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Introduction









I. Jesus and Memory Studies



In the past, πολυμερῶς καὶ πολυτρόπως,1 much has been written regarding the use of the Old Testament (OT)2 in the New Testament (NT), memory studies and Jesus. Throughout the course of this book the aim will be to draw together these three areas of study to begin to answer the question of how, to what extent and in what ways the NT writers used certain OT texts ‘because Jesus appealed to them’.3 Or, another way of saying it, what is the relationship between ‘Jesus and Scripture’ within non-Pauline epistles?4 In order to begin to assess this, this book aims to offer a comparative study of the presence and impact of Jesus’ life, Jesus’ teaching and Jesus’ use of the OT upon the use of the OT in Hebrews, James, and 1 and 2 Peter. Consequently, the argument that will be put forward is that Jesus’ use of the OT does indeed impact the NT writers and their use of the OT, but in a variety of different ways. As a result, however, a critical question arises regarding the extent and propriety of the impact of Jesus’ teaching within these epistles, how that can be assessed and discussed, and what impact it then has upon epistolary literature.5 To be even more specific, we are seeking to note and measure the impact of Jesus’ teaching and life encapsulated within the oral traditions emanating from Jesus and in turn impacting the NT writers.6 As a result, it is in considering oral traditions, memory, eyewitness testimony and other means of transmission of the narratives, words and teachings of Jesus of Nazareth, that we shall begin to note the impact of Jesus upon the use of the OT in the NT. Therefore, it is reasonable to note the variety of means through which information about Jesus spread through the early Christian communities and the associated impact upon the composition of the NT. Practically, we might consider the impact of Jesus upon the writing of the NT to occur directly and not through intercalated media. Rather, through the passing on of the events and teachings of Jesus through oral traditions, performative retellings, written media, eyewitness testimony, apostolic witness and other ways of distributing and distilling the teaching and events of Jesus’ life as circulated in the various communities.7 Importantly, however, this book will argue that Jesus’ teaching and use of the OT does indeed impact the use of the OT in the NT. In that sense, the mode and means of impact, as well as studying ‘why’ certain OT texts are used by NT writers, are key methodological drivers that will be used to demonstrate the impact of aspects of the early Jesus movement’s intertextual approach.


Moreover, this discussion concentrates upon a core part of what we might call the ‘mnemonic activity’ within these reading communities that we are seeking to assess. Given that concepts of ‘memory’ are significant in the spread of the teachings of Jesus, and when considering James Dunn’s suggestion that ‘the only Jesus is the remembered Jesus’,8 quite what constitutes ‘memory’, its efficacy and veracity within the composition of the NT is significant when considering the impact of Jesus upon the use of the OT.9 This is significant as a key part of the argument made herein is based around the mnemonic activity linked to Jesus being found within NT epistles. Critically, a key suggestion will be made that certain OT texts, words or phrases could function to evoke mnemonic material linked to Jesus. This would then begin to prove the impact of Jesus because, for the evocation of Jesus to mean anything, there must thus be a pre-existing knowledge base that is being sought to be evoked. This process is called ‘mnemonic keying’ and is a central part of the arguments being made regarding the impact of Jesus upon the use of the OT in the NT.








II. Mnemonic Keying



When considering how memory may have worked in the writing of NT epistles, a critical aspect of what some call social memory10 contains a process known as ‘keying’.11 Keying is the means, perhaps without conscious decision, of linking a present situation with an historic person or narrative. For example, Tom Thatcher notes how Hebrews 11:4, 12:24, 1 John 3:12 and Jude 11 each draw upon Genesis 4, and the narrative of Cain and Abel, in order to encourage the community to persevere in the face of opposition, conflict and persecution.12 Subsequently, a key aspect of Thatcher’s work is how this process of ‘keying’ may create ‘mnemonic keys’ within a community.13 Specifically, that key words or phrases can function to evoke (or ‘key’ to) a known past event or narrative. Thatcher does not, however, consider the impact of Jesus’ use of the OT within oral and written sources upon this process. Nevertheless, much of his work is highly relevant to considering the impact of Jesus upon the use of the OT in the NT.14 Specifically, what this opens up is the concept of key words and phrases within a NT epistle to function as a mnemonic key to something Jesus said and did. This is important because, if a word or phrase in the NT can evoke mnemonic activity linked to Jesus, then that begins to establish a connection with Jesus’ impact upon the NT. What is particularly pertinent for this study, however, is how the use of the OT in the NT functions to create mnemonic keys to the life and teaching of Jesus.


Another way of saying this, perhaps, is for one to consider that, when a ‘text’ is cited, more is communicated than simply the written form. For example, Jesus’ citation of Psalm 22 in some passion narratives may originate as a written text, become encapsulated within an oral tradition, and is ultimately found again in a written form that has crossed between languages.15 What we might propose, therefore, is how this ‘new text’ can then evoke a mnemonic response to the oral tradition or the OT, or even some other stage on the text’s journey. To say it another way, when someone in a gathered setting in the early Christian communities quoted the phrase, ‘My God, my God, why have you forsaken me’, what came to mind? A similar question could be asked of people today. For many, these are the words of Jesus on the Cross in some Gospel accounts. For others, they are the opening of Psalm 22. For others, they are Jesus’ quotation of Psalm 22 on the Cross. None of these are necessarily ‘wrong’, but this shows us how a word or phrase could evoke mnemonic activity within an audience hearing a letter. Quite how these sources interact with one another, and how they impact the reading communities in question, is important for assessing the impact of Jesus upon the use of the OT in the NT and needs to be evaluated in a comprehensive manner.16 This aspect of Jesus and the OT coming together is critical to the choice of studying Hebrews, James, and 1 and 2 Peter within this monograph. For example, in Hebrews 5:7, James 2:8, 1 Peter 2:21-25 and 2 Peter 1:16-18 we see examples of the OT and aspects of Jesus’ life and teaching drawn together and operating in tandem, albeit in divergent ways. Therefore, this project seeks to illustrate the degree to which Jesus’ use of the OT informed the use of the OT in non-Pauline epistles through, first, noting how the NT use of the OT can evoke both the OT and Jesus. Or, in other terms, how a text drawn upon because of the influence of Jesus functions conversely to evoke that very source of influence via a citation of an OT text.


Finally, one key voice moving forward will be that of Craig Evans who suggests that ‘some of the New Testament writers appealed to certain passages because Jesus appealed to them’.17 As a result, it is possible to further explore aspects of Evans’ hypothesis by both broadening the argument and narrowing the focus upon non-Pauline epistles, and by pressing the concept of mnemonic keying to include evocations of Jesus. Consequently, this project seeks to bring together these two areas of memory studies and the use of the OT in the NT in a dialogical and comparative way in order to develop an approach to assessing the impact of Jesus upon the use of the OT in the NT. This approach will then be used primarily on four canonical epistles, as well as some examples from non-canonical literature, to show five different ways (or as we shall call them ‘categories of interaction’) in which Jesus’ use of the OT impacts the NT writers. This is important because, while the suggestion we are considering is that Jesus’ teaching and use of the OT impacts the use of the OT in the NT, this does happen in different ways. As a result, it is noting this variety of ways in which Jesus impacts the use of the OT in the NT that requires significant attention and a nuanced methodological approach that the next chapter seeks to outline more fully.







	    1. At many times and in many ways (Heb. 1:1).



	    2. This study uses the phrase ‘Old Testament’ due to the primacy of its use in scholarship, but also due to this study’s focus on the NT’s use of both the Masoretic Text (MT) and the LXX (or Septuagint). As will be discussed, there are also several texts such as 1 Tim. 5:18 and 2 Pet. 3:16 that open the concept of ‘Scripture’ beyond the OT to include NT texts and so, while imperfect, the designation OT encapsulates via ease of reference the first 39 canonical books of the biblical text. All OT texts are cited from the MT, unless otherwise stated.



	    3. Cf. Craig A. Evans, ‘Why Did the New Testament Writers Appeal to the Old Testament?’, JSNT 38, no. 1 (2015), 36-48. The work of Evans is a key conversation partner in this study.



	    4. Specifically, this study will focus upon Hebrews, James, and 1 and 2 Peter.



	    5. For example, note the work of Allison, who studies the presence of Jesus traditions within the Pauline epistles. Dale C. Allison, Constructing Jesus: Memory, Imagination, and History (London: SPCK, 2010), 392-403. Cf. David Allen, The Historical Character of Jesus: Canonical Insights from Outside the Gospels (London: SPCK, 2013).



	    6. As with the process of transmission described in Heb. 2:2, as well as in 1 Cor. 15:3 and 2 Thess. 2:15.



	    7. Cf. Michael J. Kruger, Canon Revisited: Establishing the Origins and Authority of the New Testament Books (Wheaton, IL: Crossway, 2012), 179. Also see 2 Thess. 2:15.



	    8. James D.G. Dunn, The Oral Gospel Tradition (Grand Rapids: Eerdmans, 2013), 128-32.



	    9. See: Jan Vansina, Oral Tradition as History: A Study in Historical Methodology (London: James Currey, 1985), 51; Arie W. Zwiep, Jairus’s Daughter and the Haemorrhaging Woman: Tradition and Interpretation of an Early Christian Miracle Story, WUNT 421 (Tübingen: Mohr Siebeck, 2019), 195-98. Allison, Constructing Jesus, 14, n. 67. John S. Kloppenborg, ‘Memory, Performance and the Sayings of Jesus’, in Karl Galinsky (ed.), Memory in Ancient Rome and Early Christianity (Oxford: Oxford University Press, 2016), 293-94. Jens Schröter, ‘Der “erinnerte Jesus”: Erinnerung als geschichtshermeneutisches Paradigma der Jesusforschung’, in Jens Schröter and Christine Jacobi (eds), Jesus Handbuch (Tübingen: Mohr Siebeck, 2017), 11-24.



	  10. Social memory in this context considers that any written history emerges from a social setting, interacts with oral and mnemonic traditions, and will contain elements of an original ‘event’ and narratival and interpretive discussions aimed at a particular context. Craig S. Keener, Christobiography: Memory, History, and the Reliability of the Gospels (Grand Rapids, MI: Eerdmans, 2019), 193. Viewed in a positive way, social memory studies highlight the importance of the community within oral traditions and memory, even if discussing individual eyewitness influence upon the NT: Keener, Christobiography, 407.



	  11. Both are key aspects of the work of Barry Schwartz. See Barry Schwartz, Abraham Lincoln and the Forge of National Memory (Chicago: University of Chicago Press, 2000). Barry Schwartz, ‘Christian Origins: Historical Truth and Social Memory’, in Alan Kirk and Tom Thatcher (eds), Memory, Tradition, and Text: Uses of the Past in Early Christianity (Atlanta, GA: SBL, 2005), 43-56. See, also, the book, Tom Thatcher (ed.), Memory and Identity in Ancient Judaism and Early Christianity: A Conversation with Barry Schwartz (Atlanta, GA: SBL, 2014).



	  12. Tom Thatcher, ‘Cain and Abel in Early Christian Memory: A Case Study in “The Use of the Old Testament in the New”’, CBQ 72, no. 4 (2010), 721-51, 740-46.



	  13. Ibid., 738-39.



	  14. A key element of this is both the development of the performances of the Jesus tradition alongside an understanding of the oral and textual media behind the Gospels. Eric Eve, Behind the Gospels: Understanding the Oral Tradition (London: SPCK, 2013), 134.



	  15. See Meek’s analysis of this in: R. Meek, ‘Intertextuality, Inner-Biblical Exegesis, and Inner-Biblical Allusion: The Ethics of a Methodology’, Bib 95, no. 2 (2014), 280-91, 283.



	  16. Also, critically assessing what some scholars call ‘scripturalisation’, where the OT may be being used to develop Jesus traditions is vital in analysing the interplay between the OT and the development of Jesus traditions: Allison, Constructing Jesus, 387. John Dominic Crossan, Who Killed Jesus? Exposing the Roots of Anti-Semitism in the Gospel Story of the Death of Jesus (San Francisco: Harper, 1995). Anthony Le Donne, The Historiographical Jesus: Memory, Typology, and the Son of David (Waco, TX: Baylor, 2009). Ellen Aitken, Jesus’ Death in Early Christian Memory: The Poetics of the Passion (Göttingen: Vandenhoeck & Ruprecht, 2004), 16ff. Also, see John S. Kloppenborg, ‘Book Review: Jesus’ Death in Early Christian Memory: The Poetics of the Passion’, BTB 35, no. 4 (2005), 155-56. Critically, the recipients of NT letters may already have had a ‘relatively extensive knowledge of Jesus tradition(s)’: James D.G. Dunn, Christianity in the Making: Volume 1: Jesus Remembered, 3 vols (Grand Rapids, MI: Eerdmans, 2003), 184.



	  17. Evans, ‘New Testament Writers’, 36.
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Orality, Scripturalisation and Mnemonic Keying







In order to develop an approach through which it is possible to evidence the impact of Jesus’ use of the Old Testament, a discussion around three key aspects of scholarly study will now take place: first, a discussion regarding orality and textual traditions and their impact upon the New Testament, critically analysing the potential connections between oral and textual media within the NT; second, a critique of the concept of ‘scripturalisation’, focusing on an analysis of this concept of the OT being used to ‘form’ or ‘develop’ Jesus traditions and whether there are more reasonable alternatives to this process; and, third, a focus upon the aforementioned concept of mnemonic keys found within the use of the OT in the NT. After this, a basic framework will begin to be formed to support the analysis of the impact of Jesus upon the use of the OT in non-Pauline epistles. The object of this is to offer a scholarly overview of critical concepts linked to this study, while at the same time offering a methodological approach seeking to test and show the impact of Jesus’ use of the OT upon the use of the OT in non-Pauline epistles. Consequently, these three areas will form the basis and building blocks to illustrate and show how Jesus impacted the use of the OT in epistolary literature.





I. Orality and Textuality



The way in which NT writers use both oral and textual traditions in the NT’s construction1 is significant as we seek to explore how those sources have impacted their use of the OT. First, the work studying orality and memory in relation to Jesus and the NT has developed a ‘long way’ from the initial work of form critical approaches to scholarship.2 However, Eric Eve notes that tracing the development of traditions between Jesus and the NT is a difficult task.3 Eve challenges the way form critical approaches focus on individual oral traditions being traced from their social environment into their NT form.4 Yet, it is important to note that there is an intrinsic link between oral and textual traditions5 and that there was likely to be a tremendous overlap between oral traditions and written texts.6 This is helpful to consider, as the study of the OT and Jesus often delineates the two areas discretely into written and oral forms.7


In this regard, it is salient to assess the dynamic between oral and written sources in the New Testament era.8 In antiquity it is likely that the distinction between the two was much less clear, as many written texts were intended to be heard.9 Because of this, there was likely to be a complex relationship between oral and written sources within, for example, the average Jewish person’s interaction with the scriptures, which was likely to be primarily oral rather than textual.10 This is important within the present study as the binary distinction between written OT texts and oral traditions may not be as clear as one might imagine, and may blur the lines between seeing citations of OT texts as primarily written media and citations of Jesus as primarily oral media.11 It is important to note that oral and written traditions are not interchangeable,12 but neither are they entirely discrete. An example of this may be the possible oral nature of ‘Q’,13 which probably impacted Matthew and Luke, and epistolary literature such as James. Therefore, we may see oral and written traditions surrounding Jesus coming together in the composition of, say, Matthew’s Gospel. As such, when studying combinations of Jesus and OT references within non-Pauline epistles, even though we have before us only the written form, we can also begin to think about how we might assess the dynamic relationship between written texts and oral traditions. For example, Kelber’s focus on the oral aspects of the Gospels,14 and what he calls ‘oral formulas’ within the texts,15 led to his suggestion that with the writing of Mark’s Gospel there is a marked change between the Gospel and the oral memories that preceded it.16 In one sense, this suggests that Mark was written in order to be heard and, as such, ‘orality’ is continued through a written form.17 To put it concisely, Kelber argues that Mark is written in order to silence oral tradition.18 This overt delineation between oral and textual, remembered and written, Jesus and OT is in contrast to what we are suggesting here, but is also an extreme example of the separation of oral and written sources of Jesus’ teaching. Rather, what this monograph seeks to show is the rich potential for finding written media evoking oral traditions via the use of the Old Testament evoking mnemonic activity linked to Jesus.





A. Orality, Memory and Keying



As a result, it is important to note that there is much less of a radical separation between oral and written forms when we think about the teachings and narratives of Jesus in the early formation of the New Testament. Rather, the written forms simply echoed the oral and mnemonic forms.19 Moreover, while memories can be dynamic in their nature,20 it is also reasonable to suggest that these traditions were both robust21 and stable22 with the written forms of oral traditions being accurately encapsulated within the written text. On the one hand, it is important to note that we simply do not have access to the oral traditions in their original forms.23 Yet, as Rodríguez notes, recurrent ‘performances’ of the narratives led to a cumulative constancy within the traditions.24 As these oral traditions spread, the stability within the traditions was able to be maintained, a point that can be underestimated.25 As such, what can be realised is the similarity between written and oral sources in their oral presentation and reception, with certain idioms and statements becoming critical in the retelling of the tradition.26 Consequently, a key word or phrase can become both central to how a narrative is retold and also act as a mnemonic key which evokes a broader known oral tradition through a specific written word or phrase. This dual dynamic is particularly important to hold in mind as we begin to assess the impact of Jesus upon the use of the OT in the NT.


Hence, a key question relates to how texts and oral performances interrelate.27 For example, Rodríguez contends that the written Gospels were shrouded in the oral traditions themselves and that those writing the Gospels were aware of the oral traditions of Jesus’ teaching and ministry.28 Moreover, a strong separation between oral and textual media is less probable than the likelihood that there is a complex connection between the two. Furthermore, when considering the scholarly field of the use of the OT in the NT, which is often strongly ‘text’ focussed, the impact of this connection with oral traditions might prove significant.29 This is particularly important because, when studying the texts of Hebrews, James, and 1 and 2 Peter, it is necessary to note not only the oral traditions that are present, but also the impact orality has on elements such as textual variation and the specific use of the OT within these texts. An example of this is found in the work of Karen Jobes, who suggests that the textual variation found within Hebrews’ use of Psalm 40 LXX may be due to the inherently audial and oral nature of Hebrews.30 Jobes asserts that direct textual citation was far less important in antiquity when compared to the quality of the rhetoric and the importance of the orality of the words.31 As such, it may have been rhetorical and oratorical reasons that created the textual variants found in Hebrews 10:5.32 Therefore, these aspects of oral considerations of the use of the OT in the NT are key to the present analysis of the impact of Jesus, particularly oral traditions emanating from Jesus, upon Hebrews, James, and 1 and 2 Peter.











II. Scripturalisation, the Old Testament and Jesus



The question of what the presence of the Old Testament within the presentation of Jesus’ passion may mean is addressed by Crossan and his work on the contrast between ‘history remembered’ and ‘prophecy historicized’.33 Crossan notes a connection between the Gospel authors and their use of psalms containing both suffering and vindicatory elements34 and contends that this is a sign of the Gospel authors creating history around OT texts.35 However, Allison helpfully draws upon and critiques Crossan’s study of Mark’s passion narrative.36 Of particular relevance is whether the presence of the OT within these passion accounts necessarily suggests a lack of historical reliability, as Crossan argues.37 Conversely, there is no need to infer that the presence of the OT in Mark’s passion narrative suggests that memories are being manipulated and crafted around the OT.38 Instead, the presence of the OT does not reduce the likelihood of history or memory, rather those memories may be being recounted using the ‘language’ of the OT.39 Again, this is highly relevant as the interplay of the OT and Jesus is core to what this monograph is seeking to address, as we find the impact of Jesus and the function of memory refracted into and through the reading communities, and the interplay of the OT and oral traditions in the development of the NT.40


In this respect, Ellen Aitken offers a substantial and important approach to both memory and the OT.41 Aitken argues that each reading community developed Jesus narratives independently,42 meaning that each community did not have a single ‘Jesus tradition’, but developed its own by using key OT texts.43 In a broader sense, this view notes that the information about Jesus we have within epistolary literature arose through a variety of communal activities, including liturgy, worship and use of the OT.44 As such, Aitken suggests that the individual communities would have drawn Jesus traditions out of OT texts and developed them to interweave with those texts.45 Aitken also notes that for many communities there would already be an existing Jesus narrative known and respected46 and, as such, the OT and other devices are used to articulate those traditions.47 In turn, it appears that NT writers and communities find in the OT words and phrases that are helpful in framing the ministry of Jesus.48 Therefore, when an OT reference is heard, that OT text also evokes a specific Jesus tradition within a specific community.49 Some of this is helpful to note within the context of our current thesis. The difficulty with Aitken’s work, however, is regarding the suggestion that the initiating factor for the connections between Jesus and the OT is the reading community’s creation of the material through its interaction with the OT. The critical argument that we shall explore, however, seeks to suggest not how Jesus traditions were developed from and through OT engagement, but, rather, that Jesus, and the oral traditions emanating from Jesus, impact the way the reading communities interact with the OT. The primary difference, therefore, may be a question of source and origin. Specifically, rather than narratives about Jesus being developed through communal engagement with the OT, this study seeks to assess the impact of the received, pre-existing teachings and narratives of Jesus upon the development of epistolary literature and their use of the OT.





A. Craig Evans and Jesus’ Use of the Old Testament



Therefore, there is much to commend about Aitken’s thesis, but also some limitations. As such, it seems reasonable to question a process of ‘scripturalisation’ taking place in discrete locations. Perhaps, rather than individual communities forming individual memories around the OT, it is more likely that these connections originated from the received or pre-existing oral tradition and refracted outwards. Thus, Jesus’ teachings impacted and refracted from an individual source through a variety of means into the discrete reading communities, impacting their use of the OT. This is a concept and contention that will be argued throughout this monograph. In this regard the work of Evans is again helpful as he suggests that NT reading communities interacted with the OT for two primary reasons: first, they grounded any ‘religious claim’ via various uses of the OT; and, second, their use of the OT was influenced by Jesus’ use of the OT.50 Evans suggests that Jesus’ own appeals to sections of the Old Testament deeply impacted New Testament use of those passages.51 For example, Evans argues that the impact of Jesus’ reference to a ‘new covenant’ can be found in the NT and is a new concept clearly inaugurated by Jesus.52 As a result, Evans begins to argue that reading communities’ interactions with the OT occur due to the impact of Jesus and the oral traditions’ association of Jesus with a specific OT text.53 Hence, one of the key things this study seeks to do is extend Evans’ thesis into the study of Jesus and the use of the OT in non-Pauline epistles.











III. Mnemonic Keys: Evoking Jesus



It is important to note that there are often multiple ways to approach, view, read and interpret a text, giving the study of how the NT uses the OT a variety of interpretative options.54 However, another way of thinking about what we are doing here is to consider Steve Moyise’s work Evoking Scripture where he takes various examples of the NT using the OT and asks what the NT author is ‘evoking’ in the citation offered.55 Without assessing each of Moyise’s examples on a case-by-case basis, several of his conclusions are helpful to consider. For example, it is important to acknowledge that for ‘words to mean anything’ then the recipient must have interacted with those words before. As such, when someone hears a word, phrase or text, their previous experience of that oral or written tradition will also come to mind.56 This is particularly helpful when held together with Dunn’s assertion regarding the potentially high levels of latent knowledge of Jesus within reading communities.57 Of course, one principle cannot be applied to every use of the OT in the NT,58 yet the concept of OT texts evoking memories is important to note. The critical aspect of what is being argued for in the coming chapters, however, is a holding together of these two principles. Namely, that for communities well versed in both the OT and the teachings of Jesus the use of key words and phrases could spark within a person his or her latent knowledge of these two sources, as well as their intrinsic connection at various points.





A. Allusions and Mnemonic Keys



Very few works have so fundamentally changed the landscape of the scholarly field of how the NT uses the OT as has Richard Hays’ work on allusions within the New Testament.59 This concept of ‘metalepsis’, and particularly how to identify an occurrence, has made significant impact60 through a set of criteria for identifying allusions.61 While Hays’ work is undoubtably substantial and important, not everyone is convinced in relation to the importance of a criteria-led approach for identifying allusions.62 A major point of contention is the unclear separation of allusions, citations, and references within Hays’ methodology. Their varied usage negates the effectiveness of a criteria-led approach aimed at a single aspect of how the NT uses the OT.63 Moreover, in terms of the criteria themselves, we might suggest that Hays offers a framework for interpreting allusions rather than finding them.64 Critically, while not negating the helpful nature of Hays’ work, its inherently subjective nature combined with the difficulty in defining and determining an allusion make a criteria-led approach unsuitable.65 It is reasonable to assert that, in the same way that historical Jesus studies may benefit from a varied and nuanced approach methodologically, so too it is worth considering Allen’s suggestion that the analysis of OT allusions via a criteria-led approach ‘may be over’.66 This is not to negate the debt owed to Hays, nor to suggest that the study of allusions within the NT is unfruitful; merely, it questions whether there is a more effective method than a criteria-led approach. Consequently, Allen points to the work of Tom Thatcher, who offers an insightful approach to this question, focussed on the mnemonic capacity of an OT reference.67








B. An Alternative to a Criteria-led Approach



In Keener’s study on the use of memory within the Gospels68 he offers multiple sections focusing on specific mnemonic devices.69 While not seeking to argue one way or another regarding the veracity and propriety of these suggestions, it is noteworthy that Keener does not thoroughly discuss the mnemonic potential of the OT.70 In this regard, it is right to note that much of the work on how the NT uses the OT focuses specifically on the dynamic between written texts.71 However, Thatcher convincingly argues that a citation or allusion to an OT text may not just evoke the OT text, but along with it a shared communal memory.72 Furthermore, within our prior discussion of mnemonic keys, Thatcher suggests their presence within an OT reference and how an OT text can function to evoke a wider memory for the community.73 Thatcher does articulate how these mnemonic keys may include Jesus within its theological outworking,74 but what we are doing is seeking to extend Thatcher’s thesis to consider how an OT reference can act as a mnemonic key for a memory centred around Jesus within the community. That is a key distinction. Within the article Thatcher helpfully outlines various mnemonic keys that can be found within Genesis 4 LXX, and argues that the characters of Abel and Cain, sacrificial concepts, fratricide and ‘wilful rejection’75 spoke powerfully to the reading community about community oppression76 and inter-community fighting.77 While Thatcher does not interact with the impact of Jesus upon these uses of the OT, what is convincingly shown is that the NT authors find in the specific rendering of the LXX key words and phrases that evoke thoughts, reflections and memories.78 This concept of words, phrases or allusions evoking communal memory is a critically important factor for this study. As such, Thatcher offers several methodological factors that are worth considering and that have the capacity to extend into discussions regarding collective memory and Jesus.


First, Thatcher challenges the concept within OT/NT scholarship of the NT ‘citing’ the OT. He proposes that, when an OT text is cited or alluded to, it is likely that an entire memory is evoked within the community along with the specific OT text.79 It may be contentious to suggest this happens in every citation, but it is a reasonable assertion, nevertheless. Consequently, it is important to acknowledge the suggestion that an OT citation or allusion can actually be evoking a mnemonic response within the community.80 Another helpful voice in this regard is that of Catrin Williams,81 and the discussion of social memory and the related impact of the OT in the NT.82 Adopting a similar thesis to Thatcher, Williams helpfully notes the way NT texts can evoke social memory within a community.83 This aspect of a word, phrase, citation or allusion evoking memory is important to note, and may have a variety of resonances for this study. Moreover, it is possible to show that OT references can work as rhetorically driven memory aids for the reading communities.84 As such, within the present study, it is important to consider how the study of ‘mnemonically driven scriptural evocations in NT texts’85 also relates to mnemonically driven evocations of Jesus in NT texts, and how the two aspects interact. Said another way, if OT texts are cited within the NT with a purpose of calling to mind a larger framework linked to the story of the text and its connection with a given community, how too can OT texts that have become intrinsically linked with Jesus function to call to mind key aspects of Jesus’ life within the community?


Therefore, even though these authors do not discuss the connection with Jesus, it seems reasonable to extend much of their reasoning to include Jesus and the evocation of Jesus by citing or alluding to an OT text. If OT texts, typology and traditions can be shown to evoke a variety of communal mnemonic activity, we might also note that certain mnemonic keys may be in place that evoke an oral tradition linked to Jesus.86 Hence, this monograph seeks to add consideration of the impact of Jesus’ life and teaching and the similar interaction that would have within the reading community; and, also, within the specific remit of this study, analysing how NT authors and reading communities brought together a variety of Jesus’ teachings and OT texts, in a variety of ways, in order to elicit and evoke a variety of responses amongst the hearers.87 The individual nature of how this might work will need to be demonstrated on a case-by-case basis, but the suggestions so far offer a framework which is helpful to note moving forward: namely, that, in order to press forward the present argument related to the impact of Jesus’ use of the OT upon the NT, we need not develop a criteria-led approach to adequately prove the thesis.











IV. Moving Towards a Methodological Framework



When discussing methodological issues in the use of the OT in the NT we must acknowledge the helpful work of Greg Beale, who develops a methodology and theological approach towards the use of the OT in the NT predicated upon the overall connection and cohesiveness of both Testaments.88 Beale offers a nine-step methodology89 that can serve to help interpret the many ways in which the NT interacts with the OT90 and the intention of the NT’s authors within that.91 While this is helpful to note, in relation to this study, Beale’s discussion regarding the ‘rhetorical debate’ is what we shall focus upon.92 While suggesting that the OT may be used as a rhetorical tool,93 the oral reception of the NT,94 the audial nature of an OT citation95 and the mnemonic potential of an OT citation,96 Beale does not elaborate methodologically upon this ‘rhetorical use’97 of the OT.98 As a result, acknowledging the work of Beale, this study seeks to further the essence of Beale’s work both broadly and in the more specific aspect of Beale’s discussion of the ‘rhetorical debate’, while also moving away from a more criteria-led approach and instead developing three different ‘analytical lenses’.





A. Analytical Lenses



Much of the previous discussion will help here, but below are three ‘analytical lenses’, linked to the three prior sections of study. As the name suggests, these are ways of looking at a text that will allow us to analyse a passage in order to demonstrate the impact of Jesus upon the use of the OT. We shall return to these lenses in the final chapter in order to compare the impact of Jesus upon the use of the Old Testament in Hebrews, James, and 1 and 2 Peter. The three ‘analytical lenses’ which will be posed are:


  1.  What other extant NT uses of similar OT texts or of Jesus’ teaching/life may be relevant within the rhetorical, audial and mnemonic aspects of the citation? (When considering the conversation about the dynamic between the written and oral forms of a text, this question seeks to traverse the interplay that exists between written and oral forms of Jesus’ teaching and ministry in both the formation of the epistles and their reception within the reading community.)


  2.  In what ways, why and with what purpose has the NT author used and brought together an OT text and/or aspects of Jesus’ life or teaching in a given passage? (Within this question the prior study surrounding ‘scripturalisation’ will be in focus. The key aspect of this question will focus within the remit of the argument outlined earlier. Namely, how the use of the OT by Jesus impacts the use of the OT in the NT. One might ponder at this point the inherent authority within the OT for these reading communities, and what this means for an oral tradition containing an embedded reference to the OT in terms of the authority and authenticity of that tradition.)


  3.  What mnemonic keys are within the text, what might have informed their usage and what mnemonic activity may they be evoking? (This is perhaps the most fundamental question, focusing on social memory, the concept of ‘keying’ and the impact of Jesus upon the reading communities’ use of the OT.)


As a result, these three key questions will be implemented in the following chapters. Several key factors will, therefore, need to appear within each chapter. First, it will be important to consider an overview of the use of Jesus’ teaching, and an initial awareness of, and interaction with, Jesus that can be found within a given epistle. Second, it is important for this study to identify places where the NT author has brought together OT texts and Jesus, in what way that may have happened and why. Third, a study of different OT citations, allusions and the presence of Jesus’ teaching or narratives about Jesus within a given NT text will be offered alongside an analysis of how other NT books use the OT text or this Jesus material. Fourth, this will necessitate a study of the NT authors’ use of these different sources within a given epistle. Key to this will be considering any potential mnemonic keys within the texts and traditions, considering what mnemonic activity the words, phrases and themes present may be evoking within the reading community. Fifth, it will then be important to assess and conclude why a specific NT author brought together certain OT texts and aspects of Jesus’ life or teaching, and how Jesus impacted upon the use of the OT in an NT text within that specific book. The application of these three analytical lenses and the above outlined methodological approach will begin, for us, to illustrate both how Jesus’ use of the OT impacted the use of the OT in epistolary literature and why certain NT writers chose certain OT texts (namely, due to the influence of Jesus’ use of the OT). This will, in turn, show not only that Jesus’ use of the OT impacts the use of the OT in the NT, but also the variety of ways this occurs within epistolary literature.
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