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Introduction





I have never liked long introductions and therefore shall not do so. Suffice it to say that the book deals with subjects true to its title. It gives a brief history of the Jews at the beginning, then deals with the promised land, its peoples and its conquest. There are things in the Bible which are used by men to further their own theories whether they be true or not. For this reason I deal with certain verses from Daniel 9 and Revelation 20. It is stated by many that these verses are essential to the future of Israel and the coming of the Lord.


The biblical texts are quoted from the Authorized Version of the Bible, also known as the King James version.

















Chapter One


A Short History of the Jewish Dispersion





When the Lord Jesus Christ went about doing good, the Jews of his day wanted to make him king. He preached to them the kingdom of heaven, but they did not understand. They thought that he would deliver them from Roman bondage (Jn.6:15). It was in this vein that they cried: “Blessed be the kingdom of our father David, that cometh in the name of the Lord” (Mk.11:10). When they were disappointed in him they accused him before Pilate of claiming a worldly kingship like other kings of the earth (Lk.23:2; Jn.19:12). Even just before his ascension, the disciples showed their worldly thinking by asking: “Lord, wilt thou at this time restore again the kingdom to Israel?” (Acts 1:6). The restoration of the kingdom has been the hope of the Jewish people since the Assyrian and Babylonian captivities and is the desire of Christians today who interpret the prophetic scriptures in a literal manner.


It is easy to understand the aspiration of the Jews for a national home in Palestine when their history is considered. They have been forced from one country to another for many centuries at the whim of their overlords. It is right to give a brief account of their dispersion, with particular reference to the persecution and abuse which they suffered in their long history after the Babylonian exile.




 





The permanent scattering of the Jews began during the Assyrian and Babylonian exiles in the land known today as Iraq. The northern kingdom of Israel, whose capital was Samaria, fell to Assyria in 722 B.C. Many Jews fled to Egypt. The southern kingdom of Judah, whose capital was Jerusalem, survived until 586 B.C. when it fell to the Neo-Babylonians, the Chaldeans. The Temple was destroyed and many of the people, particularly the nobles, were carried into Babylon. The Chaldean or Babylonian empire had succeeded the Assyrian in Mesopotamia (Iraq) and Syria and Palestine and was itself conquered by the Medes and Persians. Cyrus II, the Great, a Persian, overthrew the supremacy of the Median kings, conquered Babylon and took possession of its territories. He issued the decree in 536, under the hand of God, for the return of the Judean exiles to Jerusalem. They returned in waves, but not all returned. A community remained in Iraq until recent times when the majority emigrated to Israel. The Babylonian community was replenished by refugees after the final defeat of the Maccabees and at the time of the final destruction of the Temple and during the Bar Kokhba revolt of 133–135 A.D. Following this revolt Hadrian renamed the ancient land of Israel and Judea, Aelia Palestina, hence the name of Palestine.


The second Temple was built around 515 B.C. Judea remained a Persian province until the defeat of the Persians by Alexander the Great in 333. After Alexander’s death in Babylon in 323 his domain was divided among his generals. The Ptolemies ruled over Egypt and the Seleucids ruled over Syria. Palestine fell to the Ptolemies until 198 B.C. when it was snatched out of their hands by the Seleucid Antiochus III. Antiochus IV, called “Epiphanes”, meaning ‘visible god’ or ‘god manifest’, converted the Temple into a shrine to Zeus in 167 B.C. Mattathias the priest, father of five sons who later became known as the Maccabees, was ordered to sacrifice a pig in his town near Jerusalem. A bloody conflict arose and the Maccabean revolt began. It is a story of heroism and endurance. The Maccabees established the Hasmonean dynasty in Judea which lasted until 63 B.C. when Judea became a vassal state of Rome. The Temple, which was enlarged by Herod the Great, was finally destroyed in 70 A.D.


During the third century B.C. Jews were to be found in North Africa, Asia Minor and the shores of the Black Sea in what is now Turkey, in Greece, eastern Europe, Syria, Lebanon and Palestine. They were in Rome, Spain, and Gaul (today’s France and western Germany) by the first century. They entered as soldiers in the armies of their conquerors, as fugitives, or as slaves taken in war and as sellers of sundry goods in the trail of conquering armies. We read in Acts 2:9–11 of the Jews gathered in Jerusalem for the day of Pentecost. They were “Parthians, and Medes, and Elamites, and the dwellers of Mesopotamia, and in Judea, and Cappadocia, in Pontus, and Asia, Phrygia, and Pamphylia, in Egypt, and in the parts of Libya about Cyrene, and strangers of Rome, Jews and proselytes, Cretes and Arabians.” This means they came from Persia and what are now Iraq, Turkey, Greece, Europe, North Africa and Arabia.


The first rabbinical academy was set up in Judea by Johanan ben Zakkai in the first century A.D. He aimed to preserve Jewish culture in the face of the destruction that was raging in Jerusalem in 70 A.D. The synagogue replaced the Temple in some respects. During the reign of Hadrian, in 133 A.D., Simon bar Kosiba, also known as Bar Kokhba, claimed to be the messiah and rebelled against the Romans. The revolt failed, Bar Kokhba was killed in 135 and Judaism outlawed. The effect of the revolt was to diminish the number of Jews living in Palestine through slaughter and flight. Many fled to the Parthian province of Babylonia (Iraq) and probably to Arabia. Galilee replaced Judea as the seat of Jewish culture. Further Jewish scattering occurred during the middle of the third century when the Roman empire passed through hard economic times. Jewish life in Palestine declined gradually so that by the fifth century the Palestinian community was a minority of world Jewry.


As the Palestinian community declined, the Babylonian community flourished as did its rabbinical academies. An exilarchate was established there during Parthian rule and continued under Persian rule. The exilarch, a descendent of the house of David, was head of the Jewish people with powers to collect taxes from them and appoint judges over them to deal with Jewish matters according to Jewish law. Babylonia became the centre of Jewish culture when Palestine lost that role. The Babylonian Talmud was completed in contrast to the Palestinian Talmud. Despite this, there were periods of persecution in Babylonia between 226 A.D. and 260 and between 455 and 475, instigated by the Zoroastrian priesthood.




 





Christianity, which was legalised by Constantine I, the Great, in 311 A.D., was made the official religion of the Roman empire by Theodosius I toward the end of the fourth century. Constantine built an eastern capital at the site of the Greek town of Byzantion (Byzantium) in 330 and called it Constantinople (Istanbul today). The Roman empire became permanently divided in 395  into a western empire, whose capital was Rome, and an eastern empire, whose capital was Constantinople.


Rome was sacked by Visigothic (west Goths) Germanic tribes in 410 and by the Vandals in 455. The Visigoths ruled over Spain, the Ostrogoths (east Goths) over Italy, the Vandals over North Africa and the Franks over France and western Germany. The Vandals and Gothic tribes adopted Arian Christianity, which denied the eternity and deity of Christ. The Franks adopted Roman Catholic Christianity, while Constantinople and the Byzantine empire adopted Greek Orthodox Christianity. The Jews remained unmolested by the Arian tribes until 589 when the Visigothic king of Spain converted to Catholicism and ordered the conversion of the Jews or their expulsion. Most fled to France and North Africa, only to be expelled from central France in 629 and to take refuge eastward in the Rhineland and in southern France.


Constantinople outlasted Rome as a capital of an empire by almost one thousand years until it fell to the Muslim Ottoman Turks in 1453. The lot of the Jews in the Byzantine empire varied according to the whim of the emperor and influence of the clergy. Synagogues were destroyed or confiscated at the end of the fifth and the early part of the sixth centuries and further Jewish persecution took place in the eighth and ninth centuries so that many fled to the Crimea and the Balkans and southeastern Europe. They moved eventually from there across Russia. Outside the Byzantine empire, the Khazars, a tribe of partly Mongolian origin who lived between the Caspian and Black seas, converted to Judaism during the eighth century and augmented Russian and east European Jewry.


The king of the Himyar tribe in the Yemen converted to Judaism with his people early in the fifth century. Most of the Yemenite Jews who immigrated to Israel during the twentieth century stem from this origin. The king of the Himyars was defeated at that time by an Abyssinian (Ethiopian) Christian army that crossed the water for that purpose. Jews fled to other parts of Arabia until those in the east found themselves under new masters in the seventh century, namely the Arabs.


The Jewish confrontation with Muhammad was tragic. Two tribes were expelled from Madinah and the men of a third tribe massacred. The reason for the massacre was said to be that the tribe broke a covenant of peace with Muhammad. Most Arabian Jews went to Iraq.


Syria, Palestine and Egypt were part of the Byzantine empire and Iraq part of the Persian empire. These countries, together with Persia, were conquered by the Arabs by the year 641, twenty years after Muhammad’s death. The Persian conquest took longer to consolidate. North Africa was conquered in 647 and Spain in 711. There followed five centuries of Jewish prosperity and an increase in Jewish learning, especially in Spain. The exilarchate, which had lapsed in Persia during the persecutions of the fifth century, was restored by the Arabs. It lasted until the early part of the thirteenth century. Most of the Old Testament was translated into Arabic by Saadia ben Joseph al-Fayyumi (882–942), who was born in Egypt and became head of the rabbinical academy in Sura, Iraq. His disagreements with the exilarch led to the weakening of the power of that institution. A rabbinical academy remained in Tiberias. There the Masoretic scholars punctuated the Hebrew text of the Bible and worked until the tenth century. They followed the example of the Arabs in placing signs by the letters of the alphabet to indicate their pronunciation. They also worked to fix the rules of Hebrew grammar, but the major part of this work was done in the academies of Iraq and by the Jews of Islamic Spain. The Jews and Christians in Islamic lands were denied certain civil liberties, but were allowed religious freedom. Jews moved from Iraq, Syria and Palestine to Egypt, North Africa and Spain.


The Jews fared better under Islam than in Christian Europe. The years of Jewish history and culture in Spain between 900 and 1200 are often referred to as the “golden age”. The Jews were merchants, bankers, scientists, astronomers, poets, philosophers, physicians – at times to the Caliph’s court – and government administrators. They contributed to the translation of Greek learning into Arabic and Latin. Jewish philosophers wrote many important works in Arabic. Despite this, there was a period of persecution under Islam in Egypt early in the eleventh century and in Spain about the middle of the twelfth century by Muslim Berbers from North Africa who came to the aid of the Muslim armies which were beleaguered by the Christian kings of Spain. Money lending was a particular field in which the Jews offered a service. Usury was forbidden by Islam and Christianity at that time. It was not legalised in England until 1571. Money lending gave the Jews power with European kings and nobles and with the common people. They could supply money for ransom or for raising an army. But this worked often to their disadvantage because of envy.


Spain had come under the control of Christian kings, except for Granada, by the year 1212. A severe persecution with massacres of Jews occurred in 1391 in Castile and Aragon instigated by monks. Many Jews converted to Christianity to escape death. The Spanish Inquisition was set up in 1480. It sought out converts to Christianity who remained Jews secretly. Muslim Granada fell to Ferdinand and Isabella in 1492. The Jews were expelled from Spain within months. They scattered across North Africa and Egypt, to regions in Italy and Greece and to Palestine. Those in Portugal had to convert to Christianity in 1497 or leave the country.


The Jews of central Europe, France and England suffered other shares of disasters. When the first Crusade was called to free the holy places in Palestine from Muslim hands, the mob which formed in Europe was unruly and went about killing Jews and robbing their property at the instigation of priests and monks. Persecution thus fell into the hands of the common people and did not belong to the sovereign only. Thousands of Jews lost their lives at the hands of the Crusaders in central Europe in 1096. When Jerusalem fell to the Crusaders in 1099, the Jews fled for refuge into their synagogue, only to be burnt alive with their building. Muslims were massacred in the streets. By contrast, when Salah u-Ddeen (Saladin) recaptured Jerusalem in 1187, he exercised mercy toward all and no massacre of any kind took place.


The Jews entered England in 1066. Horrid accusations of the murder of Christian children, for the ritual use of their blood, first appeared in Norwich in 1144 and led to fierce persecution. Such blood libels spread into Europe, beginning in France in 1171 and then in Germany and other European states and persisted until the fifteenth century. Philip Augustus expelled the Jews from his domain around Paris in 1182, only to recall them for their financial services sixteen years later. Campaigns against usury took place in France during the next century with the clearing of debts owing to Jewish bankers. Accusations of blood libel and desecration of the host were made between 1288 and 1290. Expulsion from European cities was widespread in the fifteenth century: from Cologne in 1424, from Augsburg in 1439, from other regions of Germany between 1450 and 1500 and from Geneva in 1491. Persecution in Austria in 1421 followed accusations that the Jews assisted John Huss against the Roman Catholic Church.


Riots against Jews occurred in England at the start of the third Crusade. Massacres took place in various cities, particularly in York in 1190. One hundred years later the Jews were expelled from England by Edward I after a charge of counterfeiting money was raised against a few. Most went to France, only to be expelled from there in 1306. They were allowed again in France in 1315, then banished in 1359, then recalled in 1361, then expelled in 1394. They were permitted to return to England by Cromwell and began to settle in 1656.


The Plague, or Black Death, struck Europe in 1348. The Jews were accused of causing this disaster, through which hundreds of thousands died, by poisoning the water wells. Great massacres were carried out in central Europe and in France. Those who survived were expelled from the towns and settled in countries farther east.


Most Jews lived in Europe between the eleventh and fifteenth centuries. Although they settled in Russia and eastern Europe before the first crusade, the centuries of persecution which followed in central, western and southern Europe saw them taking refuge in the east in larger numbers. The Slavs, who were pushed eastward by German settlers, brigands and barons in the twelfth century, invited the Jews into Poland in 1264 and granted them protection under a charter. This was ratified and extended in 1344, 1364 and 1367. The Lithuanians welcomed them too. They entered Poland also from the Crimea, North Africa, the Byzantine empire and Spain and by the mid-seventeenth century were the largest European Jewish community. They were the Ashkenazim, largely of west German Jewry, but the term included the Jews of northern France. The Spanish Jews were the Sephardim or eastern Jews.


An almost twenty year period of slaughter of Jews and Roman Catholics took place in the Polish Ukraine between 1648 and 1667 by the Greek Orthodox Cossacks of the Ukraine. The Poles, who were the landowners, had oppressed the Ukrainian peasants. The Jews were the land administrators. The Cossacks allied themselves with the Tartars for their acts of revenge. Poland was occupied between 1655 and 1667 by the Russians, who invaded from the northeast, and the Swedes, who invaded from the west. The Ukraine was later divided between Russia and Poland. Many Jews escaped to Germany and Holland. Those who remained had to suffer blood libels in the eighteenth century and massacres by Cossacks in the Polish Ukraine city of Uman in 1768.


The Jews in the east came under new but benevolent masters again. This time it was the Muslim Ottoman Turks who established an empire. Greece and the Balkans were conquered before Constantinople fell in 1453. During the second and third decades of the sixteenth century, Syria, Palestine, Egypt and Hungary were conquered. By the end of the sixth decade, Iraq, North Africa and Arabia were under the control of the Ottoman Turks. The Ottomans valued Jewish expertise in trade, manufacture, finance, administration and medicine. Consequently, Jews from Germany, Italy, Spain and Portugal arrived in Turkey. Other Spanish and Portuguese Jews went to Palestine. Safed in Galilee became a centre of Jewish learning and mysticism. The Middle East remained under Ottoman rule until the end of the First World War.


The Protestant Reformation brought its own troubles for the Jewish people. Martin Luther acknowledged in 1523 that they had been treated like dogs despite the fact that Christ was born a Jew. Twenty years later, when their conversion to Christianity failed, he denounced them viciously asserting that they should be enslaved or removed from Christian lands. The Counter Reformation also turned against them. The sixteenth century saw the establishment of ghettos in many European cities, particularly in Germany and Italy. The Spanish and Portuguese Inquisitions sought out secret Jews up to the seventeenth century. Many fled into Amsterdam which in the seventeenth century was a great centre of finance and trade. They became active in Holland’s economy, especially that they were given religious freedom and protection. Holland and England were two enlightened countries at that time who accepted the Jews as valuable members of society and where the government did not meddle with their lives. Many Jews sought a living in the New World and settled in English, Dutch and French colonies.


The eighteenth and nineteenth centuries saw Jewish emancipation in most European countries. They were no longer regarded as outcasts, foreigners, aliens or a necessary evil, but citizens of the countries of their abode with equal rights and privileges before the law. A certain animosity toward them remained with the native peoples, generated by centuries of suspicion and hostility toward a people of a different culture. The Sephardim of France were favoured over the Ashkenazic Jews until 1789, the year of the revolution, when a National Assembly declared the freedom and equal rights of men. The Sephardim of southern France were granted full citizenship in 1790. Other countries followed suit. Holland granted its Jews full citizenship in 1795. French conquests in Italy and the Rhineland liberated the Jews in these lands. Napoleon Bonaparte presented himself as their liberator, but he discriminated against them in certain matters, favouring French peasants and Roman Catholic merchants. Frankfurt gave its Jews equal rights in 1811, the Prussian kingdom partial rights in 1812, but other German states took longer. There were riots against the Jews in Germany in 1819 and the 1830s saw large numbers of German Jews emigrating to the United States. Equal rights were granted to the Jews in the German states in the 1860s and confirmed by the German empire in 1871. Emancipation in Austria-Hungary was achieved in 1867, although religious freedom was granted in Hungary in 1850. The Italian Jews were emancipated in 1866 and the Rome ghetto abolished, while Switzerland granted its Jews full emancipation in 1874.


Most Polish Jews fell under Russian rule when Poland was partitioned in 1772 and 1795. Jewish merchants were forbidden to settle in central Russia in 1791. They were confined to certain territories in the early part of the nineteenth century and expelled from the villages in 1824 and from Kiev in 1827. Conscription into the Russian army was forced upon them until 1855. Organised attacks or pogroms against the Jews took place in Russia in 1881–1882 and in 1905–1907 and in the Ukraine in 1918–1920, and expulsion from Moscow in 1891. The largest number of Jews was found in Russia during the nineteenth century, but their emancipation did not take place until 1917 after the Bolshevik revolution. Herzl’s Der Judenstaat, that is, The Jewish State, was published in 1869 and the first Zionist congress was held at Basle in 1897. Zionist activity was urgent for the establishment of a Jewish national home in Palestine. Stalin’s oppression in the 1930s destroyed many Jewish intellectuals. The Nazis in Germany began their extermination of the Jews of Europe in the late 1930s with the eventual massacre of millions in central and eastern Europe in what is generally known as the Holocaust. The state of Israel was declared in May 1948.


The Holocaust attempted the extermination of the Jews of Europe. It was not the first of its kind, though it destroyed a larger number than any previous persecution. The massacres of 1096 by the Crusaders, of 1348–1349 at the time of the Black Death, of 1391 in Spain and of 1648–1667 in Poland had the same aim as the massacres by the Nazis. The gas chambers, ovens and human experimentation were of indescribable agony and horror, but so was the slaughter, the flaying, the roasting and the burning while alive. Although many Jews allowed themselves to be baptised when this facility was offered to escape torture and death, many preferred to die “for the sanctification of the Name”, that is they sanctified God’s name by remaining faithful to their God. When one considers the perseverance, resilience and capacity for survival of the Jewish people against unimaginable odds and attempts at their extermination; their pursuit of learning and preservation of their culture, their ingenuity in the generation of wealth and their excellence in most fields of life, one cannot help but have great admiration for such a people. Paul’s words come to mind: “For I bear them record that they have a zeal of God, but not according to knowledge. For they being ignorant of God’s righteousness, and going about to establish their own righteousness, have not submitted themselves unto the righteousness of God. For Christ is the end of the law for righteousness to everyone that believeth” (Ro.10:2–4).




 





Three major factors worked to keep Judaism alive despite extreme measures to exterminate the Jewish people. They were the Hebrew Scriptures, Rabbinical Judaism and Messianism. The Scriptures were the foundation upon which rabbinical traditions and messianic aspirations were built. It is doubtful whether the latter two would have survived without the former. This is apart from the underlying reason that God preserved the Jews for their salvation and not, as some claim, for their role in the tribulation, Armageddon and the millennium.


Rabbinical Judaism preserved the culture and practices of the Jewish people. The Talmud enforced social segregation and discouraged spiritual or cultural assimilation into the non-Jewish systems of the nations amongst whom they lived. When the Karaite movement appeared toward the middle of the eighth century, it was regarded as a threat to Rabbinical Judaism and Jewish life. Karaism rejected the Talmud and insisted upon a literal adherence to the Bible with a stress upon the validity of personal interpretation. Karaism increased during the first four centuries of its emergence and was permitted to exist as another form of Judaism by Muslim rulers. The Jewish majority adhered to Rabbinical Judaism and this state of affairs persisted until this day. Both Karaites and Rabbanites longed for the termination of the exile, but the Karaites gave this matter a special consideration.


Messianism became prominent through messianic movements which appeared especially during times of persecution. Its basic ideas were of liberation and salvation in the kingdom of the messiah: a restored Davidic kingdom with a rebuilt temple. False messiahs arose from time to time. The first notable example was Simon bar Kosiba, known as Bar Kokhba, who rebelled against the Romans in Judea between 133 and 135 A.D. Other messiahs arose in the eighth century in Syria and Persia, in the twelfth century in Persia and in the thirteenth, fifteenth, sixteenth, seventeenth and eighteenth centuries in Italy, Spain, eastern Europe and Palestine. One such was Shabbatai Zevi, a native of Izmir (previously Smyrna) who proclaimed himself messiah in 1665, at the age of thirty-nine, in Gaza, Syria and Izmir and had a great following. Like others before him, his claim ended in failure and he converted to Islam in order to preserve his life. As the Jewish people saw themselves still in exile under foreign powers with the passing of the centuries, they began to think of the time of the messiah as being in the distant future, before the end of time. This idea has been carried through by Christians who hold to the view that Christ will effect a thousand years of peace when he will rule on earth before the final cataclysmic end of human history. Messianism was overtaken by political Zionism in the nineteenth and twentieth centuries.




 





This brief history of the Jewish people concentrates deliberately upon their persecution and dispersion, which in the eyes of many, grants them the right to possess their ancient land. They have been scattered in the world without finding a permanent place that they could call home and in which they could live according to their beliefs and customs. It becomes obvious that the Zionist movement strived to secure a sovereign state to which the Jew knew that he belonged. He could then raise his head in his own land and no longer be counted inferior in status to any member of any nation upon earth. Unfortunately, this was achieved by the dispossession of the Palestinian Arab people of their land. A new situation was created in which the Jewish state found itself on a constant war footing. The Palestinian problem persists despite efforts to achieve peace between Israel and its Arab neighbours.


The modern state of Israel was formed after two thousand and five hundred years of Jewish dispersion. Many Christians see this as a miracle. It is necessary to ask whether the Bible teaches that the land promised to Abraham four thousand years ago gives the Jews a divine right to lay claim to it today in fulfilment of that promise. Should Christians be involved in bringing the promise to fruition? Millions of Christians in the United States of America and others who follow the teaching of the Scofield Reference Bible in the United Kingdom and elsewhere will answer in the affirmative. This drives them inevitably to take the side of the Israeli people until Israel fulfils the purposes of God.


Biblical prophecy has engaged the minds of men beyond the realm of reason and common sense. An American journalist and author [see Bibliography (6)], described the role of militant American evangelists in their unrelenting support for Israel. The state of Israel in its complete form is necessary, in their view, for the return of Christ. The Temple must be built and animal sacrifices offered. This will be preparatory for the battle of Armageddon in the plain of Esdraelon, the biblical valley of Jezreel, southeast of Haifa, during which Christ will return to destroy the Antichrist and the enemies of the Jewish people. It is envisaged that four hundred million soldiers from China, Russia and countries neighbouring Israel will be involved in the battle. Those who hold such views seem to have forgotten that it needed two aeroplanes to drop atomic bombs on Hiroshima and Nagasaki to effect massive destruction. Two thirds of the Jews will be killed in the battle. Those who survive will have a favoured place during Christ’s reign upon earth for one thousand years. The Christian Zionists believe that they must encourage things to happen in order to hasten the return of Christ. They favour nuclear proliferation and regard Russia as the great enemy. They think that events will start to happen during their lifetime, although they themselves would have been removed from earth by Christ before the dreadful tribulation and onslaught. In all this, modern interpreters have gone beyond their seventeenth to nineteenth century counterparts in England who favoured a Jewish return to Palestine without considering Jewish national sovereignty.


The interest of the Christian Zionist evangelists is political with a zeal for the fulfilment of their own brand of prophetic notions. Their objective is for Israel to possess its ancient land. Some include Iraq in their scheme. The Palestinians should be driven out and the Dome of the Rock and al-Aqsa mosques destroyed. They raise money for Israel that it may achieve the purposes of God. If, in the meanwhile, the oppression of a dispossessed people has to take place, then it cannot be helped. God is placed on the side of the oppressor, or rather becomes the instigator of oppression. The Bible is thus turned into a bigoted and nationalistic book. Some Arab Christians accept the doctrine of Israeli occupation of Arab lands as being divinely motivated. They see themselves as victims of a process beyond their control. They become uncertain as to where to place their loyalty and consequently take a neutral stance.


Another aspect of the subject is the view that states that the children of Israel never possessed the whole of the promised land. It is said that since God does not break his word, he will accomplish this in the millennium. The vast separation in time between the promise and its fulfilment means that only a small fraction of Abraham’s descendants will inherit the promise while the majority would have turned to dust. It is not worth considering whether today’s Jews are descended from Abraham or are proselytes or a mixed breed. It could be argued that God used the proselytes in order to give Abraham’s descendants among them their ancient land.




 





The questions that must be addressed are these:




 





1. Why did God choose Abraham and his seed and give them a land?


2. Did the children of Israel possess the whole of the promised land?


3. Does the Bible teach that the Jews were to repossess the land of Israel at any time after the first coming of Christ?


4. Does the Bible teach that there will be a unique role for the Jews during the last seven years before a millennium?


5. Does Christ have to reign as king in Jerusalem for a thousand years?


The questions are closely related and cannot be discussed in complete isolation. It is hoped that the following chapters will do justice to the issues at hand.
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