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FOREWORD


A personal epiphany played its part in opening up new dimensions for a wider understanding of time and space in Scottish history and culture. For me, this was an insight of such simple, instantaneous and profound significance. On a summer’s evening in 1980, I was walking from the main north-south road in South Uist up to Hogh Mòr, sited as it is on the Atlantic coast. I met a man within sight of the ancient building cluster and we stopped and conversed. In that kindly and naturally curious way of the indweller, he asked me my business, to which I replied that I had come to look at the old structures there and to discover something about the site as a whole. My interlocutor told me that I was standing at a place of great significance, that this was once a place of learning with its churches and chapels and associated buildings, and that this was indeed a medieval university of considerable status. I did not doubt him although I could not immediately envisage the literal meaning of what he was telling me. Having looked at the scatter of ruinous structures and stones enveloped within the big precinct wall, I moved on towards a high dune from which a great deep sound was coming. Until I topped the dune, the sea was invisible but, from that point, a huge vista of murmuring ocean opened. I was overwhelmed by the immensity of the scene and the locus of Uist in a wider world, stretching across the Atlantic of course, but more significantly tied intimately into seaways north – the ‘northern commonwealth’ of the Viking centuries – and south, into Europe and the Mediterranean, and into the streams of culture which fed places of learning and vitality such as Hogh Mòr. Behind me as I stood there, the world of medieval and modern Scotland dropped away into relative insignificance.


The intellectual refreshment afforded by such a ‘change of mind’ is comparable to the material, ideas and interpretation offered by Michael Newton. He is a highly original scholar who has established a well-deserved reputation for himself in Celtic Studies, with a number of excellent books and articles which have put teachers and researchers in his debt. His own diligent and detailed research has ranged widely over history, geography, ethnology, anthropology, sociology and ecology, but returning always with his findings and intuition to the Gaelic language and culture. By putting language at the core of his synthesis, he is adding immeasurably to issues of identity and culture which, in the case of Scottish Gaelic, have invited considerable speculation and hypothesising over the generations but which are doomed to failure without a thorough knowledge of the language itself. This was of course our author’s starting-point and it lends weight to his findings and value to their authenticity and significance.


Warriors of the Word presents us with an insightful account of social and economic life, its cultural and intellectual framework, the practical skills and experience of life and survival, and the dynamic and imperatives of the community, Highland and Hebridean. Language, as the author stresses, is the glue which gives coherence, intelligibility and sustainability to a complex mix. Michael Newton’s detailed exploration of eras, players and episodes draws with it insights into the realpolitik of community leaders, their aspirations, cultural interests and horizons. Behind these lie one or two big issues or distinctive histories whose most significant sources of evidence lie within Gaelic language and literature.


The time that separates us today from the time of Cromwell’s Commonwealth approximates to the era of almost 350 years of predominance of the Lords of the Isles, between 1146 and 1493. The ‘Lordship’ formed a third axis in high medieval power struggles between England and Scotland. This was a remarkable dynasty of rulers in the north and west of Scotland, emerging from (and active in) the weakening and collapsing Viking and Norwegian rule in the Hebrides in the twelfth and thirteenth centuries. They consolidated their power following the Wars of Independence in the fourteenth century. Though related to Vikings leaders, they established a kingdom in which Gaelic culture ruled. From their head-house at Finlaggan in Islay, successive Lords controlled vast areas from Ulster to the Butt of Lewis and held them together by control of the sea and innate skills such as we learn from the sea epic, Bìrlinn Chlann Raghnaill. The extent of Lordship power in the Hebrides and claims to large areas of the northern and eastern mainland, particularly in the earldom of Ross, led in time to the kings of Scots removing the Lordship at the end of the fifteenth century. This process tends to be described from a centrist and monarchical point of view which makes the outcome of this clash inevitable. Perceptions of the power and reputation of the Lords of the Isles may be sought within Gaelic sources. A Gaelic charter of 1408 by Donald, Lord of the Isles, is couched in distinctive terms of European kingship: ‘And in order that there may be meaning, force and effect in this grant I give from me, I again bind myself and my heirs for ever under covenant, this to uphold and fulfil . . . to the end of the world’. A traditional saying that the Lords of the Isles possessed half Scotland and a house – taigh is leth Alba – reflects the confident threat presented by the majority shareholder to the status quo.


In the intangible cultural heritage of Scotland, religious belief occupies a firm if presently unfashionable position. Religious belief is strongly characteristic of human nature and religions such as Christianity, Islam and Buddhism have been successful and powerful. Grass-root beliefs and practices, considered to be outside mainstream religion, have also been powerful and compelling, and Gaelic culture manifests these in abundance. Living in the wild places with a strong oral culture keeps beliefs alive and ensures their transmission from generation to generation. The monumental collection of charms and prayers in the Carmina Gadelica shows how distinctively spiritual as well as realistic and practical was keeping faith in the Highlands and Islands.


Christianity came to Scotland about sixteen centuries ago, probably in the closing years of the Roman occupation of Britain. After Ninian built a church at Whithorn, Columba and his fellow missionaries from Ireland settled in Iona about AD 563. Over the next 300 years, Irish and Scottish churchmen moved through Scotland and into England, to Lindisfarne and through the Anglo-Saxon kingdoms, and then took their Christianity into Western and Central Europe. The missionary church of Colm Cille thrived on kinship and political links, essentially secular imperatives. It has left a material culture of unique splendour in objects such as the Book of Kells, the Monymusk Reliquary, and standing crosses which were and still are the admiration of the western world. At home, Columba, Latin scholar and Gaelic poet, and patron saint of the Gael, has left a map of devotion in chapels and churches and place-names of native saints.


From the twelfth to the sixteenth centuries, the ‘church’ in the Highlands was part of the European Church of Rome, sharing the lingua franca of Latin. But Gaelic churchmen used their own language to compile manuscripts and treatises and to write down poems and songs and stories of Fionn and the Fianna. This intermixing of the ‘spiritual’ and the ‘worldly’ sustained a rich literature and language, unrealised until caught up in Celtic philology and historical linguistics. A further dimension of the richness of the language emerged when John Francis Campbell of Islay published his collection in the remarkable four volumes of Popular Tales of the West Highlands in 1860–1862, establishing the international significance of Gaelic traditions of prose narrative. The Protestant Reformation of 1560 cut church links with Europe and was followed over the next three hundred years by political efforts to extend the rule of church and state over the Highlands and Islands and destroy their culture.


Warriors of the Word offers a counter-thrust to concepts of the destruction of Gaelic culture or of its irrelevance to a complex and ‘globalised’ culture bestowed on us as members of today’s society. More than this, the work offers a distillation which makes its continuing value clear and explicit. It must be symbolic of Gaelic’s resilience that a term for ‘complex’ is ioma-fhillte or ‘multi-folded’, figuratively representing an abstract in material terms; such imaginative handling is typical of the directness and subtlety of the language. The author breaks the mould of conventional discourse, treats Gaelic culture in its own right and discards the defining and retrospective lenses of Romanticism and ‘Clearance’ and of too-often suffocating accounts of historical and economic determinism.


Hugh Cheape


Sabhal Mòr Ostaig


Colaiste Ghàidhlig na h-Alba


An Inid 2009





NOTES ON LANGUAGE


Translation between languages is an inherently complex challenge that usually leaves me with a sense of dissatisfaction: double entendres and deliberate ambiguities in the original require tediously long explanations; words are not discrete units but bundles of associations which seldom correspond to those of words in other languages; phrases carry with them allusions to items in the greater corpus of literature and oral tradition which cannot be carried into translation; the union of sound and sense in one language is inevitably broken when being transformed into another. Nonetheless, I have attempted to provide translations for the readership without a knowledge of Gaelic, rendering the text in modern colloquial English and reordering phrases as necessary, rather than attempting a literal translation that follows too closely to the abstruse style preferred by many other translators. Accordingly, I have chosen to provide translations in chunks rather than common approach of following the Gaelic text line by line.


Gaelic names themselves present complications. Gaelic words and names operate according to their own logic which ideally should be followed in any serious study of Highland society. Unfortunately, anglicised forms of names have become so deeply entrenched that it may seem unreasonably pedantic to many readers to see ‘Mac-Dhomhnaill’ rather than ‘MacDonald’, ‘Caimbeul’ rather than ‘Campbell’, and so on. As a compromise I have attempted to provide first names and epithets in their original Gaelic form but surnames in their anglicised equivalents. Similar problems exist with clan names, such as Clann Domhnaill or Clann Ghriogair. Here again, despite strong reservations, I have generally used the anglicised forms.


This book includes Gaelic texts from both Scotland and Ireland spanning some fourteen centuries. I have attempted to spell Gaelic names and words according to the conventions of the time and place whence they originate. Although there are many names and words that are attested throughout that time span, they are represented differently, depending on whether they have been rendered in Old Gaelic, Classical Gaelic, Modern Irish, or Modern Scottish Gaelic, for example. While it may be jarring for some readers to encounter síd from an eighth-century text next to sìdh from recent Scottish Gaelic oral tradition, differences in orthography are inevitable over such a long period of linguistic development and are respected in this volume.


Gaelic words have been misspelled in many early sources, not least in those texts written by outsiders attempting to render Gaelic sounds with English spelling (a system not even consistent or logical for writing in English). I have frequently corrected the Gaelic words in such sources, placing them in square brackets, for the convenience of modern Gaelic speakers and scholars.


Gaelic terms are set in italics the first time they appear; after being defined, however, they usually reappear in unmarked form. Short phrases, quotations, and the names of songs and tales are usually given in the body of the text in single quotes and given in translation in round brackets; longer quotations and excerpts from literature are given first in Gaelic (marked with italics) and followed by a full translation in English.
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INTRODUCTION


When Scottish scholar John Lorne Campbell visited Nova Scotia in 1953, he was amazed to find that in the forests of Canada seventy-eight-year-old Angus MacIsaac kept alive verses from a medieval Gaelic song well after they had been forgotten in Scotland. Here in ‘New Scotland’, where Highlanders first settled in 1773 with little more than their oral traditions to sustain them, MacIsaac chanted a dialogue in verse that recalled the far-off days when Saint Patrick first encountered Ossian,1 the poet of the pagan warriors known as the Fian:




One night Patrick went to the dwelling


Where there was revelry, song and drink


To see Ossian of the Fian,


For he was the most eloquent of them.


(Ossian)


O Cleric who sings the psalms,


You are but a fool to me!


Will you not listen for a while to my tale


Of the Fian, which you’ve never heard?


(Patrick)


I will not idle away my time for your tale


Which I have never heard


While the flavour of the psalms lingers on my lips:


Those are much better for me than your music!


(Ossian)


If your psalms mean so much more to you


Than the Fian of Ireland, bearing naked blades –


I wouldn’t give a second thought


To severing your head from your body!


(Patrick)


Oh, but you are welcome alas for me!


It is for your company I came:


Tell me, what was the hardest fight that the Fian


Ever fought, since you were born?2





The song goes on to describe how the Fian fought off an invasion of Vikings led by the son of the King of the Norse. Campbell, who had already spent decades travelling around Scotland to record Gaelic tradition-bearers, was surprised that such songs could still be heard in the second half of the twentieth century:




I knew of the existence of this ballad, of course, before I met Angus, but he was the only person I ever met who knew any of it, and who sang it. [. . .] Finding this relic of the ancient tradition in Nova Scotia, when no one had been able to sing it to me in Scotland, was a matter of great interest.3





It was not just a matter of survival against time, it was a matter of survival against the authorities themselves. Medieval Gaelic scholars found a way to accommodate pagan lore within Christian society by the creation of such literature as the song-dialogues of Ossian and Patrick, but it was an uneasy relationship that was never entirely resolved. For clergymen such as John Carswell, the author of the first book ever printed in Gaelic, these secular works detracted from the Christian message. His 1567 translation of the Book of Common Order into Classical Gaelic decried those who would rather sing the praises of warriors than the praise of God:




And great is the blindness and darkness of sin and ignorance and of the mind among composers and writers and patrons of Gaelic, in that they prefer and are accustomed to maintain and improve vain, hurtful, lying, worldly tales composed about the Tuatha Dé Danann, and about the sons of Milesius, and about the heroes and Fionn mac Cumhaill with his warriors [the Fian], and about many others whom I do not recount or mention here, with a view to obtaining for themselves vain worldly gain, rather than to write and compose and to preserve the very Word of God and the perfect ways of truth.4





Disapproval of the Ossianic ballads5 followed Highlanders into Nova Scotia when the Rev. James MacGregor immigrated in 1786.6 Despite such condemnations, however, Highlanders continued to identify with Fionn mac Cumhaill and his warrior band as heroes of their culture and even ancestors.7 This was as true in late eighteenth-century Argyll, the stronghold of Highland Protestantism, as it was in Catholic Barra. John Francis Campbell, a pioneer of folklore in the nineteenth century, commented that the Ossianic traditions ‘pervade the whole traditions of the country and are interwoven with each other’.8 Proverbs featuring members of the Fian set standards of behaviour and offered advice on matters profound and mundane. Another nineteenth-century folklorist, John Gregorson Campbell, said that the heroes were so much a part of daily conversation ‘that it became a saying, that if the Fians were twenty-four hours without anyone mentioning them they would rise again’.9


The oral traditions of the land of their birth were valuable possessions to the exiles in Canada, just as they were to Highlanders who had remained in Scotland and fought for the dignity of their language and culture. Songs such as those recalling how the Fian had withstood the scorn of Patrick and the onslaught of the Vikings were vessels which carried cultural identity and the message of self-worth from generation to generation. In the later literary tradition, the Fian became exemplars of heroic ideals, a band of warriors defending the borders of Gaelic Scotland and Ireland against Viking invaders with a seer-warrior, Fionn mac Cumhaill, to guide them, and a poet, Ossian, to record their achievements in verse for posterity.


The songs of the Fian sparked a war of words, and a battle for hearts and minds, that lasted for over a century and still rumbles on in muted form. In 1760 James Macpherson, a young Highlander from Badenoch, anonymously published Fragments of Ancient Poetry, Collected in the Highlands of Scotland, and translated from the Galic or Erse language. Macpherson took certain elements from the Gaelic ballads about the Fian – characters, themes, plot-lines – but reworked them considerably in new forms to meet the aesthetic expectations of his contemporary anglophone audience. Rather than own up to his own hand in these creative adaptations, however, he claimed that the epic poetry in this and several subsequent volumes was a literal translation of the Gaelic verse of the poet Oisean, who Macpherson renamed ‘Ossian’.


Macpherson enjoyed success beyond his wildest dreams: Napoleon carried a copy of Ossian in his breast pocket and commissioned Jean-Auguste-Dominique Ingres to paint a colossal scene from the epic in his palace; Thomas Jefferson was such a devotee of the ‘bard of the North’ that he wished to learn Gaelic in order to read it in its original form; the poetry and sentiments of Ossian stirred the hearts of young poets across Europe and America, from Wordsworth and Blake to Goethe and Tennyson. Highlanders were glad to be the objects of admiration for a change, even if those familiar with Macpherson’s ‘translations’ had misgivings about his claims.


Sceptics were having none of it, especially in England: Highlanders were already stereotyped as ignorant savages, but the general atmosphere of anti-Scottish prejudice which pervaded England in the eighteenth century soured the reception of anything about which a Scotsman could boast.10 The controversy gained further prominence after the publication of A Journey to the Western Isles of Scotland by the renowned English lexicographer and author Samuel Johnson in 1775. Johnson went to the Western Highlands and Islands to investigate the matter of Ossian first-hand. He concluded that Highlanders did not have a literary tradition in their native language, then commonly called ‘Erse’ rather than ‘Gaelic’:




Of the Earse language, as I understand nothing, I cannot say more than I have been told. It is the rude speech of a barbarous people, who had few thoughts to express, and were content, as they conceived grossly, to be grossly understood. After what has been lately talked of Highland Bards, and Highland genius, many will startle when they are told, that the Earse was never a written language; that there is not in the world an Earse manuscript a hundred years old. [. . .] the Bard was a barbarian among barbarians, who, knowing nothing himself, lived with others that knew no more.11





Johnson was factually wrong (as Chapter Three will demonstrate) and insulting to boot; these were fighting words and the literary dispute became a matter of national pride for some Scots. Withering satires of Johnson were composed in Gaelic (only one of which has been edited and translated to date12), and several extensive treatises defended Ossian and Highland literature in general against Johnson’s charges. Such was the confident bombast of Johnson’s words, however, and the authority afforded to him in the annals of British literature, that his appraisal of Ossian as a ‘hoax’ and a ‘fraud’ is still unthinkingly repeated by respectable authors to this day, ignoring the subsequent research of Gaelic scholars who have traced the trails of authentic Highland sources employed by Macpherson in his work.13


Macpherson’s Ossian is not the direct translation he claimed it to be, but neither is it the ‘forgery’ which it is still reported to be by the uninformed. The Ossianic controversy spurred the documentation of Gaelic oral tradition by literate members of Highland society, but it also cast a long shadow of suspicion and cynicism over Gaelic tradition which continues to the present.


The Ossianic legacy offers a compelling metaphor for the history of Gaelic culture. Oral tradition has been a primary vehicle for the sustenance of Highland culture; it has absorbed external influences and influenced foreign literary canons; it has been a site of resistance to cultural imperialism and an entry point of cultural colonisation; it has been a centre of contention over origins, identity, meaning, and significance in which the voices of the Gaels themselves have usually been drowned out by their more assertive and self-assured neighbours.
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Storytelling has a special place in human consciousness and culture. The creation and interpretation of stories has enabled humankind to make sense of ourselves and the world around us during the eons of human development. The most natural and effective way for people to understand culture is to represent it in the form of a narrative. Verbal narratives allow us to simulate, manipulate, play with, and ask questions about the basic premises of our culture better than any other media or genre. They allow us to pose questions and dilemmas about our own lives in a safe verbal laboratory. They allow us to coordinate concepts and reimagine possibilities that might otherwise be difficult to actualise. They can help to reaffirm old patterns as well as form new ones.




People live by stories – they use stories to organize and store cultural traditions. Changes in people’s stories not only reflect changes in cultural reality; they can actually create them. That is why politicians are traditionally said to distrust poets. A story or poem or song allows ordinary people – the traditional ‘Everyman’ – to see things anew, even to detect and avoid cultural traps. With stories and poems, people can work cultural changes in areas that they cannot even think about except as stories.14





The world is shaped and governed by narratives: government ministries create stories that justify political policies and economic decisions by reference to the biography of the nation; educational authorities create stories about the past, about what we are supposed to value in the present, and about what we are supposed to expect in the future (in a kind of self-fulfilling prophecy); industry creates stories about wealth, value, progress and the individual. But who is in charge of creating the stories? Whose purposes do they serve? What stories are not being told? For too long Scottish Highlanders have been ill-served by the stories told to them and about them but have lacked the institutions to become the authors of their own narrative.


During the medieval period, Gaelic culture flourished in Scotland and enjoyed significant intellectual, cultural, social, material, musical, and artistic achievements. Scottish Gaeldom was closely connected to Ireland and Lowland Scotland, exporting and importing new ideas, but maintained a high degree of independence and distinctiveness. While Gaels sometimes make stereotyped cameo appearances in books about Scotland or Scottish subjects – as early founders of Scotland, ‘wild, wicked Highlanders’ causing mayhem in the Lowlands, or ‘ill-fated’ Jacobite ‘rebels’ – surprisingly few volumes attempt any sustained examination of their culture and historical experience from their own point of view.


This book has stories at its core: although I offer interpretations and analyses of many aspects of Scottish Gaelic culture, I have endeavoured to allow oral traditions – stories, songs, and proverbs – to be star witnesses to their own realities. I begin every chapter with a brief story that illustrates some key points discussed in the chapter, and I offer an anthology of Scottish Gaelic poetry at the end of this volume. I have made liberal use of the most recent and insightful research in Scottish Gaelic studies, little of which is easily accessible to the general public, in order to synthesise a broad overview of Scottish Gaelic culture. I hope that my modest efforts can help to bridge the chasm that yawns between academic discourse and the wider world.


This is not primarily a history book. Although out of necessity it contains enough historical material to put the rest of its contents into context, it is more concerned with the biases of previous generations of historians than with the minutia of historical facts whose interpretations are being rapidly transformed by a new wave of scholarship in any case. Nor is this book primarily concerned with archaeology, agriculture, economic means of production, or other forms of material culture of which there were many regional variations across Gaeldom, although I draw upon certain aspects of these topics where appropriate.


This book is primarily about the mental and social world of the Gaels, focusing especially on the period when independent clans held sway in the Highlands, from the twelfth century to the eighteenth. Even when the social institutions of clan life had been made forfeit by the central government, the values and mores of clan society – especially as encoded in and transmitted by oral tradition – have continued to inform the inner life of Gaelic culture. These cultural resources still hold promise for those who are willing to reclaim them as their own and retell them to succeeding generations.





Chapter One


THEMES IN SCOTTISH HISTORY




It is certainly a legitimate function of history to produce, as the cliché goes, a usable past. But there is a danger in our obsession with mapping out the routes to the present, because in doing so, we slice off all that is not ‘relevant’ and thus distort the past. We eliminate its strangeness. We eliminate, most of all, its possibilities. History should do more than validate the inevitability of the present.


– Richard White, ‘Other Wests’1





During their heyday in the ninth and tenth centuries, the Norse enjoyed military and political supremacy along the coastal areas of much of western Europe; they unsettled the existing political order, imposed their own leaders and developed their own settlements. Yet, in most locales, within a few generations they were beginning to lose their dominance and Gaelic culture proved resilient enough to assimilate the would-be conquerers. By the late medieval period, the Gaels of the west of Scotland, most of whom had a mixture of Norse and Gaelic ancestors, were recounting legends of how Gaelic warriors such as Somerled had liberated their lands from Viking usurpers. The alienation of Highlanders from their own Scandinavian ancestry once they had become Gaelicised is one of the many ironies of history that alert us to the dangers of assuming that ethnic identity reflects ‘racial’ origin.


Gaeldom’s comeback is celebrated in tales such as the following legend from Argyll. Like many local legends, it explains the origin of a significant place name, which adds a sense of historical weight and veracity to the tale. The place name Gleann Domhainn (‘Deep Glen’) may symbolise how Gaeldom withdrew after the Viking attacks to inland sanctuary until it regained strength. Despite several generations of dominance in the west, the narrative implies that the only legacy left by the Norse is a series of place names signifying their defeat.2
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The Norse once made a sudden descent from their ships on the lower end of Craignish. The inhabitants, taken by surprise, fled in terror to the upper end of the district and didn’t stop until they reached Slugan (‘the Gorge’) in Gleann Domhainn.


Once there, they rallied under a brave young man who took their leadership and slew the leader of the invading Norse with a spear. This inspired the Craignish men with such courage that they soon drove back the disheartened Norse across Barr Breac river. As they retreated they carried off the body of their fallen leader Olav (Amhladh in Gaelic) and buried it on a place on Barr Breac farm which is still called Dùnan Amhlaidh (‘Olav’s Mound’). The Craignish men also raised a cairn at Slugan to mark the spot where Olav was slain.
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The old adage ‘History is written by the winners’ acknowledges that people experience events differently, according to their own perspectives and circumstances, and that the writing of history has frequently favoured one party to the detriment of others. The labels used for political movements, factions and players often betray biases: whether a person has been represented as a rebel or a hero has been determined not so much by the deeds he has done as whether or not his story was written by someone sympathetic to his cause.


The writing of history is inevitably a matter of interpretation: not all of the innumerable people and actions over a space of time can be accounted for, so the scholar must decide which factors are most responsible for the outcomes of social processes and how people are affected by the results. He must decide whose story to tell and how to tell it.


The story told about the Highlands has long been dominated by the assumption that the region has always been an isolated and remote backwater, and by a negative appraisal of the Gaels themselves as a people. Both of these biases have served to marginalise the Gaels in the writing of Scottish history. Documents portraying Highlanders as primitives naturally inclined to resist the rule of law and principles of progress have often been taken at face value. The perspectives of the Highlanders themselves have been too easily ignored, especially when pitted against those of others assumed to be more ‘civilised’. The author of the Sleat history of the MacDonalds complained in the mid seventeenth century about the anti-Gaelic prejudices which distorted the way in which Scottish history was written in the Lowlands:




These partial pickers of Scotish chronology and history never spoke a favourable word of the Highlanders, much less of the Islanders and Macdonalds, whose great power and fortune the rest of the nobility envied [. . .] he relates that such and such kings went to suppress rebellion here and there, but makes no mention of the causes and pretences for these rebellions. [. . .] Although the Macdonalds might be as guilty as any others, yet they never could expect common justice to be done them by a Lowland writer.3





When Gaelic folklorist J. G. Mackay addressed the Glasgow Highland Association in 1882, he observed that ‘to many Highlanders the extraordinary antipathy and determined antagonism with which they have been treated by pragmatical historians has long been a most unaccountable mystery’. While historians made an effort to understand the motives, circumstances and affiliations of English and Lowland subjects, ‘the Highlander could have no such sentiments, he could only be activated by his love of plunder and bloodshed’.4 Even near the end of the twentieth century, the accomplished scholar John Lorne Campbell, who spent his life recording and publishing Gaelic materials of all kinds, remarked that Highlanders were still grossly misrepresented in historical scholarship:




Unless a historian possesses some knowledge of the Gaelic language and its written and oral literature, and has the insights that that knowledge bestows, it is very difficult not to be borne down by the accumulating weight of official assertions and propaganda, and arrive at the mental state of accepting them without question. [. . .] Far too long have the Scottish Gaels been treated by historians as non-persons with no legitimate point of view.5





We can better understand a society when we have examined the forces, events, and agents that have influenced its experiences and development. This chapter attempts to provide a summary of the history of Scottish Gaeldom: the people and events which provide the subjects and topics of Highland literature; the circumstances and trends which have influenced the forms and functions of its culture; the conditions and constraints which have affected the allegiances and political decisions of Highland leaders; the factors that have influenced the living conditions, social institutions and roles of the generality of Highlanders. This outline is intended to provide a context for specific aspects of Gaelic culture explored in depth in following chapters.


CELTIC BEGINNINGS



The term ‘Celtic’ has become popularly associated with particular people, places, art styles, musical styles, and so on. There are many difficulties with using the term ‘Celtic’ in these imprecise ways, however; scholars use it to refer to a family of languages belonging to the greater Indo-European family. Celtic languages are ultimately related, albeit at several removes, to other languages familiar to us in Europe and Asia, such as French, Italian, Hindi, and Persian.


In theory, the many Celtic languages (and their associated cultures) are derived in some way from a Celtic parent. The relationships between ‘parent’ and ‘child’ cultures, however, are complex and prevent us from making simplistic assumptions about a unified Celtic culture existing anywhere at any time. Earlier generations of scholars, living during an imperial epoch, assumed that the spread of Celtic languages and cultures could only be explained by an invasion of Celtic-speaking people who conquered new lands because of superior technology. The newer paradigm of Celticity instead proposes a long period of cultural development beginning in the late Bronze Age, from 1200 to 700 BC, driven by the influence of trade and networks of a Celticspeaking élite.6 The diffusion of Celtic languages and cultures happened in such a loose way (rather than being imposed by a centralised state from a prescribed standard) that we cannot speak of a single Celtic people, way of life, or identity, but rather a family of inter-related languages and cultures. ‘Celtic’, then, is an abstraction of convenience for a set of features which are found in concrete form in specific times and places, even though not all ‘Celtic’ tribes shared all of the same characteristics.
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Figure 1.1: Two models of Indo-European language families


Although we get different kinds of evidence from archaeology, place names, inscriptions, and historical sources, it is safe to say that for several centuries before the birth of Christ Celtic-speaking peoples were living across a large section of Europe.




Originally they extended in a broad swath from south-western Iberia, through Gaul and the Alpine region, into the Middle Danube, and one group of settlers, the Galatians, introduced Celtic into central Asia Minor.7





Britain and Ireland were occupied by Celtic-speaking peoples at the dawn of recorded history and had been for some time. This conclusion is confirmed primarily by personal names, tribal names, and place names recorded in early documents and by the testimony of early Classical authors. Archaeological evidence also allows us to interpret some features of surviving material culture – houses, forts, burials, clothing, artistic styles, etc. – in relation to other cultures classified under the rubric ‘Celtic’.


Pytheas, a Greek writing as early as 325 BC, referred to the ‘Pretanic Isles’; the Romans referred to the island as ‘Britannia’. These territorial names are based on the Celtic tribal name Britanni. An earlier and purely territorial name for the island, *Albiu, survives to the present day in Gaelic in the form Alba. In the second century AD the Greek geographer Ptolemy preserved a list of the names of Celtic tribes in various parts of Britain and Ireland. Some tribal names recur in several parts of the Celtic world: there are ‘Brigantes’ in eastern Ireland and northern England; ‘Parisi’ in eastern Yorkshire and ‘Parisii’ in France. Similarly, there was a ‘Cornavii’ in Caithness and a ‘Cornovii’ in the English mid-lands, a ‘Damnonii’ in the Clyde valley and a ‘Dumnonii’ in Cornwall.8 It is not clear if these were branches of the same tribe that migrated to different areas, or simply names based on similar origin legends or mythological founders.


The Insular Celtic languages (those spoken in Britain and Ireland) are generally classified as P-Celtic (or Brythonic) and Q-Celtic (or Goidelic) because of how the ‘Q’ consonant inherited from the theoretical linguistic ancestor, Proto-Celtic, evolved in two descending branches: it was simplified as a hard ‘c’ consonant in Goidelic languages, while in Brythonic languages it became a ‘p’ consonant. There were speakers of both branches of Celtic on both islands (as the tribal names above suggest) during the late Iron Age, but on the whole most of Ireland was Goidelic and most of Britain was Brythonic.


Roman troops under Claudius invaded the south of Britain in AD 43 and after consolidating their victories, Gnaeus Julius Agricola, Roman governor of Britain, moved armies north to invade Scotland in AD 79. His ability to march as far as the Tay suggests that he had already formed relationships with the tribes of southern Scotland before the campaign. The Romans were expert at military strategies such as proxy warfare and servitor imperialism: it was common for them to form pacts and client relationships with native tribes (and displaced élite) along the frontier at each stage of territorial expansion to make subjugation easier.


Lasting military conquest and occupation in Scotland, however, proved elusive for the Romans: several strings of forts were built to control territory and assert authority, but by AD 165 the army had withdrawn to Hadrian’s Wall. Such was the ability of the northern tribes to harass the Roman forces that they bribed the Maeatae (a tribe that occupied the area around modern Stirlingshire) in exchange for a cessation of hostility and the release of prisoners. The Romans were under attack by a broad ‘barbarian conspiracy’ in the fourth century which they were never able to contain. Problems within the empire itself precipitated the collapse of its occupation of Britain in the early fifth century; by AD 410 the forces at Hadrian’s Wall were dispersed.9


Despite the inability of the Roman Empire to control and assimilate the Celtic tribes of Scotland, particularly north of the Antonine Wall, the Roman presence had significant consequences. South of the Forth–Clyde line tribes such as the Votadini (later known as the ‘Gododdin’) who aligned themselves with the Romans were able to flourish while others collapsed. Direct Roman influence was considerable in the ‘buffer zone’, not least because it brought Christianity to the Brythonic peoples perhaps as early as AD 200. Continued connections between the Brythonic peoples of the Lothians, Cumbria and Wales seem to have been encouraged by Roman leaders.10
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Figure 1.2: Family tree of Insular Celtic languages with stages of Goidelic11


The Celtic tribes north of Hadrian’s Wall coalesced into ever larger political federations, at least in part as a way to counter the Roman threat. These peoples, commonly referred to as ‘Picts’, seem to have united under a single king in the late seventh century. The term ‘Pict’ was first recorded by the Romans in AD 297; we aren’t certain if this was a Roman nickname for the non-Romanised northern tribes or if it corresponded to a name they used for themselves. The Picts were long assumed to be a shadowy and mysterious people about whom little could be known, but more recent research argues convincingly that they are P-Celts, that is, another kind of Brythonic-speaking people. They probably called themselves ‘Priteni’ in their own language; they are called ‘Prydyn’ by the Welsh and ‘Cruithne’ by the Gaels, all which correspond to the early ethnonym ‘Britanni’. During the reign of Caustantín, king of the Picts (862–76), the list of Pictish kings was extended back in time to begin with ‘Cruithne’, the mythical founder who gave his name to the people.12


The personal names, tribal names and place names of the Picts confirm that they spoke a P-Celtic language. The names of rivers and lochs are usually the oldest names in any country, surviving changes of language and population, and many river and loch names in the ancient ‘Pictish heartland’, such as the Tay, the Dee, and the Lossie, are definitely Celtic. A number of place-name elements, such as aber, perth, tref, mynydd and cardden, occur in Pictland as well as other parts of Britain, showing it to be part of a continuum of Brythonic speech.13 The second elements of place names which begin with aber- ‘river confluence’ have Celtic roots with close correspondences in Gaelic: Aberbervie ‘the boiling water’ (Gaelic berb), Aberbothrie ‘the deaf (silent) one’ (Gaelic bodar), and so on.14 The personal names of Picts which appear in Roman and early Christian sources are clearly Celtic: Agricola mentions Calgacus ‘the Swordsman’ and Dio Cassius mentions Argentocoxos ‘Silver Leg’. Claims that the Picts practised matrilineal kingship have been discredited by recent scholarship; their inheritance patterns appear essentially the same as those of their neighbours.15


Roman writers used the ethnonym ‘Scotti’ to refer to the Gaels as an ethnic group, regardless of whether they lived in Ireland or Britain.16 According to Roman sources, Scotti and Picti acted in concert in attacking the Brythonic kingdoms in the south of Scotland and the Romans themselves as early as the third century. The Gaelic kingdom of Dál Riata emerged in the sixth century, joining a dynasty in Antrim to Gaelic settlements in Argyll. A tradition recorded in the tenth century claimed that Fergus mac Erc and his sons were the first Gaels to settle in Scotland after leaving Ireland c.AD 500, ruling a Gaelic population which was divided into three tribal territories: the Cenél nOengusa in Islay, the Cenél nGabráin in Kintyre, Gigha, Jura, Arran, and Cowal, and the Cenél Loairn in Lorn, Mull, Tiree, Coll and Ardnamurchan. Until recently this legend of Gaelic origins in Scotland has been taken by most historians as literal truth.


There is cause to doubt the claim that Gaelic only arrived in Scotland with these Irish colonists at this time, however; it is more likely that Gaels had been in Argyll for a considerable time longer. The chain of islands in Argyll form an archipelago between Scotland and Ireland; the modern political boundaries that we impose around Scotland and Ireland now were probably insignificant then and no serious obstacle to travel. The archaeological evidence argues for a continuity of material culture in Argyll before and after Dál Riata, and no evidence of typically ‘Irish’ features suddenly appearing in the archaeological record. The legend of this late colonisation may have been promoted later in order to allow the Gaels of Scotland to share in the high cultural achievements of Ireland in the early medieval period and help to legitimate the Cenél nGabráin’s rise to power.17


During the centuries of Gaelic–Pictish interaction, ‘bilingualism’ of the two varieties of Celtic languages must have been the norm, with a gradual shift from Pictish to Gaelic. Place names provide evidence for this linguistic transition. The Pictish element aber- was translated to Gaelic inbhear- in a number of place names and some place names in Scotland which were coined by Picts were translated (or transliterated) into Gaelic. Some Pictish terms borrowed into Gaelic demonstrate that distinctive administrative concepts from Pictish culture survived the linguistic shift. Ogham (an early script for writing on stones) inscriptions in Pictish territory record names which seem to become increasingly Gaelic.18 Gaelic, as it is spoken in Scotland, bears the influences of the masses of Pictish speakers who learnt it as a second language.19


The capital of Scottish Dál Riata was Dunadd. Far from being a remote outpost in a backwater, excavations have shown it to be at the hub of an international trading route bringing luxury items from France and the Mediterranean. The peak of Dunadd, where its kings were inaugurated, commands an impressive view of a landscape rich in prehistoric monuments, emphasing the dynasty’s roots in an ancient and glorious past. Gaelic, Pictish, and Anglo-Saxon nobility and their artisans mingled at Dunadd, making it one of the primary crucibles for the creation of the ‘Insular’ art style (see Plate 2).20


Colm Cille, better known as ‘Columba’ from the Latin form of his name, was a member of the most powerful kindred then in Ireland, the Uí Néill; his noble origins allowed him to play a powerful role in the church and in secular society. Columba and a group of his followers left northern Ireland and settled on the island of Iona in the 540s. Iona’s location allowed access to Gaelic, Pictish, and Brythonic kingdoms; indeed, the clerics of Iona were to play prominent religious and political roles throughout the British Isles and beyond in the next several centuries. According to his biographer Adomnán, Columba presided over the inauguration of Aedán mac Gabráin, king of Dál Riata, in 574. If this claim is true and not just church propaganda, it would be the first Christian ordination of a king in Europe. In any case, it indicates an early recognition of the ties between religious and secular authority. Aedán’s intention may have been to create ties to Columba’s kindred in Ireland; Adomnán, on the other hand, was promoting the ideals of Christian kingship and the right of the church to be involved in the affairs of state. While there were many other missionaries in Scotland during the Age of the Saints, few were as influential as Columba and his successors. The figure of Columba continued to play a role in the inauguration of Scottish kings until the thirteenth century.21


Christianity deliberately sought to disenfranchise druids and defeat paganism, collaborating with political leaders to do so. Druidism as a religious institution was defunct in Ireland by the ninth century and not long afterwards in Scotland.22 Christianity inevitably took on features of local culture and local scholars deliberately elevated the status of native learning and history to that of the Classical world. At the level of the common folk, the Celtic saints were a vital link between the old faith (paganism) and the new (Christianity). Some of the oldest surviving folklore in Gaelic oral tradition concerns the activities of the saints; the biographies of saints contain ample evidence of the affirmation of the power of Christianity by recourse to native Celtic beliefs and values. The cults of saints took over the sanctity and traditions of pre-Christian sites all around Scotland.


The development of secular society and the consolidation of political power in Scotland was heavily dependent upon the Christian church. As the intellectual heir of the Roman Empire and Classical learning, it provided learned professionals with the administrative and literary skills needed to build and run a sophisticated kingdom. Adomnán himself was a paragon of scholarly achievement: he and his disciples composed reference works that remained influential in Europe throughout the Middle Ages, including Vitae Columbae (the Life of Columba), De Locis Sanctis (a guide to Jerusalem), and Collectio Canonum Hibernensis (a collection of church laws). He also created the world’s first international human rights treaty, Cáin Adamnáin (also known as ‘The Law of Innocents’), which protected women, children and clergy from the ravages of warfare. It was ratified in 697 by over fifty Irish kings, the kings of the Picts, the king of Dál Riata, and the king of the Strathclyde Britons. This attests to the growing role of the Columban church in political affairs and its extensive territorial reach. Monks from Iona and other Gaelic centres of learning went even further afield, taking up positions in the courts of Charlemagne and other European rulers.


Dál Riata was not the only Scottish kingdom that Columba and his followers transformed: from the late seventh century, the Columban church played a central role in the efforts of the rulers of the Pictish kingdom of Fortriu to create a single, unified Pictish dynasty. The penetration of Gaels into the upper echelons of political and religious institutions accelerated the Gaelicisation of the Picts. Abernethy, probably the episcopal centre of the Pictish kings, was dedicated to St Brigit. Atholl, the power base of the Pictish kingdom, seems to have been teeming with Irish churchmen by the early eighth century; it contains an early concentration of Gaelic church names and stone sculpture of Ionan style. The Gaelic name for Atholl, Ath-Fhodla ‘New Ireland’, was recorded in 739.23 The fact that some 90 per cent of compound place names beginning with the Pictish element pit- ‘parcel; estate’ end in a Gaelic name or word suggests that Gaels became the élite in former Pictish territory and dominated land-holding.24


Pictish, Brythonic and Dál Riatic dynasties became entangled at an early stage: the ‘Pictish’ king Gartnait of the late sixth century may have been a Gael; three Britons from the kingdom of Strathclyde held the Pictish kingship between 631 and 653; by the eighth century many Pictish kings had Gaelic names and held Pictish and Dál Riatic kingships at the same time.25


Surviving annals first record the raids of the Vikings on exposed coastal monasteries and settlements in the 790s, although the Norse may have attacked northern parts of Scotland even earlier.26 Continued Viking assaults across the British Isles brought about social turmoil and an almost complete reconfiguration of political structures. The kingdoms of Dál Riata and Northumbria collapsed in the chaotic conditions of the ninth century; the Picts of the far north seem to have been completely overrun and conquered by Norse invaders. The inland Pictish kingdom of Fortriu was exceptional in being relatively unscathed by Viking aggression.27


The kings of Gaelic Dál Riata and Pictish Fortriu joined forces in a massive battle against the Vikings in 839. They and their followers were defeated by the Norse and slaughtered in great numbers. During the ensuing civil war, a Gaelic warrior from the west, Cinaed mac Ailpín (‘Kenneth MacAlpine’ in English), seized the Pictish kingship c.AD 842 (he may have ruled Dál Riata for two years before that).28 With Dál Riata beleaguered by the Vikings, Gaelic interests turned inland and eastward, away from the Norse threat. Cinaed transferred holy relics associated with Columba from Iona to Dunkeld, an ancient stronghold of the Picts; this act confirmed his territorial claims to Pictland and his commitment to the Columban church. Cinaed chose as his royal palace Forteviot, a location with the most impressive landscape of prehistoric monuments in eastern Scotland. This further signified his control of locations symbolic of Pictish sovereignty and his desire to be associated with the deep past of Pictland.29


Folkloric elements took the place of factual details as the Picts were Gaelicised and receded into the historical horizon.30 The Irish tale ‘Braflang Scóine’ records that Cinaed mac Ailpín slaughtered the Pictish nobility during a banquet to which he invited them, but this is a retelling of a legend first recorded by Herodotus in the fifth century BC and reused in many later stories about peoples who were conquered and assimilated.31 Later legends make them out to be brewers of heather ale, or small and secretive people, which again are folklore motifs commonly attached to the dim recollections of vanished peoples.


Important shifts in political power, dynastic pretensions and cultural perceptions are visible in the records of the ninth and tenth centuries. Domhnall mac Custantín (reign 889–900) was the first king whose Gaelic title Rí Alban signified his claim of a territorial entity divested of its previous connection with the Picts. The Gaelicspeaking population of this kingdom were referred to in contemporary sources as Albanaig or fir Alban: ‘Presumably the Gaelic-speakers of “Scotland proper’’ in the tenth century were the first people to think of themselves as “Scots’’ in any way ancestral to today’s sense.’32


The Gaelic dynasty of Cinaed mac Ailpín was secure in Pictish territories, but the Norse were settling the west coast and Hebrides, once in the orbit of Dál Riata, by the middle of the ninth century. Norse settlement was heavy enough in the Northern Isles to replace Pictish; most of the Western Isles and west of Scotland, on the other hand, seems to have retained some Gaelic population. Even so, the Outer Hebrides was renamed Innse Gall ‘the Isles of Foreigners’ due to the Norse there. Regardless, those who settled in the Irish sea province soon began to intermarry with Gaels and create a hybrid Gaelic-Norse culture described by the term Gall-Ghaidheal ‘foreign Gael’.


The first Norse dynasty to dominate the Irish sea province was established by Ivar (†873); this ruling kindred, the Uí Ímair, formed a loose federation of lordships from the late ninth century and into the early tenth century which included the Outer Hebrides, Islay, the coast of Antrim, the Rhinns of Galloway, the Isle of Man, and Dublin. Even these ambitious Norse-descended kings needed the approval of their Gaelic peers: Olaf (Amhlaibh Cuaran in Gaelic), the king of Norse Dublin, rewarded a poet for a Gaelic eulogy sometime between 945 and 980 and was a supporter of the Columban church. When he died in 981, he was buried in Iona. The Gaelic language enjoyed a resurgence by the eleventh century as the descendants of the Norse assimilated to Gaelic linguistic and cultural norms.33


The Gall-Ghàidheal Somerled, married to the daughter of the king of the Isle of Man, first appears on record in 1140 with the title regulus ‘king’ of Kintyre. When in 1153 both David I (king of Scotland) and Amhlaibh, king of the Isle of Man, died, Somerled seized the opportunity to extend his rule and in 1158 he controlled territory from the north of Lewis to the south of Man. Despite his ancestry, Somerled has been remembered in oral tradition to the present day as the hero who liberated the Gaelic west from the Vikings.


After Somerled’s death in 1164, his territories were fragmented between three of his sons and the sons of his brother-in-law, Godred son of Olaf of the Isle of Man. For several generations these leaders vied for supremacy and split nominal allegiances between the king of Norway and the king of Scotland. King Hakon of Norway mounted a naval expedition in 1263 to re-establish his control of the Hebrides, but failed. The last king of the Isle of Man died in 1265 and in 1266 Hakon’s son Magnus signed the Treaty of Perth, which formally ceded the Hebrides to the Scottish kings. Apart from the Northern Isles and the tip of Caithness, the Norse were absorbed into Gaelic society and are remembered in Gaelic tradition by their own descendants only as the Other, the archetypal enemy.34 Somerled’s grandson Domhnall was the founder of Clan Donald, which became the ruling dynasty of the Lordship of the Isles.


THE HIGHLAND–LOWLAND DIVIDE



At the time of the Norman invasion in England, Gaelic was at its high-water mark across Scotland: it was the tongue of the courts of the king and most of the native élite; it was used by church clergy and national intelligentsia; it was spoken in communities in the south of Scotland, and even south of the Tweed.35 The battle-cry of Scottish soldiers in 903, 918 and 1138 was ‘Albanaigh, Albanaigh!’ (Gaelic for ‘Scotsmen, Scotsmen!’). ‘There can be little doubt that the prevailing ethos of the kingdom of Alba from the time of Kenneth mac Alpin to that of Malcolm Canmore was Gaelic.’36




From Cape Wrath to the Clyde–Forth line [. . .] was a land whose inhabitants, the Scots, were overwhelmingly Celtic, speaking almost universally the ‘Scottish’, e.g. the Gaelic, language, and observing social and religious customs that must be explained largely in Celtic terms.37





The Battle of Hastings in 1066 had repercussions throughout the British Isles, although the influence of the Anglo-Normans was spread in different ways in different places. In England, Ireland and Wales, the Anglo-Normans imposed their language and culture at sword-point. The situation in Scotland is more complex. Many English nobles refused to submit to William the Conqueror and some sought refuge in the Scottish court. King Malcolm III (also known as Malcolm Canmore, whose reign was 1058–93) married the young princess Margaret, daughter of Anglo-Saxon prince Edward and Hungarian princess Agatha; she had been exiled from England with her brother in 1072. While she did show some support for existing Gaelic institutions, Margaret disliked many practices she found in Scotland and attempted to alter them according to the cultural standards of her English and Continental background. She set a number of church reforms into motion, including the resettlement of Benedictine monks from Canterbury in Dunfermline.38


The floodgates of change opened dramatically under the rule of David I, the youngest son of Malcolm Canmore and Margaret. David had been raised as a hostage in the French-speaking court of Henry I, the son of William the Conquerer, and was said to have been a paragon of Norman knighthood. David had ruled as ‘the prince of the Cumbrian region’ (Strathclyde, Tweeddale and Teviotdale) during the reign of his older brother Alexander I, bringing new forms of secular and religious government into this area which he relied heavily upon after ascent to the Scottish throne in 1124.39


David introduced into Scotland a broad range of political, economic and religious reform that is neatly bundled up in the term feudalism. Feudalism is epitomised by the use of formal charters, the power of the knight, the building of castles, and the creation of centres granted specific commercial privileges. In theory, all land was owned by the king, who granted favoured vassals the right to occupy land in exchange for unswerving loyalty and military service. Throughout society, previous positions inherited through kinship were to be replaced by legal contract and formal appointment.


Previous generations of historians simplified ‘feudalism’ to imply a uniform set of prescribed cultural, economic and political norms. In fact, behind fixed feudal conventions in Europe lay a diverse set of social structures and practices. This was true for Scotland as well, as native traditions could be expressed in terms of ‘feudal’ concepts.40 Rather than representing entirely new developments, the Anglo-Norman settlement intensified trends already under-way in Scotland: an English-speaking population in the south-east was established and growing, fixed settlements trading internationally were of increasing economic importance, church institutions were in the process of being reformed by mainstream, European religious orders, and the Scottish Crown had long been trying to monopolise power and downgrade regional leaders and national rivals.41


Some of the native Gaelic élite themselves were quick to adapt to David’s innovations. The MacDuffs, a leading Gaelic kindred in the eleventh and twelfth centuries, were granted the earldom of Fife by David c.1136 as well as positions as national justiciars.42 This may have encouraged other Gaelic leaders to accommodate themselves in the new order. In fact, up to the first War of Independence (c.1290), seven of the thirteen ancient earldoms of Scotland remained in the hands of native families, and four of the others had come into ‘foreign’ hands by marrying into native families.43


Nonetheless, the impact of the Anglo-Normans was significant. From David’s reign to the end of the reign of Scottish king William I (1165–1214) the native élite in some areas were dispossessed in favour of incomers. Extensive grants to Anglo-Norman lords forming a circle around Galloway look like a deliberate strategy of containment. A similar pattern appears in the land grants of the firth of Clyde, controlling access to the Gaelic west, given to the Stewarts and others.44


The dominance of Anglo-Normans in Britain was not achieved solely through military might, but by the conspicuous display of the trappings of feudal culture in the royal courts of England and Scotland. The impact of the Anglo-Normans was greater than their numbers because they were associated with a cosmopolitan and international movement with political, social, economic, and religious dimensions which local élites aspired to emulate. Such was the vogue that an English chronicler remarked in the thirteenth century, probably over-emphatically, that ‘more recent kings of Scots profess themselves to be rather Frenchmen, both in descent and in manners, language and culture; and after reducing the Scots to utter servitude, they admit only Frenchmen to their friendship and service’.45


The unity of Scotland in the twelfth century and the absolute authority of the descendents of king Malcolm Canmore should not be overstated: there was still a strong sense of regional identity and political independence in ‘peripheral’ lordships. While the ‘Canmore kings’ formed a network of alliances in the east, another network of relationships emerged in the west, centred around the Norse dynasty of the Isle of Man. The lineages of the Norse sea kings, Somerled of the Hebrides, Fergus of Galloway, and MacHeth of Ross, all of whom showed opposition of various forms to the Canmore dynasty, became entwined.46


The northern regions of Moray and Ross, then effectively frontiers outside of the control of the Canmore dynasty, were springboards for uprisings against them from the 1110s to 1230. In 1215 armies led by Domhnall Bàn MacWilliam, Kenneth MacHeth, and a son of a king of Ireland, invaded Moray as the first stage of an uprising against King Alexander II. A man named Ferchar Macintsacairt (in Old Gaelic), of whom we know little now, defeated the ‘rebellion’ and executed its leaders. Ferchar was the first Gaelic leader to serve the interests of the Scottish Crown in the north. By 1230, the king rewarded him for his loyalty by making him Earl of Ross, in turn extending royal authority and integrating the north into the mainstream of the kingdom.47


In the 1220s Ferchar settled Premonstratensian canons to the religious community in Ross at Mid-Fearn. This was not just an act of piety, but a statement about keeping pace with new ideas. The patronage of new monastic orders – Augustinians, Benedictines, Cistercians, Premonstratensians, and others – increased the status of local élite, projected their authority into new realms, and confirmed their interest in keeping up with developments in the wider world. It also had the consequence of demoting the prestige of native saints and traditions, introducing alien clergy with negative views of local culture, and strengthening the power and authority of the Scottish Crown in the area.


These effects have been documented in the role of the reformed monastic orders in the ‘civilising’ of Galloway. Galloway is named after the Gall-Ghàidheal who dominated the area; in fact, Gaelic-speaking communities may have survived there even into the late seventeenth or early eighteenth century. English writers from the Cistercian and Augustinian orders generally portrayed the people of Galloway as savage and barbaric. The utter destruction of the Galloway army at the Battle of the Standard (1138) reinforced the conceit that English civilisation – its moral standards and its military resources – were superior. Fergus (†1161), ruler of Galloway, began the establishment and patronage of new religious orders within his realm in 1142 by bringing monks from the abbey of Rievaulx (in Yorkshire) to Dundrennan.


Ailred (c.1110–1167), a Northumbrian who spent several years at the court of King David I before leaving c.1134 for the Cistercian monastery at Rievaulx Abbey, connected spiritual transformation with agricultural improvement. He linked David’s godly leadership with the general well-being of the nation: ‘a land uncultivated and barren [was made] pleasant and fruitful’. The Cistercians saw twelfth-century Europe as a wilderness that they would cultivate commercially and morally. The economic development which they promoted in Galloway further integrated it into southern Scotland and northern England, while at the same time giving the Scottish Crown cause to become more directly involved in local matters.48


The reformed orders in Galloway acted to strengthen the power and authority of the Scottish Crown in the region and to assimilate Galloway’s aristocracy within four generations. The church’s conquest of the ‘primitive’ aspects of native culture is graphically depicted by a thirteenth-century sculpture in the ruins of Dundrennan Abbey: an abbot with a partially concealed dagger looms over a kilted tribesman who he has partially disembowelled, pinning him down to the ground with his staff.


Economic reform was an aspect of feudalism that had long-lasting consequences. A burgh was a legal entity recognised by the king which privileged a community of burgesses with the right to trade and gave them exemption from toll charges throughout the kingdom. About fifteen burghs were founded during David’s reign (1124–53), largely populated by Flemish immigrants, and later, King William the Lion (reigned 1165–1214) granted the first burghal charters. Most Scottish burghs were in the south and east, where they had access to natural resources and sea routes where they could trade with the continent of Europe. By the mid fourteenth century burgesses had a place inside the Scottish Parliament alongside churchmen and the nobility, making them one of the ‘three estates’.49 The economic and political importance of burghs gave them a greater prestige than the Gaelic-speaking countryside. Besides coming to sell raw materials and buy finished products, Gaelic speakers came to the burghs for employment, not least because the high mortality rate in towns from disease, fires, and warfare kept the demand high.50


A language then called ‘Inglis’ by its speakers (but later called ‘Scots’) emerged from the admixture of earlier Anglo-Saxon settlements, the Flemish mercantile class, Anglo-Norman élite, and Northern English dependants who were brought in during the ‘feudal’ reform. The use of Inglis for commerce and administration in the burghs enabled its spread through Lowland Scotland at the expense of Gaelic. These processes are illustrated in a study of linguistic change in thirteenth-century Fife. Most of Fife was Gaelic-speaking in the twelfth century. Incoming Anglo-Normans accrued economic and political advantages, which caused Inglis to displace Gaelic around the area of their settlement:




As a burgh, Crail was the centre of a new mercantile economy, with its necessary nucleus of administrators, clerks, traders, merchants and others, most of whom will have had their roots not among the local families of Fife, but elsewhere, among Scots speakers or further afield. [. . .] Many of these folk, and the community as a whole, will have had a higher economic status, and perhaps social status, than the Gaelicspeaking communities around them.51





Despite Anglo-Norman settlement and the diffusion of English, many Gaelic influences survived in the Lowlands, sometimes from later borrowings during centuries of coexistence. This is well illustrated in the realm of legal terminology and practices in Scotland. Scots law incorporates concepts and procedures which are inherited from Celtic law. Assythment, the system of compensation for wounding or slaughter, survived at least into the fifteenth century in national law and may have even survived in nineteenth-century Fife at a community level. A number of Scots terms for social offices and practices come from Gaelic, such as ‘tocher’ meaning ‘dowry’ from Gaelic tochradh, ‘dewar’ meaning ‘keeper of relics’ from Gaelic deòradh, and ‘cain’ meaning ‘tax’ from Gaelic càin.52 Ossianic stories and characters, moreover, were well known in the medieval Lowlands and appear in Scots literature such as Barbour’s The Bruce (1376) and Sir David Lindsay’s Ane Satyre of the Thrie Estatis (c.1540).53 Goll mac Morna, one of the better-known Ossianic heroes in the Lowlands, appears as the place name Gowmacmorran in Carnwath, Lanarkshire.54 Hector Boece (c.1527) wrote that Fionn mac Cumhaill was a Scotsman ‘of quhome ar mony vulgar [i.e., popular] fabillis amang us, nocht unlike to thir fabillis that ar rehersit of King Arthure’.


The Scottish Crown did not yet interfere with the internal affairs of regions if they did not pose any obvious threat, allowing even the élite in many areas to maintain Gaelic traditions. The Kennedys of Dunure in Carrick, for example, maintained Gaelic social practices and titles into at least the mid fifteenth century without disapproval of the king.55


The acculturation of personal identities went both ways. Anglo-Normans assimilated in areas where Gaelic culture remained strong. Many of the large clans of the Highlands, such as the Grants, the Menzies, the Chisholms, the Murrays, the Frasers, and the Stewarts, were founded by Anglo-Normans who married into Gaelic communities and had to assimilate to local culture to be accepted by their dependants.


Other than wholesale displacement and replacement of people, change throughout Scotland would likely have seemed gradual. The consequences, however, were such that Lowland Scotland was being assimilated into Anglophone culture and becoming estranged from its Gaelic origins. By the late fourteenth century, Scotland became polarised into two cultural and geographical zones – Highland and Lowland – whose inhabitants viewed each other with suspicion and hostility. The irony of these stereotypes was already apparent in 1390 when the host of the ‘Wolf of Badenoch’ attacked and burnt Elgin Cathedral: they were described as ‘wyld, wikkit, heland men’, despite the fact that the Wolf was the son of Robert II, Scotland’s first Stewart king, and caused as much destruction to Highland communities as Lowland.56


THE LORDS OF THE ISLES



After the line of Gaelic kings came to an end in 1290 with the death of Margaret the Maid of Norway, the sole surviving descendant of Alexander, Scotland was ruled by elected Guardians who asked King Edward I of England for advice in choosing between a number of competitors. Edward was determined to become overlord of Scotland. Attempts to resist English domination were defeated and the regalia that symbolised Scotland’s identity as a nation, including the Stone of Destiny – items which originated in the nation’s Gaelic past – were taken to England. In 1297 a popular rising aimed at restoring the kingdom was under way. Wallace and Murray were the acknowledged leaders, though it is significant that the MacDuffs, Scotland’s premier native nobility, joined the cause.57


Battles over Scottish sovereignty rumbled on for decades. The most celebrated hero of these efforts was Robert Bruce. Although the Bruces were a feudal Anglo-Norman family, Robert’s mother was of the native Gaelic nobility of Carrick. He was fostered in boyhood with a prominent Irish nobleman. His commitment to the Gaelic identity of the Scottish kingdom was manifest in his harnessing the Gaelic symbols of nationhood, such as the reliquary associated with Saint Columba, the Brecbennach (see Plate 3), and Saint Fillan’s Bell. Bruce was installed as King of Scots in 1306 at the traditional site of Scone but soon was forced into exile in the Gaelic west. One of his main supporters during this crisis was Aonghus Òg of Islay, the head of the Clan Donald and the great-great-grandson of Somerled, specifically mentioned at the Battle of Bannockburn in Barbour’s epic poem The Bruce:




And of Argile and of Kentyre,


And of the Ilis, quharoff wes syre


Angus of Ile, and But, all tha.





Origin legends are often created, and fulfil their purposes most effectively, during times of crisis. The English occupation of Scotland, and Scottish attempts to regain political independence, spurred on intellectual efforts to justify Scottish sovereignty. At least two legends of the origins of the Scots produced in the late thirteenth century by reworking earlier materials underscored not only a common identity with the Irish but a continued sense that Ireland was still the ancestral homeland. This reflects the consciousness of the Gaelic origins of Scotland’s élite rulers and culture, as well as the prestige of Ireland as a centre of learning to which Scots wanted to maintain a connection. It was not until Baldred Bisset’s Pleading (1301) that origin legends begin to make Scotland, rather than Ireland, the homeland of the Scots.58


The ‘Letter from the Barons of Scotland to Pope John XXII’ (1320), also known as the ‘Declaration of Arbroath’, was taken to Rome to convince the Pope, as an arbiter of disputes throughout Christendom, to recognise Robert Bruce’s claim of kingship and the right of Scotland to be an independent nation. It emphasised the ancient lineage of the Scottish kingdom by naming Bruce as the 113th king and by recounting the success of the Gaels in conquering previous inhabitants and invaders:59




We know, and from the chronicles and books of the ancients we find, that among other famous nations our own, the Scots, has been graced with widespread renown [. . .] The Britons they first drove out, the Picts they utterly destroyed, and, even though very often assailed by the Norwegians, the Danes and the English, they took possession of that home with many victories and untold efforts; and, as the historians of old time bear witness, they have held it free of all bondage ever since.





Robert Bruce required Scottish lords to relinquish lands that they held in England and he forfeited the lands held by those who had not been loyal to him. Aonghus Òg, the leader of Clan Donald, was rewarded with lands in Lochaber previously held by the Comyns; Duncan Campbell was given lands in Argyll previously held by the MacDougalls. Aonghus’ marriage to the Irish princess Áine Ní Chatháin brought a retinue of warriors and learned men who came as her ‘dowry’ (referred to in Gaelic as tochradh nighean a’ Chathanaich).60 From the late thirteenth century onwards, Irish leaders, especially in their resistance to English conquest, recruited heavily from the warriors of the Highlands and Islands, the gall-óglaigh (English ‘galloglasses’).61


Eòin (English ‘John’) inherited the Clan Donald leadership in 1325 and was granted Lewis and Harris by King David II in 1343. His first wife, Àine, was the female heir of Clan Ruairi, whose territories of Knoydart, Moidart, Uist, and Rum came into his possession through her in 1346. In 1350 Eòin left Àine and married Margaret Stewart, daughter of Robert Stewart. He had assumed the title Dominus Insularum ‘Lord of the Isles’ by 133662 and in 1376 he received Knapdale and Kintyre from his father-in-law, who had become King Robert II. Eoin and Clan Donald, through marriage and political involvement, were now firmly ensconced in the upper echelons of the Scottish kingdom.


The Lordship of the Isles created, in effect, a ‘Gaelic Scotland’ in miniature, an infrastructure for Gaelic culture after the Scottish court and Lowlands had become estranged from it. Not only did this subkingdom extend, in its prime, to nearly the entire west coast of Scotland and into the north of Ireland, but its armies could rival those commanded by the Crown itself. The Lordship was most important in its role in maintaining a stable and peaceful order under which traditional culture could flourish. The rejuvenation of Iona, the choice of Columba as patron saint, and its inaugural rites all reflect a pan-Gaelic ethos. The Lordship provided patronage for hereditary classes of literati, lawmen, musicians, artisans and medical doctors, often importing them directly from Ireland, reinvigorating the Gaelic intelligentsia in Scotland, and establishing families of learned professionals which lasted in some cases into the eighteenth century. The success of the Lordship is physically demonstrated by the proliferation of noble residences without defensive fortifications and the restoration of monastic sites.63


Domhnall inherited the Lordship from his father in about 1387. In the 1390s his younger brother Eòin Mór married Margery Bisset, heiress of the Glens of Antrim, establishing Clann Eòin Mhóir (called ‘the MacDonnells of Antrim’ or ‘Clan Donald South’ in English) in the north-east of Ireland. Both Scottish and English kings attempted to exploit this link between Scottish and Irish Gaeldom in their efforts to dominate the British Isles. Kings Richard II and Henry IV acknowledged the legitimacy of Clann Eòin Mhóir’s feudal claims in Antrim, seeing them as a possible tool for restoring English rule as well as a back door into Scotland.


Domhnall married Mariotta Leslie, the daughter of the Earl of Ross. The Duke of Albany, Robert Stewart, was the ruthless regent of Scotland while James I was held prisoner in England. The Duke claimed the Earldom of Ross for his son, attempting to maximise his own control of Scotland. In 1411 Domhnall chose 6,000 of his best warriors and marched into Aberdeenshire to press his wife’s better claims to Ross, battling the forces of the Earl of Mar (his first cousin) at Harlaw. Both sides were said to have endured heavy losses and the outcome was unclear, but in 1412 Domhnall paid obeisance to the duke. His son Alasdair inherited the Lordship on his death in 1422.
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Figure 1.3: Some descendants of Somerled 64


James I finally returned to Scotland in 1424 with his English wife and aspired to centralise control in the monarchy as much as possible, particularly by reducing the power of regional lordships. He called a meeting of chieftains from the Highlands and Islands in the royal burgh of Inverness, which was a pretext for capturing and imprisoning Alasdair. James promised to release him if he would relinquish the Lordship in return for being a member of the king’s courtiers. Instead, Alasdair escaped, burnt the royal burgh and attacked Inverness Castle. James, in turn, forced Alasdair to surrender and imprisoned him again. Clan Donald did not back down, however. In 1431 Clan Donald warriors, led by Domhnall Ballach of Antrim, defeated the king’s forces at Inverlochy under the Earl of Mar and by the mid 1430s Alasdair was restored to his former title and lands, confirmed as Earl of Ross, and was granted the Isle of Skye in addition. Attempts to master Ross, however, brought the Lords of the Isles into conflict with others and drew their attention away from their Hebridean heartlands.65


Eoin inherited the Lordship in 1449 but was a poor leader. He married Elizabeth Livingston, daughter of Lord James, whose family was close to the Douglases. In 1452, King James II of Scotland murdered Earl William Douglas, sending his brother James into exile in England. In 1462 King Edward IV of England planned to invade Scotland and made a pact with Eòin, his cousin Domhnall Ballach of Antrim, Domhnall Ballach’s son Eòin and the exiled James Douglas to divide and rule Scotland between them as subjects of the English crown. The ‘Ardtornish–Westminster treaty’ came to naught, but when King James III finally learnt of it in 1475, he demoted Eòin to a lord of Parliament and forfeited him of the territories of Ross, Knapdale and Kintyre. The Clan Donald star began to wane.66



LINN NAN CREACH AND THE STEWARTS



Eòin’s son Aonghus Òg rallied a portion of Clan Donald around him, in defiance of his father and King James’ reduction of their status. Although Aonghus and his men managed to challenge the king’s authority and troops, he was assassinated in 1490. His cousin, Alasdair of Lochalsh, inherited the now fragmented Lordship, but after raiding in Ross, James IV declared the entire Lordship forfeit in 1493. Deteriorating conditions grew worse, with the power vacuum unleashing the latent rivalries between clans, heralding the era known as Gaelic as Linn nan Creach ‘The Era of Plundering and Chaos’. Parliament noted in 1504 that ‘thair hes bene greit abusioun of Justice in the north partis and west partis of the realm sic as the north Ilis and south Ilis. And therethrough, the pepill ar almaist gane wild.’67


Clan Donald’s adversaries gained from their losses. Archibald Campbell, the second Earl of Argyll, was appointed lieutenant of the former territory of the Lords of the Isles in 1500, and from 1514 to 1633 the office of Justice General (the chief judge in criminal court) was inherited by successive Campbells of Argyll. Gordon of Huntly’s estates were extended into the upper Spey Valley and into Lochaber in the 1500s, where he came into frequent dispute with Clan Chattan and the Mackintoshes, who had held their lands under Clan Donald. Meanwhile, disaffected Hebrideans began migrating to Antrim after the 1475 debacle, spilling into neighbouring regions and consolidating the control of Clann Eòin Mhóir.


Scottish affairs were particularly ill-managed between the death of James IV at the Battle of Flodden in 1513 and the ascension of James VI in 1587: three successive infants inherited the throne, with thirty-three years when the sovereign was a minor. The powers invested in agents of the Scottish Crown in the Highlands were blatantly abused, either with the tacit approval or neglect of king and his council. The Crown freely exercised its powers of eviction, thereby adding to social disruption and the number of ‘broken’ (landless) men resorting to mercenary activity. The way in which the central government executed its system of justice in the Highlands encouraged the perpetuation of enmities and feuds: afflicted parties were rewarded with ‘Letters of Fire and Sword’, allowing them to exact vengeance for damages done rather than seeking effective redress or resolution of underlying issues. Nor were there effective civil institutions to administer and enforce law equitably. Agents such as Campbell of Argyll could provoke a criminal response amongst rival clans and then use his position as Justice General to punish them and reward himself with their territory. In short, the ‘lawlessness’ of the Highlands was as much a matter of inept government policies as the inherent nature of the Gaelic society itself.68




The power of successive earls of Huntly in the north was such that they could play clans off against each other, inciting disturbance or instigating reconciliation when necessary to heighten their position both in the locality and at court. [. . .] The very act of de-militarisation actually drove the clan into a series of military alliances in search of protection and back again, therefore, into the fold of the traditional martial Gaelic mainstream.69





When in 1528 King James V came to power, he aimed to curb the growing power of Colin Campbell, Earl of Argyll, by nullifying all previous charters in the Gaelic west. This instead incurred the ire of the MacDonalds; Campbell’s enthusiasm for suppressing their revolt confirmed James’ fears of his excessive ambition. By 1531 James had replaced Colin with Alasdair of Antrim as his chief authority in the Gaelic west and restored most clan lands in Kintyre and Islay. James also encouraged Clann Eòin Mhóir to maximise their power in Ulster, seeing them as a means of striking at English interests in Ireland.70


In early 1539 rumour had it that King James would invade Ireland with a Hebridean army and that the French would attack England simultaneously. Clann Eòin Mhóir and their Irish allies raised what was said to have been the largest force ever seen in Ireland; they attacked the area under English control (‘the Pale’) in advance of James’ arrival. The Gaelic troops were surprised by English Lord Deputy Grey near Carrickmacross, however, and the invasion was aborted. Vexed by matters in Ireland and further unrest and dissent in the Hebrides that year, James became more forceful in the Gaelic west and returned the Campbells to favour.


The remnants of the Lords of the Isles revolted at least seven times after 1493 in efforts to restore their former power. In 1545 Domhnall Dubh, the son of Aonghus Òg by the daughter of the Earl of Argyll, recruited many of the former families of the Lordship to join him, raising an army of as many as 8,000 warriors and entering into a pact with King Henry VIII of England. They sailed to Ireland in some 180 galleys but, after much delay, Domhnall Dubh died without an heir in November. Domhnall Gorm of Sleat hoped to exploit tensions between King James VI and Queen Elizabeth of England in 1598, claiming the title of Lord of the Isles and reminding the queen of the ‘favour and friendship shown by the queen’s predecessors to his predecessors the Lords of the Isles’. Branches of Clan Donald vied with each other in hopes of regaining supremacy into the seventeenth century, but while Campbell chieftains profited from their favourable relations with the Edinburgh establishment, Clan Donald’s poor relations with the Scottish Crown left them to curry favour with the English.71


During the sixteenth century the Scottish Crown became more organised, intrusive and demanding, seeking new ways to exert its control and to extract taxes and loyalty directly from subjects. King James VI fashioned a monarchy even more powerful than that of his forefathers. He explicitly stated his divine right over both church and state, and devised new rituals for the Scottish Parliament and Lords which represented his position over them. To fund his grand schemes, James sought greater income from his realm and became convinced that the Highlands contained untapped sources of wealth.72


By 1585 the Scottish burghs were sending ships to waters on the northern and western seaboard, already in competition with the king’s own efforts to exploit the ‘fishing of the Ilis’. Highlanders retaliated against the unsanctioned extraction of wealth from their coasts, but numerous complaints recorded in the Register of the Privy Council convey no motivation for these reactions other than Gaelic habits of savagery and plunder. Most of the Gaelic magnates controlling waters of the northwest – MacKenzie of Kintail, MacDonald of Sleat, MacLeod of Lewis, MacLeod of Coigeach, MacLeod of Assynt, and others – were denounced as rebels in 1586 for merely charging Lowland fishermen with the fees to which they were entitled by Scots law for landing, anchorage, and the use of storage. The Highland chieftains may have had better business dealings with Dutch fishermen, but the Scottish burghs strongly opposed the Earl of Seaforth’s attempt to work with the Dutch in 1629.73


In 1597 King James VI summoned the Highland élite to come to Edinburgh and show proof of their land titles. This was an early step in an increasingly aggressive campaign to change chieftains from being warlords in a kin-based society to landlords and merchants, replacing oral agreements, local consumption, and customary dues with written records, a cash economy, and normalised economic transactions.74 The extraction of wealth from the Highlands, it was determined, would happen with or without the cooperation of the Highland élite; in the same year the Parliament passed an act to create burghs in the Highlands as outposts ‘of ciuilitie and polecie’ in Kintyre, Lochaber and Lewis. Plans in Lochaber came to naught. In Kintyre, the Campbells directed the gradual development of Campbeltown during the 1600s, particularly by importing Lowlanders and explicitly excluding the ability of Mac-Donalds, MacLeans, MacLeods, MacAlasdairs or MacNeills to obtain leases.75


King James’ book Basilikon Doron (1599) expressed his disdain of Gaels and his desire that the isles of Scotland be planted with ‘colonies among them of answerable inland subjects, that within short time may reform and civilize the best inclined among them: rooting out or transporting the barbarous and stubborn sort, and planting civility in their rooms’. In 1598 a company of ten Lowland gentlemen, the ‘Fife Adventurers’, were given a grant to colonise Lewis, subjugate its inhabitants and create a fishing centre in Stornoway. Apartheid was part of the scheme: ‘Na marriage or uther particular freindschip to be any of the societie, without consent of the haill, with any Hyland man.’ The plan was seen as useful for the subjugation of Ireland as well.76


The Campbells continued to manipulate rivalries and social disruption to their advantage. In December 1578 Lachlann Maclean complained that Campbell of Argyll was encouraging Clann Eòin Mhóir to attack them. Campbell was granted commissions of fire and sword in 1593, 1596 and 1601 against the MacGregors, who had acted as their ‘shock-troops’ when they had expanded into Perthshire. After the Battle of Glen Fruin in February 1603, a short distance from the Highland–Lowland line, the Clan Gregor were outlawed and the Campbells encouraged to apprehend them. Alasdair MacGregor of Glenstrae, before his execution in 1604, claimed that Argyll had tried to persuade him to murder Campbell of Ardkinglass; Argyll probably also encouraged MacGregor’s attack on Colquhoun in 1603. In late 1603 Aonghus MacDonald of Clann Eòin Mhóir and Eachann Maclean of Duart were ordered to surrender their strongholds to Campbell of Argyll; a month later, Campbell had a commission of fire and sword against them, which stated that they were ‘void of the fear and knowledge of God, delighting in nothing but murder and a savage form of living’.77


Little wonder, then, that many clans held animosity against the Campbells and that leaders became increasingly distraught; acts of desperation, however, were generally seen as further proof of their barbarity. King James ascended to the English throne in 1603 and continued his efforts to ‘tame’ the Gaels. On 8 December 1608 he gave two reasons to the Commission to Improve the Isles for launching a new phase of ‘daunting the Isles’:




First, in the case we have of planting the Gospel among these rude, barbarous and uncivil people, the want whereof these years past no doubt has been to the great hazard of many poor souls being ignorant of their own salvation. Next, we desire to remove all such scandalous reproaches against Scotland, in suffering a part of it to be possessed with such wild savages, void of God’s fear and our obedience, and herewith the loss we have in not receiving the due rents endebted to us from those isles, being of the patrimony of that, our crown.78





The colonisation of Ulster drove a wedge between Irish and Scottish Gaeldom. While the MacLeods of Lewis resisted several attempts of the ‘Fife Adventurers’ to extirpate them, the threat of overwhelming force from a king who could now command the resources of three kingdoms (Scotland, Ireland and England) loomed over others. In August 1608, Lord Ochiltree (Andrew Stewart) kidnapped leading members of the Hebridean élite and held them in the Lowlands while they negotiated with the Commission for the Isles on the terms of their release. In the early summer of 1609, Andrew Knox, Bishop of the Isles, took the results to King James in London and was commissioned for a new expedition to further the accords. Two important documents were produced in Iona in late August 1609, now often called the ‘Statutes of Iona’.


There is little reason to doubt that the Hebridean élite were involved in their wording and intent. King James expected that subjugation and colonisation would be necessary for the reformation of the isles; Bishop Knox sought a compromise which would allow the élite to remain in place, as obedient subjects of the king and agents of the central government who would transform society from the inside. The Statutes of Iona reflect the interests of native Gaelic leaders to retain power and privilege in their territories. They focus on social and economic reform, with both chieftains and king to profit from the proceeds. On 28 September 1609, the day on which Bishop Knox presented the documents to the council, an embargo on the sale of cattle and horses between the Hebrides and Argyll – which the chiefs said had prevented them from being able to pay their rents – was lifted. The Statutes worked well for the next several years, with clan chiefs appearing regularly before the council and paying rents.79


That the embargo was lifted when the Statutes were recognised by the council suggests that it had been meant to punish them in the past, but that the cooperation of the chieftains now made them unnecessary. The author and enactor of the embargo could have been none other than Campbell of Argyll, who used his legal and political influence to strangle his competitors economically. The Statutes were likely crafted to benefit the Hebridean élite who had been excluded by Campbell’s jealous monopoly. Argyll thus had an interest in bringing about the downfall of this settlement.80


In 1603 Aonghus MacDonald of Clann Eòin Mhóir handed his eldest son Sir Seumas MacDonald over to Campbell of Auchinbreck, having fallen out with him and renounced him as heir. Sir Seumas was imprisoned. Before his death in late 1612 or early 1613, Aonghus relinquished Islay; although Campbell of Cawdor attempted to appropriate it, a short-term lease was instead given to Sir Raghnall MacDonnell of Antrim (Aonghus’ cousin). By March 1613, island inhabitants were complaining of Sir Raghnall’s handling of affairs and in March 1614 Aonghus’ illegitimate son Raghnall seized Dunyveg Castle, which Bishop Knox had left with a small government force. Shortly thereafter Aonghus Òg (Sir Seumas’ younger brother) recaptured the castle and asked the government for clemency for offences committed in the process. Bishop Knox landed in Islay in September with a small force that was soon outnumbered, surrendering his son and nephew as hostages while he returned with Aonghus Òg’s request to be given possession of Dunyveg Castle and for the lease of Islay to go to himself instead of Sir Raghnall of Antrim. Then, and later, Aonghus Òg claimed to have acted according to the advice of Campbell of Argyll, who would have wanted to limit Sir Raghnall’s expansion as well as the success of Bishop Knox and the Statutes of Iona. Those already distrustful of the MacDonalds saw Sir Raghnall’s expansion from Antrim into Islay as a reassertion of MacDonald claims and Bishop Knox’s additional appointment in Raphoe as reconnecting, rather than disconnecting, pan-Gaelic interests. On 22 October Bishop Knox was dismissed from his role in the affair and Campbell of Cawdor was granted a commission of fire and sword against Dunyveg. On 21 November he was granted a lease of Islay and by early 1615 he had defeated Aonghus and sent him and five of his followers to Edinburgh for execution.81


Meanwhile, by October Sir Seumas was proposing his own solution to the crisis, including migrating his kin to Ireland. His offers were ignored, and fearing imminent execution, he escaped from prison in May 1615 with the help of some leading MacDonalds. He began recruiting warriors from MacDonald territories for a rising to regain Islay; that the only signatory of the Statutes to join was MacDuffie of Colonsay, a long-time vassal of Clan Donald, demonstrated the commitment of the Hebridean élite to the Iona contracts. Many rank-and-file MacDonalds joined Sir Seumas, however, and in June he drove the Campbells from Islay and furthered his position of strength by sending forces to Jura and Kintyre. For several months, his troops reoccupied the former territories of Clann Eòin Mhóir. Campbell of Argyll was assigned by the government to orchestrate the reprisal with the aid of two English warships. In September Campbell’s forces routed the MacDonalds, carried out executions of ‘rebels’, sent Sir Seumas into exile in Spain, and claimed ownership of Islay.82


From the view of Edinburgh and London the rising of Clann Eòin Mhóir seemed to offer further proof of the intransigence of islanders and the necessity of dealing harshly with them. The remaining Hebridean chieftains who had signed the Statutes of Iona were called before the council on 26 July 1616 to sign an even more stringent bond retrenching and extending the aims of the Statutes of Iona, each acting as guarantor for the lawful obedience of the others. The previous conciliatory tone was replaced by fiercely anti-Gaelic rhetoric which, amongst other things, required them to send their children to schools on the mainland where they were to be taught English. Later that year the Privy Council recrafted the text in an effort to apply the same principles of assimilation to education throughout Scotland.83




Forasmuch as the King’s Majesty, having a special care and regard that the true religion be advanced and established in all the parts of this Kingdom, and that all his Majesty’s subjects, especially the youth, be exercised and trained up in civility, godliness, knowledge, and learning, that the vulgar English tongue be universally planted, and the Irish language, which is one of the chief and principal causes of the continuance of the barbarity and incivility amongst the inhabitants of the Isles and Highlands, may be abolished and removed; and whereas there is no measure more powerful to further his Majesty’s principal regard and purpose than the establishing of schools in the particular parishes of this Kingdom where the youth may be taught at least to write and read, and be catechised and instructed in the grounds of religion.84





Thus, by 1616, the mechanisms intended to assimilate the Gaelic élite were in place, even if they did not complete their task until after the Jacobite Rising of 1745–6. Between being educated in English in the Lowlands, frequent and extended sojourns outside of their home territories, and mounting debt, Gaelic chieftains increasingly compromised the social contract of clanship.


JACOBITES, HANOVERIANS AND RELIGION



A national court for the reformed church in Scotland, the General Assembly, was established in 1560. Where conversion to Protestantism in Gaelic areas occurred, it was largely due to the personal choice of clan chiefs. A few, like Campbell of Argyll, were early converts who lent the crucial support to make the operation of Protestantism in the Highlands possible.


Although James VI had been subtly promoting the Episcopalian form of Protestantism throughout his new United Kingdom, his son and successor Charles I was far more aggressive. In 1638, the National Covenant was signed by leaders agreeing to defend the king himself but to oppose his pro-Episcopalian policies. A Covenanting army marched into England and forced the king to accept the Scottish Parliament’s abolition of Episcopalianism and the right of Parliament to challenge the king’s authority. In this flux of authority, the Gaels of Ulster attacked British colonists in 1641, aiming to regain control of Ulster and the English colony of Dublin and build a ‘Catholic Confederacy’ which could demand religious rights. Alasdair mac Colla Chiotaich, whose father had been one of the leaders of the rising of Clann Eòin Mhóir, joined the insurgence.


The Scottish Covenanters entered into a Solemn League and Covenant with the English republicans in 1643. The rising in Ulster joined the king’s Royalists when Alasdair mac Colla led an army from Ireland to Scotland. Under the leadership of Alasdair and James Graham, Marquis of Montrose, the Royalists won battles and terrorised Campbell lands for over a year. When their army was finally defeated, King Charles gave himself up to Scottish Covenanters. They handed him over to the English Parliament when he rejected their demand to make Presbyterianism the religion of England and was executed in 1649. As the reign of Cromwell began military garrisons at Fort William and Inverness were built. The sustained conflict between Covenanters and Royalists escalated the intensity and scale of warfare in Gaeldom. It sowed bitter division between clans as they were inexorably drawn into British politics and forced to choose sides. The news of these violent clashes reinforced the stereotype of Highlanders as rebellious, bloodthirsty savages.85


The eighth Earl (and first Marquis) of Argyll, an ardent Covenanter, was beheaded for treason when Charles II was restored to the monarchy in 1660. It came, then, as a bitter disappointment to the majority of Highland clans, who had been loyal to the king, that the restored regime did not reward them for their loyalty but instead gave its support again to the house of Argyll, who continued territorial expansion. In 1662 the Scottish Parliament restored bishops to the national church and the authority of the Crown over them. Charles II, who had no interest in Scotland, suppressed the dissension of committed Presbyterians.


When Charles II died in 1685, his Roman Catholic brother James VII succeeded him. James fled to France in 1689 to escape growing hostility to Catholicism; those who continued to support his claim to the throne (and those of his descendants) were called ‘Jacobites’. His son-in-law Prince William of Orange took the throne through his marriage to James’ daughter Mary. As part of the 1690 revolution settlement, the Presbyterian Church became the national Church of Scotland (albeit tied to the political interests of the London government). Ministers in Scotland were required to demonstrate their loyalty by praying publicly and explicitly for William and Mary, and in 1693 ministers were additionally required to take an oath of assurance which acknowledged the right of William and Mary to the Crown. Most bishops were unwilling to take these pledges, however, and instead maintained their loyalty to the Stewart kings, proving effective propagandists for the Jacobite cause.


The Established Church made renewed efforts to win the Highlands for Presbyterianism, the Williamite reign, and the English language. In 1646 the General Assembly passed a resolution to implement the provision of the Statutes of Iona calling for an English-language school in every parish. One of William’s first acts was to force Highland tenants to pay unpaid rents for the ‘erecting of English schools for rooting out the Irish language, and other pious uses’.86 The General Assembly passed an Act in 1699 to supply all Highland parishes with Gaelic-speaking ministers, who were in very short supply. Although Gaelic was recognised as necessary for missionary activity – and the fear of the Counter-Reformation played no small part in making Protestantism make such concessions – it was clearly the long-term goal to supplant it with English.87 In 1709 the Society in Scotland for Propagating Christian Knowledge (SSPCK) was established in order to expedite the Act of 1696, which restated the 1646 Act but required that Highland tenants themselves fund the schools. It considered the Highlands a foreign missionary field inhabited by people ‘who live in great barbarity and ignorance’.88


The Act of Union amalgamated the English and Scottish parliaments in 1707. Disaffection for the policies of the Crown and the London government came to a head on the death of Queen Anne in 1714 and the arrival of George of Hanover to take her place. Shouts of ‘God save the King’ by burgh officials in Inverness were overpowered by the popular response ‘God damn them and their King’. The Jacobites seized the opportunity for a Rising, one which many thought would succeed. The Earl of Mar gathered twenty-six clan chiefs to Braemar under the pretence of a deer hunt in 1715 and raised the banner for exiled King James. The response was, however, mixed. Few of the western clans came and splits within clans were detrimental. Even the Clan Campbell was divided between sides. A stalemate on Sheriffmuir came two months later. Some Jacobites who participated in the Rising had their estates forfeited to the York Buildings Company and some fled into exile for safety. General Wade was appointed commander in Scotland in 1725, building military garrisons and roads to facilitate Hanoverian control of the Highlands.89


There are few episodes in Scottish history with as varying and hotly contested interpretations as the Jacobite Rising of 1745–6. Jacobitism was a complex phenomenon with political, religious and cultural dimensions. Each segment of society engaged with it in different, and sometimes contradictory, ways. Jacobitism in Scotland was fuelled in part by national pride in the royal lineage of the Stewarts. Jacobite propagandists interpreted Scotland’s travails as the result of the usurpation of the throne by foreign kings. The 1707 Act of Union had negative repercussions in Scotland in the years immediately following and Scottish Jacobitism stated as an express aim the repeal of the union and reinstatement of the Scottish Parliament. Many clans saw Jacobitism as a means of restoring the losses they had suffered from the expansionism of the Campbells. Scottish Gaels as a whole saw the potential of being restored to their rightful place within Scotland by being instrumental in the restoration of their ancestral king.90


Knowing that the Highland clans offered the only viable military force available, Charles Edward Stewart and his supporters attempted to appeal to Gaelic sensibilities and aspirations, such as the declaration read at Glenfinnan at the outset of the 1745 Jacobite Rising:




Having always borne the most constant affection to our ancient kingdom of Scotland, from whence we derive our royal origin [. . .] we cannot but behold with the deepest concern the miseries they suffer under a foreign usurpation [. . .] We further declare that we will with all convenient speed call a free parliament [. . .] so the nation may be restored to that honour, liberty, and independence, which it formerly enjoyed.





Some clan chieftains had been chastised into submission to the Hanoverian line after the 1715 Rising and many had by now become deeply invested in the empire with too much at stake to risk another forfeiture. Many of their followers, however, came out independently to fight for the prince. Amongst the notes of optimism from Gaelic oral tradition of the period are also severe doubts and trepidation.91 The government army deliberately targeted civilians and domestic property to distract and discourage Jacobite soldiers, brutalising the Highland population in violation of contemporary European conventions of warfare. This forcefully asserted the government’s claim on the monopoly of violence, but it was justified by a belief that the Highlanders were barbarians incapable of understanding or acting according to rules of civility. Accordingly, Jacobite soldiers were shown little humane treatment and executed rather than taken prisoner, and sexual violence against Highland women was advocated.92




Long-standing stereotypes of the Highlanders as savages made the adoption of such tactics acceptable to government ministers, military leaders, and the English public; and especially after the battle of Prestonpans and the Jacobite Highlanders’ entry into England, denigration of Highland culture became common and vehement. [. . .] The events of 1745 and 1746 confirmed deep-seated cultural animosities that contributed to an impulse among many in the army to punish Highlanders regardless of their age or sex.93





The Jacobite army enjoyed decisive victories early in the campaign, but at Culloden in 1746 a weary and ill-prepared Jacobite army was crushed. The Hanoverian army committed indiscriminate acts of cruelty and destruction throughout the Highlands. While anecdotal evidence suggests that some Gaels in the Hanoverian forces did what they could to soften the violence, every area in the Highlands has its catalogue of brutalities.94




The defeat of the Jacobite army at Culloden became burned into the collective memory of Gaelic speakers everywhere, irrespective of religion or political persuasion. [. . .] Important as the battle was at the time in terms of human loss, it became even more important as a symbol – the symbol of something like the end of independent Gaelic action. The bubble of confidence, the conviction that the Wheel of Fortune was on the turn at last, was rudely burst.95





The British state brought its full weight and attention to dismantling Gaelic society and replacing its cultural institutions from the ground up with those that would uphold Protestantism, commercial values and ‘progress’. For the first time the outside world impinged directly and unrelentingly upon the everyday consciousness of ordinary Gaels. The 1746 Disarming Act forbade civilians from bearing arms and males wearing the symbols of the Highland warrior, the kilt and tartan. In 1747 Parliament annulled the private courts of the aristocracy and the obligations of tenants to provide military service for landlords, seeking to mediate all relationships through cash transactions. In 1749 a survey of fifty-three properties of former Jacobite chieftains was begun, resulting in the sale of forty estates and the direct management of the remaining thirteen by a government commission.




The rents and profits [were] for the Purposes of civilising the Inhabitants upon the said Estates, and other Parts of the Highlands and Islands of Scotland, and promoting amongst them the Protestant religion, good Government, Industry and Manufactures, and the Principles of Duty and Loyalty to his Majesty, his Heirs and Successors, and to no other Purpose whatsoever.96





Although Samuel Johnson was not always able to see across the cultural and linguistic divide that separated him from the Gaels when he toured the Highlands in 1773, he confirmed that they were oppressed by all of the official state institutions:




There was perhaps never any change of national manners so quick, so great, and so general, as that which has operated in the Highlands, by the last conquest, and the subsequent laws. [. . .] Of what they had before the late conquest of their country, there remains only their language and their poverty. Their language is attacked on every side. Schools are erected, in which English only is taught.97





Johnson displayed sympathy for the suffering of the people, but he also revealed his belief that Scotland would inevitably be civilised by England for its own good, evoking the paragon of imperial civilisation, Rome:




Yet what the Romans did to other nations, was in a great degree done by Cromwell to the Scots; he civilized them by conquest, and introduced by useful violence the arts of peace [. . .] Till the Union made them acquainted with English manners, the culture of their lands was unskilful, and their domestick life uninformed.98





John Ramsay of Ochtertyre also observed the results of these deliberate policies first-hand:




The whole weight of the Government, for a number of years, was employed to dissolve every tie between the chief and the clan, and to abolish all distinctions between the Highland and Lowland Scots. Even the gentry who had not been engaged in the rebellion found it expedient to drop some of their national customs, which either gave offence, or were prohibited by law. [. . .] their successors have no longer the same attachment either to their people or to ancient modes of life. They affect the manners of the Lowland gentry [. . .] The application of so many violent and bitter remedies at the same time could not be agreeable to the Highlanders. In fact they were treated like a conquered people, whom it is necessary to keep under restraint.99





The Jacobite Rising of 1745 and its aftermath influenced the evolution of the British Empire and the capacity of the military in ‘reforming’ its frontiers. Cumberland and his officers believed that the army’s mission was to further ‘civilisation’ and showed a marked disdain for cultural difference in the Highlands. They voiced their opinions in debates about how to transform Gaelic society, creating ethnographic reports to guide Westminster’s policies for the region. William Roy’s commission in 1746 to create a military survey of the Highlands established the Ordnance Survey. Many of the leading figures of the ensuing Scottish Enlightenment were involved in or informed by such experiences. Cumberland’s protégés went on to apply their experiences in high-ranking positions all over the empire.100


CLEARANCE, EMPIRE AND EVANGELISM



The eighteenth century was a period of massive social convulsion all across Europe. Through better diets, reduced famine conditions, and improved medicine, populations everywhere increased by 50 to 100 per cent. Agricultural practices, rural communities and the landscape itself were altered radically in the quest to feed more people and generate surplus wealth for the aristocracy. The idea of improvement – reengineering society and nature for maximum efficiency – spread amongst literate land-owners with many sweeping, and unpredictable, results.101


A number of factors made the transitions in the Scottish Highlands more abrupt and dramatic than elsewhere in Britain and most of Europe. The traditional Highland economy maximised the social potential of land – the number of people it could support – rather than economic profits. The Highlands were remote from commercial centres, had limited exploitable natural resources, and did not have the benefit of native industrial development which was able elsewhere to provide work for much of the population displaced by agricultural improvement. It was especially the unchecked, tyrannical power of landlords and the indifference of the government to intervene, however, that allowed the native population to become defranchised and dislocated during the transition of the Highland economy. The benefits of improvement everywhere were limited by the aristocratic domination of land-holding: in many parts of Europe, the élite monopoly of ownership was broken to allow rural communities to own land and maintain themselves on it. In Scotland, however, the power of landlords to remove tenants at their discretion was reaffirmed in law in 1555, 1707 and 1756, leaving inhabitants with no legal recourse.102




A substantial part of the logic behind clearance was also to create a large landless population with limited options for the pursuit of a livelihood who could then be compelled to provide cheap labour on various envisioned industrial schemes on the landlords’ estates.103





Highland communities began to emigrate to North America in the decade before Culloden, some in response to early improvements. It was the men of the middle class – the ‘tacksmen’ as they were called in English, or fir-bhaile in their native Gaelic – who were the first to lead these migrations. They knew that they were, as a class, being squeezed out of existence. Beyond this, they tended to be literate in English and were used to being administrators and leaders. As they anticipated that impending social and economic reform would bring about a reduction in their quality of life, they had the greatest incentive to organise migrations that would take them and their subtenants to new lands.


By the mid eighteenth century, the sturdy sheep of the Scottish Borders had been brought to the Highlands and found to adapt to conditions successfully. Markets for both wool and mutton were on the rise and by 1760 sheep-farming was being introduced into Argyll and Highland Perthshire. Landlords could make four times the amount of profit from sheep than cattle; they therefore began to rent grazing areas to sheep-farmers. Sheep-farming required capital and experience which few Highlanders had, but which was readily available in the Lowlands. Each sheep-farmer displaced dozens of tenants, taking over lands that had been occupied and used by Gaelic communities from time out of mind.104 The term clearance is generally used for the forced evictions of Highlanders from their homes.105 While many early emigrants left without the use of physical force, especially after famines in 1763–4 and 1772, and rising inflation after the 1770s, they did so because it was their only available option. Patrick Campbell wrote in 1791:




I knew a great many people from the corner of Scotland I had come from, were in use for some years of emigrating to the American states [. . .] which I knew was not owing to wantonness or desire of change of situation on their part, but principally to the inhumanity and oppression of their landlords, who either distressed them, or screwed up the rents to a pitch they could not possibly pay. Of this I could not be mistaken, as I knew many of the people in this predicament, and some of them I had seen wringing their hands, crying most bitterly, deploring their miserable families, and the state they were reduced to.106





The Clearances still evoke a strong emotional response in the Highlands, and in much of Scotland, because of what they symbolise historically and in the present. Accordingly, the interpretations of the Clearances are often the cause of much debate. The focus of many texts is on ‘economic conditions’, stating them to be objective facts and processes that can be stated to run to logical conclusions, with both landlords and Highland peasantry being equally the ‘victims’ of forces beyond their control. Such an outlook, however, neglects the fact that the economy is a cultural institution in which human agency is involved; the state always intervenes in the economy when it is in its own interest. Standard interpretations absolve landlords and government from blame and ignore the harnessing of prejudice and racism to justify the forced removal of Gaels from their homes ‘for their own good’.107




Scottish Whig historians, who invariably write from an urban point of view, seem unable to grasp that there is nothing inevitable, God-given, or sacrosanct about Scottish land laws, particularly about those land laws before the passing of the Crofters’ Act of 1886. If they had not been so shy of making any kind of comparison between Scotland and other northern countries of Europe, they might have asked why the glens and islands of Norway, from which there was voluntary emigration to North America, were never emptied as many of the Scottish glens and islands were.108



OEBPS/images/fig1-1.png
Proto-
Indo-
European

Germanic

Baliic

Slavic

Celfic

Iralic

Albanian

Greek

Iranian

VN

Indic






OEBPS/images/fig1-3.png
Somerled (+1164)

Raghnall (+1192¢1227)

Domhnall (+¢1263) Ruaidhii of Kinfrye (+1164)

Clon' Donald

Honghus Mér (+¢1294)

Ronghus Og (+1324) + Aine Ni

Clon Ruoidhvi

Chothdin

hine Nic Raichi foin (1387
Roghnol (71393) Goraich (> 1400)
Clonanald and
MacDonalds of
Glengory

Domhnall (+1422)
Nosdair (+1449)
in (+¢1503)
Bonghus Og (+1490)

Domhnall DubMh (+1545)

fagret Stewart

Nosdoir Coroch  Edin Mor (F¢.1427)
HacDonalds of HacDomnells
Keppoch of Anirim

Domhnall Balloch (+1476)
Ein (11499)
Edin Cothanach (11499)

Alosdair_(F¢1536)

Seumas (F1565)  Somhaife Buidhe (+1590)
\

honghus (+¢1613)

Sit Seuids (11626)  Aonghus Og (+1565) Roghnall





OEBPS/images/fig1-2.png
Pictish o
Cumbiic
Biish
Continental Celric Brythonic 0ld Welsh Mid Welsh Mod Welsh
Brefon
Southern Brythonic
Comish .
Insular Celtic
Ulster lish
North Gaelic Scottsh Gaglic (——————————————>
Eost Gaelic
Goidelic Manx Goelic ——————————-
Munster lish
South Gaslic
Connacht lish
it it fF it
Ogm 04 Goolc  Midde Gosic  Fory Mod Gosic Moden Galc

400-500 500900  900-1200 1200=1400 1400-2000





OEBPS/xhtml/nav.xhtml


 

Contents





		Title



		Copyright



		Contents



		List of Illustrations



		Acknowledgments



		Foreword



		Notes on Language



		Maps



		Introduction



		Chapter One: Themes in Scottish History



		Celtic Beginnings



		The Highland–Lowland Divide



		The Lords of the Isles



		Linn nan Creach and the Stewarts



		Jacobites, Hanoverians and Religion



		Clearance, Empire and Evangelism









		Chapter Two: Identity and Ethnicity



		The Invention of Celticism



		Territory and Identity



		Language and Identity



		Ancestries and Genealogies



		Inter-ethnic Relations and Perceptions









		Chapter Three: Literature and Oral Tradition



		Oral and Written



		Historical Developments



		Professional Poets



		Vernacular Oral Tradition



		Interpretative Methods



		Interpreting Prose Narrative



		Interpreting Poetry



		Literature and Identity









		Chapter Four: Clan Society



		Clanship



		Leaders and Leadership



		The Diverse Bonds of Clanship



		Territory and Ownership



		Law and Morality



		Feasting and Fighting



		Cooperation, Obligation, and Reciprocation



		Gender Roles









		Chapter Five: Family and Personal Life



		Names and Naming



		Family and Clan Life



		Stages of Life



		Sustenance



		Health and Happiness



		Clothing









		Chapter Six: Belief Systems and Cosmology



		Sacred and Secular in Gaelic History



		The Otherworld of the Sìdh



		Goddess of Life and Landscape



		Cosmology and Social Order









		Chapter Seven: Song, Music, and Dance



		Song



		Musical Instruments



		Musical Traditions



		Dance









		Chapter Eight: Human Ecology



		Human-Nature Mirroring



		A Sense of Place and Belonging



		The Aesthetics of Landscape



		Wilderness and Survival









		Conclusions



		Appendix A: Gaelic Poetry Sampler



		1. Praise of Eòin Dubh MacGregor



		2. ‘I Hate . . .’



		3. Elegy to Sir Dùghall Campbell



		4. Song about the Massacre of Glencoe



		5. Song to Ailean of Moydart



		6. Charm of Lasting Life given to Ailean of Moydart



		7. Praise and Censure of Mashie



		8. ‘It Was In A Dream’



		9. ‘The Branch’



		10. A Song to the Big Sheep



		11. Dispraise of the Tobacco Pipe



		12. Hogmanay Song



		13. ‘Overcome the Rogues’



		14. Christening Song









		Notes



		Bibliography



		Index











Guide





		Cover



		Title



		Start











OEBPS/images/map3.png
0 10 20 30 40 50 kilometres
W

-1 1 1 T 1
0 10 20 30 40 50 Mies

®  Burghs estblished up to 1300

—-—- Boundary between English and
Gaelic speaking areas in 1500

Q“:YF NORSE

SPEAKING






OEBPS/images/map2.png
q [
010 20 30 40 50 kilometres T&gﬁ

0 10 20 30 40 50 Mies °

45 associated with
/;e Earldom.of Ross "~

- —

Y

__Scotland

TN

Galloway

Kingdom
of
England






OEBPS/images/map1.png
G
010 20 30 40 50 kilometres ﬁ /%
L1

sy g3 050
1T 1T 1 1T 1

0 10 20 30 40 50Mies %
W Major Politial Sites

O Cult Centres.

{Columbaa) O Rigmonaid

o-(Andrew)

DALéul/TA
Dnzdd

@(g

N
Culro¥\0
(Serf) Dunbar

o fasgow

(Kentigern)
KINGDOM Of
DUMBARTON

Lindisfarne
(Cuthbert &

Whithorn
(Ninian)

%
{
\






OEBPS/images/map4.png
0 10 20 30 40 50 kilometres
I

q G
0 10 20 30 40 50Mies
o R
500 Q;“ &
Metres above sea level Orkney |

| [ S

Buchan

cm.mmyg

7%

Antrim






OEBPS/images/flower.png





OEBPS/images/cover.jpg
"WARRIORS
%WORD

MICHAEL NEWTON





OEBPS/images/pub.png
ORIGIN





