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  Necessary to be Read.


  [every dogma admits of no interpretation contrary to that which it has received from the beginning.]




  St. Paul, in his epistle to St. Timothy, exclaims: "O Timothy, keep that which is committed to thy trust, avoiding the profane novelties of words, and oppositions of knowledge falsely so called." (l. Tim. vi. 20.)




  "Who is at present this Timothy?" asks Vincent of Lerins, and he answers: It is the Body of the Pastors of the Church, and therefore every Pastor must apply these words of St. Paul to himself: O Timothy, O Pastor, O Doctor, O Priest, " Keep that which is committed to thy trust," pure and undefiled, "earnestly contend for the faith once delivered to the saints; " (Jude, v. 3); never depart from the sacred words of God, "once put into thy mouth." (Isai. lix. 21.) "You, therefore," says Bishop Hay, "must never know what it is to temporize in religion, in order to please men, nor to adulterate even one iota of the Gospel of Christ to humor them. You must declare the sacred truths revealed by Jesus Christ in their original simplicity, without seeking to adorn them with the persuasive words of human wisdom, much less disguise them in a garb not their own. Truth, plain and unadorned, is the only weapon you must employ against your adversaries, regardless of their censure or their approbation. ‘This is the truth,’ you must say, ‘revealed by God; this you must embrace, or you can have no part with him.’ If the world looks upon what you say as foolishness, you must not be surprised, for you know that ‘the sensual man perceiveth not the things that are of the spirit of God; for it is foolishness to him, and he cannot understand’ (I. Cor. ii. 14.) ; ‘but that the foolishness of God is wiser than men;’ and pitying this blindness you must earnestly pray to God to enlighten them, ‘with modesty admonishing them … if, peradventure, God may give them repentance to know the truth.’ (II. Tim. ii. 25.)




  "If there ever was a time when it was especially necessary for every Pastor of the Church to watch over the purity of faith and morals which the Church has entrusted to him, it is the present age and country, in which so many condescensions and compliances are admitted and received at the expense of the purity of Catholic faith and morals, and the narrow way that leads to life is converted, in the opinion of men, to the broad road that leads to destruction.




  "This remark applies especially to that latitudinarian principle so common now-a-days, that a man may be saved in any religion, provided he lives a good moral life, according to the light he has; for, by this, the faith of Christ is evacuated, and the Gospel rendered of no avail; a Jew, a Turk, a Heathen, are all comprehended in this scheme, and if they live a good moral life have as good a right to salvation as a Christian!




  "To be a member of the Church of Christ is no longer necessary, since, if we lead a good moral life, we are in the state of salvation, whether we belong to her or not! What a wide field does this give to the passions of men! What liberty to all the whims of the human mind! It is therefore of the utmost consequence to state and to show plainly the revealed Catholic truth that ‘there is no salvation out of the Catholic Church.'"




  It must be remembered that every Catholic dogma is a revealed truth that has always been held by the Fathers of the Church from the beginning and must, therefore, be interpreted, not according to modern opinions and latitudinarian principles, but according to the faith of the Fathers and Doctors of the Church; and therefore Vincent of Lerins says: "A true Catholic is he who loves the truth revealed by God, who loves the Church, the Body of Christ, who esteems religion, the Catholic faith, higher than any human authority, talents, eloquence, and philosophy; all this he holds in contempt, and remains firm and unshaken in the faith which, he knows, has always from the beginning been held by the Catholic Church; and if he notices that any one, no, matter who he may be, interprets a dogma in a manner different from that of the Fathers of the Church, he understands that God permits such an interpretation to be made, not for the good of religion, but as a temptation, according to the words of St. Paul: ‘For there must be also heresies; that they also, who are reproved, may be made manifest among you.’ (I Cor. xi. 19) ‘And indeed, no sooner are novel opinions proclaimed, than it becomes manifest what kind of a Catholic a man is:’ (Commonit.) Hence, as St. Augustine says, ‘a theologian who is humble, will never teach anything as true Catholic doctrine, unless he is perfectly certain of the truth which he asserts, and proves it from Holy Scripture and the Tradition of the Church.’ Those who have learned theology well,’ says St. Basil, will not allow one iota of Catholic dogmas to be betrayed. They will, if necessary, willingly undergo any kind of death in their defence.’




  "They will propose each dogma, especially the all-important dogma, "out of the Church there is No salvation," in the words of the Church and explain it as she understands it; they are most careful not to weaken in the least the meaning of this great dogma, by the way of proposing or explaining it. Why does not St. Paul say: if any one preach to you a Gospel contrary to that instead of beside that which. we have preached to you? ‘It is,’ says St. John Chrysostom, ‘to show us that one is accursed who even indirectly weakens the least truth of the Gospel.’ (Cornelius a Lapide in Epist. ad Gal. I. 8)"




  "As there is," says Pius IX., "but one God the Father, one Christ his Son, one Holy Ghost, so there is also only one divinely revealed truth, only one divine faith - the beginning of man's salvation and the foundation of all justification, by which (faith) the just man lives, and without which it is impossible to please God and to be admitted to the Communion of his children; and there is but one true, holy, Catholic, Roman Church and divine teaching Authority, (cathedra) founded upon Peter by the living voice of the Lord, out of which (Church) there is neither the TRUE FAITH nor ETERNAL SALVATION, since no one, can have God for his Father, who has not the Church for his Mother." (Encycl. Letter, March 17, 1856.)




  "The Holy Ghost," says St. Augustine, "is to the Body of Christ, which is the Church, what the human soul is to the human body. It is by the soul that each member of the body lives and acts. In like manner, it is by the Holy Ghost that the just man lives and acts. As the soul does not follow a member which is cut off from the body, so, in like manner, does the Holy Ghost not follow a member which has been justly cut off from the Body of Christ. He, therefore, who wishes to obtain life everlasting, must remain vivified by the Holy Ghost; and in order to remain vivified by the Holy Ghost we must keep charity, love the truth, and desire unity." (Serm. 267.) "Therefore no one can find life everlasting except in the Catholic Church." (Serm. ad Caesarenses) "Where unity is wanting, there can be no divine charity. Hence it is that divine charity can be kept only in the Catholic Church." (Contr. lit. Petil., lib. ii., cap. 77.) Now, as no one can obtain salvation without having the spirit of Christ, or divine charity, and as this spirit or divine virtue, which is called the soul of the Church, is kept only in the unity of the Church, it is evident that out of the Church there is positively no salvation.




  It must be remembered that every dogma is exclusive, and admits of no interpretation contrary to that which it has received from the beginning. To every dogma, therefore, may be added what Pius IX. added to the definition of the Immaculate Conception of the Ever Blessed Virgin Mary, namely: "Wherefore, if any persons - which God forbid - shall presume to think in their hearts otherwise than we have defined, let them know that they are condemned by their own judgment, that they have suffered shipwreck in faith, and have fallen away from the unity of the Church."




  "Let those, therefore," says Vincent of Lerins, "who have not learned theology well, learn it better; let them try to understand of each dogma as much as they are able, and let them believe what they are not able to understand; let them remember the words of St. Paul: ‘If any one shall teach you anything besides that which you have received, let him be anathema.’ (Ephes. i. 9.) Dediscant bene quod didicerant non bene; et ex toto Ecclesiae dogmate quod intellectu capi potest capiant, quod non potest credant. O Timothee, depositum custodi, devitans prophanas vocum novitates. Si quis vobis annuntiaverit..praeterquam quod accepistis, anathema sit. (Commonit.) "It is according to this Catholic and apostolic spirit that we have endeavored to explain our religion, and especially the great dogma "Out of the Catholic Church there is positively no salvation." But our explanation, it seems, is too Catholic for some individuals, because we have not admitted into it any modern opinions and latitudinarian principles. Believing, therefore, that "they would do a service to God" and to their fellowmen, especially to their separated brethren, they have, through the Buffalo Catholic Union and Times, made known that we have misrepresented Catholic belief concerning the dogma "Out of the Church there is no salvation."




  The Right Reverend George Hay, Bishop of Edinburgh, Scotland, who, when yet a Protestant, took the vow to do all he could to extirpate Popery, wrote a treatise entitled "An Inquiry whether Salvation can be had without true faith and out of the Communion of the Church of Christ." In this treatise, the pious and very learned Prelate of the Church proves most clearly that "out of the true Church no one can be saved," and adds "that it is only of late that that loose way of thinking and speaking about the necessity of true faith, and of being in communion with the Church of Christ, has appeared among the members of the Church, and that this is one of the strongest grounds of its condemnation. It is a novelty, it is a new doctrine; it was unheard of from the beginning; nay, it is directly opposed to the uniform doctrine of all the great lights of the Church in all former ages. It is, therefore; a matter of surprise that anybody should call this point in question; that indeed this can only be accounted for from the general spirit of dissipation and disregard for all religion, which so universally prevails now-a-days; for the first authors of the so-called reformation, and some of their most candid followers, seeing the strong proofs from Scripture for this point, and not finding the smallest foundation in the Sacred Writings to support the contrary, have solemnly acknowledged it, however much it made against themselves; for the Protestant Church of Scotland, in her Confession of Faith, agreed upon by the divines of Westminister, approved by the General Assembly in the year 1646, and ratified by Act of Parliament in 1649, in the chapter on the Church speaks thus, "The visible Church, which is also Catholic or universal under the gospel (not confined to one nation, as before, under the law), consists of all those throughout the world that profess the true religion, and of their children, and is the kingdom of the Lord Jesus Christ, the house and family of God, out of which there is no ordinary possibility of salvation." (Confession of Faith chap. xxv.)




  "But their predecessors in the preceding century, when the Presbyterian religion first began in Scotland, speak no less clearly on the same subject; for in their Confession of Faith, authorized by Parliament in the year 1560, ‘ as a doctrine grounded upon the infallible word of God,’ they speak thus, Article xvi.: ‘As we believe in one God, Father, Son, and Holy Ghost, so we do most constantly believe, that from the beginning there hath been, and now is, and to the end of the world shall be one Kirk - that is to say, one company and multitude of men, chosen by God, who rightly worship and embrace him by true faith in Jesus Christ; … which Kirk is Catholic - that is, universal; because it containeth the elect of all ages, etc.: out of which Kirk there is neither life nor eternal felicity: and therefore we utterly abhor the blasphemy of them that affirm that men who live according to equity and justice shall be saved, what religion so-ever they have professed.’ This confession of the original Kirk of Scotland was reprinted and published in Glasgow in the year 1771, from which this passage is taken. Calvin himself confesses the same truth, in these words, speaking of the visible Church: ‘Out of its bosom,’ says he, ‘no remission of sins, no salvation is to be hoped for, according to Isaiah, Joel, and Ezekiel; … so that it is always highly pernicious to depart from the Church;’ and this he affirms in his Institutions themselves, B. iv., c: 1, § 4.




  We shall add one testimony more, which is particularly strong;.it is of Dr. Pearson, a Bishop of the Church of England, in his exposition of the Creed, edit. 1669, where he says, ‘The necessity of believing the Catholic Church appeared, first, in this, that Christ hath appointed it as the only way to eternal life. We read at the first, Acts ii. 47, "That the Lord added to the Church daily such as should be saved:" and what was then daily done hath been done since continually. Christ never appointed two ways to heaven; nor did he build a Church to save some, and make another institution for other men's salvation (Acts iv. 10): "There is no other name under heaven given among men, whereby we must be saved, but the name of Jesus;" and that name is not otherwise given under heaven than in the Church. As none were saved from the deluge but such as were within the ark of Noe, framed for their reception by the command of God; as none of the first-born of Egypt lived but such as were within those habitations whose door-posts were sprinkled with blood, by the appointment of God, for their preservation; as none of the inhabitants of Jericho could escape the fire or sword, but such as were within the house of Rahab, for whose protection a covenant was made; - so NONE shall ever escape the eternal wrath of God who belong not to the Church of God.’ Behold how far the force of truth prevailed among the most eminent members of the Reformation before latitudinarian principles had crept in among them!




  "It is true, indeed, that, though the founders of these Churches, convinced by the repeated and evident testimonies of the Word of God, professed this truth, and inserted it in the public standards of their religion, yet their posterity now disclaim it, and accuse the Catholic Church of being uncharitable for holding it; but this only shows their inconsistency, and proves that they are devoid of all certainty in what they believe; for if it was a divine truth, when these religions were founded, that out of the true Church, and without the Catholic faith, there is no salvation, it must be so still; and if their first founders were mistaken on this point, what security can their followers now have for any other thing they taught? But the Catholic Church, always consistent and uniform in her doctrine, always preserving the words once put in her mouth by her Divine Master, at all times and in all ages has believed and taught the same doctrine as a truth revealed by God, that ‘out of the true Church of Christ, and without his true faith, there is there is no possibility of salvation;’ and the most authentic public testimony of her enemies proves that this is the doctrine of Jesus, and of his holy Gospel, whatever private persons, from selfish and interested motives, may say to the contrary. ‘What a reproach must this be before the judgment-seat of God to those members of the Church of Christ who call in question or seek to invalidate this great and fundamental truth, the very fence and barrier of the true religion; which is so repeatedly declared by God in his Holy Scriptures, professed by the Church of Christ in all ages, attested in the strongest terms by the most eminent lights of Christianity, and candidly acknowledged by the most celebrated writers and divines of the Reformation! Will not every attempt to weaken the importance of this divine truth be considered by the great God as betraying his cause and the interests of his holy faith? and will those who do so be able to plead even their favorite invincible ignorance in their own defence before him?’ (From Sincere Christian, American Edition.)




  But let us hear a greater Authority speaking, on this all-important subject.




  In his Encyclical Letters, dated Dec. 8, 1849; Dec.. 8, 1864; and Aug. 10, 1863, and in his Allocution on Dec. 9, 1854: Pope Pius IX. says: -




  "It is not without sorrow that we have learned another not less pernicious error, which has been spread in several parts of Catholic countries, and has been imbibed by many Catholics, who are of opinion that all those who are not at all members of the true Church of Christ, can be saved: Hence they often discuss the question concerning the future fate and condition of those who die without having professed the Catholic faith, and give the most frivolous reasons in support of their wicked opinion. … .




  "It is indeed of faith that no one can be saved outside of the Apostolic, Roman Church; that this Church is the one ark of salvation; that he who has not entered it, will perish in the deluge. …




  "We must mention and condemn again that most pernicious error, which has been imbibed by certain Catholics, who are of the opinion that those people who live in error and have not the true faith, and are separated from Catholic unity, may obtain life everlasting. Now this opinion is most contrary to Catholic faith, as is evident from the plain words of our Lord, (Matt. xviii. 17 ; Mark xvi. 16; Luke x. 16; John iii. 18) as also from the words of St. Paul, (II. Tim. Iii. 11) and of St. Peter (II. Peter. ii. 1). To entertain opinions contrary to this Catholic faith is to be an impious wretch.




  "We therefore again reprobate, proscribe, and condemn all and every one of these perverse opinions and doctrines, and it is our absolute will and command that all sons of the Catholic Church shall hold them as reprobated, proscribed, and condemned. It belongs to our Apostolic office to rouse your Episcopal zeal and watchfulness to do all in your power to banish from the minds of the people such impious and pernicious opinions, which lead to indifference of religion, which we behold spreading more and more, to the ruin of souls. Oppose all your energy and zeal to these errors and employ zealous priests to impugn and annihilate them, and to impress very deeply upon the minds and hearts of the faithful the great dogma of our most holy religion, that salvation can be had only in the Catholic faith. Often exhort the clergy and the faithful to give thanks to God for the great gift of the Catholic faith."




  Now is it not something very shocking to see such condemned errors and perverse opinions proclaimed as Catholic doctrine in a Catholic newspaper, and in books written and recently published by Catholics?




  We have, therefore, deemed it our duty to make a strong, vigorous, and uncompromising presentation of the great and fundamental truth, the very fence and barrier of the true religion, "OUT OF THE CHURCH THERE IS POSITIVELY NO SALVATION," against those soft, weak, timid, liberalizing Catholics who labor to explain away all the points of Catholic faith offensive to non-Catholics, and to make it appear that there is no question of life and death, of heaven and hell, involved in the differences between us and Protestants.




  Not to free your neighbor from religious errors, says Pope Leo, when it is in your power to do so, is to show to be in error yourself, and "therefore," says Pope Gregory, "he whose duty it is to correct his neighbor when he is in fault, and yet omits to make the correction, makes himself guilty of the faults of his neighbor." "Indeed," says Pope Innocent III. of those whose duty it is to keep the deposit of faith pure and undefiled, "not to oppose erroneous doctrine is to approve of it, and not to defend at all true doctrine is to suppress it."




  CHAPTER I.




  

    Table of Contents


  




  In 1874 we wrote a little volume, entitled Familar Explanation of Christian Doctrine. Our Mother, the holy Catholic Church, has wisely decreed that no book treating of faith and morals shall be printed without the approbation of the Bishop of the diocese, and that no Bishop shall give his approbation before the Manuscript has been submitted to the criticism of a learned and pious theologian, in order that the reader of the book may know that it contains nothing contrary to faith and morals. (See Third Plenary Council of Baltimore. p. 100, No. 220.) The Rule of the Redemptorist Fathers, however, requires that a book written by one of them must be examined by two learned theologians, before it appears in print. We submitted our little volume to the criticism of the late very learned Rev. A. Konings, C. SS. R., Professor of Moral Theology and Canon Law at the Redemptorist College, Ilchester, Md., to the late Rev. Doctor Francis J. Freel, then the beloved Pastor of the Church of St. Charles Borromeo; Brooklyn, L.I., to the late Rev. Father M. Sheehan, a learned priest of Ireland, and to James A. McMaster, the late learned Editor of the New York Freeman's Journal. As the little book was very favorably criticised, it received the Imprimatur of the Most Rev. J. Roosevelt Bailey, Archbishop of Baltimore, and of the Very Rev. Jos. Helmpraecht, the Provincial of the Redemptorist Society in the U. S., and was published in 1875. The little volume had a wide circulation for these fifteen years. Last year we published, by Benziger Brothers, a new edition of this little volume, considerably improved and enlarged.




  In the little volume (first edition) we have shown, from page 10 to page 86, that only the Roman Catholic Church is the true Church of Christ on earth, established for the salvation of mankind, that she is the only infallible interpreter of the Written and Unwritten Word of God, and that consequently all those who wish to be saved must die united to this Church.




  From page 87 to page 104, we have given several popular reasons why salvation out of the Roman Catholic Church is impossible for those who live up to the principles and spirit of Protestantism. In the second part of this short treatise we speak of those Protestants who are not guilty of the spirit of Protestantism or the sin of heresy. The Catholic Union and Times of Buffalo, issued on January 26, 1888, contained an anonymous article, headed, "A Queer Explanation of Christian Doctrine." The writer of the article endeavors to prove from a few questions and answers contained in our Familiar Explanation that we have misrepresented the Catholic Doctrine, "There is no salvation out of the Roman Catholic Church," From the manner in which the article is written, it is evident that it is not written by an Irish priest, who was educated in Ireland; for if the whole article were put in the form of questions any Irishman or Irishwoman would confound the writer of that article by the way of answering those questions. The writer is probably a convert from the so-called Episcopalian Church, who was received into the Church without the gift of divine faith, and consequently understood neither the spirit of the Catholic faith nor that of Protestantism. If he is not such a convert, then rest assured that he is a liberal-minded priest. He gives no other proof for the truth of his assertions than his own authority, and how great this is appears clearly from the fact that he did not sign the article, and therefore it deserves no more credit than a dream-book. The fact that the Rev. Editor of the Buffalo Catholic Union and Times calls the writer of the article "the most prominent priest of the United States" shows his want of prudence, for no sensible man would have called him so; he might have said, a prominent priest of the U. S.




  Here is the editorial: "The most prominent priest in the United States has honored our columns this week with an article upon a most important matter. The recognized ability of the writer and the recent publicity given to the points he discusses deserve the editorial space given to the masterly communication. We hope our readers - and especially our esteemed Protestant readers--will give this article careful perusal. We endorse his every statement and heartily thank the writer for his able and timely criticism."




  Strange, to call a priest THE most prominent priest in the United States without giving the public his name. The Cardinal Archbishop, and all other Archbishops, and Bishops, and all the priests, and even every Catholic of the United States would have thanked him for letting them know who, in his opinion, is not only a prominent, but even THE MOST prominent priest in the United States. For brevity's sake we shall call him "Sir Oracle."




  The Rev. Editor and his brother-priest, the writer of "Queer article," are peremptory and self-sufficient in proclaiming their erroneous opinions, as if they had nothing better to learn from the Church and her holy doctors. To them may be applied what St. Francis Xavier wrote one day to one of the Jesuit Fathers; namely: "You, like so many others who resemble you, are greatly mistaken, when you fancy you can follow your opinions and judgment, merely for the reason that you are Members of the Society." (Life of St. Fr. Xav.)




  "Did you read in the Buffalo Union and Times, the article "Queer Explanation?" I asked a priest. "I did," he answered: "What did you think of it?" - "I thought the writer of it is an illustration of what Cardinal Manning says in his work The Vatican Council namely: `A school of errors partly sprung up in Germany by contact with Protestantism, and partly in England, by the agency of those who, being born in Protestantism, have entered the Catholic Church, but have never been liberated from certain erroneous habits of thought.'"




  "What does your Reverence advise me to do, in the matter? Will it be well for me to return to "Sir Oracle" the compliments which he has made to the author of `Familiar Explanation of Christian Doctrine?'quot; - "Indeed, it is not only well, but even a duty for you to do so on account of the readers of the B. U. and T., some of whom may have received false impressions, especially liberal Catholics, who never learned well the reasons of the faith that is in them. Hence, if you were silent, and omit to give strong proofs for the Catholic doctrine in question, Catholics and even Protestants who read the article "Queer Explanation" would, in fact, begin to doubt your doctrine, and that writer would triumphantly assert that you had been silenced by the anonymous assertions brought forward by him, and published by the Rev. Editor of the B. U. and T., who has made that article all his own, by cheerfully endorsing every statement of it. Expose, therefore, to the Public his counterfeit theology by contrasting it with sound theology, so clearly explained that even the most ignorant can understand it."




  "Should these compliments be returned through the B. U. and T.?" The B.U. and T. would indeed be bound to communicate them to all its readers; but as the instructions conveyed through a newspaper are easily forgotten, and often thrown into the waste basket, I advise you to have them printed and published in pamphlet form through the energetic Publishers, Benziger Brothers. If you writer these compliments, like all your other works, and have them published at a cheap price, they will have a wide circulation, and thousands of Catholics and non-Catholics will devour them and be benefited by them. If certain priests are so very ignorant in matters of great importance how ignorant must be those who never had an opportunity to learn sound Catholic theology concerning certain dogmatical truths.




  "That there are such also among the German Clergy is evident from the fact that, in 1886, the Rev. A. Klug published, in Germany, a new catechism, in which he asserts that `Protestants are saved in those truths which they hold with us in common.' Cardinal Manning also says in his work, The Vatican Council, `that many of the clergy were brought up in dangerous traditional errors during two hundred years, up to the time of the Vatican Council; that their errors were owing to the fact that they never conceived a clear and precise idea of the Church, because they never had a clear and precise knowledge of the supreme power of her Head; that, unless this be distinctly understood, the doctrine of the Church will always be proportionally obscure; the doctrine of the Church does not determine the doctrine of the Primacy; but the doctrine of the Primacy does precisely determine the doctrine of the Church.'




  "Many are still affected by those errors and entertain erroneous views of certain Catholic doctrines; you know, it is not an easy task to get rid of the errors of the intellect and of lying spirits. If you, then, clearly show the errors of these men, you will earn the thanks of the greater part of the American clergy and laity, and even of many honest Protestants, who are eager to know the true religion."




  These remarks of a pious priest are very correct.




  The present age is completely absorbed in speculations of every kind—political, commercial, literary, scientific, and even religious; so that the source whence the rising generation ought to derive more knowledge of their moral and religious duties is contaminated by invincible pride, immoderate luxury, ridiculous fashion, self-interest, and general ignorance of the doctrine of salvation. Hence the predominant tendency of the present generation is to enjoy material life, indulge the passions, gratify the sensitive and appetitive powers, and neglect the religious cultivation of the intellect, heart, and soul. It is, therefore, the indispensable duty of priests, parents, and of all those who have the spiritual direction of children and Christian families, to communicate to all sound Catholic doctrine as the great means to oppose and to cure the moral leprosy of the age. This is the only object we had in view in publishing our catechisms and other larger works for every class of society. Quack doctors in all sciences, speculating pedants in literature, monopolists of every kind, and hypocrite in religion and politics, are contemptible in every age and nation and deserve universal animadversion. This language may tickle and fret some individuals. The exposition of Catholic doctrine in our smaller as well as in our larger works is too Catholic for the consciences of certain men, who, on this account, will not fail to heap upon us their rancorous and vindictive criticisms in pharisaical language. One day St. Alphonsus said that he though he could bear in silence every insult offered to him except one: that of being called a heretic. We, too, are ready to bear in silence personal insults, except one - that of having misrepresented Catholic doctrine in any of our works. Even from our childhood the study of our religion has been our greatest pleasure; we have always loved it too much to misrepresent any truth whatsoever. We have taken unspeakable pains to make it plain and attractive to all classes of society, even to the little ones. We have never published a line that was not read by excellent theologians before it went into the hands of the printer. Hence we have felt it our duty to vindicate, in strong language, the insult which has publicly been offered to us in the B. U. and T. We have now one foot in the grave and the other shall soon follow it. We, therefore, have no reason to be a coward in publishing the truths of the Catholic religion and in opposing erroneous principles. It would, indeed, be a great shame for us to keep silence in a matter of the greatest importance. If there are priests who are bold enough to make false and fallacious assertions concerning our holy religion, without any due respect to learned and pious Prelates and priests and the Catholic Press in general, who have bestowed high praises upon our works, for their orthodox and solid teaching, we must not be less bold in showing to the Public the ignorance of those priests in matters in which the salvation of souls is at stake.




  Since we wrote the above we have received a copy of the Buffalo Catholic Union and Times, issued March 22, 1888 in which an article is published, headed "Have Protestants Divine Faith?" The writer of it is the Rev. Alfred Young, a Paulist Father of New York. The article is written to corroborate at least part of that written by the "Most Prominent Priest of the U. S." He praises the Rev. Father Cronin for having published that article "Queer Explanation." We are very sorry for the grave errors which these priests have taught the public, not of course, intentionally, but because they knew not what they were doing.




  In showing their erroneous doctrine on Catholic and Protestant belief in Christ, etc., we will chiefly follow the doctrine of St. Thomas Aquinas, and other doctors and eminent theologians of the Church.




  "That method of teaching," says Pope Leo XIII., "which rests on the authority and judgment of individual professors, has a changeable basis, and hence arise different and conflicting opinions which cannot present the mind of the holy Doctor (Thomas Aquinas) and foster dissensions and controversies which have agitated Catholic schools for a long time and not without great detriment to Christian Science." (Brief, June 19. 1886). "St. Thomas, indeed, is a most wise doctor, who walks within the confines of truth; who not only never disputes with God, the Head and Fount of all truth, but is always strictly in full accord with Him, and is always docile to Him when disclosing his secrets in any manner whatever; who no less piously listens to the Roman Pontiff when speaking, reveres in him the divine authority; and fully holds that submission to the Roman Pontiff is necessary to salvation. (Opusc. contra errores Graecorum). In following St. Thomas Aquinas as our author and master, we safely teach without any danger of passing over the boundaries of truth. But to gather and scatter opinions according to our own will and pleasure is to be reputed the vilest license, lying, and false science, a disgrace and slavery of the mind." (Encyc., Dec. 21., 1887.)
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  Many years ago a celebrated architect built a magnificent palace. When he had completed the costly edifice he gave it to some friends for their dwelling. But, these soon behaved badly, and became a scandal to the whole neighborhood. People often said: "Why was so splendid a palace erected for such wicked wretches?" At last the king arrived and took possession of the palace. He pardoned the servants and tried to make them good again. Then the people said: "Now we understand why this magnificent palace was built; it was for the king."




  The architect in this parable is God the Father. He built a magnificent palace - the world. He put into it his friends - Adam and Eve. They soon behaved badly; and the angels asked, "Why was so splendid a palace - the world - created for these wicked people?"




  At last the King, Jesus Christ, arrived. He pardoned the servants and tried to make them good again, and the angels exclaimed : "Now we understand why this great palace - the world - was made; it was for Jesus Christ, the King of the world."




  God decreed from all eternity to create the world as a dwelling-place for men, where, by a holy life, they should gain an eternal reward. He foresaw from all eternity that men would not live up to the end of their creation. God would then have been frustrated in his design, had he not decreed from all eternity the Incarnation for the redemption of the human race. It was, therefore, principally for the sake of the God-Man that the world was created. He was to come for the justification and glorification of man.




  Hence St. Thomas Aquinas says: Ordo naturae creatus est et institutus propter ordinem gratiae.




  The principal end of the creation of the universe is, first, Jesus Christ, and, secondly, that the elect may receive here below the grace of God through Christ. Although it is true that the world existed before the Son of God became man, nevertheless, in the plan of creation and redemption, Jesus Christ is prior to the world. On this account St. Paul calls Jesus Christ the beginning, the first-born from the dead, that, in all things, he may hold the primacy: because in him it hath pleased the Father that all fulness should dwell, and through him to reconcile all things unto himself, making peace through the blood of the cross, both as to the things on earth, and the things that are in heaven. (Coloss. i. 18–20.)




  There is, therefore, a certain intimate union between the creation of the world and the nativity of Christ. God did not wish that Christ should be born except in this world; and again, he did not wish that this world should exist without Jesus Christ. Nay, it was chiefly for his sake, as we have said, that God created the world and for his sake has preserved it and shall continue to preserve it to the end of time.




  God had decreed to institute through him the order of grace, that is, the order of the justification and glorification of the elect.




  As the artist produces his work according to his conception and knowledge, so, also, God created man to his own image, which is his Son, his eternal Wisdom, the prototype of all things. Now, when a work of art is deteriorated by time or accident, it is restored by the skilful hand of the artist to its original state; so, in like manner, the image of God in man being disfigured in Adam, its source, the Son of God became man to repair his image. "As the children are partakers of flesh and blood, so Jesus also made himself partaker of the same: wherefore it behooves him in all things to be made like unto his brethren, that he might become a merciful and faithful High Priest before God, and be a propitiation for the sins of the people." (Heb. ii. 14, 17.) Thus we receive our sonship or adoption of children of God from him who is the Son of God by his nature. "And if sons, heirs also of God, and joint-heirs with Christ." (Rom. viii. 17.)




  Hence it has always been, from the beginning, absolutely necessary for salvation to know, by divine faith, God as the Creator of heaven and earth and the eternal Rewarder of the good and the wicked, and the Incarnation of the Son of God, and consequently the mystery of the Most Holy Trinity; "For he that cometh to God," says St. Paul, "must believe that he is, and is a rewarder of those who seek him." (Heb. xi. 6.) Upon these words of the great Apostle, Cornelius a Lapide comments as follows:




  "The knowledge of God acquired from the contemplation of the world teaches only that God is the Author of the world and of all natural blessings, and that only these natural goods can be obtained and asked of him. But God wishes to be honored and loved by men, not only as the Author of natural goods, but also as the Author of the supernatural and everlasting goods in the world to come; and no one can in any other way come to him and to his friendship, please him, and be acceptable to him. Hence true, divine faith is necessary, because it is only by the light of divine faith that we know God, not only as the Author of nature, but also as the Author of grace and eternal glory; and therefore the Apostle says that to know that there is a God, who rewards the good and punishes the wicked, is to know him as such, not only from natural knowledge, and belief, but also from supernatural knowledge and divine faith.




  "But if St. Paul speaks here only of these two great truths, it does by no means follow, that he wishes to teach that the supernatural knowledge of these two truths only and divine faith in them are sufficient to obtain justification, that is, to obtain the grace to become the children of God; but they are necessary in order to be greatly animated with hope in undergoing hard labors and struggles for the sake of virtue. However, to obtain the grace of justification, we must also believe other supernatural truths, especially the mystery of the Incarnation of Christ and that of the Most Holy Trinity." (Comm. in Ep. ad Heb., ix. 6.)




  "Some theologians," says St. Alphonsus, "hold that the belief of the two other articles - the Incarnation of the Son of God, and the Trinity of Persons - is strictly commanded but not necessary, as a means without which salvation is impossible; so that a person inculpably ignorant of them may be saved. But according to the more common and truer opinion, the explicit belief of these articles is necessary as a means without which no adult can be saved." (First Command. No. 8.) According to St. Augustine (De Praedest. Sanctorum C. 15.) and other Theologians, the predestination, election, and Incarnation of Christ alone were owing, not to the foreseen merit of any one, not even to that of Christ himself, but only to the good pleasure of God. However, the predestination of all men in general, or the election of some in preference to others, is all owing to the merit of Christ, on account of which God has called all men to life everlasting and gives them sufficient grace to obtain it, if they make a proper use of his grace, especially that of prayer.




  "That faith," says the same great Doctor of the Church , "is sound, by which we believe that neither any adult nor infant could be delivered from sin and the death of the soul, except by Jesus Christ, the only Mediator between God and man." ( Ep. 190, olim 157, parum a principio.) Hence St. Thomas says: Almighty God decreed from all eternity the mystery of the Incarnation, in order that men might obtain salvation through Christ. It was therefore necessary at all times, that this mystery of the Incarnation should, in some manner, be explicitly believed. Undoubtedly, that means is necessarily a truth of faith, by which man obtains salvation. Now men obtain salvation by the mystery of the Incarnation and Passion of Christ; for it is said in the Holy Scripture: "There is no other name under heaven given to men whereby we must be saved." (Acts, iv. 10.) Hence it was necessary at all times that the mystery of the Incarnation of Christ should be believed by all men in some manner (aliqualiter, either implicitly or explicitly), however, in a different way, according to the circumstances, of times and persons.




  Before the fall, man believed explicitly the Incarnation of Christ. Ante statum peccati homo habuit explicitam fidem de Christi incarnatione, secundum quod ordinabatur ad consummationem gloriae, non autem secundum quod ordinabatur ad liberationem a peccato per passionem et resurrectionem, quia homo non fuit praescius peccati futuri. But that he had the knowledge of Christ’s Incarnation seems to follow from his words: "Wherefore a man shall leave father and mother, and shall cleave to his wife." (Gen. 11. 24) And St. Paul calls this a great sacrament in Christ and in the Church; (Eph. v. 32.) and therefore it cannot be believed that the first man was ignorant of this sacrament.




  After the fall of man, the mystery of the Incarnation of Christ was explicitly believed, that is, not only, the Incarnation itself, but also the Passion and Resurrection of Christ, by which mankind is delivered from sin and death; for otherwise they could not have prefigured Christ's Passion by certain sacrifices offered as well before as also after the Written Law, the meaning of which sacrifices was well known to those whose duty it was to teach the religion of God; but as to the rest of the people, who believed that those sacrifices were ordained by God to foreshadow Christ to come, they had thus implicit faith in Christ.




  As the mystery of the Incarnation was believed from the beginning, so, also, was it necessary to believe the mystery of the Most Holy Trinity; for the mystery of the Incarnation cannot be explicitly believed without faith in the Most Holy Trinity, because the mystery of the Incarnation teaches that the Son of God took to himself a human body and soul by the power of the Holy Ghost. Hence, as the mystery of the Incarnation was explicitly believed by the teachers of religion, and implicitly by the rest of the people, so, also, was the mystery of the Most Holy Trinity explicitly believed by the teachers of religion and implicitly by the rest of the people. But in the New Law it must be explicitly believed by all." (De Fide, Q ii., art. vii. et viii.)




  God revealed these great truths of salvation to our first parents immediately after the fall. He preserved the knowledge of them through the holy patriarchs and prophets who, in clear language, foretold that the Redeemer would come, and "be a priest upon his throne" (Zach. vi. 13.), "a priest according to the order of Melchisedech," (Ps. cix. 4.), and that he himself would be the victim offered up for the sins of mankind.




  From these great, fundamental truths of religion we easily understand why St. Paul wrote to the Hebrews: "Jesus Christ yesterday, and to-day, and the same forever" (Heb. xiii. 8.), "through whom it hath well pleased the Father to reconcile all things unto himself, making peace through the blood of the cross, both as to the things on earth and the things that are in heaven." (Coloss. i. 20.)




  The great apostle means to say: O Hebrews, Jesus Christ, the God-Man and High Priests, was yesterday, that is, he was in the time before you from the beginning. Jesus was the victim and priest before the Law, not in person, but in figure. He was the victim in figure in the lamb and other animals which priests and patriarchs offered in sacrifices. The faithful worshippers saw Christ in those sacrifices either explicitly or implicitly; and they believed in him. They believed that he would come and redeem the world. By this spiritual knowledge they guided their lives: Thus their sins were forgiven both as to their guilt and their punishment. The sacrifice of Abel was acceptable to God, because in the lamb which he sacrificed he saw not merely the lamb, but also a better victim - that is, the Saviour, and he believed in him, and therefore God had regard to Abel and his offering; and "God the Father," says St. Augustine, " reconciles to himself, through Christ, the things on earth, and the things in heaven, by offering pardon to all men, on account of Christ, and by giving those who make themselves worthy of it the seats of glory which the fallen angels have lost." (See Cornel. a Lap., Epist. ad Ephes., c. i., from v. 1–10.)




  We also learn from Christ and his Church, that the explicit faith in the mysteries of the Holy Trinity and of the Incarnation of the Son of God is also required as a necessary means of salvation.




  "This is life everlasting," says our Saviour, "that they may know thee, the only true God, and Jesus Christ whom thou hast sent; " (John, xvii. 3.), for, says he, "I am the way, and the truth, and the life," that lead man to the Father. Hence "no man cometh to the Father but by me." John, xiv.6.)




  But if a man act according to the dictates of his conscience, and follow exactly the light of reason which God has implanted in him for his guide, is that not sufficient to bring him to salvation?




  "This is, indeed," says Bishop Hay, "a specious proposition; but a fallacy lurks under it. When man was created, his reason was then an enlightened reason. Illuminated by the grace of original righteousness, with which his soul was adorned, reason and conscience were safe guides to conduct him in the way of salvation. But by sin this light was miserably darkened, and his reason clouded by ignorance and error. It was not, indeed, entirely extinguished; it still clearly teaches him many great truths, but it is at present so influenced by pride, passion, prejudice, and other such corrupt motives, that in many instances it serves only to confirm him in error, by giving an appearance of reason to the suggestions of self-love and passion. This is too commonly the case, even in natural things; but in the supernatural, in things relating to God and eternity, our reason, if left to itself, is miserably blind. To remedy this, God has given us the light of faith as a sure and safe guide to conduct us to salvation, appointing his holy Church the guardian and depository of this heavenly light; consequently, though a man may pretend to act according to reason and conscience, and even flatter himself that he does so, yet reason and conscience, if not enlightened and guided by true faith, can never bring him to salvation.




  "Nothing can be more striking than the words of Holy Scripture on this subject. ‘There is a way,' says the wise man, ‘that seemeth right to a man, but the ends thereof lead to death.' (Prov. xiv. 10.) What can be more plain than this, to show that a man may act according to what he thinks the light of reason and conscience, persuaded he is doing right, and yet, in fact, he is only running on in the way to perdition! And dot not all those who are seduced by false prophets, and false teachers, think they are in the right way? Is it not under the pretext of acting according to conscience that they are seduced? and yet the mouth of truth itself has declared, that 'if the blind lead the blind; both shall fall into the pit.' (Mat. xv. 14.) In order to show us to what excess of wickedness man may go under the pretence of following his conscience, the same Eternal Truth says to his apostles, ' the hour cometh, that whosoever killeth you will think that he doth God a service;' (John xvi. 2.) but observe what he adds, - 'And these things will they do because they have not known the Father nor me.' (Ib. 3.) Which shows that, if one has not the true knowledge of God and of Jesus Christ, which can be obtained only through true faith in the Church, there is no enormity of which he is not capable while thinking he is acting according to reason and conscience. Had we only the light of reason to direct us, we would be justified in following it; but as God has given us an external guide in his holy Church, to assist and correct our blinded reason by the light of faith; our reason alone, unassisted by this guide, can never be sufficient for salvation.




  "Nothing will set this in a clearer light than a few examples. Conscience tells a heathen that it is not only lawful, but a duty, to worship and offer sacrifice to idols, the work of men's hands. Will his doing so, according to his conscience, save him? or will these sets of idolatry be innocent or agreeable in the sight of God, because they are performed according to conscience? ' The idol that is made by hands is cursed, as well as he that made it; … for that which is made, together with him that made it, shall suffer torments.' (Wis. xiv. 8, 10.) Also, ‘He that sacrificeth to gods shall be put to death, save only to the Lord.' (Exod. xxii. 20.) In like manner, a Jew's conscience tells him that he may lawfully and meritoriously blaspheme Jesus Christ, and approve the conduct of his forefathers in putting him to death upon a tree. Will such blasphemy save him, because it is according to the dictates of his conscience? The Holy Ghost, by the mouth of St. Paul, says, 'If any man love not our Lord Jesus Christ, let him be anathema,' that is, 'accursed.’ (I. Cor. xvi. 22.) A Mahometan is taught by his conscience that it would be a crime to believe in Jesus Christ, and not believe in Mahomet; will this impious conscience save him? The Scripture assures us that 'there is no other name given to men under heaven by which we can be saved,' but the name of Jesus only; and ‘he that believeth not the Son shall not see life, but the wrath of God remaineth on him.’ All the various sects which have been separated from the true Church, in every age, have uniformly calumniated and slandered her, speaking evil of the truth professed by her, believing in their conscience that this was not only lawful, but highly meritorious. Will calumnies and slanders against the Church of Jesus Christ save them because of their approving conscience? The Word of God declares, ‘That the nation and the kingdom that will not serve her shall perish;' and ‘there shall be lying teachers who shall bring in damnable heresies, bringing upon themselves swift destruction, … through whom the way of truth shall be evil spoken of.' (II. Pet. ii. 1.) In all these, and similar cases, their conscience is their greatest crime, and shows to what a height of impiety conscience and reason can lead us, when under the influence of pride, passion, prejudice, and self-love. Conscience and reason, therefore, can never be safe guides to salvation, unless directed by the sacred light of revealed truth."




  "An effect," says St. Thomas, "is never greater than its cause, nor any act more efficacious than the active power which produces it, wherefore the enjoyment of eternal beatitude is not within the power of our natural faculties. So, man, left to his own powers, can only produce acts conformable to his nature and existence, such as to acquire art and science, to labor in any employment, and to enjoy private and social happiness, but he can never come to God and possess him without supernatural assistance. It is useless to adjust the strings of a harp or lyre; they remain silent until they are put in motion by the hand of a musician. A vessel is rigged out with its masts, cables, and sails, and ready for sailing, but wants a fair breeze to launch it into the deep. In like manner, people, to be saved, want the powerful hand of God to direct their course to another world, to assist and to enlighten them in their pilgrimage. Hence it is evident that the first step towards God and salvation is supernatural knowledge of God and divine faith in the four great truths of salvation as a necessary preparatory means to obtain the grace of justification; that neither invincible ignorance of the necessary truths of salvation, nor the mere knowledge of these truths can be means to convey sanctifying grace to the soul: To the knowledge of those truths must be joined supernatural divine faith in them, confident hope in the Redeemer, and perfect charity, which includes perfect sorrow for sin and the implicit desire to comply with God's will in all that he requires of the soul, to be saved.




  These dispositions of the soul are the effects of the grace of God, and not of anything else whatsoever; and the infusion of sanctifying grace into the soul that is thus prepared is the gratuitous gift granted by the infinite mercy of God on account of the merits of the Redeemer.




  St. Thomas asks the question: Did Jesus Christ, when he descended into Limbo, deliver the souls of children who died in original sin? To understand this, we must remember a certain principle and doctrine, namely: There is no salvation possible for any one without being united to Jesus Christ crucified. Hence the great Apostle St. Paul says: "It is Jesus Christ whom God hath proposed to be a propitiation through faith in his blood." (Rom. iii. 25.) Now, those children were not united to Christ by their own faith because they had not the use of reason, which is the foundation of faith; nor were they united to Christ by the faith of their parents, because the faith of their parents was not sufficient for the salvation of their children; nor were those children united to Christ by means of a sacrament, because there was no sacrament under the Old Law which had of itself the virtue of conferring either grace or justification.




  Besides, life eternal is granted only to those who are in the state of sanctifying grace. "The grace of God is life everlasting in Jesus Christ our Lord." (Rom, vi. 23.) All those, therefore, who died at any age without perfect charity and faith in the Redeemer to come, as well as those who die without the sacrament of spiritual generation after the Passion and Death of Jesus Christ, are not purified from the mortal stain of original sin, and are, consequently, excluded from the kingdom of eternal glory. (De Incarn., Q. lii., art. vii.)




  All this is also certain from what the Council of Trent has defined (Sess. 6. can. 3.) namely, that, without supernatural knowledge and faith, it is impossible to fulfil the Law of God, to be justified and become acceptable to him. (See Cornel. a Lap., Comment. in Ep. ad Rom., c. ii.)




  Hence the foot-note, found on page 230 in Catholic Belief is not correct, namely: "A believer in one God who, without any fault on his part, does not know and believe that in God there are three divine Persons, is, notwithstanding, in a state of salvation, according to the opinion of most Catholic theologians."




  No good theologian ever made such an assertion. All good theologians attribute justification neither to inculpable ignorance of, nor even to the knowledge of, the necessary truths of salvation; they attribute it to the infinite mercy of God, who unites himself with the soul only when it is prepared by the supernatural acts of divine faith, hope, and charity.




  Therefore, only a theologian like "Sir Oracle" might easily endorse the above assertion.




  "The three theological virtues," says St. Thomas, "incline and prepare man for supernatural happiness. Reason receives supernatural lights by faith; which gives us a foresight of eternal glory; the will tends by hope towards it as possible and attainable; and charity unites us to God, the eternal source of all joy and happiness."




  "It is impossible" says O. A. Brownson, "to make Catholics and non-Catholics understand this great truth and conceive a correct idea of the spirit and essence of religion, unless it is clearly shown that our religion is based on divine revelation, and placed in the guardianship of a body of men divinely commissioned to teach the world, authoritatively and infallibly, all its sacred and immutable truths,--truths which all men are consequently bound in conscience to receive without hesitation. This is the fixed standard of Catholic belief; it is the basis upon which all dogmas rest. If this all-important truth be well understood by Catholics, the snares to entrap them may be very cunningly laid yet they will not be easily caught in the meshes."




  Nor can a discussion of doctrinal points be of any great use to one who is not thoroughly convinced of the divine authority of the Church: This being once accepted, everything else follows logically, as a matter of course. Hence no one should be admitted to the one fold of Christ who does not firmly hold and declare that the Roman Catholic Church, ruled by the successors of St. Peter, is God's whole and sole appointed teacher of the Gospel on earth. However familiar persons may be with our doctrines, or however much they may believe our dogmas, without holding this, the fundamental truth of Catholic faith, they should not be allowed to join the Church. The moment it is well understood, and firmly believed, there need be but little delay about the abjuration.




  The Church herself teaches us this lesson in her Profession of Faith for Converts and in her Ritual.




  In the profession of faith which the Church requires converts to make before they are received into the Church, the very first article of faith reads as follows: "I, N. N., having before my eyes the holy Gospels which I touch with my hand, and knowing that no one can be saved without that faith which the holy, Catholic, Apostolic, Roman Church holds, believes, and teaches, against which I grieve that I have greatly erred," etc.




  When a child is taken to church for baptism, the first question addressed to the child is: "What dost thou ask of the Church of God?" and the answer is: "Faith." What we must believe, etc., is learned from the Catholic Church alone. Hence it is that a Catholic, well instructed, when asked, "Why do you believe this this?" answers: "Because the Church, our Mother, believes and teaches this." And "from whom did your Mother learn this?" "From God."




  The Church, therefore, is not one religious body among many; it is the only religious body, inherent in the divine order of creation and representing its as we said above.




  What is here especially insisted upon is that, in treating of the Church, the reasons why salvation outside of her is impossible should be plainly stated, especially in our age, in which secret societies are doing all they can to undermine the divine teaching authority of the Church. The lesson, therefore, on the Church must be plain, and solid, and deeply impressed upon all who wish to be saved; all must learn and understand that only the Catholic Church is the Teacher from God, and the reasons why salvation out of her is impossible.
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