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In "An Account of the Manners and Customs of the Modern Egyptians," Edward William Lane offers a vivid and meticulous ethnographic study of life in 19th-century Egypt. Lane's literary style is marked by an insightful blend of observation and analysis, utilizing rich, descriptive language that brings to life the daily practices, social structures, and cultural nuances of Egyptian society. This seminal work emerged during a period of burgeoning Western interest in Eastern cultures, serving as both a travel narrative and a scholarly resource, deeply rooted in the author's experiences as a resident and scholar in Cairo. Edward William Lane was not only a pioneering Egyptologist but also a skilled linguist and translator, renowned for his deep engagement with Arabic literature and culture. His immersive experiences and relational understanding of Egyptian customs were instrumental in shaping the text, as Lane sought to bridge the gap between Eastern traditions and Western perceptions. His commitment to an authentic representation of Egyptian society distinguishes this work, reflecting both his scholarly rigor and genuine empathy towards the subject matter. Readers seeking to explore the rich tapestry of Egyptian life through a historical lens will find Lane's work both enlightening and engaging. The book serves as a crucial contribution to the fields of anthropology and Middle Eastern studies, providing valuable insights for anyone interested in the dynamics of culture, society, and colonial narratives. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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This illustrated edition of *Seven Pillars of Wisdom & The Evolution of a Revolt* is a sweeping collection that masterfully stitches together the threads of military strategy, cultural reflection, and personal memoir into a cohesive tapestry of the Arab Revolt. Rich with historical prowess, the anthology stands as a monument of literary and historical importance, capturing the complexities and relentless ambitions of the early 20th century Middle Eastern theater. Each narrative arc is vividly brought to life with illustrations, adding depth to the experiences with raw, evocative imagery, offering readers an unparalleled window into this tumultuous period. Contributing to the anthology is T. E. Lawrence, whose incisive insights and unparalleled frontline experiences have been canonized through his writings. Embodying both the roles of soldier and scholar, Lawrence's work aligns with the broader context of the era'Äôs tumultuous historical and political landscape. The juxtaposition of Lawrence's strategic reflections with the cultural and historical backdrop provides a multidimensional view, inviting analysis and expanding our understanding of colonial impacts and nationalistic dynamics in transformative revolutions. This collection is a must-read for anyone interested in exploring the confluence of military history, personal memoir, and cultural exploration. Through the diverse styles and rich narratives, readers are invited to engage with not just Lawrence's experiences, but with the broader dialogue of early modern revolution and legacy. The anthology fosters a profound dialogue of ideas, inviting reflection and intellectual exploration suitable for both the devoted historian and the casual reader, making it an essential addition to any library.
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Excellent Women, a seminal work in the canon of 20th-century British literature, artfully intertwines elements of social commentary and character study within its narrative. Set in the post-World War II era, the novel delves into the lives of women navigating a patriarchal society, exploring themes of independence, societal expectation, and personal identity. Written in a sharp, observational style characteristic of its literary context, the book juxtaposes the mundane with the profound, often using wit and irony to critique the status quo. The protagonist, Millicent, embodies the tensions of 'excellent women''Äîthose who excel in their roles yet grapple with their own desires for fulfillment beyond domestic spheres. Authored by Barbara Pym, a notable figure in English literature, Excellent Women reflects her own experiences and observations as a single woman in a male-dominated literary world. Pym'Äôs keen insights were shaped by her extensive academic background, particularly her studies in anthropology, which equipped her with a profound understanding of human relationships. Throughout her life, Pym drew inspiration from her encounters with various social circles, infusing her narrative with authenticity and depth. This novel is highly recommended for those seeking to explore the complexities of gender roles and societal standards in mid-20th century Britain. Pym'Äôs deft characterizations and subtle humor invite readers to reflect on the nuances of everyday life, making Excellent Women a compelling read for scholars and casual readers alike.
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In 'The Man in the Queue,' Josephine Tey introduces readers to a compelling mystery imbued with rich characterization and an exploration of societal norms in early 20th-century England. The narrative unfolds when a man is murdered in a queue outside a theater, thrusting Inspector Alan Grant into a labyrinthine investigation where the public's perceptions and prejudices become critical to solving the crime. Tey's skilled use of dialogue and vivid descriptions paints a lively backdrop, while her innovative plotting invites readers to grapple with themes of justice and morality, establishing this work as a trailblazer in the detective fiction genre. Josephine Tey, a prominent figure in the crime literature sphere, was known for her keen psychological insight and ability to weave historical context into her narratives. Her background as an accomplished playwright undoubtedly contributed to her narrative flair, while her personal experiences with social dynamics would have sharpened her understanding of human behavior. 'The Man in the Queue' showcases her ability to comment on the intricate web of social interactions, revealing the interplay between individual motives and collective assumptions. This novel is recommended for readers who appreciate intricate plots laced with social commentary and character depth. Tey's debut not only engages with suspenseful storytelling but also provides a fascinating lens through which to examine societal constructs of her era. A must-read for mystery aficionados and scholars of literature alike.
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In "A Writer's Diary," Virginia Woolf presents a rich tapestry of her reflections on the writing process, weaving together personal insights and literary musings that illuminate the struggles and joys of the creative endeavor. Written with her characteristic stream-of-consciousness style, this collection showcases Woolf's profound understanding of the artistic psyche and the intricacies of literary craftsmanship. Set against the backdrop of early 20th-century modernism, the diary entries reveal Woolf's engagement with contemporary thought, as she grapples with themes of identity, gender, and the complexities of narrative form. Virginia Woolf, a central figure in modernist literature, was not only an accomplished novelist but also a keen observer of her own creative journey. The diary entries span a period of significant literary evolution, offering readers a glimpse into the mind of a writer who sought to challenge societal norms and elevate the voice of women in literature. Her own struggles with mental health and the constraints of her time shaped her perspectives, providing depth to her reflections on both the art of writing and its implications for personal and societal truth. "A Writer's Diary" is an essential read for anyone interested in the mechanics of writing and the inner workings of a literary genius. Woolf's poignant observations resonate with both aspiring writers and seasoned professionals, making this work a timeless exploration of creativity that encourages readers to ponder their own artistic journeys. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - An Author Biography reveals milestones in the author's life, illuminating the personal insights behind the text. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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    This book explores how storytelling can serve as a map to the social world that produced it. Arabian Society in the Middle Ages: Studies From The Thousand and One Nights by Edward William Lane is a work of historical interpretation drawn from his engagement with the celebrated Arabic tale-cycle. Based on the extensive annotations he prepared for his English translation, and arranged after the fact by his nephew, the scholar Stanley Lane-Poole, it presents a systematic portrait of daily life and institutions as reflected in the narratives. Issued in the later nineteenth century, it speaks in the measured voice of a Victorian Orientalist while directing readers toward the texture of medieval urban experience in the Islamic world.

Situated at the crossroads of literary studies and social history, the book is nonfiction scholarship that treats The Thousand and One Nights as a lens on medieval Middle Eastern society. Rather than retelling plots, Lane extracts customs, institutions, and settings implied by the tales—courts and markets, homes and mosques, guilds and baths—and organizes them thematically. The implied geography stretches across the Islamic world, with particular attention to urban life as it appears in the story collection. The publication belongs to the nineteenth-century moment when European Arabists were producing translations, notes, and lexica intended to make Arabic texts legible to new audiences.

As a reading experience, the volume offers lucid, patient exposition built from short topical studies. Lane’s method is to take a detail that appears in a story—a profession, a ceremony, an object, a legal formula—and explain its background, variants, and significance, often with references to Arabic authorities. The prose is careful and descriptive, preferring clarity over rhetoric, and the mood is investigative rather than romantic. Readers encounter an annotated companion to a classic, written in the sober, didactic tone of nineteenth-century scholarship, designed to equip them to understand the social texture presupposed by the tales without relying on fictional embellishment.

Among the themes that emerge is the interplay between narrative convention and lived practice. The chapters illuminate how ideas about piety, justice, hospitality, trade, entertainment, and household order surface in the stories and point outward to institutions and norms. Attention to material culture—dress, furnishings, food, instruments—stands alongside discussions of law, ritual, and belief, including matters such as magic and the unseen as they appear in the texts. By correlating literary scenes with information from chronicles, legal writing, and lexicography, the book models a way to read imaginative literature as evidence without confusing it for a documentary record.

Contemporary readers may find its questions enduring: What can fictional episodes tell us about social memory, and where must we pause and test assumptions? The book invites reflection on cultural translation and the responsibilities of interpretation across languages and centuries. It encourages slow reading, sensitivity to terms, and an awareness of historical context that resists flattening difference. In an era of global exchange, these habits matter, offering tools for approaching other textual traditions with care, and for seeing how values and institutions travel, adapt, and persist in collective storytelling.

At the same time, the work bears the imprint of its origin. Lane wrote and compiled within a nineteenth-century scholarly framework, and his categories and judgments reflect that milieu. Readers will benefit from approaching his analyses critically and, when possible, in conversation with more recent research. Still, the volume’s patient explanations of terminology, offices, spaces, and practices remain useful for orienting oneself in the world presupposed by the tales. Its method—linking close reading to external evidence—offers a disciplined way to enter unfamiliar cultural terrain while remaining alert to the limits of one’s sources.

For those drawn to The Thousand and One Nights, to medieval Islamic history, or to the study of how literature intersects with everyday life, this book provides a structured, authoritative guide. It does not promise adventure or romance; instead it offers a sustained act of elucidation that makes the stories’ social backdrop legible. By following Lane’s topical studies, readers gain a clearer sense of the institutions, practices, and beliefs that give the narratives their texture. The result is an introduction to a society glimpsed through tales, framed by scholarship, and presented for thoughtful reading in the present.
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    Edward William Lane’s Arabian Society in the Middle Ages: Studies From The Thousand and One Nights presents a systematic portrait of medieval Arabic urban life as reflected in the celebrated tales. Lane treats the Nights as a repository of social information embedded in narrative episodes, supplementing them with citations from jurists, historians, and lexicographers. The work proceeds topically, arranging materials on religion, government, domestic customs, trades, and beliefs to form a coherent survey. He distinguishes between fabulous motifs and repeated, practical details that indicate actual usage. His purpose is descriptive: to extract norms, institutions, and daily practices from the stories while preserving their narrative setting.

Lane begins with religion as the organizing principle of society. He outlines the central observances of Islam, the authority of the Qur’an and Sunna, and the role of the legal schools in shaping doctrine and conduct. Mosques, endowments, and religious functionaries structure public worship and charitable life. Judges, muftis, and notaries administer contracts and adjudicate disputes, grounding social transactions in law. He notes the presence of ascetics and Sufi fraternities, the veneration of saints, and the coexistence of strict legal norms with widespread devotional practices. Through recurring scenes, the tales show how ritual, law, and custom intersected in daily routines and public morals.

Government and administration are presented through the figures of caliphs, sultans, viziers, and governors, whose courts exemplify ceremony and patronage. Lane uses episodes of royal audiences, inspections, and nocturnal wanderings to illustrate ideals of justice, surveillance, and accessibility. He describes police and market oversight, the office of the muhtasib, and procedures of investigation and punishment. Taxation, stipends, and gifts maintain officials and institutions, while petitions and complaints flow through formal channels. The narratives highlight both exemplary rulership and abuses of office, allowing Lane to sketch ordinary mechanisms of authority and redress, including special tribunals and the interplay between religious courts and executive power.

Domestic life emerges through depictions of households, marriage, kinship, and inheritance. Lane summarizes the marriage contract, dowry, and conditions for divorce, noting the legal recognition of women’s property and the social conventions of seclusion. The tales portray multi-generational homes, private apartments, and service spaces, often staffed by servants and slaves. Hospitality, etiquette, and neighborly obligations frame everyday sociability. Foodways, dress, and personal adornment are described from repeated scenes of banquets, wardrobes, and bath visits, giving a sense of taste and refinement. Children’s birth and naming rites, as well as funerary customs, mark the life cycle, linking private events to religious observance.

Education, letters, and professions receive attention through teachers, scribes, physicians, and artisans that populate the stories. Lane notes elementary instruction in reading, writing, and recitation, along with advanced study in law and theology. Copyists, calligraphers, and poets sustain literary culture, while storytellers and reciters transmit narrative tradition. He surveys medical practice grounded in humoral theory, with apothecaries and hospitals appearing in urban settings. Commercial life features merchants, brokers, and caravan leaders who connect cities to distant markets. Craftsmen operate in specialized quarters with recognized standards and tools. These occupational portraits, drawn from repeated motifs, indicate training, hierarchy, and the value placed on knowledge and skill.

Urban space is mapped through bazaars, caravanserais, baths, and workshops that organize economic and social traffic. Lane describes the regulation of weights and measures, inspection of goods, and supervision of public cleanliness. Water supply, street usage, and the arrangement of shops reflect civic order and mutual responsibility. Inns and warehouses support travel and trade, while public baths serve hygiene and sociability. Charitable endowments fund fountains, schools, and religious institutions. The narratives also register urban hazards—fires, thefts, and market disputes—alongside mechanisms for relief and compensation. By collating these settings, the book reconstructs a functioning cityscape governed by law, custom, and habit.

Leisure and festivity appear in gatherings for music, poetry, games, and garden outings. Lane notes musicians, singing girls, and refined entertainment at banquets, as well as popular diversions such as chess, backgammon, and storytelling sessions. Religious festivals structure the calendar with processions, special foods, and night vigils, while civic celebrations mark political events. The tales also depict hunting expeditions and excursions along rivers and in orchards, combining recreation with display. Pleasure and restraint coexist: moral codes set boundaries, yet conviviality is a recognized social art. These repeated scenes allow Lane to outline the aesthetics, etiquette, and public rhythms of amusement in medieval towns.

Beliefs about the unseen, together with medicine and practical sciences, are treated through episodes involving jinn, divination, astrology, and talismans. Lane registers the difference between sanctioned prayer and heterodox magic, noting how popular practices persist beside formal doctrine. Dream interpretation, geomancy, and auspicious timings coexist with scholarly astronomy and calculation. He summarizes common treatments and surgical procedures, identifying hospitals and dispensaries as urban institutions. The prevalence of amulets and exorcisms in the tales signals widely shared assumptions about causality and protection. By aligning narrative examples with learned sources, Lane delineates a spectrum from accepted religious remedies to frowned-upon occult arts.

The study concludes by emphasizing the Nights as a composite yet consistent witness to social reality. Lane’s arrangement highlights recurrent patterns—piety, patronage, hospitality, household order, regulated markets, and the interplay of law and custom—while acknowledging the tales’ imaginative framework. He proposes that, read cumulatively and checked against authoritative texts, narrative details yield a credible outline of medieval urban life. The book’s central message is documentary: fiction preserves practical knowledge of institutions and habits. Presented in this sequence, the chapters offer a compact survey that complements formal chronicles and legal manuals, giving readers an organized view of Arabian society in the middle ages.
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    Edward William Lane’s Arabian Society in the Middle Ages: Studies From The Thousand and One Nights, published posthumously in 1883 and edited by Stanley Lane-Poole, examines the medieval Islamic world primarily between the 9th and 15th centuries. The social and political scenes it reconstructs are centered on Abbasid Baghdad, founded in 762 by al-Mansur, and later Mamluk Cairo and Damascus (1250–1517). Lane treats the Thousand and One Nights not as mere fantasy but as a repository of social data, cross-checking its depictions of courts, markets, guilds, and households against juristic texts, chronicles, and administrative manuals to illuminate the everyday fabric of urban life in the central and eastern Arab lands.

The book’s most pervasive historical backdrop is the Abbasid Golden Age, especially under Harun al-Rashid (r. 786–809) and his son al-Ma'mun (r. 813–833). Baghdad’s Round City, laid out from 762, housed a sophisticated bureaucracy led by viziers such as the Barmakids, patrons of learning whose influence culminated in the translation movement and the Bayt al-Hikma (House of Wisdom). The city’s markets, qadi courts, and shurta police formed a dense urban order; coinage reforms and long-distance trade connected it to Basra, Siraf, and beyond. In 803, the spectacular fall of the Barmakid family, including the execution of Ja'far ibn Yahya, reconfigured court politics and patronage. These events resonate throughout the Nights: Harun, Ja'far, and Masrur the headsman appear as dramatis personae, while narratives such as The Three Apples dramatize caliphal justice and investigative policing. Lane reads such episodes as mirrors of Abbasid institutions, using them to explain the functions of the diwan, the role of the qadi, and the norms of market regulation. He correlates tales of nocturnal caliphal excursions with chronicled practices of surveillance and moral oversight, and he unpacks references to scholars and physicians as reflections of the era’s intellectual economy. Thus, the book situates the tales within the concrete political mechanics of Baghdad’s court and the socioeconomic milieu of its bazaars, where guilds, merchants, and artisans operated under the eye of judges and inspectors, and where the fortunes of elites could shift abruptly with the whims of power, as in the Barmakid downfall that literary tradition memorialized.

The Mongol sack of Baghdad in 1258 ended the effective Abbasid caliphate in Iraq, redirecting political and cultural gravity toward Egypt and Syria under the Mamluks. Sultan Baybars I (r. 1260–1277) consolidated power, reestablished a shadow Abbasid caliphate in Cairo in 1261, and in 1265 instituted four chief judges, one for each Sunni legal school, a hallmark of Mamluk judicial pluralism. These reforms reorganized surveillance, taxation, postal routes (barid), and the market regime. Lane links Cairo- and Damascus-set tales to this institutional world, reading depictions of police chiefs, qadis, and market inspectors as congruent with Mamluk-era administrative practice and urban hierarchies.

Core social regulation rested on the hisba, the moral-economic oversight of markets. Manuals like al-Shayzari’s Nihayat al-Rutba (d. 1193) and Ibn al-Ukhuwwa’s Ma'alim al-Qurba (d. 1329) describe the muhtasib’s duties: verifying weights and measures, suppressing fraud, policing public morality, and inspecting crafts. Parallel systems included the shurta (police), qadi courts for private law, and mazalim tribunals for grievances against officials. The Nights frequently stages muhtasibs, police captains, and judges, and Lane mines these scenes to elucidate penalties, oath-taking, and evidentiary norms, clarifying how marketplace ethics, contract enforcement, and public order were sustained in medieval Arab cities.

The tales mirror the vast commercial networks linking the Abbasid heartlands to the Indian Ocean. Basra and Siraf thrived in the 9th–10th centuries; Siraf’s decline after earthquakes in 977 and 1008 shifted trade toward Kish and Hormuz, while ports like Aden and Jeddah fed Red Sea routes to Cairo and Alexandria. The Karimi merchant consortium dominated spice and aromatics trade from the 11th to 15th centuries. Disruptions, such as the Guangzhou massacre during Huang Chao’s rebellion in 878–879, reverberated across maritime circuits. Lane reads Sindbad’s voyages as stylized but informative snapshots of commodities, risk-sharing, and instruments like the suftaja and hawala within a regulated Islamic commercial law.

Urban infrastructure underpinned social life: endowed mosques and madrasas, public baths, caravanserais, and covered bazaars. Al-Azhar in Cairo, founded in 970, became a key religious and educational center; the Nizamiyya system in Baghdad (from 1065) epitomized madrasa patronage. In late medieval Cairo, Khan al-Khalili was established ca. 1382 by Amir Jaharkas al-Khalili under Sultan Barquq, anchoring long-distance commerce with waqf endowments. The Nights’ scenes of suqs, hammams, storytellers, and entertainers correspond to these spaces. Lane correlates such depictions with endowment deeds and topographical chronicles to reconstruct craft organization, shop routines, and the ceremonial rhythms of feasts, processions, and night-time sociability.

Slavery and servitude structured both households and states. The Mamluk sultanate itself was built on military slavery, first the Turkic Bahri line (1250–1382) and then the Circassian Burji line (1382–1517). Domestic slavery encompassed eunuchs and jariyat (concubines or singing-girls), with manumission pathways defined by Islamic law; slave markets operated in Cairo, Damascus, and Baghdad. Baybars and successors formalized hierarchies of mamluk households and guard units. The Nights abounds in slave-girl musicians, mamluk guards, and eunuchs, and Lane uses these figures to discuss legal status, property, and intimate life, situating the tales within concrete institutions of purchase, patronage, and emancipation.

Lane’s study functions as a social and political critique by juxtaposing the ideals of justice and public morality with the systemic inequities the tales reveal. Recurrent episodes of arbitrary punishment, graft among officials, and exploitation in markets expose vulnerabilities of commoners within patrimonial states. Narratives of slave concubinage and the precarious fates of entertainers and artisans highlight gendered and class-based constraints. By annotating the tales with legal and administrative evidence, Lane underscores tensions between normative law and actual practice, inviting readers to see medieval urban order as contingent, negotiable, and often oppressive, while still capable of fostering cosmopolitan exchange and institutional ingenuity.
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When Mr. Lane translated the "Thousand and One Nights," he was not content with producing a mere rendering of the Arabic text: he saw that the manners and ideas there described required a commentary if they were to become intelligible to an unlearned reader. At the end of each chapter of his translation, therefore, he appended a series of explanatory notes, which often reached the proportions of elaborate essays on the main characteristics of Mohammadan[1] life.

These notes have long been recognized by Orientalists as the most complete picture in existence of Arabian society—or rather of those Arab, Persian, or Greek, but still Mohammadan, conditions of life and boundaries of the mental horizon which are generally distinguished by the name of Arabian. Their position and arrangement, however, scattered as they were through three large volumes, and inserted in the order required not by their subjects but by the tales they illustrated, rendered them difficult to consult, and cumbrous, if not impossible, to read consecutively. It has often been suggested that a reprint of the principal notes, in a convenient form and in natural sequence, would be a welcome addition to the scholar's as well as to the general library. The publication of a new impression of the "Thousand and One Nights" presented an opportunity for discussing the project; and the result is the present volume.

My task, as editor, has been a simple one. I have rejected only those notes which have no value apart from the main work—glossarial notes, for instance, giving the English of the proper names occurring in the Arabian Nights; disquisitions on the probable date of the composition of the tales; and others inseparably connected with the stories themselves. The rest I have arranged in a series of chapters, interweaving the shorter notes in the longer, and giving as far as possible an air of unity to each division. Beyond such verbal alterations as were required by the separation of the notes from the text to which they referred, occasional changes in punctuation, and a slight alteration in the spelling of Oriental names in accordance with my great-uncle's latest method, I have not interfered with the form of the notes as they appeared in the edition of 1859. Such insignificant changes as I have made, I think I may state with confidence, would have been approved by the author. Beyond a few notes distinguished by square brackets, a new and very minute index (in which all Arabic words are explained), and a list of the authorities quoted, I have added nothing of my own.

It may be objected to the title of the book that a considerable part of the notes is composed of recollections of Mr. Lane's personal experiences in Cairo in the early part of the present century. The subject-matter, however, is really mediæval. The notes have all the same purpose: to explain the conditions of life and society as they were at the time when the "Thousand and One Nights" assumed their present collected form. Upon various grounds Mr. Lane placed this redaction or composition at about the end of the fifteenth century. Accordingly, a large proportion of these notes consist of extracts from the more famous Arabic historians and other authors of the later Middle Ages, such as Ibn El-Jowzee (who died in A.D. 1256), El-Ḳazweenee (1283), Ibn-el-Wardee (1348), Ibn-Khaldoon (1406), El-Maḳreezee (1441), Es-Suyooṭee (1505), who all knew Arabian society in precisely the state described in the "Thousand and One Nights." Most of these authorities were unpublished when the notes were written, and Mr. Lane's quotations are from manuscripts in his own possession. Some are still inedited; and though many have been printed at the Booláḳ Press and elsewhere, it is surprising how little they have been used by European authors.

To the records of these mediæval writers, Mr. Lane added the results of his personal experience; and in doing so he was guilty of no anachronism: for the Arabian Society in which a Saladin, a Beybars, a Barḳooḳ, and a Ḳait-Bey moved, and of which the native historians have preserved so full and graphic a record, survived almost unchanged to the time of Moḥammad ´Alee, when Mr. Lane spent many years of intimate acquaintance among the people of Cairo. The life that he saw was the same as that described by El-Maḳreezee and Es-Suyooṭee; and the purely Muslim society in which Mr. Lane preferred to move was in spirit, in custom, and in all essentials the same society that once hailed a Hároon er-Rasheed, a Jaạfar el-Barmekee, and an Aboo-Nuwás, among its members. The continuity of Arabian social tradition was practically unbroken [1q]from almost the beginning of the Khalifate to the present century, at least in such a metropolis of Islám as Cairo, or as Damascus or Baghdad. European influence has been busy in demolishing it. Cairo has long been trying to become a bastard Paris instead of the picturesque city of El-Mo´izz and Ṣaláḥ-ed-Deen, and to forget its traditions of the palmy days of Islám and its memorials of the chivalrous heroes of crusading times. It would be impossible now to gather the minute details of a purely Mohammadan society which Mr. Lane found ready to his eye and hand; and it is therefore the more fortunate that the record of Arabian Society, as it was during the Khalifate and under the rule of the Memlooks in the Middle Ages, and as it continued to be in Egypt to the days of Moḥammad ´Alee, was faithfully preserved in the "Manners and Customs of the Modern Egyptians," and in the notes to the "Thousand and One Nights," which are here for the first time presented in a separate and consecutive form.

STANLEY LANE-POOLE.

December, 1882.
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The confession of the Muslim's faith is briefly made in these words—"There is no deity but God: Moḥammad is God's Apostle,"—which imply a belief and observance of everything that Moḥammad taught to be the word or will of God. In the opinion of those who are commonly called orthodox, and termed Sunnees, the Mohammadan code is founded upon the Ḳur-án[3], the Traditions of the Prophet, the concordance of his principal early disciples, and the decisions which have been framed from analogy or comparison. The Sunnees consist of four sects, Ḥanafees, Sháfi´ees, Málikees, and Hambelees, so called after the names of their respective founders. The other sects, who are called Shiya´ees (an appellation particularly given to the Persian sect, but also used to designate generally all who are not Sunnees), are regarded nearly in the same light as those who do not profess El-Islám (the Mohammadan faith); that is, as destined to eternal punishment.

I. The Mohammadan faith embraces the following points:—

1. Belief in God, who is without beginning or end, the sole Creator and Lord of the universe, having absolute power, and knowledge, and glory, and perfection.

2. Belief in his Angels, who are impeccable beings, created of light; and Genii (Jinn), who are peccable, created of smokeless fire. The Devils, whose chief is Iblees[2], or Satan, are evil Genii.[1]

3. Belief in his Prophets and Apostles;[2] the most distinguished of whom are Adam, Noah, Abraham, Moses, Jesus, and Moḥammad. Jesus is held to be more excellent than any of those who preceded him, to have been born of a virgin, and to be the Messiah and the word of God and a Spirit proceeding from him, but not partaking of his essence and not to be called the Son of God. Moḥammad is held to be more excellent than all, the last and greatest of prophets and apostles, the most excellent of the creatures of God.

4. Belief in his Scriptures, which are his uncreated word, revealed to his prophets. Of these there now exist, but held to be greatly corrupted, the Pentateuch of Moses, the Psalms of David, and the Gospels of Jesus Christ; and, in an uncorrupted and incorruptible state, the Ḳur-án, which is held to have abrogated, and to surpass in excellence, all preceding revelations.

5. Belief in the general Resurrection and Judgment, and in future rewards and punishments, chiefly of a corporeal nature: the punishments will be eternal to all but wicked Mohammadans; and none but Mohammadans will enter into a state of happiness.

6. Belief in God's Predestination of all events, both good and evil.

The belief in fate and destiny (el-ḳaḍà wa-l-ḳadar)[3] exercises a most powerful influence upon the actions and character of the Muslims. Many hold that fate is in some respects absolute and unchangeable, in others admitting of alteration; and almost all of them act in many of the affairs of life as if this were their belief. In the former case, it is called "el-ḳaḍà el-moḥkam;" in the latter, "el-ḳaḍà el-mubram" (which term, without the explanation here given, might be regarded as exactly synonymous with the former). Hence the Prophet, it is said, prayed to be preserved from the latter, as knowing that it might be changed; and in allusion to this changeable fate, we are told, God says, "God will cancel what He pleaseth, and confirm;"[4] while, on the contrary, the fate which is termed "moḥkam" is appointed "destiny" decreed by God.[5]

Many doctors have argued that destiny respects only the final state of a certain portion of men (believers and unbelievers), and that in general man is endowed with free will, which he should exercise according to the laws of God and his own conscience and judgment, praying to God for a blessing on his endeavours, or imploring the intercession of the Prophet or of any of the saints in his favour, and propitiating them by offering alms or sacrifices in their names, relying upon God for the result, which he may then, and then only, attribute to fate or destiny. They hold, therefore, that it is criminal to attempt resistance to the will when its dictates are conformable with the laws of God and our natural consciences and prudence, and so passively to await the fulfilment of God's decrees.—The doctrine of the Ḳur-án and the traditions respecting the decrees of God, or fate and destiny, appears, however, to be that they are altogether absolute and unchangeable, written in the beginning of the creation on the "Preserved Tablet" in heaven; that God hath predestined every event and action, evil as well as good—at the same time commanding and approving good, and forbidding and hating evil; and that the "cancelling" mentioned in the preceding paragraph relates (as the context seems to show) to the abrogation of former scriptures or revelations, not of fate. But still it must be held that He hath not predestined the will; though He sometimes inclines it to good, and the Devil sometimes inclines it to evil. It is asked, then, If we have the power to will, but not the power to perform otherwise than as God hath predetermined, how can we be regarded as responsible beings? The answer to this is that our actions are judged good or evil according to our intentions, if we have faith: good actions or intentions, it should be added, only increase, and do not cause, our happiness if we are believers; and evil actions or intentions only increase our misery if we are unbelievers or irreligious: for the Muslim holds that he is to be admitted into heaven only by the mercy of God, on account of his faith, and to be rewarded in proportion to his good works.

The Prophet's assertions on the subject of God's decrees are considered of the highest importance as explanatory of the Ḳur-án.—"Whatever is in the universe," said he, "is by the order of God."—"God hath pre-ordained five things on his servants; the duration of life, their actions, their dwelling-places, their travels, and their portions."—"There is not one among you whose sitting-place is not written by God, whether in the fire or in paradise."—Some of the companions of the Prophet, on hearing the last-quoted saying, asked him, "O Prophet, since God hath appointed our places, may we confide in this, and abandon our religious and moral duties?" He answered, "No: because the happy will do good works, and those who are of the miserable will do bad works."

The following of his sayings further illustrate this subject:—"When God hath ordered a creature to die in any particular place, He causeth his wants to direct him to that place."—A companion asked, "O Prophet of God, inform me respecting charms, and the medicines which I swallow, and shields which I make use of for protection, whether they prevent any of the orders of God." Moḥammad answered, "These also are by the order of God." "There is a medicine for every pain: then, when the medicine reaches the pain it is cured by the order of God."[6]—When a Muslim, therefore, feels an inclination to make use of medicine for the cure of a disease, he should do so, in the hope of its being predestined that he shall be so cured.

On the predestination of diseases, I find the following curious quotation and remark in a manuscript work[7] by Es-Suyooṭee, who wrote in the fifteenth century, in my possession:—"El-Ḥaleemee says, 'Communicable or contagious diseases are six: small-pox, measles, itch or scab, foul breath or putridity, melancholy, and pestilential maladies; and diseases engendered are also six: leprosy, hectic, epilepsy, gout, elephantiasis, and phthisis.' But this does not contradict the saying of the Prophet, 'There is no transition of diseases by contagion or infection, nor any omen that brings evil:' for the transition here meant is one occasioned by the disease itself; whereas the effect is of God, who causes pestilence to spread when there is intercourse with the diseased."—A Bedawee asked the Prophet, "What is the condition of camels which stay in the deserts? verily you might say they are deer, in health and in cleanness of skin; then they mix with mangy camels, and they become mangy also." Moḥammad said, "What made the first camel mangy?"[8]

Notwithstanding, however, the arguments which have been here adduced, and many others that might be added, declaring or implying the unchangeable nature of all God's decrees, I have found it to be the opinion of my own Muslim friends that God may be induced by supplication to change certain of his decrees, at least those regarding degrees of happiness or misery in this world and the next; and that such is the general opinion appears from a form of prayer which is repeated in the mosques on the eve of the middle (or fifteenth day) of the month of Shaạbán, when it is believed that such portions of God's decrees as constitute the destinies of all living creatures for the ensuing year are confirmed and fixed. In this prayer it is said, "O God, if Thou hast recorded me in thy abode, upon 'the Original of the Book' [the Preserved Tablet], miserable or unfortunate or scanted in my sustenance, cancel, O God, of thy goodness, my misery and misfortune and scanty allowance of sustenance, and confirm me in thy abode, upon the Original of the Book, as happy and provided for and directed to good,"[9] etc.

The Arabs in general constantly have recourse both to charms and medicines, not only for the cure but also for the prevention of diseases. They have, indeed, a strange passion for medicine, which shows that they do not consider fate as altogether unconditional. Nothing can exceed the earnestness with which they often press a European traveller for a dose; and the more violent the remedy, the better are they pleased. The following case will serve as an example:—Three donkey-drivers, conveying the luggage of two British travellers from Booláḳ to Cairo, opened a bottle which they observed in a basket, and finding it to contain (as they had suspected) brandy, emptied it down their throats: but he who had the last draught, on turning up the bottle, got the tail of a scorpion into his mouth; and, looking through the bottle to his great horror saw that it contained a number of these reptiles, with tarantulas, vipers, and beetles. Thinking that they had poisoned themselves, but not liking to rely upon fate, they persuaded a man to come to me for medicine. He introduced the subject by saying, "O Efendee, do an act of kindness: there are three men poisoned; in your mercy give them medicine, and save their lives:" and then he related the whole affair, without concealing the theft. I answered that they did not deserve medicine; but he urged that by giving it I should obtain an immense reward. "Yes," said I; "'he who saveth a soul alive shall be as if he had saved the lives of all mankind.'"[10] I said this to try the feeling of the applicant, who, expressing admiration of my knowledge, urged me to be quick, lest the men should die; thus showing himself to be no unconditional fatalist. I gave him three strong doses of tartar emetic; and he soon came back to thank me, saying that the medicine was most admirable, for the men had hardly swallowed it when they almost vomited their hearts and livers and everything else in their bodies.

From a distrust in fate some Muslims even shut themselves up during the prevalence of plague; but this practice is generally condemned. A Syrian friend of mine who did so nearly had his door broken open by his neighbours. Another of my friends, one of the most distinguished of the ´Ulamà, confessed to me his conviction of the lawfulness of quarantine and argued well in favour of it; but said that he dared not openly avow such an opinion. "The Apostle of God," said he, "God favour and preserve him! hath commanded that we should not enter a city where there is pestilence, nor go out from it. Why did he say, 'Enter it not'?—because, by so doing, we should expose ourselves to the disease. Why did he say, 'Go not out from it?'—because, by so doing, we should carry the disease to others. The Prophet was tenderly considerate of our welfare: but the present Muslims in general are like bulls [brute beasts]; and they hold the meaning of this command to be, Go not into a city where there is pestilence, because this would be rashness; and go not out from it, because this would be distrusting God's power to save you from it."

Many of the vulgar and ignorant among modern Muslims, believe that the unchangeable destinies of every man are written upon his head, in what are termed the sutures of the skull.

II. The principal Ritual and Moral Laws are on the following subjects, of which the first four are the most important.

1. Prayer (eṣ-ṣaláh) including preparatory purifications. There are partial or total washings to be performed on particular occasions which need not be described. The ablution which is more especially preparatory to prayer (and which is called wuḍoo) consists in washing the hands, mouth, nostrils, face, arms (as high as the elbow, the right first), each three times; and then the upper part of the head, the beard, ears, neck, and feet, each once. This is done with running water, or from a very large tank, or from a lake, or the sea.
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