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  Preface


  The regaining of Riyadh by King ‘Abd al-‘Aziz ibn ‘Abd al-Rahman ibn Faisal al-Saud on the ﬁfteenth day of January 1902 was a major step towards the foundation of the modern Kingdom of Saudi Arabia, although its history actually goes back hundreds of years. Following the historical meeting between Imam Muhammad ibn Saud and Shaykh Muhammad ibn ‘Abd al-Wahhab in 1744, the First Saudi State was founded on a basic adherence to the Islamic creed. The ensuing Second Saudi State followed the same basic principles.


  When King ‘Abd al-‘Aziz embarked on his enlightened project to build a strong state, he was determined to follow his predecessors. He founded a strong modern state, which was able to maintain security throughout its vast area. This state preserved the rights of its subjects by adhering to the book of God and the traditions (Sunna) of His Prophet (PBUH). Its generosity was extended to the Arab and Islamic world as well. It has had a great impact on international politics because of its just and ﬁrm stand and its work towards global peace based on justice for the people of the world. The reigns of his sons Saud, Faisal, Khalid, Fahd and Custodian of the Two Holy Mosques King ‘Abd Allah are a continuation of this straight path.


  January 23, 1999 marked the one-hundredth anniversary (in the Islamic calendar) of King ‘Abd al-‘Aziz’s entry to Riyadh and the foundation of the Kingdom of Saudi Arabia. Through continuous struggle and construction, he took the country and its people from poor circumstances to a wholly different reality. Through the guidance of God, true unity based on Islam ﬁlled the hearts of the people with faith and loyalty that culminated in the historical intertwining between the people and their leader as history marched on. Our commemoration of the events of that day is a reminder to thank God for His blessings and also a reminder that the country of Saudi Arabia strives towards a uniﬁed direction in life learned from the book of God and the traditions of the Prophet (PBUH).


  In order to document and recognize the honourable achievements of the founder and his sons, the King ‘Abd al-‘Aziz Foundation has prepared and published numerous studies and books. These texts deal with the accomplishments of the King and his sons in an academic way, showing how God has blessed Saudi Arabia and its people resulting in a blossoming cultural renaissance. This book is part of a series of the Centennial Library Collection issued by the King ‘Abd al-‘Aziz Foundation for Research and Archives on the occasion of the centennial of the foundation of the Kingdom of Saudi Arabia, directed and supervised by Dr Fahd al-Semmari, the Secretary-General of the Foundation. This scholarly series aims to serve the history of the country in all its various sources.


  Finally, I ask Almighty God to continue His blessing on us and to help us to thank Him. Thanks be to God and peace upon His Prophet Muhammad and his Companions.


  Chairman, King ‘Abd al-‘Aziz Foundation Salman ibn ‘Abd al-‘Aziz al-Saud


  Introduction


  Women’s contributions to Arabic and Islamic society, be they cultural, religious, medical or military, have been recorded by Muslim historians throughout the ages. No biographical dictionary of any worth was considered complete unless it mentioned prominent women, a tradition stemming from the earliest Islamic biographies which all included the female companions of the Prophet as well as mothers of notable men. Examples of these early biographies are scattered throughout published biographical dictionaries such as Usd al-Ghabah ﬁ Ma’rifat al-Sahabah by Ibn al-Athir (d. 1233), Siyar A’lam al-Nubala’ by al-Dhahabi (d. 1374), al-‘Iqd al-Thamin ﬁ Tarikh al-Balad al-Amin by Taqi al-Din al-Fasi (d. 1428), al-Isabah ﬁ Tamiyyz al-Sahabah by Ibn Hajar al-‘Asqalani (d. 1448) and Ithaf al-Wara bi Akhbar Umm al-Qura by ‘Umar ibn Fahd al-Makki (d. 1480).


  My own academic research has concentrated on the more recent past of women’s roles in the modern and contemporary history of central Arabian (Najd) society. However, there is little biographical information about women in books such as Tarikh Najd by Husain ibn Ghannam (d. 1811), al-Akhbar al-Najdiyah by Muhammad ibn ‘Umar al-Fakhiri (d. 1860), ‘Unwan al-Majd ﬁ Tarikh Najd by ‘Uthman ibn ‘Abd Allah ibn Bishr (d. 1873) and ‘Iqd al-Durrar ﬁ ma Waq’ fi Najd min al-Hawadith ﬁ Awakhir al-Qarn al-Thalith ‘Ashar wa Awa’il al-Rabi’ ‘Ashr and Tarikh ba’d al-Hawdith al-Waqi’ah ﬁ Najd by Ibrahim ibn Salih ibn ‘Isa (d. 1925).


  Most women of central Arabia who gained fame of any kind were popular poets whose verses were memorized by the people, though at times it is difﬁcult to attribute the compositions precisely. The few remarks included in the written sources give little insight into the life women might have led.


  The absence of good primary source material has presented a challenge for this project on central Arabian women from the beginning of the eighteenth century until the death of King ‘Abd al-‘Aziz al-Saud in 1953. What could be collected from them were fragments that do not give a clear picture of a woman’s situation, the role she played, or her contribution to the development of society. I therefore decided to conduct a primary study which would provide a key to the world of women in Najd,1 central Arabia, during this period. Information had to be accumulated through painstaking research. In a number of cases, research on a speciﬁc personality led to information about a second, heretofore unknown, woman and to her inclusion in the collection.


  The title chosen for the book, ‘Prominent Women from Central Arabia’, is a simple reﬂection of its content. The following criteria were used to deﬁne a woman who may be considered prominent:


  


  
    	That she was known among people for her oral poetry which circulated during her lifetime or after.




    	That she contributed to social and educational work, comparable to today’s charitable projects.




    	That she was related to the ruling elite either as wife, mother or daughter.



  


  One woman occasionally satisﬁed all three criteria, but more often only one criterion applied to the subject.


  Sources and Methodology

  The sources I have consulted in order to compile the ﬁfty-two biographies that make up this study range from published material to manuscripts, documents and oral history. In general the data was scattered and scarce. In some cases the only information that could be found was a mention of the name of a ruler or a tribal chieftain’s daughter, or a brief reference to a woman’s charitable work. In others we are left with no more than the verses composed by a poetess and have no further insight into her life. It was only by carefully piecing together diverse sources that some idea could be formed of the year of death from one source, a poem from another, or contemporary events in which a woman may have had a role from a third. Charitable works, the name of a husband, evidence of a quarrel and subsequent re-marriage can provide further details. Only in rare cases was I able to use a single source dedicated solely to one woman.


  Oral history was often helpful in overcoming the lack of information, or in corroborating or correcting contradictory information from published sources and unpublished manuscripts. Oral histories were gathered by contacting a relative or someone with knowledge of the biographical subject and presenting them with questions aimed at clearing or clarifying certain matters. Information was gathered from men by phone, from women by personal interview. Some oral histories were submitted in writing if the contributor was unable to furnish information at the time contacted.


  The material collected through these sources has been carefully assessed and cross-checked where necessary to determine its accuracy and deal with contradictions and was then analyzed. At times it was possible, through this patient sifting, to discern the approximate date of a woman’s birth from, say, information related to the date of her marriage. Further examples would be knowledge of a brother’s date of birth, or the approximate date of a woman’s death recorded on a donation she left, or a deed related to her purchase of a house on a certain date that did not coincide with what is commonly assumed among people to be the date of her death. Data were therefore divided into three categories: (i) birth, family, upbringing and marriage; (ii) community activities such as playing an educational role, contributions to charitable work or composing popular poetry that inﬂuenced society; (iii) dates of death and, if they were known, places of death.


  All data have been carefully documented and the sources, whether published, in manuscript form or oral, have been scrupulously recorded. I have also, at times, given detailed information in the footnotes to elaborate on events related to the subjects which took place during the period in which they lived and generally had an impact on society. Finally, the biographies were arranged in alphabetical order.


  The Scope and Signiﬁcance of the Book

  The project has been a challenge owing to the diversity of the subjects’ interests and social background. The fact that each biography could stand on its own required a reading of the sources to reconstruct the political, economic and social aspects of the period. The circumstances had to be extracted from an entangled web of sources, a difﬁculty compounded by the fact that the biographical subjects were drawn from the vast area of Najd for a period of well over two centuries.


  Of the ﬁfty-two biographies presented in this book, ten are of princesses from the al-Saud family, four from the al-Rasheed, two from Sudairi, three from al-Shaykh and three from al-Mu’ammar. The remaining subjects come from various families, most of whom had an impact on society during their lifetimes. The following table shows the distribution of areas/regions to which ﬁfty of the biographical subjects belonged:


  
    [image: xiv]

  


  In the case of the other two women, it was difﬁcult to determine the place of birth or upbringing because of their family’s unsettled lifestyle.


  This book took two years to prepare and represents a new trend in scholarly research into the history of women in central Arabia during the recent past. The investigation does not include all prominent names due to the lack of historical material. Nevertheless, the result of the study is of importance for the following reasons:


  


  
    	It highlights the contribution of the women of central Arabia during the period under consideration.




    	It demonstrates their inﬂuence, or that of their immediate family whether mother, sister or wife.




    	It helps give women who are ignored in local sources their rightful place in history.




    	It emphasizes the importance of certain sources that have been ignored in the writing of local history, such as donations, wills and deeds.




    	It shows in general that Arabian history needs careful investigation of the source material.



  


  There is no claim that the information that has been presented is exhaustive, nor that all evaluations are perfectly correct. However, great effort has been made to present the biographical subjects in the most accurate light possible. Any additional information from readers that might be useful for a new edition will be gratefully received. In all its aspects, this work was helped and supported by the King ‘Abd al-‘Aziz Foundation for Research and Archives. I owe particular thanks to His Royal Highness Prince Salman ibn ‘Abd al-‘Aziz al-Saud who allowed me a sabbatical during which I was able to prepare this book. I would also like to thank the director of the King ‘Abd al-‘Aziz Foundation, Dr Fahd al-Semmari, for his support from the very beginning and for arranging the use of the Foundation’s archives and providing the encouragement and motivation needed to complete the project. In particular, the rich information obtained from the papers of Muhammad al-Tamimi preserved at the Foundation proved most useful. Deep thanks and appreciation are also owed to the many people who provided information, be it oral, published or manuscript form, whether from libraries, scientiﬁc centers or from individuals. It is hoped that God will reward them for what they offered.


  Notes


  1 The word Najd means ‘higher land’ and is used geographically to denote the central part of the Arabian Peninsula. It is the area located between the Dahna’ desert to the east and Eastern Hijaz to the west. The area is divided into several regions: al-‘Arid, al-Sha’ib, al-Mihmal, Sudair, al-Washm, al-Qasim, Jabal Shammar, al-Kharj, al-Fur’, al-Aﬂaj and Wadi al-Dawasir. See Fu’ad Hamzah, Qalb Jazirat al-‘Arab, 2nd ed. (Riyadh: Maktabat al-Nasr al-Hadithah, 1968), pp. 22–24; Hamad al-Jasir, Madinat al-Riyadh ‘Abra Atwar al-Tarikh (Riyadh: Dar al-Yamamah, 1967), pp. 9–10.


  


  THE BIOGRAPHIES




  Aljawharah bint ‘Abd Allah ibn Muhammad ibn Mu’ammar


  Aljawharah was the daughter of ‘Abd Allah ibn Mu’ammar, ruler of al-‘Uyaynah (1685–1726). She was probably born during the early 1710s. The historical sources record only two incidents that demonstrate the vital role she played in her community and illustrate her inﬂuence and beneﬁcence.


  The ﬁrst occurred in 1727 when she reputedly saved the life of Prince Muhammad ibn Saud, the founder of the First Saudi State. The ruler of al-‘Uyaynah, Muhammad ibn Hamad ibn ‘Abd Allah ibn Mu’ammar, nicknamed ‘Khirfash’, had plotted against his guest, the ruler of al-Dir’iyah Prince Zaid ibn Markhan, and killed him. Accompanying the latter were several notables, including Prince Muhammad ibn Saud. Alert to the danger, the group managed to ﬁnd a place of safety and remained there until Aljawharah, the aunt of the ruler Muhammad ibn Mu’ammar, gave them assurance of protection.1


  The second was her marriage to Shaykh Muhammad ibn ‘Abd al-Wahhab, founder of the reformist movement of central Arabia when he arrived at al-‘Uyaynah in 1741.2 Through the marriage Aljawarah strengthened the relationship between her husband and her nephew the ruler of al-‘Uyaynah, ‘Uthman ibn Hamad ibn Mu’ammar. The bond of solidarity enabled Shakyh Muhammad ibn ‘Abd al-Wahhab to begin his reform movement. It seems that Aljawarah’s marriage to the shaykh was due not only to her family’s fame but also to her own social prestige.3


  Our lack of historical information means that many questions about Aljawharah’s life remain unanswered. We do not know, for example, how old she was when she married the shaykh, whether she continued her life with him, or whether she bore him any children. With regard to the ﬁrst question, and in the absence of clear historical information, it is probable that she had passed the age of adolescence when she so nobly protected Muhammad ibn Saud. This would indicate that she was in her mid-thirties when she married the shaykh. Since it was rare at that time for a woman to remain unmarried into her thirties, let alone her forties, we are inclined to believe that she had an earlier marriage. It is difﬁcult to answer the other two questions. The sources provide no information about the year of Aljawarah’s death.


  Notes


  1 ‘Uthman ibn ‘Abd Allah ibn Bishr, ‘Unwan al-Majd ﬁ Tarikh Najd, ed. ‘Abd al-Rahman ibn ‘Abd al-Latif al-Shaykh, 4th ed. (Riyadh: Darat al-Malik ‘Abd al‘Aziz, 1982), vol. 2, pp. 368–369.

  2 Ibid., vol. 1, p. 38.

  3 ‘Abd Allah Salih al‘Uthaimin, al-Shaykh Muhammad ibn ‘Abd al-Wahhab: Haytuhu wa Fikruhu, 2nd ed. (Riyadh: Dar al‘Ulum, 1986), p. 47.


  


  Aljawharah bint Faisal ibn Turki al-Saud


  The sources are in disagreement over the exact year of Aljawharah’s birth. One puts it at 18541 while another refers to the birth of a daughter to Imam Faisal in 1851.2 The later date is probably more accurate since the same source puts the death of this daughter as 1931, a date concurring with the year of Aljawharah’s death according to one researcher.3 For the purposes of this biography we shall consider the mid-nineteenth century to be the approximate time of her birth.4


  Aljawharah was related to the al-Mu’ammar family through her mother, Sarah bint ‘Abd al-‘Aziz ibn Hamad ibn Nasir ibn ‘Uthman ibn Mu’ammar.5 Her maternal grandfather was one of the most prominent scholars of Najd in the nineteenth century.6 According to one oral account, Sarah married Imam Faisal after his return from Egypt in 1843 while he was residing in Sadus7 prior to entering Riyadh.8 She bore the Imam several other children, all of whom died.9


  Aljawarah received, as did her other sisters, the attention of her father who was known for his interest in knowledge and culture.10 The upbringing of her mother Sarah in a learned household is evident in the education of Aljawharah, who was known for her knowledge of history, biography, memorization of the Qur’an, and her understanding of prophetic traditions and Islamic jurisprudence.11 She was also known for her appreciation and collection of books which she donated to students and which are preserved to this day in various libraries. For example a copy of Kitab Hadi al-Arwah ila Bilad al-Afrah by Ibn Qayim al-Jawziyah bears the following donor’s note:


  
    Donated by Aljawharah bint al-Imam Faisal needing reward of God, on those Muslims who may beneﬁt by it. ‘Whoever changes it after hearing it knows that it is a sin to change it. God is All-Hearing and All-Knowing.’ Peace upon Muhammad, his relatives and his companions. Recorded in 1900 AD.12

  


  Aljawarah married Talal ibn ‘Abd Allah ibn Rasheed who was ruler of Hail during the period 1847–1866. Her marriage reﬂected the solid relationship between Imam Faisal ibn Turki and the al-Rasheed. The reason for it, according to one researcher, was political, namely that Ibn Rasheed aimed to consolidate his position by marrying into the al-Saud family.13 Available information indicates that Aljawharah did not bear any children to Ibn Rasheed who died in 1866.14 She was married a second time to Saud ibn Jalawi ibn Turki (d. 1889).15 According to an oral account, she asked for a divorce when her second husband took another wife.16


  Aljawharah witnessed at close quarters the inﬁghting among her brothers following the death of her father in 1865. She was saddened by the weakness that befell the house of Saud and consequently encouraged and motivated King ‘Abd al-‘Aziz to regain the throne of his forefathers.17 King ‘Abd al-‘Aziz would later recall how, in his childhood, Aljawharah was the only member of his family who knew intuitively what ﬁred his heart. Remembering his feelings towards her, and her role in motivating and preparing him for what lay ahead, he said: ‘I believe she loved me more than she loved her sons.18 When we were alone in her room, she would sit me on her lap and tell me all the great things I had to achieve when I grew up. She would say, “You must bring to life the greatness of the al-Saud house.”’19


  Aljawharah spoke to the young ‘Abd al-‘Aziz of his predecessor’s talent for ruling. She would, for example, encourage him to seek the elevation of the state of Islam and Muslims through the reform movement. She would instill in him that he was the leader with whom the Arabian Peninsula would ﬁnd glory and strength. But, she would caution, ‘Don’t allow glory for the al-Saud family to be your only focus. You have to strive for the glory of Islam. Your people are in dire need of a leader who will guide them to the path of the Prophet and you will be that leader.’20


  These instructions left a deep impression on the soul of King ‘Abd al-‘Aziz. The writer Muhammad Asad remembers the King saying of Aljawharah, ‘Her words stayed with me and are still in my heart.’21 Throughout his life King ‘Abd al-‘Aziz stressed that she was the only woman to have greatly inﬂuenced him throughout his life.22 Muhammad Jalal Kishk has also highlighted Aljawharah’s role, saying of her, ‘His aunt made him carry the message and taught him as a child his responsibilities for regaining the al-Saud throne and the spreading of Islam.’23


  Aljawharah remained in Riyadh after the battle at al-Mulaida’ in 1891 rather than leave for Kuwait with her brother, Imam ‘Abd al-Rahman. She did not suffer harassment from the men of Muhammad ibn ‘Abd Allah ibn Rasheed (1872–1897) because of a request made to them by ‘Abd Allah ibn ‘Abd al-Latif al-Shaykh that she be left in peace.24 Her sister Nurah, however, left Riyadh for al-Dir’iyah for fear of them.25 During her stay in Riyadh, Aljawharah lived close to her niece Sarah, the daughter of Imam ‘Abd Allah ibn Faisal,26 and took care of her upbringing. It seems that Aljawharah felt her niece was in some kind of danger from Ibn Rasheed’s men. Therefore she took advantage of King ‘Abd al-‘Aziz’s arrival in Riyadh in 1901, during what turned out to be an unsuccessful attempt to regain the city, to suggest that he marry Sarah and take her with him to Kuwait, a request which ‘Abd al-‘Aziz accepted.27 By so doing, Aljawharah not only wanted him to protect Sarah but to bind her to her family through its most prominent member, King ‘Abd al-‘Aziz.


  As the campaign for the uniﬁcation of the country began, Aljawharah’s house became a safe haven for members of her mother’s family in difﬁcult times. For example, ‘Abd al-Rahman ibn Muhammad ibn Mu’ammar, one of her maternal uncles, stayed in her house after he was injured in the attack on Riyadh in 1903 by ‘Abd al-‘Aziz ibn Mut’ib ibn Rasheed (ruled 1897–1906).28


  Aljawharah played two important roles in her time. Firstly, King ‘Abd al-‘Aziz depended on her to educate the women in his palace.29 Secondly, the King sought and listened to her advice in certain matters.30 It is, therefore, not surprising that he was very keen on visiting her daily, a tradition King ‘Abd al-‘Aziz maintained all his life, keeping in touch with his relatives in spite of his busy schedule.31 The King would combine his visits to her with visits to his father. Aljawharah was herself always eager to pay daily visits to her brother Imam ‘Abd al-Rahman,32 emphasizing the depth of her emotion and closeness to him. 


  Among her charitable contributions was a donation for soonto-be-married-women to whom she would give a dress and a piece of gold. Later she limited this donation to cosmetics such as henna, perfume, lipstick (called dayram)33 amongst other things.34 Charitable projects demonstrate Aljawharah’s social commitment and her awareness of the need to participate in society. Most women at that time were in need of clothes and make-up for their marriages.



  In addition Aljawharah had a water fountain built near the Dikhnah Wall which was considered one of the most famous fountains of Riyadh at the time.35 It probably belonged to her house and farm though many people beneﬁted from it.


  According to ‘Abd al-Muhsin ibn Muhammad ibn Mu’ammar Princess Aljawharah died in 1931,36 a date corresponding with what Harry St. John Philby wrote regarding the death of a daughter of Imam Faisal.37 ‘Abd al-Rahman ibn Sulaiman al-Ruwaishid, however, wrote that she died in 1935.38 The discrepancy between these two dates is of little signiﬁcance since she lived long enough to see the uniﬁcation of the kingdom by King ‘Abd al-‘Aziz al-Saud.


  Notes


  1 Wizarat al-Shu’un al-Baladiyah wa al-Qarawiyah: Amanat Madinat al-Riyadh, Mu’jam Asma’ Shawari’ Madinat al-Riyadh wa Mayadiniha (Riyadh: Wikalat al-Khadamat, 1998), vol. 1, p. 38.

  2 H. St. John Philby, al-Dhikra al-‘Arabiyah al-Dhahabiyah, trans. into Arabic by Mustafa Kamal Fayid (Cairo: Matba’at al-I’timad 1953), p. 364. It should be noted that in his passages on Turfah, the youngest sister of Aljawharah, Philby mentioned that she was older than a sister who died in 1931. But when recording his notes on the family of al-Saud (p. 364), Philby provided a piece of information from which it can be inferred that this sister (whom we are inclined to believe was Aljawharah) was older than Turfah, whose date of birth Philby categorically cites (p. 197) without referring to the discrepancy.

  3 ‘Abd al-Muhsin ibn Muhammad ibn ‘Abd al‘Aziz ibn Mu’ammar, Imarat al-‘Uyaynah wa Tarikh al-Mu’ammar, 1st ed. (Cairo: Dar al-Amin, 1995), pp. 420, 442.

  4 Based on the following considerations: (i) That Aljawharah married Talal ibn ‘Abd Allah ibn Rasheed who died in 1866. If we accept that she was born in 1854 this would mean that she was 13 years old when he died and that her marriage to him was in the last period of his life. This is unlikely given Ibn Rasheed’s probable state of health and the report she related from her father about his relationship to ‘Abbas Pasha, the ruler of Egypt (1848–1854) in which he states ‘This is our friend and he helped us to leave Egypt’, Muhammad Jalal Kishk, al-Saudiun wa al-Hal al-Islami, 3rd ed. (N.P.: 1992), note on p. 200. Kishk reported this on the authority of Prince Musa’ad ibn ‘Abd al-Rahman ibn Faisal al-Saud without naming Aljawharah. ‘Abd al-Rahman al-Ruwaishid, who was Kishk’s first source, assured me that it was Aljawharah, because the year 1854 means she was born in the year of ‘Abbas Pasha’s death. If we accept that her date of birth was 1851, it means that she was 16 when her husband Ibn Rasheed died, which is more acceptable. However it means that she was three years old when ‘Abbas Pasha died. See William Gifford Palgrave, Narrative of a Year’s Journey Through Central and Eastern Arabia 1862–1863 (London & Cambridge: Macmillan and Co., 1865), vol. 1, p. 135; Madawi Talal al-Rasheed, ‘The Political System of a North Arabian Chiefdom: The Rashidi Amirs of Hail 1836–1921,’ PhD thesis (Cambridge: University of Cambridge, 1988), p. 185. (ii) To reach a compromise between what we have stated on her authority from her father on the nature of his relationship with ‘Abbas Pasha, which means that she was close to her father particularly towards the end of his life, and her marriage to Talal ibn Rasheed we are inclined to believe that the mid decade of the nineteenth century was the most likely date of her birth since it makes her of an age at which she could realize what her father was saying. (iii) To find a compromise between her closeness to her father as indicated in the previous report and her marriage to Ibn Rasheed, we are inclined to believe that her marriage did not require her to go to Hail and that she therefore stayed in Riyadh close to her father.

  5 Ibn Mu’ammar, Imarat, p. 442.

  6 Muhammad ibn ‘Uthman ibn Salih al-Qadi, Rawdat al-Nazirin ‘an Ma’athir ‘Ulma’ Najd wa Hawadith al-Sinin, 1st ed. (Cairo: Matba’at al-Halabi, 1980), vol. 1, pp. 250, 254.

  7 Ibn Bishr mentioned that Imam Faisal stayed in Sadus in that year. See Ibn Bishr, ‘Unwan, vol. 2, p. 212.

  8 Information obtained from Mishari ibn Faisal ibn Mu’ammar.

  9 Ibn Mu’ammar, Imarat, pp. 420, 442.

  10 On Imam Faisal’s interest in knowledge and education, see Ibn Bishr, ‘Unwan, vol. 2, pp. 215, 219, 235, 256.

  11 ‘Abd al-Rahman ibn Sulaiman al-Ruwaishid, Qasr al-Hukm ﬁ al-Riyadh: Asalat al-Madi wa Rau’at al-Hadir, 1st ed. (Riyadh: Dar al-Shibl, 1992), p. 120.

  12 MS preserved in King Fahd National Library in Riyadh.

  13 al-Rasheed, ‘The Political System,’ p. 185.

  14 Ibid., p. 161.

  15 Muhammad Amin al-Tamimi. ‘Nasab Usrat al-Saud.’ MS in King ‘Abd al-‘Aziz Foundation for Research and Archives in Riyadh, folio 5.

  16 Conversation with Wadha bint Fahd ibn Jum’ah (who was closely attached to Princess Aljawharah), Wednesday, 24 March 1998 in Riyadh.

  17 Wizarat al-Shu’un. Mu’jam, p. 38.

  18 Muhammad Asad, al-Tariq ila Makkah, trans. into Arabic by ‘Afif Ba’albaki, 1st ed. (Beirut: Dar al‘Ilm lil Mala’yin 1956), p. 205. However, he erroneously attributed this information to the younger paternal aunt of King ‘Abd al‘Aziz, Turfah, who had children, while it is known that Aljawharah had none. Conversation with Wadha bint Fahd ibn Jum’ah on March 24, 1998. Since Aljawharah had no children, I believe that the King meant by his statement that had she had any, she would have loved him more than them.

  19 Asad, al-Tariq, p. 205.

  20 Ibid., p. 206.

  21 Ibid.

  22 Conversation in Riyadh with ‘Abd al-Rahman ibn Sulaiman al-Ruwaishid, Monday, January 25, 1998. He states that his source was Prince Musa’ad ibn ‘Abd al-Rahman al-Saud.

  23 Kishk, al-Saudiun, p. 60.

  24 Conversation with Wadha bint Fahd ibn Jum’ah on Wednesday, March 24, 1998 in Riyadh.
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