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    The Nicene-Constantinopolitan Creed

    
      
        
          
            
            
            
            
            
            
              
                	
πιοτεύομεν εἰς ἕνα Θεὸν


                	
Credo in unum Deum


                	
We believe in one God,


              

              
                	
πατέρα, παντοκράτορα,


                	
Patrem omnipotentem;


                	
the Father, the Almighty,


              

              
                	
ποιητὴν οὑρανοῦ καὶ γῆς,


                	
factorem coeli et terrae,


                	
maker of heaven and earth,


              

              
                	
ὁρατῶν τε πάντων καὶ αοράτων.


                	
visibilium omnium et invisibilium.


                	
of all that is, seen and unseen.


              

              
                	
 


                	
                	
              

              
                	
καὶ εἰς ἕνα κύριον Ίησοῦν Χριοτὸν,


                	
Et in unum Dominum Jesum Christum,


                	
We believe in one Lord, Jesus Christ,


              

              
                	
τὸν υἱὸν τοῦ Θεοῦ τὸν μονογενῆ,


                	
Filium Dei unigenitum,


                	
the only Son of God,


              

              
                	
τὸν ἐκ τοῦ πατρὸς γεννηθέντα


                	
et ex Patre natum


                	
eternally


              

              
                	
πρὸ πάντων τῶν αἰώνων,


                	
ante omnia saecula


                	
begotten of the Father,


              

              
                	
Φῶς ἐκ Φωτός,


                	
Deum de Deo, Lumen de Lumine,


                	
God from God, Light from Light,


              

              
                	
Θεὸν άληθινὸν ἐκ θεοῦ άληθινοῦ,


                	
Deum verum de Deo vero,


                	
true God from true God,


              

              
                	
γεννηθέντα, οὐ ποιηθέντα,


                	
genitum, non factum,


                	
begotten, not made,


              

              
                	
ὁμοούσιον τῷ πατρὶ·


                	
consubstantialem Patri;


                	
of one Being with the Father.


              

              
                	
δι’ οὗ τὰ πάντα εγένετο·


                	
per quem omnia facta sunt;


                	
Through him all things were made.


              

              
                	
τὸν δι’ ἡμᾶς τοὺς άνθρώπους


                	
qui propter nos homines


                	
For us


              

              
                	
καὶ διὰ τὴν ἡμετέραν σωτηρίαν


                	
et propter nostram salutem


                	
and for our salvation


              

              
                	
κατελθόντα ἐκ τῶν οὐρανῶν


                	
descendit de coelis,


                	
he came down from heaven:


              

              
                	
καὶ σαρκωθέντα ἐκ πνεύματος ἁγίου


                	
et incarnatus est de Spiritu Sancto


                	
by the power of the Holy Spirit


              

              
                	
καί Μαρίας τῆς παρθένου


                	
ex Maria virgine,


                	
he became incarnate from the Virgin Mary,


              

              
                	
καί ἑνανθρωπήσαντα,


                	
et homo factus est;


                	
and was made man.


              

              
                	
 


                	
                	
              

              
                	
οταυρωθέντα τε ὑπὲρ ἡμῶν


                	
crucifixus etiam pro nobis


                	
For our sake he was crucified


              

              
                	
ἐπὶ Ποντίουά Πιλάτου,


                	
sub Pontio Pilato,


                	
under Pontius Pilate;


              

              
                	
καὶ παθόντα καὶ ταΦέντα,


                	
passus et sepultus est;


                	
he suffered death and was buried.


              

              
                	
καὶ άναστάντα τῇ τρίτῃ ἡμέρᾳ


                	
et resurrexit tertia die,


                	
On the third day he rose again


              

              
                	
κατὰ τὰς γραΦὰς,


                	
secundum Scripturas;


                	
in accordance with the Scriptures;


              

              
                	
καὶ άνελθόντα εἰς τοὺς οὐρανούς,


                	
et ascendit in coelum,


                	
he ascended into heaven


              

              
                	
καὶ καθεζόμενον


                	
sedet


                	
and is seated


              

              
                	
ἐκ δεξιῶν τοῦ πατρός,


                	
ad dexteram Patris;


                	
at the right hand of the Father.


              

              
                	
καὶ πάλιν ἐρχόμενον μετὰ δόξης


                	
et iterum venturus est, cum gloria,


                	
He will come again in glory


              

              
                	
κρῖναι ζῶντας καὶ νεκρούς·


                	
judicare vivos et mortuos;


                	
to judge the living and the dead,


              

              
                	
οὗ τῆς βαοιλείας οὐκ ἔσται τέλος.


                	
cujus regni non erit finis.


                	
and his kingdom will have no end.


              

              
                	
 


                	
                	
              

              
                	
καὶ εἰς τὸ πνεῦμα τὸ ἅγιον,


                	
Et in Spiritum Sanctum,


                	
We believe in the Holy Spirit,


              

              
                	
τὸ κύριον, καὶ τό ζωοποιόν,


                	
Dominum et vivificantem,


                	
the Lord, the giver of life,


              

              
                	
τὸ ἐκ τοῦ πατρὸς ἐκπορευόμενον,


                	
qui ex Patre Filioque procedit;


                	
who proceeds from the Father and the Son.


              

              
                	
τὸ οὺν πατρὶ καὶ υἱῷ


                	
qui cum Patre et Filio


                	
With the Father and the Son


              

              
                	
ουμπροσκυνούμενον καὶ ουνδοξαζόμενον,


                	
simul adoratur et conglorificatur;


                	
he is worshiped and glorified.


              

              
                	
τὸ λαλῆσαν διὰ τῶν προΦητῶν·


                	
qui locutus est per Prophetas.


                	
He has spoken through the Prophets.


              

              
                	
 


                	
                	
              

              
                	
εἰς μίαν, ἁγίαν, καθολικήν


                	
Et unam, sanctam, catholicam


                	
We believe in one holy catholic


              

              
                	
καὶ άποσολικὴν ἐκκλησίαν·


                	
et apostolicam ecclesiam.


                	
and apostolic Church.


              

              
                	
ὁμολογοῦμεν ἓν βάπτισμα


                	
Confiteor unum baptisma


                	
We acknowledge one baptism


              

              
                	
εἰς ἄΦεσιν ἁμαρτιῶν·


                	
in remissionem peccatorum;


                	
for the forgiveness of sins.


              

              
                	
προσδοκῶμεν άνάσταοιν νεκρῶν,


                	
et expecto resurrectionem mortuorum,


                	
We look for the resurrection of the dead,


              

              
                	
καὶ ζωὴν τοῦ μέλλοντος αἰώνος. ’Αμήν.


                	
et vitam venturi saeculi. Amen.


                	
and the life of the world to come. Amen.


              

            
          

        

      

    

  





A Guide to Using the Commentaries
in the Ancient Christian
Doctrine Series


Several features have been incorporated into the design of this commentary series. The following comments are intended to assist readers in making full use of each of the volumes.


Sections of the Creed

The five commentaries are first and foremost a phrase-by-phrase commentary on the Nicene-Constantinopolitan Creed. The portion of the Creed for each individual volume has been set in three languages—Greek, Latin and English—with the appropriate phrase under consideration highlighted in bold font in each language. Numerous English translations have been developed in recent years; we have used the ICET version of 1975 because of its current wide use.




Historical Contexts and Overviews

Following each section of the Creed is a short section labeled HISTORICAL CONTEXT. Where wording of the Creed reflects the culmination of discussions of highly controverted issues, readers are offered a brief summary of the controversy and the issues at stake in order for them to make more sense of the selections set forth. Where doctrine developed harmoniously without much controversy, that fact is noted and a brief description of the development of the doctrine is supplied. Following the historical context is a section labeled OVERVIEW, designed to provide a brief précis of the ensuing section’s excerpts. It tracks a reasonably cohesive thread of argument among patristic comments, even though they are derived from diverse sources and generations.




Topical Headings

An abundance of varied patristic comment is available for each phrase of the Creed. At the same time the Creed itself forms a skeleton for supporting the larger doctrinal convictions of the church. Thus the commentary on the Creed can show the full range of the church’s systematic theological concerns. For this reason we have broken the sections of the Creed into two levels. First are subsections that group common themes within the patristic comments. Then each individual patristic comment is tagged by a key phrase, metaphor or idea that suggests the essence of the excerpt.




Identifying the Patristic Texts

Following the topical heading of each excerpt, the name of the patristic commentator is given. An English translation of the patristic comment is then provided. This is immediately followed by the title of the patristic work in English and the appropriate textual reference—usually book, section and subsection. If the notation differs significantly between the English-language source footnoted and other sources, alternate references appear in the notes.




The Footnotes

Readers who wish to pursue a deeper investigation of the patristic works cited in this commentary will find the footnotes especially valuable. A footnote number directs the reader to the notes at the bottom of the right-hand column, where in addition to other notations (clarifications or biblical cross references) is found information on English translations (where available) or standard original language editions of the work cited. An abbreviated citation (normally citing the book, volume and page number) of the work is provided. A key to the abbreviations is provided in the front matter. Where there is any serious ambiguity or textual problem in the selection, we have tried to reflect the best available textual tradition. Where original language texts have remained untranslated into English, we provide new translations. Wherever current English translations are already well rendered, they are utilized, but where necessary they are stylistically updated. A single asterisk (*) indicates that a previous English translation has been updated to modern English or amended for easier reading. A double asterisk (**) indicates either that a new translation has been provided or that some extant translation has been significantly amended.




Outline of Contents, List of Ancient Authors and Texts Cited, and Index

In lieu of a subject index, a full outline of the sections and subsections has been included in the back matter of each volume. This should aid readers in finding specific theological content and make the volumes all the more useful for the study of historical and systematic theology. Each volume contains a list of ancient authors and texts cited, as well as a full Scripture index.




Biographical Sketches and Timeline

Many readers will find helpful brief biographical sketches of the patristic writers as well as a timeline placing them within the proper century and geographical location. Rather than repeating the sketches and timeline in each volume, we have decided to gather them at the conclusion of volume five. Similarly, we have supplied the general introduction to the series only in volume one. For any readers who have not purchased the whole set, the general introduction, sketches and timeline may be found online at www.ivpress.com by searching for the series information and following the appropriate links.
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Introduction



The Church Expressing Its Belief

The expression of the beliefs of the early church1 was always a question of dynamic confession (“praise” is how we moderns should translate that word) rather than academic systematization. This is not to say that the faith articulations of the ancient Christians were not intellectually demanding; one has only to read the following selections from the theological writers of the early centuries to see that the opposite is true. Indeed, this was always the case from the beginning, since even the homespun parabolic teachings of Jesus are only deceptively simple. It means, rather, that the way the early Christians told and celebrated the story of their faith was invested in a veritable complex of different forms of affirmation, among which the writings of the intelligentsia (those who, after the fourth century, would come to be called the Fathers2) were only a small part.

The faith formulas of the Christians, and more than that dry term can possibly convey—their sheer delight and joy in Jesus (their “cheerful light”3 and liberation, their savior, their anchor, and the other innumerable titles they loved to bestow on him in worship)—flowed out like an irrepressible spring in the liturgy long before they arrived at the stage of literary doctrinal formulations. This is why, for example, the creeds were first and foremost baptismal prayers long before they became conciliar tests of faith to stand against and remedy schools of thought that had been rejected as either peripheral or obnoxious by the common body of believers. It is this common mind of the ancient church that is often called the sensus fidelium (“the instinct of believers”). That sifting, preserving and defending of evangelical tradition we might call other names too, such as the great church, a notion scholars often use in historical contexts, or a term more often used by theologians, the apostolic tradition, the evocation of the authentic spirit of faithfulness to Jesus’ teaching and spirit, which the church preserves across its journey through time. Innumerable controversies in the history of the church over what was or was not authentically evangelical should not blind us to the relatively simple fact that in antiquity the great church used a test of common sense to establish that criterion. Did a particular view harmonize with the Scriptures or not? Was a certain belief central, thus needing defense, or peripheral, something that could be left as a matter of divergent opinions (what would later be called theologoumena)? The real issue was, what did the sense of the faithful say, in contradistinction to the spirit of the age, which later was not always to be trusted?

But however much the first confessions were rooted in Scripture or liturgy and nurtured by traditions and common sense, it was inevitable that once theological literature had arrived at a form that had been refined and tested by controversies and challenges over several generations (some of which seemed to many to strike at the foundations of the Christian faith itself4) they should assume something of a classical status. The authenticity of this later, more controversial, literature as fitting commentaries on the Scriptures was generally admitted, and its effectiveness in combating highly speculative and often ahistorical exegeses of the structures of the Christian faith, particularly those of the Gnostics, made them assume a quasi-canonical status alongside the Scriptures, something that was eventually formally acknowledged, after the fourth century, by affording them patristic standing. By this stage (and it was a concept that was coming to be more and more clearly focused after the third century) it was much easier to chart the main lines of the orthodoxy of the great church, compared, for example, with the various forms of speculative theology that had come to be classed, by contrast, as heresy.5 Some careless historians have implied that heresy and orthodoxy are anachronistic concepts that arose only after the second-century Gnostic crisis. A cursory perusal of the Johannine letters or the Pauline pastorals will show any reader that the clear distinction of orthodoxy and heresy was already seen, by the end of the first century, to be a critical matter if faith in Jesus was to be preserved and handed on. The author of 2 Peter, as well as the writer of the Johannine letters,6 suggest that heresy is not simply a set of intellectual mistakes about the tradition of the gospel but part of an eschatological decline from grace, something that will always affect the church as it transitions time and space and that always has to be guarded against.

What was at stake in all of this struggle to preserve the authentic tradition, however (even before these intelligent and reflected structures of orthodoxy were eventually set in place in this formal manner in the course of the development of church history7) was the fight from the beginning to retain, preserve and faithfully observe the tradition of Jesus as handed to the newly founded churches in and through the apostolic preaching. In short, what was seen to be of the essence was fidelity to apostolic tradition. That largely meant, for the church of the first three centuries, the new understanding of the Old Testament in the light of the great saving mysteries of Jesus and the reading of the events of the Lord’s ministry in the light of the apostolic preaching and letters that took shape in the form of the New Testament. The first great fight for apostolic tradition is no less than what we have come to know as the defense of the canon of the New Testament.

Seen in this aspect, the closing of the canon was not a reactionary movement of censorship but rather one concerned with the deepest aspects of quality control. After the elevation of the canon as the first level of apostolic witness, there soon came the traditional prayers and praises and confessions that grew out of the Christian Scriptures, which were finally to grow into creeds, formal theological treatises, books of commentary, eucharistic and sacramental liturgies and many other documentary expressions of a lively and an organically harmonious development of the apostolic spirit through different generational contexts. The third and fourth centuries were often marked by bitter controversies over the fundamentals of the faith, not because, as many postmodern writers have recently tried to suggest, those fundamentals were not there or were so embryonic that no one could agree on them, but on the contrary because the divergences that had appeared among the congregations were widely felt to be so extraordinarily deviant8 that the more generally accepted tradition of the apostolic literature was felt to be endangered. Indeed, anyone who was happy to accept the so-called Gospel of Philip as satisfactorily apostolic inevitably had to diminish the real significance of the historicity of the passion accounts and the genuine significance of the fleshly incarnation of the Lord.




The Defense of the Apostolic Tradition

This book is a collation of those classical Christian responses of the great church that with elegance, conciseness and apostolic spirit were generally determined to set a bulwark around the foundations of the Christian kerygma, in refutation of all theories and speculations that might undermine its transmission across the generations. The task of sifting orthodoxy and heresy in our own beliefs and confessions (and in those we hear from others, for our age is certainly no less productive of new theologies and insights and confessions than any other preceding us) has especial relevance and continuing importance in our day, at least for all those Christians who have a continuing commitment to the concept of the transmission of the apostolic tradition.

There are many who would regard the very notion as anachronistic, historically unprovable or irrelevant. One of the cottage industries of the present moment among historical theologians is the rehabilitation of the ancient heresies, and often their invention when sufficient evidence no longer remains. We seem to live in a fever of conspiracy theory where orthodox oppressors heavy-handed poor heretics aside, and modern scholars feel obliged to side with the tragic losing side, who are even sometimes elevated as symbols of “God’s own poor.” The reality was far from that kind of romantic nonsense. If we had to put our finger on who was elitist and who was inclusivist in antiquity, it would have to involve a denunciation of the Gnostics, for example, as the most elitist of all. All credit to the great church who denounced them for it, in the name of a greater inclusivity based on common sense and common education. It was, after all, the Gnostics who derided the larger Christian congregations as the unwashed proletariat. To elevate many of these heretical movements, as often happens today, as harbingers of the common person’s freedom is patently fallacious. The battle with these obnoxiously elitist sectarian movements was conducted generations before Christian bishops could ever call on the dubious assistance of secular power to enforce their views. Anti-Gnostic bishops, such as Irenaeus, won the day not least because they talked common sense but because the Gnostics could never win the hearts and minds of the large Christian congregations. The people believed their bishops, because they too felt the self-evident force of the argument that such elitist speculations did not match with the beauty and clarity of the gospel message of Jesus.

The great church labeled movements as heretical or deviant precisely because they were at a considerable variance from the standard tradition of the confession of Jesus as Lord, which had been adopted by the churches in that commonwealth of communities they knew around themselves. This growing sense of commonweal of churches (koinōnia, or fellowship) was built up from trade or personal relations at an early date, and eventually by the increasingly effective common nexus of episcopal leaders who were ever more literate after the second century and looked after the literature of their churches with a careful eye, sharing texts and letters and good practices with one another. Even from the first this commonwealth of churches was an international one. It can be witnessed already in what we now call the canon of the New Testament, from the fifties of the first century. By the third century it was an intercommunicating commonweal of churches spread around the Mediterranean and penetrating more deeply into the land mass of Asia Minor; and by the fourth century it was an intellectual heritage that was being increasingly codified and commented on by the leading intellectuals of the age, as well as enshrined in a form of liturgical prayers that were becoming increasingly standardized around the worship practices of great Christian city cultures such as Antioch, Rome, Caesarea-Jerusalem, Alexandria, Carthage and eventually Constantinople. Christian thinkers of the earliest centuries knew exactly what was meant by the great tradition of the gospel and were not slow to defend it. This book, therefore, is a collation of exactly those texts that were raised up in defense of the central pillars of belief; and nothing was regarded as so synoptic of the main foundations of belief as the baptismal creed, of which genre the creed of Nicaea, after the fourth century, was elevated as the supreme international example.

The importance of these texts, the very reason why they were designated patristic in the first place, is that they have been commonly regarded across centuries of the life of the church as authentic exegeses of the evangelical and apostolic tradition. As such they are the heart’s blood of the one, holy, catholic and apostolic church of Christ that is called to make its journey across time and space confessing one and the same gospel in fidelity to its risen Lord, and with sufficient wit to know how to preach the ancient kerygma faithfully, allowing its renovating power to shine out in ever new historic conditions and philosophical environments.

When one looks at the creedal clauses in slow motion (something this book will allow the reader to do preeminently), it is startlingly obvious how almost all of them take their life as meditations on a foundational biblical phrase, most of which, in turn and in their own original contexts, were exclamations of praise. The technical term for this movement to praise in the face of the mighty works of the Lord was “doxology.” It is a word derived from the Greek doxa, the “glory” of the Lord, which in and of itself evoked the glorification of the wonders of God from the heart of the church. In short, we might well say, the faith of the early church was doxological in essence. We would, indeed, not be going too far astray to infer that all true theology, ever since, has been doxological in essence; and when it has not been so, it has surely lapsed from the highest quality of theological statement, since it has forgotten its telos (its end, its goal and its purpose).




The Centrality of Jesus, Lord and Savior

The essence of the Good News that is the Christian gospel is that freedom brought to the world in the community of Christ, by the Lord’s life-giving incarnation, ministry, death and resurrection, and the capacity this saving mystery (for it is a unified whole) confers on the redeemed for the true knowledge of God that illuminates, transfigures and vivifies the believer. The Greek patristic writers summed up this whole related nexus of the salvation wrought by Christ as the economy of salvation.9 It is the perennial celebration of this economy that marks the christological sections of the creed and that is the recurring leitmotif of all the sections of this present collection of texts. This celebration of the fundamental insight occurs in two main forms: first the insistence, in the teeth of Arianism, that the Lord who came to earth was one and the same as the eternal Word of God who had been with the Father from all ages and who himself had set within the creation the pattern of its inmost order and beauty;10 and second, the bold affirmation of Paul’s apostolic dictum (Gal 6:14) that we ought to make our boast in the cross of the Lord Jesus. The insistence that Christ’s sufferings and death were his redemptive triumph was lovingly explored throughout the early church, to such an extent that the theology of the cross (that theologia crucis that is so prevalent in the early Christian writers) becomes a veritable theology of glory and triumph.

The suffering Lord is the victor and hero. It is a far cry from the lugubrious theology of the passion of the later Middle Ages. This second aspect, however, is the predominant theme of the following volume in this series, one that is specifically dedicated to the creedal clauses governing the redemptive work of Christ, beginning from the phrase “he was crucified under Pontius Pilate.” It is the concern of this present volume to focus more exclusively on the creedal clauses beginning with “we believe in one Lord, Jesus Christ,” and concluding with “and was made man.”

The dominant note and character of all these extensive patristic comments on the primary christological clauses is their christocentric character. That may go without saying, but it may be significant to observe that their christocentricity is powerfully dynamic in substance and style. Christ is celebrated as Savior by recounting the force of his victory. Without understanding the nature of the conflict and the achievement of salvation he established in the new world order, the early church implies that one cannot properly understand the true significance of Jesus. The achievement of the Christ is of such cosmological importance, and of such importance in the life of God and the regard God has for his entire world, that the real status of Jesus’ person is thereby revealed.

Much has been made in the latter part of the twentieth century of the so-called Christology from below or Christology from above. The terms are not ancient; in fact, they first appear in the mid-twentieth century. Moreover, they are not particularly good as tools for exegeting the mind of the ancient Fathers. They largely do not work, and if they presume, as often they do, that the Scriptures (except the Fourth Gospel) tend to be Christology from below, while the Fathers represent Christology from above, then they are simply wrong. Nothing could be further from the truth. Such crude categories have, for too long now, been overlaid on the great sophistication of patristic Christology. It is long overdue for scholars and students to leave the anachronistic categories of the twentieth century to the side and begin to read, directly from the primary source once more, and with open ears and unblinkered eyes that will be open to the profound weight and immense maturity of early Christian theological reflection. The first thing that will strike the reader is that the early church, in all its christological thought, as can be abundantly seen from more or less any page of this book, has always approached the humble life of its Lord as a manifestation of the divine and transcendent mercy. Yet it understood his glory as part and parcel of his humiliation on the cross. For them, as was certainly true for the apostles Paul and John, the Lord of glory was the man of sorrows, and any separation of the Teacher of Nazareth from the incarnate Word who was, in and of himself, the perfect sacrament of God, was immediately recognized as a deviation from the central Christian tradition, whether one called that lapse Gnosticism, Docetism, Nestorianism, Photinianism or Arianism was of little moment.

The ability to access patristic Christology directly will, I hope, be what the present volume can best offer to the reader who wishes to gain a personal and more or less unmediated sense of the early theologians giving some of their most pithy and direct comment on the mystery of Jesus. Here is a collection of some of the best and liveliest of the patristic understanding of Christ’s person and work, gathered around a celebration of the creed as the foundational element of the authentic apostolic tradition. This is not just a historic monument for the delectation of curiosity seekers or aficionados of ancient history. It is, more than that, a wellspring of apostolic witness.

It is one of the great tragedies of the current state of divided Christianity that this patristic literature is so little known by so many, or, worse, regarded as not a real heritage of the Protestant world, even though it might be of the Orthodox and Catholics. This treasure of the early church shines with the grace of the Spirit, and because of this it is the true catholic (that is, universal) heritage of all the churches of God. It is a lamp to light their way to a deeper understanding of the Scriptures. Such a regained sense of apostolicity is, I suggest, the great agenda of the present moment: the true vision of what real ecumenism ought to be aiming for, in a time when the splintered confessions of Christianity need urgently to renew their hope that they can still come together in a single, even though richly stranded, harmony of the confession of the one Christ, the selfsame Lord who still reigns actively over his redeemed church. For those of us who profess “one Lord, one faith, one baptism,” it is not beyond our wit (at least if it is within our will) to confess also “one apostolic confession” rooted and founded in the great tradition such as is so clearly represented in these volumes.

The short introductions to the various sections of the creed that follow attempt to give a synopsis of the immediate context to what the various Fathers had to say about different aspects of the person of Christ (his eternal sonship, his incarnation, whether he had a soul, and so forth). These immediate remarks, then, will take a wider perspective and look at the generic christological attitude of the Fathers. There was relatively little speculative spirit in the church of the first ages. But once problems had been noted, answers were always sought after. Whenever there was widespread uneasiness with something that was felt to be a deviant innovation (a heresy), the crisis was usually the stimulus for a flurry of subsequent reflection and writing about what “ought to be” seen as the correct view. The literary efforts of the Fathers, therefore, and this is true until about the sixth century anyway, tend to be reactive rather than proactive. There are centuries, and clusters of controversies within centuries, that tend to produce flurries of work, and then there are periods of relative quiet, where the poets and liturgists could stand back from the heat of controversy and write more lyrically.

The christological writings of an Athanasius or a Basil, for example (men who spent more or less the whole of their active lives in white-hot controversy), and the literature of apologetics sound a different tone from the beautiful poetry of such as Ephrem the Syrian or Romanos the Melodist. What can also be seen is that the poets and liturgists are faithfully in harmony with these great controversialists. The Liturgy of St. Basil the Great, used in the Eastern churches throughout Lent, is so-called precisely because so much of the magnificent Christology of Basil has been incorporated into it in the form of the great eucharistic prayer. The Liturgy of St. John Chrysostom, the standard liturgy of the Orthodox church, is a vast and sustained hymn of praise using the patristic Christology of the fourth century as its base material. Far from being dry-as-dust dogmatics, the church shows the authenticity of its tradition by converting it back into the gold of doxology. Anyone who reads the Roman canon can see immediately what a sustained biblical chant it all is. Like one of the psalmists recounting the glorious deeds of the Lord and how he saved Israel through them, so the ancient Latin canon of the mass recounts the whole history of salvation from the righteous Abel, through Melchisidek, to the sacrifice of Jesus.

The following short introductions that open each major section will try to contextualize the different sections more discretely. When a particular argument sprang up (for example, whether the divine Logos was eternal or time-bounded), a large body of literature issued to meet it and work the question out from Scripture, where possible, or deduction from scriptural principles. Often that first question produced others, equally urgent. If the divine Logos was not eternal, for example, to what extent was the adjective “divine” appropriate? If the Logos was time-bound, surely that was the equivalent of confessing the Logos as a creature under God? Such was the logic of Arius, and some of the greatest of the fourth-century Fathers rose to the challenge of refuting him with sophisticated arguments about the nature of procession and order within the timeless Godhead, being themselves timeless things. To attempt to explain why a timeless ordering of the divinity (what we now so blithely, and often without much thought, call the Trinity) can allow for the Father to originate the Son, while the Son is not thereby rendered secondary or inferior by nature to the Father, is certainly of an order of difficulty far more advanced than Arius’s sea chanties that he taught his parish in Alexandria, reducing the whole gospel to the axiom that “There was [a time] when he [the Logos] was not.”

The wit of the followers of the great tradition inserted a “not” at the front of his slogan and it now became even more condensed: “There was not when he was not.” But Athanasius, while knowing that he had to answer such logical puzzles for the sake of quieting the scandal among the faithful, if not for the sake of honing the expression of authentic Christianity for the intelligentsia, was not ever led astray that this level of apologetic was the best way of interpreting the apostolic tradition. His wider writing, therefore, has a far greater range. The patristic Christology is seized with a more universally cosmic spirit, and it lifts its head from abstruse metaphysic, however important that may still be, and often enters the domain of magnificently elevating mystical discourse. This is often the case with the greatest of the orthodox theologians—they merge with high poetry. This is because the Logos of God is not merely the ultimate Truth but also the perfect beauty of God.

Not everything the Fathers have to say is equally convincing to the ears of moderns. It could hardly be expected to be so. Much of the argument is set within the conventions of a form of rhetoric and logic that may appear strange and archaic to most readers today. Their use of scriptural proof texts may also come across as odd to generations who have been accustomed to reading the Bible with the unimaginable luxury of a Bible of their own, and thus to reading with an eye to the wider context than the ancient church, which heard the Scriptures read to them in the course of public worship, generally had. We need to make allowances for them, just as we often need to make allowances for novels from other times and ages. But it is that making of allowances that so often educates us by making us stand a little apart from our own time and condition and, perhaps, our own limiting prejudices.

I hope that this entrance into the world of some of the great Christian spirits of the past will provide exactly this alienating education. They believed that the enlightenment provided by authentic theology was a divine gift, an enlightenment gifted by the Spirit of God. Many Christians are accustomed to such thoughts when reading the holy Scriptures, though even here perhaps that sense of the holy is being diminished in recent times by the prevalence of radically secularized styles of exegesis. Few, I suspect, would be accustomed to regarding the collection of patristic literature as akin to this, but many of the wisest Christians of times past saw the work of the Fathers in exactly that light: the writings of the saints of God who had come to share the mind of Christ11 and were thus in a vantage position to explain the nature of Christ to others. Perhaps one can explain that patristic spirit more clearly by ending with the words of Athanasius of Alexandria, when he was commenting on how to read the Scriptures. His argument is that it is not enough to make a record of the words; what really matters is the conforming of the mind and heart to the spirit of what is signified. This, I think, is the essence of what is meant by the apostolic tradition in Christianity, and more simply, the essence of what is meant by passing from Christian dogmatics to Christian discipleship. It is also the root, therefore, of how theology can rise from being merely tedious dogmatizing to ascend even into the presence of God; being transfigured, by the grace of God, so as to pass from mere comprehension into godly illumination:


Above all, you should live in such a way that you may have the right to eat of the tree of knowledge and of life, and thus come to eternal joys. . . But for the searching of the Scriptures and for true knowledge of them, an honorable life is needed, and a pure soul and that virtue which is in accord with Christ. Only then, with an intellect that is guided on its path by this virtue, will the mind be able to reach its desired goal and comprehend the Scripture, at least as far as it is accessible to human nature to learn about the Word of God. For without a pure mind and the modeling of one’s life after the pattern of the saints, no one could possibly comprehend the words of the saints. If someone wished to see the light of the sun, for example, they would at least wash and clarify their eyes, purifying themselves in some sort to be in harmony with the desired goal (so the eye, becoming lightened, might see the light of the sun); or, for example, if a person wanted to see a particular city or country, they should journey to the place to see it; well, so it is with anyone who wants to understand the inner mind of those who have spoken about God.12
















We Believe in One Lord Jesus Christ
We Believe in One Lord













	
καὶ εἰς ἕνα κύριον ̓Ιησου̑ν Χριστὸν,


	
Et in unum Dominum Jesum Christum,


	
We believe in one Lord, Jesus Christ,





	
τὸν υἱὸν του̑ Θεου̑ τὸν μονογενη̑,


	
Filium Dei unigenitum,


	
the only Son of God,





	
τὸν ἐκ του̑ πατρὸς γεννηθέντα


	
et ex Patre natum


	
eternally





	
πρὸ πάντων τω̑ν αἰώνων,


	
ante omnia saecula


	
begotten of the Father,





	
ϕω̑ς ἐκ ϕωτός,


	
[Deum de Deo], Lumen de Lumine,


	
[God from God], Light from Light,





	
Θεὸν άληθινὸν ἐκ θεου̑ άληθινου̑,


	
Deum verum de Deo vero,


	
true God from true God,





	
γεννηθέντα, οὐ ποιηθέντα,


	
genitum, non factum,


	
begotten, not made,





	
ὁμοούσιον τῳ̑ πατρὶ·


	
consubstantialem Patri;


	
of one Being with the Father.





	
δι΄ οὗ τὰ πάντα εγένετο·


	
per quem omnia facta sunt;


	
Through him all things were made.





	
τὸν δι΄ ἡμα̑ς τοὺς άνθρώπους


	
qui propter nos homines


	
For us





	
καὶ διὰ τὴν ἡμετέραν σωτηρίαν


	
et propter nostram salutem


	
and for our salvation





	
κατελθόντα ἐκ τω̑ν οὐρανω̑ν


	
descendit de coelis,


	
he came down from heaven:





	
καὶ σαρκωθέντα ἐκ πνεύματος ἁγίου


	
et incarnatus est de Spiritu Sancto


	
by the power of the Holy Spirit





	
καὶ Μαρίας τη̑ς παρθένου


	
ex Maria virgine,


	
he became incarnate from the Virgin Mary,





	
καὶ ἐνανθρωπήσαντα,


	
et homo factus est;


	
and was made man.











HISTORICAL CONTEXT: The root of the idea behind this first of the creed’s christological clauses lies in the apostolic utterance of Paul, we know that “‘there is no God but one.’ For although there may be so-called gods in heaven and earth—as indeed there are many ‘gods’ and many ‘lords’—yet for us there is one God, the Father, from whom are all things and for whom we exist, and one Lord, Jesus Christ, through whom are all things and through whom we exist. However, not all possess this knowledge.”1 Those who have the knowledge, he implies, confess it as the foundation of their faith, and so the Pauline text became, for later generations, the fundamental element of the confession of the lordship of Jesus. The lordship of Jesus, the risen Mediator who stands as the way to the Father (“through whom are all things”) is articulated by the apostle as entirely a dynamic of salvation.

It is this character of the power (dynamis) of salvation that marks all the christological thought of the early church in later ages. In all the patristic commentaries, we see the relentless turning around of the concept of the dynamis, the power of salvation that Jesus has conferred on his church, and the manner in which the acceptance of that power allows the believers to understand who the person of Jesus is. It can never be the other way around. The church does not progress from its understanding of who Jesus is to a sense of his charismatic gift to the world but always the other way—from the experience of salvation (soteriology) to the understanding of the significance of the person.

The idea of the Son of God’s mediation is significant in the following texts. It is a threefold understanding: first, how he shares the life of the eternal Father; second, how he mediates the power of God to the material creation that he orders as Logos; and third, how he stands as the mediator between the Father and humanity, which he redeems.

 

OVERVIEW: Jesus is the divine agent of God, whose divinity is wholly to be understood in relation to that of the Father (CLEMENT OF ALEXANDRIA, CYRIL OF ALEXANDRIA, COUNCIL OF CONSTANTINOPLE). Presumptions that the Lord must have an inferior divinity cannot be tolerated, as they retreat backwards to Hellenistic mythology. The Lord Jesus is God in all that the word means in its fullness (CLEMENT OF ALEXANDRIA, EUSEBIUS, PSEUDO-DIONYSIUS). This is no alternative God or rival to God. The church is given the revelation of the true God in and through the obedience of the Son, his humility and harmony with the Father (GREGORY OF NAZIANZUS, GREGORY OF NYSSA). These lowly characteristics are the proof positive of what is truly meant by his divine status as true Son of the merciful and life-giving Father (CYRIL OF ALEXANDRIA). The divinity of the Son is witnessed in the world by means of the saving power witnessed in Jesus (CLEMENT OF ALEXANDRIA, SYNOD OF ALEXANDRIA, CYRIL OF ALEXANDRIA). The incarnate Lord is the preexistent pattern of the created order, the providential power whereby the supreme Deity made and ordered the material universe (EUSEBIUS). The mysterious harmony of the Logos and the Father is fully understood only when one confesses the coequality of Father and Son. That means not simply sharing a similar status of being, or even sharing a same level of power in being, but more precisely the Son sharing the selfsame being of the Father (GREGORY OF NYSSA, AMBROSE, GREGORY OF NAZIANZUS). This, in turn, means that the christological faith of the church is a trinitarian one, involving the need for a clear confession of how the incarnate Lord acts on earth as one of the holy Trinity (CYRIL OF ALEXANDRIA, PSEUDO-DIONYSIUS, CYRIL OF JERUSALEM, HILARY).


Jesus Christ Is Lord

THE HARMONY OF FATHER AND SON. GREGORY OF NAZIANZUS: For us the monarchy is formed by equality of nature, harmony of will, identity of activity and the concurrence with the One2 of those beings who derive from the One,3 a unity impossible among creaturely beings, so that while they are numerically distinct there is no severance in substance.4 The original unity comes into action as a duality and reaches its final form as a trinity, and thus we have the Father, the Son and the Holy Spirit. The Father is the begetter and the emitter, but this does not mean that he undergoes a change and that there is any temporal succession or any physical relation. The Son and the Spirit are respectively offspring and emission, for I know no other terms that could be applied, such as to avoid completely any material suggestions.5 ON THE SON, THEOLOGICAL ORATION 3(29).2.6

 

THE SINGLE GODHEAD. GREGORY OF NYSSA: But if a person keeps steadfast to the sound doctrine and believes that the Son is of the nature that is divine without admixture, he will find everything in harmony with the other truths of religion, namely, that our Lord is the maker of all things, that he is King of the universe, set above it not by an arbitrary act of capricious power but ruling by virtue of a superior nature; and besides this, he will find that the one first Cause, as taught by us, is not divided by any unlikeness of substance into separate first causes,7 but one Godhead, one Cause, one Power over all things is believed in, that Godhead being discoverable by the harmony existing between these like beings and leading the mind on through one like to another like,8 so that the Cause of all things, which is our Lord,9 shines in our hearts by means of the Holy Spirit. AGAINST EUNOMIUS 1.36.10

 

THE INCARNATE IS ONE OF THE TRINITY. SECOND COUNCIL OF CONSTANTINOPLE (553): If anyone does not profess that our Lord Jesus Christ, who was crucified in his humanity, is truly God and Lord of glory and one of the holy Trinity, let such a one be anathema. ANATHEMA 10.11




God in Person

THE DEITY OF THE SON. CLEMENT OF ALEXANDRIA: God is indemonstrable and therefore is not an object of knowledge. But the Son is Wisdom and Knowledge and Truth and all that is akin to these, and he admits of demonstration and explanation. All the powers of the Spirit12 gathered together into unity complete the notion of the Son, but he is not completely expressed by our conception of each of his powers. He is not merely one, as unity, or many, as having parts, but One as All. Hence he is All. For he is the circle of all powers, which in him are rounded and united. STROMATEIS 4.25 (156.1).13

 

THE LORD IS MAN AND GOD. CLEMENT OF ALEXANDRIA: Believe,O mortal, in him who is man and God: believe in him who suffered and is worshiped as the living God. Servants, believe in him who was dead; all people, believe in him who is the only God of all humankind. Believe and receive salvation for your reward. EXHORTATION TO THE GREEKS 10.(106).14

 

FAITH IN THE DIVINE SON. ACTS OF THE COUNCIL OF ALEXANDRIA (362): But since also certain people seemed to be contending together concerning the economy of the Savior in the flesh, we inquired of both parties. And what the one confessed, the others also agreed to, that the Word did not, as he came to the prophets, so dwell in a holy man at the consummation of the ages, but that the Word himself became flesh, and “being in the form of God,” “took the form of a servant.”15 From Mary after the flesh he became man for us, and thus in him the human race is perfectly and wholly delivered from sin and quickened from the dead and is brought to the kingdom of the heavens. For they confessed also that the Savior did not have a body without a soul or without sense or intelligence; for it was not possible, when the Lord had become man for us, that his body should be without intelligence; nor was the salvation effected in the Word himself a salvation of body only, but of soul also. And being Son of God in truth, he became also Son of man, and being God’s only-begotten Son, he became also at the same time “firstborn among many brethren.”16 So there was not one Son of God “before Abraham”17 and another after Abraham. There was not one who raised up Lazarus and another who asked concerning him, but the same one said as man, “Where does Lazarus lie?”18 and as God raised him up. He who was man in the body spat, but divinely, as Son of God, he opened the eyes of the man blind from his birth.19 As Peter says,20 in the flesh he suffered, as God opened the tombs and raised the dead. For these reasons, understanding all that is said in the gospel in this way, they assured us that they held the same truth about the Word’s incarnation and becoming man. ATHANASIUS, ON THE SYNODS 7.21

 

THE WORD, GOD INCARNATE. CYRIL OF ALEXANDRIA: The Son, therefore, certainly is God by nature; and how then did the Father give him that “name that is above every name”?22 To this we say that when he was flesh, that is, human like us, he took the name of a servant and assumed our poverty and low estate. But when he had finished the mystery of the dispensation in the flesh, he was raised to the glory that belonged to him by nature, not as to something unaccustomed or strange or that accrued to him externally and was given him from another, but rather as to that which was his own. For he spoke to God the Father in heaven, “Father, glorify me with the glory I had with you before the world was.”23 For, existing before the ages and before the worlds, as one that was of God and was God, he was clothed with the glory that belongs to the Godhead; and when he became a man, as I said, he endured neither mutation nor change but continued rather in that state in which he had constantly existed and such as the Father was who begot him, that is to say, like him in everything. HOMILIES ON THE GOSPEL OF LUKE 128.24

 

CHRIST IS WORD MADE FLESH. SECOND COUNCIL OF CONSTANTINOPLE (553): If anyone says that the Word of God who worked miracles was someone other than the Christ who suffered,25 or that the divine Word was joined with the Christ who had been born of woman or that he was in him as one person within another;26 and does not rather say that he who was made flesh and became man is the one, selfsame Jesus Christ our Lord, the Word of God; and that both the miracles and the sufferings that he voluntarily endured in his humanity are his: let such a one be anathema.27 ANATHEMA 3.28




Only True God

THE SON UPHOLDS CREATION. EUSEBIUS OF CAESAREA: In the same manner, or rather in a manner that far surpasses all likeness or comparison, the perfect Word of the supreme God, as the only-begotten Son of the Father—not consisting in the power of utterance, or comprehended in syllables and parts of speech or conveyed by a voice that vibrates on the air, but being himself the living and effectual Word of the most High and subsisting personally as the power and wisdom of God—proceeds from his Father’s deity and kingdom. Thus, being the perfect offspring of a perfect Father and the common preserver of all things, he diffuses himself with living power throughout creation and pours from his own fullness abundant supplies of reason, wisdom, light and every other blessing, not only on objects nearest to himself but also on those most remote, whether in earth or sea or any other sphere of being. To all these, he appoints with perfect equity their limits, places, laws and inheritance, allotting to each their suited portion according to his sovereign will. ORATION ON CONSTANTINE 12.4-5.29

 

THE WORD REIGNS ETERNALLY. EUSEBIUS OF CAESAREA: This only-begotten Word of God reigns, from ages that had no beginning to infinite and endless ages, the partner of his Father’s kingdom. ORATION ON CONSTANTINE 2.1.30

 

IMAGE OF THE FATHER. GREGORY OF NAZIANZUS: The one God is without beginning, without cause, not circumscribed by anything existing before or in time to come. He encompasses eternity; he is infinite, the great Father of the great and excellent Son, his Only-Begotten, the Father who experiences through the Son nothing corporeal, since he is Mind.31 There is one other who is God, though not other in point of Godhead,32 the Word of God. He, the living image of his Father, is alone Son of the one who is without beginning, unique Son of the only God, equal in excellence, so that the one should remain entirely Father, while the Son should be the founder of the universe who steers its course, at once the strength and understanding of the Father. PERSONAL POEMS 1.25-34, ON FIRST PRINCIPLES.33

 

THE TIMELESS LIVES IN TIME. PSEUDO-DIONYSIUS: And the Godhead is called the Trinity because its supernatural fecundity is revealed in a threefold personality (hypostasis) wherefrom all fatherhood in heaven and on earth exists and draws its name. And it is called the universal Cause since all things came into being through its bounty, from which all being springs. It is called Wise and Fair because all things that keep their own nature uncorrupted are full of all divine harmony and holy beauty. Especially it is called Benevolent because, in one of its persons, it truly and wholly shared in our human lot, calling to itself and uplifting the low estate of humankind, from which, in an ineffable manner, the simple being of Jesus assumed a compound state34 and the Eternal took on a temporal existence, and he who supernaturally transcends all the order of all the natural world was born in our human nature without any change or confusion of his ultimate properties. And in all the other divine enlightenments that the occult tradition of our inspired teachers35 (by mystic interpretation in accordance with the Scriptures) has bestowed on us we also have been initiated. We apprehend these things in the present life (according to our powers) through the sacred veils of that loving kindness that in the Scriptures and the hierarchical traditions enwraps spiritual truths in terms drawn from the world of sense and superessential truths in terms drawn from being,36 clothing with shapes and form things that are shapeless and formless.37 THE DIVINE NAMES 1.4.38

 

THE FATHER SHARES ALL WITH THE SON. PSEUDO-DIONYSIUS: And as to the dominion over the whole world belonging to the whole Godhead, it is impossible, I believe, to say (as far as concerns the paternal and the filial Godhead39) how often in the Scriptures the name of Lord is repeated as belonging both to the Father and to the Son. Moreover, the Spirit, too, is Lord, and the names Fair and Wise are given to the whole Godhead. All the names that belong to the whole Godhead (e.g., Deifying Virtue and Cause) Scripture introduces into all its praises of the supreme Godhead comprehensively, as when it says that “all things are from God,”40 and more in detail, as when it says that “through him are, and to him are all things created”;41 that “all things subsist in him”42 and that “you send out your Spirit and they shall be created.”43 And, to sum it all in brief, the divine Word declared, “I and the Father are one.”44 And, “All things that the Father has are mine,”45 and “All that are mine are yours, and yours are mine.”46 And again, all that belongs to the Father and to himself he also ascribes, in the common unity, to the divine Spirit; namely, the divine operations, the worship, the originating and inexhaustible creativeness and the ministration of the bountiful gifts. THE DIVINE NAMES 2.1.47




The Triune God in the Work of the Incarnate Son

THE UNITY OF THE DIVINE TRINITY. CLEMENT OF ALEXANDRIA: O wonderful mystery! The Father of all things is one; the Word of all things is one; the Holy Spirit is one and the same everywhere. CHRIST THE EDUCATOR 1.6 (42).48

 

THE WORK OF THE SON IN THE TRINITY. CYRIL OF JERUSALEM: The Father gives to the Son, and the Son communicates to the Holy Spirit.49 The Father through the Son, with the Holy Spirit, confers all his gifts. The gifts of the Father are none other than those of the Son and those of the Holy Spirit. For there is one salvation, one power, one faith; one God, the Father; one Lord, his only-begotten Son; one Holy Spirit, the Paraclete. It is enough for us to know these things. Do not be curious about the Spirit’s nature or hypostasis. If it had been explained in Scripture, I should have spoken of it: let me not venture on what has not been revealed. It is enough for salvation to know that there is a Father, a Son and a Holy Spirit. CATECHETICAL LECTURES 16.24.50

 

THE DIVINE NAMES SIGNIFY REALITIES. SECOND CREED OF THE COUNCIL OF ANTIOCH (341): Our Lord Jesus Christ enjoined his disciples, “Go and make disciples of all the nations, baptizing them in the name of the Father and the Son and the Holy Spirit,”51 namely, of a Father who is truly Father, and a Son who is truly Son and of the Holy Spirit who is truly Holy Spirit, the names not being given without meaning or effect but denoting accurately the peculiar subsistence (hypostasis), rank and glory of each that is named, so that they are three in subsistence and in agreement one. Holding then this faith and holding it from beginning to end in the sight of God and Christ, we anathematize every heretical heterodoxy. And if any teaches contrary to the sound and right faith of the Scriptures, that time or season or age either is or has been before the generation of the Son, let him be anathema. Or, if anyone says that the Son is a creature as one of the creatures, or an offspring as one of the offsprings or a work as one of the works, and not the aforesaid articles one after another, as the divine Scriptures have delivered, or if someone teaches or preaches beside what we received, let such a person be anathema. For all that has been delivered in the divine Scriptures, whether by prophets or apostles, do we truly and reverentially both believe and follow. Athanasius, On the Synods 23.52

 

THE CHARACTERISTICS OF EACH PERSON. GREGORY OF NAZIANZUS: We do not speak of the Son as unbegotten, for there is only one Father; nor do we speak of the Spirit as a son, for there is only one Only-Begotten, so that the persons have their singularity in a divine manner, the one in respect of sonship, the other in respect of procession, not sonship. . . . The Father, the Son and the Holy Spirit have this in common: that they are uncreated, and they are divine. The Son and the Holy Spirit have this in common: that they are derived from the Father. Peculiar to the Father is his ingeneracy; peculiar to the Son, his generation; and to the Holy Spirit, his being sent. . . . Be content to know this, that the Monad is adored in the Triad, the Triad in the Monad. ORATION 25.17.53

 

THE SON HAS THE DEITY OF THE FATHER. AMBROSE OF MILAN: There is fullness of divinity in the Father, fullness of divinity in the Son: this is not a diverse divinity but one and the same. There is no confusion, for it is one thing: no multiplicity, for there is no difference. For, as Scripture says, there was “one soul and one heart in all believers”;54 everyone “who cleaves to the Lord is one Spirit,”55 the apostle said; a man and wife are “in one flesh”;56 all we people are of one substance, as far as regards our nature: Scripture says this of human beings, that they, though many, form a unity.57 Now there can be no comparison between human and divine persons; so if there can be such unity in human beings, how much more are the Father and Son a unity in divinity, where there is no difference either of substance or will. ON THE CHRISTIAN FAITH 1.17-19.58

 

THE PERFECT UNION OF TRINITY. HILARY OF POITIERS: There is one Author of all things. For God the Father is one, from whom are all things; and our Lord Jesus Christ is one, through whom are all things; and the Spirit is one, who is God’s gift in all things. All things therefore are set in order with their own powers and excellences. There is one power, from whom are all things; one offspring, through whom are all things; one gift of perfect hope. Nothing can be found lacking to that unity of perfection, which comprises, in Father, Son and Holy Spirit, infinity in the Eternal, his likeness in his Image, his availability in the Gift. ON THE TRINITY 2.1.59

 

THE WORD AS INTERMEDIARY. EUSEBIUS OF CAESAREA: For since it was impossible that perishable bodies, or the rational spirits that he had created, should approach the supreme God, by reason of their immeasurable distance from his perfections, for he is unbegotten, above and beyond all creation, ineffable, inaccessible, unapproachable, dwelling, as his holy Word assures us, in the light that none can enter; but they were created from nothing and are infinitely far removed from his unbegotten Essence; well has the all-gracious and almighty God interposed, as it were, an intermediate power between himself and them, even the divine omnipotence of his only-begotten Word. And this power, which is in perfect nearness and intimacy of union with the Father, which abides in him and shares his secret counsels has yet condescended, in fullness of grace, as it were to conform itself to those who are so far removed from the supreme majesty of God. How else, consistently with his own holiness, could he who is far above and beyond all things unite himself to corruptible and corporeal matter? Accordingly, the divine Word, thus connecting himself with this universe and receiving into his hands the reins, as it were, of the world, turns and directs it as a skillful charioteer according to his own will and pleasure. ORATION ON CONSTANTINE 11.12.60

 

THE WORD REGULATES CREATION. EUSEBIUS OF CAESAREA: It is this Word of God who has stooped to the earth on which we live and created the manifold species of animals and the fair varieties of the vegetable world. It is this same Word who has penetrated the recesses of the deep, has given their being to the finny race and produced the countless forms of life that there exist. It is he who fashions the burden of the womb and informs it in nature’s laboratory with the principle of life. By him the fluid and heavy moisture is raised on high, and then, sweetened by a purifying change, descends in measured quantities to the earth and at stated seasons in more profuse supply. Like a skillful husbandman, he fully irrigates the land, tempers the moist and dry in just proportion, diversifying the whole with brilliant flowers, with aspects of varied beauty, with pleasant fragrance, with alternating varieties of fruits and countless gratifications for the taste of people. But why do I dare essay a hopeless task, to recount the mighty works of the Word of God and describe an energy that surpasses mortal thought? By some, indeed, he has been termed the nature of the universe, by others, the world soul, by others, fate. Others again have declared him to be the most high God, strangely confounding things most widely different,61 bringing down to this earth, uniting to a corruptible and material body and assigning to that supreme and unbegotten power, who is Lord of all, an intermediate place between. ORATION ON CONSTANTINE 11.15-16.62

 

THE FATHER WORKS BY THE SON AND SPIRIT. GREGORY OF NYSSA: But in the case of the divine Nature we do not similarly learn that the Father does anything by himself in which the Son does not work conjointly, or again that the Son has any special operation apart from the Holy Spirit; but every operation that extends from God to the Creation and is named according to our variable conceptions of it has its origin from the Father, proceeds through the Son and is perfected in the Holy Spirit. ON NOT THREE GODS.63

 

THE SON IS DIVINE AS THE FATHER IS. GREGORY OF NYSSA: The Father is God; the Son is God; and yet by the same proclamation God is one, because no difference either of nature or of operation is contemplated in the Godhead. For if, according to the idea of those who have been led astray, the nature of the holy Trinity were diverse, the number would by consequence be extended to a plurality of gods, being divided according to the diversity of essence in the subjects. But since the divine, single and unchanging nature, that it may be one, rejects all diversity in essence, it does not admit in its own case the significance of multitude; but as it is called one nature, so it is called in the singular by all its other names, God, Good, Holy, Savior, Just, Judge, and every other conceivable name that fits God; whether one says that the names refer to nature or to operation we shall not dispute the point. If, however, anyone cavils at our argument, on the ground that by not admitting the difference of nature it leads to a mixture and interchange of the persons, we shall make to such a charge this answer—that while we confess the invariable character of the nature, we do not deny the difference in respect of cause (to aition) and that which is caused (aitiaton), by which alone we apprehend that one person is distinguished from another—by our belief, that is, that one is the Cause and another is of the Cause; and again in that which is of the Cause we recognize another distinction. For one is directly from the first Cause, and another through that which is directly from the first Cause, so that the attribute of being only-begotten abides without doubt in the Son. ON NOT THREE GODS.64

 

THE SON GLORIFIES AND IS GLORIFIED. GREGORY OF NYSSA: The phrase “I have glorified you”65 is said by our Lord to the Father; and again he says, “Glorify me with the glory I had with you before the world was.”66 The divine voice answers, “I have glorified and will glorify again.”67 You see the revolving circle of the glory moving from Like to Like? The Son is glorified by the Spirit; the Father is glorified by the Son; again the Son has his glory from the Father; and the Only-Begotten in this way becomes the glory of the Spirit. For with what shall the Father be glorified, except with the true glory of the Son? And again with what shall the Son be glorified, but with the majesty of the Spirit? In like manner, again, faith completes the circle and glorifies the Son by means of the Spirit and the Father by means of the Son. ON THE HOLY SPIRIT (AGAINST MACEDONIUS).68

 

THE WORD MEDIATES BETWEEN GOD AND CREATION. EUSEBIUS OF CAESAREA: And so, the agency of the Word of God is universal: everywhere present and pervading all things by the power of his intelligence. He looks upward to his Father and governs this lower creation (which is inferior to and consequent on himself) in accordance with his will, as the common preserver of all things. Intermediate, as it were, and attracting the created to the uncreated Essence, this Word of God exists as an unbroken bond between the two, uniting things most widely different by an inseparable tie. He is the providence that rules the universe; the guardian and director of the whole; he is the power and wisdom of God, the only-begotten God, the Word begotten of God. For “in the beginning was the Word, and the Word was with God, and the Word was God. All things were made by him, and without him was not anything made that has been made,”69 as we learn from the words of the sacred writer. ORATION ON CONSTANTINE 12.6-7.70
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