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Few conference talks have flowered so richly into an evangelical classic as the little book you are about to read. Published in 1964, Baptism and Fullness appeared just prior to the explosive growth of the charismatic movement in mainline churches. With the second edition in 1975, slightly revised yet unchanged in its basic orientation, the book found its way onto the essential reading lists for those on both sides of the debates concerning the work of the Spirit.

What accounts for its enduring popularity? After all, Baptism and Fullness is, as you can plainly see, a rather small book. I would like to offer a few suggestions as to why it has been such a profound resource, since a mere commendation for someone like Stott from someone like me seems a little pretentious.

First, everything that John Stott writes exhales the Scriptures that one can easily discern have been deeply inhaled as the atmosphere of the author’s daily walk with Christ as well as academic study. While doing my doctoral studies at Wycliffe Hall, Oxford, I came into daily contact with a new generation of Anglican evangelicals who were Stott’s spiritual children. And, as they say over there, the proof of the pudding is in the eating. I found myself challenged by their zeal for personal Bible study and prayer, which yielded a passionate and informed evangelistic witness. Our conversations turned on passages of Scripture, not simply on “relevant” topics, and when the latter came up, appeals quickly went to the biblical text. However, John Stott’s brand of exegesis (biblical interpretation) is not a wooden biblicism, where one simply inserts quotations for a party view. Rather, he explains the Scriptures, but what he explains are the Scriptures. All who love to breathe that atmosphere of genuine Bible study—the sort of thing that seems less pervasive in personal and corporate church life among us today than it was perhaps a generation ago—ﬁnd a book like Baptism and Fullness a rewarding experience regardless of their position on the issues it addresses.

Second, Christ is the center of this, as all of Stott’s other writings and sermons. Since Christ is the center of Scripture itself, that is as it should be. This book reminds us that wherever we land on the issues related to spiritual gifts, the primary role of the Holy Spirit is to witness to Christ and to equip the church as the witness to Christ, “that in everything he might have preeminence” (Col 1:18). One can therefore discern where the Spirit is genuinely present in power as the vital wellspring of Christ’s body when Christ is being proclaimed with clarity, truth and conviction, and people are being conformed to Christ’s likeness. After all, the evidence of the descent of the Spirit at Pentecost was, just as Jesus had promised before his ascension, the preaching of Peter and the other apostles that led to repentance and faith, with baptism and the Lord’s Supper uniting believers in a fellowship of worship and witness.

Third, John Stott is not wary of talking about the Holy Spirit. If Christ is the center, the Spirit is recognized in this book as the person of the Trinity who keeps our eyes on Christ while empowering us for personal and corporate life. Especially in the context of controversy, many writers have approached the gifts with a polemical attitude, eager to advance a particular side of the debate. There is no doubt a place for such writing, but this book, characteristic of Stott’s ministry, is the work of a missionary pastor who has always maintained a rather cheerful conﬁdence that a careful consideration of the Scriptures will yield greater unity among God’s people. The ﬁrst line in his introduction sets the tone: “Wherever one looks in the church today, there is an evident need for a deeper work of the Holy Spirit.” By this Stott does not mean that the church needs some new work that is distinct from Pentecost. At the same time, he does not regard Pentecost merely as a past event with little connection to us today. Rather, he argues, the church easily forgets the person and work of the Holy Spirit, or at least takes the Spirit for granted. God’s Word must determine the legitimacy of Christian experience, but the latter, for Stott, is not to be neglected.

After laying down the ground rules for interpreting the relevant biblical passages, the author walks us through the dramatic events concerning the general outpouring of the Spirit that were prophesied and fulﬁlled in the history of redemption. From there he takes up the more controversial matters that are still very much alive in the questions and discussions of Christians today. On one hand, Stott is concerned that some of the claims in the controversies over the Spirit’s work have divided Christ’s body into the “haves” and the “have nots.” The Spirit, he maintains, is given to every believer. On the other hand, the Scriptures call believers to a greater “fullness” of the Spirit as they grow up into the unity of Christ’s body. Hence the distinction evident in the title: baptism in the Spirit belongs to the whole body, while fullness ebbs and flows.

Although he is irenic, fair and balanced in his approach, this book does not evidence a forced attempt at a “middle way” between charismatics and noncharismatics. Like a good pastor, Stott’s conclusions are sometimes jarring and cautionary. Furthermore, regardless of where the reader stands in that debate, there is plenty of wise criticism to go around. There are points at which both parties may take exception to the arguments presented or wish that more had been said. Yet even at those moments, one cannot fail to be impressed with the constant attentiveness to God’s Word.

From this preface some may expect another log on the ﬁre of controversies that seem to have died down in evangelical circles. However, that would be a mistaken impression. While readers will doubtless ﬁnd rich wisdom for questions concerning the spiritual gifts (such as tongues and prophecy) that are just as fresh today as ever, I was especially impressed with the way in which my rereading of this brief exposition drove me to my knees with a renewed request for that fullness of the Spirit’s presence and power that our Father promises to all of his people and has secured through his incomparable Son. So read on, and prepare to be changed.



Michael Horton
J. Gresham Machen Professor of Systematic Theology
and Apologetics




Preface to
the Second Edition
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It is now eleven years since Prebendary Peter Johnston invited me to address the Islington Conference on the work of the Holy Spirit, and my talk was afterward expanded and published under the title The Baptism and Fullness of the Holy Spirit.

Since then the movement that is called by some “neopentecostal,” but by most “charismatic,” has continued to spread. It is now an almost worldwide phenomenon, with highly respected church people among its leaders. One cannot evaluate the contemporary church scene without taking it into account.

There can be no question that God has used this movement to bring blessing to large numbers of people. Many Christians testify to having experienced new liberty and love, an inward release from the bondage of inhibitions, an overflowing joy and peace in believing, a stronger sense of the reality of God, a warmth of Christian fellowship unknown before, and a fresh zeal for evangelism. The movement constitutes a healthy challenge to all mediocre Christian living and all stuffy church life.

At the same time careful assessments are being made from varying points of view. Charismatic leaders are often the ﬁrst to admit that there have been some causes for disquiet and that the task of serious theological debate has only just begun. One of the difﬁculties in the continuing discussion is that the charismatic movement is not an organized church or society with ofﬁcial doctrinal formularies. The Pentecostal churches, which have come into being since the turn of the century, do have published confessions of faith to which their pastors must adhere. But the charismatic movement is still very fluid, and its leaders and members are not all in full theological accord with one another. Some, it seems, hold a full “pentecostal” position, virtually indistinguishable from that of Pentecostal churches. Others claim to have had what they are happy to call a “pentecostal” experience, but do not formulate it in terms of classical “pentecostal theology.” Yet others are in a state of flux in their own understanding, and are still seeking the right way to express their experience theologically.

Such flexibility is very welcome, partly because it is a token of their openness, and partly because it should stop anyone neatly polarizing the situation into “charismatics” and “noncharismatics,” since an increasing number of people appear to have a foot in both camps. Although welcome, this fluidity also makes the task of assessment more difﬁcult, since it is not always clear to whom or about whom one is talking. I would like to apologize in advance if some self-confessed “charismatic” Christians who read these pages do not recognize themselves in what I write! I can only plead that I have tried to be objective and honest, to use information culled from actual people and published literature, and not to draw any caricatures.

Let me now explain why I have rewritten and expanded the booklet published in 1964. What are the reasons for a second edition?

First, on rereading what I wrote eleven years ago, some parts struck me as obscure and others as weak, while the whole seemed incomplete. So I have tried to clarify what was obscure and to strengthen what was weak. In particular, I have divided the original material into two separate chapters, which are now respectively titled “The Promise of the Spirit” and “The Fullness of the Spirit.” I have also expanded it, emphasizing common ground and indicating areas of continuing disagreement. I have then added new material in two further chapters titled “The Fruit of the Spirit” and “The Gifts of the Spirit.”

My second reason is more personal. During recent years I have regularly received letters from people who say they have heard that, since writing The Baptism and Fullness of the Holy Spirit, I have changed my views. This is not so. The revised edition gives me the chance to correct this false rumor.

Third, there is the need for all of us, whatever our precise stance on this issue may be, to remain in fruitful fellowship and dialogue with one another. None of us ﬁnds this easy. It takes considerable maturity to make and to maintain cordial personal relationships with people with whom one does not see eye to eye. At a recent conference I felt it right to confess my own immaturity both in having been too negative toward the charismatic movement and in having been too reluctant to meet its leaders and talk with them. I went on to suggest three areas that I felt might well be an agreed basis for further discussion. It may be helpful if I mention these here.

The ﬁrst is the objectivity of truth. We live in very subjective days in which existentialism distinguishes sharply between “authentic” and “unauthentic” living, and uses purely subjective criteria by which to assess what is “authentic,” namely whether it seems authentic to me at the moment. But Christians, especially evangelical Christians, are convinced that God has spoken historically and objectively, that his Word culminated in Christ and in the apostolic witness to Christ, and that Scripture is precisely God’s Word written for our learning. All our traditions, all our opinions and all our experiences must therefore be submitted to the independent and objective test of biblical truth.

Second, the centrality of Christ. In theory at least, all of us agree also on this. Our eyes have been opened to see the truth as it is in Jesus and our lips to confess that he is Lord. We have no difﬁculty in subscribing to the great afﬁrmations of the apostle Paul in his letter to the Colossians that Jesus Christ is head of the universe and of the church; that God’s purpose is “that in everything he might be pre-eminent” (1:11-18); that “in him the whole fullness of deity dwells bodily” (2:9); and that we ourselves “have come to fullness of life” in him (2:10).

It is not enough, however, to pay lip service to these statements about the supremacy and sufﬁciency of Christ; all of us have to go further and work out their implications. Some Christians give the impression that they hold a kind of “Jesus-plus” doctrine, namely, “You have come to Jesus, which is ﬁne; but now you need something extra to complete your initiation.” Others lay such emphasis on the sufﬁciency of Christ that they seem to have a static concept of the Christian life that allows no room either for growth into maturity or for deeper, fuller experiences of Christ.

Third, we should be able to agree on the diversity of life. That is to say, the living God of nature and of Scripture is a God of rich and colorful diversity. He has made every human being, every blade of grass, every snowflake different. I confess, therefore, that the longer I live the more hostile I become to all stereotypes. Yet some of us seem very anxious to force each other through our particular hoops and cast each other in our particular molds. Is this not always regrettable? My own belief, as I try to elaborate in the later pages of this book, is that there is a wide variety of spiritual experiences and a wide variety of spiritual gifts. If we will but renounce the desire to imprison each other in strait jackets, we will ﬁnd a new freedom and a new fellowship in the God of abundant diversity.

Finally, I should like to emphasize that my purpose in this book is not polemical, for I am a man of peace, not war. If sometimes I have been negative, it is only in order to clarify the corresponding positive truth. I have also posed some questions, which seem to need to be asked and answered. But I have no desire to hurt or embarrass anybody. My main concern is to try to expound certain important passages of Scripture. And my objective in this is that all of us may grasp more clearly both the greatness of our inheritance in Christ in order to enter into it more fully, and also the greatness of our responsibility to manifest all the fruits of the Spirit in our lives and to exercise those gifts of the Spirit, which in his gracious sovereignty he has bestowed upon us.



April 1975
J. R. W. S.
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Wherever one looks in the church today, there is an evident need for a deeper work of the Holy Spirit.

In the West, the old concept of “Christendom,” which has lasted for centuries, seems to be rapidly dying, as more and more people repudiate the faith of their fathers. In the sixties, attempting to reinterpret the gospel to the modern age, secular theologians openly denied the fundamentals of historic Christianity. Having largely lost the Christian faith, the Western world has lost the Christian ethic also. Society is now confessedly pluralist and permissive. The institution of the church survives, but is regarded by most people as a relic from the past, an outmoded structure like the superstitions to which it clings. Meanwhile, there are some signs of spiritual renewal—pockets of fresh vigor in the older denominations, in the house church movement and in parachurch organizations. Yet the general picture remains one of steadily diminishing Christian influence in an increasingly secular community. The dead, dry bones of the church need the living breath of God.

In some other parts of the world, it is true, the church is growing rapidly. At the International Congress on World Evangelization in Lausanne in July 1974 we heard of “an unprecedented receptivity to the Lord Jesus Christ.” Multitudes are flocking into the church, and in some areas, the Christian birthrate is higher than the population birthrate. All this gives great cause for rejoicing. At the same time, these people’s movements are sometimes marred, as in the days of the early church, by rivalries and factions, by false teaching and by superﬁcial emotionalism. So here, too, we see the need for a deeper work of the Holy Spirit, since he is the author of unity, truth and maturity.

It is not only, however, when we look at the older churches of the Western world and the younger churches of the Third World that we see the need of the Holy Spirit. It is also when we look at ourselves. Surely all of us who say we belong to the Lord Jesus, whatever our particular persuasion may be, must be oppressed at times by our personal failures in Christian life and Christian ministry. We are conscious that we fall short of the standards of Christ, of the experience of the ﬁrst Christians and of the plain promises of God in his Word. We are thankful indeed for what God has done and is doing, and we do not want to denigrate his grace by minimizing it. But we hunger and thirst for more. We also long for true revival, an altogether supernatural visitation of the Holy Spirit in the church, bringing depth as well as growth; and meanwhile we yearn for a deeper, richer, fuller experience of Christ through the Holy Spirit in our own lives.


BASIC PRINCIPLES OF APPROACH

As we approach this study, let me make four introductory points.

First, our common desire and duty as Christians must be to enter into the full purpose of God for us. Nothing less than this will please him; so nothing less than this should please us. All of us who claim to follow Christ should seek a clearer understanding of God’s purpose for his people, should be moved to penitence by our failures to attain it, and should keep pressing on eagerly, longing to lay hold ﬁrmly and fully of everything for which Christ has laid hold of us (see Phil 3:12-14).

Second, we are to discover this purpose of God in Scripture. The will of God for the people is in the Word of God. It is here that we are to learn it, and not primarily from the experience of particular individuals or groups, however true and valid these experiences may be. We should neither covet for ourselves what God may have given to others, nor urge upon others what God may have given to us, unless it is plainly revealed in his Word that this is part of the inheritance promised to all his people. What we seek for ourselves, and what we teach to others, must be governed by the Scripture alone. Only when the Word of God dwells in us richly shall we be able to evaluate the experiences that we and others may have. Experience must never be the criterion of truth; truth must always be the criterion of experience.

Third, this revelation of the purpose of God in Scripture should be sought primarily in its didactic rather than its descriptive parts. More precisely, we should look for it in the teaching of Jesus, and in the sermons and writings of the apostles, rather than in the purely narrative portions of the Acts. What is described in Scripture as having happened to others is not necessarily intended for us, whereas what is promised to us we are to appropriate, and what is commanded to us we are to obey.

It would be easy to misunderstand the point I am trying to make. I am not saying that the descriptive passages of the Bible are valueless, for “all Scripture is inspired by God and proﬁtable” (2 Tim 3:16). What I am saying is that what is descriptive is valuable only insofar as it is interpreted by what is didactic. Some of the biblical narratives, which describe events, are self-interpreting because they include an explanatory comment, whereas others cannot be interpreted in isolation but only by the light of doctrinal or ethical teaching that is given elsewhere.

Thus, Paul tells us that the things that Israel experienced in the wilderness “happened to them as a warning” and “were written down for our instruction” (1 Cor 10:11; cf. Rom 15:4). He is referring to several episodes in which God’s judgment fell upon them. Here, then, are narrative passages that are proﬁtable for teaching. Yet their value lies not simply in the description, but in the explanation. We are to avoid idolatry, immorality, presumption and grumbling, he says, for these things are grievously offensive to God. How do we know? Because God’s judgment overtook them, as Moses clearly indicates in the stories, and as he and the prophets teach elsewhere. We must not, however, deduce from these stories that if we sin in these ways we too shall die by plague or snakebite as they did. Similarly, we can learn from the story of Ananias and Sapphira in Acts 5 that lying is very displeasing to God, for Peter says so; but we cannot assume that, like them, all liars will drop down dead.

Here is another example. In two separate paragraphs of the Acts, Luke tells us that the early Christians in Jerusalem sold many of their possessions, held the rest in common, and distributed goods and money “as any had need” (2:44, 45; 4:32-37). Are we to deduce from this that they set a pattern that all Christians are meant to copy and that private property is forbidden to Christians? Some groups have thought so. Certainly the generosity and mutual care of those early Christians are to be followed, for the New Testament commands us many times to love and serve one another, and to be generous (even sacriﬁcial) in our giving. But to argue from the practice of the early Jerusalem church that all private ownership is abolished among Christians not only cannot be maintained from Scripture but is plainly contradicted by the apostle Peter in the same context (Acts 5:4) and by the apostle Paul elsewhere (e.g., 1 Tim 6:17). This example should put us on the alert. We must derive our standards of belief and behavior from the teaching of the New Testament, wherever it is given, rather than from the practices and experiences that it portrays.

Fourth, our motive in thus seeking to learn God’s purpose from the teaching of Scripture is practical and personal, not academic or controversial. We are brothers and sisters in the family of God. We love one another. We are concerned to know God’s will in order to embrace it ourselves and commend it to others. We have no desire to score cheap points off one another in theological debate.

After these four simple introductory points regarding our approach, we are ready to consider in turn, from Scripture and in relation to contemporary discussion, what is meant by the promise of the Spirit (and whether this is the same as the “baptism” of the Spirit), the fullness of the Spirit, the fruit of the Spirit and the gifts of the Spirit.
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