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    TREATISE.




     




    As the Nile with its overflowing waters floods the surrounding country, and covers it with fertilizing slime, bearing in it the promise of a rich and laughing harvest, so the genius of Norton overflows its banks far and wide, while he makes known to us the glorious works of Nature. He spreads himself abroad over an immensity of space, that he may fertilize the fields of Alchemy, and rejoice the hearts of its husband men. If you are fortunate you will catch beneath this wide expanse of waters a fish which will satisfy the longing of your heart. And if you fail of success, yet your mind will be stored with the precious treasures of knowledge, and you will in any case be richly rewarded for your labour. The treasures of Hermes are not laid open in one book: perhaps one writer may render clear to you what another fails to explain.




     




    PREFACE FIRST.




     




    (By the Author himself)




     




    THIS Book shews to the initiated knowledge, but intensifies the ignorance of the vulgar. It is the book of honouring, increasing riches, and the book of the needy, putting to flight poverty. It is the book of confidence and truth, full of counsel for kings and of teaching for prelates, a book useful for sainted men, who wish to live unspotted of sin; a secret book, the Book of the Gift of God, to chosen men a pathway of true hope, a strength to those constant in firm faith, and who unwaveringly believe in my words. Alchemy is sought by the false and the true—by false seekers without number, but they are rejected. Many are aflame with the desire of gain, but amongst a thousand thousand scarce three are chosen. There are many called to knowledge, noble and poor, learned and ignorant, but they will not submit to toil, or await the time; they do not attain to the goal because they are ungrateful. The Book of our Art is clear as light to the sons of knowledge, to whom God has freely given to understand this matter. Only let them believe this prophetical saying; to the thankful all flows forth from the fount of Divine love.




     




    This noble science is bestowed only on those who love justice with a devout mind, but to the deceitful, the treacherous, and the violent it is denied, because their sin's hinder the coming of God's gifts.




     




    This knowledge would often have been the glory of England's Kings, if their hope had been firmly placed upon God. One who shall have obtained his honours by means of this Art, will mend old manners, and change them for the better. When he comes, he will reform the kingdom, and by his goodness and virtue he will set an everlasting example to rulers. In his time the common people will rejoice, and render praise to God in mutual neighbourly love. O King, who art to accomplish all this, pray to God the King, and implore His aid in the matter! So the glory of thy mind will be crowned with the glory of a golden age, which shall not then be hoped for as future.




     




    PREFACE SECOND.




     




    To the honour of the One God, who is Three Persons in One, this book has been written, in order that, after my death, learned and unlearned men might see how every one who will follow my good counsel, and ponder it well before he begins the work, may obtain great treasure through the Art of Alchemy. But the book is also a storehouse of mighty secrets for the learned. Let me warn the unlearned that they must study this Art with fear and trembling, lest they be led astray by the false delusions of those who counsel many costly experiments, and use high sounding words. For my part, I desire none of that fame which the world can give, but only your prayers to God for me, though you need not utter my name. Let no one trouble himself about the author, but rather let him diligently consider the contents of the Book. If you enquire into the motives of men, you will find many who are induced to give their minds to the study of Alchemy, only by the desire of gain and riches; and such men are found even among Cardinals of highest rank, Archbishops, and Bishops of lofty order, Abbots and religious Priors, also among hermits, monks, and common priests, and among Kings, princes, and lords of high degree.




     




    For men of all classes desire to partake of our good things: merchants, and those who exercise their craft in the forge, are led captive by a longing to know this Art; nor are common mechanics content to be excluded from a share in it: they love the Art as dearly as great lords. The goldsmiths are consumed with the desire of knowing—though them we may excuse since they have daily before their eyes that which they long to possess. But we may wonder that weavers, freemasons, tailors, cobblers, and needy priests join in the general search after the Philosopher's Stone, and that even painters and glaziers cannot restrain themselves from it. Nay, tinkers presumptuously aspire to exalt themselves by its means, though they should be content with the colour with which glass is stained. Many of these workmen, however, have been deceived by giving credulous heed to impostors, who helped them to convert their gold into smoke, and though they are grieved and disappointed at the loss, they yet buoy themselves up with sanguine thoughts, and hope that they will after all reach the goal; alas, too many have I known, who, after amusing themselves with delusive hopes through a long life, have at last died in squalid poverty! For them it would have been better if they had stayed their hands at once, seeing that they met with nothing but disappointment and vexation of spirit. For, surely, he who is not very learned will do well to think twice before he meddles with this Art. Believe me, it is by no means a light matter to know all the secrets connected with the science. Nay, it is a profound philosophy, a subtle science, a sacred alchemy. Concerning which I here intend to write in a style manly, but not curious. For he who desires to instruct the common people should speak to them in a language they understand. But though I must express myself in a plain and unassuming style, no candid reader should therefore contemn me. For all that before me have written on this matter have rendered their books obscure and unintelligible by an exaggerated use of poetical imagery, parables, and metaphors which grievously obstruct the path of those who first enter on this field of knowledge. This is the reason that a beginner, who strives to put their precepts into practice, only loses his trouble and his money, as is daily seen. Hermes, Rhasis, Geber, Avicenna, Merlin, Hortulanus, Democritus, Morienus, Bacon, Raymond, Aristotle, and many others, have concealed their meaning under a veil of obscurity. Hence their books, which they have handed down to us, have been a source of endless error and delusion to the vulgar and the learned, and, in spite of the beautiful conceits which abound in their writings, no one has been able to find a path through the wilderness of their words; yea, many have been reduced to despair. Anaxagoras indeed acquitted himself better than the rest, in his book "Concerning Natural Changes." Of all the ancient Sages whose writings I have read, he lays open most plainly the foundation of our knowledge. For this very reason Aristotle is wroth against him, and attacks him most virulently in many passages, as I can shew, his purpose being to keep men from following him. For he (Anaxagoras) was full of wisdom and love: may God above reward him for his goodness, and pardon the evil deeds of those who sow the seeds of enmity and hatred. To the latter class belonged that monk who set forth a pretentious book of A Thousand Receipts, from malice and the love of mischief—which was copied in many places, and deceived and deluded numerous enquirers, and reduced them to beggary; moreover, he represented true and approved men as forgers and impostors. For this reason I am impelled by pity to set forth the truth in a few simple words, in order to warn you against false and deceitful teaching, if, indeed, you will pay attention to me and to my words. Throw away your volumes of "Recipes," for they are full of falsehood and fraud. Do not believe them, but give diligent heed to the maxim, that nothing is wrought without its own proper cause. This is the mistake into which those self-styled "Practical Sages" fall. They do not place knowledge on a firm foundation by enquiring into the cause of things. You should therefore constantly bear this momentous rule in mind: never to set about an experiment until you fully comprehend the why and the how. He who would make good progress in this Art should also diligently eschew all falsehood. For God is Truth, and it is He who shews this Art to men: therefore keep yourself above all things unspotted from the slightest taint of falsehood. Let it be fixed in your mind as an abiding principle, under no circumstances to procure for yourselves "adulterated" metals, like those who seek to accomplish albifications and citrinations, which cannot abide a searching test, and by which they produce false silver and false coin for the purpose of duping the credulous. But God has provided that no one should succeed in attaining to this Blessed Art, who loves that which is false rather than that which is true. If any man would obtain grace of God to discover the secrets of this Art, he should be a lover of justice and truth; nor let him be too eager in his own mind to follow this Art on account of its outward advantages. He who would enjoy the fruit of his labour, should be satisfied with such wealth as is sufficient. Let him not waste time and trouble on divers methods of procedure, but let him follow the directions of this Book, which is called the "Ordinal of Alchemy," the Crede-mihi, an everlasting standard. For as the Ordinal instructs the presbyters concerning the ministry of the days which they must observe, so all the true and useful teaching of ill-digested books on Alchemy is here set forth in proper order. Wherefore, this Book is of inestimable value for the acquisition of the precious science, nor can its truth ever be denied, though it be composed in an unassuming style. As I have received this Art by Divine Grace, so I set it forth to you in seven chapters as fully as my fealty will permit. For I remember what is said about the judgment of God at the last day.




     




    The first chapter will shew what persons from among the common people can attain to this knowledge, and why the science of Alchemy was by the Ancients called blessed and sacred.




     




    In the second chapter will be set forth the wise joy and the long labours of those who follow this Art.




     




    The third chapter will, for the sake of my fellow-men, contain a faithful description of the substance of that Stone which the Arabians call the Elixir. There you will learn whence it is obtained.




     




    The fourth chapter will treat of the gross part of the work, which is foul and little suited to delicate persons.




     




    The fifth chapter is concerned with the subtle part of the process which God has ordained for the learned only, but which few of the learned ever comprehend; so that the secret is really possessed by very few.




     




    The sixth chapter deals with the question of proportion, and with the agreement of this world below with the sphere of heaven above, of which a right understanding greatly helps many learners, and proves of great assistance to them in our wonderful Art.




     




    The seventh chapter will truly set forth to you the principles in accordance with which your fire should be regulated.




     




    Now, O Lord, do Thou guide and assist me, for I desire to gird myself to my task! Everyone that shall happen to read this Book, I implore to offer up prayers for my soul, and not to alter that which I have written, for the better or for the worse, on the pain of my most grevious anathema. For where the sense is obscure this is for the purpose of secrecy; but if a single syllable be altered in a critical passage, it may destroy the value of the whole book. Therefore, see that which I have written be preserved intact, for though the language be humble, yet it conveys truths of most momentous importance, and it should be read not once or twice, but twenty times. Your best plan will be to read many books on Alchemy, and this one last of all.




     




    CHAPTER I.




     




    A MOST wonderful Magistery and Archimagistery is the Tincture of sacred Alchemy, the marvellous science of the secret Philosophy, the singular gift bestowed upon men through the grace of Almighty God—which men have never discovered by the labour of their hands, but only by revelation, and the teaching of others. It was never bought or sold for a price to any of those who sought after it; but it' has always been granted through the grace of God alone to worthy men, and perfected by long labour and the lapse of time. It was given to relieve the estate of man; it puts an end to vainglory, hope, and fear, and removes ambition, violence, and excess. It mitigates adversity, and saves men from being overwhelmed by it. Whoever has perfect knowledge of it, eschews extremes, and is content with the middle way. Some disdain to call this Art sacred, because they say that Paynims sometimes acquire a knowledge of it, though God cannot be desirous of conferring any good thing upon them, seeing that their wilful and stubborn unbelief renders them incapable of possessing that which is the cause of all good. Moreover, it is affirmed that our Art produces nothing but gold and silver, which are coined into money, or fashioned into cups and rings, but are approved and accounted by wise men the least valuable and precious of all things which are upon the earth; and hence men of this school conclude that this science, if judged by its effects, cannot claim to be regarded as sacred.




     




    To this objection, we answer what we know to be true, that the science of this Art has never been fully revealed to anyone who has not approved himself worthy by a good and noble life, and who has not shewn himself to be deserving of this gracious gift by his love of truth, virtue, and knowledge. From those who are otherwise minded this knowledge must ever remain concealed.




     




    Nor can anyone attain to this Art, unless there be some person sent by God to instruct him in it. For the matter is so glorious and wonderful that it cannot be fully delivered to any one but by word of mouth. Moreover, if any man would receive it, he must take a great and sacred oath, that as we his teachers refuse high rank and fame, so he will not be too eager for these frivolous distinctions, and that he will not be so presumptuous as to make the secret known to his own son; for propinquity of blood, or affinity, should be held of no account in this our Magistery. Nearness of blood, as such, does not entitle anyone to be let into the secret, but only virtue, whether in those near to us or in strangers. Therefore you should carefully test and examine the life, character, and mental aptitude of any person who would be initiated in this Art, and then you should bind him, by a sacred oath, not to let our Magistery be commonly or vulgarly known. Only when he begins to grow old and feeble, he may reveal it to one person, but not to more—and that one man must be virtuous, and generally approved by his fellows. For this Magistery must always remain a secret science, and the reason that compels us to be so careful is obvious. If any wicked man should learn to practise this Art, the event would be fraught with great danger to Christendom. For such a man would overstep all bounds of moderation, and would remove from their hereditary thrones those legitimate princes who rule over the peoples of Christendom. And the punishment of this wickedness would fall upon him who had instructed that unworthy person in our Art. In order, then, to avoid such an outbreak of overweening pride, he who possesses the knowledge of this Art, should be scrupulously careful how he delivers it to another, and should regard it as the peculiar privilege of those who excel in virtue.




     




    But even if this Art could, on account of its effects, be justly denied a claim to sanctity, it would still be sacred on account of its nature and essence. For as, on the one hand, no one can discover it except by the grace of God, so it is also holy, because it is a divine labour and work to change vile copper into the finest silver and gold. For no one could discover a method of producing such effects by his own thought, seeing that the substances are divers, and man cannot separate that which God has joined together. Nor could the course of Nature be quickened, unless God Himself had granted the aid of this mighty science to those whom He loves. Therefore, the ancient Sages have well called Alchemy a sacred science; and no one should be so presumptuous as to cast away the blessed gift of God. For let us only consider that God has hidden this knowledge from great and learned doctors, and out of His mercy has revealed it to men of low degree, who are faithful lovers of truth, and lowly of heart; and as there are only seven planets among the vast multitude of the stars of heaven, so amongst millions of millions of men hardly seven attain to this knowledge. As we watch men's lives, we see and learn that many scholars of profound erudition, with countless other enquirers, have striven to acquire our science, and yet that all their labour has produced as a net result—nothing. Though they have spent all their substance in the search, it has nevertheless turned out a failure. They have again and again missed the mark at which they aimed; and at last they have given up the quest in despair, and have arrived at the bitter conclusion that the Art is nothing but rank fiction and imposture. As the outcome of their fruitless enquiries they have begun to denounce our Magistery for a vain and empty thing. Let me tell such men that they take too much upon themselves in thinking that that must be nought which their wisdom is not sufficient to compass. But we are not greatly troubled by their calumnies and injurious words; for those who are wise in their own conceits, while in reality they understand nothing, are not the guests for whom our feast is prepared. Though these men cannot understand our Magistery, yet, for all that, it must remain true; and though its truth be denied by some who are lifted up by the vain pride of empty wisdom, all wise men will admit that those who have confessedly never looked upon a thing cannot be allowed to give an authoritative opinion about it. It would be foolish indeed to attach any value to a blind man's opinion about a painting; and though these men are so proud of their profundity and wisdom, I very much doubt whether they could build the tower of St. Paul's (London), or remove it from its foundations. But it is more difficult still to believe that they are keen enough to penetrate the most profound secret which this world contains. Well, now, we will say no more about them, but deliver them over to the wretchedness of their own ignorance.




     




    Now, you who seek this wisdom, learn to distinguish the false from the true. All true enquirers into the Art of Alchemy should be well versed in the primary philosophy. Otherwise all their labour will be vain. The true seeker undertakes the search on his own account; for while he eagerly hopes to find our Delectable Stone, he does not wish to see others involved in any loss he may incur. He therefore conducts all the experiments at his own cost, nor does he grudge the expense which their labour requires. He consumes his substance and empties his coffers, and advances step by step with great patience, basing his hope on God's assistance alone. Impostors, on the other hand, wander in ragged gown from city to city, and set traps for the unwary whom they may dupe with their pretended knowledge, and outwit by vain talk and perjury. They, say that they can augment silver, and affirm with a false oath that they can multiply both gold and silver, and thus they ingratiate themselves with the covetous, producing the excellent conjunction of Fraud and Avarice. But in no long time the multiplier of gold is found to have deceived his credulous victim with his magnificent promises and his perjured assertions—and -the covetous man is reduced to beggary. This must be the result if one is not from the very first on his guard against the deceitful language of the multiplier. Of these persons I might speak at great length, but am afraid of encouraging men who are of themselves disposed to evil. I fear that by saying any more I might possibly do as much harm as good, and therefore I will only add one word to the wise: If these persons really possessed the knowledge to which they pretend, they would take good care not to make it known to others, nor would they have any need to go about boasting of their knowledge, and cheating the credulous out of their money. If these impostors were punished according to their deserts in all places where they drive their fraudulent trade, there would not be so many of them. Now these fellows put forward lying assertions about Nature when they speak of the multiplication of metals. For of this one thing you may rest assured: Metals are never multiplied. Such a thing would be contrary to Nature's methods. Nature never multiplies anything, except in either one or the other of these two ways: either by decay, which we call putrefaction, or in the case of animate creatures, by propagation. In the case of metals, there can be no propagation, though our Stone exhibits something like it. Putrefaction destroys and corrupts, but in order to be fruitful, it must go forward in some convenient place. Metals are generated in the earth; for above ground they are subject to rust: hence above ground is the place of the corruption of metals and of their gradual destruction. The cause which we assign for this fact is that above ground they are not in their proper element, and an unnatural position is destructive to natural objects, as we see, for instance, that fishes die when they are taken out of the water; and as it is natural for men, beasts, and birds to live in the air, so stones and metals are naturally generated under the earth. Physicians and apothecaries do not look for aquatic flowers on arid hills. God in His wisdom has ordained that everything should grow in its own proper place. I know that some deny this principle, and assert that metals are multiplied. For, they say, the veins of silver, lead, tin, and iron which we find in the earth, are sometimes rich and sometimes poor; and such diversity would be totally inexplicable if the metals did not multiply or grow. This fact then is thought to prove that metals grow underground—and if they grow underground, why, it is asked, should they not grow above ground, in a vessel which protects them from the influences of fire, water, and air? Our answer to this argument is that it proves nothing, because the conditions are not the same in the two cases. For the only efficient cause of metals is the mineral virtue, which is not found in every kind of earth, but only in certain places and chosen mines, into which the celestial sphere pours its rays in a straight direction year by year, and according to the arrangement of the metallic substance in these places, this or that metal is gradually formed. Only few parts of the earth are suitable for such generation—how, then, can they be multiplied above the earth? Every person of average intelligence knows that in the case of congealed water, or ice, the water, before it becomes hardened, is more plentiful in some places than in others. Before its congelation, it exists in small quantities in brooks and ditches, while more considerable veins of it are found in lakes and rivers. Afterwards, large quantities of ice are seen where there was much water; but it would manifestly be absurd to say that the ice must have grown or multiplied in the lakes and rivers, because they contain greater masses of it than ditches or brooks. In the same way, the metals do not necessarily grow in the mountains, because in some places they exist in larger quantities than in others. A certain portion of any metal can never be increased in quantity by the action of an inherent principle; and herein minerals differ from vegetables and animals. A vegetable seed, such as an acorn, virtually contains within itself the trunk and the leaves of a tree, though they cannot at a given moment be discerned with the eye. But metals always remain exactly the same in their composition, though they be dissolved with strong waters. An ounce of silver can never become more or less than an, ounce of silver. For nothing can be multiplied by inward action unless it belong to the vegetable kingdom, or the family of sensitive creatures. But the metals are elementary objects, and possess neither seed nor sensation. Hence we conclude that all multipliers of metals should be forbidden to exercise their fraudulent trade. For when a metal has once been generated, it is never added to by growth. Nevertheless, we have known one metal to be transmuted into another of a different kind by means of the cognate nature of their substances; so, for instance, iron has been changed into bronze. But nothing can produce real silver or gold except the Medicine of the Philosophers. Hence the falsehoods affected by the multipliers are eschewed and shunned by all true Sages. But all honour and reverence is due to the genuine Art of sacred Alchemy, which is concerned with the precious Medicine that has virtue to produce pure gold and silver. Of this an example exists in a certain city of Catalonia, which Raymond Lullius is supposed to have drawn up. It consists of a series of seven images, and is designed to shadow out the way of truth. Three of these pictures represent matronly figures of solid silver, and four of them represent men .of gold in flowing garb. On the hems of their garments appear certain letters, the meaning of which I will proceed to expound.




     




    "I was once an old iron horse-shoe"—such is the inscription on the garment of one woman—"but now I am the purest silver." "I," says another woman, "was iron smelted from the ore, but now I am become pure and solid gold." "I," says a third, "was once a battered piece of copper: now I am all silver." The fourth figure says: "I was once copper, generated in a vile place, but at the bidding of God I have now become perfect gold." "I," says the fifth figure, "who was once fine and pure silver, am now more excellent gold." The sixth figure proclaims that it was during 200 years a leaden pipe, but is now known by all for honest silver. The seventh says: "A wondrous thing has happened to me—I have become lead out of gold. But certainly my sisters are nearer than I."




     




    This science derives its name from a certain King Alchymus of illustrious memory, who, being a generous and noble-hearted prince, first set himself to study this Art. He ceased not to question Nature by day and by night, and at last extorted from her a blessed answer. King Hermes also did a like thing, being deeply versed in every kind of learning. His "Quadripartite" deals with the four great branches of natural science: astrology, medicine, alchemy, and natural magic; and therein he expresses himself as follows: "Blessed is the man who knows things truly as they are, and blessed is the man who duly proves that which appertains to knowledge." It was his opinion that many are deceived in thinking that they understand that of which they do not know the cause. It is an old proverb that in a bushel of imagination there is often not even a grain of true knowledge. It is also true that by the habit of proving everything, and by wise discernment, learned men are even now adding to their stock of information. By knowledge men understand themselves and all things; without knowledge men are beasts, and worse than beasts. Lack of knowledge renders men fierce and wild, but instruction makes them mild and gentle. It is now the custom for nobles to despise those who desire to understand the secrets of Nature; but in olden times even Kings ordained that no one should be instructed in the seven liberal sciences except those who were nobly born, and brilliantly endowed, and that he who had once devoted himself to knowledge should be bound to spend his life in its pursuit. Hence the Ancients called these sciences the seven liberal sciences, because those who wished to become perfect adepts in them should delight in them in a spirit of liberty. Freedom from all mundane cares is necessary for him who would apply himself thoroughly to the study of human law, and he who wishes to become a ripe scholar in many sciences, has much more solid reasons for turning his back on the world's toils and pleasures. This fact sufficiently shews the ground on which learned men are despised. Yet the glorious memory of the man who increases day by day in the knowledge of truth, can never perish. The man who loves wisdom, justice, and grace, may be rejected in many places, but time will circle his brow with a crown of gold. In the meantime, we must expect that those who love knowledge for its own sake shall be scorned by the ignorant multitude. Nevertheless, it should be borne in mind that though many devote themselves to this study for the sake of mere gain, yet avarice and science are incompatible yoke-fellows; he whose affections are set on mere lucre, will never discover the secrets of this Art. But he who delights in knowledge for its own sake approaches the study of our Art in the right spirit, and such a man is bound to succeed. There is no need to lengthen out this chapter any further, since we have already set forth who they are that may, with reasonable hope of success, apply themselves to the study of sacred Alchemy. Let me repeat that any such person should be a faithful Christian, and a man who is not easily moved from his purpose. He should be free from ambition, free from the necessity of borrowing from others, full of patience and endurance, and of unwavering confidence in God. He should be prepared to follow knowledge through good and evil report. His life should be free from guilt, falsehood, and sin. Such men alone possess mental aptitude for becoming proficients in this science. The next chapter deals with joy and sorrow.




     




    CHAPTER II.




     




    In Normandy there once lived a monk, who deceived many persons of different ranks in life. When his mind had become filled with the vain conceit that he had a perfect knowledge of this Art, he gave himself up to such violent joy that he almost went out of his senses. Whose preposterous zeal I will attempt to excuse by adding the following brief narrative for the sake of illustration:—




     




    This monk had led a vagrant life in France, in forgetfulness of his vow, and in the indulgence of his low desires. At last he came to this kingdom, and attempted to persuade all men that he had a perfect understanding of the Art of Alchemy, which he said he had obtained from a certain "Book of Recipes." He was desirous of achieving a mighty deed, which should hand down the glory of his name to posterity, and for ever establish his reputation in this island. He was always thinking how he should spend the vast wealth which (he thought) he would soon be able to procure. At last he said to himself: "Behold, I know where I shall find a faithful man, who can aid me in this matter, and help me to the fulfilment of my wish: which is, to erect in a glorious manner on Salisbury Plain, fifteen magnificent Abbeys in a short space of time, and each within a mile of the other." In pursuance of this design, the monk came to me, and laid open his whole plan, at the same time requesting me to assist him with my counsel. I have promised before the shrine of Saint James not to divulge his name; but yet I may without prejudice to my vow speak about his foolish undertaking. After telling me of his proficiency in this glorious Art, he said that he wanted nothing but an opportunity of labouring for the King's good, and permission from the Council to buy land for the aforesaid Abbeys. As to the expense, he said it would he easy for him to make it good. But he was in great doubt, where, from whom, and how he was to purchase the land. After listening to the exposition of hip lofty design, I desired to test his learning and his knowledge of scholastic science; and I found that in these branches of attainment he was sadly to seek. Yet I contained myself, and kept my own counsel, in order that I might learn more about his designs. So I told him that the matter was not of sufficient importance to be laid before the King, for everyone would look upon the same as an idle tale, if no proof of his pretensions was forthcoming. The monk answered that he had in the fire a substance which would supply him with all that he needed, and that within forty days he could triumphantly demonstrate to me the truth of his words. I replied that I would not now press him any further, but that I would wait the allotted time. But when the date which he had fixed arrived, the monk's science evaporated, and all his Abbeys and lofty designs vanished into thin air; as the impostor had come, so he departed, not without great shame and confusion. But shortly afterwards I heard that he had deceived many kind-hearted people, and had then again returned to France. It seemed a great pity that fifteen abbeys, seats of religion, sanctity, and learning, should so unceremoniously have vanished with him! It was also wonderful that such a man could have deluded himself into the belief that he could erect fifteen abbeys, while he himself could not live true to his vow of obedience, and must needs wander about as an apostate vagabond, for the purpose of obtaining a knowledge of this sacred Art. But I have already repeatedly said that just because it is sacred, no false or deceitful person can attain to it. In order to illustrate my meaning, I will now add another example. There was a man who thought that he was as deeply versed in this Art as Raymond Lullius or Friar Bacon, for which reason he was so presumptuous as to call himself peerless. He was the priest of a small town, not far from the city of London, and was thought by others to have little skill in preaching. This man felt sure that he had discovered the secret of our Art, and so, in order to advance his fame, he formed the design of throwing a bridge over the Thames for the benefit of travellers, and for the convenience of the whole neighbourhood. But nothing would serve him but he must set up a grand and lofty structure which should compel the admiration of all beholders. It was to have towers covered with flaming gold, and its pillars were to be such as had never been seen before. He frequently spoke of the new thing which he was going to accomplish, for his bridge was to be seen far and wide by night, and was to endure for ever; its glory was never to grow dim. Then he revolved different plans in his mind concerning the best manner of carrying out his design. At first he thought that flaming torches would answer his purpose, and elaborated a plan of setting them up in sufficient numbers. But soon he was seized with a fear that after his death the trustees of his benefaction might neglect the torches, and apply the money allotted to that purpose in some other way, Thus he at length arrived at the conclusion that it would be best to light up his bridge by night with great flaming gems and carbuncles, such as should be visible far and wide, and radiate their splendour in all directions. But here again he was troubled with new misgivings, where such carbuncles could be found, and where he should meet with wise and reliable men, who would travel through all the countries of the world, and procure for him a sufficient number of these jewels. These thoughts caused him so much anxiety, that he wasted away to a mere shadow. All this time, of course, he was firmly persuaded that he had found the true secret of our Art. But when the year came to an end, his Art and all his substance vanished with it; for he had opened his glass vessel and found that it contained neither gold nor silver. Then he flew into a great passion, and cursed himself in the bitterness of his heart. For he had spent all his wealth, and passed the rest of his life in poverty. What more shall I say about him? His case speaks for itself.




     




    When learned scholars and those who frequent the schools hear of the melancholy fate of these foolish persons, they ought to take warning, and remember that the same things may happen to themselves, if they are not constantly on their guard. For many of them are but too ready lightly to receive all conclusions, however false, if they only find them boldly asserted in books. This easy and unquestioning confidence may bring in its train poverty and vexation of spirit. The hope afforded by such teaching is an empty delight and a veritable fools’ paradise, But the true sons of our Art stay their hope on God alone, since they know that without Him everything is a delusion and a failure, for they know that a man who has not the Beginning of all Knowledge cannot conduct his enquiry to a successful end. No man, O God, can comprehend without Thee, and though the exposition of the Art be uttered in his ears, without Thee it is but idle breath to him! Of Thee, O God, comes all blessed and successful effort! Thou art of all good things both the beginning and the end. Now I have told you something of the joy which is caused by the vain hopes of foolish enquirers; hear now also about the sorrow, of which this Art has been a source to many whose hopes have been grievously disappointed.




     




    The first cause of sorrow is to see and realize that among the many who seek this Art only few ever find it, and that no one can attain this knowledge unless he be taught before he begins; and he is truly learned, and finely endowed, who can apprehend it by the teaching of another. The subtle shades of natural differences must be well known to the man who desires to be initiated in the most profound secret of the universe; and no form of words can be so accurate as to safeguard the learner against error. For many who have now departed this life have gone widely astray before they finally succeeded in their search after our Stone. Either at the very outset, or at a later stage of the work, all are liable to error, until they are enlightened by the teaching of experience, and hit upon the proper regulation of heat and cold. Nobody is more liable to error in respect to this matter than your bold and overconfident enquirer. Nobody sooner mars our work, than he who is in too great a hurry to complete it. The man who would bring this matter to perfection, should set about it cautiously and heedfully. The most grievous circumstance connected with our Art, is that it you make a mistake in any part of it, you have to do it all over again from the very beginning. Anyone who gives himself up to this search must therefore expect to meet with much vexation of spirit. He will frequently have to change his course in consequence of new discoveries which he makes. His experiments will often turn out failures, his mind will often be in a state of doubt and perplexity; and thus he will continue to be vexed by conflicting results, until at length he reaches the goal of his desire. Again, let me tell you a little more about the sorrows and troubles of the Alchemist, which may considerably moderate your desire to acquire the practice of this Art. At first it is most difficult, as the Sages say, to find out among so many impostors, the man who has a perfect understanding of our science. And when you have found a truly learned master, you have not yet by any means left all your trouble far behind you. If your mind is devoted to virtue, the Devil will do his utmost to frustrate your search by one or the other of three stumbling blocks, namely, haste, despair, or deception. For he is afraid of the good works which you may do if you succeed in mastering this secret. The first danger lies in undue haste, which destroys and mars the work of many. All authors who have written about this Art, agree in saying, like the author of the little book of "The Philosopher's Feast," that undue haste is of the Devil. Hence he will the soonest make an end who tarries a little at the beginning; and those who act otherwise will discover to their cost the truth of the proverb which says that: "The greater haste we make, the less will be our speed." For he who is in a hurry will complete his work neither in a month, nor yet in a year; and in this Art it will always be true that the man who is in a hurry will never be without matter of complaint. Rest assured also that haste will precipitate you from the pinnacle of truth. It is the Devil's subtlest device to ensnare us; for this haste is an ignis-fatuus by which he causes us to wander from the right path. The man who has found grace stoutly sets his face against hurry; he does so as a matter of habit, for in a moment of time haste may mar your whole work. Therefore be on your guard against hurry, accounting it as a device of the Devil. Time will not allow me to caution you with sufficient vehemence of feeling against habits of hurried work. Many pierce themselves through with sharp sorrows, because they are always in a hurry, and full of impatience to reach the goal, which comes about through the temptation of Satan. I will say no more about hurry, but blessed is he who possesses patience. If the enemy does not prevail against you by hurry, he will assault you with despondency, and will be constantly putting into your minds discouraging thoughts, how those who seek this Art are many, while they are few that find it, and how those who fail are often wiser men than yourself. He will then ask you what hope there can be of your attaining the grand arcanum; moreover, he will vex you with doubts, whether your master is himself possessed of the secret which he professes to impart to you; or whether he is not concealing from you the best part of that which he knows. The Evil One will endeavour to fill your mind with these doubts, in order to turn you from your purpose by diffidence and despondency. Nor will anything avail against his assaults, except the calm confidence inspired by virtue, and the sound conclusions of reason. Your fears will be scattered to the winds if you quietly consider the high character of your master and teacher; nor need you despair if you can call to mind that he was induced to instruct you by love, and by no selfish motive. It is difficult indeed to trust a man who offers you his services; for such a person stands more in need of you than you of him. But if your master be such a man as I have directed you to seek, and if he has waited for you to come to him, you ought to be strongly armed against the shafts of distrust. If your master be at all such a man as mine was, you can have no excuse for doubting him, for mine was noble and true, a lover of justice, and an enemy to deceit. Moreover, he was a good keeper of his secret, and when others ostentatiously displayed their knowledge, he held his peace as if he knew nothing. When others talked in his presence about the colours of the rose, he would listen in grave and impenetrable silence. Him I attended during many years; but he would not impart to me anything of moment, until he had made me submit to many tests for the purpose of proving my disposition; and when he had found me faithful and true, and had seen the great hope which I had conceived in my mind, I obtained favour in his eyes through the will of God, and his heart inclined to me. When at length he thought that I should not be put off any longer—since my scholarly attainments and the generous aspiration of my soul had moved his heart, and made it go out to me—he took up his pen, and wrote to the as follows: "My faithful friend and beloved brother, I am constrained to accede to your request, as no other person like you will ever come to me. The time has arrived for you to receive this favour of me on account of your manly character and firm faith, your approved virtue and wisdom, your truthfulness, love, and perseverance, your constancy, and the generous aspiration of your soul. This your excellent mental condition I will now reward, to your lasting solace and comfort, by divulging to you the mighty secret. For this purpose it is necessary to converse with you by word of mouth; if I laid open to you the secret in writing, I should be violating my oath. Hence it is necessary that we should meet; and when you come, I will make you the heir of my Art, and depart from this land. You shall be my brother and my heir in respect of this grand secret, which is the despair of the learned. For this reason give thanks to God for this message: it is better than to become heir-apparent to a crown. For only those whom God has chosen next to His own heavenly saints, ever receive this Art by which He is so highly honoured. I will write no more to you at the present time: mount on horseback, and come to me without delay." When I had perused these lines, I set out at the very same hour, and at once hastened to my master, though the distance exceeded a hundred miles. I continued with him forty days, and learned all the secrets of Alchemy (although before I had understood philosophy as well as any other person in the kingdom). Yet it would be foolish to suppose that the work itself can be completed within forty days: I say that I was fully instructed within that time, but the work itself requires a longer period. Then all that had been dark became as clear as the light, when I beheld the secret gates of Nature unbarred; I saw so plainly the causes and the rationale of everything, that it was no longer possible for me to doubt or despair. If you are as fortunate in your master as I, you will never be assailed by despondency.




     




    The third enemy against whom you must guard is deceit, and this one is perhaps more dangerous than the other two. The servants whom you must employ to feed your furnaces are frequently most untrustworthy. Some are careless, and go to sleep when they should be attending to the fire; others are depraved, and do you all the harm they can; others, again, are either stupid or conceited and over-confident, and disobey instructions; some have fingers retentive of other people's property, or they are drunken, negligent, and absent-minded. Be on your guard against all these, if you wish to be spared some great loss. If servants are faithful, they are generally stupid; those who are quick-witted, are generally also false; and it is difficult to say whether the deceitful or the stupid are the greater evil of the two. For when I had all my experiments in proper train, some thievish servants ran away with my materials and utensils, and left me nothing but the empty laboratory; and when I calculated the cost, time, and labour of beginning the work all over again, I had almost in the bitterness of my heart resolved to bid an everlasting farewell to this Art of Alchemy. For it will hardly be believed how completely I had been stripped of all that I possessed, although ten trustworthy persons still survive to attest the fact. Indeed the blow was so great that it could hardly have been inflicted on me by human agency alone, without the instigation and co-operation of the Devil. I also made an Elixir of Life, of which a merchant's wife bereft me, and I procured a quintessence, with many other precious preparations, but of all these things I was robbed by wicked men, and thus found, to my smart, that in the sweetest cup of this world's joy, there is a liberal infusion of bitterness. Let me tell you a little more of what has fallen under my observation, concerning the perplexities of this work. The calamity of which I am thinking happened to a good and godly man; and I am the only person that can give a true account of it.




     




    Thomas Dalton, a devout and religious servant of God, possessed a larger quantity of the Red Medicine than has ever been obtained by any other Englishman. Now a certain knight of King Edward's household, named Thomas Herbert, dragged this Dalton forth by violence from an abbey in Gloucestershire, and brought him before the King, where he was confronted with Delvis. For Dalton had been scribe (secretary) to this William Delvis, and Delvis had told the King about Dalton's skill in this Art. Delvis was a faithful servant, who always stood in the presence of King Edward, and he deposed that within an hour Dalton had made for himself one thousand pounds sterling of gold, fully equal to that of the royal coin: and he confirmed his testimony by a most sacred oath upon the Bible. Then Dalton looked full upon Delvis, and said: "O Delvis, thou hast perjured thyself! Thou hast foully broken the pledge thou gayest me, and hast betrayed me even as Judas betrayed his Master." "I did, indeed," rejoined Delvis, "once swear to thee that I would not betray thy secret; yet I do not consider myself as guilty of perjury, since the service of my King and country release me from my oath." Then Dalton soberly answered him thus: "This subterfuge does not excuse thy perjury; for if it did, how could the King himself trust thee, who hast confessed thy perjury in his presence? And," he continued, turning to His Majesty, "I do admit that I possessed this Medicine for a long time; but at length it was only a source of grief and anxiety to me—and therefore after retiring to that abbey from which I was brought hither, I threw it into a tidal river which is daily renewed by the ebb and flow of the sea. Thus as much wealth has been lost as would have sufficed for the outfit and support of twenty thousand knights, who might have been willing to go forth and recover the Holy Sepulchre. For the love of God, I kept this Medicine many years, in order that through its means I might succour a King who should undertake this expedition. But as this sacred duty was forgotten, the Medicine is now irrecoverably lost." The King replied that it was a foolish act to destroy so wonderful a treasure, and demanded that Dalton should prepare some more of the Medicine. "No," said Dalton, "that can never be." "Why not?" enquired the King. "How did you obtain it?" Dalton replied that he had received it from a learned Canon of Lichfield, whose works he had diligently attended to during many years, until at length the Canon had bequeathed to him as much of the Medicine as he had ever possessed. Then the King gave Dalton four marks, with liberty to depart withersoever he desired; and, at parting, he expressed his grief and concern that he had not known Dalton before. But as it oftens happens that the worst tyrants are found in the retinues of kings, so Herbert now caused Dalton to be seized, robbed of the money which the King had given him, and carried off to Stepney, where he detained him a long time. Thence Dalton was conveyed by Herbert to a castle in Gloucestershire, cast into the dungeon thereof, and kept close prisoner for four years, during which period he was tormented by Herbert in every conceivable manner. At length he was led forth to execution, and when he saw the ministers of death, he said: "O blessed Lord Jesus, I have been separated from Thee too long: Thou didst give me this knowledge, and I have used it without overweening pride. I have not been able to find a fit person to whom .I might have bequeathed my wisdom. Therefore, dearest Lord, I now resign Thy gift into Thy own hands." Then he poured forth a devout prayer, and thereupon turned to the executioner and said, with a smile, "Now thou mayest work thy will."




     




    When Herbert heard these words, his eyes filled with tears, because neither deceit, imprisonment, nor death could induce his victim to yield up the precious secret; and he bade his servants let the old man go, as his obstinacy was not to be overcome. Then Dalton arose, looked about him with sadness and disappointment depicted in his countenance, and departed with a heavy heart; for he had no desire to live even another year. This injury happened to him through the greed and cruelty of godless men. Herbert died not long after, and Delvis lost his life at Tewkesbury. Such are the sufferings which they who aspire to a knowledge of this Art, must lay their account with having to bear. Yet we also see how the greed of wicked men over-reaches itself. For if Herbert had treated Dalton with kindness and gentleness, instead of with cruelty, insolence, and violence, much advantage might have been reaped not, only by the King, but also by the entire commonwealth. Yet we need not wonder that gracious means were not used, for sin reigns everywhere in this kingdom. Otherwise, the people might have obtained great relief from rates and taxes, and much money might have been bestowed in charity among knights, priests, and the common people. Hence we may learn that profligate violence is incapable of acquiring wisdom; for virtue and vice are contrary the one to the other, and men abandoned to the one cannot receive the reward of the other. If vicious persons could gain a full knowledge of this Art, their overbearing insolence would grow unendurable, and their ambition would overleap all bounds; they would by its means become worse men than they were before. Now this chapter respecting the delights and sufferings of our Art is finished. The next will declare the Matter of our Stone.




     




    CHAPTER III.




     




    Tonsilus had been engaged in the momentous search during more than sixty years. Bryan, too, and Halton, in the western parts, had been employed day and night in practical experiments; yet they did not find this noble science, because they did not know the Matter and root of the Art, but sought it by a mistaken method, until they had wasted their lives and goods. They were put to great expense, loss, and suffering, by the recipes according to which they worked. Then Tonsil complained to me with tears that he was in great bitterness of soul, because he had spent the better part of his life on false receipts, vile substances, herbs, gums, roots, and grasses, of which he enumerated many species, as, for instance, crowfoot, celandine, mezerion, lunaria, and mortagon—also upon hair, eggs vervein, excrements, and urine—upon antimony, arsenic, honey, wax, and wine—on quicklime, vitriol, marchasita, and all kinds of minerals—on amalgams, albifications, and citrinations. All had been reduced to nothing by his operations; for he had not well considered his purpose, and the due proportions of natural truth. After he had failed with all these substances he thought nothing could be better than to operate on human blood, until I told him that by a fierce fire blood was destroyed, and converted into smoke. Then he besought me by the love of Christ to declare to him the true substance of the Stone. "Tonsil," I replied, "what good would it do an old man like you? Renounce this pursuit and give yourself up to prayer; for that is what your time of life requires. If you did know the substance of our Stone, you would fall a victim to old age before you could prepare it." But he bade me not to trouble myself about what might be the result to himself. "It would be a comfort to me at least to know the substance of the Stone which I have sought so long." "Tonsil," I said, "your request is more easily made than granted. For all the authors who deal with this subject write about it in obscure language, and not one of them declares it plainly; nay, they beseech God to remove them suddenly out of this world, if they ever write books about the grand secret. For many of them have been fearful of committing to paper more than was right about this science; and not one of them has given more than one or two plain hints respecting it. They did not write with the object of divulging their secret to the world, but in an obscurely allusive style, in order that they might be able to recognize those who understood their meaning as brothers and fellow adepts. Hence you must not be content with reading only one book, but you should study a variety of authors; because, according to the learned Arnold, one book opens up the understanding of another. The same thought is expressed by the learned Anaxagoras, who testifies that if a man will not take the trouble of reading many books,




    he can never attain to a practical knowledge of our Art. But though I may not reveal to you for the sake of charity what has never yet been plainly set forth by the brethren of our Art, I may at least give you some comfort by answering as straightforwardly as I can, any questions which you may like to put to me." "Good Master," he replied, "tell me truly whether the substance be Sun (gold) and Mercury, or Sun and Moon (silver), or whether these three must be taken together; or whether it be Gold by itself, or Mercury by itself, or whether Sulphur with these two be the substance of the Stone? Or, is salt of ammonia nearer the truth, or is some other mineral the right thing to use in our Art?" The questions you have put, Tonsil, are wisely and astutely conceived; neverthelesss, you have not named the substance, except generically. For you must take a part of these, and of other things at various times, according to the requirements of the Art. Divers things are used in the preparation of our Stone, but there are two materials, and only one Stone. Between the two there is the same difference as that between a mother and her offspring; or, looking at the matter from another point of view, the difference resembles that which exists between male and female. These two substances will furnish you with all that you need. As for the white Tincture, if you are wise, one of these you shall find to be a Stone, which is rightly named, because, like a stone, it is indestructible by fire. Yet it is not like a stone to the touch or the sight, but is a fine earthy powder, of a dull red. In its separate form we call it our ground litharge; at first it is brown and ruddy, and then of a whitish colour. It is called our chosen Marcasite, and one ounce of it is worth more than fifty pounds. Yet is it not sold in the cities of Christendom, but he who desires it, must either get it made by someone else, or prepare it himself. There is this advantage concerning it, that to make it once well dispenses with all need of repeating the task. Ancient writers call it a thing of small price, because it is lightly esteemed by the merchants, and no one that finds it cares to pick it up, any more than if it were an ounce of dirt. Few will believe that it is a pearl of great price, for it is known to none but the wise. Thus have I laid bare to you a great secret, more plainly than any of the dead masters. Then, Tonsilus, you must also have another Stone, or else you want your principal material. This Stone is most glorious, fair, and bright. It is sold as a stone, and looks like a stone of singular transparency and brilliance. One ounce of it may, in most places, be obtained for about twenty shillings. Its name is Magnesia, but its real nature is known to few. It is found on the tops of the highest mountains, and in the lowest depths of the earth Plato knew its properties and called it by its name. Chaucer says, in the Canon's Tale, that it is called Dytanos, thus defining an obscure term in language still more hopelessly obscure; but it is impossible to understand a thing if for one unintelligible term another still less intelligible is substituted. Nevertheless, my Tonsilus, I will endeavour to explain to you the meaning of Magnesia in our own tongue. Magos is Greek, and is equivalent to the Latin mirabile; aes is money, ycos, science; A is God; that is to say, it is a matter in which much divine knowledge is involved. Now you know what Magnesia is—it is res aeris, and in it lies hidden a wonderful and divine secret. These two stones, my Tonsilus, you must take as your materials for the preparation of the Elixir. Although at first no further materials are needed, yet, as I have already hinted, divers other things are of great use in our Art. The great secret was never before so plainly expounded. But take my explanation in all its fulness; and I will pray God, lest my excess of frankness be reckoned to me for a crime—for I fear that I have suffered my pen to run riot. Though few may understand what I have said, yet there are some students of this Art so subtle, cunning, and keen-witted, that still fewer data would suffice to them for the discovery of all that we know. Nevertheless, God shall provide that none shall find it except the man of a pure and virtuous life. It was with this end in view that the ancient writers concealed with so much solicitude the matters of our Stone, which I have here declared. You need no other substances but these two for the preparation of the white Stone, except salt of ammonia, and that kind of sulphur which is extracted from metals. These two substances suffice for the fulfilment of your desire; none but these two finally abide the test of the fire. Sulphur is burned, and loses its colour. But our Litharge is indestructible. Do not set about with any metal or quicksilver. If you destroy its whole composition, some of its component parts will be of use to you. But the principal substances are the two which I have mentioned, namely, Magnesia and Litharge, its brother."




     




    CHAPTER IV.




     




    I will not attempt to escape from the task which I have undertaken to expound the great work: I will instruct you as fully as possible in this secret, and all my endeavour shall be to make known to you the truth. As far as I may do so without prejudice to my vow, f will be your guide, and shew you the way to the goal of your desire. If you consider into what a state of obscurity and confusion the different parts of this work have been wilfully thrown by the old writers, you will understand the difficulty of my task. None of them has declared more than one point of our experiment; and for this reason their writings, even if you understand them, will not enable you to practise the Art yourself. Arnold testifies in his books that the central secret of our Art is to know the substance on which it is based; and in his work "Multifary," where he shews how pure and simple essences are to be recognised, he says that our fundamental matter is of two kinds; but he does not tell us how they are to be found. Their names you have already learned in the last chapter. Friar Bacon dwells more fully on this point, where he says: "Divide all parts into their cognate elements. For the unlearned do not proceed in this way; but they continue pertinaciously and senselessly to add more and more to a divisible substance—and while they fancy that they are on the point of bringing to perfection the flower of our Art, all that they really effect is the multiplication of error." In this passage Bacon, like his predecessors, appears fearful of saying too much. Perhaps you also remember what Avicenna says, in his "Gate": "You must go forward to perfection by true teaching in accordance with the facts of Nature: you must eat to drink, and drink to eat, and in the mean season be covered with perspiration." Rhasis expresses himself to the same effect, but warns us against suffering the matter to consume its food too quickly: "Let it assimilate its aliment little by little." Of this rule the Prophet also makes mention, if you rightly comprehend his meaning: "Thou hast visited the earth," he says, "and watered it: Thou hast multiplied its wealth: the fruitful land hast Thou turned into a dry place, and the arid land into a river of water." When it has plenty of meat and drink, it is needful to watch at a time when the body craves sleep. For our labour demands constant vigils and great diligence, and it must be nourished and fed with precious substances. "Therefore let all poor men eschew this experiment," says Arnold, "as this Art is for the rich of this world"—and I myself can attest to ail poor men the truth of these words. "Moreover," he continues, "let the enquirer be patient and of an even temper, for those who are in a hurry will never reach the goal." The length of time required for the purification of the substance, is a stone of stumbling to many who will not believe in it. I advise you, therefore, ye poor, not to attempt the solution of this mystery, but to stay your hands before it is too late. One fourth of an ounce too much or too little may in a single hour mar and destroy the labour of weeks. The substance you must prepare with gentle heat, and so long as there is no violent effervescence, you may keep it over the fire: you should gradually consume it by gentle coction, but it must not be suffered to throw up great bubbles, as such a course would be indicative of haste. Gentleness and patience will mark out to you the safest method, and enable you to avoid the manifold dangers which beset the enquirer's path. One of the most difficult experiments in the gross work, is the classification of our intermediate minerals. The different media that are used must all be in a highly purified state, if the work is to be brought to a successful conclusion. For the pure and impure, the mature and immature, are by nature violently opposed to each other; that which is fixed naturally adheres to fixed substances, and volatile substances are sympathetically attracted by that which is volatile. Everywhere Nature strives to produce harmony by drawing like to like. Now you will find our gross work to be generically impure; and it is a matter of great difficulty and danger, requiring the utmost wisdom of the wise, and confounding the folly of the ignorant, to purge our Substance from all foreign matter. The learned as well as the simple are often led astray at this point, and prove the truth of the saying of Anaxagoras, that all men need to be taught discretion by bitter experience. Once I heard a wise man say that, at the present time, magnesia (in a pure state) is sold in Catalonia, together with the other intermediate minerals, so that the hands of a fastidious man need now no longer be defiled with this dirty work; and if this were really true, both the commencement and the consummation of your work would be a much easier matter than it is under ordinary conditions. For if you are compelled to do all that I have had to accomplish, you will be wearied out before you reach the work proper. The work of the Sages does not begin until all substances are pure, both without and within. Let us remember that as we are seeking a tincture which imparts perfection to all things else, we must remove from it all that is foul 'and vile. Of the different media, each has its own properties, and its own function to perform, according to its essential nature; of those media by which our experiment is advanced, some are of their own nature helpful, and others are harmful. Our Apothecaries do not understand the secret of their preparation, and we refuse to instruct them, because we know that they would adulterate them (for the purpose of deceiving their customers) rather than take diligent and conscientious pains to let their drugs be genuine and pure. It is their practice (as I know by bitter experience) to ask a high price, and to furnish an untrustworthy article. If a man would have materials on which he may rely, he must not be afraid of soiling his own hands, nor must he shun expense, though it may swallow up all his hoarded wealth. In the gross work that man is furthest from the goal who is in too great a hurry to reach it. If our great work, with all that belongs to it, could be accomplished in three years, artists might account themselves fortunate; for when it has once been brought to a satisfactory conclusion, there is no need to undertake it a second time, if indeed one is skilled in the art of augmenting his medicine; and the attainment of this skill is one of the great objects of our Magistery. There is no need for me to name in this place the different minerals which are required, seeing that Albertus has most fully discussed this point. I might say much about the properties of minerals; but the discussion would prove barren of results in the advancement of our Art. One of the most important conditions of success is the mechanical skill in the manipulation of experiments; in regard to these it is possible to go astray in a thousand ways, the path being beset with all but insurmountable difficulties at every step. Therefore, believe that which the ancient writers tell us—that nothing can be rightly done without experience. Consider all circumstances, and take care to secure uniformity in all that is required. Use one vessel which is simple both in material and in shape; beware of one made of mixed material, lest some accident happen at a critical moment. This general admonition will save me the trouble of laying down, and you the trouble of remembering, a hundred special cautions; and this instruction may suffice for him who is wisely intent on the practice of our Art. If your servants are faithful and true, you will be able to carry out your experiments without constant vexation. Therefore, if you would be free from all fear, over the gross work, follow my counsel, and never engage married men; for they soon give in and pretend that they are tired out, as I can assure you from my own experience. Hire your workmen for certain stipulated wages, and not for longer periods than twenty-four hours at a time. Give them higher wages than they would receive elsewhere, and be prompt and ready in your payments. For your kindness will stir up in their hearts love and reverence, and a spirit of zeal in the conduct of the work committed to them; for they know withal that they are liable to be discharged at once if they are negligent in your service. Married men will not agree to be engaged for such short periods; therefore, give them a wide berth. If I had known and acted on this principle before, I might have been spared much loss and vexation. In the pursuit of our Art, you must preserve at all times your liberty of action; and you should also take care, from time to time, to unbend your mind from its sterner employments with some convenient recreation; otherwise your spirits might be weighed down with melancholy and despair, and you might lose heart for the continuation of your work. There is no need to add much to this chapter, for the ancient writers have already fully set forth all that I have not yet touched upon. But that which they have omitted is most plainly expounded in this Book. Hence it is called the Ordinal of Alchemy, the supplement of all other works on the subject. The following chapter is for the initiated, and shews all the rules to be observed in the subtle part of the work.



OEBPS/Images/cover.jpeg
ARTHUR EDWARD WAITE

THE HERMETIC MUSEUM
VOLUME 2

THE FELLOWSHIP EDITION





OEBPS/BookwireInBookPromotion/9783849630447.jpg





OEBPS/BookwireInBookPromotion/9783849644611.jpg
ARTHUR EDWARD WAITE

THE BOOK OF
CEREMONIAL MAGIC

THE FELLOWSHIP EDITION





OEBPS/BookwireInBookPromotion/9783849644642.jpg
SPRENGER/KRAMER

MALLEUS

MALEFICARUM

THE WITCH HAMMER





OEBPS/BookwireInBookPromotion/9783849644345.jpg
IGNATIUS DONNELLY

ATLANTIS

THE ANTEDILUVIAN
WORLD





OEBPS/BookwireInBookPromotion/9783849631543.jpg
ALBERT G. MACKEY

THE
PRINCIPLLES OF
MASONIE IFAW





