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    At the crossroads of empire and covenant, Emil Schürer’s A History of the Jewish People in the Time of Jesus Christ traces how a many-voiced Judaism negotiated political domination, legal devotion, and diaspora-homeland ties, mapping the institutions, ideas, and daily practices that framed the world in which Jesus lived and that subsequently shaped the earliest Christian movement’s social and intellectual horizons, while illuminating the tensions between local authority and imperial oversight, priestly prerogative and popular piety, cultural adaptation and resistance, and the varied expressions of belief that coexisted and contended across Judea, Galilee, and the wider diaspora.

First encountered as a multi-volume work of historical scholarship emerging from late nineteenth‑century German academia, Schürer’s study situates the Jewish people of the late Second Temple period within the political landscapes of the Hasmoneans, Herodian rule, and Roman administration. Originally composed in German and soon made available to English‑speaking readers, it belongs to the genre of critical history that correlates literary witnesses with material and epigraphic evidence. The setting is both the land of Israel—Judea, Galilee, and neighboring regions—and the far‑flung diaspora communities around the Mediterranean, whose economic, legal, and religious connections form a web of relationships crucial to the book’s narrative architecture.

At its core, the book proposes to reconstruct the political, social, and religious environment that defined Jewish life in the age of Jesus, not as a devotional portrait but as a disciplined inquiry grounded in sources such as Josephus, Philo, apocryphal and pseudepigraphal literature, early rabbinic traditions, inscriptions, and coins. The voice is measured and analytic, attentive to variant testimonies and to the limits of evidence. The reading experience is that of a carefully argued reference history: densely documented yet readable, moving between panoramic synthesis and close examinations of institutions, offices, texts, and customs that together articulate a textured, plural Jewish world.

Readers encounter a sequence of inquiries that map chronological developments and thematic structures side by side. Political chapters follow the rise of native dynasties and the entanglements of client kingship and imperial oversight; geographical and administrative surveys anchor events in place; analyses of temple, priesthood, synagogue, courts, and calendar explain how communal life was organized and time was sanctified. Expositions of sects and movements identify diverse patterns of belief and practice without collapsing them into a single type. Treatments of language, education, literature, and law trace how ideas traveled, were debated, and took institutional form across homeland and diaspora networks.

Running through the work is a sustained attention to identity under pressure: how communities balanced fidelity to Torah with the realities of Hellenistic and Roman power; how authority was claimed by priests, scribes, elders, and rulers; how law, liturgy, and custom sustained cohesion across distances; and how competing visions of restoration, wisdom, and purity animated public life. The exploration of sectarian differentiation foregrounds plurality rather than caricature, showing that disagreement could be institutional, intellectual, and regional. Equally central is the theme of connectivity—pilgrimage, trade, taxation, correspondence—by which dispersed communities remained linked, shaping both local distinctiveness and a shared, evolving Jewish civilizational horizon.

For contemporary readers, the book matters because it provides a disciplined framework for understanding the historical matrix of early Judaism and the origins of Christianity without reducing either to the other. Its method—patient collection, comparison, and critique of sources—models how to read complex traditions on their own terms. While written in a nineteenth‑century idiom and inevitably shaped by its scholarly context, it remains valuable as a map of topics, timelines, and debates that later research has refined. Developments in archaeology and the study of texts discovered since its publication have updated many details, yet the work’s architecture continues to orient inquiry.

Approached with both appreciation and critical awareness, Schürer’s history invites a slow, inquisitive reading that trains the eye to notice diversity, contingency, and the interplay of ideas with institutions. It does not seek to resolve theological questions, nor to impose a single narrative arc, but to furnish the coordinates by which readers can navigate competing claims and contexts. In doing so, it equips students, scholars, and thoughtful general readers to approach ancient texts with historical empathy, to test assumptions against evidence, and to recognize how the lived realities of late Second Temple Judaism continue to inform conversations about identity, authority, and community today.
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    Emil Schürer’s A History of the Jewish People in the Time of Jesus Christ is a multi‑volume scholarly synthesis first issued in the late nineteenth century. Aimed at furnishing the historical backdrop for New Testament study, it assembles and evaluates evidence from Josephus and Philo, the New Testament, the Apocrypha and Pseudepigrapha, inscriptions, and early rabbinic traditions. Schürer organizes this material to depict the political structures, social conditions, and religious ideas that shaped Judaism around the turn of the era. His method combines chronological narrative with thematic surveys, seeking to distinguish securely attested facts from later interpretation while mapping areas of scholarly disagreement.

The work opens with the Hellenistic background that framed Judea’s experience after Alexander, tracing the Seleucid and Ptolemaic contests and the cultural pressures of Hellenism. Schürer presents the crisis under Antiochus IV and the Maccabean uprising as pivotal for Jewish autonomy, ritual practice, and identity. He follows the emergence of the Hasmonean dynasty, in which priestly and royal authority converged, and reviews its territorial ambitions, diplomatic maneuvers, and internal rivalries. Throughout, he underscores how external rule and indigenous leadership interacted, setting patterns of alliance, resistance, and reform that conditioned later developments and recalibrated the balance between fidelity to ancestral law and accommodation to surrounding powers.

As Roman hegemony expanded, Schürer charts the shift from independent rule to client kingship and provincial oversight. He analyzes Pompey’s intervention, the restructuring of institutions under Roman influence, and the ascent of Herod the Great. Herod’s consolidation of power, administrative innovations, and monumental building—especially the expansion of the Jerusalem Temple complex—receive close attention as expressions of loyalty to Rome and claims to legitimacy at home. The narrative then follows succession crises, the partitioning of Herod’s realm, and the increasing prominence of Roman governors in Judea, highlighting fiscal burdens, local grievances, and jurisdictional conflicts that formed the political climate of the early first century.

Schürer surveys the social and institutional fabric that governed daily life. He discusses the high priesthood, its selection under foreign and local authorities, and the economic centrality of the Temple. Judicial bodies in Jerusalem and local councils are examined alongside scribal expertise, legal hermeneutics, and communal administration. The account extends to taxation systems, landholding patterns, and urbanization, as well as the organization of diaspora communities and their ties to the mother city. Synagogue life, education, and customary associations appear as integrative structures that mediated between imperial rule and community autonomy, shaping norms of purity, charity, and dispute resolution across varied Jewish settings.

Religious movements receive sustained treatment as Schürer delineates the Pharisees, Sadducees, and Essenes, presenting their social bases, institutional roles, and characteristic teachings. He contrasts Pharisaic emphasis on oral tradition, broader lay influence, and beliefs about resurrection with Sadducean priestly aristocracy and a more conservative scriptural stance. The Essenes are portrayed through ancient descriptions of communal discipline, purity regulations, and apocalyptic orientation. Schürer also notes ascetic currents and groups favoring militant resistance, while emphasizing the centrality of the Temple, pilgrimage, and festivals. The resulting portrait stresses diversity within a shared scriptural inheritance, where differing interpretations generated both cooperation and sharp debate.

Turning to literature and ideas, the work surveys Hebrew, Aramaic, and Greek usage, the translation and interpretation of Scripture, and the forms of teaching that circulated in synagogues and schools. Schürer synthesizes apocryphal and pseudepigraphal writings, wisdom texts, apocalyptic visions, and historiography to outline themes of divine sovereignty, covenant, and hope. Diaspora authors and Hellenistic-Jewish compositions are situated alongside Palestinian traditions, while Josephus serves as a major historical witness. The study treats messianic expectations, angelology and demonology, conceptions of afterlife, and calendrical questions, showing how intellectual currents intersected with politics and practice, and how they inform New Testament language and settings.

The volumes conclude by relating these strands—political change, institutional frameworks, social structures, and religious thought—to the milieu in which the earliest Christian movement emerged. Without advancing confessional claims, Schürer’s reconstruction offers a reference map for interpreting texts and events from the period, clarifying what contemporaries could assume, contest, or hope for. Its broader significance lies in establishing a disciplined, source‑oriented approach that subsequent scholarship has refined and debated. While later discoveries and methodologies have prompted revisions, the work endures as a foundational resource for understanding late Second Temple Judaism and for situating the New Testament within its historical world.
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    Emil Schürer (1844–1910), a German Protestant historian, published Geschichte des jüdischen Volkes im Zeitalter Jesu Christi in successive editions beginning in 1874 and continuing into the early twentieth century, aiming to reconstruct the political, social, and religious world of Judea and the diaspora from the Maccabean revolt to the Bar Kokhba war. Drawing primarily on Josephus, Philo, the New Testament, and early rabbinic compilations, he applied philological and source‑critical methods typical of nineteenth‑century German scholarship. His work situates Jesus and earliest Christianity within late Second Temple Judaism, foregrounding institutions, law, and sectarian movements. It exemplifies historicist ambitions to map antiquity comprehensively while scrutinizing sources for chronology and reliability.

Schürer opens with the Hellenistic background: after Alexander the Great, Judea shifted between Ptolemaic and Seleucid control until Antiochus IV Epiphanes imposed decrees against circumcision, Sabbath observance, and Temple sacrifice, provoking the Maccabean revolt in 167 BCE. The profanation of the Jerusalem sanctuary and establishment of a pagan altar precipitated armed resistance led by the Hasmonean family. By 164 BCE the Temple was rededicated, and independence followed within decades. This setting frames Jewish negotiation with Hellenism in language, law, and civic life. Schürer treats these events as decisive for subsequent institutions, tracing how coercion, resistance, and accommodation organized Jewish society.

Under the Hasmoneans, political sovereignty was coupled with high‑priestly authority. John Hyrcanus expanded territory, subduing Idumea; Alexander Jannaeus waged campaigns and faced civil conflict with Pharisaic opponents; Salome Alexandra favored Pharisees and stabilized governance. Dynastic rivalry between Hyrcanus II and Aristobulus II led to Roman intervention, and Pompey’s entry into Jerusalem in 63 BCE placed Judea under Roman oversight. Schürer tracks these developments to explain the intertwining of priestly legitimacy, party politics, and foreign patronage. His analysis emphasizes constitutional change and legal jurisdiction, reflecting a historian’s preoccupation with institutions as keys to collective beliefs and the lived structure of power.

Herod the Great, confirmed by the Roman Senate in 40/39 BCE and ruling effectively from 37 to 4 BCE, reconfigured Judea as a client kingdom. He executed rival Hasmoneans, reorganized administration, and undertook monumental building, notably the expansion of the Jerusalem Temple. After Herod’s death, Augustus divided the realm among Archelaus, Antipas, and Philip; Judaea, after Archelaus’s removal in 6 CE, became a Roman province governed by prefects such as Pontius Pilate. Census, taxation, and imperial cult pressures stirred unrest. Schürer reads Herodian grandeur and Roman bureaucracy as frameworks shaping social stratification, legal practice, and messianic hopes under imperial supervision.

Late Second Temple Judaism centered on the Temple, sacrificial cult, and pilgrim festivals, administered by priestly courses and a high priest subject to royal or Roman appointment. The Sanhedrin functioned as a leading council, while synagogues provided local venues for scripture reading, instruction, and communal governance. Multilingual realities—Aramaic in daily life, Hebrew in liturgy, and Greek in administration and diaspora—structured education and interpretation, alongside the Septuagint and emerging Targums. Schürer catalogues these institutions to situate law, purity, and charity as public systems, relating textual transmission and ritual practice to civic order and to the cohesion of dispersed communities.

Contemporary writers describe Pharisees, Sadducees, and Essenes as distinct groupings with contrasting stances on law, purity, fate, resurrection, and temple authority. Apocalyptic and sapiential texts—such as 1 Enoch, Jubilees, the Psalms of Solomon, and Sirach—circulated widely, shaping expectations about divine justice and future deliverance. Josephus and Philo provide profiles of these movements; Schürer compares their testimony with early rabbinic traditions to distinguish earlier strata from later editorial layers. His synthesis presents a plural landscape of belief and practice, highlighting debates over oral law and political quietism. It reflects a philological approach that privileges definable schools to organize complex religious discourse.

Schürer devotes sustained attention to diaspora communities in Alexandria, Antioch, Asia Minor, and Rome, where synagogues, voluntary associations, and benefactions maintained ties to Jerusalem through pilgrimage and the half‑shekel tax. Roman decrees under Julius Caesar and Augustus confirmed Jewish rights to assemble and observe ancestral customs, even as local tensions produced episodes of violence, notably in Alexandria in 38 CE. Greek was the lingua franca, and authors like Philo articulated Jewish philosophy in Hellenistic terms. By mapping civic statuses, legal protections, and networks of trade, Schürer connects diaspora vitality to Judea’s fortunes, underscoring reciprocal influences in law, liturgy, and communal leadership.

Mounting grievances—aristocratic rivalries, prophetic agitation, temple‑state conflicts, and Roman exactions—culminated in the revolt of 66–70 CE and the destruction of the Temple, followed by the Bar Kokhba war (132–135 CE). The aftermath redirected religious authority toward scribal and rabbinic circles centered at Yavneh and beyond. Schürer uses these events to frame the transition from temple Judaism to post‑70 structures and to contextualize the earliest Christian movement. His multivolume work, later translated and extensively revised in English by Geza Vermes, Fergus Millar, and Matthew Black (1973–1987), reflects nineteenth‑century historicism while inviting later corrections, including integration of new textual discoveries.
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FIRST DIVISION

  POLITICAL HISTORY OF PALESTINE, FROM B.C. 175 TO A.D. 135 VOLUME I
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In the fullness of time Christianity blossomed from Judaism, a revelation woven through a thousand years of Israel’s story; every gospel scene demands that background, every word of Christ stands within that heritage. Hence theologians must probe the Jewish world immediately surrounding Jesus, not merely the canon of Moses and the prophets. Many have traced that era; this work confines itself to the history of the Jewish people during Jesus’ lifetime. It opens with the Maccabean struggles: legalistic zeal defeated Hellenizing sympathies, scribes gained mastery, Pharisaic minutiae bound salvation to endless rules, and an independent commonwealth broke free of Seleucid chains.

That victory reshaped politics as well: Judea entered a season of self-rule under native princes until Rome absorbed the land. Even after Roman conquest, a Herodian dynasty, then imperial procurators, governed alongside a native senate, the Sanhedrin, preserving a measure of autonomy. The great revolt under Nero and Vespasian shattered that freedom; Hadrian’s reprisals erased it completely. At the same moment scholars wrote down the long-spoken traditions, laying the foundation for the Talmud. Temple ruin silenced the Sadducean priests, Diaspora loosened Hellenistic compromise, and Pharisaism, now a purely spiritual force, extended its authority over every Jewish conscience.

After recounting political fortunes, the narrative surveys inner life. It depicts Palestinian culture and encroaching Hellenism; explains communal self-government, the Sanhedrin, and the high priest; contrasts priestly temple service with the rising corps of scribes; shows Sadducees orbiting official priests while Pharisees rally around scholars; traces the network of schools and synagogues, the rigors of life under law, and the blazing Messianic hope that energizes obedience. It then sketches the Essenes and diaspora communities of the Dispersion, before reviewing surviving writings: Palestinian and Hellenistic works and the speculations of Philo, alongside studies by Prideaux, Ewald, Hausrath, Raphall, Milman, Jost, Stanley, Redford, Stapfer, Keim, and Wieseler.

Döllinger sets two volumes on the table, The Gentile and the Jew, his gaze lingering on Judaism only long enough to sketch its outline; beside them, Pressensé’s The Ancient World and Christianity rests, wholly absorbed by paganism. Lechler opens his Apostolic and Post-Apostolic Times, pages 67–160 mapping relations between Jewish Christians, while Schneckenburger’s posthumous Lectures on the New-Testament Era glimmer nearby. Holtzmann unfurls the story of Israel from Alexander to Hadrian; Hitzig follows, fuller on Masada’s fall. With a flourish Wellhausen contrasts Pharisee and Sadducee, Reuss traces writings, Seinecke recounts exile to Roman flames, and Herzfeld, then Jost, chart politics and inner life before Jerusalem’s ruin.

Grätz unfolds nine tomes, tracing Jewish fate from Judas Maccabee to 1848; revised third and fourth parts bear new titles on the state’s fall and the Talmud’s close. Geiger joins Urschrift to three volumes on Judaism’s inner growth, a fourth still awaited. Salvador recounts Rome’s grip from Pompey to the Temple’s fire, while Wieseler adds essays on New-Testament times. Himfel surveys pre-Christian politics; Baumgarten, in four studies, weighs Josephus, Idumean rule, the nation’s last battles, and their gospel echoes. Derenbourg compiles rabbinic lore, Bost and Ledrain narrate Maccabean and Graeco-Roman ages, de Saulcy profiles Hasmonean princes, Champagny dramatizes Nero’s twilight, and Looman bridges exile to Jerusalem’s sack.

Drummond traces the Messianic hope from the Maccabees to the sealed Talmud; Stanton compares Jewish and Christian expectations. Vitringa condenses his Old Synagogue study, while Reville offers a brisk classroom outline of Judaism. Kuenen surveys Israel’s religion to the state’s fall; Hartmann probes how Scripture was handled in Christ’s day, pausing over Sanhedrin and synagogue. Gfroerer paints a panorama of first-century Judaism, Lutterbeck explores doctrines at the threshold of Christianity, and Noack sketches preludes to the faith. Langen repeats the survey yet shuns rabbinic sources; Weber, mining Targum, Midrash, and Talmud, builds a synagogal theology; Nicolas, Reville, and Stapfer chart beliefs two centuries before Bethlehem.

Reference shelves groan beneath Smith’s three-volume Dictionary of the Bible, Hackett and Abbot’s American four-volume enlargement, Fairbairn’s Imperial Bible Dictionary, and Kitto’s recast Cyclopaedia. Nearby stand Schaff-Herzog’s condensed three-volume encyclopaedia, McClintock and Strong’s ongoing Cyclopaedia, Riehm’s two-volume handbook, Winer’s classic Realwörterbuch, Schenkel’s five handy volumes, and Hamburger’s encyclopaedia reaching from Bible to Talmud. Periodicals line the desk: the Jewish Quarterly, Geiger’s early Wissenschaftliche Zeitschrift, Fürst’s Orient with its Literaturblatt, Frankel’s Zeitschrift and later Monatsschrift, Geiger’s Jewish Journal for Science and Life, Brüll’s Jahrbücher, Berliner and Hoffmann’s Magazin, and the Parisian Revue des Études Juives, each ready to chronicle the living scholarship.






§ 2. AUXILIARY SCIENCES
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Five allied fields flank the central study: Biblical and Jewish antiquities, Palestine’s geography, Jewish chronology, numismatics, and inscriptions. Geography and chronology supply the spatial-temporal frame, coins and stones the primary documents. In antiquities Ugolini’s thirty-four-volume Thesaurus crowns the older monographs; shorter manuals scan worship, law, and custom, while biblical dictionaries enlarge the store and post-Talmudic surveys add later practice. Exhaustive bibliographies stand ready—Meusel for the classics, Winer and Rüetschi for moderns. Standard guides follow: Keil’s two-volume manual, Ewald’s Antiquities of Israel, Jahn, Michaelis, Reland, Iken, Wäehner, Carpzov, De Wette, Saalschütz, Scholz, Hanenberg, Schegg, Bodenschatz, and Schröder.

Palestinian geography surged forward during the nineteenth century. Scholars at home stitched together data; Reland preserved the older harvest, Ritter amassed the new, and Raumer supplied a compact guide. Field investigators uncovered fresher detail: Robinson’s trailblazing journeys and Guérin’s systematic village-by-village survey combined description with history. An English and a German periodical chronicle discoveries; Menke’s atlas traces political change. The Palestine Exploration Society’s twenty-six-sheet map, produced 1872-1877 by exact measurement west of Jordan, eclipses all earlier charts, while Wilson’s 1864-1865 city survey and subsequent temple excavations make Jerusalem’s topography—supported by German refinements—a specialised science.

Comprehensive catalogues underpin study: Meusel gathers early Palestinian titles, Robinson appends a survey, and Tobler’s exhaustive Bibliographia, extended by Wolff, Röhricht, Socin, Jacob, and Schultz, tracks every traveller. Key syntheses include Reland’s Palaestina, Ritter’s Comparative Geography, Porter, Socin, Raumer, and Quandt, while Neubauer mines Talmudic place-names. First-hand narratives follow Robinson, Stanley, Wilson, Van de Velde, Van Lennep, Thomson, and the monumental Survey of Western Palestine—memoirs, name lists, special papers, flora, fauna, and maps. Later journeys by Conder, Tristram, Merrill, Tobler, Sepp, De Saulcy, and Guérin abound; Williams, Thrupp, Besant and Palmer, Caspari, Schick, Alten, Klaiber, and Spiess dissect Jerusalem’s maze.

Surveyors tracing the Temple mount rely on Wilson and Warren’s Recovery of Jerusalem (1871), the collective Our Work in Palestine (1877), Warren’s Underground Jerusalem (1876), and Schick’s sketch of 1887. Cartographers spread sheets: Smith and Grove’s forty-three-map Atlas of Ancient Geography (1875); Menke’s eight-plate Bible atlas (1868); Kiepert’s Berlin issue of 1847, revised 1854; Oort’s Groningen atlas of 1884; Van de Velde’s 1858 Holy Land map, unrivaled until English surveyors arrived. Conder and Kitchener’s twenty-six-sheet Western Palestine survey (1880) dominates, its six-sheet reduction (1881) serving hands despite dull print. Equally precise stand Wilson’s 1864-65 Jerusalem Ordnance survey and Warren’s fifty Temple-site plans of 1884.

Regular dispatches emerge through the Palestine Exploration Fund Quarterly Statement, issued since 1869, and the Zeitschrift des deutschen Palästina-Vereins, active from 1878. For measuring time, Ideler’s mathematical handbook (1825-26) still anchors every system, supported by his 1831 textbook. Roman sequences stand secure in the Fasti consulares, Mommsen’s 1859, Marquardt’s survey, and volumes by Matzat, Müller, Bouchet. Greek and Roman tables follow Clinton, Fischer, Peter, Zumpt, while Jewish reckoning waits in Appendix III. New Testament chronology unrolls through Lewin’s Fasti Sacri, Caspari, Wieseler, Ellicott, Wurm, Quandt, Sevin, Ljungberg, Mémain, and debates on Jesus’ birth or Herod’s death led by Sanclemente, Rösch, Zumpt, Riess, Schegg, Ewald.

Coins pour from Syrian hoards, Phoenician ports, and Judean hills, illuminating Seleucid dynasties, free cities, and Israel’s own revolts. Seleucid portraiture stretches from Gough’s 1803 plates to Gardner’s 1878 British Museum catalogue, enriched by Bunbury, Head, Eckhel, Mionnet, the Trésor folios, De Saulcy’s monographs, Friedländer’s Berlin records, and Imhoof-Blumer’s razor-sharp photographs. Phoenician and bilingual issues receive Head’s Lydian-Persian study, Six’s exhaustive Chronicle essay, Brandis, Reichardt, and further notes by Imhoof-Blumer and Müller. Greek imperial bronzes and Palestinian civics appear in Reichardt, Huber, De Saulcy, Head, Eckhel, Mionnet. Jewish numismatics peak with Madden’s 1881 synthesis, supported by Eckhel, Levy, Merzbacher, Cavedoni, Trésor plates, and De Saulcy’s catalogues and researches.

Reichardt begins the parade with studies on unpublished Judean bronze, Phoenician, and Hyrcanus issues (1862, 1864, 1882); Poole delivers a full-scale “Money” survey in Smith’s Bible (1863); Madden traces the two Jewish revolts, rare pieces, and writes in Kitto; Head’s Historia Numorum (1887) sums Greek data; Lewis isolates the year-five shekel; Academy letters (1874) weigh a Jericho find by Besant, Evans, Conder; Ewald, Arnold, Zuckermann, Herzfeld, Cavedoni, and a second wave of Reichardt explore metrology and Hasmonaean coinage; Mommsen and Merzbacher debate Agrippa and revolt silver; Hultsch, Hamburger, Stickel, and Graetz interpret symbols; de Saulcy, de Vogüé, Révillout, Reinach, Renan, Sallet, and Garrucci close the minting chronicle.

Greek and Latin stones follow: Corpus Inscriptionum Graecarum III numbers 4444-4669, and CIL III lists 86-211 and 6027-6049; Graham and Hogg unveil Haurân texts, while Allen gathers Palestinian fragments; Wetzstein carries tablets from Trachonitis, later expanded by Mordtmann and critiqued by Gildemeister; Waddington publishes a trove in Le Bas volumes, Clermont-Ganneau adds Haurân pieces; markers naming Antipas and Agrippa appear in Attic, Coan, Delian, and Austrian collections; Darmesteter assembles Flavian to Hadrianic Roman items; the Paris Corpus Inscriptionum Semiticarum opens with Phoenician sets, De Vogüé and Euting illuminate Nabatean lines; Palmyra’s bilingual tax tariff surfaces, Aramaic by Schroeder, Greek by Dessau.

Madden lists Hebrew, Greek, and Latin epitaphs; Chwolson’s corpus gathers Crimea stones, square-script samples, and tenth-century manuscripts; the Benê Chesir epitaph adorns a Jerusalem tomb, studied by de Vogüé, de Saulcy, and Merx; synagogue lintels in northern Galilee appear in Renan’s survey, matched by a Palmyra plaque quoting the Shema that Landauer prints; countless grave markers, once misdated by Firkowitsch, are re-examined; Clermont-Ganneau reveals fresh ossuaries, the “Joseph son of John” lid, and further tituli from Joppa; Viktor Schultze photographs sarcophagi, Graetz inspects carving styles; Clermont-Ganneau returns with bilingual epitaphs, and Euting rounds the record with Palmyrene and Palestinian tablets.

Apart from epitaphs, Greek Jewish inscriptions in Palestine are rare; notable exceptions are the Temple’s Warning Tablet[1] and the Casiun synagogue stone. Extra-Palestinian Greek and Latin texts, catalogued in §31 i–ii, culminate in the grand Berenice inscription; Caspari contributes further material. Most remains are epitaphs, especially from the Roman and Venosan catacombs, assembled by Burgon, Greppo, Kirchhoff’s Corpus Inscriptionum Graecarum, Levy, Lenormant, Garrucci, Hirschfeld, Fiorelli, Engeström, Schürer, Ascoli, the Corpus Inscriptionum Latinarum IX, Lenormant’s Revue des Études Juives article, and Nic. Müller, whose finds are annotated by Gomperz. Together these discoveries markedly enlarge the corpus of ancient Jewish epigraphy.
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Jewish thought and faith during the era come to light through texts born in that time and still extant. Torah commentaries, psalms, and even the New Testament where it springs from Jewish hands or landscapes share pride of place with coins and stone inscriptions. Yet none of these would alone plot the march of events without the twin Books of Maccabees and the volumes of Josephus, which detail battles, rulers, and intricate turns of fortune. Around them gather wider Greek and Roman chronicles and the vast legal and homiletic writings of Mishna, Talmud, Midrash, and Targum, completing five chief classes of evidence.

First Maccabees[3] guides the story from 175 to 135 BCE with sober authority; Second Maccabees covers 175-161 and, save for the pre-Maccabean turmoil, leans heavily on its elder. Determining their calendar is crucial. Both date events by the Seleucid era[2], commonly reckoned from the autumn of 312 BCE. Yet their own month names—Chisleu ninth, Shebat[4] eleventh, Tizri seventh—are numbered from Nisan, the springtime start of Israel’s religious cycle. Spring months and an autumn new year could coexist, as later practice shows, but the narrative’s timing of battles and decrees urges a closer look at the era’s true commencement.

Three scenes settle the matter. Demetrius leaves Rome in year 151; Nicanor falls on 13 Adar, and by the first month of 152 a fresh army advances—hardly a three-month gap, so the year must have turned with Nisan. In year 160 Alexander Balas seizes the throne, yet Jonathan dons the high-priestly robes at Tabernacles[5], the seventh month; the feats cannot compress into a fortnight unless Nisan opened the count. Finally, famine during the Sabbatical year forces Bethzur to yield in year 150, mirroring shortages in 38-37 BCE and 68-69 CE; such alignment appears only when the Seleucid reckoning begins each spring.

One solitary date threatens the timetable. 1 Macc 16:14 records that Simon Maccabeus fell in Shebat, Seleucid 177—February 135 BC. Josephus recounts that John Hyrcanus, besieging Simon’s assassin in Dagon, abandoned the effort when “the year of rest came on upon which the Jews rest every seventh year as they do on every seventh day.” That would make 135–134 BC sabbatical instead of 136–135. Yet Josephus echoes Gentile fancy; Tacitus likewise says, “dein blandiente inertia septimum quoque annum ignaviae datum.” Torah requires only fallow fields, not idleness, and provisions, not law, forced the withdrawal. Thus 136–135 remains the Sabbath year; Wieseler’s January-based correction is needless.

I once argued that A.D. 40–41 could not be sabbatical, because sowing stopped in November 40 merely while crowds hurried to Petronius with complaints against Caligula’s intended temple outrage; planting had otherwise been planned. That objection now seems light beside the decisive proofs for the year’s sabbatical character. Numerous investigators—Anger, Gumpach, Herzfeld, Zuckermann, Grätz, Wieseler, Caspari, Rösch, Sevin, Riess—debate the cycle, often setting it a year later, yet the sequence here adopted holds. Crucially, our book numbers both years and months from spring; it writes “in the first month of the year 152,” a phrasing possible only under one consistent spring reckoning.

Accordingly we allow the Palestinian Seleucid era, like that of Damascus, to open in spring. Debate lingers over spring 312 or 311, yet sabbatical evidence ties year 150 to 162–161 BC only when spring 312 forms the epoch; any later start ruins the dating of Herod and Sosius’s siege. The Second Book appears to follow a later scale, but its divergences—Antiochus’s death and the twin campaigns of Lysias—derive from blunders, not from another calendar. As Grimm notes, one pays the chronicle too much honour by inventing fresh eras to excuse its errors. No firm reason remains to separate the two reckonings.

The survey lists works known only through fragments or quotations and those lost histories that supplied Josephus. First stands Jason of Cyrene, whose five-book account of the Maccabean revolt and fierce temple struggles, ending with Judas’ triumph over Nicanor in 161 B.C., was condensed into a single scroll now called Second Maccabees; he probably wrote in the mid-second century B.C. Next comes the Chronicle of the priesthood of John Hyrcanus, cited in First Maccabees and likened in style to that book; it traced the ruler’s lengthy, honourable career yet vanished early, for even Josephus never saw it.

Posidonius of Apamea, Stoic sage, astronomer, and celebrated historian, lived chiefly in Rhodes and flourished roughly 90-50 B.C., reaching eighty-four years. His vast history began where Polybius stopped, about 146 B.C., and stretched at least to the Athenian rising of 87-86, and perhaps beyond; surviving fragments from Books 47 and 49 treat 100-90 B.C., and the whole may have filled fifty-two rolls. Esteemed by Diodorus, Trogus, Strabo, Nicolaus, and many others, the work became a principal source for events of that era. Josephus, echoing those intermediaries, mirrors Posidonius in accounts of Antiochus Sidetes and Demetrius’ Parthian war in later chronicles.

Timagenes, a Syrian captured in Alexandria in 55 B.C. and long resident in Rome, earned fame and influence for biting wit, polished style, and the friendship of Asinius Pollio; Augustus barred him from court, yet society cherished him. Though only scraps endure, his learned histories supplied Strabo, who, in turn, fed Josephus’ notices of Antiochus IV, Aristobulus I, and Alexander Jannaeus. Pollio himself, soldier-orator and ally of Caesar, composed seventeen Latin books on the civil war. Strabo cited that chronicle while narrating Caesar’s Egyptian campaign, a passage Josephus repeats, naming Strabo as speaking “in the person of Asinius.

Hypsikrates, otherwise unknown, appears twice in Strabo’s Geography: one note on Asander, Pharnaces II’s Bosporan governor, and another on Caucasian tribes; a third Libyan zoological remark assigned to “Iphikrates” is almost certainly his. Lucian says the Amisian lived ninety-two years; because he writes of Caesar he can hardly outrank Strabo by many decades. Josephus confirms Strabo’s debt: “The same Strabo says thus again, in another place, in the name of Hypsikrates.” Dellius, Antony’s companion, composed a history of the Parthian campaign of 41–36 BC; Strabo names him, Plutarch calls him “the historian,” and writers mined his pages although Josephus cites him only as Antony’s comrade.

Before composing the Geography, Strabo completed a history. He calls them “historical memoirs useful for moral and political philosophy.” Book 5 began where Polybius ended, 146 BC; earlier four books were rapid outlines, the later μετὰ Πολύβιον volumes more detailed. While tracing Alexander he tested and rejected Indian fables. Suidas reckons forty-three books after Polybius, forty-seven total. Josephus mined the work for Hasmonean events to Herod’s seizure of Jerusalem, remarking of Strabo and Nicolaus, “Neither says anything new not in the other.” Strabo names Timagenes, Asinius Pollio, Hypsikrates, and probably drew on Posidonius. Lewitz’s attempt to split historian and geographer failed; inscriptions class Cappadocian Amasia. Müller gathered the fragments.

Herod kept memoirs. Josephus says, “This account we give… as it is contained in the Commentaries of King Herod,” but the imperfect περιείχετο suggests he knew them only second-hand, for he chiefly follows Nicolaus and a hostile source. Ammonius cites Ptolemäus’ Life of King Herod: “The Jews are the original inhabitants; the Idumaeans were not Jews, but Phoenicians and Syrians,” exposing the monarch’s mixed line. The writer is neither of Herod’s two court Ptolemies; favors the grammarian Ptolemy of Ascalon, early first-century. The same sentence survives, via Ammonius, in the derivative περὶ διαφορᾶς λέξεων. Müller argues for a court author. The narrative meets Nicolaus Damascenus.

Nicolas of Damascus, born about 64 BCE to the eminent Damascene official Antipater, mastered Greek learning and followed Aristotle. Sophronius later calls him tutor to Antony and Cleopatra’s children. In 20 BCE he saw Indian envoys at Antioch; by 14 BCE he was Herod’s intimate adviser, accompanying him to Agrippa in Asia Minor and later to Rome. When Herod offended Augustus over Arabia, Nicolas became his ambassador. He steered the king’s quarrels with Alexander, Aristobulus, and Antipater, then pleaded Archelaus’ cause before the emperor after Herod’s death in 4 BCE. The final years of this versatile diplomat unfolded in Rome.

His literary legacy sprawled across four themes: a universal history of 144 books, a Life of Caesar, a candid autobiography, and a miscellany of Strange Customs. Emperor Constantine VII’s great excerpt project, spread over fifty-three volumes, rescued much of the first three, especially the De virtutibus and De insidiis collections, which transmit the early tales of Assyrians through Cyrus and an extensive narrative on Caesar’s murder. Books 8–95 survive only in name; scattered citations of books 96–124 show Nicolas describing Herod’s diplomacy with Agrippa in 14 BCE and events down to 4 BCE. Josephus draws deeply on this trove for Hasmonaean and Herodian history.

Two large fragments of the Caesar biography survive: one celebrates Octavian’s schooling, the other recounts the conspiracy and aftermath in detail. The autobiography shines with unabashed self-praise, while the Strange Customs notes live on through Stobaeus. Only headings and slivers remain of his Aristotelian treatises, though later scholars sometimes credit him with the pseudo-Aristotelian works De plantis and Peri Kosmou. Josephus cites him widely and also appeals to imperial evidence, declaring, “Nor is it only I who say this; so it is written in the Commentaries of Vespasian the emperor.” He taunts Justus: “You never read those commentaries.” He adds, “How impudent to contradict affairs you witnessed.

Minucius Felix, confronting Jewish misfortune, cries, “Read again their writings, or, if you prefer those of the Romans, look into those of Antonius Julianus, and you will find that their own wickedness has occasioned their calamities.” Julianus, likely describing Vespasian’s campaign, also appears in Josephus as procurator of Judea. Bernays suspects that Julianus fed Tacitus, and through him Sulpicius Severus, yet Josephus lists many accounts of the war. He laments that some eyewitnesses, through flattery or hate, relate events “in a false and garbled manner,” while distant hearers weave “vain and contradictory stories by hearsay.

Justus of Tiberias, schooled in Greek, held prominence with his father Pistus during the rising of 66–67. Reluctant yet pressed, he sided with the revolt, then slipped from besieged Galilee to Agrippa. Vespasian condemned him, but Berenice won commutation to long imprisonment. Restored to Tiberias, he drifted in shadow, twice jailed, repeatedly banished, once sentenced to death then spared again by Berenice, finally stripped of the royal bureau of correspondence. He survived into Trajan’s reign, having composed a detailed History of the Jewish War, a terse Chronicle of Kings from Moses to Agrippa II, and perhaps small notes on Scripture.

Josephus assailed Justus as prime agitator, citing raids on Gadara and Hippos, links with John of Gischala and Jesus son of Sapphias, and bragging that Tiberias revolted by his counsel. Yet he concedes that Justus “pretended to be doubtful about going to war,” mourned kin murdered by rebels, pleaded against burning Herod’s palace, and, once jailed for moderation, fled to Agrippa. Both men had joined the struggle reluctantly and now traded charges. Justus released his war history only after Vespasian, Titus, and Agrippa had died; Josephus’ critics echoed him, but Africanus, Eusebius, Syncellus, and Photius mined Justus’ concise Chronicle for independent chronology.

Justus of Tiberias recalls a scene from Socrates’ trial: Plato mounts the platform, beginning, “O men of Athens, being the youngest of those who have gone up to the platform,” but the judges roar, “Go down, go down.” Such detail seems unlikely in a short chronicle of Jewish kings, so scholars suspect Justus compiled broader works. Photius names one title, Ἰουδαίων βασιλέων τῶν ἐν τοῖς στέμμασιν; since στέμμα can mean genealogical table, it reads “History of the kings of the Jews enumerated in the Tables.” Comparable king-lists in Julius Africanus hint that Justus arranged several στέμματα, fragments differently known to Diogenes and Photius.

After Bar-Kochba’s fall, Aristo of Pella records Hadrian’s order: “the whole race is barred from setting foot near Jerusalem, so that they may not even gaze on their native soil.” Eusebius repeats the decree; Tertullian later echoes it, “post expugnationem Hierusalem… de longinquo eam oculis tantum videre permissum est.” Maximus Confessor, citing a Dialogue of Jason and Papiscus, declares, “I have also read ‘seven heavens’ in the work composed by Aristo of Pella.” In that dialogue the Christian Jason proves Jesus Messiah, Papiscus concedes, accepts baptism, and the piece circulates anonymously, yet influences Origen, Jerome, and the Altercatio Simonis Judaei.

Fragmentary papyri from the Louvre recount a Jewish rising in Alexandria: imperial rescripts address the community, and a condemned writer, facing death, vows he “will not shrink from telling the truth.” Their gaps leave the date uncertain. Suidas, listing Teucer of Cyzicus, credits him with On the Gold-Bearing Earth, On Byzantium, five books on the Mithridate War, five on Tyre, five on the Arabians, six on Jewish History, and other studies. Lost Jewish narratives also once flourished: Demetrius, Eupolemus, Artapanus, Aristeas, Cleodemus-Malchus, Philo, and pseudo-Hecateus chronicled earlier ages, while Philo’s five books on Tiberian and Caligulan persecutions have vanished.

Pagan writers had long tossed out brief remarks about the Jews, yet from the opening of the first century B.C. came whole volumes devoted to them. Oldest stood Apollonius Molon’s ‘Attack on the Jews’. Close behind, Alexander Polyhistor composed ‘On the Jews’, rescuing precious passages from Hellenistic Hebrews. In Hadrian’s day Philo Byblius wrote the same title; Origen records him doubting the pseudo-Hecataeus scroll, and Eusebius preserves two Phoenician-myth fragments whose misplacement likely stems from copyist haste. Next appeared Damocritus’ and Nicarchus’ treatises, both venomous. Finally, Theophilus, Timochares on Antiochus, and an anonymous ‘Syrian Survey’ touched Jerusalem and Solomon only in passing.

Josephus, hunting fixed dates, leans on the chronographers Apollodorus and Castor. Apollodorus of Athens, writing mid-second-century B.C., set his ‘Chronica’ in strict sequence from remote beginnings to King Attalus II of Pergamum; scattered fragments survive. Castor followed; six books carried events to the consulship of Marcus Valerius Messala and Marcus Piso in 61 B.C., the year of Pompey’s Asiatic triumph. Eusebius’ Armenian Chronicle and Syncellus quote him, even citing his final line that our land’s glory ceased with archon Theophemus. The work cannot be much younger than its terminus, and, though many Castors lived then, his identity remains uncertain.

Josephus, born in Jerusalem during Caligula’s first year, sprang from the priestly line of Jehoiarib that traced through Simon the Stammerer, Matthias Ephlias, and other worthies to John Hyrcanus. A prodigy, at fourteen he tutored high priests in legal intricacies, yet still craved wider wisdom. At sixteen he sampled Pharisee, Sadducee, and Essene doctrine, then spent three wilderness years with the hermit Banus before returning at nineteen to join the Pharisees openly. Aged twenty-six, he sailed to Rome to free imprisoned kinsmen; Empress Poppaea, prompted by the actor Alityrus, granted their liberty and sent him home laden with gifts.

War erupted in 66. The cautious aristocrat at first stood aside, yet after the initial defeats he accepted command of Galilee and became a chief of the revolt. He fortified towns, fought until Jotapata fell in 67, and there surrendered. Brought before Vespasian, he declared, “You shall be emperor.” Two years later the legions acclaimed Vespasian, who gratefully freed the prophet and gave him the family name Flavius. Josephus followed him to Alexandria, then rode with Titus back to Judea. During Jerusalem’s siege he repeatedly begged his countrymen to yield, survived a stunning stone-blow, and secured sacred scrolls and friends.

In Rome he lived in Vespasian’s former palace, enjoyed citizenship, pension, and a Judean estate. Jonathan of Cyrene later accused him of arming rebels, but emperors Vespasian, Titus, and Domitian kept their favor, the last even exempting his lands from tax; a statue rose in his honor. His parents had survived the siege, his brother Matthias was freed, and his tangled marriages produced five sons: Hyrcanus by the Alexandrian wife, who alone outlived infancy, then Justus and Simonides Agrippa by a Cretan noblewoman. Studying in leisure, the transformed priest wrote Antiquities, Jewish War, Against Apion, and his Life before the second century ended.

Josephus entitles his war chronicle Περὶ τοῦ Ἰουδαϊκοῦ πολέμου and divides it into seven books. Book I races from Antiochus Epiphanes to Herod’s death; Book II reaches the 66 AD revolt and its first campaign; III covers Galilee; IV isolates Jerusalem; V and VI storm and burn the capital; VII follows the dying embers of revolt. He drafts the whole in Aramaic, drills in Greek composition, then rewrites from his own notes and eyewitness tales. Each finished roll goes to Agrippa, Vespasian, and Titus; they vouch for its truth, Titus signs a publication order, Agrippa pens sixty-two laudatory letters.

The twenty-book Antiquities of the Jews traces the nation from primeval times to the Roman clash of 66 AD. The first ten parallel Scripture to the Babylonian exile; XI moves from Cyrus to Alexander; XII ends with Judas Maccabee; XIII with Queen Alexandra; XIV brings Herod to the throne; XV-XVII recount his reign; XVIII-XX carry events to the revolt. Completed in Domitian’s thirteenth year, when Josephus was fifty-six, the work grows under Epaphroditus’ encouragement and targets cultured Greek and Roman circles to defend a slandered people. Josephus mines the Hebrew Bible, the Septuagint, Haggadic legend, Philo, Halacha, and foreign chroniclers, smoothing scandals while glorifying Israel.

To bridge the gulf between Nehemiah and Antiochus Epiphanes, Josephus leans almost solely on the Alexander romances and pseudo-Aristeas, excerpting the latter. For 175–135 B.C. he follows First Maccabees, though so sparingly at the end that a complete copy seems doubtful, and fills gaps with Polybius and unnamed Greek chronicles. The years 135–37 B.C. rest chiefly on Strabo and Nicolas of Damascus; their frequent citation is no gloss but proof that he mined them wholesale, occasionally matching one against the other. Behind them stand Posidonius, Timagenes, Asinius Pollio, Hypsicrates, while Livy appears once. Oral legend rounds off internal Jewish episodes.

On Herod’s reign Nicolas of Damascus supplies the backbone: the terse account in War and the fuller narrative of Antiquities XVI–XVII flow from him, yet book XV betrays seams where Josephus adds a second, anti-Herodian source and doubts the royal Commentaries. After Herod, written evidence dries up; the story thins until Agrippa I, when oral reports, especially from his son Agrippa II, revive detail. For the decade before revolt Josephus trusts his own memory. Hence the astonishingly minute Roman scene surrounding Caligula’s murder and Claudius’ accession. He also traces an unbroken high-priestly line and embeds numerous decrees, most copious under Caesar and Augustus.

The Life, meant as an appendix, opens with a linking δέ yet delivers no full autobiography; except for brief prologue and epilogue it concentrates on Josephus’ command in Galilee during 66–67 A.D., describing preparations against Rome. He published it after another chronicle by Justus of Tiberias blamed him for the revolt; Josephus counters by charging Justus and praising his own Roman loyalty, though contrary deeds slip through. Because the book presumes Agrippa II already dead, composition falls after 100 A.D. Later he pens the two-volume treatise commonly styled Against Apion, a deft defence of Judaism proving its antiquity, quoting many lost authors, dedicated like the Antiquities to Epaphroditus.

Fourth Book of Maccabees, a treatise περί αὐτοκράτορος λογισμοῦ, echoes Pharisaic Judaism polished with Greek philosophy, so earlier Fathers attributed it to Josephus, yet its author is certainly another. Likewise the manuscript piece variously titled Ἰωσήπου Περὶ τοῦ παντός, Περὶ τῆς τοῦ παντὸς αἰτίας, or Περὶ τῆς τοῦ παντὸς οὐσίας stems from the mind that produced the Philosophumena; in x.32 that thinker cites it as his own. Evidence from the Hippolytus statue list, along with Volkmar’s study, points to Hippolytus. Photius, John Philoponus, John of Damascus, and Zonaras still quote it as Josephus, while modern editors have issued ever larger fragments.

David Höschel first printed a lengthy fragment of that treatise in 1601; Le Moyne followed, defending Hippolytus, and further portions appeared in Ittig, Havercamp, Fabricius, Gallandi, Migne, Bunsen, Lagarde, and Pitra, each drawing on fresh codices. Turning to Josephus himself, the close of the Antiquities announces his intent to compose “these books concerning our Jewish opinions about God and His essence, and about our laws—why some acts are allowed and others forbidden.” He clearly envisioned one systematic work akin to Philo’s, yet nothing suggests it ever left his desk. Earlier pages repeatedly promise that volume, but the promise remained unfulfilled.

Within the Antiquities self-citations abound: “as we have informed elsewhere” or “as related elsewhere.” Some match passages in Wars, yet most involve the Seleucid kings from Antiochus Epiphanes onward, though no separate Seleucid chronicle survives. Destinon suggests the notes came from sources, leaving the matter unsettled. Opinions of Josephus vary. Medieval scholars praised a “Greek Livy”; modern critics denounce vanity, opportunism, and Roman flattery. He masks messianic hopes and blames revolt on fanatics. Even so, Wars remains detailed and generally dependable, Antiquities uneven, and the Life a bungled apology. Nevertheless the churches eagerly read him as an accessible record of Israel’s story.

Josephus reached Latin audiences through a complete translation of all works but the Life and a freer rendering of the Jewish War. Jerome writes in Epistle 71, “The rumour that Josephus, Papias, and Polycarp have been translated by me is false; I lacked both leisure and strength.” His refusal implies the corpus was still untranslated about 400. Two centuries later Cassiodorius reports, “One of our friends translated the twenty Antiquities and the two books against Apion, and someone rendered seven on the Jewish captivity with fine diction.” The Antiquities Latin likely began under Cassiodorius, whereas the elegant War remained anonymous and cannot be assigned to Rufinus.

Later scribes mislabeled the free War version “Hegesippus,” a corruption of Ἰώσηπος. From Eucherius in the fifth century to Widukind in the tenth, citations name only “Josephus,” and seventh- to ninth-century Ambrosian and Cassel codices inscribe Joseppus Josephus. A later hand in the same Ambrosian volume rewrites the heading as “Egesippi.” One Bern codex prefers Hegesippus, a Palatine one Ambrose; others alternate. Alvarus of Spain objects, “Scito quia nihil tibi ex Egesippi posui verbis, sed ex Josippi vestri doctoris,” exposing competing titles. Scholarship rejects Ambrose; Vogel traces the anonymous five-book Latin abridgment, drawn from Josephus’s seven, to late fourth-century Milan.

The literal Latin Antiquities was first printed in Augsburg 1470 by John Schüssler, reappearing often until 1617; Basel 1524 is the finest uncorrected edition, later prints adapt to Greek, while only Bernard’s incomplete issue keeps the old text. A sixth- or seventh-century papyrus in Milan preserves Antiquities VI–X. The Ambrosian Peshitta inserts a Syriac version of War VI, titled the Fifth Book of Maccabees and published by Ceriani; scholars dispute whether its source is Greek or Aramaic. Alongside the Hebrew Josippon, Niese charts Greek manuscripts: for the War a class around Parisinus 1425, and for Antiquities I–X the pair Parisinus 1421 and Bodleian 186.

Class divisions in Antiquities xi–xx and the Life appear mainly in manuscripts. Best is Palatino-Vatican 14 (tenth century), lacking xviii–xx yet keeping the Life. Next come Ambrosianus F 128 sup. (eleventh), Laurentian plut. 69 cod. 10 (fifteenth), Laurentian plut. 69 cod. 20, and Leidensis F 13, the last two carrying only xi–xv. These preserve the documentary dossier at xiv .10; others, such as Vatican 147, do not. A ninth- or tenth-century Epitome used by Zonaras follows the inferior group in the first division and occupies a middle rank in the second. Cassiodorius ordered a Latin version: first division inferior, second mixed, the Life omitted.

Against Apion survives in a single Greek codex, Laurentianus plut. 69 cod. 22 (eleventh century); the fragmentary Cassiodorian Latin version and Eusebian quotations preserve additional lines. Printing timeline: Basel 1544 Frobenius and Episcopius under Arnold Peraxylus Arlen; Geneva reprints 1611, 1634; Leipzig 1691 Ittig (false Cologne imprint); Oxford 1700 Bernard, unfinished. Hudson’s Oxford folios 1720 first improved the full text; Havercamp 1726 gathered data yet left readings unchanged. Oberthür 1782-85 and Richter 1826-27 followed him; Dindorf 1845-47 amended slightly; Bekker 1855-56 echoed Dindorf. Cardwell’s separate Jewish War 1837 alone re-examined manuscripts until Niese’s reconstruction, volumes i–ii 1887/85 and smaller edition 1888. Henke issued the Life separately 1786.

Key bibliographies are Fabricius, Fürst, Graesse. Textual criticism runs from Ernesti 1795, Holwerda 1847/53, Bekker 1860, Westermann 1866, Wollenberg 1871, Dindorf 1869, to Naber 1885. Latin versions accompany Hudson, Havercamp, Oberthür, Dindorf; Whiston’s English Josephus 1737 remains popular, supplemented by Traill’s Jewish War 1862. German translations abound: Hedio 1531/61, Ott and Cotta 1736, Demme 1868-69, Martin 1852-53, Horschetzky 1826, Friese 1804-05, Gfroerer 1836, Paret 1855; the Life by Eckhardt 1782, Friese 1806, M.J. 1867; Against Apion by Frankel 1851-52, Paret 1856, M.J. 1867. Monographs from Vossius 1624 through Drummond 1888 explore Josephus’ reliability, theology, sources, canon, language, and biblical traditions.

Critical studies have long examined Josephus. For chronology, scholars such as Brinch, Spanheim, Carpzov, Junker, Ewald, Niebuhr, Kuenen and Destinon range from 1701 to 1880. Investigations into the sources of Antiquities XII–XX include Nussbaum, Bloch, Destinon and Schemann. Diplomatic texts from the eras of Caesar and Augustus are scrutinised by Gronovius, Krebs, Egger, Bonnetty, Mendelssohn, Niese and others, whose debates fill Hermes, Rheinisches Museum and similar journals. Josephus’s so-called Testimonium is reserved for a later section. Geographical passages are elucidated by Robinson, Raumer, Berggren, Arnold and Boettger. Against Apion receives analysis by Cruice, Creuzer, Kellner, Zipser and J. G. Müller.

Greek and Roman historians supply fewer direct facts about Judea yet offer priceless context, especially those who study Syria, whose fate intertwines with Palestine. Polybius of Megalopolis, exiled to Rome after 167 B.C., composed forty books on Rome’s rise; fragments of books XXVI–XL narrate Antiochus Epiphanes. Diodorus of Sicily, active under Caesar and Augustus, produced a forty-book Bibliotheca; from book XXIX, fragment 32 treats that same monarch. Strabo of Amasia, writing around 20 A.D., filled seventeen books of Geography; in XVI.2 he notes deserted Gaza and forced Judaizing at Joppa and Gazara, likely echoing Posidonius. Plutarch’s Parallel Lives—Crassus, Pompey, Caesar, Brutus, Antony—round out the Greek corpus.

Later historians continue the record. Appian of Alexandria, serving as imperial jurist around 150 A.D., arranged Rome’s story ethnographically; extant books cover Iberia, Hannibal, Libya, Syria, Mithridates, the five Civil War volumes and Dacia or Illyria, each tracing events until absorption by the empire. Cassius Dio, born at Nicaea circa 155, rose to consul and proconsul; his eighty-book history, written under Severan rulers and extending to 229 A.D., survives in full only for XXXVII–LIV and partly for LV–LX, while an epitome preserves the rest. Among Latin sources stands Cicero, whose speeches and letters, dated 57–43 B.C., illuminate Syrian affairs during Rome’s turbulent twilight.

Livy, born at Patavium in 59 B.C. and dying there A.D. 17, set down Rome’s story from its founding to Drusus’ death in 142 books; thirty-five endure, namely the first, third, fourth decades and half of the fifth, books XLI–XLV covering 178-167 B.C., with later summaries still useful. Augustus, at his death, left a bronze tablet record of the chief deeds of his reign meant for his mausoleum; the nearly complete Latin original with a Greek version stands on the marble walls of the temple at Ancyra, supplemented by fragments at Apollonia, and modern editions reproduce text and commentary.

Tacitus, born about A.D. 55, advanced from praetor in 88 to consul in 98 and probably lived into Hadrian’s reign; his Annals, arranged year by year, originally sixteen or eighteen books on Tiberius through Nero, now preserve i–iv, parts of v–vi, and xi–xvi, omitting central sections yet fixing chronology for 14–68. His twelve- or fourteen-book History on Galba through Domitian survives only in i–iv and part of v, including a vivid Jewish survey in v 1–13. Suetonius, active under Trajan and Hadrian, produced Lives of the Twelve Caesars. Trogus Pompeius’ forty-four-book universal history is lost save prologues and Justin’s epitome.

Rabbinical literature springs from the scholarly labor of scribes who probed Scripture in two ways: precise legal dissection forming Halacha, and imaginative expansion forming Haggada. Oral transmission governed both for roughly a century; accuracy dominated Halacha, freer creativity colored Haggada. After the time of Christ, the traditions were fixed in writing, yet the roots reach far earlier, making them priceless for his era. Halachic codifications predominate: the Hebrew Mishna arranges teaching in six orders and sixty tracts, followed by the Tosephta, Jerusalem Talmud, and Babylonian Talmud, where Haggada mingles, most heavily in Babylonia and least within the Mishna.

Third Seder Nashim holds seven family-law tractates: Jebamoth on levirate duty, Kethuboth on marriage settlements, Nedarim on vows, Nazir on ascetic consecration, Sota on an accused adulteress, Gittin on divorce writs, Kiddushin on betrothal rites. Fourth Seder Nezikin treats public and private justice through Baba Kamma, Baba Mezia, Baba Bathra, Sanhedrin, Makkoth, Shebuoth, Edujoth, Aboda Zara, ethical sayings Aboth, and Horayoth on mistaken rulings. Fifth Seder Kodashim regulates worship by Sebachim, Menachoth, Chullin, Bechoroth, Arachin, Temura, Kerithoth, Meila, Tamid, Middoth, Kinnim. Sixth Seder Tohoroth codifies purity via Kelim, Ohaloth, Negaim, Para, Tohoroth, Mikwaoth, Nidda, Machshirin, Sabim, Tebul Yom, Yadayim, Ukzin.

About one hundred fifty jurists are cited, their dissenting and majority views juxtaposed. First-generation sages after the temple’s fall include Johanan ben Zakkai, Zadok, and priest Hananiah. The second generation lists Gamaliel II, Joshua ben Hananiah, Eliezer ben Hyrcanus, Eleazar ben Azariah, Dosa, and a younger group led by Ishmael, Akiba, Tarfon, Ben Nuri, Ben Azzai, Jose the Galilean, Ben Nannos, Abba Saul, Judah ben Bathyra. Third-generation names are Judah ben Ilai, Jose ben Halafta, Meir, Simon ben Yohai, Simeon ben Gamaliel II; the fourth centers on Rabbi Judah ha-Nasi. Debates and Akiba’s martyrdom under Hadrian place the text between 70 and 200 A.D.

The abundance of attributed rulings shows the law had been written long before Rabbi Judah ha-Nasi edited the Mishna at the close of the second century; earlier digests from the second and third generations likely fed his codification, and the final text fixed the form taught in schools from 70 to 200 A.D. Alongside it stands the Tosephta, an “addition” mirroring the sixty-three tractates—missing only Aboth, Tamid, Middoth, Kinnim—often preserving fuller readings and more narrative than the canonical work. Compiled on the same plan, it cites post-Mishna voices, survives in Erfurt and Vienna manuscripts, and has been printed, translated, and studied by modern scholars.

After Judah completed the Mishna, jurists in the Tiberian academies pored over it through the third and fourth centuries, weighing every clause, citing Amoreans, and retrieving forgotten baraytha in crisp Hebrew while arguing in Aramaic. Their tireless casuistry crystalized in the fourth-century Palestinian Talmud, whose pages march statement by statement, mixing Halacha with a rich stream of Haggada. Roman names—Diocletian, Julian—mark its horizon; later authorities never appear, fixing its date before mid-century. Only four Seders and Nidda survive, while Eduyoth and Aboth lie lost, leaving scholars to wonder whether the work ever embraced the entire Mishna.

Rab, Judah’s disciple, carried the Mishna east to Babylonia, where new academies kindled another centuries-long debate. The limitless harvest of rulings was ordered during the fifth century and finally sealed in the sixth, producing the Babylonian Talmud in the dialect of the Euphrates. Like its western twin it quotes older sages in Hebrew and lavishes even more space on Haggada. Whole tracts—most of Seder Zeraim, part of Kodashim, and all of Taharoth but Nidda—are missing, so only thirty-six and a half treatises remain; yet the book grows to four times the Palestinian size and commands far greater authority.

Printers, translators, and lexicographers swarmed around these texts. Surenhusius issued a six-volume Latin Mishna in Amsterdam; Jost and Sammter paired Hebrew print with German glosses in Berlin; Lowe reproduced the Cambridge codex. Bomberg’s Venetian presses launched the Palestinian Talmud circa 1524 and the twelve-volume Babylonian set in 1520, editions still cited by folio and page. Cracow, Krotoschin, Shitomir, and modern scholars such as Wünsche, Schwab, Pinner, Rawicz, and Rabbinowicz added vernacular versions or critical variants. Tools for the language multiplied: Buxtorf’s great lexicon, Levy’s four-volume dictionary, Jastrow’s unfinished tome, Geiger’s grammar and later guides by Strack, Siegfried, Weiss.

Dünner surveys halachic compilations of the Tannaim, Judah ha-Nasi’s role in the Mishnah, and the influence of other sages; Hamburger supplies an encyclopedic article on the “Mischna.” A chain of studies traces the Mishnah’s structure: Geiger on plan and order, Cohn on the sequence of divisions, Landsberg on system, Derenbourg on sections and treatises, Strack on tractate series, Dünner on the tractate Edajoth, Jellinek, Frankel and Brüll on Pirqe Aboth. Pinner lists biblical quotations in Berakhot. Together these works map the teachers cited, the layout, and textual variants preserved in manuscripts and early editions.

Fürst challenges the belief that the Jerusalem Talmud was edited from the Babylonian; Frankel, Geiger and Wiesner probe its sources, relationships, and conclusion. Wolf’s vast Bibliotheca, Waehner’s Antiquitates, Barclay’s selections, Lightfoot’s Horae, Oort, Deutsch, Davidson, Pick and Strack furnish English, Latin and German overviews. Jost, Zunz, Pinner, Fürst, Frankel, Grätz, Pressel, Bedarride, Auerbach, Brüll, Derenbourg, Hamburger, Weiss, and Bloch trace chronology, style, schools, teachers, and legal development, while printed Talmud editions preserve ancillary essays. Together these treatises chart both Talmuds’ history, literature, and authority from seventeenth-century philology to modern critical scholarship and ongoing comparative research.

In the ninth volume of the Babylonian Talmud appear post-canonical addenda: Aboth de-Rabbi Nathan, preserved in two recensions edited by Taussig and Schechter; the seven “small tracts” on scribal law, mourning, chastity, etiquette, scholarly ethics, peacemaking, plus Kirchheim’s set on scrolls, mezuzah, tefillin, fringes, slaves, Samaritans and converts, all examined by Zunz, Hamburger and Strack. Further critical editions by Müller, Tawrogi and others establish dates and variants. At last the Midrash triad—Mechilta on Exodus, Sifra on Leviticus, Sifre on Numbers and Deuteronomy—rises from second-century Palestine, later revised, printed in Vienna, translated into Latin, and parsed by Wolf, Frankel, Friedmann and Hoffmann.

Geiger surveys Mechilta and Siphre in Urschrift, extending his notes in several Jahrbücher, while Pick collates variant readings; Frankel devotes twin articles to each work. Besides the familiar Siphre stands a lesser, tannaitic Siphre Zuta, known only through Yalkut citations, discussed by Zunz and Brüll. The narrative shifts to the vast Midrash Rabboth, a later union of discrete commentaries on the Pentateuch and five Megilloth. Bereshith Rabba, born in sixth-century Palestine, ends with five later chapters from the eleventh or twelfth century. Shemoth Rabba shares that medieval hand; Vayyikra Rabba appears a seventh-century Palestinian compilation; Bamidbar Rabba and Debarim Rabba follow, the former partly twelfth-century, the latter about 900.

Shir Hashirim Rabba, called Agadath Chasith, stands later than these yet perhaps older than Pesikta Rabbathi; Chodowski and Wünsche prepare modern studies and translations. Ruth Rabba emerges from the same era, as do Echa Rabbathi of seventh-century Palestine and Koheleth Rabba. Midrash Esther, or Hagadath Megilla, cites Josippon and appears around 940, while the related Abba Gorion fragment provokes debate between Jellinek, Buber, and Brüll. Comprehensive bibliographies—Wolf, Steinschneider, Zedner, Strack, Schiller-Szinessy, Theodor, Hamburger—record countless editions, Warsaw 1874 and Wilna 1878 among them. Scholars trace chapter divisions to a three-year Palestinian lectionary, testing their thesis across all Rabboth. Recent Hebrew printings continue to multiply, each furnished with fresh commentaries and meticulous critical notes.

The Pesikta clusters homilies for feasts and special Sabbaths; its text, long scattered, is pieced together by Zunz and fully issued by Buber in 1868, then translated by Wünsche. Debates rage: Zunz, Geiger, and Weiss call it seventh-century, derivative of Bereshith Rabba, while Buber, Berliner, and Theodor declare it older. Later spin-offs appear, the ninth-century Pesikta Rabbathi, Tobias ben Elieser’s twelfth-century Pesikta Sutarta, and Jellinek’s concise New Pesikta. Pirke deRabbi Eliezer, fifty-four chapters winding from Creation to Moses, surfaces no earlier than the eighth century. Tanchuma—or Yelamdenu—rises in the ninth, survives in three recensions, and supplies Yalkut Shimoni with abundant excerpts. Buber's 1885 edition revives the original text with manuscript support.

This vast Midrash strings explanations to every verse of the Hebrew Bible like gleaming links in a chain. Assembled during the first half of the thirteenth century, it bears the hand of Rabbi Simeon Haddarshan of Frankfurt-on-the-Main, likely the same Simeon Kara known in South Germany. Scholars trace its lineage through Wolf, Zunz, Rapoport, Fürst, Steinschneider, Zedner and Strack, and a new Warsaw impression appeared in 1876–77. Weighty catalogues and encyclopaedias echo its presence, situating it amid the rabbinic treasure-house that keeps Scripture alive through collected voices and age-old commentaries. Citations flow across scholastic pages, confirming the compilation’s vast scope and meticulous design.

The Aramaic Targums stand beside this Midrash, revealing tradition within translation. Foremost is Onkelos on the Pentateuch, attributed to a proselyte who studied with the elder Gamaliel or debated Rabbi Eliezer and Rabbi Joshua, fixing his life between the mid-first and early-second centuries. His version clings so tightly to Hebrew wording that even poetic blessings yield only rare imaginative turns, and divine anthropomorphisms dissolve into reverent circumlocution. The idiom speaks mainly East-Babylonian Aramaic yet preserves a Palestinian undertone; ancient teachers quote it, a dedicated Masora guards it, presses at Venice, Basel and London multiply it, and Berliner presents a critical text.

Jonathan ben Uzziel’s rendering of the Prophets strides further from the Hebrew, weaving paraphrase and Haggadic color through both narrative and oracle. A disciple of Hillel in the dawn of the Common Era, he gained the same talmudic acclaim as Onkelos, and his words fill Bomberg and Buxtorf Bibles as well as Lagarde’s select edition. Debate over origin flares: tradition anchors both Targums around the first century, while Geiger and Frankel shift composition or redaction to Babylon’s academies in the third or fourth. Textual clues—citations of Rabbi Joseph, confusion between the names Aquila and Onkelos, Palestinian cadence—support a layered history reaching back before the Temple’s fall.

Two further voices echo through the Pentateuch: Pseudo-Jonathan, a full Aramaic paraphrase, and the Jerusalem ‘Yerushalmi’ Targum, often surviving as scattered glosses. Older lexicons cite both simply as the Jerusalem Targum, for they are twin recensions of one Palestinian work; the title attached to Jonathan arose from misreading the abbreviation ‘TY’ that really marks Yerushalmi. Scholars variously describe the fragment as marginal notes, Haggadic supplements, or relics of an earlier paraphrase that also nourished Onkelos. Pseudo-Jonathan mentions a wife and daughter of Mohammed, placing its final layer after the seventh century, yet beneath varnish lie traditions and Palestinian speech, kept alive by printings and bibliographies.

Nöldeke traces Old-Testament literature, Böhl follows with a search for a people’s Bible in Jesus’ day, Siegfried reaches Philo of Alexandria, and Hamburger compiles an encyclopaedia for Bible and Talmud. Merx analyzes Targum vocalization and Buxtorf’s Babylonian commentary. Attention then shifts to Onkelos: Winer assesses the paraphrase, Maybaum studies anthropomorphisms, Singer compares legal links, Berliner edits and annotates the text, Luzzatto praises the chaldaic version, Rödiger contributes an encyclopaedic note, Levy evaluates the translation, Anger weighs Onkelos against Aquila, Pressel reviews, Schrönfelder dates the work, Geiger examines the Babylonian Targum, Neubürger tests Stoic influence, and Bacher maps relationships.
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