taken from the title of a notorious book penned by Kanaan Makiyya (under the pseudonym Samir al-Khalil) on Saddam’s Iraq, see Republic of Fear: the Politics of Modern Iraq, Berkley: University of California Press (1989). It is worth noting that more recent work using the Ba’th party archives captured after the US invasion of Iraq uncover a different view of Saddam’s rule. While most certainly violent, it also drew on the social support ensured by the vast distribution of state patronage through the Ba’th Party, a pattern of politics much closer to the egalitarian vision of the old Ba’thists than the gory spectacles of violence that Makiyya puts center stage. See Lisa Blaydes, State of Repression: Iraq under Saddam Hussein, Princeton: Princeton University Press (2018); Joseph Sassoon, Saddam Hussein’s Ba’th Party: Inside an Authoritarian Regime, Cambridge: Cambridge University Press, (2012). 214
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            And the years shall pass,

And the Ba’th will remain

Beyond the years

A beautiful dream. 

            
                

            

            Kamal Nasser

Poet of the Ba’th Party
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         Only rarely does an idea receive the ready and widespread acceptance gained by the idea of Ishtirakiyyah (socialism) in the Arab world since the end of the Second World War. Indeed, as the Arabs gradually win their independence, they are turning increasingly to socialism. While some Arab nations, such as Jordan and Saudi Arabia, have not officially adopted it as a state policy, they have introduced certain aspects of the welfare state and the idea of “social justice” is gaining ground.

         The present mushrooming of Socialist ideas cannot be explained simply in terms of the Arabs wish to improve their lot after independence. It is evident that Arab socialism had adherents as early as the late nineteenth century. At that time major Arabic magazines and newspapers were engaged in heated debates about socialism. Dr. Yakoub Sarrouf, owner and publisher of the influential magazine al-Muqtataf (Selections), was an ardent advocate of laissez-faire theories and the arch-enemy of socialism in Egypt. In 1889 al-Muqtataf jeered at the Socialist concept of equality. “Equalizing people,” it claimed, is against nature and is “immoral.” The author of this article then added, “Competition is an essential prerequisite to progress.”1 Another influential opponent of the Socialists was the magazine al-Hilal (The Crescent), which branded socialism “immoral” and claimed it would kill private initiative. It also questioned the government’s ability to run nationalized enterprises.2 2

         The fact that the two major Egyptian magazines of the time declared themselves anti-Socialist suggests that socialists had a number of powerful adherents. Indeed, socialism had gained the support of influential men, one of whom was Dr. Shibli Shumayyil, termed the first Arab Socialist.3 Shumayyil was a Social Darwinist who believed socialism the inevitable result of progress. To stave off the charge that socialism teaches the distribution of wealth without justice, Shumayyil said, “It [socialism] does not [simply] teach the distribution of wealth… but justice in the distribution of profits between labor and capital.”4 He defined socialism as “the reform of society through the reform of each individual within it.”5

         Salamah Musa, another influential advocate of Socialist ideas, wrote in the early part of the twentieth century. Returning to Egypt from Britain, where he was educated, Musa began to support a moderate and democratic program of socialism. In 1910 he wrote an article eulogizing British socialism and outlining its history.6 Influenced by the writings of George Bernard Shaw, during his stay in Britain he had joined the Fabian Society. Musa holds the distinction of having written the first book on socialism in Arabic, al-Ishtirakiyyah (Socialism) (Cairo: al-Matba’ah al-Ahliyyah, 1913).

         Musa thought of socialism as an “economic order,” not a comprehensive philosophy. While he recognized the existence of two classes and the fact that the “machine” made it possible for the few to be rich while the many remained poor, he neither envisioned nor advocated class struggle.7

         To replace the existent “putrid system,” he advocated a limited program of socialism based on nationalization to be carried out in stages, beginning with public utilities. No one would have the right of inheritance, and ownership would be restricted. His Socialist 3program included free education, social services, housing, limited hours of work, social security, and workmen’s compensation.8

         In his earlier writings Musa did not allude to nationalism and the desire for independence. Later on, however, with the formation and rise of the Wafd party in Egypt, he realized it was impossible to be a Socialist without being a nationalist.9 Indeed, with the struggle for independence carried on by the Wafd party, Musa found himself suddenly in its ranks. “The Egyptian Socialist finds himself with the Wafd,” he said, “for the Wafd is a call for independence. It is impossible for a Socialist to think in any Socialist program unless independence be achieved.”10 His words, were to prove prophetic not only in Egypt but in many other parts of the Arab world as well, where only after independence did Socialist ideas flourish.

         Another major Arab intellectual of the Socialist school was Nicola Haddad. A politically active man, he defended socialism in magazines, newspapers, and books and even published his own magazine. Influenced by the writings of Eugene Debs, the American Socialist, he established an Arab Writers Association in New York in 1910 and there issued his magazine al-Jami’ah (The Universal). To keep the magazine in print, he enlisted the help of Amin al-Rihani and Anton Farah, both prominent writers.11

         In 1920 he wrote a book defining his ideas on socialism, al-Ishtirakiyyah (Cairo: Dar al-Hilal). While this book is longer than Musa’s, it is fundamentally quite similar to it. Like Musa, Haddad believed in democratic socialism and that economic democracy cannot be achieved without political democracy. He also believed that capitalism had failed and must be replaced. His book, though, has a more sophisticated critique of laissez-faire ideas than Musa’s. Competition, it says, had brought about the reverse of its avowed purpose. Instead of alleviating the ills of 4society, it compounded them and caused the rise of two classes: the “exploiters” and the “exploited.” Instead of competition there should be cooperation. “Since people must cooperate in making a living, and in production, why should they not share in its enjoyment each according to his efforts?” Like Musa, he advocated a drastic reduction in the amount of property to be owned, asserting that only personal belongings should be allowed. Abolition of private property would also eliminate inheritance: “Each individual will inherit from society [only] his right to work, earn a living, and his right to be protected against misery and poverty.”12

         Haddad’s socialism was to be brought about by a program of nationalization with compensation. He also advocated Henry George’s idea of progressive taxation “which would abolish the value of property.” He clearly rejected the use of violence as too extreme and rejected the Bolshevik experiment for this reason. Socialism must be brought about freely through the formation of Socialist parties; it must use democratic means. In his treatment of freedom for the individual, he was somewhat vague. He stated that complete freedom characterizes the animals of the jungle. As society advances, it demands more and more cooperation. This necessitates new limits on freedom for the benefit of the individual. In a Socialist state, the limits on freedom must be in accordance with “justice” – a justice that applies to everyone in the society, thus obviating tyranny.13 Like Musa, Haddad visualized his society as one in which everyone could get employment according to his ability. He called for social services, free education, public grounds, and parks.14

         The first Arab Socialist writers were educated in the West and imbued with Western ideas. They brought Western Socialist ideas into the Arab world and saw no advantage in labeling them 5as “Arab”, as later Arab intellectuals were to do. For this reason some later Arab writers looked upon those of pre-1920 vintage as mere “imitators”.15 The early Arab Socialists were not satisfied with spreading Socialist ideas through writing alone; they favored forming political parties. As early as 1908, upon his return to Egypt from studying in France, Dr. Muhammad Jamal al-Din organized the Blessed Socialist party (al-Hizb al-Ishtiraki al-Mubarak), which emphasized agrarian reform but neglected nationalism.16 Despite some support from urban areas, this movement soon disintegrated. In 1920 Musa and a few other intellectuals organized the second Socialist party in the Arab world: the Egyptian Socialist party (al-Hizb al-Misri al-Ishtiraki). This party continued its activities until 1930, when it too disintegrated.17

         Another party, initially non-Socialist, began in Egypt in the 1920s. Young Egypt (Misr al-Fatat) finally regularized its efforts in 1933 under the leadership of Ahmad Hussein. It aimed at liberating Egypt from British control, demanded an end to feudalism and improvement of peasant conditions. In 1940 it changed its name to the National Islamic party and in 1946 to the Democratic Socialist party. It published a newspaper called al-Ishtirakiyyah, repeatedly banned and censored by the Farouq regime. During the Second World War, Hussein was jailed on the charge of being a Fascist sympathizer. He denied this charge in a pamphlet called Egypt’s War Effort, which he published in 1947 in New York.18 In 1950 Ibrahim Shukri, vice president of the party, won a seat in Parliament. Shortly afterward he was thrown in jail because of his vocal opposition to the government, and the party paper was shut down.

         At first Egypt was the center of Arab Socialist ideas and movements, but they were taking root in other parts of the Arab world as well. In Iraq in 1931 a group of Western-educated 6liberals formed what was later to be know as the Ahali Group. Like its predecessors and contemporaries in Egypt, this group, or party, failed to gain mass support. And, while it was in doctrine a Socialist party, it referred to its ideology as Sha’biyyah (populism) rather than Ishtirakiyyah, for the latter word carried with it in Iraq – and indeed throughout the Arab world – a stigma of immorality that “shocked most of its followers.”19

         The young men who formed the Ahali Group were liberals who preached the welfare of the people, protection of human rights, state responsibility for health and education. They reorganized the institutions of family and religion and denied the existence of class struggle. Finally they demanded liberty and equality for the masses, thus combining economic and political democracy. Having no common background, the men in the group soon divided into factions.20

         Certain features of the Socialist movement in the Arab world prior to the Second World War stand out. First, while there seems to have been a substantial amount of agitation on behalf of some intellectuals in favor of Socialist ideas, they appear to have made very little headway even among the intelligentsia. The lack of appeal for the illiterate masses can best be ascribed to the contention that socialism was “immoral,” a charge very effectively exploited by the conservatives. As for the intelligentsia, they were too much preoccupied with independence and nationalism to become involved with socialism.21 Thus, it was only after independence had been won that Socialist ideas flourished in the Arab world, whereas just a generation earlier prominent Arab Socialists lamented that socialism could not vaunt a single champion.22

         Sporadic efforts toward socialism prior to the Second World War were successfully offset by the conservatives, by government 7suppression as in Egypt, or by factionalism and lack of organization.23 Perhaps this accounts for the confusion and irresolution that have beset contemporary Arab Socialists.

         Writing about contemporary politics in the Middle East, Manfred Halpern states, “Next to nationalism, no ideology in the Middle East is more popular than socialism.”24 This statement, while accurate, is surprising in light of the fact that until recent years adoption of Socialist ideology in the Middle East had been given no serious consideration. One theory put forth in explanation of this is that “socialism remained merely a wing of the nationalist movement, an embryo waiting for the national revolution to triumph before it [could] be born.”25 Such an explanation certainly applies to the Arab Ba’th Socialist party, the roots of which go back to 1943 but which did not come of age until Syria became independent in 1946.

         Gebran Majdalany lists two main currents of Arab socialism today.26 The first and more important is that of the Ba’th Socialist party, whose aim is to join the entire region of the Arab world, which it considers united by culture and aspiration. The second current is represented by certain parties which base their action (or in the case of certain Iraqi parties which have since gone out of existence, based their action) on the present political possibilities without regard or commitment to ideology. The Progressive Socialist party in Lebanon represents this tendency. Until 1963 it rejected Arab unity ideas and declared that Lebanon’s “particular situation” gives it unique attributes and that its destiny should be decided by Lebanon alone.27 In Iraq this tendency was represented by three political parties that came into legal existence in 1946: the National Democratic party (al-Hizb al-Watani al-Demoqrati), the National Unity party (Hizb al-Wihdah al-Watani-yyah), and the People’s party (Hizb al-Sha’b). These three Socialist 8parties were very close and in fact agreed on most points in their programs; it was only because of personal rivalries that three parties, rather than one, came into being. These parties called for social services, public education, agrarian reform, equality regardless of race or religion, strengthening of the democratic regime, freedom for labor to unionize, and creation of cooperative societies. To achieve such a comprehensive program, they advocated high progressive taxes, inheritance taxes, a planned economy, close supervision of large domestic and foreign companies, and nationalization of public utilities.28

         To the above two Socialist currents listed by Majdalany, a third, the Nasserite movement, should be added. Until February and March, 1963, when the Ba’th party took control of the governments of Iraq and Syria, it was only in the U.A.R. that socialism and Socialist ideas were put into practice – a fact which of itself distinguished the Nasserites from the other parties. In addition, Nasser’s socialism essentially differs from other varieties in its denial of certain political liberties – a denial which the Ba’th and the others, at least in theory, do not condone. Nasser’s brand of socialism is a way… to economic and political freedom” and “for this end it utilizes power.”

         Nasser’s course is “to act positively with all the components of power.”29

         
             

         

         The principal concern of this book is to examine the scope and substance of that brand of Arab socialism advocated by the Ba’th party, relating it to the events that motivated the Arab world after the Second World War. It also points up the similarities between the varieties of Arab socialism. These similarities are great, the emphasis on the political rather than the social is striking. Arabs, it seems – whether Nasserites, Ba’thists, or otherwise – are concerned 9with the political first, the social second. In the Ba’th hierarchy of values, Arab socialism comes after Arab unity. This preoccupation with the political coupled with intense anti-Western sentiment is shared by all Arab Socialists.

         Political instability, social change, and intense feelings of nationalism have been plaguing the Arab world in recent years. Rising to the challenge of an advancing Western culture, the developing areas of the world are groping for identity and for social and political institutions and ideologies that will help them withstand general pressure to conform to Western standards.

         Although they use Western terminology and attack their problems from an ethical position developed in the West, Arab Socialists deny their Western heritage. Instead they insist that their socialism is indigenously Arab, as are their values and approaches. Like similar political thinkers in other developing areas of the world, the Ba’thists are seeking identity in an age of conformity – an age when Western culture has become almost universal.

         The success or failure of the Ba’th party to achieve its programs is intimately linked with the prevailing political conditions of the world. Two power blocs, the disunity of the Arab world, rivalry among Arab leaders, and the internal economic and political difficulties of developing countries contribute to the present chaos in the Arab world – a chaos reflected in the Ba’th party.

         The present study traces the evolution of Socialist ideas in the Arab world, then moves into a systematic study of the history, ideology, and organization of the Ba’th party. It points up the strength and influence of a minority dedicated to the idea of achieving change. Change, for the Ba’th party, must be not only political but social and economic as well. Indeed, the party demands a change in the Arab self that ultimately will be reflected 10in Arab society as a whole. Whether the Ba’th approach is utopian or whether such change can be effected only time will tell.

         This study reveals the changes Western ideas undergo when adapted to the needs of the Arab world. In the Arab world Western socialism appears in a new guise and is called Arab socialism. For Western ideas cannot be transplanted whole to other parts of the world. Eventually they mix with certain local traditions and practices to form a new species.

         While Arab leaders use Western words, they impart special meaning to them. When Michel Aflaq, the cofounder of the Ba’th party, speaks of individual liberty, he does not necessarily mean that practiced in the West. He means something new, uniquely Arab. This makes it difficult for Western political analysts, who at times take what they read at face value, to understand the writings of Middle Easterners. Also, many Westerners reading, say, Aflaq or Nasser cannot fathom the intense emotional content of their words. This is perhaps an indication that Western culture has attained such a high degree of stability that it has forgotten the spicy and fiery zeal of its own reformers. Today’s Ba’thists are the Luthers, Rousseaus, Owens, and Marxes of the rising Arab world. They have a vision, a program, a dream.

         In essence this book attempts to prove the strength of the nationalist desire for political as well as ideological independence. Because of this desire the Ba’th party, like other Socialist movements in the developing world, stresses its independence of capitalism and Western socialism alike.

         As an ideological movement, the Ba’th party epitomizes the agonies and hopes of a large number of Arabs who are intent on achieving change and modernization. Ba’th history is characterized by the often frustrated hopes of modern Arabs to bring about unity, socialism, and liberty. The party reflects 11the situation of the Arab world as a whole, rife with division, personal jealousies, and ideological disputes. It seems amazing, in fact, that the party has been able to survive as many crises as it has. That it has is no doubt attributable, in part, to Aflaq’s judicious leadership.

         Even his enemies speak of Aflaq with deference. Followers hail him as a “new” man in the Arab world – a man who shuns political office, prestige, and wealth. Arabs see Aflaq as an ascetic philosopher – a lesser Gandhi. His popular image as a “clean” politician has helped bolster the image of the Ba’th as an ideological – as opposed to an opportunistic, office-seeking – movement. Aflaq’s refusal to assume public office has helped him maintain his grip on the party and has enhanced his reputation. Further, not being in office has insulated him from criticism for any public action on the part of the Ba’th. His middle-of-the-road position also gives him flexibility in dealing with party crises. He can exert his influence in any direction and make it seem right. One problematic aspect of Aflaq, from the standpoint of the party, is the fact that he is a Greek Orthodox Christian. This has made him somewhat less than ideal to lead a political party whose program of socialism and unity touches potentially on the whole Arab world-a world dominated by Islam and sensitive to religious differences.

         Michel Aflaq was born in 1910 to a middle-class Damascene family. His father, an ardent nationalist, was arrested by both the Ottomans and the French.30 His mother, although advanced in years, is still very much interested in politics and a firm believer in Arab nationalism.31 Thus Aflaq grew up in a home where politics was a favorite topic.

         At the age of eighteen, like many ambitious young Syrians of his day, Michel went to Paris to study at the Sorbonne in the Faculty of Arts. Active in politics before his departure, 12he maintained his interest in Paris. There he founded an Arab Students’ Union, and through meeting with students from other Arab countries his Syrian nationalism expanded to Arab nationalism. At the Sorbonne he read the works of Marx, which opened his eyes to the enormous importance of the social problems facing humanity. Though influenced by Marx, he never became a Communist; he was too much of a humanist for that.32 Upon his return from France in 1932, Aflaq taught history in the government schools. From 1933 to 1936 he was attracted by the Communists, hoping for their support of Arab nationalism. His pro-Communist leanings colored his teaching and put him at odds with his superiors. During this period he even wrote for the Communist magazine al-Tali’ah (The Vanguard), an association which lasted until 1936. Of these years he recently said:

         
            During this period I admired the hardiness of the Communists struggle against the French. I used to admire the toughness of the young men in the Communist party. After 1936 and the assumption in France of the Léon Blum Front government, I became disenchanted and felt betrayed.33

         

         Aflaq felt betrayed since the Blum government was not more sympathetic to the nationalist cause in Syria.

         Another man important to the Ba’th party is Salah al-Din al-Bitar. His life and activities have been so closely interwoven with Aflaq’s that he has frequently been overlooked and sometimes forgotten. Born to a middle-class Damascene family, Bitar early developed into an Arab nationalist bent on removing the French from Syria.

         He received his high school education in Damascus and in 1928, with Aflaq, went to the Sorbonne, where he studied 13physics. When he returned from France in 1932, he took a teaching position in the government schools.

         Like many young intellectuals of his time, Bitar could not stand aloof from the politics of his era and concentrate exclusively on his teaching. His friendship with Aflaq no doubt influenced him to become involved in politics. Like Aflaq, he harbored Marxist tendencies for a time, only to become disenchanted after the formation of the Blum government. Both he and Aflaq were certain that it was futile to hope for sympathy for their cause from France, regardless of who was in power there. This convinced them of the “imperialist nature” of Western European socialism.

         Both men carried their nationalistic ideas to the classroom, which did not please their superiors. They constantly voiced objection to the educational programs, which they claimed were “slanted by the imperialists.”34 They objected to the outdated methods of instruction and examination and when after many warnings the Ministry of Education fined them a fifteen-day salary deduction they wrote a fiery letter of resignation in which they accused the minister of education of incompetence and of bowing to the imperialists.35

         The years following their resignation were difficult for both of them. Since neither had an independent income, they were forced to depend on their families and private tutoring for livelihood. From 1940 to 1943 they toyed with the idea of establishing a political party based on their nationalistic ideas. During this time, at weekly meetings in their homes with students and friends, their political ideas took form.

         Events in Iraq in 1941 when Rashid Ali carried out his coup d’état in an effort to offset the British attempt to bring Iraq into the Second World War led Aflaq and Bitar to form a Syrian 14Committee to Aid Iraq. Events in Lebanon in 1943 finally brought their idea of creating a party to fruition.

         From this point on Aflaq’s life became totally enmeshed in politics. He became an unsuccessful candidate for the Syrian Parliament in 1943. At that time he and Bitar backed Shukri al-Quwatli, then president of Syria, in an effort “to combine the national effort” in the struggle for independence.36 In 1947, after independence, and in 1949, Aflaq again ran for office without success. After these three defeats he decided never to enter parliamentary elections again. He claimed to have lost in 1949 because of the government’s fraudulent practices against him.37

         Aflaq has been a political prisoner several times. In 1939 the French arrested him; in 1948 the national government of Shukri al-Quwatli; in 1949 the leader of the first Syrian coup d’état, Husni al-Zaim; and in 1952 and 1954 Adib al-Shishakli. In 1952 he escaped from prison to Lebanon, but Shishakli pressed the Lebanese government to deport him and he had to take exile in Italy for four months.

         In his entire political career, Aflaq has held only one official political appointment, that of minister of education in the Atasi Ministry of 1949. He held this position for only three months and only under pressure “since all political parties had to be represented and I was forced to take the job. I tried not to be the one representing our party but could not succeed.” Aflaq claims to have an aversion to “political jobs”; he would “rather think.”38

         Aflaq wields strong influence over several thousand young Arabs. From 1943 to 1965 he was secretary general of the Ba’th party. In 1965 he was replaced by Dr. Munif al-Razzaz, a physician, formerly secretary of the party in Jordan.39 Aflaq’s replacement by Razzaz no doubt reflects the party’s desire to accommodate the restless elements within the Ba’th who were 15somewhat weary of Aflaq’s presence, and to ward off the charge that the Ba’th party was his personal domain. It should be stated here that Razzaz’ rise to power had Aflaq’s approval and blessings particularly since both men see eye to eye on most issues dealing with party policy and organization. Moreover, having Razzaz, a Sunni Muslim, at the helm of the party would refute charges that the Ba’th party is controlled by Christian elements, a fact that Aflaq was very well aware of. That he lasted for over two decades was due largely to his middle-of-the-road attitude and to his refusal to accept any responsible position outside the party. While staying out of the limelight, he could maintain his grip on the party. Knowing that he abhors extremism, the many factions within the party constantly used him as a referee. Although in public he rarely sides with either the left or the right, in actuality he generally tips the scales in favor of the right.

         It is perhaps a weakness in Aflaq that he shuns responsibility, leaving the field open for those around him to vie for prominence and control. Thus factions are created around certain personalities factions that usually end in a party split, as has been the case with Abdullah al-Rimawi in Jordan, Fuad al-Rikabi and Ali Sale al-Sa’di in Iraq, and Akram al-Hourani in Syria.

         In his writings about Arab nationalism Aflaq departs from the apologetic tradition of other Arab writers on this topic: “We do not proclaim that we are better but that we are different.”40 Arabs need not apologize for their nationalism, it needs no justification, it is a fact that must be accepted. The writings of Aflaq are of paramount importance to the Ba’th party. Only his writings and those of Bitar and Razzaz truly reflect the party line.41

         In 1943 Bitar too ran unsuccessfully for the Syrian Parliament, as a deputy from Damascus. After that he devoted his time and energy to propagating and organizing the party and became 16totally involved in politics. After 1946 Bitar became an editor of al-Ba’th, the party newspaper, to which he is still a major contributor. He has been arrested several times: in 1945 by the Quwatli regime, in 1949 by Zaim, in 1952 and 1954 by Shishakli. In the latter part of 1962 he was sentenced to a one-month jail term which he was never made to serve. On that occasion he addressed an open letter to Nazim al-Qudsi, then president of Syria, in which he accused his government of reaction and of curtailing political liberties.

         In 1947 and again in 1949 he ran unsuccessfully for a seat in the Syrian Parliament. He had better luck in 1954, when he became a deputy from Damascus. Since then he has been in the center of Syrian politics. He was foreign minister from June 15, 1956, until the formation of the U.A.R. In 1957 he gained international recognition as head of the Syrian delegation to the United Nations. During the lifetime of the U.A.R., he held the position of federal minister of state for Arab affairs, remaining in that office until the end of 1959, when all Ba’th ministers resigned in a collective withdrawal of confidence from the government of the U.A.R. In December, 1961, during the “secessionist” regime, Bitar ran unsuccessfully for a seat in the Syrian Parliament.

         Since March, 1963, he has been a member of the National Revolutionary Council and several times premier of Syria. Following his criticism of Ali Saleh al-Sa’di, and the latter’s role in the debacle that brought down the Ba’th regime in Iraq in November, 1963, Bitar gained the distinction of being the only prominent Ba’th leader ever to be expelled from, and later reinstated in, the party.42 He owes his reinstatement to Aflaq, who called for an emergency meeting of the party which he had “packed” with his followers.

         In his writings and speeches Bitar has less of a flare for the dramatic than Aflaq. But he is not as contradictory or vague. 17More practical than his friend, he has been credited with being the party’s tactician, Aflaq its philosopher. Bitar’s writings, more than Aflaq’s, are highly nationalistic. Whereas Aflaq frequently writes about socialism, Bitar rarely refers to it. His preoccupation is with nationalism; his writings are generously threaded with Ba’th ideology. He is an elitist: “The greatness of nations,” he once wrote, “cannot be measured by the number of souls it has but by the number of geniuses and leaders” it produces.43

         Throughout its history the Ba’th party has had to fight against difficult odds. Attempting to carry through a social revolution in a society where the shadow of the nineteenth century still lingers is by no means easy. The “balkanization” of the Arab would, and the party insistance on being Arab, rather than Syrian, Iraqi, or Jordanian, has had its effects on Ba’th methods and organization. Moreover, social conditions in each of the several countries where the party operates are by no means similar. Level of education, standard of living and social attitudes are indeed different in Lebanon and in Jordan. The gap is even wider between Lebanon and Saudi Arabia or Yemen. The various countries have different forms of government too. Jordan is a monarchy; Lebanon a republic; Saudi Arabia an absolute monarchy; Kuwait a sheikdom; Yemen a republic with the social conditions of the nineteenth century at best. Despite these differences, the Ba’th party preaches the same ideology throughout the Arab world. Because of this, it has had tremendous difficulties.

         While the Ba’th party does not tailor its approach to fit the particular country in which it is operating, Ba’thist attitudes do vary subtly from place to place. In a country like Lebanon, for example, where there is a semi-stable democracy, one finds the Ba’thists more liberal than, say, those in Iraq, where the monarchist regime has forced opposition parties into taking 18rather rigid positions. That the 1963 Ba’thist experiment in Iraq lasted less than a year was a result of the Iraqi Ba’thists’ inability to compromise on even the simplest issues. Indeed, Iraqi Ba’thists are perhaps the most militant of all. This is no doubt a reflection of their long and bitter underground activities against the monarchy until 1958 and later against their extremely harsh treatment at the hand of Abdul al-Karim Qasim.

         In Jordan the Ba’th drew its main support from malcontents in Palestinian refugee camps and to a small degree from the intelligentsia. The Ba’th party there reached its zenith in 1958 and 1959 when Rimawi opened the ranks of party membership. (In the opinion of some this action diminished the quality of the party.) While the Ba’th party still has remnants of strength in Jordan, it was severely weakened in 1959 when the party expelled the Rimawi faction in a dispute over the proper place of the party vis-à-vis Nasser. Since then the vigilant Jordanian police, coupled with economic expansion and a rise in the standard of living, have further weakened the Ba’th. Further, the threat -admitted privately by some party leaders but denied publicly – that any drastic change in the regime in Jordan might result in Israeli intervention has limited Ba’th activities. All of these factors have tended in recent years to put Jordan in a peculiar position with regard to Ba’th party activities.

         Iraq, in the eyes of the Ba’th party, is not in a peculiar position as are Jordan and Lebanon and thus is a prime target for Ba’th activities. The reasons for the 1963 Ba’th failure in that country will be discussed later; for the moment, suffice it to say that neither the socioeconomic conditions in Iraq nor the leaders of the Ba’th there were ripe for the drastic changes the party visualized.

         The Ba’th activities in, and relations with, the U.A.R. will be discussed in great detail subsequently. For the moment, in Egypt, 19as in some other Arab countries, whatever Ba’th strength there is lies in a few cells of students that have a long way to go before they can achieve any degree of effectiveness.

         The Ba’th party has had to contend with varying degrees of hostility from the governments in power throughout the Arab world, ranging from repression as in Jordan, Saudi Arabia, Kuwait, and Egypt, to a semi-enlightened approach as in Lebanon, where, while illegal, certain activities of the party have been tolerated. These include the publication in Beirut of a Ba’th newspaper, al-Ahrar (The Freemen). At the moment Ba’th activities in these countries are restricted to distributing propaganda from Damascus, and even this is curtailed by various repressive measures. It would seem unlikely that the Ba’th party will be able to change the status quo substantially in any of the Arab countries where it has cells and branches; nor is it willing to try at the moment. An exception to this statement is Iraq, for reasons discussed below. As has been stated previously, the Ba’th party does not at present have the strength to effect any considerable change in the Arab world. This is as evident in Egypt as in the Maghrib. The peculiar positions of Lebanon and Jordan place them out of the pale of any serious attempts by the party. It is also doubtful whether the Ba’th is in a position to effect change in the sheikdoms and principalities of the Arabian peninsula, in which the party’s following is small and with which Syria, the headquarters of the party, has no common boundaries, and whose social and political conditions the party recognizes to be unready. For the moment this leaves only Iraq, where the Ba’th party once succeeded and might succeed again.

         The fact that the Ba’th party was able to dominate Iraq briefly in 1963 is a sign of its strength there. The party claims – perhaps rightly – that its failure there was more a reflection of ineffective and divided leadership than of the party’s lack of appeal among 20the masses. It is likely that the party will continue its attempts to overthrow the Aref regime. As the Ba’th in Syria is viewed with strong suspicion and hostility by its neighbors, it feels isolated and weak. Thus it is quite understandable that it continues its attempts to get a foothold in Iraq. The party’s Pan-Arab plans for unity will ultimately depend upon its strength and durability in Syria. The latest coup d’état, in February, 1966, no doubt weakened the party’s image not only within Syria but in the rest of the Arab world as well. Intellectuals and the uneducated masses alike will question the ability of a party to unite the vast and diverse Arab world if it is not able to achieve unity within its own ranks. The struggle between the different factions within the Ba’th is by no means ended. The left-wing military and civilians won a round in February, 1966 – only one round, one battle; the war will go on. The present ruling Ba’thists are by no means secure in their positions, and the right wing of the party, the followers of Aflaq, Bitar, Razzaz and former President Hafiz, are by no means eliminated.

         It is very likely that a counter coup led by the right wing will soon occur. This is evidenced by the fact that in the last party Congress held after February, 1966, only 65 delegates of 137 who ordinarily attend such gatherings participated in the choice of the new leadership.44 There is an Arab proverb that says while the two foxes were fighting, the chicken ran away! This may happen in Syria as it did in Iraq when President Aref ousted the two quibbling factions. Yet while this may occur, it is unlikely. History does not repeat itself: certain events only resemble one another on the surface. The situation in Iraq in 1963 differed greatly from that in Syria in 1966. The major difference, and the one which brought about the Ba’th debacle in Iraq, was the presence of a capable man like Aref at the helm. Aref was not – and has never 21been – a Ba’thist. No such person existed in Syria to effect the same change. This would make apparent the conclusion that the Ba’th – whether left or right – is here to stay, and this seems very likely at the moment, for there does not seem to be another effectively organized group or party which could take over in Syria were the Ba’th to leave.

         Left, right, or center, the Ba’th party whether in or out of power has left an impression not only on Syria but on the entire political thinking of the Arab world, and perhaps its influence extends beyond these boundaries. The Ba’th party emerged as a result of the impact of Western civilization over traditional societies. It is not an isolated incident. Arnold J. Toynbee, in an insightful passage, states that “our Western know-how has unified the whole world… and it has inflamed the institutions of War and Class.”45 More particularly, Bernard Lewis relates that the people of the Orient “awoke to a disagreeable reality in which their countries, their resources, their civilizations, even their very souls were menaced by a West that was so rich and powerful.”46 The old conflict between the rich and the poor has been revived. This time it is more serious and deadly and has had a new element introduced into it: ideology. This new element gives the old struggle new fervor and adds to it the flavor of a moral crusade. Everywhere in Asia, Africa, and the Middle East the same revolution is apparent. Ba’th social nationalism is only a scion of a much larger phenomenon. The expectations released and those which have arisen will not be put down easily.

         The new ideology, “modernizing nationalism” as Paul Sigmund calls it, is a by-product of the West’s impact on traditional societies.47 Whether it be called African, Arab, or Asian, it is a hybrid of Western and traditional cultures and attitudes. This new Afro-Asian socialism, including that of the Ba’th party and 22other brands of Arab socialism, corresponds to our definition of it as a new hybrid. It picks and chooses at will from Western democratic thought, Marxism-Leninism, and native culture. This new hybrid of socialism gives the leaders and parties that advocate it room to maneuver between East and West.
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