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De Civitate Dei, (full title: De Civitate Dei contra Paganos), translated in English as The City of God, is a book of Christian philosophy written in Latin by Augustine of Hippo in the early 5th century AD. It is one of Augustine's major works, standing alongside his The Confessions, On Christian Doctrine, and On the Trinity. Augustine is considered the most influential Father of the Church in Western Christianity, and The City of God profoundly shaped Western civilization. Augustine wrote the treatise to explain Christianity's relationship with competing religions and philosophies, as well as its relationship with the Roman government, with which it was increasingly intertwined. It was written soon after Rome was sacked by the Visigoths in 410. This event left Romans in a deep state of shock, and many saw it as punishment for abandoning traditional Roman religion for Catholic Christianity. It was in this atmosphere that Augustine set out to console Christians, writing that, even if the earthly rule of the Empire was imperiled, it was the City of God that would ultimately triumph. Augustine's eyes were fixed on Heaven, a theme of many Christian works of Late Antiquity. (from wikipedia.com)
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The Homilies of St. Chrysostom on St. Matthew were undoubtedly delivered at Antioch (see Hom. vii. p. 43) and probably in the latter part of the time during which he preached as a Presbyter. Montfaucon consideres his little mention of the sin of swearing a sign of his accomplished some reformation on that point by his previous exertions. In the Homilies delievered from 386 to 388, it is a constant topic; and the Homilies known to belong to that date are so numerous, as scarcely leave room for such a series as the present. These, however, contain very little to mark the period to which they belong. The argument from his reference to dissensions some time gone by, possible those between St. Meletius and Paulinus and Evagrius, in commenting on St. Matt. xxiii. 6. is not very conclusive. A modern reader must sometimes be struck with finding in St. Chrysostom a kind of criticism, which we are apt to thing belongs only to later times. Hist main object, however, is moral, and he searches out with diligence both the meaning and the applications of particular passages, usually concluding with an eloquent exhortation to some special virtue. Some of the most remarkable of these exhortations are on the subject of Alms-giving, which he seems to have pressed with some success at last. His calculation in Hom. lxvi as to what might be done, is somewhat curious. In the end of Hom. lxxxviii. he demands a reformation as the condition of his entering on the cntroversy with Infidels. In the next Homily he discusses the evidence of the Resurrection with nearly the same arguments as would still be used against an objector.
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This book created somewhat of a sensation in the literary and scientific world. Mr. Donnelly argues that Plato's story was true; that all the ancient civilizations of Europe and America radiated from this ancient kingdom, and that this is the reason we find pyramids, obelisks, and buildings almost Identically alike in Egypt, Mexico and Peru. Donnelly's statements and ample evidence deliver ample evidence for the existence of the continent of Atlants. This book is a must have for all folklorists and people, who are interested in the possible history of a famous nation.
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"Roughing It" is another one of Mark Twain's chronicles of his wandering years, this one being the prequel to "Innocents Abroad." His adventures take place in the Wild West, Salt Lake City and even in Hawaii - among other places. He even enlists as a Confederate cavalryman for some time. The book is also a prolific example for Twain's excellent sense of humour.
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The Ministry of Healing, perhaps one of the best books ever written by Mrs. White, offers a wealth of information on the laws of life, how to cure diseases, how to stay healthy and how to heal the soul. It is important to understand the spiritual side of health, and this is where Mrs. White is the expert at. From the contents: Chapter 1 - Our Example Chapter 2 - Days of Ministry Chapter 3 - With Nature and With God Chapter 4 - The Touch of Faith Chapter 5 - Healing of the Soul Chapter 6 - Saved to Serve Chapter 7 - The Co-Working of the Divine and the Human Chapter 8 - The Physician, an Educator Chapter 9 - Teaching and Healing Chapter 10 - Helping the Tempted Chapter 11 - Working for the Intemperate Chapter 12 - Help for the Unemployed and the Homeless Chapter 13 - The Helpless Poor Chapter 14 - Ministry to the Rich ...
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    Chapter 52. - the Whole Discussion is About Grace.




    Chapter 53 [XLV.] - Pelagius Distinguishes Between a Power and Its Use.




    Chapter 54 [XLVI.] - There is No Incompatibility Between Necessity and Free Will.




    Chapter 55 [XLVII.] - the Same Continued.




    Chapter 56 [XLVIII.] - the Assistance of Grace in a Perfect Nature.




    Chapter 57 [XLIX.] - It Does Not Detract from God's Almighty Power, that He is Incapable of Either Sinning, or Dying, or Destroying Himself.




    Chapter 58 [L.] - Even Pious and God-Fearing Men Resist Grace.




    Chapter 59 [LI.] - in What Sense Pelagius Attributed to God's Grace the Capacity of Not Sinning.




    Chapter 60 [LII.] - Pelagius Admits "Contrary Flesh" In the Unbaptized.




    Chapter 61 [LIII.] - Paul Asserts that the Flesh is Contrary Even in the Baptized.




    Chapter 62. - Concerning What Grace of God is Here Under Discussion. The Ungodly Man, When Dying, is Not Delivered from Concupiscence.




    Chapter 63 [LIV.] - Does God Create Contraries?




    Chapter 64. - Pelagius' Admission as Regards the Unbaptized, Fatal.




    Chapter 65 [LV.] - "This Body of Death," So Called from Its Defect, Not from Its Substance.




    Chapter 66. - the Works, Not the Substance, of the "Flesh" Opposed to the "Spirit."




    Chapter 67 [LVII.] - Who May Be Said to Be Under the Law.




    Chapter 68 [LVIII.]-Despite the Devil, Man May, by God's Help, Be Perfected.




    Chapter 69 [LIX.]-Pelagius Puts Nature in the Place of Grace.




    Chapter 70 [LX.]-Whether Any Man is Without Sin in This Life.




    Chapter 71 [LXI.]-Augustine Replies Against the Quotations Which Pelagius Had Advanced Out of the Catholic Writers. Lactantius.




    Chapter 72 [LXI.]-Hilary. The Pure in Heartblessed. The Doing and Perfecting of Righteousness.




    Chapter 73.-He Meets Pelagius with Another Passage from Hilary.




    Chapter 74 [LXIII.]-Ambrose.




    "Votisque praestat sedulis,




    Chapter 75.-Augustine Adduces in Reply Some Other Passages of Ambrose.




    Chapter 76 [LXIV.]-John of Constantinople.




    Chapter 77.-Xystus.




    Chapter 78 [LXV.]-Jerome.




    Chapter 79 [LXVI.] -A Certain Necessity of Sinning.




    Chapter 80 [LXVII.]-Augustine Himself. Two Methods Whereby Sins, Like Diseases, are Guarded Against.




    Chapter 81. - Augustine Quotes Himself on Free Will.




    Chapter 82 [LXVIII.]-How to Exhort Men to Faith, Repentance, and Advancement.




    Chapter 83 [LXIX.]-God Enjoins No Impossibility, Because All Things are Possible and Easy to Love.




    Chapter 84 [LXX.]-The Degrees of Love are Also Degrees of Holiness.




     




    Preface to the Treatise on Man's Perfection in Righteousness.




     




    Concerning Man's Perfection in Righteousness




     




    Chapter I.




    Chapter II. (I.) the First Breviate of Coelestius.




    (2.) the Second Breviate.




    (3.) the Third Breviate.




    (4.) the Fourth Breviate




    Chapter III. (5.)the Fifth Breviate.




    (6.) the Sixth Breviate.




    (7.) the Seventh Breviate.




    (8.) the Eighth Breviate.




    Chapter IV.-(9.) the Ninth Breviate.




    (10.) the Tenth Breviate.




    Chapter V. (II.) the Eleventh Breviate.




    Chapter VI. (12.) the Twelfth Breviate.




    (13.) the Thirteenth Breviate.




    (14.)the Fourteenth Breviate.




    (15.) the Fifteenth Breviate.




    Chapter VII. (16.) the Sixteenth Breviate.




    Chapter VIII. (17.) It is One Thing to Depart from the Body, Another Thing to Be Liberated from the Body of This Death.




    (18.) the Righteousness of This Life Comprehended in Three Parts,-Fasting, Alms-Giving, and Prayer.




    (19.) the Commandment of Love Shall Be Perfectly Fulfilled in the Life to Come.




    Chapter IX. (20.) Who May Be Said to Walk Without Spot; Damnable and Venial Sins.




    Chapter X. (21.) to Whom God's Commandments are Grievous; And to Whom, Not. Why Scripture Says that God's Commandments are Not Grievous; A Commandment is a Proof of the Freedom Ofman's Will;prayer is a Proof of Grace.




    (22.) Passages to Show that God's Commandments are Not Grievous.




    Chapter XI. (23.) Passages of Scripture Which, When Objected Against Him by the Catholics, Coelestius Endeavours to Elude by Other Passages: the First Passage.




    (24.) to Be Without Sin, and to Be Without Blame- How Differing.




    (26.) Why Job Was So Great a Sufferer.




    (27.) Who May Be Said to Keep the Ways of the Lord; What It is to Decline and Depart from the Ways of the Lord.




    (28.) When Our Heart May Be Said Not to Reproach Us; When Good is to Be Perfected.




    Chapter XII. (29.) the Second Passage. Who May Be Said to Abstain from Every Evil Thing.




    (30.) "Every Man is a Liar," Owing to Himself Alone; But "Every Man is True," By Help Only of the Grace of God.




    Chapter XIII. (31.) the Third Passage. It is One Thing to Depart, and Another Thing to Have Departed, from All Sin. "There is None that Doeth Good,"-Of Whom This is to Be Understood.




    Chapter XIV. (32.) the Fourth Passage. In What Sense God Only is Good. With God to Be Good and to Be Himself are the Same Thing.




    (33.) the Fifth Passage.




    Chapter XV. (34.) the Opposing Passages.




    (35.) the Church Will Be Without Spot and Wrinkle After the Resurrection.




    (36.) the Difference Between the Upright in Heart and the Clean in Heart.




    Chapter XVI.(37.) the Sixth Passage.




    Chapter XVII. (38.) the Seventh Passage. Who May Be Called Immaculate. How It is that in God's Sight No Man is Justified.




    Chapter XVIII. (39.) the Eighth Passage. In What Sense He is Said Not to Sin Who is Born of God. In What Way He Who Sins Shall Not See Nor Know God.




    Chapter XIX, (40.) the Ninth Passage.




    (41.) Specimens of Pelagian Exegesis.




    (42.) God's Promises Conditional. Saints of the Old Testament Were Saved by the Grace of Christ.




    Chapter XX. (43.) No Man is Assisted Unless He Does Himself Also Work. Our Course is a Constant Progress.




    Chapter XXI. (44.) Conclusion of the Work. In the Regenerate It is Not Concupiscence, But Consent, Which is Sin.




     




    Preface to the Book on the Proceedings of Pelagius.




     




    On the Proceedings of Pelagius,




     




    Chapter 1.-Introduction.




    Chapter 2 [I.]-The First Item in the Accusation, and Pelagius' Answer.




    Chapter 3.-Discussion of Pelagius' First Answer.




    Chapter 4 [II.]-The Same Continued.




    Chapter 5 [III.]-The Second Item in the Accusation; And Pelagius' Answer.




    Chapter 6.-Pelagius' Answer Examined.




    Chapter 7.-The Same Continued.




    Chapter 8.-The Same Continued.




    Chapter 9.-The Third Item in the Accusation; And Pelagius' Answer.




    Chapter 10.-Pelagius' Answer Examined. On Origen's Error Concerning the Non-Eternity of the Punishment of the Devil and the Damned.




    Chapter 11.-The Same Continued.




    Chapter 12 [IV.]-The Fourth Item in the Accusation; And Pelagius' Answer.




    Chapter 13 [V.]-The Fifth Item of the Accusation; And Pelagius' Answer.




    Chapter 14.-Examination of This Point. The Phrase "Old Testament" Used in Two Senses. The Heir of the Old Testament. In the Old Testament There Were Heirs of the New Testament.




    Chapter 15.-The Same Continued.




    Chapter 16 [VI.]-The Sixth Item of the Accusation, and Pelagius' Reply.




    Chapter 17.-Examination of the Sixth Charge and Answers.




    Chapter 18.-The Same Continued.




    Chapter 19.-The Same Continued.




    Chapter 20.-The Same Continued. Pelagius Acknowledges the Doctrine of Grace in Deceptive Terms.




    Chapter 21 [VIII.]-The Same Continued.




    Chapter 21 [IX.]-The Same Continued.




    Chapter 22 [X.]-The Same Continued. The Synod Supposed that the Grace Acknowledged by Pelagius Was that Which Was So Thoroughly Known to the Church.




    Chapter 23 [XI.]-The Seventh Item of the Accusation: the Breviates of Coelestius Objected to Pelagius.




    Chapter 24.-Pelagius' Answer to the Charges Brought Together Under the Seventh Item.




    Chapter 25.-The Pelagians Falsely Pretended that the Eastern Churches Were on Their Side.




    Chapter 26.-The Accusations in the Seventh Item, Which Pillages Confessed.




    Chapter 27 [XII.] -The Eighth Item in the Accusation.




    Chapter 28.-Pelagius' Reply to the Eighth Item of Accusation.




    Chapter 29 [XIII.]-The Ninth Item of the Accusation; And Pelagius' Reply.




    Chapter 30 [XIV.]-The Tenth Item in the Accusation. The More Prominent Points of Coelestius' Work Continued.




    Chapter 31.-Remarks on the Tenth Item.




    Chapter 32.-The Eleventh Item of the Accusation.




    Chapter 33. - Discussion of the Eleventh Item Continued.




    Chapter 34.-The Same Continued. On the Works of Unbelievers; Faith is the Initial Principle from Which Good Works Have Their Beginning; Faith is the Gift of God's Grace.




    Chapter 35.-The Same Continued.




    Chapter 36.-The Same Continued. The Monk Pelagius. Grace is Conferred on the Unworthy.




    Chapter 37-The Same Continued. John, Bishop of Jerusalem, and His Examination.




    Chapter 38 [XV.]-The Same Continued.




    Chapter 39 [XVI.] -The Same Continued. Heros and Lazarus; Orosius.




    Chapter 40 [XVII.]-The Same Continued.




    Chapter 41.-Augustine Indulgently Shows that the Judges Acted Incautiously in Their Official Conduct of the Case of Pelagius.




    Chapter 42 [XVIII.]-The Twelfth Item in the Accusation. Other Heads of Coelestius' Doctrine Abjured by Pelagius.




    Chapter 43 [XIX.]-The Answer of the Monk Pelagius and His Profession of Faith.




    Chapter 44 [XX.] -The Acquittal of Pelagius.




    Chapter 45 [XXI.] - Pelagius' Acquittal Becomes Suspected.




    Chapter 46 [XXII.]-How Pelagius Became Known to Augustine; Coelestius Condemned at Carthage.




    Chapter 47 [XXIII.]-Pelagius' Book, Which Was Sent by Timasius and Jacobus to Augustine, Was Answered by the Latter in His Work "On Nature and Grace."




    Chapter 48 [XXIV.]-A Letter Written by Timasius and Jacobus to Augustine on Receiving His Treatise "On Nature and Grace."




    Chapter 49 [XXV.]-Pelagius' Behaviour Contrasted with that of the Writers of the Letter.




    Chapter 50.-Pelagius Has No Good Reason to Be Annoyed If His Name Be at Last Used in the Controversy, and He Be Expressly Refuted.




    Chapter 51 [XXVI.]-The Nature of Augustine's Letter to Pelagius.




    Chapter 52 [XXVII. And XXVIII.]-The Text of the Letter.




    Chapter 53 [XXIX.]-Pelagius' Use of Recommendations.




    Chapter 54 [XXX.]-On the Letter of Pelagius, in Which He Boasts that His Errors Had Been Approved by Fourteen Bishops.




    Chapter 55.-Pelagius' Letter Discussed.




    Chapter 56 [XXXI.]-Is Pelagius Sincere?




    Chapter 57 [XXXII.]-Fraudulent Practices Pursued by Pelagius in His Report of the Proceedings in Palestine, in the Paper Wherein He Defended Himself to Augustine.




    Chapter 58.-The Same Continued.




    Chapter 59 [XXXIV.]-Although Pelagius Was Acquitted, His Heresy Was Condemned.




    Chapter 60 [XXXV.]-The Synod's Condemnation of His Doctrines.




    Chapter 61.-History of the Pelagian Heresy, the Pelagian Heresy Was Raised by Sundry Persons Who Affected the Monastic State.




    Chapter 62.-The History Continued. Coelestius Condemned at Carthage by Episcopal Judgment. Pelagius Acquitted by Bishops in Palestine, in Consequence of His Deceptive Answers; But Yet His Heresy Was Condemned by Them.




    Chapter 63.-The Same Continued. The Dogmas of Coelestius Laid to the Charge of Pelagius, as His Master, and Condemned.




    Chapter 64. - How the Bishops Cleared Pelagius of Those Charges.




    Chapter 65. - Recapitulation of What Pelagius Condemned.




    Chapter 66.-The Harsh Measures of the Pelagians Against the Holy Monks and Nuns Who Belonged to Jerome's Charge.




     




    A Treatise on the Grace of Christ, and on Original Sin




     




    Book I.




     




    Chapter 1 [I.]-Introductory.




    Chapter 2 [II.]-Suspicious Character of Pelagius' Confession as to the Necessity of Grace for Every Single Act of Ours.




    Chapter 3 [III.]-Grace According to the Pelagians.




    Chapter 4.-Pelagius' System of Faculties.




    Chapter 5 [IV.]-Pelagius' Own Account of the Faculties, Quoted.




    Chapter 6 [V.]-Pelagius and Paul of Different Opinions.




    Chapter 7 [VI.]-Pelagius Posits God's Aid Only for Our "Capacity."




    Chapter 8.-Grace, According to the Pelagians, Consists in the Internal and Manifold Illumination of the Mind.




    Chapter 9 [VIII.]-The Law One Thing, Grace Another. The Utility of the Law.




    Chapter 10 [IX.]-What Purpose the Law Subserves.




    Chapter 11 [X.]-Pelagius' Definition of How God Helps Us: "He Promises Us Future Glory."




    Chapter 12 [XI.]-The Same Continued: "He Reveals Wisdom."




    Chapter 13 [XII.]-Grace Causes Us to Do.




    Chapter 14 [XII.]-The Righteousness Which is of God, and the Righteousness Which is of the Law.




    Chapter 15 [XIV.]-He Who Has Been Taught by Grace Actually Comes to Christ.




    Chapter 16 [XV.]-We Need Divine Aid in the Use of Our Powers. Illustration from Sight.




    Chapter 17 [XVI.]-Does Pelagius Designedly Refrain from Openly Saying that All Good Action is from God?




    Chapter 18 [XVII.]-He Discovers the Reason of Pelagius' Hesitation So to Say.




    Chapter 19 [XVIII.]-The Two Roots of Action, Love and Cupidity; And Each Brings Forth Its Own Fruit.




    Chapter 20 [XIX.]-How a Man Makes a Good or a Bad Tree.




    Chapter 21 [XX.]-Love the Root of All Good Things; Cupidity, of All Evil Ones.




    Chapter 22 [XXI.]-Love is a Good Will.




    Chapter 23 [XXII.]-Pelagius' Double Dealing Concerning the Ground of the Conferrence of Grace.




    Chapter 24.-Pelagius Places Free Will at the Basis of All Turning to God for Grace.




    Chapter 25 [XXIV.]-God by His Wonderful Power Works in Our Hearts Good Dispositions of Our Will.




    Chapter 26 [XXV.]-The Pelagian Grace of "Capacity" Exploded. The Scripture Teaches the Need of God's Help in Doing, Speaking, and Thinking, Alike.




    Chapter 27 [XXVI.]-What True Grace Is, and Wherefore Given. Merits Do Not Precede Grace.




    Chapter 28 [XXVII.]-Pelagius Teaches that Satan May Be Resisted Without the Help of the Grace of God.




    Chapter 29 [XXVIII.]-When He Speaks of God's Help, He Means It Only to Help Us Do What Without It We Still Could Do.




    Chapter 30 [XXIX.] -What Pelagius Thinks is Needfulfor Ease of Performance is Really Necessary for the Performance.




    Chapter 31 [XXX.]-Pelagius and Coelestius Nowhere Really Acknowledge Grace.




    Chapter 32.-Why the Pelagians Deemed Prayers to Be Necessary. The Letter Which Pelagius Despatched to Pope Innocent with an Exposition of His Belief.




    Chapter 33 [XXXI.]-Pelagius Professes Nothing on the Subject of Grace Which May Not Be Understood of the Law and Teaching.




    Chapter 34.-Pelagius Says that Grace is Given According to Men's Merits. The Beginning, However, of Merit is Faith; And This is a Gratuitous Gift, Not a Recompense for Our Merits.




    Chapter 35 [XXXII.]-Pelagius Believes that Infants Have No Sin to Be Remitted in Baptism.




    Chapter 36 [XXXIII.]-Coelestius Openly Declares Infants to Have No Original Sin.




    Chapter 37 [XXXIV.]-Pelagius Nowhere Admits the Need of Divine Help for Will and Action.




    Chapter 38 [XXXV.]-A Definition of the Grace of Christ by Pelagius.




    Chapter 39 [XXXVI]-A Letter of Pelagius Unknown to Augustine.




    Chapter 40 [XXXVII-The Help of Grace Placed by Pelagius in the Mere Revelation of Teaching.




    Chapter 41.-Restoration of Nature Understood by Pelagius as Forgiveness of Sins.




    Chapter 42 [XXXVIII.]-Grace Placed by Pelagius in the Remission of Sins and the Example of Christ.




    Chapter 43 [XXXIX.]-The Forgiveness of Sins and Example of Christ Held by Pelagius Enough to Save the Most Hardened Sinner.




    Chapter 44 [XL.]-Pelagius Once More Guards Himself Against the Necessity of Grace.




    Chapter 45 [XLI.]-To What Purpose Pelagius Thought Prayers Ought to Be Offered.




    Chapter 46 [XLII]-Pelagius Professes to Respect the Catholic Authors.




    Chapter 47 [XLIII.]-Ambrose Most Highly Praised by Pelagius.




    Chapter 48 [XLIV].-Amrbose is Not in Agreement with Pelagius.




    Chapter 49 [XLV.]-Ambrose Teaches with What Eye Christ Turned and Looked Upon Peter.




    Chapter 50.-Ambrose Teaches that All Men Need God's Help.




    Chapter 51 [XLVI.]-Ambrose Teaches that It is God that Does for Man What Pelagius Attributes to Free Will.




    Chapter 52 [XLVII.]-If Pelagius Agrees with Ambrose, Augustine Has No Controversy with Him.




    Chapter 53 [XLVIII.]-In What Sense Some Men May Be Said to Live Without Sin in the Present Life.




    Chapter 54 [XLIX.]-Ambrose Teaches that No One is Sinless in This World.




    Chapter 55 [L.]-Amrbose Witnesses that Perfect Purity is Impossible to Human Nature.




     




    Book II.




     




    Chapter 1 [I.] - Caution Needed in Attending to Pelagius' Deliverances on Infant Baptism.




    Chapter 2 [II.] -Coelestius, on His Trial at Carthage, Refuses to Condemn His Error; The Written Statement Which He Gave to Zosimus.




    Chapter 3 [III.] -Part of the Proceedings of the Council of Carthage Against Coelestius.




    Chapter 4.- Coelestius Concedes Baptism for Infants, Without Affirming Original Sin.




    Chapter 5 [V.] -Coelestius' Book Which Was Produced in the Proceedings at Rome.




    Chapter 6 [VI.] - Coelestius the Disciple is Inthis Work Bolder Than His Master.




    Chapter 7.-Pope Zosimus Kindly Excuses Him.




    Chapter 8 [VII.] - Coelestius Condemned by Zosimus.




    Chapter 9 [VIII.]- Pelagius Deceived the Council in Palestine, But Was Unable to Deceive the Church at Rome.




    Chapter 10 [IX.]-The Judgment of Innocent Respecting the Proceedings in Palestine.




    Chapter 11 [X.] -How that Pelagius Deceived the Synod of Palestine.




    Chapter 12 [XI.] -A Portion of the Proceedings of the Synod of Palestine in the Cause of Pelagius.




    Chapter 13 [XII.] - Coelestius the Bolder Heretic; Pelagius the More Subtle.




    Chapter 14 [XIII.]- He Shows That, Even After the Synod of Palestine, Pelagius Held the Same Opinions as Coelestius on the Subject of Original Sin.




    Chapter 15 [XIV.] -Pelagius by His Mendacity and Deception Stole His Acquittal from the Synod in Palestine.




    Chapter 16 [XV.]-Pelagius' Fraudulent and Crafty Excuses.




    Chapter 17.- How Pelagius Deceived His Judges.




    Chapter 18 [XVII.]-The Condemnation of Pelagius.




    Chapter 19.-Pelagius' Attempt to Deceive the Apostolic See; He Inverts the Bearings of the Controversy.




    Chapter 20.-Pelagius Provides a Refuge for His Falsehood in Ambiguous Subterfuges.




    Chapter 21 [XIX.]-Pelagius Avoids the Question as to Why Baptism is Necessary for Infants.




    Chapter 22 [XX.]-Another Instance of Pelagius' Ambiguity.




    Chapter 23 [XXI.]-What He Means by Our Birth to an "Uncertain" Life.




    Chapter 24.-Pelagius' Long Residence at Rome.




    Chapter 25 [XXII.]-The Condemnation of Pelagius and Coelestius.




    Chapter 26 [XXIII.]-The Pelagians Maintain that Raising Questions About Original Sin Does Not Endanger the Faith.




    Chapter 27 [XXIII.]-On Questions Outside the Faith-What They Are, and Instances of the Same.




    Chapter 28 [XXIV.]-The Heresy of Pelagius and Coelestius Aims at the Very Foundations of Our Faith.




    Chapter 29.-The Righteous Men Who Lived in the Time of the Law Were for All that Not Under the Law, But Under Grace. The Grace of the New Testament Hidden Under the Old.




    Chapter 30 [XXVI]-Pelagius and Coelestius Deny that the Ancient Saints Were Saved by Christ.




    Chapter 31.-Christ's Incarnation Was of Avail to the Fathers, Even Though It Had Not Yet Happened.




    Chapter 32 [XXVII.]-He Shows by the Example of Abraham that the Ancient Saints Believed in the Incarnation of Christ.




    Chapter 33 [XVIII.]-How Christ is Our Mediator.




    Chapter 34 [XXIX.] -No Man Ever Saved Save by Christ.




    Chapter 35 [XXX.]-Why the Circumcision of Infants Was Enjoined Under Pain of So Great a Punishment.




    Chapter 36 [XXXI]-The Platonists' Opinion About the Existence of the Soul Previous to the Body Rejected.




    Chapter 37 [XXXII.]-In What Sense Christ is Called "Sin."




    Chapter 38 [XXXIII.]-Original Sin Does Not Render Marriage Evil.




    Chapter 39 [XXXIV.]-Three Things Good and Laudable in Matrimony.




    Chapter 40 [XXXV.]-Marriage Existed Before Sinwas Committed. How God's Blessing Operated in Our First Parents.




    Chapter 41 [XXXVI.]-Lust and Travail Come from Sin. Whence Our Members Became a Cause of Shame.




    Chapter 42 [XXXVII.]-The Evil of Lust Ought Not to Be Ascribed to Marriage. The Three Good Results of the Nuptial Ordinance: Offspring, Chastity, and the Sacramental Union.




    Chapter 43 [XXXVIII.]- Human Offspring, Even Previous to Birth, Under Condemnation at the Very Root. Uses of Matrimony Undertaken for Mere Pleasure Not Without Venial Fault.




    Chapter 44 [XXXIX.]-Even the Children of the Regenerate Born in Sin. The Effect of Baptism.




    Chapter 45.-Man's Deliverance Suited to the Character of His Captivity.




    Chapter 46.-Difficulty of Believing Original Sin. Man's Vice is a Beast's Nature.




    Chapter 47 [XLI.]-Sentences from Ambrose in Favour of Original Sin.




    Chapter 48.-Pelagius Rightly Condemned and Really Opposed by Ambrose.




     




    Advertisement to the Reader on the Following Treatise.




    A Letter Addressed to the Count Valerius




     




    On Marriage and Concupiscence.




     




    Book I.




     




    Chapter 1.-Concerning the Argument of This Treatise.




    Chapter 2. [II.]-Why This Treatise Was Addressed to Valerius.




    Chapter 3 [III.]-Conjugal Chastity the Gift of God.




    Chapter 4.-A Difficulty as Regards the Chastity of Unbelievers. None But a Believer is Truly a Chaste Man.




    Chapter 5 [IV.]-The Natural Good of Marriage. All Society Naturally Repudiates a Fraudulent Companion. What is True Conjugal Purity? No True Virginity and Chastity Except in Devotion to True Faith.




    Chapter 6 [V.]-The Censuring of Lust is Not a Condemnation of Marriage; Whence Comes Shame in the Human Body. Adam and Eve Were Not Created Blind; Meaning of Their "Eyes Being Opened."




    Chapter 7 [VI.]-Man's Disobedience Justly Requited in the Rebellion of His Own Flesh; The Blush of Shame for the Disobedient Members of the Body.




    Chapter 8 [VII.]-The Evil of Lust Does Not Take Away the Good of Marriage.




    Chapter 9 [VIII.]-This Disease of Concupiscence in Marriage is Not to Be a Matter of Will, But of Necessity; What Ought to Be the Will of Believers in the Use of Matrimony; Who is to Be Regarded as Using, and Not Succumbing To, the Evil of Concupiscence; How the Holy Fathers of the Old Testament Formerly Used Wives.




    Chapter 10 [IX.]-Why It Was Sometimes Permitted that a Man Should Have Several Wives, Yet No Woman Was Ever Allowed to Have More Than One Husband. Nature Prefers Singleness in Her Dominations.




    Chapter 11 [X.]-The Sacrament of Marriage; Marriage Indissoluble; The World's Law About Divorce Different from the Gospel's.




    Chapter 12 [XI.]-Marriage Does Not Cancel a Mutual Vow of Continence; There Was True Wedlock Between Mary and Joseph; In What Way Joseph Was the Father of Christ.




    Chapter 13.-In the Marriage of Mary and Joseph There Were All the Blessings of the Wedded State; All that is Born of Concubinage is Sinful Flesh.




    Chapter 14 [XIII.]-Before Christ It Was a Time for Marrying; Since Christ It Has Been a Time for Continence.




    Chapter 15.-The Teaching of the Apostle on This Subject.




    Chapter 16 [XIV.]-A Certain Degree of Intemperance is to Be Tolerated in the Case of Married Persons; The Use of Matrimony for the Mere Pleasure of Lust is Not Without Sin, But Because of the Nuptial Relation the Sin is Venial.




    Chapter 17 [XV.]-What is Sinless in the Use of Matrimony? What is Attendedwith Venial Sin, and What with Mortal?




    Chapter 18 [XVI.]-Continence Better Than Marriage; But Marriage Better Than Fornication.




    Chapter 19 [XVII.]-Blessing of Matrimony.




    Chapter 20 [XVIII]-Why Children of Wrath are Born of Holy Matrimony.




    Chapter 21 [XIX.]-Thus Sinners are Born of Righteous Parents, Even as Wild Olives Spring from the Olive.




    Chapter 22 [XX.]-Even Infants, When Unbaptized, are in the Power of the Devil; Exorcism in the Case of Infants, and Renunciation of the Devil.




    Chapter 23 [XXI.]-Sin Has Not Arisen Out of the Goodness of Marriage; The Sacrament of Matrimony a Great One in the Case of Christ and the Church-A Very Small One in the Case of a Man and His Wife.




    Chapter 24.-Lust and Shame Come from Sin; The Law of Sin; The Shamelessness of the Cynics.




    Chapter 25 [XXIII.]-Concupiscence in the Regenerate Without Consent is Not Sin; In What Sense Concupiscence is Called Sin.




    Chapter 26.-Whatever is Born Through Concupiscence is Not Undeservedly in Subjection to the Devil by Reason of Sin; The Devil Deserves Heavier Punishment Than Men.




    Chapter 27 [XXIV.]-Through Lust Original Sin is Transmitted; Venial Sins in Married Persons; Concupiscence of the Flesh, the Daughter and Mother of Sin.




    Chapter 28 [XXV.]-Concupiscence Remains After Baptism, Just as Languor Does After Recovery from Disease; Concupiscence is Diminished in Persons of Advancing Years, and Increased in the Incontinent.




    Chapter 29 [XXVI.]-How Concupiscence Remains in the Baptized in Act, When It Has Passed Away as to Its Guilt.




    Chapter 30 [XXVII.]-The Evil Desires of Concupiscence; We Ought to Wish that They May Not Be.




    Chapter 31 [XXVIII.] - Who is the Man that Can Say, "It is No More I that Do It




    Chapter 32.-When Good Will Be Perfectly Done.




    Chapter 33 [XXX.]-True Freedom Comes with Willing Delight in God's Law.




    Chapter 34.-How Concupiscence Made a Captive of the Apostle; What the Law of Sin Was to the Apostle.




    Chapter 35 [XXXI.]-The Flesh, Carnal Affection.




    Chapter 36.-Even Now While We Still Have Concupiscence We May Be Safe in Christ.




    Chapter 37 [XXXII.]-The Law of Sin with Its Guilt in Unbaptized Infants. By Adam's Sin the Human Race Has Become a "Wild Olive Tree."




    Chapter 38 [XXXIII.]-To Baptism Must Be Referred All Remission of Sins, and the Complete Healing of the Resurrection. Daily Cleansing.




    Chapter 39 [XXXIV.]-By the Holiness of Baptism, Not Sins Only, But All Evils Whatsoever, Have to Be Removed. The Church is Not Yet Free from All Stain.




    Chapter 40 [XXXV.]-Refutation of the Pelagians by the Authority of St. Ambrose, Whom They Quote to Show that the Desire of the Flesh is a Natural Good.




     




    Book II.




     




    Chapter 1 [I.]-Introductory Statement.




    Chapter 2 [II.]-In This and the Four Next Chapters He Adduces the Garbled Extracts He Has to Consider.




    Chapter 3.-The Same Continued.




    Chapter 4.-The Same Continued.




    Chapter 5.-The Same Continued.




    Chapter 6.-The Same Continued.




    Chapter 7 [III.]-Augustine Adduces a Passage Selected from the Preface of Julianus. (See "The Unfinished Work," I. 73.)




    Chapter 8.-Augustine Refutes the Passage Adduced Above.




    Chapter 9.-The Catholics Maintain the Doctrine of Original Sin, and Thus are Far from Being Manicheans.




    Chapter 10 [IV.]-In What Manner the Adversary's Cavils Must Be Refuted.




    Chapter 11.-The Devil the Author, Not of Nature, But Only of Sin.




    Chapter 12.-Eve's Name Means Life, and is a Great Sacrament of the Church.




    Chapter 13.-The Pelagian Argument to Show that the Devil Has No Rights in the Fruits of Marriage.




    Chapter 14 [V.]-Concupiscence Alone, in Marriage, is Not of God.




    Chapter 15.-Man, by Birth, is Placed Under the Dominion of the Devil Through Sin; We Were All One in Adam When He Sinned.




    Chapter 16 [VI.]-It is Not of Us, But Our Sins, that the Devil is the Author.




    Chapter 17 [VII.]-The Pelagians are Not Ashamed to Eulogize Concupiscence, Although They are Ashamed to Mention Its Name.




    Chapter 18.-The Same Continued.




    Chapter 19 [VIII.]-The Pelagians Misunderstand "Seed" In Scripture.




    Chapter 20.-Original Sin is Derived from the Faulty Condition of Human Seed.




    Chapter 21 [IX.]-It is the Good God Thatgives Fruitfulness,and the Devil Thatcorrupts the Fruit.




    Chapter 22.-Shall We Be Ashamed of What We Do, or of What God Does?




    Chapter 23 [X.]-The Pelagians Affirm that God in the Case of Abraham and Sarah Aroused Concupiscence as a Gift from Heaven.




    Chapter 24 [XI.]-What Covenant of God the New-Born Babe Breaks. What Was the Value of Circumcision.




    Chapter 25 [XII.]-Augustine Not the Deviser of Original Sin.




    Chapter 26 [XIII.]-The Child in No Sense Formed by Concupiscence.




    Chapter 27.-The Pelagians Argue that God Sometimes Closes the Womb in Anger, and Opens It When Appeased.




    Chapter 28 [XIV.]-Augustine's Answer to This Argument. Its Dealing with Scripture.




    Chapter 29.-The Same Continued. Augustine Also Asserts that God Forms Man at Birth.




    Chapter 30 [XV.]-The Case of Abimelech and His House Examined.




    Chapter 31 [XVI.]-Why God Proceeds to Create Human Beings, Who He Knows Will Be Born in Sin.




    Chapter 32 [XVII.]-God Not the Author of the Evil in Those Whom He Creates.




    Chapter 33 [XVIII.]-Though God Makes Us, We Perish Unless He Re-Makes Us in Christ.




    Chapter 34 [XIX.]-The Pelagians Argue that Cohabitation Rightly Used is a Good, and What is Born from It is Good.




    Chapter 35 [XX.]-He Answers the Arguments of Julianus. What is the Natural Use of the Woman?what is the Unnatural Use?




    Chapter 36 [XXI.]-God Made Nature Good: the Saviour Restores It When Corrupted.




    Chapter 37 [XXII.]-If There is No Marriage Without Cohabitation, So There is No Cohabitation Without Shame.




    Chapter 38 [XXIII.]-Jovinian Used Formerly to Call Catholics Manicheans; The Arians Also Used to Call Catholics Sabellians.




    Chapter 39 [XXIV.]-Man Born of Whatever Parentage is Sinful and Capable of Redemption.




    Chapter 40 [XXV.]-Augustine Declines the Dilemma Offered Him.




    Chapter 41 [XXVI.]-The Pelagians Argue that Original Sin Cannot Come Through Marriage If Marriage is Good.




    Chapter 42.-The Pelagians Try to Get Rid of Original Sin by Their Praise of God's Works; Marriage, in Its Nature and by Its Institution, is Not the Cause of Sin.




    Chapter 43.-The Good Tree in the Gospel that Cannot Bring Forth Evil Fruit, Does Not Mean Marriage.




    Chapter 44 [XXVII.]-The Pelagians Argue that If Sin Comes by Birth, All Married People Deserve Condemnation.




    Chapter 45.-Answer to This Argument: the Apostle Says We All Sinned in One.




    Chapter 46.-The Reign of Death, What It Is; The Figure of the Future Adam; How All Men are Justified Through Christ.




    Chapter 47.-The Scriptures Repeatedly Teach Us that All Sin in One.




    Chapter 48.-Original Sin Arose from Adam's Depraved Will. Whence the Corrupt Will Sprang.




    Chapter 49 [XXIX.]-In Infants Nature is of God, and the Corruption of Nature of the Devil.




    Chapter 50.-The Rise and Origin of Evil. The Exorcism and Exsufflation of Infants, a Primitive Christian Rite.




    Chapter 51.-To Call Those that Teach Original Sin Manicheans is to Accuse Ambrose, Cyprian, and the Whole Church.




    Chapter 52 [XXX.]-Sin Was the Origin of All Shameful Concupiscence.




    Chapter 53 [XXXI.]-Concupiscence Need Not Have Been Necessary for Fruitfulness.




    Chapter 54 [XXXII.]-How Marriage is Now Different Since the Existence of Sin.




    Chapter 55 [XXXIII.]-Lust is a Disease; Theword "Passion" In the Ecclesiastical Sense.




    Chapter 56.-The Pelagians Allow that Christ Died Even for Infants; Julianus Slays Himself with His Own Sword.




    Chapter 57 [XXXIV.]-The Great Sin of the First Man.




    Chapter 58.-Adam's Sin is Derived from Him to Every One Who is Born Even of Regenerate Parents; The Example of the Olive Tree and the Wild Olive.




    Chapter 59 [XXXV.]-The Pelagians Can Hardly Venture to Place Concupiscence in Paradise Before the Commission of Sin.




    Chapter 60.-Let Not the Pelagians Indulge Themselves in a Cruel Defence of Infants.




     




    On the Soul and Its Origin




     




    Book I.




     




    Chapter I [I.]-Renatus Had Done Him a Kindness by Sending Him the Books Which Had Been Addressed to Him.




    Chapter 2 [II.] - He Receives with a Kindly and Patient Feeling the Books of a Young and Inexperienced Man Who Wrote Against Him in a Tone of Arrogance. Vincentius Victor Converted from the Sect of the Rogatians,




    Chapter 3 [III]-The Eloquence of Vincentius, Its Dangers and Its Tolerableness.




    Chapter 4 [IV.]-The Errors Contained in the Books of Vincentius Victor. He Says that the Soul Comes from God, But Was Not Made Either Out of Nothing or Out of Any Created Thing.




    Chapter 5 [V.]-Another of Victor's Errors, that the Soul is Corporeal.




    Chapter 6 [VI.] -Another Error Out of His Second Book, to the Effect, that the Soul Deserved to Be Polluted by the Body.




    Chapter 7 [VII.] - Victor Entangles Himself in an Exceedingly Difficult Question. God's Foreknowledge is No Cause of Sin.




    Chapter 8 [VIII.]-Victor's Erroneous Opinion, that the Soul Deserved to Become Sinful.




    Chapter 9.-Victor Utterly Unable to Explain How the Sinless Soul Deserved to Be Made Sinful.




    Chapter 10 [IX.L-Another Error of Victor's, that Infants Dying Unbaptized May Attain to the Kingdom of Heaven. Another, that the Sacrifice of the Body of Christ Must Be Offered for Infants Who Die Before They are Baptized.




    Chapter 11.-Martyrdom for Christ Supplies the Place of Baptism. The Faith of the Thief Who Was Crucified Along with Christ Taken as Martyrdom and Hence for Baptism.




    Chapter 12 [X.]-Dinocrates, Brother of the Martyr St. Perpetua, is Said to Have Been Delivered from the State of Condemnation by the Prayers of the Saint.




    Chapter 13 [XI.]-The Sacrifice of the Body and Blood of Christ Will Not Avail for Unbaptized Persons, and Can Not Be Offered for the Majority of Those Who Die Unbaptized.




    Chapter 14.-Victor's Dilemma: He Must Either Say All Infants are Saved, or Else God Slays the Innocent.




    Chapter 15 [XII.]-God Does Not Judge Any One for What He Might Have Done If His Life Had Been Prolonged, But Simply for the Deeds He Actually Commits.




    Chapter 16 [XIII.]-Difficulty in the Opinion Which Maintains that Souls are Not by Propagation.




    Chapter 17 [XIV.]-He Shows that the Passages of Scripture Adduced by Victor Do Not Prove that Souls are Made by God in Such a Way as Not to Be Derived by Propagation: First Passage.




    Chapter 18.-By "Breath" Is Signified Sometimes the Holy Spirit.




    Chapter 19.-The Meaning of "Breath" In Scripture.




    Chapter 20.-Other Ways of Taking the Passage.




    Chapter 21.-The Second Passage Quoted by Victor.




    Chapter 22.-Victor's Third Quotation.




    Chapter 23.-His Fourth Quotation.




    Chapter 24 [XV.]-Whether or No the Soul is Derived by Natural Descent (Ex Traduce), His Cited Passages Fail to Show.




    Chapter 25.-Just as the Mother Knows Not Whence Comes Her Child Within Her, So We Know Not Whence Comes the Soul.




    Chapter 26 [XVI.]-The Fifth Passage of Scripture Quoted by Victor.




    Chapter 27 [XVII.]-Augustine Did Not Venture to Define Anything About the Propagation of the Soul.




    Chapter 28.-A Natural Figure of Speech Must Not Be Literally Pressed.




    Chapter 29 [XVIII.]-The Sixth Passage of Scripture Quoted by Victor.




    Chapter 30-The Danger of Arguing from Silence.




    Chapter 31.-The Argument of the Apollinarians to Prove that Christ Was Without the Human Soul of This Same Sort.




    Chapter 32 [XIX.]-The Self-Contradiction of Victor as to the Origin of the Soul.




    Chapter 33.-Augustine Has No Objectionto the Opinion About the Propagation of Souls Being Refuted, and that About Their Insufflation Being Maintained.




    Chapter 34.-The Mistakes Which Must Be Avoided by Those Who Say that Men's Souls are Not Derived from Their Parents, But are Afresh Inbreathed by God in Every Instance.




    Chapter 35 [XX.]-Conclusion.




     




    Book II.




     




    He advises Peter not to incur the imputation of having approved of the books which had been addressed to him by Victor on the origin of the soul, by any use he might make of them, nor to take as Catholic doctrines that person's rash utterances contrary to the Christian faith. Victor's various errors, and those, too, of a very serious character, he points out and briefly confutes; and he concludes with advising Peter himself to try to persuade Victor to amend his errors.




    Chapter 1 [I.]-Depraved Eloquence an Injurious Accomplishment.




    Chapter 2 [II.]-He Asks What the Great Knowledge is that Victor Imparts.




    Chapter 3.-The Difference Between the Senses of the Body and Soul.




    Chapter 4.-To Believe the Soul is a Part of God is Blasphemy.




    Chapter 5 [III.]-In What Sense Created Beings are Out of God.




    Chapter 6.-Shall God's Nature Be Mutable, Sinful, Impious, Even Eternally Damned.




    Chapter 7.-To Think the Soul Corporeal an Error.




    Chapter 8.-The Thirst of the Rich Man in Hell Does Not Prove the Soul to Becorporeal.




    Chapter 9 [V.]-How Could the Incorporeal God Breathe Out of Himself a Corporeal Substance?




    Chapter 10 [VI.]-Children May Be Found of Like or of Unlike Dispositions with Their Parents.




    Chapter 11 [VII.]-Victor Implies that the Soul Had a "State" And "Merit" Before Incarnation.




    Chapter 12 [VIII.]-How Did the Soul Deserve to Be Incarnated?




    Chapter 13 [IX.]-Victor Teaches that God Thwarts His Own Predestination.




    Chapter 14 [X.]-Victor Sends Those Infants Who Die Unbaptized to Paradise and the Heavenly Mansions, But Not to the Kingdom of Heaven.




    Chapter 15 [XI.]-Victor "Decides" That Oblations Should Be Offered Up for Those Who Die Unbaptized.




    Chapter 16 [XII.]-Victor Promises to the Unbaptized Paradise After Their Death, and the Kingdom of Heaven After Their Resurrection, Although He Admits that This Opposes Christ's Statement.




    Chapter 17.-Disobedient Compassion and Compassionate Disobedience Reprobated. Martyrdom in Lieu of Baptism.




    Chapter 18 [XIII.]-Victor's Dilemma and Fall.




    Chapter 19 [XIV.]-Victor Relies on Ambiguous Scriptures.




    Chapter 20.-Victor Quotes Scriptures for Their Silence, and Neglects the Biblical Usage.




    Chapter 21 [XV.]-Victor's Perplexity and Failure.




    Chapter 22 [XVI.]-Peter's Responsibility in the Case of Victor.




    Chapter 23 [XVII.]-Who They are that are Not Injured by Reading Injurious Books.




     




    Book III.




     




    Chapter 1 [I.]-Augustine's Purpose in Writing.




    Chapter 2 [II.]-Why Victor Assumed the Name of Vincentius. The Names of Evil Men Ought Never to Be Assumed by Other Persons.




    Chapter 3 [III.]-He Enumerates the Errors Which He Desires to Have Amended in the Books of Vincentius Victor. The First Error.




    Chapter 4 [IV.]-Victor's Simile to Show that God Can Create by Breathing Without Impartation of His Substance.




    Chapter 5.-Examination of Victor's Simile: Does Man Give Out Nothing by Breathing?




    Chapter 6.-The Simile Reformed in Accordance with Truth.




    Chapter 7 [V.]-Victor Apparently Gives the Creative Breath to Man Also.




    Chapter 9 [VII.]-His Third Error. (See Above in Book II. II [VII.].)




    Chapter 10.-His Fourth Error. (See Above in Book I. 6 [VI.] and Bookii. II [VII.].)




    Chapter 11 [VIII.]-His Fifth Error. (See Above in Book I. 8 [VIII.] and Book II. 12 [VIII.].)




    Chapter 12 [IX.]-His Sixth Error. (See Above in Book I. 10-12 [IX., X.], and in Book II. 13, 14 [IX., X.].)




    Chapter 13 [X]-His Seventh Error. (See Above in Book II. 13 [IX.].)




    Chapter 14.-His Eighth Error. (See Above in Book II. 13 [IX.].)




    Chapter 15 [XI.]-His Ninth Error. (See Above in Book II. 14 [X.].)




    Chapter 16.-God Rules Everywhere: and Yet the "Kingdom of Heaven" May Not Be Everywhere.




    Chapter 17.-Where the Kingdom of God May Be Understood to Be.




    Chapter 18 [XII.]-His Tenth Error. (See Above in Book I. 13 [XI.] and Book II. 15 [XI.].




    Chapter 19 [XIII.]-His Eleventh Error. (Seeabove in Book I.15 [XII.] and Book II. 16.)




    Chapter 20 [XIV. -Augustine Calls on Victor to Correct His Errors. (See Above in Book II. 22 [XVI.].)




    Chapter 21.-Augustine Compliments Victor's Talents and Diligence.




    Chapter 22 [XV.]-A Summary Recapitulation of the Errors of Victor.




    Chapter 23.-Obstinacy Makes the Heretic.




     




    Book IV.




     




    Chapter 1 [I.]-The Personal Character of This Book.




    Chapter 2 [II.]-The Points Which Victor Thought Blameworthy in Augustine.




    Chapter 3.-How Much Do We Know of the Nature of the Body?




    Chapter 4 [III.]-Is the Question of Breath One that Concerns the Soul, or Body, or What?




    Chapter 5 [IV.]-God Alone Can Teach Whence Souls Come.




    Chapter 6 [V.]-Questions About the Nature of the Body are Sufficiently Mysterious, and Yet Not Higher Than Those of the Soul.




    Chapter 7 [VI.]-We Often Need More Teaching as to What is Most Intimately Ours Than as to What is Further from Us.




    Chapter 8.-We Have No Memory of Our Creation.




    Chapter 9 [VII.]-Our Ignorance of Ourselves Illustrated by the Remarkable Memory of One Simplicius.




    Chapter 10.-The Fidelity of Memory; The Unsearchable Treasure of Memory; The Powers of a Man's Understanding Sufficiently Understood by None.




    Chapter 11.-The Apostle Peter Told No Lie, When He Said He Was Ready to Lay Down His Life for the Lord, But Only Was Ignorant of His Will.




    Chapter 12 [VIII.]-The Apostle Paul Could Know the Third Heaven and Paradise, But Not Whether He Was in the Body or Not.




    Chapter 13 [IX.]-In What Sense the Holy Ghost is Said to Make Intercessionfor Us.




    Chapter 14 [X.]-It is More Excellent to Knowthat the Flesh Will Rise Again and Live for Evermore, Than to Learn Whatever Scientific Men Have Been Able to Teach Us Concerning Its Nature.




    Chapter 15 [XI.]-We Must Not Be Wise Above What is Written.




    Chapter 16.-Ignorance is Better Than Error. Predestination to Eternal Life, and Predestination to Eternal Death.




    Chapter 17 [XII.]-A Twofold Question to Be Treated Concerning the Soul; Is It "Body"? and is It "Spirit"? What Body is.




    Chapter 18.-The First Question, Whether the Soul is Corporeal; Breath and Wind, Nothing Else Than Air in Motion.




    Chapter 19 [XIII.]-Whether the Soul is a Spirit.




    Chapter 20 [XIV.]-The Body Does Not Receive God's Image.




    Chapter 21 [XV.]-Recognition and Form Belong to Souls as Well as Bodies.




    Chapter 22.-Names Do Not Imply Corporeity.




    Chapter 23 [XVI.]-Figurative Speech Must Not Be Taken Literally.




    Chapter 24.-Abraham's Bosom-What It Means.




    Chapter 25 [XVII.]-The Disembodied Soul May Think of Itself Under a Bodily Form.




    Chapter 26 [XVIII.]-St. Perpetua Seemed to Herself, in Some Dreams, to Have Been Turned into a Man, and Then Have Wrestled with a Certain Egyptian.




    Chapter 27.-Is the Soul Wounded When the Body is Wounded?




    Chapter 28.-18 the Soul Deformed by the Body's Imperfections?




    Chapter 29 [XIX.]-Does the Soul Take the Body's Clothes Also Away with It?




    Chapter 30.-Is Corporeity Necessary for Recognition?




    Chapter 31 [XX.]-Modes of Knowledge in the Soul Distinguished.




    Chapter 32.-Inconsistency of Giving the Soul All the Parts of Sex and Yet No Sex.




    Chapter 33.-The Phenix After Death Coming to Life Again.




    Chapter 34 [XXI.]-Prophetic Visions.




    Chapter 35.-Do Angels Appear to Men in Real Bodies?




    Chapter 36 [XXII.]-He Passes on to the Second Question About the Soul, Whether It is Called Spirit.




    Chapter 37 [XXIII.]-Wide and Narrow Sense of the Word"Spirit."




    Chapter 38 [XXIV.]-Victor's Chief Errors Again Pointed Out.




    Chapter 39.-Concluding Admonition.




     




    A Treatise Against Two Letters of the Pelagians




     




    Book I.




     




    Chapter I.-Introduction: Address to Boniface.




    Chapter 2.-Why Heretical Writings Must Be Answered.




    Chapter 3.-Why He Addresses His Book to Boniface.




    Chapter 4 [II.]-The Calumny of Julian,-That the Catholics Teach that Free Will is Taken Away by Adam's Sin.




    Chapter 5.-Free Choice Did Not Perish Wish Adam 's Sin. What Freedom Did Perish.




    Chapter 6 [III.] -Grace is Not Given According to Merits.




    Chapter 7.-He Concludes that He Does Not Deprive the Wicked of Free Will.




    Chapter 8 [IV.]-The Pelagians Demolish Free Will.




    Chapter 9 [V.]-Another Calumny of Julian,- that "It is Said that Marriage is Not Appointed by God."




    Chapter 10-Third Calumny,-The Assertion that Conjugal Intercourse is Condemned.




    Chapter 11 [VI.]-The Purpose of the Pelagians in Praising the Innocence of Conjugal Intercourse.




    Chapter 12.-The Fourth Calumny,-That the Saints of the Old Testament are Said to Be Not Free from Sins.




    Chapter 13 [VIII.]-The Fifth Calumny,-That It is Said that Paul and the Rest of the Apostles Were Polluted by Lust.




    Chapter 14.-That the Apostle is Speaking in His Own Person and that of Others Who Areunder Grace, Not Still Under Law.




    Chapter 15 [IX.]-He Sins in Will Who is Only Deterred from Sinning by Fear.




    Chapter 16.-How Sin Died, and How It Revived.




    Chapter 17 [X.]-"The Law is Spiritual, But I Am Carnal," To Be Understood of Paul.




    Chapter 18.-How the Apostle Said that He Did the Evil that He Would Not.




    Chapter 19.-What It is to Accomplish What is Good.




    Chapter 20.-In Me, that Is, in My Flesh.




    Chapter 21 .-No Condemnation in Christ Jesus.




    Chapter 22.-Why the Passage Referred to Must Be Understood of a Man Established Under Grace.




    Chapter 23 [XI.]-What It is to Be Delivered from the Body of This Death.




    Chapter 24.-He Concludes that the Apostle Spoke in His Own Person, and that of Those Who are Under Grace.




    Chapter 25 [XII.]-The Sixth Calumny,-That Augustine Asserts that Even Christ Was Not Free from Sins.




    Chapter 26 [XIII.] -The Seventh Calumny,-That Augustine Asserts that in Baptism All Sins are Not Remitted.




    Chapter 27.-In What Sense Lust is Called Sin in the Regenerate.




    Chapter 28 [XIV.]-Many Without Crime, None Without Sin.




    Chapter 29 [XV.]-Julian Opposes the Faith of His Friends to the Opinions of Catholic Believers. First of All, of Free Will.




    Chapter 30.-Secondly, of Marriage.




    Chapter 31.-Thirdly, of Conjugal Intercourse.




    Chapter 32 [XVI.]-The Aprons Which Adam and Eve Wore.




    Chapter 33.-The Shame of Nakedness.




    Chapter 34 [XVII.]-Whether There Could Be Sensual Appetite in Paradise Before the Fall.




    Chapter 35.-Desire in Paradise Was Either None at All, or It Was Obedient to the Impulse of the Will.




    Chapter 36 [XVIII.]-Julian's Fourth Objection, that Man is God's Work, and is Not Constrained to Evil or Good by His Power.




    Chapter 37 [XIX.]-The Beginning of a Good Will is the Gift of Grace.




    Chapter 38 [XX.]-The Power of God's Grace is Proved.




    Chapter 39 [XXI.]-Julian's Fifth Objection Concerning the Saints of the Old Testament.




    Chapter 40 [XXII.]-The Sixth Objection, Concerning the Necessity of Grace for All, and Concerning the Baptism of Infants.




    Chapter 41 [XXIII.]-The Seventh Objection, of the Effect of Baptism.




    Chapter 42 [XXIV.]-He Rebuts the Conclusion of Julian's Letter.




     




    Book II.




     




    Chapter I.-Introduction; The Pelagians Impeach Catholics as Manicheans.




    Chapter 2 [II.]-The Heresies of the Manicheans and Pelagians are Mutually Opposed, and are Alike Reprobated by the Catholic Church.




    Chapter 3.-How Far the Manicheans and Pelagians are Joined in Error; How Far They are Separated.




    Chapter 4.-The Two Contrary Errors.




    Chapter 5 [III.]-The Calumny of the Pelagians Against the Clergy of the Roman Church.




    Chapter 6 [IV.]-What Was Done in the Case of Coelestius and Zosimus.




    Chapter 7.-He Suggests a Dilemma to Coelestius.




    Chapter 8.-The Catholic Faith Concerning Infants.




    Chapter 9 [V.]-He Replies to the Calumnies of the Pelagians.




    Chapter 10.-Why the Pelagians Falsely Accuse Catholics of Maintaining Fate Under the Name of Grace.




    Chapter 11 [VI.]-The Accusation of Fate is Thrown Back Upon the Adversaries.




    Chapter 12. - What is Meant Under the Name of Fate.




    Chapter 13 [VII.]-He Repels the Calumny Concerning the Acceptance of Persons.




    Chapter 14.-He Illustrates His Argument by an Example.




    Chapter 15.-The Apostle Meets the Question by Leaving It Unsolved.




    Chapter 16.-The Pelagians are Refuted by the Case of the Twin Infants Dying, the One After, and the Other Without, the Grace of Baptism.




    Chapter 17 [VIII.]-Even the Desire of an Imperfect Good is a Gift of Grace, Otherwise Grace Would Be Given According to Merits.




    Chapter 18.-The Desire of Good is God's Gift.




    Chapter 19 [IX.]-He Interprets the Scriptures Which the Pelagians Make ILL Use of.




    Chapter 20.-God's Agency is Needful Even in Man's Doings.




    Chapter 21.-Man Does No Good Thing Which God Does Not Cause Him to Do.




    Chapter 22 [X.]-According to Whose Purpose the Elect are Called.




    Chapter 23.-Nothing is Commanded to Man Which is Not Given by God.




     




    Book III.




     




    Chapter I [I.]-Statement.




    Chapter 2 [II.]-The Misrepresentation of the Pelagians Concerning the Use of the Old Law.




    Chapter 3.-Scriptural Confirmation of the Catholic Doctrine.




    Chapter 4 [III.]-Misrepresentation Concerning, the Effect of Baptism.




    Chapter 5.-Baptism Puts Away All Sins, But It Does Not at Once Heal All Infirmities.




    Chapter 6 [IV.]-The Calumny Concerning the Old Testament and the Righteous Men of Old.




    Chapter 7.-The New Testament is More Ancient Than the Old; But It Was Subsequently Revealed.




    Chapter 8.-All Righteous Men Before and After Abraham are Children of the Promise and of Grace.




    Chapter 9.-Who are the Children of the Old Covenant.




    Chapter 10.-The Old Law Also Given by God.




    Chapter 11.-Distinction Between the Children of the Old and of the New Testaments.




    Chapter 12.-The Old Testament is Properly One Thing-The Old Instrument Another.




    Chapter 13.-Why One of the Covenants is Called Old, the Other New.




    Chapter 14 [V.]-Calumny Concerning the Righteousness of the Prophets and Apostles.




    Chapter 15.-The Perfection of Apostles and Prophets.




    Chapter 16 [VI.]-Misrepresentation Concerning Sin in Christ.




    Chapter 17 [VII.]-Their Calumny About the Fulfilment of Precepts in the Life to Come.




    Chapter 18.-Perfection of Righteousness and Full Security Was Not Even in Paul in This Life.




    Chapter 19.-In What Sense the Righteousness of Man in This Life is Said to Be Perfect.




    Chapter 20.-Why the Righteousness Which is of the Law is Valued Slightly by Paul.




    Chapter 21.-That Righteousness is Never Perfected in This Life.




    Chapter 22.-Nature of Human Righteousness and Perfection.




    Chapter 23.-There is No True Righteousness Without the Faith of the Grace of Christ.




    Chapter 24 [VIII.]-There are Three Principal Heads in the Pelagian Heresy.




    Chapter 25 [IX.]-He Shows that the Opinion of the Catholics is the Mean Between that of the Manicheans and Pelagians, and Refutes Both.




    Chapter 26 [X.]-The Pelagians Still Strive After a Hiding-Place, by Introducing the Needless Question of the Origin of the Soul.




     




    Book IV.




     




    Chapter 1 [I.]-The Subterfuges of the Pelagians are Five.




    Chapter 2 [II.] - the Praise of the Creature.




    Chapter 3 [III.] - the Catholics Praise Nature, Marriage, Law, Free Will, and the Saints, in Such Wise as to Condemn as Well Pelagians as Manicheans.




    Chapter 4 [IV.] - Pelagians and Manicheans on the Praise of the Creature.




    Chapter 5. - What is the Special Advantage in the Pelagian Opinions?




    Chapter 6. - Not Death Alone, But Sin Also Has Passed into Us by Means of Adam.




    Chapter 7. - What is the Meaning of "In Whom All Have Sinned"?




    Chapter 8. -Death Passed Upon All by Sin.




    Chapter 9 [V.] - of the Praise of Marriage.




    Chapter 10.-Of the Praise of the Law.




    Chapter 11. - the Pelagians Understand that the Law Itself is God's Grace.




    Chapter 12 [VI.] - of the Praise of Free Will.




    Chapter 13. - God's Purposes are Effects of Grace.




    Chapter 14. - the Testimonies of Scripture in Favour of Grace.




    Chapter 15.-From Such Scriptures Grace is Proved to Be Gratuitous and Effectual




    Chapter 16.-Why God Makes of Some Sheep, Others Not.




    Chapter 17 [VII.]-Of the Praise of the Saints.




    Chapter 18.-The Opinion of the Saints Themselves About Themselves.




    Chapter 19.-The Craftof the Pelagians.




    Chapter 20 [VIII.]-The Testimonies of the Ancients Against the Pelagians.




    Chapter 21.-Pelagius, in Imitation of Cyprian, Wrote a Book of Testimonies.




    Chapter 22.-Further References to Cyprian.




    Chapter 23.-Further References to Cyprian.




    Chapter 24.-The Dilemma Proposed to the Pelagians.




    Chapter 25 [IX.]-Cyprian's Testimonies Concerning God's Grace.




    Chapter 26.-Further Appeals to Cyprian's Teaching.




    Chapter 27 [X.] - Cyprian's Testimonies Concerning the Imperfection of Our Own Righteousness.




    Chapter 28.-Cyprian's Orthodoxy Undoubted.




    Chapter 29 [XI.]-The Testimonies of Ambroseagainst the Pelagians and First of Concerning Original Sin.




    Chapter 30.-The Testimonies of Ambrose Concerning God's Grace.




    Chapter 31. - the Testimonies of Ambrose on the Imperfection of Present Righteousness.




    Chapter 32 [XII.] - the Pelagian's Heresy Arose Long After Ambrose.




    Chapter 33. - Opposition of the Manichean and Catholic Dogmas.




    Chapter 34. - the Calling Together of a Synod Not Always Necessary to the Condemnation of Heresies.




     




    A Treatise on Grace and Free Will.




     




    Chapter I [I.]-The Occasion and Argument of This Work.




    Chapter 2 [II]-Proves the Existence of Free Will in Man from the Precepts Addressed to Him by God.




    Chapter 3.-Sinners are Convicted When Attempting to Excuse Themselves by Blaming God, Because They Have Free Will.




    Chapter 4.-The Divine Commands Which are Most Suited to the Will Itself Illustrate Its Freedom.




    Chapter 5.-He Shows that Ignorance Affords No Such Excuse as Shall Free the Offender from Punishment; But that to Sin with Knowledge is a Graver Thing Than to Sin in Ignorance.




    Chapter 6 [IV.]-God's Grace to Be Maintained Against the Pelagians; The Pelagian Heresy Not an Old One.




    Chapter 7.-Grace is Necessary Along with Free Will to Lead a Good Life.




    Chapter 8.-Conjugal Chastity is Itself the Gift of God.




    Chapter 9.-Entering into Temptation. Prayer is a Proof of Grace.




    Chapter 10 [V.]-Free Will and God's Grace are Simultaneously Commended.




    Chapter 11.-Other Passages of Scripture Which the Pelagians Abuse.




    Chapter 12.-He Proves Out of St. Paul that Grace is Not Given According to Men's Merits.




    Chapter 13 [VI.]-The Grace of God is Not Given According to Merit, But Itself Makes All Good Desert.




    Chapter 14.-Paul First Received Grace that He Might Win the Crown.




    Chapter 15.-The Pelagians Profess that the Only Grace Which is Not Given According to Our Merits is that of the Forgiveness of Sins.




    Chapter 16 [VII.]-Paul Fought, But God Gave the Victory: He Ran, But God Showed Mercy.




    Chapter 17·-The Faith that He Kept Was the Free Gift of God,




    Chapter 18.-Faith Without Good Works is Not Sufficient for Salvation.




    Chapter 19 [VIII.]-How is Eternal Life Both a Reward for Service and a Free Gift of Grace?




    Chapter 20.-The Question Answered. Justification is Grace Simply and Entirely, Eternal Life is Reward and Grace.




    Chapter 21 [IX.]-Eternal Life is "Grace for Grace."




    Chapter 22 [X.] -Who is the Transgressor of the Law? the Oldness of Its Letter. The Newness of Its Spirit.




    Chapter 23 [XI.]-The Pelagians Maintain that the Law is the Grace of God Which Helps Us Not to Sin.




    Chapter 24 [XII.] - Who May Be Said to Wish to Establish Their Own Righteousness."God's Righteousness," So Called, Which Man Has from God.




    Chapter 25 [XIII.]- as Thelawisnot,so Neither is Our Nature Itself that Grace by Which We are Christians.




    Chapter 26. - the Pelagians Contend that the Grace, Which is Neither the Law Nor Nature, Avails Only to the Remission of Past Sins, But Not to the Avoidance of Future Ones.
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Saint Augustine – A Biography





     




    Augustine (Aurelius Augustinus) was a Saint, a doctor of the Latin church, born at Tagaste, a small town of Numidia in Africa, not far from Carthage, Nov. 13, 354, died Aug. 28, 430. His father, Patricius, was a pagan nobleman of moderate 'fortune, while his mother, Monica, who has been canonized by the church, was an earnest Christian. Augustine was sent to the best schools of Madaura and Carthage. His own "Confessions" tell us that his conduct at this period of his life was far from exemplary. His studies, chiefly in the heathen poets, were more favorable to the development of his fancy and his style than to his Christian growth. The death of his father, which threw him upon his own resources, and the influence of some philosophical works, especially the Hortensius of Cicero, roused him to a diligent search after truth. Unable to find this in the writings of the Greek and Roman sages, and dissatisfied with what seemed to him the crude and fragmentary teachings of the Jewish and Christian Scriptures, he adopted the dualism of the Manichgeans. At the age of 29 he went to Rome. There his reputation as a teacher of eloquence soon rivaled that of Symmachus, then at the height of his renown. On the recommendation of that orator, he was called to Milan as a teacher of rhetoric.




     




    Ambrose was then bishop of Milan, and Augustine's first care was to know so famous a preacher. After repeated interviews with Ambrose, the conversion of his own illegitimate son, and the entreaties of his mother, he resolved to embrace Christianity. The history of his conversion forms the most striking chapter in his "Confessions." After eight months of seclusion, which he spent with his mother and brother and son, preparing for his confirmation in the church, and maturing his plans for the future, Augustine in the Easter week of 387 was baptized, together with his son and brother, by the hand of Ambrose. He at once set out on his return to Africa. On the way his mother died, and a small chapel among the ruins of Ostia marks the traditional spot of her burial. The death of his son, which took place soon after his return, confirmed his inclination to the monastic life. He retired to Tagaste, and passed nearly three years in studious seclusion, varied only by occasional visits to the neighboring towns. On one of these visits, when he was present at the church in Hippo, a sermon which the bishop Valerius delivered, asking for a priest to assist him in his church, turned all eyes toward this famous scholar. No refusals were allowed, and Augustine was ordained.




     




    Preaching was soon added to his duties, an exception being made in his case to the usual rule, and the periods of the African orator, in harsh Latin or the harsher Punic tongue, were received with vehement applause. He was soon called to be assistant bishop, and then, on the death of the elder prelate, the whole charge of the church of Hippo was entrusted to his care. He retained the office until his death, a period of 35 years. The details of his episcopal life are minutely related by his friend Possidius. He preached every day and sometimes twice in the day; was frugal in his domestic arrangements, being a strict ascetic, and requiring of his attendant priests and deacons an equal simplicity of diet and dress; given to hospitality, yet without display; warmly interested in every kind of charity; courteous in his bearing, welcoming even infidels to his table; bold against all wickedness and wrong, whatever the rank of the transgressor; and untiring in his visits to widows and orphans, to the sick and the afflicted. He disputed with Manichajans, Arians, the followers of Priscillian, of Origen, and Tertullian, the Donatists, and the Pelagians, and allowed no doubtful utterance of doctrine to pass without his questioning.




     




    To his industry in controversy must be added his vast correspondence with emperors, nobles, doctors, missionaries, bishops, in every quarter of the globe, on questions of dogma, of discipline, and of policy his solid works of commentary, criticism, morality, philosophy, and theology, and even his poetry, for to him are attributed several of the sweetest hymns of the Catholic anthology. The titles alone of the works of Augustine make a long catalogue. The single volume of "Sermons" contains nearly 700 pieces, shorter indeed and less ornate than the celebrated sermons of Basil and Chrysostom, but justifying Augustine's reputation for sacred oratory. The volume of "Commentaries on the Psalms" is more rich in practical remarks than in accurate learning. His remarks upon the "Four Gospels" are more valuable. His work on the "Care that should be taken for the Dead" contains some striking views concerning the relation of the living to disembodied souls. The volume of his "Epistles" is remarkable, as illustrating his best style and the finest traits in his character.




     




    The name of Augustine, in the dogmatic history of the church, is best known in connection with the heresy of Pelagius; but his works which are most widely known are the "Confessions" and "The City of God." In the former, written just after his conversion, he gives a history of his life up to that time, not so much in its outward circumstance as in its inward experience and change. It has been translated into every Christian tongue, and is classed with the choicest memorials of devotion, both in Catholic and Protestant oratories. His treatise on "The City of God" (De Civitate Dei) is the monument of highest genius in the ancient church, and in its kind has never been surpassed. Its immediate purpose was to vindicate the faith of the gospel against the pagans, who had just devastated Rome. The first five books confute the heathen thesis that the worship of the ancient gods is essential to human prosperity, and that miseries have only come since the decline of this worship. The five following books refute those who maintain that the worship of pagan deities is useful for the spiritual life.




     




    The remaining twelve books are employed in setting forth the doctrines of the Christian religion, under the somewhat fanciful form of "two cities," the city of the world and the city of God. The influence of Augustine upon his own age, and upon all succeeding ages of Christian history, cannot be exaggerated. It is believed that he was at once one of the purest, the wisest, and the holiest of men; he was equally mild and firm, prudent and fearless; at once a philosopher and a mystic, a student and a ruler. Of his singular humility manifold instances are recorded. His severe self-discipline matches the strictest instances of the hermit life. In his " Retractations," begun after the close of his 70th year, he reviews his writings, taking back whatever is doubtful or extravagant, and harmonizing discordant opinions. The aid of a coadjutor relieved Augustine in his latter years of a portion of his responsibility; yet questions of conscience were constantly presented to him. When Genseric and his Vandals showed themselves on the coasts of Africa, the question was put to him if it were lawful for a bishop at such a season to fly and leave his flock. The answer which he made was illustrated by his own course.




     




    He calmly waited for the threatened approach, and when the fleet of the foe was in the bay of Hippo, and the army was encamped before the walls, exerted himself only to quiet the fears and sustain the faith of his brethren. He died of fever before the catastrophe. The bishop Possidius, who watched at his bedside, gives an edifying account of his last days, and of the grief of the people at his loss. His relics were transported to Italy, and mostly rest at present in the cathedral of Pavia. Within the present century the bone of his right arm has, with solemn pomp, been returned to the church of Bona in Algeria, which occupies the site of ancient Hippo. The best edition of Augustine's works is that of the Benedictines, published at Paris and at Antwerp' at the close of the 17th century, in 11 vols, folio. An edition in 11 volumes was also published in Paris in 1836-'9. An additional volume of sermons, before unpublished, found at Monte Casino and Florence, was published at Paris in 1842. An English translation by various hands has been undertaken at Edinburgh, under the editorship of the Rev. Marcus Dods, the 3rd and 4th volumes of which appeared in 1872.




     




     




     




     




     




    SAINT AUGUSTINE'S ANTI-PELAGIAN WRITINGS




     




     




    A Select Bibliography of the Pelagian Controversy.




     




    (Adapted from Dr. Schaff's Church History, vol. iii.)




     




    I. Three works of Pelagius, printed among the works of Jerome (Vallarsius' edition, vol. Xi.): viz., the Expositions on Paul's Epistles, written before 410 (but somewhat, especially in Romans, interpolated) ; the Epistle to Demetrias, 413; and the Confession of Faith, 417, addressed to Innocent I. Copious fragments of other works (On Nature, In Defence of Free Will. Chapters, Letter to Innocent) are found quoted in Augustine's refutations; as also of certain works by Coelestius (e.g., his Definitions, Confession to Zosimus), and of the writings of Julian, Here also belong Cassian's Collationes Patrum, and the works of the other semi-Pelagian writers.




     




    II. Augustine's anti-Pelagian treatises; also his work On Heresies, 88, 428; many of his letters, as e.g., those numbered by the Benedicitons, 140, 157, 178, 179, 190, 191, 193, 194; and many of his letters, as e.g., 155, 163, 165, 168, 169, 174, 176, 293, 294, etc. Jerome's Letter to Ctesiphon (133), and his three books of Dialogue against the Pelagians (vol. ii. of Vallarsius); Paulus Orosius' Apology against Pelagius; Marius Mercator's Commonitoria; Prosper of Aquitaine's writings as also those of such late writers as Avitus. Caisarius, Fulgentius, who bore the brunt of the semi-Pelagian controversy.




     




    III. The collections of Acta of the councils and other public documents, in Mansi and in the appendix to the Benedictine edition of Augustine's anti-Pelagian writings (vol.x.).




     




    IV. Literature.-A. Special works on the subject: Gerh. Joh. Vossius, Hist. de Controversiis quas Pelagius efusque reliquioe moverunt, 1655; Henr. Norisius, Historia Pelagiana, etc., 1673; Garnier, Dissert, vii. quibus integra continuentur Pelaguanorum Hist. (in his edition of Marius Mercator, I. 113); the Praefatio to vol. x. of the Benedictine edition of Augustine's works; Corn. Jansenius, Augustinus sive doctrina S. Aufustini, etc., adversus Pelagianos et Massilienses, 1640; Jac. Sirmond, Historia Praedestinatiana, 1648; Tillemont, Memoires xiii. I-1075; Ch. Wilh. Fr. Walch, Ketzerhistorie, Bd. iv. and v., 1770; Johann Geffken, Historia semi-pelagianismi antiquissima, 1826; G. F. Wiggers, Versuch einer pragmatischen Darstellung des Augstinismus und Pelagianismus, 1821-1833 (Part I. dealing with Pelagianism proper, in an E. T. by Professor Emerson, Andover, 1840) ; J. L. Jacobi, Die Lehre des Pelagius, 1842; P. Schaff, The Pelagian Controversy, in the Bibliotheca Sacra, May, 1884; Theod. Gangauf, Metaphysische Psychologie des Heiligen Augustinus, 1852; Julius Müller, Die Christliche Lehre von der Sünde, 5th edition 1866 (E. T. by Urwick, Edinburgh) ; Do., Der Pelagianismus, 1854; F. Wörter, Der Pelagianismus u. s. w. 1866; Mozley, On the Augustinian Doctrine of Predestination, 1855; Nourrisson, La philosophie de S. Augustine, 1868; Bright, Select anti-Pelagian Treatises of St. Augustine, 1880; William Cunningham (not to be confounded with the Scotch professor of that name), S.Austin and his Place in the History of Christian Thought, being the Hulsean Lectures for 1885 ; James Field Spalding, The teaching and Influence of St. Augustine, 1886; Hermann Reuter, Augustinische Studien, 1887.




     




    B. The appropriate section in the Histories of Doctrine, as for example those of Münchner, Baum-Garten-Crusius, Hagenbach (also E. T.), Baur, Beck, Thomasius, Harnack (vol. ii. in the press); and in English, W. Cunningham, Shedd, etc.




     




    C. The appropriate chapters in the various larger church histories, e.g., those of Schröckh, Fleury, Gieseler (also E. T.), Neander (also E.T.), Hefele (History of the Councils, also E. T.), Kurtz (also E. T.); and in English, Schaff, Milman, Roberstson, etc.




     




    Introductory Essay on Augustine and the Pelagian Controversy.


  




   




  By Professor B. B. Warfield, D.D.




   




  I. The Origin and Nature of Pelagianism.




   




  It was inevitable that the energy of the Church in intellectually realizing and defining its doctrines in relation to one another, should first be directed towards the objective side of Christian truth. The chief controversies of the first four centuries and the resulting definitions of doctrine, concerned the nature of God and the person of Christ; and it was not until these theological and Christological questions were well upon their way to final settlement, that the Church could turn its attention to the more subjective side of truth. Meanwhile she bore in her bosom a full recognition, side by side, of the freedom of the will, the evil consequences of the fall, and the necessity of divine grace for salvation. Individual writers, or even the several sections of the Church, might exhibit a tendency to throw emphasis on one or another of the elements that made up this deposit of faith that was the common inheritance of all. The East, for instance, laid especial stress on free will: and the West dwelt more pointedly on the ruin of the human race and the absolute need of God's grace for salvation. But neither did the Eastern theologians forget the universal sinfulness and need of redemption, or the necessity, for the realization of that redemption, of God's gracious influences; nor did those of the West deny the self-determination or accountability of men. All the elements of the composite doctrine of man were everywhere confessed; but they were variously emphasized, according to the temper of the writers or the controversial demands of the times. Such a state of affairs, however, was an invitation to heresy, and a prophecy of controversy; just as the simultaneous confession of the unity of God and the Deity of Christ, or of the Deity and the humanity of Christ, inevitably carried in its train a series of heresies and controversies, until the definitions of the doctrines of the Trinity and of the person of Christ were complete. In like manner, it was inevitable that sooner or later some one should arise who would so one-sidedly emphasize one element or the other of the Church's teaching as to salvation, as to throw himself into heresy, and drive the Church, through controversy with him, into a precise definition of the doctrines of free will and grace in their mutual relations.




   




  This new heresiarch came, at the opening of the fifth century, in the person of the British monk, Pelagius. The novelty of the doctrine which he taught is repeatedly asserted by Augustine, and is evident to the historian; but it consisted not in the emphasis that he laid on free will, but rather in the fact that, in emphasizing free will, he denied the ruin of the race and the necessity of grace. This was not only new in Christianity; it was even anti-Christian. Jerome, as well as Augustine, saw this at the time, and speaks of Pelagianism as the "heresy of Pythagoras and Zeno;" and modern writers of the various schools have more or less fully recognized it. Thus Dean Milman thinks that "the greater part" of Pelagius' letter to Demetrias "might have been written by an ancient academic;" Dr. De Pressensé identifies the Pelagian idea of liberty with that of Paganism; and Bishop Hefele openly declares that their fundamental doctrine, "that man is virtuous entirely of his own merit, not of the gift of grace," seems to him "to be a rehabilitation of the general heathen view of the world," and compares with it Cicero's words: "For gold, lands, and all the blessings of life, we have to return thanks to the Gods; but no one ever returned thanks to the Gods for virtues." The struggle with Pelagianism was thus in reality a struggle for the very foundations of Christianity; and even more dangerously than in the previous theological and Christological controversies, here the practical substance of Christianity was in jeopardy. The real question at issue was whether there was any need for Christianity at all; whether by his own power man might not attain eternal felicity; whether the function of Christianity was to save, or only to render an eternity of happiness more easily attainable by man.




   




  Genetically speaking, Pelagianism was the daughter of legalism; but when it itself conceived, it brought forth an essential deism. It is not without significance that its originators were "a certain sort of monks;" that is, laymen of ascetic life. From this point of view the Divine law is looked upon as a collection of separate commandments, moral perfection as a simple complex of separate virtues, and a distinct value as a meritorious demand on Divine approbation is ascribed to each good work or attainment in the exercises of piety. It was because this was essentially his point of view that Pelagius could regard man's powers as sufficient to the attainment of sanctity,-nay, that he could even assert it to be possible for a man to do more than was required of him. But this involved an essentially deistic conception of man's relations to his Maker. God had endowed His creature with a capacity (possibilitas) or ability (posse) for action, and it was for him to use it. Man was thus a machine, which, just because it was well made, needed no Divine interference for its right working; and the Creator, having once framed him, and endowed him with the posse, henceforth leaves the velle and the esse to him.




   




  At this point we have touched the central and formative principle of Pelagianism. It lies in the assumption of the plenary ability of man; his ability to do all that righteousness can demand,-to work out not only his own salvation, but also his own perfection. This is the core of the whole theory; and all the other postulates not only depend upon it, but arise out of it. Both chronologically and logically this is the root of the system.




   




  When we first hear of Pelagius, he is already advanced in years, living in Rome in the odour of sanctity, and enjoying a well-deserved reputation for zeal in exhorting others to a good life, which grew especially warm against those who endeavoured to shelter themselves, when charged with their sins, behind the weakness of nature. He was outraged by the universal excuses on such occasions,-"It is hard!" "it is difficult!" "we are not able!" "we are men!"-"Oh, blind madness!" he cried: "we accuse God of a twofold ignorance,-that He does not seem to know what He has made, nor what He has commanded,-as if forgetting the human weakness of which He is Himself the Author, He has imposed laws on man which He cannot endure." He himself tells us to that it was his custom, therefore, whenever he had to speak on moral improvement and the conduct of a holy life, to begin by pointing out the power and quality of human nature, and by showing what it was capable of doing. For (he says) he esteemed it of small use to exhort men to what they deemed impossible: hope must rather be our companion, and all longing and effort die when we despair of attaining. So exceedingly ardent an advocate was he of man's unaided ability to do all that God commanded, that when Augustine's noble and entirely scriptural prayer-"Give what Thou commandest, and command what Thou wilt"-was repeated in his hearing, he was unable to endure it; and somewhat inconsistently contradicted it with such violence as almost to become involved in a strife. The powers of man, he held, were gifts of God; and it was, therefore, a reproach against Him as if He had made man ill or evil, to believe that they were insufficient for the keeping of His law. Nay, do what we will, we cannot rid ourselves of their sufficiency: "whether we will, or whether we will not, we have the capacity of not sinning." "I say," he says, "that man is able to be without sin, and that he is able to keep the commandments of God;" and this sufficiently direct statement of human ability is in reality the hinge of his whole system.




   




  There were three specially important corollaries which flowed from this assertion of human ability, and Augustine himself recognized these as the chief elements of the system. It would be inexplicable on such an assumption, if no man had ever used his ability in keeping God's law; and Pelagius consistently asserted not only that all might be sinless if they chose, but also that many saints, even before Christ, had actually lived free from sin. Again, it follows from man's inalienable ability to be free from sin, that each man comes into the world without entailment of sin or moral weakness from the past acts of men; and Pelagius consistently denied the whole doctrine of original sin. And still again, it follows from the same assumption of ability that man has no need of supernatural assistance in his striving to obey righteousness; and Pelagius consistently denied both the need and reality of divine grace in the sense of an inward help (and especially of a prevenient help) to man's weakness.




   




  It was upon this last point that the greatest stress was laid in the controversy, and Augustine was most of all disturbed that thus God's grace was denied and opposed. No doubt the Pelagians spoke constantly of "grace," but they meant by this the primal endowment of man with free will, and the subsequent aid given him in order to its proper use by the revelation of the law and the teaching of the gospel, and, above all, by the forgiveness of past sins in Christ and by Christ's holy example. Anything further than this external help they utterly denied; and they denied that this external help itself was absolutely necessary, affirming that it only rendered it easier for man to do what otherwise he had plenary ability for doing. Chronologically, this contention seems to have preceded the assertion which must logically lie at its base, of the freedom of man from any taint, corruption, or weakness due to sin. It was in order that they might deny that man needed help, that they denied that Adam's sin had any further effect on his posterity than might arise from his bad example. "Before the action of his own proper will," said Pelagius plainly, "that only is in man which God made." "As we are procreated without virtue," he said, "so also without vice." In a word, "Nothing that is good and evil, on account of which we are either praiseworthy or blameworthy, is born with us,-it is rather done by us; for we are born with capacity for either, but provided with neither." So his later follower, Julian, plainly asserts his "faith that God creates men obnoxious to no sin, but full of natural innocence, and with capacity for voluntary virtues." So intrenched is free will in nature, that, according to Julian, it is "just as complete after sins as it was before sins;" and what this means may be gathered from Pelagius' definition in the "Confession of Faith," that he sent to Innocent: "We say that man is always able both to sin and not to sin, so as that we may confess that we have free will." That sin in such circumstances was so common as to be well-nigh universal, was accounted for by the bad example of Adam and the power of habit, the latter being simply the result of imitation of the former. "Nothing makes well-doing so hard," writes Pelagius to Demetrias, "as the long custom of sins which begins from childhood and gradually brings us more and more under its power until it seems to have in some degree the force of nature (vim naturae)." He is even ready to allow for the force of habit in a broad way, on the world at large; and so divides all history into progressive periods, marked by God's (external) grace. At first the light of nature was so strong that men by it alone could live in holiness. And it was only when men's manners became corrupt and tarnished nature began to be insufficient for holy living, that by God's grace the Law was given as an addition to mere nature; and by it "the original lustre was restored to nature after its blush had been impaired." And so again, after the habit of sinning once more prevailed among men, and "the law became unequal to the task of curing it," Christ was given, furnishing men with forgiveness of sins, exhortations to imitation of the example and the holy example itself. But though thus a progressive deterioration was confessed, and such a deterioration as rendered desirable at least two supernatural interpositions (in the giving of the law and the coming of Christ), yet no corruption of nature, even by growing habit, is really allowed. It was only an ever-increasing facility in imitating vice which arose from so long a schooling in evil; and all that was needed to rescue men from it was a new explanation of what was right (in the law), or, at the most, the encouragement of forgiveness for what was already done, and a holy example (in Christ) for imitation. Pelagius still asserted our continuous possession of "a free will which is unimpaired for sinning and for not sinning;" and Julian, that "our free will is just as full after sins as it was before sins;" although Augustine does not fail to twit him with a charge of inconsistency.




   




  The peculiar individualism of the Pelagian view of the world comes out strongly in their failure to perceive the effect of habit on nature itself. Just as they conceived of virtue as a complex of virtuous acts, so they conceived of sin exclusively as an act, or series of disconnected acts. They appear not to have risen above the essentially heathen view which had no notion of holiness apart from a series of acts of holiness, or of sin apart from a like series of sinful acts. Thus the will was isolated from its acts, and the acts from each other, and all organic connection or continuity of life was not only overlooked but denied. After each act of the will, man stood exactly where he did before: indeed, this conception scarcely allows for the existence of a "man"-only a willing machine is left, at each click of the action of which the spring regains its original position, and is equally ready as before to reperform its function. In such a conception there was no place for character: freedom of will was all. Thus it was not an unnatural mistake which they made, when they forgot the man altogether, and attributed to the faculty of free will, under the name of "possibilitas" or "posse," the ability that belonged rather to the man whose faculty it is, and who is properly responsible for the use he makes of it. Here lies the essential error of their doctrine of free will: they looked upon freedom in its form only, and not in its matter; and, keeping man in perpetual and hopeless equilibrium between good and evil, they permitted no growth of character and no advantage to himself to be gained by man in his successive choices of good. It need not surprise us that the type of thought which thus dissolved the organism of the man into a congeries of disconnected voluntary acts, failed to comprehend the solidarity of the race. To the Pelagian, Adam was a man, nothing more; and it was simply unthinkable that any act of his that left his own subsequent acts uncommitted, could entail sin and guilt upon other men. The same alembic that dissolved the individual into a succession of voluntary acts, could not fail to separate the race into a heap of unconnected units. If sin, as Julian declared, is nothing but will, and the will itself remained intact after each act, how could the individual act of an individual will condition the acts of men as yet unborn? By "imitation" of his act alone could (under such a conception) other men be affected. And this carried with it the corresponding view of man's relation to Christ. He could forgive us the sins we had committed; He could teach us the true way; He could set us a holy example; and He could exhort us to its imitation. But He could not touch us to enable us to will the good, without destroying the absolute equilibrium of the will between good and evil; and to destroy this was to destroy its freedom, which was the crowning good of our divinely created nature. Surely the Pelagians forgot that man was not made for will, but will for man.




   




  In defending their theory, as we are told by Augustine, there were five claims that they especially made for it. It allowed them to praise as was their due, the creature that God had made, the marriage that He had instituted, the law that He had given, the free will which was His greatest endowment to man, and the saints who had followed His counsels. By this they meant that they proclaimed the sinless perfection of human nature in every man as he was brought into the world, and opposed this to the doctrine of original sin; the purity and holiness of marriage and the sexual appetites, and opposed this to the doctrine of the transmission of sin; the ability of the law, as well as and apart from the gospel, to bring men into eternal life, and opposed this to the necessity of inner grace; the integrity of free will to choose the good, and opposed this to the necessity of divine aid; and the perfection of the lives of the saints, and opposed this to the doctrine of universal sinfulness. Other questions, concerning the origin of souls, the necessity of baptism for infants, the original immortality of Adam, lay more on the skirts of the controversy, and were rather consequences of their teaching than parts of it. As it was an obvious fact that all men died, they could not admit that Adam's death was a consequence of sin lest they should be forced to confess that his sin had injured all men; they therefore asserted that physical death belonged to the very nature of man, and that Adam would have died even had he not sinned. So, as it was impossible to deny that the Church everywhere baptized infants, they could not refuse them baptism without confessing themselves innovators in doctrine; and therefore they contended that infants were not baptized for forgiveness of sins, but in order to attain a higher state of salvation. Finally, they conceived that if it was admitted that souls were directly created by God for each birth, it could not be asserted that they came into the world soiled by sin and under condemnation; and therefore they loudly championed this theory of the origin of souls.




   




  The teachings of the Pelagians, it will be readily seen, easily welded themselves into a system, the essential and formative elements of which were entirely new in the Christian Church; and this startlingly new reading of man's condition, powers, and dependence for salvation, it was, that broke like a thunderbolt upon the Western Church at the opening of the fifth century, and forced her to reconsider, from the foundations, her whole teaching as to man and his salvation.




   




  II. The External History of the Pelagian Controversy.




   




  Pelagius seems to have been already somewhat softened by increasing age when he came to Rome about the opening of the fifth century. He was also constitutionally averse to controversy; and although in his zeal for Christian morals, and in his conviction that no man would attempt to do what he was not persuaded he had natural power to perform, he diligently propagated his doctrines privately, he was careful to rouse no opposition, and was content to make what progress he could quietly and without open discussion. His methods of work sufficiently appear in the pages of his "Commentary on the Epistles of Saint Paul," which was written and published during these years, and which exhibits learning and a sober and correct but somewhat shallow exegetical skill. In this work, he manages to give expression to all the main elements of his system, but always introduces them indirectly, not as the true exegesis, but by way of objections to the ordinary teaching, which were in need of discussion. The most important fruit of his residence in Rome was the conversion to his views of the Advocate Coelestius, who brought the courage of youth and the argumentative training of a lawyer to the propagation of the new teaching. It was through him that it first broke out into public controversy, and received its first ecclesiastical examination and rejection. Fleeing from Alaric's second raid on Rome, the two friends landed together in Africa (A.D. 411), whence Pelagius soon afterwards departed for Palestine, leaving the bolder and more contentious Coelestius behind at Carthage. Here Coelestius sought ordination as a presbyter. But the Milanese deacon Paulinus stood forward in accusation of him as a heretic, and the matter was brought before a synod under the presidency of Bishop Aurelius.




   




  Paulinus' charge consisted of seven items, which asserted that Coelestius taught the following heresies: that Adam was made mortal, and would have died, whether he sinned or did not sin; that the sin of Adam injured himself alone, not the human race; that new-born children are in that state in which Adam was before his sin; that the whole human race does not, on the one hand, die on account of the death or the fall of Adam, nor, on the other, rise again on account of the resurrection of Christ; that infants, even though not baptized, have eternal life; that the law leads to the kingdom of heaven in the same way as the gospel; and that, even before the Lord's coming, there had been men without sin. Only two fragments of the proceedings of the synod in investigating this charge have come down to us; but it is easy to see that Coelestius was contumacious, and refused to reject any of the propositions charged against him, except the one which had reference to the salvation of infants that die unbaptized,-the sole one that admitted of sound defence. As touching the transmission of sin, he would only say that it was an open question in the Church, and that he had heard both opinions from Church dignitaries; so that the subject needed investigation, and should not be made the ground for a charge of heresy. The natural result was, that, on refusing to condemn the propositions charged against him, he was himself condemned and excommunicated by the synod. Soon afterwards he sailed to Ephesus, where he obtained the ordination which he sought.




   




  Meanwhile Pelagius was living quietly in Palestine, whither in the summer of 415 a young Spanish presbyter, Paulus Orosius by name, came with letters from Augustine to Jerome, and was invited, near the end of July in that year, to a diocesan synod, presided over by John of Jerusalem. There he was asked about Pelagius and Coelestius, and proceeded to give an account of the condemnation of the latter at the synod of Carthage, and of Augustine's literary refutation of the former. Pelagius was sent for, and the proceedings became an examination into his teachings. The chief matter brought up was his assertion of the possibility of men living sinlessly in this world; but the favour of the bishop towards him, the intemperance of Orosius, and the difficulty of communication between the parties arising from difference of language, combined so to clog proceedings that nothing was done; and the whole matter, as Western in its origin, was referred to the Bishop of Rome for examination and decision.




   




  Soon afterwards two Gallic bishops,-Heros of Arles, and Lazarus of Aix,-who were then in Palestine, lodged a formal accusation against Pelagius with the metropolitan, Eulogius of Caesarea; and he convened a synod of fourteen bishops which met at Lydda (Diospolis), in December of the same year (415), for the trial of the case. Perhaps no greater ecclesiastical farce was ever enacted than this synod exhibited. When the time arrived, the accusers were prevented from being present by illness, and Pelagius was confronted only by the written accusation. This was both unskilfully drawn, and was written in Latin which the synod did not understand. It was, therefore, not even consecutively read, and was only head by head rendered into Greek by an interpreter. Pelagius began by reading aloud several letters to himself from various men of reputation in the Episcopate,-among them a friendly note from Augustine. Thoroughly acquainted with both Latin and Greek, he was enabled skillfully to thread every difficulty, and pass safely through the ordeal. Jerome called this a "miserable synod," and not unjustly: at the same time it is sufficient to vindicate the honesty and earnestness of the bishops' intentions, that even in such circumstances, and despite the more undeveloped opinions of the East on the questions involved, Pelagius escaped condemnation only by a course of most ingenious disingenuousness, and only at the cost both of disowning Coelestius and his teachings, of which he had been the real father, and of leading the synod to believe that he was anathematizing the very doctrines which he was himself proclaiming. There is really no possibility of doubting, as any one will see who reads the proceedings of the synod, that Pelagius obtained his acquittal here either by a "lying condemnation or a tricky interpretation" of his own teachings; and Augustine is perfectly justified in asserting that the "heresy was not acquitted, but the man who denied the heresy," and who would himself have been anathematized had he not anathematized the heresy.




   




  However obtained, the acquittal of Pelagius was yet an accomplished fact. Neither he nor his friends delayed to make the most widely extended use of their good fortune. Pelagius himself was jubilant. Accounts of the synodal proceedings were sent to the West, not altogether free from uncandid alterations; and Pelagius soon put forth a work In Defence of Free-Will, in which he triumphed in his acquittal and "explained his explanations" at the synod. Nor were the champions of the opposite opinion idle. As soon as the news arrived in North Africa, and before the authentic records of the synod had reached that region, the condemnation of Pelagius and Coelestius was re-affirmed in two provincial synods,-one, consisting of sixty-eight bishops, met at Carthage about midsummer of 416; and the other, consisting of about sixty bishops, met soon afterwards at Mileve (Mila). Thus Palestine and North Africa were arrayed against one another, and it became of great importance to obtain the support of the Patriarchal See of Rome. Both sides made the attempt, but fortune favored the Africans. Each of the North-African synods sent a synodal letter to Innocent I., then Bishop of Rome, engaging his assent to their action: to these, five bishops, Aurelius of Carthage and Augustine among them, added a third "familiar" letter of their own, in which they urged upon Innocent to examine into Pelagius' teaching, and provided him with the material on which he might base a decision. The letters reached Innocent in time for him to take advice of his clergy, and send favorable replies on Jan. 27, 417. In these he expressed his agreement with the African decisions, asserted the necessity of inward grace, rejected the Pelagian theory of infant baptism, and declared Pelagius and Coelestius excommunicated until they should return to orthodoxy. In about six weeks more he was dead: but Zosimus, his successor, was scarcely installed in his place before Coelestius appeared at Rome in person to plead his cause; while shortly afterwards letters arrived from Pelagius addressed to Innocent, and by an artful statement of his belief and a recommendation from Praylus, lately become bishop of Jerusalem in John's stead, attempting to enlist Rome in his favour. Zosimus, who appears to have been a Greek and therefore inclined to make little of the merits of this Western controversy, went over to Coelestius at once, upon his profession of willingness to anathematize all doctrines which the pontifical see had condemned or should condemn; and wrote a sharp and arrogant letter to Africa, proclaiming Coelestius "catholic," and requiring the Africans to appear within two months at Rome to prosecute their charges, or else to abandon them. On the arrival of Pelagius' papers, this letter was followed by another (September, 417), in which Zosimus, with the approbation of the clergy, declared both Pelagius and Coelestius to be orthodox, and severely rebuked the Africans for their hasty judgment. It is difficult to understand Zosimus' action in this matter: neither of the confessions presented by the accused teachers ought to have deceived him, and if he was seizing the occasion to magnify the Roman see, his mistake was dreadful. Late in 417, or early in 418, the African bishops assembled at Carthage, in number more than two hundred, and replied to Zosimus that they had decided that the sentence pronounced against Pelagius and Coelestius should remain in force until they should unequivocally acknowledge that "we are aided by the grace of God, through Christ, not only to know, but to do what is right, in each single act, so that without grace we are unable to have, think, speak, or do anything pertaining to piety." This firmness made Zosimus waver. He answered swellingly but timidly, declaring that he had maturely examined the matter, but it had not been his intention finally to acquit Coelestius; and now he had left all things in the condition in which they were before, but he claimed the right of final judgment to himself. Matters were hastening to a conclusion, however, that would leave him no opportunity to escape from the mortification of an entire change of front. This letter was written on the 21st of March, 418; it was received in Africa on the 29th of April; and on the very next day an imperial decree was issued from Ravenna ordering Pelagius and Coelestius to be banished from Rome, with all who held their opinions; while on the next day, May 1, a plenary council of about two hundred bishops met at Carthage, and in nine canons condemned all the essential features of Pelagianism. Whether this simultaneous action was the result of skillful arrangement, can only be conjectured: its effect was in any case necessarily crushing. There could be no appeal from the civil decision, and it played directly into the hands of the African definition of the faith. The synod's nine canons part naturally into three triads. The first of these deals with the relation of mankind to original sin, and anathematizes in turn those who assert that physical death is a necessity of nature, and not a result of Adam's sin; those who assert that new-born children derive nothing of original sin from Adam to be expiated by the laver of regeneration; and those who assert a distinction between the kingdom of heaven and eternal life, for entrance into the former of which alone baptism is necessary. The second triad deals with the nature of grace, and anathematizes those who assert that grace brings only remission of past sins, not aid in avoiding future ones; those who assert that grace aids us not to sin, only by teaching us what is sinful, not by enabling us to will and do what we know to be right; and those who assert that grace only enables us to do more easily what we should without it still be able to do. The third triad deals with the universal sinfulness of the race, and anathematizes those who assert that the apostles' (I John i. 8) confession of sin is due only to their humility; those who say that "Forgive us our trespasses" in the Lord's Prayer, is pronounced by the saints, not for themselves, but for the sinners in their company; and those who say that the saints use these words of themselves only out of humility and not truly. Here we see a careful traversing of the whole ground of the controversy, with a conscious reference to the three chief contentions of the Pelagian teachers.




   




  The appeal to the civil power, by whomsoever made, was, of course, indefensible, although it accorded with the opinions of the day, and was entirely approved by Augustine. But it was the ruin of the Pelagian cause. Zosimus found himself forced either to go into banishment with his wards, or to desert their cause. He appears never to have had any personal convictions on the dogmatic points involved in the controversy, and so, all the more readily, yielded to the necessity of the moment. He cited Coelestius to appear before a council for a new examination; but that heresiarch consulted prudence, and withdrew from the city. Zosimus, possibly in the effort to appear a leader in the cause he had opposed, not only condemned and excommunicated the men whom less than six months before he had pronounced "orthodox" after a `mature consideration of the matters involved,' but, in obedience to the imperial decree, issued a stringent paper which condemned Pelagius and the Pelagians, and affirmed the African doctrines as to corruption of nature, true grace, and the necessity of baptism. To this he required subscription from all bishops as a test of orthodoxy. Eighteen Italian bishops refused their signature, with Julian of Eclanum, henceforth to be the champion of the Pelagian party, at their head, and were therefore deposed, although several of them afterwards recanted, and were restored. In Julian, the heresy obtained an advocate, who, if aught could have been done for its re-instatement, would surely have proved successful. He was the boldest, the strongest, at once the most acute and the most weighty, of all the disputants of his party. But the ecclesiastical standing of this heresy was already determined. The policy of Zosimus' test act was imposed by imperial authority on North Africa in 419. The exiled bishops were driven from Constantinople by Atticus in 424; and they are said to have been condemned at a Cilician synod in 423, and at an Antiochian one in 424. Thus the East itself was preparing for the final act in the drama. The exiled bishops were with Nestorius at Constantinople in 429; and that patriarch unsuccessfully interceded for them with Coelestine, then Bishop of Rome. The conjunction was ominous. And at the ecumenical synod at Ephesus in 431, we again find the "Coelestians" side by side with Nestorius, sharers in his condemnation.




   




  But Pelagianism did not so die as not to leave a legacy behind it. "Remainders of Pelagianism" soon showed themselves in Southern Gaul, where a body of monastic leaders attempted to find a middle ground on which they could stand, by allowing the Augustinian doctrine of assisting grace, but retaining the Pelagian conception of our self-determination to good. We first hear of them in 428, through letters from two laymen, Prosper and Hilary, to Augustine, as men who accepted original sin and the necessity of grace, but asserted that men began their turning to God, and God helped their beginning. They taught that all men are sinners, and that they derive their sin from Adam; that they can by no means save themselves, but need God's assisting grace; and that this grace is gratuitous in the sense that men cannot really deserve it, and yet that it is not irresistible, nor given always without the occasion of its gift having been determined by men's attitude towards God; so that, though not given on account of the merits of men, it is given according to those merits, actual or foreseen. The leader of this new movement was John Cassian, a pupil of Chrysostom (to whom he attributed all that was good in his life and will), and the fountain-head of Gallic monasticism; and its chief champion at a somewhat later day was Faustus of Rhegium (Riez).




   




  The Augustinian opposition was at first led by the vigorous controversialist, Prosper of Aquitaine, and, in the next century, by the wise, moderate, and good Caesarius of Arles, who brought the contest to a conclusion in the victory of a softened Augustinianism. Already in 431 a letter was obtained from Pope Coelestine, designed to close the controversy in favor of Augustinianism, and in 496 Pope Gelasius condemned the writings of Faustus in the first index of forbidden books; while, near the end of the first quarter of the sixth century, Pope Hormisdas was appealed to for a renewed condemnation. The end was now in sight. The famous second Synod of Orange met under the presidency of Caesarius at that ancient town on the 3d of July, 529, and drew up a series of moderate articles which received the ratification of Boniface II. in the following year. In these articles there is affirmed an anxiously guarded Augustinianism, a somewhat weakened Augustinianism, but yet a distinctive Augustinianism; and, so far as a formal condemnation could reach, semi-Pelagianism was suppressed by them in the whole Western Church. But councils and popes can only decree; and Cassian and Vincent and Faustus, despite Caesarius and Boniface and Gregory, retained an influence among their countrymen which never died away.




   




  III. Augustine's Part in the Controversy.




   




  Both by nature and by grace, Augustine was formed to be the champion of truth in this controversy. Of a naturally philosophical temperament, he saw into the springs of life with a vividness of mental perception to which most men are strangers; and his own experiences in his long life of resistance to, and then of yielding to, the drawings of God's grace, gave him a clear apprehension of the great evangelic principle that God seeks men, not men God, such as no sophistry could cloud. However much his philosophy or theology might undergo change in other particulars, there was one conviction too deeply imprinted upon his heart ever to fade or alter,-the conviction of the ineffableness of God's grace. Grace,-man's absolute dependence on God as the source of all good,-this was the common, nay, the formative element, in all stages of his doctrinal development, which was marked only by the ever growing consistency with which he built his theology around this central principle. Already in 397,-the year after he became bishop,-we find him enunciating with admirable clearness all the essential elements of his teaching, as he afterwards opposed them to Pelagius. It was inevitable, therefore, that although he was rejoiced when he heard, some years later, of the zealous labours of this pious monk in Rome towards stemming the tide of luxury and sin, and esteemed him for his devout life, and loved him for his Christian activity, he yet was deeply troubled when subsequent rumours reached him that he was "disputing against the grace of God." He tells us over and over again, that this was a thing no pious heart could endure; and we perceive that, from this moment, Augustine was only biding his time, and awaiting a fitting opportunity to join issue with the denier of the Holy of holies of his whole, I will not say theology merely, but life. "Although I was grieved by this," he says, "and it was told me by men whom I believed, I yet desired to have something of such sort from his own lips or in some book of his, so that, if I began to refute it, he would not be able to deny it." Thus he actually excuses himself for not entering into the controversy earlier. When Pelagius came to Africa, then, it was almost as if he had deliberately sought his fate. But circumstances secured a lull before the storm. He visited Hippo; but Augustine was absent, although he did not fail to inform himself on his return that Pelagius while there had not been heard to say "anything at all of this kind." The controversy against the Donatists was now occupying all the energies of the African Church, and Augustine himself was a ruling spirit in the great conference now holding at Carthage with them. While there, he was so immersed in this business, that, although he once or twice saw the face of Pelagius, he had no conversation with him; and although his ears were wounded by a casual remark which he heard, to the effect "that infants were not baptized for remission of sins, but for consecration to Christ," he allowed himself to pass over the matter, "because there was no opportunity to contradict it, and those who said it were not such men as could cause him solicitude for their influence."




   




  It appears from these facts, given us by himself, that Augustine was not only ready for, but was looking for, the coming controversy. It can scarcely have been a surprise to him when Paulinus accused Coelestius (412); and, although he was not a member of the council which condemned him, it was inevitable that he should at once take the leading part in the consequent controversy. Coelestius and his friends did not silently submit to the judgment that had been passed upon their teaching: they could not openly propagate their heresy, but they were diligent in spreading their plaints privately and by subterraneous whispers among the people. This was met by the Catholics in public sermons and familiar colloquies held everywhere. But this wise rule was observed,-to contend against the erroneous teachings, but to keep silence as to the teachers, that so (as Augustine explains ) "the men might rather be brought to see and acknowledge their error through fear of ecclesiastical judgment than be punished by the actual judgment." Augustine was abundant in these oral labours; and many of his sermons directed against Pelagian error have come down to us, although it is often impossible to be sure as to their date. For one of them (170) he took his text from Phil. iii. 6-16, "as touching the righteousness which is by the law blameless; howbeit what things were gain to me, those have I counted loss for Christ." He begins by asking how the apostle could count his blameless conversation according to the righteousness which is from the law as dung and loss, and then proceeds to explain the purpose for which the law was given, our state by nature and under law, and the kind of blamelessness that the law could produce, ending by showing that man can have no righteousness except from God, and no perfect righteousness except in heaven. Three others (174, 175, 176) had as their text I Tim. i. 15, 16, and developed its teaching, that the universal sin of the world and its helplessness in sin constituted the necessity of the incarnation; and especially that the necessity of Christ's grace for salvation was just as great for infants as for adults. Much is very forcibly said in these sermons which was afterwards incorporated in his treatises. "There was no reason," he insists, "for the coming of Christ the Lord except to save sinners. Take away diseases, take away wounds, and there is no reason for medicine. If the great Physician came from heaven, a great sick man was lying ill through the whole world. That sick man is the human race" (175, 1). "He who says, `I am not a sinner,' or `I was not,' is ungrateful to the Saviour. No one of men in that mass of mortals which flows down from Adam, no one at all of men is not sick: no one is healed without the grace of Christ. Why do you ask whether infants are sick from Adam? For they, too, are brought to the church; and, if they cannot run thither on their own feet, they run on the feet of others that they may be healed. Mother Church accommodates others' feet to them so that they may come, others' heart so that they may believe, others' tongue so that they may confess; and, since they are sick by another's sin, so when they are healed they are saved by another's confession in their behalf. Let, then, no one buzz strange doctrines to you. This the Church has always had, has always held; this she has received from the faith of the elders; this she will perseveringly guard until the end. Since the whole have no need of a physician, but only the sick, what need, then, has the infant of Christ, if he is not sick? If he is well, why does he seek the physician through those who love him? If, when infants are brought, they are said to have no sin of inheritance (peccatum propaginis) at all, and yet come to Christ, why is it not said in the church to those that bring them, `take these innocents hence; the physician is not needed by the well, but by the sick; Christ came not to call the just, but sinners'? It never has been said, and it never will be said. Let each one therefore, brethren, speak for him who cannot speak for himself. It is much the custom to intrust the inheritance of orphans to the bishops; how much more the grace of infants! The bishop protects the orphan lest he should be oppressed by strangers, his parents being dead. Let him cry out more for the infant who, he fears, will be slain by his parents. Who comes to Christ has something in him to be healed; and he who has not, has no reason for seeking the physician. Let parents choose one of two things: let them either confess that there is sin to be healed in their infants, or let them cease bringing them to the physician. This is nothing else than to wish to bring a well person to the physician. Why do you bring him? To be baptized. Whom? The infant. To whom do you bring him? To Christ. To Him, of course, who came into the world? Certainly, he says. Why did He come into the world? To save sinners. Then he whom you bring has in him that which needs saving?" So again: "He who says that the age of infancy does not need Jesus' salvation, says nothing else than that the Lord Christ is not Jesus to faithful infants; i.e., to infants baptized in Christ. For what is Jesus? Jesus means saviour. He is not Jesus to those whom He does not save, who do not need to be saved. Now, if your hearts can bear that Christ is not Jesus to any of the baptized, I do not know how you can be acknowledged to have sound faith. They are infants, but they are made members of Him. They are infants, but they receive His sacraments. They are infants, but they become partakers of His table, so that they may have life." The preveniency of grace is explicitly asserted in these sermons. In one he says, "Zaccheus was seen, and saw; but unless he had been seen, he would not have seen. For `whom He predestinated, them also He called.' In order that we may see, we are seen; that we may love, we are loved. `My God, may His pity prevent me!' " And in another, at more length: "His calling has preceded you, so that you may have a good will. Cry out, `My God, let Thy mercy prevent me' (Ps. lviii. 11.). That you may be, that you may feel, that you may hear, that you may consent, His mercy prevents you. It prevents you in all things; and do you too prevent His judgment in something. In what, do you say? In what? In confessing that you have all these things from God, whatever you have of good; and from yourself whatever you have of evil" (176, 5). "We owe therefore to Him that we are, that we are alive, that we understand: that we are men, that we live well, that we understand aright, we owe to Him. Nothing is ours except the sin that we have. For what have we that we did not receive?" (I Cor. ix. 7) (176, 6).




   




  It was not long, however, before the controversy was driven out of the region of sermons into that of regular treatises. The occasion for Augustine's first appearance in a written document bearing on the controversy, was given by certain questions which were sent to him for answer by "the tribune and notary" Marcellinus, with whom he had cemented his intimacy at Carthage, the previous year, when this notable official was presiding, by the emperor's orders, over the great conference of the catholics and Donatists. The mere fact that Marcellinus, still at Carthage, where Coelestius had been brought to trial, wrote to Augustine at Hippo for written answers to important questions connected with the Pelagian heresy, speaks volumes for the prominent position he had already assumed in the controversy. The questions that were sent, concerned the connection of death with sin, the transmission of sin, the possibility of a sinless life, and especially infants' need of baptism. Augustine was immersed in abundant labours when they reached him: but he could not resist this appeal, and that the less as the Pelagian controversy had already grown to a place of the first importance in his eyes. The result was his treatise, On the Merits and Remission of Sins and on the Baptism of Infants, consisting of two books, and written in 412. The first book of this work is an argument for original sin, drawn from the universal reign of death in the world (2-8), from the teaching of Rom. v. 12-21 (9-20), and chiefly from the baptism of infants (21-70). It opens by exploding the Pelagian contention that death is of nature, and Adam would have died even had he not sinned, by showing that the penalty threatened to Adam included physical death (Gen. iii. 19), and that it is due to him that we all die (Rom. viii. 10, 11; I Cor. xv. 21) (2-8). Then the Pelagian assertion that we are injured in Adam's sin only by its bad example, which we imitate, not by any propagation from it, is tested by an exposition of Rom. v. 12 sq. (9-20). And then the main subject of the book is reached, and the writer sharply presses the Pelagians with the universal and primeval fact of the baptism of infants, as a proof of original sin (21-70). He tracks out all their subterfuges,-showing the absurdity of the assertions that infants are baptized for the remission of sins that they have themselves committed since birth (22), or in order to obtain a higher stage of salvation (23-28), or because of sin committed in some previous state of existence (31-33). Then turning to the positive side, he shows at length that the Scriptures teach that Christ came to save sinners, that baptism is for the remission of sins, and that all that partake of it are confessedly sinners (34 sq.); then he points out that John ii. 7, 8, on which the Pelagians relied, cannot be held to distinguish between ordinary salvation and a higher form, under the name of "the kingdom of God" (58 sq.); and he closes by showing that the very manner in which baptism was administered, with its exorcism and exsufflation, implied the infant to be a sinner (63), and by suggesting that the peculiar helplessness of infancy, so different not only from the earliest age of Adam, but also from that of many young animals, may possibly be itself penal (64-69). The second book treats, with similar fulness, the question of the perfection of human righteousness in this life. After an exordium which speaks of the will and its limitations, and of the need of God's assisting grace (1-6), the writer raises four questions. First, whether it may be said to be possible, by God's grace, for a man to attain a condition of entire sinlessness in this life (7). This he answers in the affirmative. Secondly, he asks, whether any one has ever done this, or may ever be expected to do it, and answers in the negative on the testimony of Scripture (8-25). Thirdly, he asks why not, and replies briefly because men are unwilling, explaining at length what he means by this (26-33). Finally, he inquires whether any man has ever existed, exists now, or will ever exist, entirely without sin,-this question differing from the second inasmuch as that asked after the attainment in this life of a state in which sinning should cease, while this seeks a man who has never been guilty of sin, implying the absence of original as well as of actual sin. After answering this in the negative (34), Augustine discusses anew the question of original sin. Here after expounding from the positive side (35-38) the condition of man in paradise, the nature of his probation, and of the fall and its effects both on him and his posterity, and the kind of redemption that has been provided in the incarnation, he proceeds to answer certain cavils (39 sq.), such as, "Why should children of baptized people need baptism?"-"How can a sin be remitted to the father and held against the child?"-"If physical death comes from Adam, ought we not to be released from it on believing in Christ?"-and concludes with an exhortation to hold fast to the exact truth, turning neither to the right nor left,-neither saying that we have no sin, nor surrendering ourselves to our sin (57 sq.).




   




  After these books were completed, Augustine came into possession of Pelagius' Commentary on Paul's Epistles, which was written while he was living in Rome (before 410), and found it to contain some arguments that he had not treated,-such arguments, he tells us, as he had not imagined could be held by any one. Unwilling to re-open his finished argument, he now began a long supplementary letter to Marcellinus, which he intended to serve as a third and concluding book to his work. He was some time in completing this letter. He had asked to have the former two books returned to him; and it is a curious indication of his overworked state of mind, that he forgot what he wanted with them: he visited Carthage while the letter was in hand, and saw Marcellinus personally; and even after his return to Hippo, it dragged along, amid many distractions, slowly towards completion. Meanwhile, a long letter was written to Honoratus, in which a section on the grace of the New Testament was incorporated. At length the promised supplement was completed. It was professedly a criticism of Pelagius' Commentary, and therefore naturally mentioned his name; but Augustine even goes out of his way to speak as highly of his opponent as he can, -although it is apparent that his esteem is not very high for his strength of mind, and is even less high for the moral quality that led to his odd, oblique way of expressing his opinions. There is even a half sarcasm in the way he speaks of Pelagius' care and circumspection, which was certainly justified by the event. The letter opens by stating and criticising in a very acute and telling dialectic, the new arguments of Pelagius, which were such as the following: "If Adam's sin injured even those who do not sin, Christ's righteousness ought likewise to profit even those who do not believe" (2-4); "No man can transmit what he has not; and hence, if baptism cleanses from sin, the children of baptized parents ought to be free from sin;" "God remits one's own sins, and can scarcely, therefore, impute another's to us; and if the soul is created, it would certainly be unjust to impute Adam's alien sin to it" (5). The stress of the letter, however, is laid upon two contentions,-1. That whatever else may be ambiguous in the Scriptures, they are perfectly clear that no man can have eternal life except in Christ, who came to call sinners to repentance (7); and 2. That original sin in infants has always been, in the Church, one of the fixed facts, to be used as a basis of argument, in order to reach the truth in other matters, and has never itself been called in question before (10-14). At this point, the writer returns to the second and third of the new arguments of Pelagius mentioned above, and discusses them more fully (15-20), closing with a recapitulation of the three great points that had been raised; viz., that both death and sin are derived from Adam's sin by all his posterity; that infants need salvation, and hence baptism; and that no man ever attains in this life such a state of holiness that he cannot truly pray, "Forgive us our trespasses."




   




  Augustine was now to learn that one service often entails another. Marcellinus wrote to say that he was puzzled by what had been said in the second book of this work, as to the possibility of man's attaining to sinlessness in this life, while yet it was asserted that no man ever had attained, or ever would attain, it. How, he asked, can that be said to be possible which is, and which will remain, unexampled? In reply, Augustine wrote, during this same year (412), and sent to his noble friend, another work, which he calls On the Spirit and the Letter, from the prominence which he gives in it to the words of 2 Cor. iii. 6. He did not content himself with a simple, direct answer to Marcellinus' question, but goes at length into a profound disquisition into the roots of the doctrine, and thus gives us, not a mere explanation of a former contention, but a new treatise on a new subject,-the absolute necessity of the grace of God for any good living. He begins by explaining to Marcellinus that he has affirmed the possibility while denying the actuality of a sinless life, on the ground that all things are possible to God,-even the passage of a camel through the eye of a needle, which nevertheless has never occurred (1, 2). For, in speaking of man's perfection, we are speaking really of a work of God,-and one which is none the less His work because it is wrought through the instrumentality of man, and in the use of his free will. The Scriptures, indeed, teach that no man lives without sin, but this is only the proclamation of a matter of fact; and although it is thus contrary to fact and Scripture to assert that men may be found that live sinlessly, yet such an assertion would not be fatal heresy. What is unbearable, is that men should assert it to be possible for man, unaided by God, to attain this perfection. This is to speak against the grace of God: it is to put in man's power what is only possible to the almighty grace of God (3, 4). No doubt, even these men do not, in so many words, exclude the aid of grace in perfecting human life,-they affirm God's help; but they make it consist in His gift to man of a perfectly free will, and in His addition to this of commandments and teachings which make known to him what he is to seek and what to avoid, and so enable him to direct his free will to what is good. What, however, does such a "grace" amount to? (5). Man needs something more than to know the right way: he needs to love it, or he will not walk in it; and all mere teaching, which can do nothing more than bring us knowledge of what we ought to do, is but the letter that killeth. What we need is some inward, Spirit-given aid to the keeping of what by the law we know ought to be kept. Mere knowledge slays: while to lead a holy life is the gift of God,-not only because He has given us will, nor only because He has taught us the right way, but because by the Holy Spirit He sheds love abroad in the hearts of all those whom He has predestinated, and will call and justify and glorify (Rom. viii. 29, 30). To prove this, he states to be the object of the present treatise; and after investigating the meaning of 2 Cor. iii. 6, and showing that "the letter" there means the law as a system of precepts, which reveals sin rather than takes it away, points out the way rather than gives strength to walk in it, and therefore slays the soul by shutting it up under sin,-while "the Spirit" is God's Holy Ghost who is shed abroad in our hearts to give us strength to walk aright,-he undertakes to prove this position from the teachings of the Epistle to the Romans at large. This contention, it will be seen, cut at the very roots of Pelagianism: if all mere teaching slays the soul, as Paul asserts, then all that what they called "grace" could, when alone, do, was to destroy; and the upshot of "helping" man by simply giving him free will, and pointing out the way to him, would be the loss of the whole race. Not that the law is sin: Augustine teaches that it is holy and good, and God's instrument in salvation. Not that free will is done away: it is by free will that men are led into holiness. But the purpose of the law (he teaches) is to make men so feel their lost estate as to seek the help by which alone they may be saved; and will is only then liberated to do good when grace has made it free. "What the law of works enjoins by menace, that the law of faith secures by faith. What the law of works does is to say, `Do what I command thee;' but by the law of faith we say to God, `Give me what thou commandest.' "(22). In the midst of this argument, Augustine is led to discuss the differentiating characteristics of the Old and New Testaments; and he expounds at length (33-42) the passage in Jer. xxxi. 31-34, showing that, in the prophet's view, the difference between the two covenants is that in the Old, the law is an external thing written on stones; while in the New, it is written internally on the heart, so that men now wish to do what the law prescribes. This writing on the heart is nothing else, he explains, than the shedding abroad by the Holy Spirit of love in our hearts, so that we love God's will, and therefore freely do it. Towards the end of the treatise (50-61), he treats in an absorbingly interesting way of the mutual relations of free will, faith, and grace, contending that all co-exist without the voiding of any. It is by free will that we believe; but it is only as grace moves us, that we are able to use our free will for believing; and it is only after we are thus led by grace to believe, that we obtain all other goods. In prosecuting this analysis, Augustine is led to distinguish very sharply between the faculty and use of free will (58), as well as between ability and volition (53). Faith is an act of the man himself; but only as he is given the power from on high to will to believe, will he believe (57, 60).




   




  By this work, Augustine completed, in his treatment of Pelagianism, the circle of that triad of doctrines which he himself looked upon as most endangered by this heresy, - original sin, the imperfection of human righteousness, the necessity of grace. In his mind, the last was the kernel of the whole controversy; and this was a subject which he could never approach without some heightened fervour. This accounts for the great attractiveness of the present work,-through the whole fabric of which runs the golden thread of the praise of God's ineffable grace. In Canon Bright's opinion, it "perhaps, next to the `Confessions,' tells us most of the thoughts of that `rich, profound, and affectionate mind' on the soul's relations to its God."




   




  After the publication of these treatises, the controversy certainly did not lull; but it relapsed for nearly three years again, into less public courses. Meanwhile, Augustine was busy, among other most distracting cares (Ep. 145, 1), still defending the grace of God, by letters and sermons. A fair illustration of his state of mind at this time, may be obtained from his letter to Anastasius (145), which assuredly must have been written soon after the treatise On the Spirit and the Letter. Throughout this letter, there are adumbrations of the same train of thought that filled this treatise; and there is one passage which may almost be taken as a summary of it. Augustine is so weary of the vexatious cares that filled his life, that he is ready to long for the everlasting rest, and yet bewails the weakness which allowed the sweetness of external things still to insinuate itself into his heart. Victory over, and emancipation from, this, he asserts, "cannot, without God's grace, be achieved by the human will, which is by no means to be called free so long as it is subject to enslaving lusts." Then he proceeds: "The law, therefore, by teaching and commanding what cannot be fulfilled without grace, demonstrates to man his weakness, in order that the weakness, thus proved, may resort to the Saviour, by whose healing the will may be able to do what it found impossible in its weakness. So, then, the law brings us to faith, faith obtains the Spirit in fuller measure, the Spirit sheds love abroad in us, and love fulfils the law. For this reason the law is called a schoolmaster, under whose threatening and severity `whosoever shall call on the name of the Lord shall be delivered.' But `how shall they call on Him in whom they have not believed?' Wherefore, that the letter without the Spirit may not kill, the life-giving Spirit is given to those that believe and call upon Him; but the love of God is poured out into our hearts by the Holy Spirit who is given to us, so that the words of the same apostle, `Love is the fulfilling of the law,' may be realized. Thus the law is good to him that uses it lawfully; and he uses it lawfully, who, understanding wherefore it was given, betakes himself, under the pressure of its threatening, to liberating grace. Whoever ungratefully despises this grace by which the ungodly is justified, and trusts in his own strength for fulfilling the law, being ignorant of God's righteousness, and going about to establish his own righteousness, is not submitting himself to the righteousness of God; and therefore the law is made to him not a help to pardon, but the bond of guilt; not because the law is evil, but because `sin,' as it is written, `works death to such persons by that which is good.' For by the commandment, he sins more grievously, who, by the commandment, knows how evil are the sins which he commits." Although Augustine states clearly that this letter is written against those "who arrogate too much to the human will, imagining that, the law being given, the will is, of its own strength, sufficient to fulfil the law, though not assisted by any grace imparted by the Holy Ghost, in addition to instruction in the law,"-he refrains still from mentioning the names of the authors of this teaching, evidently out of a lingering tenderness in his treatment of them. This will help us to explain the courtesy of a note which he sent to Pelagius himself at about this time, in reply to a letter he had received some time before from him; of which Pelagius afterwards (at the Synod of Diospolis) made, to say the least of it, an ungenerous use. This note, Augustine tells us, was written with "tempered praises" (wherefrom we see his lessening respect for the man), and so as to admonish Pelagius to think rightly concerning grace,-so far as could be done without raising the dregs of the controversy in a formal note. This he accomplished by praying from the Lord for him, those good things by which he might be good forever, and might live eternally with Him who is eternal; and by asking his prayers in return, that he, too, might be made by the Lord such as he seemed to suppose he already was. How Augustine could really intend these prayers to be understood as an admonition to Pelagius to look to God for what he was seeking to work out for himself, is fully illustrated by the closing words of this almost contemporary letter to Anastasius: "Pray, therefore, for us," he writes, "that we may be righteous,-an attainment wholly beyond a man's reach, unless he know righteousness, and be willing to practise it, but one which is immediately realized when he is perfectly willing; but this cannot be in him unless he is healed by the grace of the Spirit, and aided to be able." The point had already been made in the controversy, that, by the Pelagian doctrine, so much power was attributed to the human will, that no one ought to pray, "Lead us not into temptation, but deliver us from evil."




   




  If he was anxious to avoid personal controversy with Pelagius himself in the hope that he might even yet be reclaimed, Augustine was equally anxious to teach the truth on all possible occasions. Pelagius had been intimate, when at Rome, with the pious Paulinus, bishop of Nola; and it was understood that there was some tendency at Nola to follow the new teachings. It was, perhaps, as late as 414, when Augustine made reply in a long letter, to a request of Paulinus' for an exposition of certain difficult Scriptures, which had been sent him about 410. Among them was Rom. xi. 28; and, in explaining it, Augustine did not withhold a tolerably complete account of his doctrine of predestination, involving the essence of his whole teaching as to grace: "For when he had said, `according to the election they are beloved for their father's sake,' he added, `for the gifts and calling of God are without repentance.' You see that those are certainly meant who belong to the number of the predestinated.... `Many indeed are called, but few chosen;' but those who are elect, these are called `according to His purpose;' and it is beyond doubt that in them God's foreknowledge cannot be deceived. These He foreknew and predestinated to be conformed to the image of His Son, in order that He might be the first born among many brethren. But `whom He predestinated, them He also called.' This calling is `according to His purpose,' this calling is `without repentance,' "etc., quoting Rom. v. 28-31. Then continuing, he says, "Those are not in this vocation, who do not persevere unto the end in the faith that worketh by love, although they walk in it a little while.... But the reason why some belong to it, and some do not, can easily be hidden, but cannot be unjust. For is there injustice with God? God forbid! For this belongs to those high judgments which, so to say, terrified the wondering apostle to look upon."




   




  Among the most remarkable of the controversial sermons that were preached about this time, especial mention is due to two that were delivered at Carthage, midsummer of 413. The former of these was preached on the festival of John the Baptist's birth (June 24), and naturally took the forerunner for its subject. The nativity of John suggesting the nativity of Christ, the preacher spoke of the marvel of the incarnation. He who was in the beginning, and was the Word of God, and was Himself God, and who made all things, and in whom was life, even this one "came to us. To whom? To the worthy? Nay, but to the unworthy! For Christ died for the ungodly, and for the unworthy, though He was worthy. We indeed were unworthy whom He pitied; but He was worthy who pitied us, to whom we say, `For Thy pity's sake, Lord, free us!' Not for the sake of our preceding merits, but `for Thy pity's sake, Lord, free us;' and `for Thy name's sake be propitious to our sins,' not for our merit's sake.... For the merit of sins is, of course, not reward, but punishment." He then dwelt upon the necessity of the incarnation, and the necessity of a mediator between God and "the whole mass of the human race alienated from Him by Adam." Then quoting I Cor. iv. 7, he asserts that it is not our varying merits, but God's grace alone, that makes us differ, and that we are all alike, great and small, old and young, saved by one and the same Saviour. "What then, some one says," he continues, "even the infant needs a liberator? Certainly he needs one. And the witness to it is the mother that faithfully runs to church with the child to be baptized. The witness is Mother Church herself, who receives the child for washing, and either for dismissing him [from this life] freed, or nurturing him in piety.... Last of all, the tears of his own misery are witness in the child himself.... Recognize the misery, extend the help. Let all put on bowels of mercy. By as much as they cannot speak for themselves, by so much more pityingly let us speak for the little ones,"-and then follows a passage calling on the Church to take the grace of infants in their charge as orphans committed to their care, which is in substance repeated from a former sermon. The speaker proceeded to quote Matt. i. 21, and apply it. If Jesus came to save from sins, and infants are brought to Him, it is to confess that they, too, are sinners. Then, shall they be withheld from baptism? "Certainly, if the child could speak for himself, he would repel the voice of opposition, and cry out, `Give me Christ's life! In Adam I died: give me Christ's life; in whose sight I am not clean, even if I am an infant whose life has been but one day in the earth.' ""No way can be found," adds the preacher, "of coming into the life of this world except by Adam; no way can be found of escaping punishment in the next world except by Christ. Why do you shut up the one door?" Even John the Baptist himself was born in sin; and absolutely no one can be found who was born apart from sin, until you find one who was born apart from Adam. "`By one man sin entered into the world, and by sin, death; and so it passed through upon all men.' If these were my words, could this sentiment be expressed more expressly, more clearly, more fully?"




   




  Three days afterwards, on the invitation of the Bishop of Carthage, Augustine preached a sermon professedly directed against the Pelagians, which takes up the threads hinted at in the former discourse, and develops a full polemic with reference to the baptism of infants. He began, formally enough, with the determination of the question in dispute. The Pelagians concede that infants should be baptized. The only question is, for what are they baptized? We say that they would not otherwise have salvation and eternal life; but they say it is not for salvation, not for eternal life, but for the kingdom of God.... "The child, they say, although not baptized, by the desert of his innocence, in that he has no sin at all, either actual or original, either from him self or contracted from Adam, necessarily has salvation and eternal life even if not baptized; but is to be baptized for this reason,-that he may enter into the kingdom of God, i.e., into the kingdom of heaven." He then shows that there is no eternal life outside the kingdom of heaven, no middle place between the right and left hand of the judge at the last day, and that, therefore, to exclude one from the kingdom of God is to consign him to the pains of eternal fire; while, on the other side, no one ascends into heaven unless he has been made a member of Christ, and this can only be by faith,-which, in an infant's case, is professed by another in his stead. He then treats, at length, some of the puzzling questions with which the Pelagians were wont to try the catholics; and then breaking off suddenly, he took a volume in his hands. "I ask you," he said, "to bear with me a little: I will read somewhat. It is St. Cyprian whom I hold in my hand, the ancient bishop of this see. What he thought of the baptism of infants,-nay, what he has shown that the Church always thought,-learn in brief. For it is not enough for them to dispute and argue, I know not what impious novelties: they even try to charge us with asserting something novel. It is on this account that I read here St. Cyprian, in order that you may perceive that the orthodox understanding and catholic sense reside in the words which I have been just now speaking to you. He was asked whether an infant ought to be baptized before he was eight days old, seeing that by the ancient law no infant was allowed to be circumcised unless he was eight days old. A question arose from this as to the day of baptism,-for concerning the origin of sin there was no question; and therefore from this thing of which there was no question, that question that had arisen was settled." And then he read to them the passage out of Cyprian's letter to Fidus, which declared that he, and all the council with him, unanimously thought that infants should be baptized at the earliest possible age, lest they should die in their inherited sin, and so pass into eternal punishment. The sermon closed with a tender warning to the teachers of these strange doctrines: he might call them heretics with truth, but he will not; let the Church seek still their salvation, and not mourn them as dead; let them be exhorted as friends, not striven with as enemies. "They disparage us," he says, "we will bear it; let them not disparage the rule [of faith], let them not disparage the truth; let them not contradict the Church, which labours every day for the remission of infants' original sin. This thing is settled. The errant disputer may be borne with in other questions that have not been thoroughly canvassed, that are not yet settled by the full authority of the Church,-their error should be borne with: it ought not to extend so far, that they endeavour to shake even the very foundation of the Church!" He hints that although the patience hitherto exhibited towards them is "perhaps not blameworthy," yet patience may cease to be a virtue, and become culpable negligence: in the mean time, however, he begs that the catholics should continue amicable, fraternal, placid, loving, long suffering.




   




  Augustine himself gives us a view of the progress of the controversy at this time in a letter written in 414. The Pelagians had everywhere scattered the seeds of their new error; and although some, by his ministry and that of his brother workers, had, "by God's mercy," been cured of their pest, yet they still existed in Africa, especially about Carthage, and were everywhere propagating their opinions in subterraneous whispers, for fear of the judgment of the Church. Wherever they were not refuted, they were seducing others to their following; and they were so spread abroad that he did not know where they would break out next. Nevertheless, he was still unwilling to brand them as heretics, and was more desirous of healing them as sick members of the Church than of cutting them off finally as too diseased for cure. Jerome also tells us that the poison was spreading in both the East and the West, and mentions particularly as seats where it showed itself the islands of Rhodes and Sicily. Of Rhodes we know nothing further; but from Sicily an appeal came to Augustine in 414 from one Hilary, setting forth that there were certain Christians about Syracuse who taught strange doctrines, and beseeching Augustine to help him in dealing with them. The doctrines were enumerated as follows: "They say (1) that man can be without sin, (2) and can easily keep the commandments of God if he will; (3) that an unbaptized infant, if he is cut off by death, cannot justly perish, since he is born without sin; (4) that a rich man that remains in his riches cannot enter the kingdom of God, except he sell all that he has;... (5 ) that we ought not to swear at all;" (6) and, apparently, that the Church is to be in this world without spot or blemish. Augustine suspected that these Sicilian disturbances were in some way the work of Coelestius, and therefore in his answer informs his correspondent of what had been done at the Synod of Carthage (412) against him. The long letter that he sent back follows the inquiries in the order they were put by Hilary. To the first he replies, in substance, as he had treated the same matter in the second book of the treatise, On the Merits and Forgiveness of Sins, that it was opposed to Scripture, but was less a heresy than the wholly unbearable opinion that this state of sinlessness could be attained without God's help. "But when they say that free will suffices to man for fulfilling the precepts of the Lord, even though unaided to good works by God's grace and the gift of the Holy Spirit, it is to be altogether anathematized and detested with all execrations. For those who assert this are inwardly alien from God's grace, because being ignorant of God's righteousness, like the Jews of whom the apostle speaks, and wishing to establish their own, they are not subject to God's righteousness, since there is no fulfilment of the law except love; and of course the love of God is shed abroad in our hearts, not by ourselves, nor by the force of our own will, but by the Holy Ghost who is given to us." Dealing next with the second point, he drifts into the matter he had more fully developed in his work On the Spirit and the Letter. "Free will avails for God's works," he says, "if it be divinely aided, and this comes by humble seeking and doing; but when deserted by divine aid, no matter how excellent may be its knowledge of the law, it will by no means possess solidity of righteousness, but only the inflation of ungodly pride and deadly arrogance. This is taught us by that same Lord's Prayer; for it would be an empty thing for us to ask God `Lead us not into temptation,' if the matter was so placed in our power that we would avail for fulfilling it without any aid from Him. For this free will is free in proportion as it is sound, but it is sound in proportion as it is subject to divine pity and grace. For it faithfully prays, saying, `Direct my ways according to Thy word, and let no iniquity reign over me.' For how is that free over which iniquity reigns? But see who it is that is invoked by it, in order that it may not reign over it. For it says not, `Direct my ways according to free will because no iniquity shall rule over me,' but `Direct my ways according to Thy word, and let no iniquity rule over me.' It is a prayer, not a promise; it is a confession, not a profession; it is a wish for full freedom, not a boast of personal power. For it is not every one `who confides in his own power,' but `every one who calls on the name of God, that shall be saved.' `But how shall they call upon Him,' he says, `in whom they have not believed?' Accordingly, then, they who rightly believe, believe in order to call on Him in whom they have believed, and to avail for doing what they receive in the precepts of the law; since what the law commands, faith prays for." "God, therefore, commands continence, and gives continence; He commands by the law, He gives by grace; He commands by the letter, He gives by the spirit: for the law without grace makes the transgression to abound, and the letter without the spirit kills. He commands for this reason,-that we who have endeavoured to do what He commands, and are worn out in our weakness under the law, may know how to ask for the aid of grace; and if we have been able to do any good work, that we may not be ungrateful to Him who aids us." The answer to the third point traverses the ground that was fully covered in the first book of the treatise On the Merits and Forgiveness of Sins, beginning by opposing the Pelagians to Paul in Rom. v. 12-19: "But when they say that an infant, cut off by death, unbaptized, cannot perish since he is born without sin,-it is not this that the apostle says; and I think that it is better to believe the apostle than them." The fourth and fifth questions were new in this controversy; and it is not certain that they belong properly to it, though the legalistic asceticism of the Pelagian leaders may well have given rise to a demand on all Christians to sell what they had, and give to the poor. This one of the points, Augustine treats at length, pointing out that many of the saints of old were rich, and that the Lord and His apostles always so speak that their counsels avail to the right use, not the destruction, of wealth. Christians ought so to hold their wealth that they are not held by it, and by no means prefer it to Christ. Equal good sense and mildness are shown in his treatment of the question concerning oaths, which he points out were used by the Lord and His apostles, but advises to be used as little as possible lest by the custom of frequent oaths we learn to swear lightly. The question as to the Church, he passes over as having been sufficiently treated in the course of his previous remarks.
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