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    Introduction


    WHY DOES LUKE’S STORY of JESUS MATTER?


    

      AS I SAT DOWN TO EDIT THIS MANUSCRIPT, I paused briefly for a quick prayer, a practice which I am still trying to form into habit. I had a refrain on my mind, one that has lingered before many a significant task over the past few years. Surprisingly, perhaps, it was not a line of Scripture but rather a bit of advice from Plato’s Socrates to Timaeus, reminding him that all “who possess even a small share of good sense call upon God always at the outset of every undertaking, be it small or great.”1 In Luke also, Jesus prays before the critical events in his life, but my thoughts were drawn first to Plato. Why? Socrates’s pithy advice rings in my ears, bringing Jesus’ example to life. Sometimes texts can become almost too familiar—so much so that their messages lose their initial punch. Socrates’s simple line has enabled me to begin to put Jesus’ teachings into practice. Particularly when we are dealing with the ancient and familiar text of Scripture, we sometimes need the help of other ancient voices to hear the text in the way that its first hearers might have experienced it. This book invites readers into the practice of reading Luke’s portrait of Jesus within its ancient context and with its earliest readers in the hopes that our own understanding and experience of the text will be enlarged.


      Jesus’ practices of simplicity, humility, and prayer are fitting to explore because they are profoundly Lukan emphases and have been foundational spiritual practices in the church’s life of faith since its inception. They remain critical, if not always adequately present, characteristics of the church today. I have been exploring Lukan texts in these three areas with my students for nearly twenty years and know that for those who are able to really hear Luke’s invitation to imitate Jesus’ spiritual practices, the experience can be transformative. My desire for my readers is for them to have their understandings of these biblical texts expanded in order that they too might accept Luke’s invitation into a life of simplicity, humility, and prayer. Luke’s story of Jesus’ spiritual practices is important for the church’s life of faith because Luke has set Jesus up as a pattern for us to follow. As we individually and corporately imitate Jesus, we live lives of greater authenticity, we are oriented toward his kingdom, and we are transformed by his manner of life.


      

        READING LUKE THROUGH FIRST-CENTURY EYES: IMITATION AS A MEANS FOR TRANSFORMATION



        Those of us who study the Bible academically often approach it as a repository of historical and cultural information about the ancient world. Our intent is to analyze the text as objectively as possible in order to more fully understand its context, history, and message. We typically reserve discussions about its application for Sunday school and assume that questions about the practicalities of faith might only confuse a more objective reading of the text. But this attitude would have been alien to Luke’s earliest interpreters.


        We often read a modern biography because the figure piques our interest, or we want to possess more information about that individual or the period in which he or she lived. Biographies in Luke’s cultural world, however, typically aimed to do more than inform or entertain. Charles Talbert points out that ancient biography was designed “to reveal the character or essence of the individual often with the purpose of affecting the behavior of the reader.”2 While a discussion of the genre of Luke’s Gospel is beyond the purview of this book, and while the Gospel was likely written with many purposes, Luke shares with ancient Mediterranean biographies an intent to impact the life of the reader. For instance, Lucian, a popular second-century writer, provides an idealized portrait of the philosopher Demonax, observing that character is not best formed by laws or moral guidelines but through an actual example of a virtuous person. In his Life of Demonax, Lucian writes, “It is now fitting to tell of Demonax . . . that young men of good instincts who aspire to philosophy may not have to shape themselves by ancient precedents alone, but may be able to set themselves a pattern from our modern world and to copy that man, the best of all the philosophers I know about.”3 Biographies like this might lead others to virtue through their emulation of the literary hero. We see this same goal in Plutarch, a biographer roughly contemporary with Luke. Plutarch’s purpose in writing was not so much to give a straightforward account of the actions or internal life of his subjects, as we might expect from a modern biographer, but to give character studies and moral examples. He writes,


        

          I began the writing of my “Lives” for the sake of others, but I find that I am continuing the work and delighting in it now for my own sake also, using history as a mirror and endeavouring in a manner to fashion and adorn my life in conformity with the virtues therein depicted.4


        


        Plutarch’s practice of setting up his characters as virtuous models for readers to follow is so effective that he finds himself transformed by them as well! Luke’s earliest readers may also have recognized Jesus as a person of virtue who was worthy of emulation, responding to Luke’s invitation to pattern their lives after Jesus.


      


      

      

        THE MODEL OF THE IDEAL KING



        In order to read Luke well, we should try to understand what his first readers might have been thinking. Biographers from Luke’s historical and cultural world would sometimes write about virtuous kings to inspire their audiences to greater virtue. In order to benefit from the power of that model, however, we must understand a few things about ideal kingship in the wider thought world of Luke’s day.


        From the time of Plato, many people felt that the best form of law was the exemplary leadership of an ideal king who actually embodied divine law. Plato felt that the “best thing is not that the laws be in power, but that the man who is wise and of kingly nature be ruler.”5 This idealized philosopher-king was known as a living law, and the example of his virtuous life was thought to provide a law higher than that of any written code. Such a king, who was “regarded as a law with eyes for men,” had the ability to apply the divine law that he had internalized to a great variety of circumstances,6 and his personal example was thought to effect transformation in the lives of his subjects. Plato despaired of ever finding such a person, however. He says, “At present such a nature exists nowhere at all, except in small degree; wherefore we must choose what is second best, namely, ordinance and law, which see and discern the general principle, but are unable to see every instance in detail.”7 While Plato was disillusioned with the models before him, the persisting idealization of this philosopher-king in the centuries after him creates an important context for understanding the ways in which Luke’s intended audience would have responded to his portrait of Jesus.


        An ideal king’s ability to embody the law of God meant that such an individual was uniquely capable of effecting transformation in others. Ecphantus, the legendary Greek philosopher, says that of all people “a king alone is capable of effecting this good in human nature.”8 Such a king, “assimilating himself to one . . . will beneficently endeavour to render all whom he governs similar to himself.”9 Isocrates, a Greek rhetorician, counsels Demonicus to “pattern after the character of kings, and follow closely their ways,” to go beyond obedience to their written laws, considering “their manner of life your highest law.”10 For Plutarch, Numa’s exemplary character and unique ability to transform his people is due to his embodiment of divine law:


        

          Either fear of the gods, who seemed to have him in their especial care, or reverence for his virtue, or a marvellous felicity, which in his days kept life free from the taint of every vice, and pure, made him a manifest illustration and confirmation of the saying which Plato, many generations later, ventured to utter regarding government, namely, that human ills would only then cease and disappear when, by some divine felicity, the power of a king should be united in one person with the insight of a philosopher, thereby establishing virtue in control and mastery over vice.11


        


        For Plutarch, when people “see with their own eyes a conspicuous and shining example of virtue in the life of their ruler, they will of their own accord walk in wisdom’s ways . . . attended by righteousness and temperance. Such a life is the noblest end of all government, and he is most a king who can inculcate such a life and such a disposition in his subjects.”12 Plutarch’s point to his readers is clear: similar to Numa’s subjects, they too can aspire to righteousness through their imitation of this ideal king.


        Jewish literature also speaks of the yearning for a leader who will legislate through personal example. Hope for a just king lies behind the Israelites’ initial request for a king, since Samuel’s sons went after personal gain and perverted justice (2 Kings 8:3). Frustrated hope for a righteous king is also apparent in descriptions of Saul’s kingship, which fails due to his refusal to obey God’s laws.13 David, however, is portrayed as an ideal king: 2 Samuel records that David “administered justice and equity to all his people” (8:15). The fact that many kings did not live up to this ideal of righteousness did not diminish the expectation for such a leader. Isaiah speaks of a future king who “will bring forth justice to the nations” (Is 42:1). This ideal is also found in royal psalms. Psalm 72:1-2 is a prayer that God will produce a king who will rule through God’s own righteous example:


        

          Give the king thy justice, O God,


          and thy righteousness to the royal son!


          May he judge thy people with righteousness


          and thy poor with justice! (RSV)


        


        By the time of the first century, the Greek ideal of the philosopher-king was so widespread and influential that it also influenced Jewish ideas.14 Philo adopts the Hellenistic ideal that a king’s legislation should come out of his own being. He notes: “the king is a living law, and the law a just king.”15 Abraham, who “did the divine law and the divine commands,” was “himself a law and an unwritten statute.”16 For Philo, Moses is a “reasonable and living impersonation of law”17 who instructed his subjects by “setting before them the monument of his own life like an original design to be their beautiful model.”18 Moses’ unique capacity as living law came from his relationship with God. He was able to penetrate “into the darkness where God was,” which enabled his life to be “beautiful and godlike, a model for those who are willing to copy it.”19 Those who imitate Moses are, in effect, imitating God, whom Moses himself imitates so well. Philo notes that Moses’ ability to save his subjects extended even after his death: “Thus all future rulers would find a law to guide them right by looking to Moses as their archetype and model.”20


        The pervasive idealization of the philosopher king in the first-century Mediterranean world would have certainly shaped the expectations of Luke’s intended readership. Luke’s earliest readers would have been primed to look for a righteous king with an ability to legislate from personal example. If Luke’s readers recognized in Jesus the characteristics of an ideal king, they would have had heightened expectations for their encounter with Jesus to be a transforming experience.


      


      

      

        THE MODEL OF THE IDEAL TEACHER



        In today’s society, we typically judge the merits of a teacher on his or her grasp of subject matter, ability to lecture well, and capabilities in facilitating student learning. Luke’s audience would have had somewhat different expectations for ideal teachers. In Luke’s literary world, philosophy was seen as a “guide to life”: it was not just an intellectual conversation but also a mandate for living.21 The study of philosophy for the exercise of the mind alone was a thought alien to the minds of early philosophers. Seneca, a contemporary with Paul, notes that philosophy “is not devised for show. It is not pursued in order that the day may yield some amusement.” Rather, it “moulds and constructs the soul; it orders our life, guides our conduct, shows us what we should do.”22


        The ancient world carried such an expectation for philosophers to demonstrate a unity of thought and action that the worthiness of a philosopher was judged on the basis of the practical results of his or her lifestyle. In a Cynic letter, the philosopher Diogenes makes it clear that he thinks an introduction to a certain philosopher is unnecessary since “you will know that he is a man from his portraits, and from his life and words whether he is also a philosopher.”23 Epictetus, a first-century philosopher, similarly demands, “Show me a man fashioned according to the judgments which he utters!”24 The expectation that an ideal philosopher would instruct through his or her lifestyle was so strong that for ancient Mediterranean people an ideal philosophical education involved spending time in the company of a genuine sage, rather than merely studying a philosopher’s teachings in an academy. The ancient Greek philosopher Xenophon accordingly notes that “nothing was more useful than the companionship of Socrates, and time spent with him in any place and in any circumstances.” Indeed, even “the very recollection of him in absence brought no small good to his constant companions and followers.”25 We see a similar idea in Seneca when he counsels a disciple to “choose a master whose life, conversation, and soul-expressing face have satisfied you; picture him always to yourself as your protector or your pattern.”26 Seneca counseled those looking for a teacher to choose those “who teach us by their lives, men who tell us what we ought to do and then prove it by practice, who show us what we should avoid, and then are never caught doing that which they have ordered us to avoid.”27


        Much Jewish literature similarly mirrors the Hellenistic ideal for a teacher to instruct through his or her lifestyle. In the Wisdom of Solomon, likely written in the first century BCE, for instance, the wicked complain that a righteous man


        

          became to us a reproof of our thoughts;


          the very sight of him is a burden to us,


          because his manner of life is unlike that of others. (Wis 2:14-15 RSV)


        


        Just keeping company with the wise was thought to be a great benefit. Sirach, probably written in the second century BCE, thus encourages those seeking wisdom to “let righteous men be your dinner companions” (Sir 9:16 RSV).


        Within first-century Judaism, we also find the idea that an ideal teacher will instruct through personal example.28 Philo notes that Joseph’s companions in prison “were rebuked by his wise words and doctrines of philosophy, while the conduct of their teacher effected more than any words.” Joseph, “by setting before them his life of temperance and every virtue, like an original picture of skilled workmanship . . . converted even those who seemed quite incurable.”29 Philo, like other writers in Luke’s literary world, idealizes wise teachers who are able to move their students to virtue through their own exemplary lifestyles. Luke’s readership might well have had similar expectations for Jesus.


        Luke’s intended audience lived in a cultural environment that idealized teachers and kings who were able to lead through their own virtuous example. They may have, with Plato, longed for a virtuous philosopher-king who could save his people through effective, exemplary leadership. Luke writes his narrative of Jesus’ life in a way that clearly sets Jesus up as this kind of teacher. His Gospel concerns “all that Jesus did and taught” (Acts 1:1). Repeatedly, Luke connects Jesus’ teaching with the pattern of his life.30 Luke’s intended audience would also have resonated with the power of this kind of portrait to effect transformation. They might well have come to the reading of Luke’s Gospel expecting to be changed through the lifestyle and teaching of Jesus. As contemporary readers, we want to try to read Luke’s portrait of Jesus with a similar set of expectations, not just so that we can gain a fuller appreciation of an ancient text but so that we can be similarly formed by our own interaction with Jesus’ character.


      


      

      

        HOW CAN WE AS A PEOPLE OF FAITH UNDERSTAND LUKE’S NARRATIVE?



        One of the first things that we must realize when reading Luke is that we are dealing with a piece of ancient narrative, and as such, it will be more challenging for us to hear the text on its own terms and to make sense of it in a way that is relevant for the concerns of our own time. Interpreting an ancient text is not an exact science.31 Meaning comes as a result of the dance between text and interpreter, as our horizons of understanding intersect with the horizon of the text. Meaning is not located in the mind of the real author of the text, nor is it entirely dependent on the reader, as if the text were a series of inkblots onto which we posit our own understandings. We try to follow the directions of the text, even as we look at the world and at history through the lenses of our own experiences, histories, presuppositions, and understandings.


        Imagine all of time and history on a long continuum. Somewhere along that continuum you are located. Picture a set of imaginary brackets at that point that provide the parameters of your perspective. This is your horizon, or your range of vision that includes everything that you can see from your vantage point. Your horizon includes your understandings, beliefs, presumptions, culturally dictated assumptions—everything that gives you your own perspective within time. As you grow and mature, your horizon expands. Your knowledge base grows, your perceptions change, your attitudes mature. Your “horizon” of understanding, therefore, is continually changing. Because we are located at ever-changing points along the horizon of time and history, we cannot step outside of our own locatedness to objectively view another period in history. Instead, when we look at another point in history, we are attempting to fuse our horizons of understanding with the horizon of that point in history. How might we do that? To that question, we now turn.


      


      

      

        A FIRST RECEPTION



        Modern readers of ancient literary works face a greater challenge than the original readers since today’s perspectives can be so distant from those of the first audience. If we are unfamiliar with the contextual concerns of author and audience, we may inadvertently impose contemporary understandings and attitudes onto an ancient text. Looking at the possible expectations that Luke’s intended audience might have brought to the text introduces a starting place to enter into a conversation with Luke’s portrait of Jesus.32 Our reading of Luke and our ability to be spiritually formed through Luke’s portrait of Jesus will be enhanced by our ability to ask the kinds of questions that Luke’s Gospel was written to answer.33


        Luke wrote with intended readers in mind that he expected would be able to understand and be transformed by his portrait of Jesus. The intended readers or the authorial audience are the readers that the text was written for and that the text to some degree assumes. They are the readers presupposed by the text, sometimes called “contextualized implied readers.”34 Our exploration of the hypothetical first reception of the Lukan text requires that we ask what type of audience Luke had in mind. What were their assumptions? How might Luke’s portrait of Jesus have resonated with them, given their cultural environment? What patterns do we see in Luke’s literary world that might help us to understand the expectations, and therefore the reading experience, of Luke’s intended audience? Luke writes for a particular audience and the closer we can get to their reading experience, the better we will be positioned to respond to Luke’s invitations.


        Studying the intended readers’ horizons of understanding is part of a literary theory that is known as reception theory. Reception theory was developed in the late 1960s in Germany by a group of literary scholars at the University of Constance who sought to bring ancient texts to life for contemporary readers. One of them, Hans Robert Jauss, argues that this method is “indispensable” for understanding ancient literature. When dealing with an ancient text in which the author’s intent is unknown, readers can use this method to try to discover the questions that the text answers. This helps contemporary readers get closer to understanding how the intended audience might have understood the text.


        Jauss advocated familiarizing oneself with other literary works that share a similar cultural context with the work being studied.35 By doing this, we explore the hypothetical first reception of the text by trying to comprehend the understandings, beliefs, presumptions, and culturally dictated assumptions that the text and its first readers might have made. This can enable us to understand the expectations that may have existed when the work first appeared and read with the kinds of questions and expectations that the text was written to answer. In this way, author and reader will be speaking a similar cultural and historical language. Practically, this means that if Luke’s intended audience would have been familiar with expectations for ideal philosophers and kings to be virtuous and to lead others to righteousness, they might approach Luke’s biography of Jesus with an expectation for formation. Since contemporary scholarly readers value objective distance in their reading of biblical texts, we might not then “deal with texts in the act of interpreting in the same way as the author dealt with them in the act of writing.”36


        Some qualifications are in order. First, we of course cannot assume that we can maintain some objective standpoint from which to view the conceptual world of the readers.37 Reading against the background of the works the author presupposed his contemporary audience to know does not assume that the author’s real readers would have been consciously aware of these particular texts.38 Instead, “these texts help to establish the most likely conceptual world of the readers, the authorial audience,” and to understand the “broader societal ways of looking at the world.”39 As we remind ourselves that this is not an exact science and that the boundaries of these categories may be hazier than we would like, we can still move a few steps closer to entering into this conceptual world. Second, if we cannot read with complete objectivity, we also are unable to assume an objective first audience for a text. It is also important to note that by “authorial audience we are not necessarily referring to a particular, localized community from which and for which a text is alleged to have originated. Rather the authorial audience refers to the larger cultural milieu within which a document was read/heard.”40 We also cannot assume that the original readers came from a completely homogenous background or that they would have all read in identical ways.


      


      

      


        READING LUKE WITH AND FOR THE CHURCH



        Starting with the Enlightenment, biblical scholars thought that it was appropriate to bracket out issues of faith and formation in order to have a more objective approach to the text. Today, understanding that there is no such thing as a purely objective reading of any text, some scholars try to read the Bible from an intentionally interested position,41 with and for the church. This theological interpretation of Scripture sometimes adopts reception theory as a means of expanding the interpretive conversation to include not only contemporary scholarship on the Bible but voices from the early church as well.


        The richness of our past interpretive tradition promises not only to uncover fresh interpretations but also to transform our attitudes. Reading Jesus’ injunction against worry (Lk. 12:22-34) through the lens of the early church’s great confidence in God’s provision has promise to expand our own limits of faith. Learning that the early church saw humility as the foundation for the life of faith can revive for us what has become a forgotten virtue. Reading through the eyes of early Lukan interpreters can challenge our self-sufficiency and perhaps for the first time enable us to really believe in the efficacy of prayer. We engage with our forefathers and foremothers who approached the text as their Scripture and whose motivation for study stemmed from a desire to know and love God more deeply and to communicate scriptural portraits of that God to the church. We inherit from them not only new interpretations but a fundamentally new attitude toward Scripture. They call us back to a position of reverent submission to the Word of God and enjoin us to interpretive habits that are dependent on prayer, listening for the voice of God in solitude, and displacing our deified selves in a practiced humility. In other words, they reorient us to the priority of Christ and his kingdom. Reading Scripture with the early church does not mean that we adopt all of their perspectives as our own or that we forget the wealth of contemporary scholarship. It does not have to be pitted against the interpretive methods to which we have become accustomed. It does mean, however, that we prioritize the text as the church’s Scripture. As those who seek to interpret Scripture within the long tradition of the church, we come to our task with a desire to be transformed into the image of Christ. This book assumes that it is possible for us as contemporary readers to make sense of Scripture in a way that honors the formative intent of the texts that we study and that stretches our understandings. It assumes that the scriptural portrait of Jesus has inherent power to conform us, as willing readers, to the image of Christ. Plutarch tells his readers that the study of his heroes has transformed his own life by giving him models of virtue to emulate.42 We, however, stand with the church in reception of the Word of God, formed in Christ by the power of the Spirit. We recognize the power of imitation but also that we do not imitate Jesus through our own abilities. Luke has given us a portrait of Jesus to emulate with the knowledge that this is made possible through the Holy Spirit, working within us and among us.


        This book invites readers to explore the spiritual disciplines of simplicity, humility, and prayer with Luke’s earliest readers. Simplicity rejects greed, embraces a nonmaterialistic lifestyle, practices generosity, and understands true value in life apart from money or possessions. Humility, rooted in an accurate self-assessment, rejects arrogant pride, which is seen in a desire to gain or maintain status, glorying in undeserved honors, and self-praise. Prayer is communion with God, oriented toward God’s will, grounded in confidence in God’s provision, and essential for spiritual strength. The book is organized in three major sections. Chapters 1, 4, and 7 provide a brief exegetical discussion of Lukan texts on simplicity, humility, and prayer, respectively. Chapters 2, 5, and 8 explore the way in which these texts might have been understood by Luke’s intended audience. Chapters 3, 6, and 9 trace conversations about these texts in the early church through the post-Nicene era. This book is written with the hopes that the practice of reading with Luke’s earliest interpreters will expand the horizons of our understanding, enabling us to embrace the power of Jesus’ example.
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1

Simplicity in the Gospel Narrative


AT SOME TIME OR ANOTHER, most of us have worried about money. We have fretted over how to pay off higher-than-expected bills, credit card debt, and student loans, or perhaps have even exchanged our dream career for one that promises more security. As I write, these fears are particularly acute: the crisis resulting from the coronavirus pandemic has cratered the global economy and many have lost or are terrified of losing their jobs. We are realists. We know that Jesus doesn’t want us to live lives oriented around money, but the bills still need to be paid. How do we make sense of Jesus’ teachings on money, given the financial realities of our lives? In Luke, Jesus promotes a lifestyle oriented around the kingdom of God instead of money, releasing us from a preoccupation with money that stems from need as well as greed. Jesus invites those who are anxious about putting food on the table, paying the rent, or even finding a safe place to sleep at night into a daily dependence upon God’s provision, and urges the rest of us to step up to care for them.


GIVE TO EVERYONE WHO ASKS (LUKE 6:27–38)

In this text, Jesus teaches his disciples that they must extend themselves in love and generosity, not only to their friends but to everyone in imitation of God. Often when we engage in missions with those less economically advantaged than we are, we will travel to a mission site, do some act of service, and then return to our comfortable homes. We often operate with an “us-them” mentality, regardless of how well-intentioned we may be. For Jesus, however, the poor are friends with whom we share our possessions.1 When we exercise this kind of practical love toward others, we imitate God’s own generosity (Lk 6:33).2 God gives like a generous merchant who, without care for personal profit, fills the measuring cup until it overflows (Lk 6:38).3 Any magnanimity we demonstrate is ultimately rooted in the nature of God and shows that we are children of our great Benefactor (Lk 6:35-36).4

It is difficult to understand Jesus’ teaching on money in Luke without a little insight into the conversations about money that were taking place in the first century. The language of “doing good” (Lk 6:27) should be understood within the context of ancient benefaction.5 In Luke’s day, there was an expectation that those who had money would be benefactors for those less fortunate. However, along with that came an expectation for some sort of reciprocation. If a patron gave a gift, the client knew that there were strings attached—even if that was measured in loyalty. For Luke, however, those who give in anticipation of reciprocation do not exhibit the kind of love Jesus demands (Lk 6:32-34).6 Rejecting the normative patterns of reciprocity, Jesus here makes clear that simplicity involves the ability to give with no expectation of return (Lk 6:33). His disciples should not even expect gratitude as a return for their benefactions.7 The behavior of God’s children should not be governed by the actions of others but by God’s character.8 The only reward that members of the kingdom can expect for their gifts comes from God, the source of their benefaction.9

Such generosity should not be limited to our closest social circles either but distributed to “everyone.” These instructions aren’t just for the very wealthy. The description of Jesus’ audience indicates that the disciples had at least some possessions, such as an outer cloak or money that might be lent (Lk 6:29, 35).10 Jesus points out that love for enemies (Lk 5:27–6:11, 22-23) is also expressed through giving.11 Such generosity is an essential element of the lifestyle of members of the kingdom of God.




THE RICH MAN AND HIS BARNS (LUKE 12:13–21)

In Luke’s story of the rich man and his barns, the rich man tears down his barns and replaces them with larger ones that can store his bumper crop of a harvest. If we looked at this story outside of its context of greed in Luke, we might describe this character simply as a shrewd businessperson. By way of analogy, we might think of a real estate developer in a highly desirable area who bulldozes a few small shops to make room for a lucrative shopping mall. The context, however, juxtaposes a lifestyle of greed, a desire to have more than others, with that of utter dependence on God.12 In both the Jewish and Greco-Roman worlds, greed was considered to be a form of moral corruption.13 Jesus, directing his teaching to the crowd, places “life” in direct contrast to “possessions” (Lk 12:15), suggesting that genuine life is not obtainable when one has an abundance of possessions.14
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