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INTRODUCTION TO THE THIRD EDITION



When the first edition of this book appeared in 1994, it was something of a novelty in the study of Early Modern England. There had been collections of documents, many of them very good and useful, but none that concentrated on what was the most important event of the period – the Reformation and its impact on the Church of England. Works like the second edition of Sir Geoffrey Elton’s The Tudor Constitution (Cambridge, 1982) and the second edition of J. P. Kenyon’s companion volume, The Stuart Constitution (Cambridge, 1986) contained a number of key ecclesiastical documents, but apart from the shortest of them, they were all abridged in ways that reflected the interests of the editors, which were more political than theological. The role of the state in the English Reformation was certainly of key importance, but it was only aspect of a more complex phenomenon that was pan-European as much as it was specifically English. Equally important were changes in the Church’s worship and the appearance of English-language Bibles which in the longer term did more to anchor Protestantism in the mentality of the English than anything else. Another difficulty was that history faculties had compartmentalized their subject into convenient periods – the Tudor sixteenth century and the Stuart seventeenth – that were seldom linked together.


The Reformation was often thought to have concluded with the Elizabethan Settlement of 1559, which in many ways was really no more than a transition from the earliest phase of the movement to a more mature, but also more demanding development that did not spend itself until the office of the Crown, which in many ways had been central to the initial break with Rome, was finally anchored in the Protestant Church of England in 1701. The first volume of the recently-published Oxford History of Anglicanism (Oxford, 2017) overcomes this by taking the story of reform from its beginnings in the 1520s to the Act of Uniformity in 1662, which it rightly sees as a more important watershed than the 1559 Settlement was. It took a generation for the provisions made in 1662 to settle down and become normative for the future, but the outline of modern Anglicanism is clearly visible from that time onward.


The five-volume Oxford History of Anglicanism is a monument to the scholarship of the past generation, which has seen a great increase in our knowledge of the Reformation era. In particular, important documents that have long slumbered in manuscript have been edited and published, giving us ready access to a broad range of source materials, without which the progress made in recent years would not have been possible. One of the happy results of this is that Documents of the English Reformation is now but the introductory volume to a series of texts that the more advanced student needs to master. For that reason, its importance has grown, not diminished over time, and a new edition is called for. The texts themselves remain the same, though the opportunity has been taken to make corrections and add some features, like Scripture references, that are not specified in the original documents.


The real changes are in the introductory sections, most of which have been completely rewritten in the light of recent research. The earlier editions divided this material into ‘history’ and ‘theology’, the former designed to explain the background to the text and the latter its content. For this revision, the first section has been maintained and expanded, but the second has been relabelled ‘content’ in order to reflect he fact that some documents are not particularly ‘theological’ but are important for other reasons.


The texts are presented chronologically within six major periods. The first deals with material written before the break with Rome in 1534, the second with the later reign of Henry VIII (1534-1547), the third with the ‘real’ Reformation under Edward VI (1547-1553), the fourth with the Marian interlude and the Elizabethan Settlement that followed (1553-1559), the fifth with the progress of Protestantism under Elizabeth I and her successor James I (VI of Scotland) (1559-1625) and the last with the final settlement (1625-1701).


The documents contained in this volume can be classified into prefaces to various translations of the Bible and of the Book of Common Prayer, which were of particular importance in disseminating the Reformed faith. The most significant Statutes of the Realm and the royal injunctions issued by the Tudor sovereigns are also reproduced in full. Finally, the different sets of Articles and Confessions of Faith that appeared between 1536 and 1689 are also given in full. No attempt has been made to restrict the selection to documents that would now be regarded as distinctively ‘Anglican’, and there is a fair representation of both Roman Catholic and Puritan texts, including the canons of the Dutch Synod of Dort (1618-1619), in the drafting of which British theologians played an important part. All of these texts have been published previously, but sometimes in inaccessible places and never together in a single volume.


In addition to these there are four supplementary texts, all of them predating the beginning of the English Reformation but essential for understanding its causes and early development. The first of these is the combined first and second Statute of Provisors, passed by Parliament under Edward III (1351) and renewed by Richard II (1390). The second is the first statute of Praemunire, passed in 1353 and the third is the second one, issued in 1393. Finally, the Augsburg Confession, submitted by the Lutherans to the Imperial Diet of the Holy Roman Empire in 1530 and recognized as the defining benchmark of Protestantism at the time when England broke with Rome, is included in full, with the Latin text accompanied by an English translation. There is also a series of appendixes designed to be a ready reference for the dates of sovereigns, popes, archbishops of Canterbury and Easter for the period covered by this book, as well as a number of comparative tables that allow readers to grasp how the different confessions of faith are interrelated.


The sources used for the texts are mainly taken from ne of the following collections. For the full details, see the Notes at the end of the volume.


01. Statutes of the Realm, nine volumes, published by the Record Commission, London 1810-1825.


02. H. Gee and W. J. Hardy, ed., Documents Illustrative of English Church History, London, 1896.


03. C. Hardwick, A History of the Articles of Religion, Cambridge, 1851.


04. P. Schaff, The Creeds of Christendom, three volumes, New York, 1931.


Because an important principle of this edition has been to publish documents in full, a number of longer texts have had to be omitted. Fortunately, many of these have been edited and published since 1994, the majority from original manuscripts. Taking them in order of importance, they are:


01. The Books of Common Prayer issued in 1549, 1552, 1559, 1604, 1637 and 1662. The first two of these, along with the original version of the 1662 Prayer Book, have been published in a composite edition by Brian Cummings (Oxford, 2011). The 1559 Book was edited and published by John Booty as The Book of Common Prayer, 1559: The Elizabethan Prayer Book (Charlottesville, VA, 1976). There is no modern edition of the 1604 Prayer Book but the 1637 one is printed in G. Donaldson, ed., The Making of the Scottish Prayer Book of 1637 (Edinburgh, 1954), pp. 95-247.


02. The Homilies of the Church of England, edited by G. L. Bray and published, along with Bishop Bonner’s Homilies of 1555, by James Clarke and Co. (Cambridge, 2015).


03. The Canons of 1571, 1575, 1584, 1597, 1603/1604, 1606, 1635 (Irish) and 1640 have all been printed by the Church of England Record Society in G. L. Bray, ed., The Anglican Canons 1529-1947 (Woodbridge, 1998). The Henrician Canons of 1535 and the Reformatio Legum Ecclesiasticarum were also edited by G. L. Bray and published by the Church of England Record Society as Tudor Church Reform (Woodbridge, 2000).


04. The various translations of the Bible. The Authorized (King James) Version of 1611 is still readily available, but the Douay-Rheims Version is now published only in the eighteenth-century Challoner Revision, which is a far cry from the original. The Psalms of Miles Coverdale (1535) are still printed in the 1662 Book of Common Prayer and William Tyndale’s translations, edited by the late D. Daniell, are published by Yale University Press (New Haven, CT). The New Testament in 1989 and the Old in 1992. There are also facsimile versions of the Geneva Bible and of Matthew’s Bible (1537), published by Hendrickson (Peabody, MA) in 2007 and 2009 respectively. A complete set of prefaces to English Bibles and Testaments published between 1526 and 1611 can be found in G. L. Bray, ed., Translating the Bible: from William Tyndale to King James, Latimer Trust, London, 2010. In addition to the prefaces printed here, it contains prefaces to Coverdale’s Bible (1535), the Geneva New Testament (1557), the Bishops’ Bible (1568), the revised Geneva New Testament (1576) along with the Homily on Scripture originally printed with the First Book of Homilies (1547).


05. The Institution of a Christian Man, commonly known as the Bishops’ Book (1537), its replacement, A Necessary Doctrine and Erudition for any Christian Man, usually known as the King’s Book (1543) and Bishop Bonner’s Book (1555) have been published in a collated edition prepared by G. L. Bray, by James Clarke and Co. (Cambridge, 2018).


06. The Minutes and Papers of the Westminster Assembly of Divines have been published in five volumes, edited by C. Van Dixhoorn (Oxford, 2012) and a similar set of nine volumes is being published for the quatercentenary of the Synod of Dort. It is the Acta et Documenta Synodi Nationalis Dordrechtanae (1618-1619), published by Vandenhoeck and Ruprecht (Göttingen, 2015-).


07. The Records of Convocation have been published in twenty volumes, covering Sodor and Man (1229-2003), Canterbury (1313-1852), York (1313-1861) and Ireland (1101-1869), by Boydell and Brewer (Woodbridge, 2005-2006).


08. The Fasti Ecclesiae Anglicanae 1541-1857, published by the Institute of Historical Research, London, is now almost complete in fourteen volumes, the only one still awaited (in 2018) being that for the Welsh Dioceses.


09. Baptist Confessions of Faith, ed. by W. J. Lumpkin and B. J. Leonard, 2nd edn, (Valley Forge, PA, 2011) contains the Baptist confessional statements of the seventeenth century.


10. Reformierte Bekennknisschriften, published as three volumes in eight between 2002 and 2016 by Neukirchener Verlag (Neukirchen-Vluyn) and now distributed by Vandenhoeck und Ruprecht (Göttingen) contains critical editions of several documents from the English Reformation. Of particular interest are The Book of Common Prayer (1552) with Catechism (1549/1662) and The Forty-two Articles (1552/1553), both in Volume 1/3, The Articles of Religion of the Church of England (1563/1571), commonly called the Thirty-nine Articles, in Volume 2/1, The Articles of Religion of the Church of Ireland, commonly called the Irish Articles (1615) and Die Dordrechter Canones (1619), both in Volume 3/2 (first part), and finally The Westminster Confession of Faith (1647), The Westminster Larger Catechism (1647), The Westminster Shorter Catechism (1647) and The Savoy Declaration (1658), which are all in Volume 3/2 (second part).





BEFORE THE BREAK WITH ROME (1526-1534)





01. TYNDALE’S PREFACE TO THE NEW TESTAMENT (1526), 1534


HISTORY



It is universally acknowledged that the study and dissemination of the Bible was one of the most central aspects of the European Reformation. The process of rendering the sacred texts in the language of the people began with the work of John Wycliffe (c.1330-1384) and his Lollard associates, who produced two versions of the Bible in English, both of them translated from the Latin Vulgate. The first of these appeared about 1380 and the second sometime about 1388, after Wycliffe’s death. The first Lollard Bible was condemned as heretical, but the second, by a strange irony, was accepted as “catholic” and even recommended for reading by people as indisputably orthodox as Sir Thomas More. However, this version remained in manuscript, and was never widely available. Moreover, by a decree of a synod held at Oxford in 1407, it was forbidden to translate or even to read the Bible in English without special permission. The New Testament (of the second version) was not published until 1731, and both versions were published together – in full – only in 1850!


Historians now agree that Lollardy still existed in England at the time of the Reformation, but it is uncertain how strong it was. On balance it seems that the surviving Lollards were attracted into the Reformers’ camp, rather than that the first Reformers were affected by contemporary Lollardy. Whatever the truth of the matter, there is little or no sign of direct Lollard influence on the first printed version of the English New Testament, which was prepared by William Tyndale (c.1494-1536), an early convert to Lutheranism. Tyndale followed Luther in many respects, but his translation of the New Testament was an independent rendering from the Greek, not a calque from Luther’s German, and it is a superior translation. Tyndale’s English is noted for its freshness, which has stood the test of time. He himself revised his work in 1534, and again in 1535, but it is the 1534 version which is now accepted as standard. The Preface printed here is from that edition, and includes a separate section at the end, condemning the efforts of one George Joye to “improve” Tyndale’s work.


Tyndale tried to gain support for his translation in England, but the Bishop of London was hostile, and in 1524 he felt that it would be wise to flee the country. He went to Wittenberg, Hamburg, Cologne and finally Antwerp. He was arrested there in 1535, and taken to Vilvoorde (near Brussels), where he was imprisoned and subsequently executed. There is some evidence that Henry VIII tried to save him, but he was never pardoned by the English king (for breaking the law of 1407 against translation) and his name remained virtually unmentionable until well into the reign of Elizabeth I. This did not deprive him of influence however, because his translation formed the basis of all subsequent Protestant versions, and it is estimated that up to 90% of the Authorized Version of 1611 can be traced back to him.


THEOLOGY



Tyndale’s New Testament is a substantially Lutheran document, as the Preface and the Prologues to the various books clearly indicate. In particular, the Prologue to the Epistle to the Romans is no more than a translation of Luther’s, with five additional paragraphs appended at the end. Tyndale also followed Luther’s order of the New Testament books, relegating Hebrews, James, Jude and Revelation to the status of an appendix. It is known that Luther did this because he doubted the canonicity of these books, but Tyndale’s position on this is unclear. Certainly there is nothing in his extant writings which would suggest that he doubted the full authority of these books, and it seems that his imitation of Luther at this point had no particular theological significance.


Tyndale goes beyond Luther, however, in his understanding of the Bible as covenant – a view which would later give rise to the most characteristic type of Puritan theology. In the Preface he gives us a very clear explanation of what this means. Later, in his response to George Joye, he develops his belief in sola Scriptura, a Lutheran formula which he nevertheless understands in his own way. Tyndale not only wished to affirm what Scripture affirms; he also wished to deny what Scripture does not clearly affirm. It was this second aspect of his thinking which was to become a major bone of contention between Conformists and Non-Conformists after the Elizabethan Settlement of 1559.


N.B. The paragraph numbering is included in this edition for ease of reference, and was not in the original text.
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01. Here thou hast (most dear reader) the new testament or covenant made with us of God in Christ’s blood. Which I have looked over again (now at the last) with all diligence, and compared it unto the Greek, and have weeded out of it many faults, which lack of help at the beginning, and oversight, did sow therein. If ought seem changed, or not altogether agreeing with the Greek, let the finder of the fault consider the Hebrew phrase or manner of speech left in the Greek words. Whose preterperfect tense and present tense is oft both one, and the future tense is the optative mode also, and the future tense is oft the imperative mode in the active voice, and in the passive ever. Likewise person for person, number for number, and an interrogation for a conditional, and such like as with the Hebrews is a common usage.


02. I have also in many places set light in the margin to understand the text by. If any man find faults either with the translation or with aught beside (which is easier for many to do, than so well to have translated it themselves of their own pregnant wits, at the beginning without fore-example) to the same it shall be lawful to translate it themselves and to put what they lust thereto. If I shall perceive either by myself or by the information of other, that aught be escaped me, or might be more plainly translated, I will shortly after cause it to be mended. Howbeit in many places, me thinketh it better to put a declaration in the margin, than to run too far from the text. And in many places, where the text seemeth at the first chop hard to be understood, yet the circumstances before and after, and often reading together, maketh it plain enough etc.


03. Moreover, because the kingdom of heaven, which is the Scripture and Word of God, may be so locked up, that he which readeth or heareth it cannot understand it; as Christ testifieth how that the scribes and Pharisees had so shut it up (Mt 23:13) and had taken away the key of knowledge (Lk 11:52) that their Jews which thought themselves within, were yet so locked out, and are to this day that they can understand no sentence of the Scripture unto their salvation, though they can rehearse the texts everywhere and dispute thereof as subtly as the popish doctors of dunces’ dark learning, which with their sophistry, served us, as the Pharisees did the Jews. Therefore (that I might be found faithful to my Father and Lord in distributing unto my brethren and fellows of one faith, their due and necessary food: so dressing it and seasoning it, that the weak stomachs may receive it also, and be the better for it) I thought it my duty (most dear reader) to warn thee before, and to show thee the right way in, and to give thee the true key to open it withal, and to arm thee against false prophets and malicious hypocrites, whose perpetual study is to leaven the Scripture with glosses, and there to lock it up where it should save thy soul, and to make us shoot at a wrong mark, to put our trust in those things that profit their bellies only and slay our souls.


04. The right way; yea, and the only way to understand the Scripture unto our salvation, is that we earnestly, and above all thing, search for the profession of our baptism, or covenants made between God and us. As for an example: Christ saith (Mt 5:7): Happy are the merciful, for they shall obtain mercy. Lo, here God hath made a covenant with us, to be merciful unto us, if we will be merciful one to another, so that the man which sheweth mercy unto his neighbour may be bold to trust in God for mercy at all needs. And contrariwise, judgement without mercy shall be to him that showeth not mercy (Ja 2:13). So now, if he that showeth no mercy trust in God for mercy, his faith is carnal and worldly, and but vain presumption. For God hath promised mercy only to the merciful. And therefore the merciless have no God’s word that they shall have mercy; but contrariwise, that they shall have judgement without mercy. And (Mt 6:14-15): If ye shall forgive men their faults, your heavenly Father shall forgive you, but and if ye shall not forgive men their faults, no more shall your Father forgive you your faults. Here also, by the virtue and strength of this covenant wherewith God of his mercy hath bound himself to us unworthy, may he that forgiveth his neighbour be bold when he returneth and amendeth to believe and trust in God for remission of whatsoever he hath done amiss. And contrariwise, he that will not forgive cannot but despair of forgiveness in the end, and fear judgement without mercy.


05. The general covenant wherein all other are comprehended and included is this. If we meek ourselves to God, to keep all his laws after the example of Christ: then God hath bound himself to us to keep and make good all the mercies promised in Christ throughout all the Scripture.


06. All the whole law which was given to utter our corrupt nature, is comprehended in the ten commandments. And the ten commandments are comprehended in these two: love God and thy neighbour. And he that loveth his neighbour in God and Christ fulfilleth these two, and consequently the ten, and finally all the other. Now if we love our neighbours in God and Christ: that is to wit, if we be loving, kind and merciful to them, because God hath created them unto his likeness, and Christ hath redeemed them and bought them with his blood, then may we be bold to trust in God through Christ and his deserving, for all mercy. For God hath promised and bound himself to us, to show us all mercy and to be a Father Almighty to us, so that we shall not need to fear the power of all our adversaries.


07. Now if any man that submitteth not himself to keep the commandments do think that he hath any faith in God, the same man’s faith is vain, worldly, damnable, devilish and plain presumption, as it is above said, and is no faith that can justify or be accepted before God. And that is it that James meaneth in his Epistle. For how can a man believe, saith Paul, without a preacher? (Ro 10:14-17). Now read all the Scripture and see where God sent any to preach mercy to any, save unto them only that repent and turn to God with all their hearts, to keep his commandments. Unto the disobedient that will not turn is threatened wrath, vengeance and damnation, according to all the terrible curses and fearful examples of the Bible.


08. Faith now in God the Father through our Lord Jesus Christ, according to the covenants and appointment made between God and us, is our salvation. Wherefore I have ever noted the covenants in the margins, and also the promises. Moreover, where thou findest a promise and no covenant expressed therewith, there must thou understand a covenant. For all the promises of the mercy and grace that Christ hath purchased for us are made upon the condition that we keep the law. As for an example, when the Scripture saith (Mt 7:7). Ask and it shall be given you, seek and ye shall find, knock and it shall be opened unto you. It is to be understood, if that when thy neighbour asketh, seeketh or knocketh to thee, thou then show him the same mercy which thou desirest of God, then hath God bound himself to help thee again, and else not.


09. Also ye see that two things are required to being a Christian man. The first is a steadfast faith and trust in Almighty God, to obtain all the mercy that he hath promised us, through the deserving and merits of Christ’s blood only, without all respect to our own works. And the other is that we forsake evil and turn to God, to keep his laws and to fight against ourselves and our corrupt nature perpetually, that we may do the will of God every day better and better.


10. This have I said (most dear reader) to warn thee, lest thou shouldest be deceived and shouldest not only read the Scriptures in vain and to no profit, but also unto thy greater damnation. For the nature of God’s Word is that whosoever read it or hear it reasoned and disputed before him, it will begin immediately to make him every day better and better, till he be grown into a perfect man in the knowledge of Christ and love of the law of God; or else make him worse and worse, till he be hardened that he openly resist the Spirit of God, and then blaspheme after the example of Pharaoh, Korah, Abiram, Balaam, Judas, Simon Magus and such other.


11. This to be even so, the words of Christ (Jn 3:19) do well confirm. This is condemnation, saith he, the light is come into the world but the men loved darkness more than light, for their deeds were evil. Behold, when the light of God’s word cometh to a man, whether he read it or hear it preached and testified, and he yet have no love thereto, to fashion his life thereafter, but consenteth still unto his old deeds of ignorance; then beginneth his just damnation immediately, and he is henceforth without excuse, in that he refused mercy offered him. For God offereth him mercy upon the condition that he will mend his living, but he will not come under the covenant. And from that hour forward he waxeth worse and worse, God taking his Spirit of mercy and grace from him for his unthankfulness’ sake.


12. And Paul writeth (Ro 1:21-26) that the heathen, because when they knew God they had no lust to honour him with Godly living, therefore God poured his wrath upon them and took his Spirit from them, and gave them up unto their hearts’ lusts to serve sin from iniquity to iniquity, till they were thoroughly hardened and past repentance.


13. And Pharaoh, because when the word of God was in his country and God’s people scattered throughout all his land, and yet neither loved them or it; therefore God gave him up, and in taking his Spirit of grace from him, so hardened his heart with covetousness that afterward no miracle could convert him.


14. Hereto pertaineth the parable of the talents (Mt 25:14-30). The Lord commandeth the talent to be taken away from the evil and slothful servant, and to bind him hand and foot and to cast him into utter darkness, and to give the talent unto him that had ten, saying: to all that have, more shall be given. But from him that hath not, that he hath shall be taken from him. That is to say, he that hath a good heart toward the Word of God and a set purpose to fashion his deeds thereafter and to garnish it with godly living and to testify it to other, the same shall increase more and more daily in the grace of Christ. But he that loveth it not, to live thereafter and to edify other, the same shall lose the grace of true knowledge and be blinded again and every day wax worse and worse and blinder and blinder, till he be an utter enemy of the Word of God, and his heart so hardened, that it shall be impossible to convert him.


15. And (Lk 12:47): The servant that knoweth his master’s will and prepareth not himself shall be beaten with many stripes; that is, shall have greater damnation. And (Mt 7:26): all that hear the Word of God and do not, thereafter build on sand; that is, as the foundation laid on sand cannot resist violence of water, but is undermined and overthrown, even so the faith of them that have no lust nor love to the law of God built upon the sand of their own imaginations, and not on the rock of God’s Word according to his covenants, turneth to desperation in time of tribulation and when God cometh to judge.


16. And the vineyard (Mt 21:33-41) planted and hired out to the husbandmen that would not render to the Lord of the fruit in due time, and therefore was taken from them and hired out to other, doth confirm the same. For Christ saith to the Jews, the Kingdom of Heaven shall be taken from you and given to a nation that will bring forth the fruits thereof, as it is come to pass. For the Jews have lost the spiritual knowledge of God and of his commandments and also of all the Scripture, so that they can understand nothing godly. And the door is so locked up that all their knocking is in vain, though many of them take great pain for God’s sake. And (Lk 13:6-9) the fig tree that beareth no fruit is commanded to be plucked up.


17. And finally, hereto pertaineth with infinite other, the terrible parable of the unclean spirit (Lk 11:24-26) which, after he is cast out, when he cometh and findeth his house swept and garnished, taketh to him seven worse than himself, and cometh and entereth in and dwelleth there, and so is the end of the man worse than the beginning. The Jews, they had cleansed themselves with God’s Word, from all outward idolatry and worshipping of idols. But their hearts remained still faithless to Godward and toward his mercy and truth, and therefore without love also and lust to his law, and to their neighbours for his sake, and through false trust in their own works (to which heresy, the child of perdition, the wicked Bishop of Rome with his lawyers hath brought us Christians), were more abominable idolaters than before, and become ten times worse in the end than at the beginning. For the first idolatry was soon spied and easy to be rebuked of the prophets by the Scripture. But the later is more subtle to beguile withal, and an hundred times of more difficulty to be weeded out of men’s hearts.


18. This also is a conclusion, nothing more certain, or more proved by the testimony and examples of the Scripture, that if any that favoureth the Word of God be so weak that he cannot chasten his flesh, him will the Lord chastise and scourge every day sharper and sharper, with tribulation and misfortune, that nothing shall prosper with him but that all shall go against him, whatsoever he taketh in hand, and shall visit him with poverty, with sickness and diseases, and shall plague him with plague upon plague, each more loathsome, terrible and fearful than other, till he be at utter defiance with his flesh.


19. Let us therefore that have now at this time our eyes opened again through the tender mercy of God, keep a mean. Let us so put our trust in the mercy of God through Christ, that we know it our duty to keep the law of God and to love our neighbours for their Father’s sake which created them, and for their Lord’s sake, which redeemed them, and bought them so dearly with his blood. Let us walk in the fear of God and have our eyes open unto both parts of God’s covenants, certified that none shall be partaker of the mercy save he that will fight against the flesh, to keep the law. And let us arm ourselves with this remembrance, that as Christ’s works justify from sin and set us in the favour of God, so our own deeds through working of the Spirit of God help us to continue in the favour and the grace into which Christ hath brought us; and that we can no longer continue in favour and grace than our hearts are to keep the law.


20. Furthermore, concerning the law of God, this is a general conclusion, that the whole law, whether they be ceremonies, sacrifices, yea or sacraments either, or precepts of equity between man and man throughout all degrees of the world, all were given for our profit and necessity only, and not for any need that God hath of our keeping them, or that his joy is increased thereby or that the deed, for the deed itself, doth please him. That is, all that God requireth of us when we be at one with him and do put our trust in him and love him, is that we love every man his neighbour to pity him and to have compassion on him in all his needs and to be merciful unto him. This to be even so, Christ testifieth (Mt 7:12) saying: This is the law and the prophets. That is, to do as thou wouldst be done to (according, I mean, to the doctrine of the Scripture) and not to do that which thou wouldest not have done to thee, is all that the law requireth and the prophets. And Paul (Ro 13:10) affirmeth also that love is the fulfilling of the law, and that he which loveth doth of his own accord all that the law requireth. And (1 Ti 1:5) Paul saith that the love of a pure heart and good conscience and faith unfeigned is the end and fulfilling of the law. For faith unfeigned in Christ’s blood causeth to love for Christ’s sake. Which love is the pure love only and the only cause of a good conscience. For then is the conscience pure, when the eye looketh to Christ in all her deeds, to do them for his sake and not for her own singular advantage, or any other wicked purpose. And John both in his gospel and also epistles, speaketh never of any other law than to love one another purely, affirming that we have God himself dwelling in us and all that God desireth, if we love one the other.


21. Seeing then that faith to God and love and mercifulness to our neighbours, is all that the law requireth, therefore of necessity the law must be understood and interpreted by them. So that all inferior laws are to be kept and observed as long as they be servants to faith and love, and then to be broken immediately, if through any occasion they hurt, either the faith which we should have to Godward in the confidence of Christ’s blood, or the love which we owe to our neighbours for Christ’s sake.


22. And therefore, when the blind Pharisees murmured and grudged at him and his disciples, that they brake the sabbath day and traditions of the elders, and that he himself did eat with publicans and sinners, he answereth (Mt 9:13) alleging Isaiah the prophet: go rather, and learn what this meaneth – I require mercy and not sacrifice. And (Mt 12:1-13): Oh that ye wist what this meaneth, I require mercy and not sacrifice. For only love and mercifulness understandeth the law, and else nothing. And he that hath not that written in his heart, shall never understand the law, no: though all the angels of heaven went about to teach him. And he that hath that graven in his heart shall not only understand the law, but shall also do of his own inclination all that is required of the law, though never law had been given: as all mothers do of themselves without law unto their children, all that can be required by any law, love overcoming all pain, grief, tediousness or loathsomeness; and even so, no doubt, if we had continued in our first state of innocency, we should ever have fulfilled the law, without compulsion of the law.


23. And because the law (which is a doctrine through teaching every man his duty, doth utter our corrupt nature) is sufficiently described by Moses, therefore is little mention made thereof in the new testament, save of love only, wherein all the law is included, as seldom mention is made of the new testament in the old law, save here and there are promises made unto them, that Christ should come and bless them and deliver them, and that the gospel and new testament should be preached and published unto all nations.


24. The gospel is glad tidings of mercy and grace and that our corrupt nature shall be healed again for Christ’s sake and for the merits of his deservings only; yet on condition that we will turn to God, to learn to keep his laws spiritually, that is to say, of love for his sake, and will also suffer the curing of our infirmities.


25. The new testament is as much to say as a new covenant. The old testament is an old temporal covenant made between God and the carnal children of Abraham, Isaac and Jacob, otherwise called Israel, upon the deeds and observing of a temporal law. When the reward of the keeping is temporal life and prosperity in the land of Canaan, and the breaking is rewarded with temporal death and punishment. But the new testament is an everlasting covenant made unto the children of God through faith in Christ, upon the deservings of Christ. Where eternal life is promised to all that believe, and death to all that are unbelieving. My deeds, if I keep the law, are rewarded with the temporal promises of this life. But if I believe in Christ, Christ’s deeds have purchased for me the eternal promise of the everlasting life. If I commit nothing worthy of death, I deserve to my reward that no man kill me; if I hurt no man, I am worthy that no man hurt me. If I help my neighbour, I am worthy that he help me again, etc. So that with outward deeds with which I serve other men, I deserve that other men do like to me in this world, and they extend no further. But Christ’s deeds extend to life everlasting unto all that believe, etc. This be sufficient in this place concerning the law and the gospel, new testament and old; so that as there is but one God, one Christ, one faith and one baptism, even so thou understand that there is but one gospel, though many write it and many preach it. For all preach the same Christ and bring the same glad tidings. And thereto Paul’s epistles, with the gospel of John and his first epistle, and the first epistle of Saint Peter, are most pure gospel and most plainly and richly described the glory of the grace of Christ. If ye require more of the law, seek in the prologue to the Romans and in other places where it is sufficiently intreated of.


26. Repentance. Concerning this word repentance, or (as they used) penance, the Hebrew hath in the Old Testament generally sob (shub) – turn, or be converted. For which the translation that we take for Saint Jerome’s hath most part converti – to turn, or be converted, and sometime yet, agere paenitentiam. And the Greek in the New Testament hath perpetually metanoeo – to turn in the heart and mind, and to come to the right knowledge, and to a man’s right wit again. For which metanoeo St. Jerome’s translation hath sometime ago paenitentiam – I do repent, sometime paeniteo – I repent, sometime paeniteor – I am repentant, sometime habeo paenitentiam – I have repentance, sometime paenitet me – it repenteth me. And Erasmus useth much this word resipisco – I come to myself, or to my right mind again. And the very sense and signification both of the Hebrew and also of the Greek word is – to be converted and to turn to God with all the heart, to know his will and to live according to his laws, and to be cured of our corrupt nature with the oil of his Spirit and wine of obedience to his doctrine. Which conversion or turning, if it be unfeigned, these four do accompany it and are included therein: Confession, not in the priest’s ear, for that is but man’s invention, but to God in the heart and before all the congregation of God, how that we be sinners and sinful, and that our whole nature is corrupt and inclined to sin and all unrighteousness, and therefore evil, wicked and damnable, and his law holy and just, by which our sinful nature is rebuked; and also to our neighbours, if we have offended any person particularly. Then, Contrition – sorrowfulness that we be such damnable sinners, and not only have sinned but are wholly inclined to sin still. Thirdly: Faith (of which our old doctors have made no mention at all in the description of their penance), yet God for Christ’s sake doth forgive and receive us to mercy, and is at one with us and will heal our corrupt nature. And fourthly: Satisfaction, or amends-making, not to God with holy works, but to my neighbour whom I have hurt, and the congregation of God whom I have offended, (if any open crime be found in me), and submitting of a man’s self unto the congregation or church of Christ, and to the officers of the same, to have his life corrected and governed henceforth of them, according to the true doctrine of the church of Christ. And note this: that as satisfaction or amends-making is counted righteousness before the world and a purging of the sin, so that the world when I have made a full amends, hath no further to complain. Even so, faith in Christ’s blood is counted righteousness, and a purging of all sin before God.


27. Moreover, he that sinneth against his brother sinneth also against his Father, Almighty God. And as the sin committed against his brother is purged before the world with making amends and asking forgiveness, even so is the sin committed against God purged through faith in Christ’s blood only. For Christ saith (Jn 8:24): Except ye believe that I am he, ye shall die in your sins. That is to say, if ye think that there is any other sacrifice or satisfaction to Godward than me, ye remain ever in sin before God, howsoever righteous ye appear before the world. Wherefore now, whether ye call this metanoia, repentance, conversion or turning again to God, either amending and etc. or whether ye say repent, be converted, turn to God, amend your living or what ye lust, I am content so ye understand what is meant thereby, as I have now declared.


28. Elders. In the Old Testament the temporal heads and rulers of the Jews which had the governance over the lay or common people are called elders, as ye may see in the four Evangelists. Out of which custom, Paul in his epistles and also Peter, call the prelates and spiritual governors which are bishops and priests, elders. Now whether ye call them elders or priests, it is to me all one: so that ye understand that they be officers and servants of the Word of God, unto the which all men both high and low that will not rebel against Christ, must obey as long as they preach and rule truly and no longer.


29. A prologue into the four Evangelists, showing what they were and their authority. And first of St Matthew. As touching the Evangelists, ye see in the New Testament clearly what they were. First Matthew (as ye read Mt 9:9, Mk 2:14, Lk 5:27) was one of Christ’s apostles, and was with Christ all the time of his preaching, and saw and heard his own self almost all that he wrote.


30. Of Mark read (Ac 12:12-17) how Peter (after he was loosed out of prison by the angel) came to Mark’s mother’s house, where many of the disciples were praying for his deliverance. And Paul and Barnabas took him with them from Jerusalem and brought him to Antioch (Ac 12:25). And (Ac 13:5) Paul and Barnabas took Mark with them when they were sent out to preach; from whom he also departed, as it appeareth in the said chapter, and returned to Jerusalem again. And (Ac 15:37-40) Paul and Barnabas were at variance about him, Paul not willing to take him with them, because he forsook them in their first journey. Notwithstanding yet, when Paul wrote the epistle to the Colossians (Cl 4:10), Mark was with him, as he saith in the fourth chapter; of whom Paul also testifieth, both that he was Barnabas’ sister’s son and also his fellow worker in the Kingdom of God.


31. And (2 Ti 4:11) Paul commandeth Timothy to bring Mark with him, affirming that he was needful to him, to minister to him. Finally, he was also with Peter when he wrote his first epistle, and so familiar that Peter calleth him his son. Whereof ye see, of whom he learned his gospel, even of the very apostles, with whom he had his continual conversation, and also of what authority his writing is, and how worthy of credence.


32. Luke was Paul’s companion, at the least way from the sixteenth chapter of Acts forth and with him in all his tribulation. And he went with Paul at his last going up to Jerusalem. And from thence he followed Paul to Caesarea, where he lay two years in prison. And from Caesarea he went with Paul to Rome, where he lay two other years in prison. And he was with Paul when he wrote to the Colossians, as he testifieth in the fourth chapter, saying: The beloved Luke the physician saluteth you (Cl 4:14). And he was with Paul when he wrote the second epistle to Timothy, as he saith in the fourth chapter, saying: Only Luke is with me (2Ti 4:11). Whereby ye see the authority of the man, and of what credence and reverence his writing is worthy of, and thereto of whom he learned the story of his gospel, as he himself saith, how that he learned it and searched it out with all diligence of them that saw it and were also partakers at the doing. And as for the Acts of the Apostles, he himself was at the doing of them (at the least) of the most part, and had his part therein, and therefore wrote of his own experience.


33. John, what he was, is manifest by the first three Evangelists. First, Christ’s apostle, and that one of the chief. Then Christ’s nigh kinsman, and for his singular innocency and softness, singularly beloved and of singular familiarity with Christ, and ever one of the three witnesses of most secret things. The cause of his writing was certain heresies that arose in his time, and namely two, of which one denied Christ to be very man and to be come in the very flesh and nature of man. Against which two heresies he wrote both his gospel and also his first epistle, and in the beginning of his gospel saith that the word or thing was at the beginning, and was with God, and was also very God, and that all things was created and made by it, and that it was also made flesh; that is to say, became very man. And he dwelt among us (saith he) and we saw his glory (Jn 1:14).


34. And in the beginning of his epistle he saith: We show you of the thing that was from the beginning, which also we heard, saw with our eyes and our hands handled (1 Jn 1:1). And again: We show you everlasting life, that was with the Father and appeared to us, and we heard and saw, and etc (1 Jn 1:2).


35. In that he saith that it was from the beginning, and that it was eternal life, and that it was with God, he affirmeth him to be very God. And that he saith, we heard, saw and felt, he witnesseth that he was very man also. John also wrote last, and therefore touched not the story that the other had compiled. But writeth most of faith and promises, and of the sermons of Christ.


36. This be sufficient concerning the four Evangelists and their authority and worthiness to be believed.


37. A warning to the reader if aught be escaped through negligence of the printer, as this text is that followeth, which if thou find any more such: compare the English to the other books that are already printed, and so shalt thou perceive the truth of the English.


38. In the 23rd chapter of Matthew and in the 33rd leaf on the second side and last line, read the sentence thus: Thou blind Pharisee, cleanse first the inside of the cup and platter, that the outside of them may be clean also. (Mt 23:26).


WILLIAM TYNDALE, YET ONCE MORE TO THE CHRISTIAN READER:


39. Thou shalt understand most, dear reader, when I had taken in hand to look over the New Testament again, and to compare it with the Greek, and to mend whatsoever I could find amiss, and had almost finished the labour; George Joye secretly took in hand to correct it also, by what occasion his conscience knoweth; and prevented me, insomuch that his correction was printed in great number, ere mine began. When it was spied and word brought me, though it seemed to divers other that George Joye had not used the office of an honest man, seeing that he knew that I was in correcting it myself; neither did walk after the rules of the love and softness which Christ and his disciples teach us, how that we should do nothing of strife to move debate, or of vainglory, or of covetousness; yet I took the thing in worth as I have done divers other in time past, as one that have more experience of the nature and disposition of the man’s complexion, and supposed that a little spice of covetousness and vainglory (two blind guides) had been the only cause that moved him so to do, about which things I strive with no man: and so followed after and corrected forth and caused this to be printed, without surmise or looking on his correction.


40. But when the printing of mine was almost finished, one brought me a copy and showed me so many places, in such wise altered that I was astonied and wondered not a little what fury had driven him to make such change, and to call it a diligent correction. For throughout Matthew, Mark and Luke perpetually: and oft in the Acts, and sometime in John and also in the Hebrews, where he findeth this word resurrection, he changeth it into “the life after this life”, or “very life” and such like, as one that abhorred the name of the resurrection.


41. If that change, to turn resurrection into life after this life, be a diligent correction, then must my translation be faulty in those places, and St Jerome’s, and all the translators that ever I heard of, in what tongue soever it be, from the apostles unto this; his diligent correction (as he calleth it) which whether it be so or no, I permit it to other men’s judgements.


42. But of this I challenged George Joye, that he did not put his own name thereto and call it rather his own translation; and that he played boo peep, and in some of his books putteth in his name and title, and in some keepeth it out. It is lawful for who will to translate and show his mind, though a thousand had translated before him. But it is not lawful (thinketh me) nor yet expedient for the edifying of the unity of the faith of Christ, that whosoever will, shall by his own authority, take another man’s translation and put out and in and change at pleasure, and call it a correction.


43. Moreover, ye shall understand that George Joye hath had of a long time marvellous imaginations about this word resurrection, that it should be taken for the state of the souls after their departing from their bodies, and hath also (though he hath been reasoned with thereof and desired to cease) yet sown his doctrine by secret letters on that side of the sea, and caused great division among the brethren. Insomuch that John Fryth, being in prison in the Tower of London, a little before his death, wrote that we should warn him and desire him to cease, and would have then written against him, had I not withstood him. Thereto I have been since informed that no small number, through his curiosity, utterly deny the resurrection of the flesh and body, affirming that the soul, when she is departed, is the spiritual body of the resurrection, and other resurrection shall there none be. And I have talked with some of them myself, so doted in that folly, that it were as good persuade a post, as to pluck that madness out of their brains. And of this all is George Joye’s unquiet curiosity the whole occasion, whether he be of the said faction also or not – to that, let him answer himself.


44. If George Joye will say (as I wot well he will) that his change is the sense and meaning of those Scriptures, I answer that it is sooner said than proved; howbeit let other men judge. But though it were the very meaning of the Scripture, yet if it were lawful after his example to every man to play boo peep with the translations that are before him, and to put out the words of the text at his pleasure, and to put in everywhere his meaning or what he thought the meaning were; that were the next way to stablish all heresies and to destroy the ground wherewith we should improve them. As for an example, when Christ saith (Jn 5:28-29): The time shall come in the which all that are in the graves shall hear his voice and shall come forth; they that have done good unto resurrection of life (or with the resurrection of life), and they that have done evil, unto the resurrection (or with the resurrection) of damnation. George Joye’s correction is: They that have done good shall come forth into the very life, and they that have done evil into the life of damnation, thrusting clean out this word resurrection. Now by the same authority, and with as good reason, shall another come and say of the rest of the text: They that are in the sepulchres shall hear his voice, and so put in his diligent correction and mock out the text, that it shall not make for the resurrection of the flesh, which thing also George Joye’s correction doth manifestly affirm. If the text be left uncorrupt it will purge herself of all manner false glosses, how subtle soever they be feigned, as a seething pot casteth up her scum. But if the false gloss be made the text, diligently overseen and correct, wherewith then shall we correct false doctrine and defend Christ’s flock from false opinions and from the wicked heresies of ravening of wolves? In my mind therefore, a little unfeigned love after the rules of Christ, is worth much high learning, and single and slight understanding that edifieth in unity, is much better than subtle curiosity, and meekness better than bold arrogance and standing overmuch in a man’s own conceit.


45. Wherefore, concerning the resurrection, I protest before God and our Saviour Jesus Christ, and before the universal congregation that believeth in him, that I believe according to the open and manifest Scriptures and Catholic Faith, that Christ is risen again in the flesh which he received of his mother, the Blessed Virgin Mary, and body wherein he died. And that we shall all, both good and bad, rise both flesh and body, and appear together before the judgement seat of Christ, to receive every man according to his deeds. And that the bodies of all that believe and continue in the true faith of Christ shall be endued with like immortality and glory as is the body of Christ.


46. And I protest before God that our Saviour Christ, and all that believe in him, that I hold of the souls that are departed as much as may be proved by manifest and open Scripture, and think the souls departed in the faith of Christ and love of the law of God, to be in no worse case than the soul of Christ was from the time that he delivered his spirit into the hands of his Father, until the resurrection of his body in glory and immortality. Nevertheless, I confess openly, that I am not persuaded that they be already in the full glory that Christ is in, or the elect angels of God are in. Neither is it any article of my faith, for if it so were, I see not but then the preaching of the resurrection of the flesh were a thing in vain. Notwithstanding, yet I am ready to believe it, if it may be proved with open Scripture. And I have desired George Joye to take open texts that seem to make for that purpose, as this is: Today thou shalt be with me in Paradise (Lk 23:43), to make thereof what he could, and to make his dreams about this word resurrection go. For I receive not in the Scripture the private interpretation of any man’s brain, without open testimony of any Scriptures agreeing thereto.


47. Moreover, I take God (which alone seeth the heart) to record to my conscience, beseeching him that my part be not in the blood of Christ, if I wrote of all that I have written throughout all my book, aught of an evil purpose, of envy or malice to any man, or to stir up any false doctrine or opinion in the church of Christ, or to be author of any sect, or to draw disciples after me, or that I would be esteemed or had in price above the least child that is born, save only of pity and compassion I had and yet have on the blindness of my brethren, and to bring them unto the knowledge of Christ, and to make every one of them if it were possible, as perfect as an angel of heaven, and to weed out all that is not planted of our Heavenly Father, and to bring down all that lifteth up itself against the knowledge of the salvation that is in the blood of Christ. Also, my part be not in Christ, if my heart be not to follow and live according as I teach, and also if mine heart weep not night and day for mine own sin and other men’s indifferently, beseeching God to convert us all and to take his wrath from us, and to be merciful as well to all other men, as to mine own soul, caring for the wealth of the realm I was born in, for the king and all that are thereof, as a tender-hearted mother would do for her only son.


48. As concerning all I have translated or otherwise written, I beseech all men to read it for that purpose I wrote it – even to bring them to the knowledge of the Scripture. And as far as the Scripture approveth it, so far to allow it, and if in any place the Word of God disallow it, there to refuse it, as I do before our Saviour Christ and his congregation. And where they find faults, let them show it me if they be nigh, or write to me if they be far off; or write openly against it and improve it, and I promise them, if I shall perceive that their reasons conclude, I will confess mine ignorance openly.


49. Wherefore I beseech George Joye, yea and all other too, for to translate the Scripture for themselves, whether out of Greek, Latin or Hebrew. Or (if they will needs) as the fox when he hath pissed in the gray’s hole challengeth it for his own, so let them take my translations and labours, and change and alter, and correct and corrupt at their pleasures, and call it their own translations, and put to their own names, and not to play boo peep after George Joye’s manner. Which whether he have done faithfully and truly, with such reverence and fear as becometh the Word of God, and with such love and meekness and affection to unite, and circumspection that the ungodly have none occasion to rail on the verity, as becometh the servants of Christ, I refer it to the judgements of them that know and love the truth. For this I protest, that I provoke not Joye, nor any other man (but am provoked, and that after the spitefullest manner of provoking), to do sore against my will and with sorrow of heart that I now do. But I neither can nor will suffer of any man that he shall go, take my translation, and correct it without name, and make such changing as I myself durst not do, as I hope to have my part in Christ, though the whole world should be given me for my labour.


50. Finally, that New Testament thus diligently corrected, beside this so oft putting out this word resurrection, and I wot not what other change, for I have not yet read it over, hath in the end, before the Table of the Epistles and Gospels, this title: Here endeth the New Testament diligently overseen and correct and printed now again at Antwerp, by me widow of Christopher of Eindhoven. In the year of our Lord 1534 in August. Which title (reader), I have here put in, because by this thou shalt know the book the better. Vale.





02. TYNDALE’S PREFACE TO THE PENTATEUCH, 1530


HISTORY



Having completed the translation of the New Testament, Tyndale turned his attention to the Old. Before his arrest, he had produced the Pentateuch, which was published in 1530. Soon afterwards, he also translated the prophet Jonah. Further work on the Old Testament was delayed because of revisions which he felt he had to make to the New. He eventually managed to complete Joshua to 2 Chronicles, but these were not published before his death, when they were incorporated into a complete edition of the bible by “Thomas Matthew”, the pseudonym of John Rogers (1537).


The preface contains an account of Tyndale’s attempts to secure the Bishop of London’s support for his translation work, and also hints at the reasons why he felt obliged to leave England. It was reprinted in the 1534 edition, though the Prologue received a substantial addition, which deals specifically with “covenant theology”.


THEOLOGY



Tyndale’s overriding concern is to point out that the Bible was given for the “learning and comfort” of believers, and that this is the main reason why everyone needs a translation in his or her own language. He demonstrates his point by several quotations from the New Testament (which refer to the use of the Old), and also by rehearsing the main events of Patriarchal history. Particularly noteworthy are his assertions that even the most obnoxious stories from the Old Testament are full of consolation for the Christian, and also that believers today are subjected to exactly the same kinds of suffering and persecution as the characters of the Old Testament. The unity of the covenants was therefore not merely theoretical or historical, but had practical significance and application in the lives of individual Christians.


N.B. The paragraph numbering has been supplied for this edition, for ease of reference. Paragraphs added in 1534 are in parentheses, but to avoid confusion, the numbering sequence is not interrupted.


01. When I had translated the New Testament I added an epistle unto the latter end, in which I desired them that were learned to amend if aught were found amiss. But our malicious and wily hypocrites, which are so stubborn and hard-hearted in their wicked abominations that it is not possible for them to amend anything at all (as we see by daily experience, when both their livings and doings are rebuked with the truth) say, some of them that it is impossible to translate the Scripture into English, some that it is not lawful for the laypeople to have it in their mother tongue, some, that it would make them all heretics, as it would no doubt from many things which they of long time have falsely taught, and that is the whole cause wherefore they forbid it, though they other cloaks pretend. And some or rather every one, say that it would make them rise against the king, whom they themselves (unto their damnation) never yet obeyed. And lest the temporal rulers should see their falsehood, if the Scripture came to light, causeth them so to lie. And as for my translation, in which they affirm unto the laypeople (as I have heard say) to be I wot not how many thousand heresies, so that it cannot be mended or correct, they have yet taken so great pain to examine it, and to compare it unto that they would fain have it and to their own imaginations and juggling terms, and to have somewhat to rail at, and under that cloak to blaspheme the truth, that they might with as little labour (as I suppose) have translated the most part of the Bible. For they which in times past were wont to look on no more Scripture than they found in their Duns, or such like devilish doctrine, have yet now so narrowly looked on my translation that there is not so much as one i therein, if it lack a tittle over his head, but they have noted it, and number it unto the ignorant people for a heresy. Finally, in this they be all agreed, to drive you from the knowledge of the Scripture, and that ye shall not have the text thereof in the mother tongue, and to keep the world still in darkness, to the intent they might sit in the consciences of the people, through vain superstition and false doctrine, to satisfy their filthy lusts, their proud ambition, and unsatiable covetousness, and to exalt their own honour above king and emperor, yea and above God himself.


02. A thousand books had they lever to be put forth against their abominable doings and doctrine, than that the Scripture should come to light. For as long as they may keep that down, they will so darken the right way with the mist of their sophistry, and so tangle them that either rebuke or despise their abominations with arguments of philosophy and with worldly similitudes and apparent reasons of natural wisdom. And with wresting the Scripture unto their own purpose clean contrary unto the process, order and meaning of the text, and so delude them in descanting upon it with allegories, and amaze them expounding it in many senses before the unlearned laypeople (when it hath but one simple literal sense whose light the owls cannot abide) that though thou feel in thine heart and art sure how that all is false that they say, yet couldst thou not solve their subtle riddles.


03. Which thing only moved me to translate the New Testament. Because I had perceived by experience how that it was impossible to establish the laypeople in any truth, except the Scripture were plainly laid before their eyes in their mother tongue, that they might see the process, order and meaning of the text; for else, whatsoever truth is taught them, these enemies of all truth quench it again, partly with the smoke of their bottomless pit whereof thou readest (Apocalypse 9:2); that is, with apparent reasons of sophistry and traditions of their own making, founded without ground of Scripture, and partly in juggling with the text, expounding it in such a sense as is impossible to gather of the text, if thou see the process, order and meaning thereof.


04. And even in the Bishop of London’s house I intended to have done it. For when I was so turmoiled in the country where I was that I could no longer there dwell (the process thereof were too long here to rehearse) I this wise thought in myself – this I suffer because the priests of the country be unlearned, as God it knoweth, there are a full ignorant sort which have seen no more Latin than that they read in their portesses and missals, which yet many of them can scarcely read, (except it be Albertus De secretis mulierum, in which yet, though they be never so sorrily learned, they pore day and night, and make notes therein, and all to teach the midwives, as they say, and Lyndwood, A Book of Constitutions, to gather tithes, mortuaries, offerings, customs and other pillage, which they call not theirs, but God’s part and the duty of Holy Church, to discharge their consciences withal; for they are bound that they shall not diminish, but increase all things to the uttermost of their powers) and therefore (because they are thus unlearned, thought I) when they come together to the alehouse, which is their preaching place, they affirm that my sayings are heresy. And besides that, they add to of their own heads which I never spake, as the manner is to prolong the tale to short the time withal, and accused me secretly to the Chancellor and other the Bishop’s officers. And indeed, when I came before the Chancellor, he threatened me grievously and reviled me, and rated me as though I had been a dog, and laid to my charge whereof there could be none accuser brought forth, (as their manner is not to bring forth the accuser) and yet all the priests of the country were the same day there. As I this thought, the Bishop of London came to my remembrance, whom Erasmus (whose tongue maketh of little gnats great elephants, and lifteth up above the stars whosoever giveth him a little exhibition), praiseth exceedingly among other in his annotations on the New Testament, for his great learning. Then thought I, if I might come to this man’s service, I were happy. And so I gat me to London, and through the acquaintance of my master came to Sir Harry Gilford, the King’s Grace’s Controller, and brought him an oration of Isocrates which I had translated out of Greek into English, and desired him to speak unto my Lord of London for me, which he also did as he showed me, and willed me to write an epistle to my Lord, and to go to him myself, which I also did, and delivered my epistle to a servant of his own, one William Hebblethwaite, a man of mine old acquaintance. But God, which knoweth what is within hypocrites, saw that I was beguiled, and that that counsel was not the next way unto my purpose. And therefore he gat me no favour in my Lord’s sight.


05. Whereupon my Lord answered me, his house was full, he had more than he could well find, and advised me to seek in London, where he said I could not lack a service. And so in London I abode almost a year, and marked the course of the world, and heard our praters, I would say our preachers, how they boasted themselves and their high authority, and beheld the pomp of our prelates, and how busied they were as they yet are, to set peace and unity in the world (though it be not possible for them that walk in darkness to continue long in peace, for they cannot but either stumble or dash themselves at one thing or another that shall clean unquiet altogether) and saw things whereof I defer to speak at this time, and understood at the last, not only that there was no room in my Lord of London’s palace to translate the New Testament, but also that there was no place to do it in all England, as experience doth now openly declare.


06. Under what manner therefore should I now submit this book to be corrected and amended of them which can suffer nothing to be well? Or what protestation should I make in such a manner unto our prelates, those stubborn Nimrods which so mightily fight against God, and resist his Holy Spirit, enforcing with all craft and subtlety to quench the light of the everlasting testament, promises and appointment made between God and us; and heaping the fierce wrath of God upon all princes and rulers, mocking them with false feigned names of hypocrisy, and serving their lusts at all points, and dispensing with them even of the very laws of God, of which Christ himself testifieth (Mt 5:8), that not so much as one tittle thereof may perish, or be broken. And of which the prophet saith (Ps 119:4): Thou hast commanded thy laws to be kept me’od, that is in Hebrew exceedingly, with all diligence, might and power, and have made them so mad with their juggling charms and crafty persuasions that they think it a full satisfaction for all their wicked lying, to torment such as tell them truth, and to burn the word of their souls’ health, and slay whoever believe thereon.


07. Notwithstanding, yet I submit this book and all other that I have either made or translated, or shall in time to come, (if it be God’s will that I shall further labour in his harvest) unto all them that submit themselves unto the Word of God, to be corrected of them, yea and moreover to be disallowed and also burnt, if it seem worthy when they have examined it with the Hebrew, so that they first put forth of their own translating another that is more correct.


A PROLOGUE SHOWING THE USE OF THE SCRIPTURE



08. Though a man had a precious jewel and a rich, yet if he wist not the value thereof nor wherefore it served, he were neither the better nor richer by a straw. Even so, though we read the Scripture and babble of it never so much, yet if we know not the use of it and wherefore it was given, and what is therein to be sought, it profiteth us nothing at all. It is not enough therefore to read and talk of it only, but we must also desire God day and night instantly to open our eyes, and to make us understand and feel wherefore the Scripture was given, that we may apply the medicine of the Scripture, every man to his own sores, unless that we pretend to be idle disputers and brawlers about vain words, ever gnawing upon the bitter bark without and never attaining unto the sweet pith within, and persecuting one another for defending of lewd imaginations and fantasies of our own invention.


09. Paul, in the third of the second epistle to Timothy (2 Ti 3:16) saith, that the Scripture is good to teach (for that ought men to teach, and not dreams of their own making, as the Pope doth) and also to improve, for the Scripture is the touchstone that trieth all doctrines, and by that we know the false from the true. And in the sixth to the Ephesians (Ep 6:17) he calleth it the sword of the Spirit, because it killeth hypocrites and uttereth and improveth their false inventions. And in the fifteenth to the Romans (Ro 15:4) he saith all that are written are written for our learning, that we through patience and comfort of the Scripture might have hope. That is, the examples that are in the Scripture comfort us in all our tribulations, and make us to put our trust in God, and patiently to abide his leisure. And in the tenth of the first to the Corinthians (1 Co 10:1-13), he bringeth in examples of the Scripture to fear us and to bridle the flesh, that we cast not the yoke of the law of God from off our necks, and fall to lusting and doing of evil.


10. So now the Scripture is a light and showeth us the true way, both what to do and what to hope. And a defence from all error, and a comfort in adversity that we despair not, and feareth us in prosperity that we sin not. Seek therefore in the Scripture as thou readest it


1530 edition:


first the law, what God commandeth us to do. And secondarily the promises, which God promiseth us again, namely in Christ Jesu our Lord. Then seek examples, first of comfort, how God purgeth all them that submit themselves to walk in his ways, in the purgatory of tribulation, delivering them yet at the latter end, and never suffering any of them to perish that cleave fast to his promises. And finally, note the examples which are written to fear the flesh that we sin not. That is, how God suffereth the ungodly and wicked sinners that resist God and refuse to follow him, to continue in their wickedness, ever waxing worse and worse until their sin be so sore increased and so abominable, that if they should longer endure they would corrupt the very elect. But for the elect’s sake God sendeth them preachers. Nevertheless, they harden their hearts against the truth and God destroyeth them utterly, and beginneth the world anew.


1534 edition:


chiefly and above all, the covenants made between God and us. That is to say, the law and commandments which God commandeth us to do. And then the mercy promised unto all them that submit themselves unto the law. For all the promises throughout the whole Scripture do include a covenant. That is, God bindeth himself to fulfil that mercy unto thee only, if thou wilt endeavour thyself to keep his laws, so that no man hath his part in the mercy of God, save he only that loveth his law and consenteth that it is righteous and good, and fain would do it, and ever mourneth because he now and then breaketh it through infirmity, or doth it not so perfectly as his heart would.


(11). And let love interpret the law; that thou understand this to be the final end of the law, and the whole cause why the law was given – even to bring thee to the knowledge of God, how that he hath done all things for thee, that thou mightest love him again with all thine heart and thy neighbour for his sake as thyself, and as Christ loved thee. Because thy neighbour is the son of God also, and created unto his likeness as thou art, and bought with as dear blood as art thou. Whosoever feeleth in his heart that every man ought to love his neighbour as Christ loved him, and consenteth thereto, and enforceth to come thereto; the same only understandeth the law aright and can interpret it. And he that submitteth not himself in the degree he is in, to seek his neighbour’s profit as Christ did his, can never understand the law, though it be interpreted to him. For that love is the light of the law, to understand it by.


(12.) And behold how righteous, how honest and how due a thing it is by nature, that every man love his neighbour unfeignedly even as himself, for his Father’s sake. For it is the Father’s great shame and his high displeasure, if one brother hurt another. If one brother be hurt of another, he may not avenge himself, but must complain to his Father or to them that have authority of his Father to rule in his absence. Even so, if any of God’s children be hurt by any of his brethren, he may not avenge himself with hand or heart. God must avenge. And the governors and ministers of the law that God hath ordained to rule us by, concerning our outward conversation of one with another – they must avenge. If they will not avenge, but rather maintain wrong and be oppressors themselves, then we must tarry patiently till God come, which is ever ready to reap tyrants off the face of the earth as soon as their sins are ripe.


(13.) Consider also what wrath, vengeance and plagues God threateneth to them that are rebellious and disobedient.


(14). Then go to and read the stories of the Bible for thy learning and comfort, and see everything practised before thine eyes, for according to those examples shall it go with thee and all men until the world’s end. So that into whatsoever case or state a man may be brought, according to whatsoever example of the Bible it be, his end shall be according as he there seeth and readeth. As God there warneth ere he smite, and suffereth long ere he take extreme vengeance, so shall he do with us. As they that turn are there received to mercy, and they that maliciously resist perish utterly, so shall it be with us. As they that resist the counsel of God perish through their own counsel, so shall it be with us until the world’s end. As it went with their kings and rulers, so shall it go with ours. As it was with their common people, so shall it be with ours. As it was with their spiritual officers, so shall it be with ours. As it was with their true prophets, so shall it be with ours until the world’s end. As they had ever among them false prophets and true, and as their false persecuted the true and moved the princes to slay them, so shall it be with us until the end of the world. As there was among them but a few true-hearted to God, so shall it be among us; and as their idolatry was, so shall ours be until the end of the world. All mercy that is showed there is a promise unto thee if thou turn to God. And all vengeance and wrath showed there is threatened to thee, if thou be stubborn and resist.


(15). And this learning and…


16. (This) comfort shalt thou evermore find in the plain text and literal sense. Neither is there any story so homely, so rude, yea or so vile (as it seemeth outward) wherein is not exceeding great comfort. And when some which seem to themselves great clerks say they wot not what more profit is in many gests of the Scripture if they be read without an allegory than in a tale of Robin Hood, say thou: that they be written for our consolation and comfort, that we despair not if suchlike happen to us. We be not holier than Noah, though he were once drunk. Neither better beloved than Jacob, though his own son defiled his bed. We be not holier than Lot, though his daughters through ignorance deceived him, nor peradventure holier than those daughters. Neither are we holier than David, though he brake wedlock, and upon the same committed abominable murder. All those men have witness of the Scripture that they pleased God and were good men, both before that those things chanced them, and also after. Nevertheless, such things happened them for our example – not that we should counterfeit their evil, but if while we fight with ourselves enforcing to walk in the law of God (as they did) we yet fail likewise, that we despair not, but come again to the laws of God and take better hold.


17. We read, since the time of Christ’s death, of virgins that have been brought unto the common stews and there defiled, and of martyrs that have been bound and whores have abused their bodies. Why? The judgements of God are bottomless. Such things chanced partly for examples, partly God through sin healeth sin. Pride can neither be healed nor yet appear but through such horrible deeds. Peradventure they were of the Pope’s sect and rejoiced fleshly, thinking that heaven came by deeds and not by Christ, and that the outward deed justified them and made them holy and not the inward spirit received by faith and the consent of the heart unto the law of God.


18. As thou readest therefore, think that every syllable pertaineth to thine own self, and suck out the pith of the Scripture, and arm thyself against all assaults. First, not with strong faith the power of God in creating all of naught. Then mark the grievous fall of Adam and of us all in him, through the light regarding the commandment of God. In the fourth chapter God turneth him unto Abel and then to his offering, but not to Cain and his offering. Where thou seest that the deeds of the evil appear outwardly as glorious as the deeds of the good, yet in the sight of God, which looketh on the heart, the deed is good because of the man and not the man good because of his deed. In the sixth, God sendeth Noah to preach to the wicked and giveth them space to repent; they wax hard-hearted, God bringeth them to naught, and yet saveth Noah, even by the same water by which he destroyed them. Mark also what followed the pride of the building of the tower of Babel. Consider how God sendeth forth Abraham out of his own country into a strange land full of wicked people, and gave him but a bare promise with him that he would bless him and defend him. Abraham believed and that word saved and delivered him in all perils, so that we see how that man’s life is not maintained by bread only (as Christ saith) but much rather by believing the promises of God. Behold how soberly and how circumspectly both Abraham and also Isaac behave themselves among the infidels. Abraham buyeth that which might have been given him for naught, to cut off occasions. Isaac, when his wells which he had digged were taken from him, giveth room and resisteth not. Moreover, they ear and sow and feed their cattle, and make confederations, and take perpetual truce, and do all outward things, even as they do which have no faith, for God hath not made us to be idle in this world. Every man must work godly and truly to the uttermost of the power that God hath given him, and yet not trust therein, but in God’s word or promise, and God will work with us and bring that we do to good effect. And then when our power will extend no further, God’s promises will work all alone.


19. How many things also resisted the promises of God to Jacob? And yet Jacob conjureth God with his own promises, saying: O God of my father Abraham, and God of my father Isaac, O Lord, which saidst unto me: return unto thine own country, and unto the place where thou wast born and I will do thee good. I am not worthy of the least of those mercies, nor of that truth which thou hast done to thy servant. I went out but with a staff, and come home with two droves, deliver me out of the hands of my brother Esau, for I fear him greatly, etc (Gn 32:9.11). And God delivered him, and will likewise all that call unto his promises with a repenting heart, were they never so great sinners. Mark also the weak infirmities of the man. he loveth one wife more than another, one son more than another. And see how God purgeth him. Esau threatened him; Laban beguileth him. The beloved wife is long barren; his daughter is ravished, his wife is defiled, and that of his own son. Rachel dieth, Joseph is taken away, yea and as he supposed, rent of wild beasts. And yet how glorious was his end? Note the weakness of his children, yea and the sin of them, and how God through their own wickedness saved them. These examples teach us that a man is not at once perfect the first day he beginneth to live well. They that be strong therefore must suffer with the weak, and help to keep them in unity and peace one with another, until they be stronger.


20. Note what the brethren said when they were tached in Egypt, we have verily sinned (said they) against our brother in that we saw the anguish of his soul when he besought us, and would not hear him, and therefore is this tribulation come upon us. By which example thou seest, how that conscience of evil doings findeth men out at the last. But namely in tribulation and adversity; there temptation and also desperation, yea and the very pains of hell find us out. There the soul feeleth the fierce wrath of God, and wisheth mountains to fall on her, and to hide her (if it were possible) from the angry face of God.


21. Mark also, how great evils follow of how little an occasion. Dinah goeth but forth alone to see the daughters of the country, and how great mischief and trouble followed? Jacob loved but one son more than another, and how grievous murder followed in their hearts? These are examples for our learning, to teach us to walk warily and circumspectly in the world of weak people, that we give no man occasions of evil.


22. Finally, see what God promised Joseph in his dreams. Those promises accompanied him always, and went down with him even into the deep dungeon, and brought him up again, and never forsook him, till all that was promised was fulfilled. These are examples written for our learning (as Paul saith), to teach us to trust in God in the strong fire of tribulation and purgatory of our flesh. And that they which submit themselves to follow God, should note and mark such things; for their learning and comfort is the fruit of the Scripture and the cause why it was written. And with such a purpose to read it is the way to everlasting life, and to those joyful blessings that are promised unto all nations in the seed of Abraham; which seed is Jesus Christ our Lord, to whom be honour and praise for ever and unto God our Father through him. Amen.





03. ACT FOR THE PARDON OF CLERGY, 1531 (22 HENRY VIII, C.20)


HISTORY



At the same time that Tyndale was undermining traditional Church authority by preparing his translations of the Bible, a very different type of attack on the Church was being prepared in the highest circles in the land. By 1526 King Henry VIII realized that there was little chance of his producing a male heir. This was a serious matter, since he knew as well as anyone how easily the “Tudor peace”, established by Henry VII in 1485 after a generation of civil war, could be broken by an uncertain succession. Henry had a daughter Mary, but although English law allowed succession to the throne through the female line, it was uncertain whether this extended to accepting a queen regnant. The only previous attempt by a woman to rule the country had been made by Matilda (1135-1154), and her claim had led to two decades of warfare. Henry needed a son in order to feel secure, and came to believe that remarriage was the only way he would get what he wanted.


At first it seemed as if the proceedings for an annulment of his marriage would go fairly smoothly, but Henry had reckoned without his wife, and her powerful Spanish connections. The case dragged on for several years before it became apparent that the Pope was not going to give the King his divorce. In response to this, Henry stirred up nationalist resentment against “foreign” domination, represented especially by the taxes which England paid to the Papacy. The Parliament which assembled in 1529 was anti-clerical in complexion – more so than the King – and was a ready instrument of the royal will.


Henry decided to put the squeeze on the higher clergy, including Cardinal Wolsey, in the hope that this would bend the Pope’s will. His chosen device was the concept of Praemunire, which had been written into a number of statutes in the latter part of the fourteenth century. This stated that the Pope could not interfere with the Crown’s rights when it came to presenting clergymen to benefices. It had gradually become a dead letter, and by 1526 papal “interference” in such matters was commonplace. Henry therefore had little difficulty in finding cause for complaint when he dusted off the old and half-forgotten statutes. Wolsey was disgraced in 1528, but the Pope did not budge. The King therefore extended the accusation to the clergy as a whole – an unprecedented, and quite obviously unjust act.


The “pardon” consisted of a subsidy (in reality a fine) of 100,000 pounds from the Province of Canterbury and later of another 18,840 pounds from the Province of York. The whole episode was intended to demonstrate that royal supremacy in and over the Church was not an empty formula, but a reality with which the Pope would have to reckon. It did not get Henry his annulment, but it began the process of divorce between Rome and England, which culminated with the Act of Supremacy in 1534.


THEOLOGY



In so far as the Act can be said to have a theology, it is that the laity have supreme jurisdiction over the clergy, and not the other way round. Lay control of the Church was to be an important Reformation principle, and this statute was its first concrete manifestation.


N.B. Paragraph numbers are those of the original Act. “Persons” should normally be taken to mean “parsons”, i.e. ordained clergymen.


[image: image]


01. The King, our Sovereign Lord, calling to his blessed and most gracious remembrance that his good and loving subjects, the most reverend father in God the Archbishop of Canterbury and other bishops, suffragans, prelates and other spiritual persons of the province of the archbishopric of Canterbury, of this his realm of England, and the ministers under written, which have exercised, practised or executed in spiritual courts and other spiritual jurisdictions within the said province, have fallen and incurred into divers dangers of his laws by things done, perpetrated and committed contrary to the order of his laws, and specially contrary to the form of the Statutes of Provisors, Provisions and Praemunire; and His Highness, having alway tender eye with mercy and pity and compassion towards his said spiritual subjects, minding of his high goodness and great benignity so always to impart the same unto them as justice being daily administered, all rigour be excluded, and the great and benevolent minds of his said subjects largely and many times approved towards his Highness, and specially in their Convocation and Synod now presently being in the chapter house of the monastery of Westminster, by correspondence of gratitude to them to be requited: of his mere motion, benignity and liberality, by authority of this his Parliament, hath given and granted his liberal and free pardon to his said good and loving spiritual subjects and the said ministers and to every of them to be had, taken and enjoyed to and by them and every of them by virtue of this present Act in manner and form ensuing, that is to wit: The King’s Highness of his said benignity and high liberality, in consideration that the said Archbishop, Bishops and Clergy of the said Province of Canterbury in their said Convocation now being, have given and granted to him a subsidy of one hundred thousand pounds of lawful money current in this realm, to be levied and collected by the said clergy at their proper costs and charges, and to be paid in certain form specified in their said grant thereof, is fully and resolutely contented and pleased that it be ordained, established and enacted by authority of this his said Parliament, that the most reverend father in God, William Archbishop of Canterbury, Metropolitan and Primate of All England, and all other bishops and suffragans, prelates, abbots, priors and their convents, and every person of the same convents and convents corporate, and every person of the same convents corporate, abbesses, prioresses and religious nuns and all other religious and spiritual persons, deans and chapters and other dignities of cathedral and collegial churches, prebendaries, canons and petty canons, vicars and clerks of the same, and every person of the same, all archdeacons, masters, provosts, presidents, wardens of colleges and of collegiate churches, masters and wardens of hospitals, all fellows, brethren, scholars, priests and spiritual conducts and every of the same, and all vicars general of dioceses, chancellors, commissaries, officials and deans rural, and all ministers hereafter generally rehearsed, of any spiritual court of courts within the said Province of Canterbury, that is to say – all judges, advocates, registers and scribes proctors constituted to judgements, and apparitors and all other which within the said province of the Archbishopric of Canterbury at any time heretofore have administered, exercised, practised or executed in any jurisdictions within the said province as officers or ministers of the said courts, or have been ministers or executors to the exercise or administration of the same, and all and singular politic bodies spiritual, in any manner wise corporated, and all persons, vicars, curates, chantry priests, stipendiaries and all and every person and persons spiritual of all the clergy of the said Province of Canterbury in this present Act of pardon hereafter not excepted, or to the contrary not provided for, by whatsoever name or surname, name of dignity, pre-eminence or office they or any of them be or is named or called the successors, heirs, executors and administrators of them and every of them, shall be by authority of this present pardon, acquitted, pardoned, released and discharged against his Highness, his heirs, successors and executors, and every of them of all and all manner offences, contempts and trespasses committed or done against all and singular Statute and Statutes of Provisors, Provisions and Praemunire and every of them, and of all forfeitures and titles that may grow to the King’s Highness by reason of any of the same statutes, and of all and singular trespasses, wrongs, deceits, misdemeanours, forfeitures, penalties and profits, sums of money, pains of death, pains corporal and pecuniary, as generally of all other things, causes, quarrels, suits, judgements and executions in this present Act hereafter not excepted nor forprised, which may be or can be by his Highness in any wise or by any means pardoned, before and to the tenth day of the month of March in the twenty-second year of his most noble reign (10 March 1531), to every of his said loving subjects, that is to say: to the said Archbishop and other the said Bishops, suffragans, prelates, abbots, priors and convents, and every person of the same convent and convents corporate, and every person of the same convents corporate, abbesses, prioresses, nuns and spiritual persons in dignity and all other religious and spiritual persons, deans, chapters, prebendaries, canons, petty canons, vicars choral, and clerks, archdeacons, masters, provosts, presidents, wardens, fellows, brethren, scholars, priests and spiritual conducts, chancellors, vicars general of dioceses, commissaries official, deans rural, all judges, advocates, registers and scribes, proctors and apparitors, which have administered, practised or executed any jurisdiction in any spiritual court within the said province, and to the said politic bodies, spiritual persons, vicars, curates, chantry priests, stipendiaries and to all and every person and persons spiritual of the clergy of the said Province, and to all and every other person or persons before named.


02. Also the King’s Highness is contented that it be enacted by authority of this present Parliament that this said free pardon shall be as good and effectual in the law to every of his said spiritual subjects of the said Province, and to every of them and to the said ministers and to every of them, and to all and every of the said bodies corporate and other persons before named, and to every of them by these general words before rehearsed in all things which be not hereafter in this present Act excepted, as the said pardon should have been if all offences, contempts, forfeitures, causes, matters, suits, quarrels, judgements, executions, penalties and all other things not hereafter excepted had been particularly, singularly and plainly pardoned, named, rehearsed and specified by proper or express words and names in their kinds, natures and qualities in words and terms thereunto requisite in the same pardon; and that his said subjects hereafter not excepted, nor any of them nor their said ministers, successors, heirs, executors nor administrators of any of them, nor any of them nor any of the said bodies corporate, be nor shall be sued, vexed nor inquieted in their bodies, goods, goods, lands nor chattels, for any manner, matter, cause, contempt, misdemeanour, forfeiture, trespass, offence or any other thing suffered, done or committed before the said tenth day of March (10 March 1531) against the King’s Highness, his crown, prerogative, laws, statues or dignity, but only for such causes, matters and offences as be specially and plainly rehearsed in the exceptions, forprises and provisions in this present pardon hereafter mentioned and for none other; any statute or statutes, laws, customs, use or precedent heretofore made or used to the contrary in any wise notwithstanding.


03. Also the King’s Highness of his bounteous liberality, by authority of this present Parliament, granteth and freely giveth unto his said spiritual subjects and their said ministers, that is to say: to the said Archbishop and all other the said bishops, suffragans, prelates, abbots, priors, convents, abbesses, prioresses, nuns and spiritual persons in dignity, and all other religious and spiritual persons, deans, chapters, prebendaries, canons, petty canons, vicars choral and clerks, archdeacons, masters, provosts, presidents, wardens, fellows, brethren, scholars, priests, spiritual conducts, chancellors, vicars general of dioceses, commissaries official, deans rural, judges, advocates, registers, scribes, proctors and apparitors, bodies corporate and politic, bodies spiritual, persons, vicars, curates, chantry priests, stipendiaries and to all other persons spiritual, men and women of the clergy or spiritualty of the said Province, and to every of them, all such goods, chattels, fines, issues, profits, amercements, forfeitures and sums of money by any of them forfeited, which to his Highness do or should belong or appertain by reason of any offence, contempt, misdemeanour, trespass, matter, cause or quarrel, suffered, done or committed by them or any of them before the said tenth day of March (10 March 1531), which be not hereafter specially and plainly forprised and excepted in this present Act of pardon: and that all and every of the said spiritual subjects and their said ministers and all and every of the said bodies corporate and other persons before named, may by himself and his or their attorney or attorneys according to the laws of this realm, plead and minister this present Act, and free pardon for his or their discharge of and for everything, that is thereby pardoned without any fee or other thing therefore in any wise paying to any person or persons for pleading, writing or entry of judgement, or for any other cause concerning the same, but only twelvepence to the clerk that shall enter the plea, matter or judgement for his or their discharge in that behalf; any statute or use to the contrary notwithstanding.


04. And furthermore the King’s Highness is contented that it be enacted by authority of this present Parliament that his said free pardon in all manner courts of his laws and ells, where shall be reputed, deemed, judged, allowed and taken, as well in the words and clauses of the exceptions and forprises specified in this present pardon and Act, as in all and singular the other clauses, words and sentences mentioned and rehearsed in the said free pardon, most beneficially and availably to all and singular his said subjects, and to every of the said bodies corporate and politic, bodies spiritual, and to every person spiritual of the said clergy and spiritualty, and to their said ministers and officers, and to all other persons aforenamed, and to every of them, and to the successors, heirs, executors and ministrators of every of them, and most strongly in bar and discharge against his Highness, his heirs, successors and executors in everything, without obstacle, challenge or other delay, whatsoever it be, to be made, pleaded, objected or alleged by the King our Sovereign Lord, his heirs, successors or executors or by his or any of their general attorney or attorneys, or by any other person or persons for his Highness or any of his heirs, successors or executors.


05. And furthermore it is enacted by the King our Sovereign Lord, and by authority of this present Parliament, that if any officer or clerk, or any of his high courts, commonly called the King’s Bench, chancery and common place, or of his exchequer, or any other officer or clerk of any other of his courts within this realm, after the feast of Easter next coming (09 April 1531) make out or write out any manner of writs or other process, or any extract or other precepts whereby any person or persons of his said subjects or any of the said bodies corporate or politic, bodies spiritual or any of them, shall be in any wise arrested, attached, distrained, summoned or otherwise vexed, troubled or grieved in his or their bodies, lands, tenements, goods or chattels, or in any of them, for or because of any manner of thing acquitted, pardoned, released or discharged by this present Act of free pardon, he so offending and thereof lawfully condemned, shall yield and pay for recompense thereof to the party so grieved or offended, treble damages accounted as parcel of those damages all costs of the suit: and nevertheless all and singular such writs, process, extracts and precepts after the said feast of Easter to be made for or upon any manner thing acquitted, pardoned, released or discharged by this present Act of free pardon, shall be utterly void and of none effect.


06. Excepted always and forprised out of this pardon all manner of high treasons, all prepensed and voluntary murders, all robberies of churches and robberies done upon or to men’s persons, all other felonies and robberies by the common law of felonous taking of money, goods and chattels above the value of twenty shillings, all felonous burning of houses, all carnal ravishment of women, all erasings of records, all outlawries of high treasons and all manner of felonies other than felonies to the said value of twenty shillings or under that sum; and that all other outlawries had or promulged upon or against any of the King’s said subjects, for any cause not being treason, murder or felony above the said sum of twenty shillings, to be pardoned by the general words of this pardon aforesaid, so alway that the same said subjects and every of them so being outlawed, stand to right to answer or satisfy the party at whose suit he is outlawed according to the laws of this realm.


07. Also excepted and forprised out of this pardon all titles and actions of Quare impedit, and titles of presentations, donations and collations to benefices and other promotions spiritual, which the King our Sovereign Lord by force or means of any statute or statutes of Provisors, Previsions or Praemunire. And also excepted and forprised out of this pardon all ravishments of the King’s wards, all wastes of the King’s woods in his forests, parks and chases, all concealments of customs and subsidies, all riots, routs and unlawful assemblies, committed and done above the number of twenty persons. And also except all manner of alienations and gifts unto mortmain, and all alienations, gifts, assignments, wills and limitations of uses of any manors, lands, tenements, rents, annuities and other hereditaments, to the use of any manner of mortmain and all intrusions, had, made or done, in or into any manors, lands, tenements or other hereditaments since the feast of the nativity of our Lord God in the twenty-second year of the reign of our said Sovereign Lord (25 December 1530), and also all offences committed and done by digging down or casting down of any cross or crosses which stood or were set in any common or highway or ways, and all and singular debts other than debts growing upon recognizance, being already forfeited for surety of the peace, or for appearance at any day or place. And excepted or forprised out of this pardon all accounts and all actions, suits and impetitions for the same accounts and arrearages of accounts and for the said debt, or any of them hereby excepted and forprised, all homages and reliefs, all wilful escapes as well of convicts as of other persons; debts which were due to the most noble King Henry the VII, or to any person or persons to his use by any condemnation, recognizance, obligation or otherwise, all and singular those forfeitures due to our Sovereign Lord King Henry the VIII by any penal statute or statutes which be converted into the nature of debt by judgement or by agreement of the offenders before the said tenth day of March (10 March 1531), and all forfeitures and other penalties and profits grown or due by reason of any offence or act committed or done contrary to any statute or statutes, or contrary to the common law, whereof any seizure is made or any information given in the King’s exchequer, or any suit commenced before the said tenth day of March (10 March 1531), or whereof the King’s Highness by this bill signed, or otherwise, hath made any gift or assignment to any of his servants, other than such actions, suits, forfeitures, penalties and profits, grown or due, or which might grow or be due to the King’s Highness by reason of any offence, contempt or act committed or done contrary to the said statute of Provisors, Provisions and Praemunire, or any of them. And also excepted, all issues, forfeited fines, amercements afferred, taxed, set, extreated or judged severally, or particularly extending above the sum of one hundred and twenty shillings, and that all and singular other fines, as well fines per licentia concordandi as other, and all other issues and amercements, as well real as other, which severally or particularly extend not above the said sum of one hundred and twenty shillings, whether they be totted or not totted, taken to the sheriff or not taken to his charge, extreated or not extreated, whether they be turned into debt or not debt, and not being levied or received by any sheriff or sheriffs, bailiff, ministers or other officers, shall be fully, clearly and plainly pardoned and discharged to every of the King’s subjects before rehearsed, against the King our Sovereign Lord, his heirs and successors for ever.


08. And it is further enacted by the authority aforesaid, that in case it be objected to any sheriff or sheriffs, or other accountants in the King’s court of his exchequer, or in any other his courts, that any sheriff or sheriffs, or other officers accountant, hath or have received or taken any such fines, issues, or amercements before pardoned, released or acquitted, that then every such sheriff and sheriffs and other accountants shall be discharged, released, pardoned and acquitted thereof by his or their oath, without any further trial in that behalf.


09. Provided alway that this Act of free pardon shall not in any wise extend or be prejudicial or available in anything to the reverend father in God, John Archbishop of Dublin, now being in the King’s land and dominion of Ireland, nor shall in any wise extend to pardon, discharge, release or acquit the Bishop of Hereford, nor shall extend or be beneficial to Peter Ligham, Clerk; John Baker, Clerk; Adam Travers, Clerk; Robert Cliff, Clerk; Rowland Phillips, Clerk and Thomas Pelles, Clerk.


10. Provided also that this Act of pardon shall not extend or be prejudicial to the King our Sovereign Lord, his heirs or successors, in anything concerning or touching his right and title of dissolution of the college being in the University of Oxford, commonly called the Cardinal’s College, which was lately founded by the late reverend father in God Thomas, late Cardinal and Archbishop of York; nor concerning the King’s right and title to the site of the same college, nor shall extend or be in any wise beneficial or available to the dean and canons of the same college or any of them in anything concerning the King’s rights and titles in all manors, lordships, lands and tenements, advowsons, churches, parsonages and other hereditaments of the said college or any of them.


11. Provided also that allowance shall be had to the clergy of the said Province of Canterbury out of the said sum of one hundred thousand pounds, of all and singular such sums of money as shall be reasonably taxed and assessed, to be paid by the persons before named, being fully excepted and forprised out and from the benefit of this free pardon, that is to say, the said Archbishop of Dublin and the said Bishop of Hereford and the said Peter Ligham, John Baker, Adam Travers, Robert Cliff, Rowland Phillips and Thomas Pelles, because that they and every of them shall not be contributors, nor charged to the payment of the said sum of one hundred thousand pounds.


12. Provided also that this Act of free pardon shall not extend or in any wise be beneficial to any clerk or other person of the said clergy or spiritualty, being in the said tenth day of March (10 March 1531) in the custody of the said Archbishop, or of any other Ordinary of the said Province, as a person attainted or convicted by the laws of this realm of any murder, felony, or other crime or offence for or concerning deliverance out of the said convict prison, till that he shall have made his purgation according to the laws or customs used in that behalf, or that he be thereof discharged by the King’s pardon, or other lawful means.


13. Provided always that this Act shall not extend, nor in any wise be beneficial or available to any spiritual person, spiritual body corporated or politic, or other spiritual person having any dignity, benefice, promotion or other spiritual livelihood within the Province of York, other than to every of them which by his or their particular obligation, to be made in due and perfect form of the law according to the effect of a note or minute under written, do bind him or themself before the last day of May next coming (31 May 1531), in certain reasonable sum of money, not exceeding the sum of two years’ value of his or their dignities, benefices, promotions, or other spiritual livelihood, being or lying within the said Province of York, to Sir Brian Tuke, Knight, Treasurer of the King’s most honourable chamber, Christopher Hales, the King’s general attorney, and Baldwin Malet, the King’s solicitor, or to the over livers or over liver of them, or to any other like treasurer, attorney or solicitor, for the time being, or to any two of them to be paid to the King’s use, upon certain conditions specified in the said note or minute, the which note or minute hereafter ensueth:


Noverint universi per praesentes me Johannem A. de T. in comitate Middlesex certicum teneri et firmiter obligari Briano Tuke milite, thesaurario camerae Domini Regis, Christophoro Hales, generali attornato eiusdem Domini Regis et Balduino Malet, solicitatori ipsius Domini Regis in _____ libris legalis monetae Angliae solvendis eisdem Briano, Christophoro et Balduino aut eorum uni executoribus vel assignatis suis ad usum Domini Regis in festo Sancti Bartholomaei apostoli proximo futuro post datum praesentium (24 August 1531) ad quam quidem solutionem etc. In cuius rei testimonium etc. Datum __ die _____ anno regni Domini Henrici octavi Dei gratia Angliae et Franciae Regis, Fidei Defensoris et Domini Hiberniae.


(Let all men know by the presents that I, John, A(rchdeacon) of T(wickenham), in the County of Middlesex, am surely held and firmly obliged by Sir Brian Tuke, Knight, Treasurer of the Chamber of our Lord the King, Christopher Hales, General Attorney of the same Lord the King, and Baldwin Malet, Solicitor of the same Lord the King, to pay in _____ pounds of legal money of England to the same Sir Brian, Christopher and Baldwin, or to their all and singular executors or deputies, for the use of our Lord the King, on the feast of St Bartholomew the Apostle next following after the date of the presents (24 August 1531), in settlement, etc. In witness of which, Given the ___ day of the ______ year of the reign of our Lord Henry VIII, by the grace of God, King of England and France, Defender of the Faith and Lord of Ireland.)


The condition of this obligation is such that where the most reverend father in God, William Archbishop of Canterbury, Metropolitan and Primate of all England, and other prelates and the clergy of the Province of Canterbury, in their synodal convocation begun in the Cathedral Church of Saint Paul of London, in the fifth day of November in the year of our Lord God 1529 (05 November 1529), and lately for certain urgent causes prorogued unto the chapter house set within the monastery of Saint Peter of Westminster, have granted to our said Sovereign Lord the King a subsidy of one hundred thousand pounds of current money within this realm, to be levied and collected of the goods and possessions ecclesiastical of the same Province, and to be paid to our said Sovereign Lord in five years from and after the Annunciation of our Lady Saint Mary last past (25 March 1531) in certain form specified in the grant of the same subsidy. If the before bounden John A., his executors or assigns do pay or cause to be paid to the collector or collectors of such subsidy as hereafter shall be granted to the King’s Highness by the bishops and other prelates and the clergy of the Province of York, in the synodal convocation of the same bishops, prelates and clergy to be holden or kept in the same province, as much and as many of all and singular those sums of money which shall be assized, taxed and set for and upon the said John A., now hath in the same province of York as by the same John A., or his executors, shall be due to be paid according to the form and effect of the same grant hereafter to be made; and in case that no such subsidy shall be granted to the King our Sovereign Lord by the said bishops, prelates and clergy of the said Province of York before the feast of Saint Michael the Archangel next coming (29 September 1531), or that a subsidy shall be granted to the King by the same bishops, prelates and clergy before the same feast, which subsidy shall not extend or amount to such like rate and portion for the Province of York in comparison of the said sum of one hundred thousand pounds current money of England, now granted unto the King’s Highness by the said clergy of the Province of Canterbury, as the subsidy last granted to his Highness by the prelates and clergy of the Province of York in their convocation begun the twenty-second day of March in the year of Our Lord 1522 (22 March 1523) and afterward prorogued to Westminster, was in comparison to the rate and portion of the subsidy granted to his Highness by the prelates and clergy of the Province of Canterbury, in their convocation begun at Paul’s Church in London, the fifth day of November in the year of Our Lord 1529 (05 November 1529); then if the said John A. or his executors do pay or cause to be paid to the treasurer of the King’s chamber, for the time being, for all his said spiritual dignities, benefices, livelihood and other spiritual possessions and promotions being or lying in the said Province of York, such and like sums of money after the rates of the yearly values of the same his spiritual dignities, benefices, livelihood, possessions and promotions as the same John A. or any other spiritual person or spiritual body corporate or politic, shall pay, for and in contribution to the payment of the said subsidy of one hundred thousand pounds, granted by the said clergy of the said Province of Canterbury, for other spiritual dignities, benefices, livelihood and other spiritual possessions and promotions, being of like yearly values and being or lying within the same Province of Canterbury, and in the same feasts within the same five years to be paid, in which the said subsidy of one hundred thousand pounds is granted to be paid, then this present obligation shall be void and of none effect, or else it shall stand in full strength and virtue.





04. THE SUPPLICATION OF THE COMMONS, 1532


HISTORY



This document was prepared by Thomas Cromwell as early as 1529, and submitted to the House of Commons in 1532. It is perhaps the best example of how the King was able to use lay resentment of the clergy to further his own ends. The supplication could not go unanswered, and the Bishops drafted a lengthy reply to it, though with little success. By 1532 Henry was determined to have his way, and there was little the clergy could do but submit to his will.


THEOLOGY



What is most noticeable about the theology of this document is its insistence that the truth of the Catholic faith has been preserved in the Church of England, in spite of the clerical abuses which the Commons are censuring. There is no hint of anything Protestant in the doctrinal sense, and indeed the opening paragraphs suggest that reform of the clergy is needed if Protestant opinions are to be effectively dealt with.


N.B. The paragraph numbering is that of the original document.
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TO THE KING OUR SOVEREIGN LORD:


In most humble wise show unto your excellent Highness and your most prudent wisdom, your faithful, loving and most humble obedient subjects the Commons in this your present Parliament assembled. Where of late, as well through new fantastical and erroneous opinions, grown by occasion of frantic, seditious, and overthwartly framed books compiled, imprinted, published and made into the English tongue, contrary and against the very true Catholic and Christian faith, as also by the extreme and uncharitable behaviour and dealing of divers ordinaries, their commissaries and substitutes, which have heretofore had and yet have the examination in and upon the said errors and heretical opinions; much discord, variance and debate has risen, and more and more daily is like to increase and ensue amongst the universal sort of your said subjects, as well spiritual and temporal, each against the other, in most uncharitable manner, to the great inquietation, vexation, and breach of your peace within this your most Catholic realm:


The special particular griefs whereof, which most principally concern your said Commons and lay subjects, and which are, as they undoubtedly suppose, the very chief fountains, occasions and causes that daily breed, foster and nourish and maintain the said seditious factions and deadly hatred, and most uncharitable part-taking, either part and sort of said subjects spiritual and temporal against the other, hereafter following do ensue:


01. First, where the prelates and spiritual ordinaries of this your most excellent realm of England, and the clergy of the same, have in their convocations heretofore made and caused to be made, and also daily do make, many divers fashions of laws, constitutions and ordinances, without your knowledge or most royal assent, and without the assent and consent of any of your lay subjects; unto the which laws your said lay subjects have not only heretofore and daily been constrained to obey as well in their bodies, goods and possessions, but also be compelled to incur daily into the censures of the same, and be continually put to importable charges and expenses against all equity, right and good conscience. And yet (neither) your said humble subjects nor their predecessors could ever be privy to the said laws; nor any of the said laws have been declared unto them in the English tongue, or otherwise published, by knowledge whereof they might have eschewed the penalties, dangers or censures of the same; which laws so made your said most humble and obedient subjects, under the supportation of your majesty, suppose to be not only to the diminution and derogation of your imperial jurisdiction and prerogative royal, but also to the great prejudice, inquietation and damage of your said subjects.


02. Also now where of late there has been devised by the most reverend father in God, William, Archbishop of Canterbury, that in the courts which he calls his courts of the Arches and Audience shall be but only ten proctors at his deputation, which be sworn to preserve and promote the only jurisdiction of the said courts; by reason whereof, if any of your lay subjects should have any lawful cause against the judges of the said courts, or any doctors or proctors of the same, or any of their friends or adherents, they can nor may in any wise have indifferent counsel; and also all causes depending in any of the said courts may, by the confederacy of the said few proctors, be in such wise tracted and delayed, as your subjects suing in the same shall be put to importable charges, costs and expense. And in case that any matter there being preferred should touch your crown, regal jurisdiction and prerogative royal, yet the same shall not be disclosed by any of the said proctors for fear of loss of their offices. Wherefore your said most obedient subjects, under the protection of your majesty, suppose that your Highness should have the nomination of some convenient number of proctors to be always attendant in the said courts of the Arches and Audience, there to be sworn as well to the preferment of your jurisdiction and prerogative royal as to the expedition of all the causes of your lay subjects repairing and suing to the same.


03. And where also many of your said most humble and obedient subjects, and specially those that be of the poorest sort within this your realm, be daily convented and called before the said spiritual ordinaries, their commissaries and substitutes, ex officio; sometimes, at the pleasure of the said ordinaries and substitutes, for malice without any cause; and sometimes – at the only promotion and accusement of their summoners and apparitors, being very light and indiscreet persons, without any lawful cause of accusation or credible frame proved against them, and without any presentment in the visitation – be inquieted, disturbed, vexed, troubled and put to excessive and importable charges for them to bear, and many times be suspended and excommunicate for small light causes upon the only certificate of the proctors of the adversaries made under the feigned seal which every proctor has in his keeping; whereas the party suspended and excommunicated many times never had any warning; and yet when he shall be absolved, if it be out of court, he shall be compelled to pay his own proctor twenty pence, to the proctor which is against him another twenty pence, and twenty pence to the scribe, besides a privy reward that the judge shall have, to the great impoverishing of your said poor lay subjects.


04. Also your said most humble and obedient subjects find themselves grieved with the great and excessive fees taken in the said spiritual courts, and specially in the said courts of the Arches and Audience, where they take for every citation two shillings and sixpence; for every inhibition six shillings and eightpence; for every proxy sixteen pence; for every certificate sixteen pence; for every libel three shillings and fourpence; for every answer to any libel three shillings and fourpence; for every act, if it be but two words, to the registrar, fourpence; for every personal citation or decree three shillings and fourpence; for every sentence or judgement to the judge twenty-six shillings and eightpence; for every significavit twelve shillings; for every commission to examine witnesses twelve shillings; which is thought to be importable to be borne by your said subjects, and very necessary to be reformed.


05. And where also the said prelates and ordinaries daily do permit and suffer the parsons, vicars, curates, parish priests and other spiritual persons having cure of souls, within this your realm ministering, to exact and take of your humble and obedient subjects divers sums of money for the sacraments and sacramentals of Holy Church, sometimes denying the same without they be first paid the said sums of money, which sacraments and sacramentals your said most humble and obedient subjects, under the protection of your Highness, do suppose and think ought to be in most reverend, charitable and godly wise freely ministered unto them at all times requisite, without denial or exaction of any manner sums of money to be demanded or asked for the same.


06. And also where, in the spiritual court of the said prelates and ordinaries, be limited and appointed so many judges, scribes, apparitors, summoners, appraisers, and other ministers for the approbation of testaments, which coveting so much their own private lucres, and satisfaction of the appetites of the said prelates and ordinaries, that when any of your said loving subjects do repair to any of the said courts for the probate of any testaments, they do in such wise make long delays, or excessively take of them so large fees and rewards for the same, as is importable for them to bear, directly against all justice, law, equity and good conscience. Wherefore your said most humble and obedient subjects do therefore, under your gracious correction and supportation, suppose it were very necessary that the said ordinaries, in the deputation of such judges, should be bound to appoint and assign such discreet, gravous and honest persons, having sufficient learning, wit, discretion and understanding, and also being endued with such spiritual promotion, stipend and salary as they, being judges in their said courts, might and may minister, to every person repairing to the same, justice, without taking any manner fee or reward for any manner sentence or judgement to be given before them.


07. And also whereas divers spiritual persons being presented as well by your Highness and by other patrons within this your realm to divers benefices or other spiritual promotions, the said ordinaries and their ministers do not only take of them, for their letters of institution and induction, many great and large sums of money and rewards; but also do pact and covenant with same, taking sure bonds for their indemnity to answer to the said ordinaries, the firstfruits of the said benefices after their institution, so as they, being once presented or promoted as is aforesaid, be by the said ordinaries very uncharitably handled, to their no little hindrance and impoverishment, which your said subjects suppose not only to be against all laws, right and good conscience, but also to be simony, and contrary to the laws of God.


08. And also whereas the said spiritual ordinaries do daily confer and give sundry benefices unto certain young folks, calling them their nephews or kinsfolk, being in their minority and within age, not apt nor able to serve the cure of any such benefice; whereby the said ordinaries do keep and detain the fruits and profits of the same benefices in their own hands, and thereby accumulate to themselves right great and large sums of money and yearly profits, to the most pernicious example of all your said lay subjects; and so the cures and other promotions given unto such infants be only employed to the enriching of the said ordinaries, and the poor silly souls of your people and subjects, which should be taught in the parishes given as aforesaid, for lack of good curates, do perish without doctrine or any good teaching.


09. And also where a great number of holy days which now at this present time, with very small devotion, be solemnized and kept throughout this your realm – upon the which many great, abominable and execrable vices, idle and wanton sports, be used and exercised – which holy days, if it may stand with your gracious pleasure, and specially such as fall in the harvest, might, by your majesty, by the advice of your most honourable council, prelates and ordinaries, be made fewer in number; and those that shall hereafter be ordained to stand and continue might and may be the more devoutly, religiously, and reverently observed, to the laud of Almighty God, and to the increase of your high honour and fame.


10. And furthermore, where the said spiritual ordinaries, their commissaries and substitutes, sometimes for their own pleasures, sometimes by the sinister procurement of other spiritual persons, use to make out process against divers of your said subjects, and thereby compel them to appear before themselves, to answer at certain day and place to such articles as by them shall be, or office afore themselves, then proposed, and that secretly and not in open places; and forthwith upon their appearance, without cause or any declaration them made or showed, commit or send them to ward, where they remain without bail or mainprize, sometimes for half a year, sometime a whole year and more, before they may in any wise know either the cause of their imprisonment or the name of their accuser; and finally, after their great costs and charges therein, when all is examined and nothing can be proved against them, but they clearly innocent for any fault or crime that can be laid unto them in that part, be set again at large without any recompence or amends in that behalf to be towards them adjudged.


11. And also, if percase upon the said process and appearance any party be, upon the said matter, cause, or examination brought forward and named, either as party or witness, and then upon the proof and trial thereof, not able to prove and verify his said accusation or testimony, against the party so accused, to be true, then the person so causelessly accused is for the most part without any remedy for his charges and wrongful vexation, to be towards him adjudged and recovered.


12. Also upon the examination of the said accusation, if heresy be ordinarily laid unto the charge of the party so accused, then the said ordinaries or their ministers use to put to them such subtle interrogatories, concerning the high mysteries of our faith, as are able quickly to trap a simple, unlearned, or yet a well-witted layman without learning, and bring them by such sinister introduction soon to his own confusion. And forthwith, if there chance any heresy to be, by such subtle policy, by him confessed in words and yet never committed nor thought in deed, then put they, without further favour, the said person either to make his purgation, and so thereby to lose his honesty and credence for ever, or else, as some simple silly soul precisely standing to the clear testimony of his own well-known conscience, rather than to confess his innocent truth, to abide the extremity in that behalf, and so is utterly destroyed. And if it fortune the said party so accused to deny the said accusation, and so put his adversaries to prove the same untruly, forged, and imagined against him, then for the most part, such witnesses as be brought forth for the same, be they but two in number, never so sore defamed, of little truth or credence, adversaries or enemies to the party, yet they shall be allowed and enabled only by discretion of the said ordinaries, their commissaries and substitutes; and there, upon sufficient cause to proceed to judgement, to deliver the party so accused either to the secular hands after abjuration, without remedy, and afore, if he submit himself, to compel him, when best happeneth, to make his purgation and bear a faggot, to his extreme shame and undoing.


In consideration whereof, most gracious Sovereign Lord – and forasmuch as there is at this present time, and by a few years past has been, outrageous violence on the one part, and much default and lack of patient sufferance, charity and good will on the other part – a marvellous disorder of the godly quiet, peace and tranquillity that this your realm heretofore ever hitherto has been in, through your politic wisdom, in most honourable fame and Catholic faith preserved; it may therefore, most benign Sovereign Lord, like your excellent goodness for the tender and universally indifferent zeal, benign love, and favour that your Highness beareth towards both the said parties, the said articles (if they shall be by your most clear and perfect judgement thought any instruments or causes of the said variance and disorder, or those and all other occasions whatsoever accounted by your Highness to make towards the said factions) deeply and weightily, after your accustomed ways and manner, searched, weighed and considered, graciously to provide (all violence on both sides utterly and clearly set apart) some such necessary and behoveful remedies as may effectually reconcile and bring in perpetual unity your said subjects, spiritual and temporal; and for the establishing thereof, to make and ordain, on both sides, such strait laws against the breakers, transgressors and offenders as shall be too heavy, dangerous and weighty for them or any of them to bear, suffer and sustain.


Whereunto your said Commons most humbly, heartily and entirely beseech your grace, as the only head, sovereign lord, protector and defender of both the said parties, in whom and by whom the only sole redress, reformation and remedy herein absolutely rests and remains. By occasion whereof all your said Commons in their conscience surely account that, beside the marvellous fervent love that your Highness shall thereby and (sic) engender in their hearts towards your grace, you shall do the most princely feat, and show the most honourable and charitable precedent and mirror that ever did sovereign lord upon his subjects; and therewithal merit and deserve of our merciful Lord eternal bliss, whose goodness grant your grace in most godly, princely and honourable estate long to reign, prosper and continue as the sovereign lord over all your said most humble and obedient subjects.





05. THE REPLY OF THE ORDINARIES, 1532


HISTORY



The bishops could not ignore the challenge presented by the supplication from the House of Commons, particularly as it came hard on the heels of a number of other humiliations. They mounted a spirited defence of their position, pointing out that some laymen had used brute force against the clergy, who by and large were innocent of the charges laid against them. Unfortunately, in spite of the large measure of truth which their reply contained, the bishops lacked the sympathy of Parliament and the nation. In the ensuing contest they found that they had little choice but to submit to the King and accept whatever fate he might have in store for them.


THEOLOGY



As one might expect, the theology which underlies this document is one which refuses to allow that the state has any business interfering in Church affairs. The Church is a spiritual corporation, answerable to God and not to the King. This view was not to be acceptable to the Protestant Establishment in England, though it was to become a major plank in the platform of later Dissenters, both Catholic and Puritan.


N.B. The paragraph numbers are supplied for ease of reference.
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01. After our most humble wise, with our most bounden duty of honour and reverence to your excellent majesty, endued by God with incomparable wisdom and goodness. Please it the same to understand that we, your orators and daily bounden bedesmen the ordinaries, have read and perused a certain supplication which the Commons of your grace’s most honourable Parliament now assembled have offered up unto your Highness, and by your grace’s commandment delivered to us, to make answer thereto. And as the time has served and permitted, we have, according to your Highness’ commandment, made thereunto this answer following, beseeching your grace’s indifferent benignity graciously to hear the same. First, where in the said supplication it is induced, as for a preface, that much discord, variance and debate has arisen amongst your grace’s subjects, spiritual and temporal, and more and more daily is like to increase and ensue, to the great unquietness and breach of your peace within your grace’s most Catholic realm, as well through new fantastical and erroneous opinions grown by occasion of seditious and overthwart framed books compiled, imprinted, and made in English tongue in the parts beyond the sea, contrary and against the very true Catholic and Christian faith, as also by the uncharitable behaviour and dealing of divers ordinaries, their commissaries and substitutes, in the common and often vexation of your grace’s said subjects in the spiritual courts, and also by other evil examples and misuses of spiritual persons.


02. To this we, your said orators and daily bounden bedesmen the ordinaries, answer, assuring your majesty that in our hearts and conscience there is no such discord, debate, variance or breach of peace on our part against our brethren in God and ghostly children, your subjects, as is induced in this preface; but our daily prayer is and shall be that all unity, concord and peace may increase among your grace’s true and faithful subjects, our said ghostly children, whom, God be our witness, we love, have loved, and shall love ever with hearty affection; never intending any hurt or harm towards any of them in soul or body; and never enterprised anything against them of trouble, vexation, or displeasure; but only have, as we dare surely affirm, with all charity, exercised the spiritual jurisdiction of the Church, as we are bound of duty, upon certain evil-disposed persons infected and utterly corrupt with the pestilent poison of heresy; and to have had peace with such, had been against the Gospel of our Saviour Christ, wherein he saith: Non veni mittere pacem sed gladium. (I have not come to put peace, but a sword) (Mt 10:34). Wherefore, forasmuch as we perceive and know right well that there be as well-disposed and as well-conscienced men of your grace’s Commons, in no small number assembled, as ever we know at any time in Parliament; and with that consider how on our part there is given no such occasion why the whole number of the spiritualty and clergy should be thus noted unto your Highness, omitting and leaving the conjectures of men, which though they be probable and in many’s knowledge evident, yet they may and do sometime err; we humbling our hearts to God and remitting the judgement of this our inquietation to him, and trusting as his Scripture teacheth us, that if we love him above all, omnia co-operabuntur in bonum (everything will work together for good) (Ro 8:28), we shall endeavour ourselves to declare unto your Highness the innocency of us your poor orators, as far as the truth of God’s Word and learning of the Church with the sincerity of our acts and deeds will maintain the same, with this determination and purpose not to colour, by wordy reasons of man’s wit, any our doings or proceedings, but to refer the truth to be defended by God and your Highness, in whose virtue, learning and Christian religion we can never doubt.


03. And where, after the general preface of the said supplication, your grace’s Commons descend to special particular griefs, and first report that the clergy of this your realm, being your Highness’s subjects, in their convocations by them holden within this your realm, have made and daily make divers factions of laws concerning temporal things, and some of them be repugnant to the laws and statutes of your realm, not having nor requiring your most royal assent to the same laws so by them made, neither any assent or knowledge of your lay subjects is had to the same, neither to them published and known in their mother tongue, albeit divers and sundry of the said laws extend, in certain causes, to your excellent person, your liberty and prerogative royal, and to the interdiction of your lands and possessions, and so likewise to the goods and possessions of your lay subjects, declaring the infringers of them, so by them made, not only to incur into the terrible censures of excommunication, but also the detestable crime and sin of heresy, by the which divers of your most humble and obedient lay subjects be brought into this ambiguity, whether they may do and execute your laws according to your jurisdiction royal of this realm, for dread of the same censures and pains comprised in the said laws, so by them made in their convocations, to the great trouble and inquietation of your said humble and obedient lay subjects, to the impeachment of your jurisdiction and prerogative royal. To this article we say that forasmuch as we repute and take our authority of making of laws to be grounded upon the Scripture of God and the determination of Holy Church, which must also be a rule and squire to try the justice and righteousness of all laws, as well spiritual as temporal, we verily trust that in such laws as have been made by us or by our predecessors, the same being sincerely interpreted, and after the good meaning of the makers, there shall be found nothing contained in them but such as may be well justified by the said rule and squire. And if it shall otherwise appear, as it is our duty, whereunto we shall always most diligently apply ourselves, to reform our ordinances to God’s commission and to conform our statutes and laws, and those of our predecessors, to the determination of Scripture and Holy Church, so we hope in God, and shall daily pray for the same, that your Highness will, if there appear cause why, with the assent of your people, temper your grace’s laws accordingly; whereby shall ensue a most sure and perfect conjunction and agreement, as God being lapis angularis (the cornerstone) to agree and conjoin the same.


04. And as concerning the requiring of your Highness’s royal assent to the authorizing of such laws as have been by our predecessors, or shall be made by us, in such points and articles as we have by good authority to rule and order by provisions and laws; we, knowing your Highness’s wisdom, virtue and learning, nothing doubt but that the same perceiveth how the granting thereunto dependeth not upon our will and liberty, and that we, your most humble subjects, may not submit the execution of our charges and duty, certainly prescribed by God, to your highness’s assent; although, of very deed, the same is most worthy for your most princely and excellent virtues, not only to give your royal assent, but also to devise and command what we should, for good order and manners, by statutes and laws, provide in the Church. Nevertheless, considering we may not so, nor in such sort, restrain the doing of our office in the feeding and ruling of Christ’s people, your grace’s subjects, we – most humbly desiring your grace, as the same has done heretofore, so from henceforth to show your grace’s mind and opinion unto us, what your Highness’ wisdom shall think convenient, which we shall most gladly hear and follow, if it shall please God to inspire us so to do – with all submission and humility, beseech the same, following the steps of your most noble progenitors, and conformably to your own acts, to maintain and defend such laws and ordinances as we, according to our calling and by the authority of God shall, for his honour, make to the edification of virtue and the maintaining of Christ’s faith, whereof your Highness is defender in name, and has been hitherto in deed, a special protector.


05. Furthermore, in the same first article, where your lay subjects say that sundry of the said laws extend, in certain causes, to your excellent person, your liberty and prerogative royal, and to the interdiction of your lands and possessions: To this your said orators say, in answer to the former article as submitted, that having the trying and examining of the laws made in the Church, by us or our predecessors, to the just and straight rule of God’s law – which giveth measure of power, prerogative and authority to all emperors, kings, princes and potentates and all other – we have such estimation and have conceived such opinion of your Highness’s goodness and virtue, that whatsoever any persons, not so well learned as your grace is, will pretend unto the same, whereby we, your most humble subjects, might be brought into your grace’s displeasure and indignation, submitting that we should by usurpation and presumption extend our laws to your most noble person, prerogative and realm, yet the same your Highness being so highly learned will, of your own most bounteous goodness, facilely discharge and deliver us from that contention – the matter whereof not well understanded is hateful – when it shall appear that no such laws be made by us, nor, as far as we perceive and remember, by our predecessors neither, nor finally no laws, as we verily trust, but such as be good, wholesome and convenient, and maintainable by the Word of God and the determination of Christ’s Catholic Church.


06. Furthermore, there be joined, with mention of your grace’s person, other griefs that likewise some of the said laws extend to the goods and possessions of your said lay subjects, declaring the transgressors not only to fall into the terrible censures of excommunication, but also to the detestable crime of heresy. To this we, your grace’s said orators, answer that we remember no such; and yet if there be any such, it is but according to the common law of the Church, and also to your grace’s laws, which determine and decree that every person, spiritual or temporal, condemned of heresy shall forfeit his moveables or immoveables to your Highness, or to the lord spiritual or temporal that by law hath right to them. Other statutes we remember none that toucheth the loss of their lands or goods. If there be, good it were that they were brought forth to be weighed and pondered accordingly as above.


07. Item, where they say that for fear of the said pains and censures comprised in the said laws, divers of your lay subjects be brought into this ambiguity, whether they may do and execute your grace’s laws, according to your jurisdiction royal of this your realm: To this your said orators answer and say, that they be sorry that they, being your most humble subjects in heart, should be noted to be let or impediment to the execution of your grace’s laws. For we your said orators are, have been, and ever intend to be of that humble, reverent mind toward your grace’s Highness, and of that charitable affection toward our ghostly children, your laypeople and subjects, that in our conscience, we neither yet have given to your worshipful Commons any just cause so to note us, neither during our lives intend to make any impeachment otherwise than by our most humble suit unto your Highness, and giving advice and counsel or doctrine to your lay subjects, to consider the right and justice of such matters as, in the making or executing, might appear to be to the great prejudice of the liberties of Christ’s Church; but rather to endure and sustain patiently, as we do, the same. And if we be otherwise a let than thus, or as ministers of God’s Word in the feeding and ruling of your grace’s people in spiritual food, doctrine and correction, according to the determination of Christ’s Catholic Church, your Highness shall find no difficulty of our reformation.


08. Item, as touching the second principal article of the said supplication, where they say that divers and many your grace’s obedient subjects, and especially they that be of the poorest sort, be daily called before us, the special ordinaries and commissaries and substitutes ex officio – sometime at the pleasure of us, the said ordinaries or commissaries and substitutes, for displeasure, without any probable cause, and sometime at the only promotion of our summoners, being light and indiscreet persons, without any credible fame first proved against them, and without any presentment in the visitation or lawful accusation: To this we, your grace’s said orators, do answer and say, and first we most humbly desire your Highness by your high wisdom and learning to consider, that albeit, in the ordering of Christ’s people, your grace’s subjects, God, of his special goodness assisteth His Church and inspireth, by the Holy Ghost as we verily trust, such wholesome rules and laws as tend to the wealth of his elect folk, the increase and augmentation of his faith, honour and glory – yet upon consideration to man unknown, his infinite wisdom leaveth and permitteth men to walk in their infirmity and frailty. So that we cannot, nor will arrogantly presume of ourselves, as though being in name spiritual men, we were also all, in all our acts and doings, clean and void from all temporal affections and carnality of this world, in that the laws of the Church made for spiritual and ghostly purpose be not sometimes applied to worldly intent; which we ought and do lament (as becometh us) very sore. Nevertheless, inasmuch as the evil acts and deeds of men be the more defaults of those particular men, and not of the whole order of the clergy, nor of the laws wholesomely by them made, our request and petition shall be, with all humility and reverence, that all laws well made be not therefore called evil, because at all times and by all men they be not well executed, and that in such defaults as shall appear, such distribution may be used as St Paul speaketh of: ut unusquisque onus suum portet (that each one bear his own burden) (Ga 6:5), and remedy to exhibit to reform the offenders; unto the which your Highness shall perceive as great towardness in your said orators as can be required upon declaration of the particulars and special articles in that behalf. And other answer than this cannot be made in the name of your whole clergy, considering that in many of the particularities which be alleged as defaults, if the whole clergy should confess or deny them, they be not all true or all false generally in the whole; for though in multis offendimus omnes (in many things we all offend) (Ja 3:2), as St James saith, yet not in omnibus offendimus omnes (in everything we all offend); and the whole number can neither justify nor condemn particular acts to them unknown but thus. He that calleth a man ex officio for correction of sin doeth well. He that calleth men for pleasure and vexation doeth evil. Summoners should be honest men. If they offend in their office, they should be punished. To prove first the same, before men be called, it is not necessary. He that is called according to the laws ex officio or otherwise cannot complain. He that is otherwise ordered should have, by reason, convenient recompense and so forth; that that is well to be allowed, and misdemeanour, when it appeareth, reproved.


09. Item, where they say in the same article that upon their appearance ex officio at the only pleasure of us the said ordinaries or commissaries and their substitutes, they be committed to prison without bail or mainprize, and there they lie, some half a year or more before they come to their deliverance: To this your said orators answer, we use no person before conviction but for sure custody, only of such as be suspected of heresy, in which crime, thanked be God, there has fallen no such notable personage in our time, or of such qualities as hath given occasion of any sinister suspicion to be conceived of malice or hatred to his person other than the heinousness of that crime deserveth. Truth it is that certain apostates, friars, monks, lewd priests, bankrupt merchants, vagabonds and lewd idle fellows of corrupt intent, have embraced the abominable and erroneous opinions lately sprung up in Germany, and by them some seduced in simplicity and ignorance. Against these, if justice has been exercised according to the laws of the Church, and conformably to the laws of this realm, we be without blame. If we have been too slack and remiss, we shall gladly do our duty from henceforth. If any man hath been under pretence of this crime particularly offended, it were pity to suffer any man wronged; and thus it ought to be, and otherwise we cannot answer, no man’s special case being declared in the said petition.


10. Item, where they say further that they so appearing ex officio be constrained to answer to many subtle questions and interrogatories, by the which a simple, unlearned, or else a well-witted layman without learning, sometime is, and commonly may be, trapped and induced to the peril of open penance, to their shame, or else to redeem the same penance for money, as is commonly used: To this your said orators answer, we should not use subtlety, for we should do all things plainly and openly; and if we do otherwise, we do amiss. We ought not to ask questions, but after the capacities of the man. Christ has defended his true doctrine and faith in his Catholic Church from all subtlety, and so preserved good men in the same, as they have not (blessed be God) been vexed, inquieted or troubled in Christ’s Church therefor, and evil men fall in danger by their own subtlety; for among all other matters protested before God, we neither have known, read or heard of any one man damaged, hurt or prejudiced by spiritual jurisdiction in this behalf, neither in this realm nor any other, but only by his own deserts. Such is the goodness of God in maintaining the cause of his Catholic faith.


11. Item, where they say that they be compelled to do open penance, or else to redeem the same for money: To this your said orators answer, as for penance, it consisteth in the arbiter of a judge who ought, without affection, enjoin such penance as might profit for correction of the fault. Wherefore we disallow that judge’s doing, who taketh money for penance, for lucre or advantage, not regarding the reformation of sin as he ought to do; but when open penance may sometime work in certain persons more hurt than good, it is commendable and allowable in that case to punish by the purse and preserve the fame of the party; foreseeing alway the money be converted in usus pios et eleemosynam (to godly uses and works of mercy); and thus we think of the thing, and that the offenders herein should be punished.


12. Item, where they complain that two witnesses be admitted, be they never so defamed, of little truth and credence, adversaries or enemies to the parties, yet in many causes they may be allowed by the discretions of the said ordinaries, their commissaries or substitutes, to put the party accused or defamed, of office, to open penance, and then to redemption for money, so that every of your subjects, upon the only will and pleasure of the ordinaries, their commissaries and substitutes, without any accuser, proved fame or presentment, is or may be infamed, vexed and troubled, to the peril of their lives, their shames, costs and expenses: To this your said orators answer, the Gospel of Christ teacheth us to believe two witnesses; and as the cause is, so the judge must esteem the qualities of the witness, and in heresy no exception is necessary to be considered if their tale be likely; which hath been highly provided, lest heretics without jeopardy might else plant their heresies in lewd and light persons, and taking exception to their witness, take boldness to continue their folly. This is the universal law of Christendom and hath universally done good. Of any injury done to any man thereby, we know not.


13. Item, where they say that it is not intended by them to take away from us our authority to correct and punish sin, and especially the detestable crime of heresy: To this your said orators answer, in the persecution of heretics we regard our duty and office whereunto we be called, and if God would discharge us thereof, or cease that plague universal – as by your mighty hand, and directing the hearts of princes, and specially of your Highness (laud and thanks be unto him), his goodness doth commence and begin to do – we should and shall have great cause to rejoice, as being our authority therein costly, dangerous, full of trouble and business, without any fruit, pleasure or commodity worldly, but a continual conflict and vexation, with pertinacity, wilfulness, folly and ignorance, whereupon followeth their bodily and ghostly destruction, to our great sorrow and lamentation.


14. Item, where they desire that by the assent of your Highness, if the laws heretofore made be not sufficient for the repressing of heresy, that more dreadful and terrible be made. To this your said orators answer, this is undoubtedly a more charitable request than (as we trust) necessary, considering that by the aid of your Highness, the pains of your grace’s statutes already made, freely executed, your realm may be in short time clean purged from the few small dregs that do remain, if any do remain.


15. Item, whereas they desire some reasonable declaration may be known to your people how they may (if they will) avoid the peril of heresy: To this your said orators and bedesmen say and answer, that there can be no better declaration known than is already by our Saviour Christ, the apostles and the determination of the Church, which if they keep they shall not fail clearly to eschew heresy.


16. Item, where they desire that some charitable fashion may be devised by your most excellent wisdom for the calling of any of your subjects before them, that it shall not stand in the only will and pleasure of the ordinaries, at their own imagination, without lawful accusation, proved fame by honest witness, presentment in the visitation, or other lawful presentment according to your laws, or by such other charitable means as shall be thought by your most excellent wisdom measurable in that behalf for the quietness of your subjects: To this your said orators answer, that a better provision cannot be devised than is already devised by the clergy, in our opinion; and if any default appear in the execution, it shall be amended upon the declaration of the particulars and the same proved.


17. Item, where they say that your grace’s subjects be originally accited to appear out of the diocese that they dwell in, and many times be suspended and excommunicated for small and light causes upon the only certificate devised by the proctors, etc., and that also your said most humble and obedient subjects find themselves grieved with the great and excessive fees taken in the spiritual courts, etc.: To this article – for because it concerneth most specially the spiritual courts of me, the Archbishop of Canterbury – please it your grace to understand that about twelve months past I reformed certain things objected here; and now, within these ten weeks, I reformed many other things in my said courts, as it is I suppose not unknown unto your grace’s Commons; and some of the fees of the officers in my courts I have brought down to halves, some to the third part and some wholly taken away and extincted; and yet it is objected as though I had taken no manner of reformation therein. Nevertheless I will not cease yet; but in such things as I shall see your grace’s Commons most offended, I will set up some redress accordingly, so as I trust your grace’s worshipful Commons will be contented in that behalf. And I, your grace’s most humble chaplain, the said Archbishop of Canterbury, entirely beseech your grace to consider what high services the doctors of civil law, which have been brought up and had their experience and practice in my said poor courts, have done to your grace and your grace’s most noble progenitors concerning treaties, truces, confederations and leagues, drawn, devised and concluded with outward princes; and how that without such learned men in civil law, your most noble grace and your progenitors could not have been so honourably and so conveniently served in that behalf, as at all times you and they have been, which thing percase, when such learned men in civil law shall fail within this your realm, will appear more evident than it doth now. The decay whereof grieveth me to foresee and remember, not so greatly for any cause concerning specially the pleasure or profit of myself, being a man spent, and at the point to depart this world, and having no penny of any advantage by my said courts, but principally for the good love and zeal that I bear to the honour of your most noble grace and of this your realm, that it may continue in as high estimation in outward realms, by the honourable service of learned men in civil law, being ambassadors, after my death, as it hath at all times hitherto; of which learned men having good experience, your grace shall not fail to have good choice, when time shall require, if the doctors of my court, the Arches, may be entertained there, as they have been in times past, being there for a season practising and preparing themselves to be able to do your grace acceptable service when your grace shall call them and command them. And albeit there is, by the assent of the Lords temporal and the Commons of your Parliament, an Act passed thereupon already, the matter depending afore your majesty by way of supplication offered up unto your Highness by your said Commons; yet forasmuch as we, your grace’s most humble chaplains, the archbishops of Canterbury and York, be straitly bounden by oath to be intercessors for the right of our churches, and forasmuch as the spiritual prelates of the clergy, being of your grace’s Parliament, consented not to the said Act, for divers great causes moving their consciences, we, your grace’s said chaplains, in our most humble manner show unto your Highness that it appertaineth to the archbishops of Canterbury and York, the right of their churches for the space of four hundred years or thereabouts, to have spiritual jurisdiction over all them your grace’s subjects dwelling within their provinces, and to have authority to call them before them by citation, not only in spiritual causes devolved to them by way of appeal, but also by way of querimony and complaint; which right and privilege pertaineth not only to the persons of the said archbishops, but also to the dignities and pre-eminences of their churches. Insomuch as when the archbishop of either of the sees dieth, the said privileges do not only remain to his successor (by which he is named Legatus natus), but also, in the mean time of vacation, the same privilege resteth in the churches of Canterbury and York, and is executed by the prior, dean and chapters of the said churches; and so the said Act is directly against the liberty and privileges of the churches of Canterbury and York, lawfully prescribed by so long time as is aforesaid; and what dangers be to them which study and labour to move and induce any persons to break or take away the liberties and privileges of the Church, whoso will read the general Councils of Christendom and holy canons of the Fathers of the Catholic Church ordained in that behalf, shall soon perceive, as well as though they were here expressed. And further, we think verily that our churches to whom the said privileges were granted, can give no cause why the Pope himself (whose predecessors granted that privilege) or any other (the honour of your grace ever except) may justly take away the same privilege, so lawfully prescribed, from our churches, though we had greatly offended, abusing the said privileges; but where in our persons we trust we have given no cause why to lose that privilege, we most entirely and most humbly beseech your grace that, of your superabundant goodness and absolute power, it may please the same to set such an order and direction in this behalf as we may enjoy the privileges of our churches, lawfully prescribed and admitted so long as before, by the consent of your most noble grace, your progenitors, the temporal lords and spiritual prelates, and all the Commons, both spiritual and temporal, of this your grace’s realm.


18. Item, where they say that the executors be put to travel to far places out of the shire they dwell in: To this we, your grace’s said orators, answer that there be none so far called, unless it be by my lord of Canterbury by virtue of his prerogative, approved by a statute lately by them (as much as in them is) passed. And as touching inferior ordinaries, having ample and large jurisdictions and dioceses, there be in every shire for the most part appointed and remaining, certain commissaries, officials or substitutes for the expedition of testaments and other causes, except it be so that the parties themselves will come further for the same cause, or that the bishop or his officer does sometime upon consideration – for that the testament containeth many and great legacies or such other – does call the executors before them where they be; which they may do, by the common rule of the laws of the Church, within any part of their dioceses.


19. Item, where they complain that there is exacted and demanded in divers parishes of this your realm, other manner of tithes than hath been accustomed to be paid this hundred years past, and in some parts of this your realm there is exacted double tithes, that is to say, threepence or twopence half-penny, for one acre, over and beside the tithe for the increase of the cattle that pastureth the same: To this we, your grace’s said orators, answer that tithes being due by God’s law, be so duly paid (thanked be God) by all good men, as there needeth not any exaction or demand in the most parts of this your grace’s realm. As for double tithes, they cannot be maintained due for one increase; whether it be in any place unduly exacted or no, in fact we know not. This we know in learning, that a hundred years, not seven hundred, of non-payment, may not debar the right of God’s law. The manner of payment and person unto whom to pay may be, in time, altered, but the duty cannot by any means be taken away.


20. Item, where they say that any mortuary is due, sometime curates, before they will demand it, will bring citation for it, and then will not receive the mortuaries till he may have such costs as he says he has laid out for the suit of the same, where indeed, if he would charitably first have demanded it, he needed not to have sued for the same, for it should have been paid with good will: To this we, your said orators, answer that these curates thus offending, if they were known, ought to be punished; but who thus doeth, we know not.


21. Item, where they say that if any spiritual person has obtained the possession of any profit for the time of thirty or forty years, albeit such profit began sometime by sufferment, sometime by devotion, yet it is said that the said prescription maketh a good title in the law against any layperson, which things be used to the importable charges of your subjects: To this we, your said orators, answer that true it is that the time of thirty or forty years maketh a lawful prescription by the law used and approved throughout all Christendom; but whether, by the reason of the same, any importable charges be put upon your subjects we know not, but surely trust the contrary; otherwise we cannot determinately answer, except the specialty were disclosed.


22. Item, where they say that divers spiritual persons – being presented, as well by your Highness as by other patrons within this your realm, to divers benefices and other spiritual promotions – we the said ordinaries and our ministers do not only take of them, for their letters of institutions and inductions, many great and large sums of money and reward, etc.: To this we, your said orators, answer that this is a particular abuse, and that he that taketh rewards doeth not well; and if any penny be exacted above the accustomed rate usually received, and after a convenient proportion, it is not well done; but in taking the accustomed fees for the sealing, writing and registering of the letters, which is very moderate, we cannot think it reputed as any offence; neither have not heard any priests, by our days, complain of any excess therein.


23. Item, where they say in the same article that such as be presented to benefices as aforesaid, be long delayed, without reasonable cause, to the intent that we, the ordinaries, may have the profit of the benefice during the vacation, unless they will pact and convent with us by temporal bonds, after such fashion and condition as we will, whereof some bonds contain that we the ordinaries should have part of the profit of the said benefices after their institution so that they, being once presented or promoted as is aforesaid, be by us the said ordinaries, sometime uncharitably handled, not only to the hurt of the lay patrons but also to the hindrance and impoverishment of their clerks by them presented, which your said subjects suppose not only to be against right and good conscience, but also seemeth to be simony and contrary to the laws of God: To this we, your grace’s humble orators, do say that a delay without reasonable cause, and for a lucrative intent, is detestable in spiritual men, and the doers cannot eschew punishment, the same being proved; but otherwise a delay is sometimes expedient to examine the clerk, and sometimes necessary where the title is in variance. All other bargains and covenants, being contrary to the law, ought to be punished, as the quality is of the offence, more or less, as simony or inordinate covetousness, with condign pains accordingly; but in facts particular and special defaults the whole clergy cannot give no more special answer than this.


24. Item, where they say that we give benefices to our nephews and kinsfolk, being in young age or infants, whereby the cure is not substantially looked unto, nor the parishoners taught as they should be: To this we, your humble orators, say that that thing which is not lawful in others is in spiritual men more detestable. Benefices should be disposed not secundum carnem et sanguinem sed secundum merita (according to flesh and blood but according to merit). And where this is a default it is not authorized by the clergy as good, but reproved; wherefore in this the clergy is not to be blamed, but the default (as it may appear) laid to particular men, and not to be answered unto otherwise by the whole clergy.


25. Item, where they say that we, your said orators, take the profit of such benefices for the time of minority of our said kinsfolk: To this your said orators answer that if it be done to our own use and profit it is not well, but to be reformed in such as do use the same; otherwise, if it be bestowed to the bringing up and use of the same parties, or applied to the maintenance of the Church and God’s service, or distributed among poor people of the parish or elsewhere, we do not see but that it may be allowed.


26. Item, where they say that they think a great number of holy days which now at this present time, with very small devotion, be solemnized and kept throughout this your realm, upon the which many great, abominable and execrable vices, idle and wanton sports be exercised and used, which holy days (if it might stand with your grace’s pleasure), and especially such as fall in the harvest, might by your majesty, by the advice of your most honourable council, prelates and ordinaries, be made fewer in number, and these that shall hereafter be ordained may be the more devoutly, religiously and reverently observed in the law of Almighty God and to the increase of your Highness’s honour and fame: To this we, your said orators and bedesmen, answer that we be right heavy in our hearts to hear that any such abominable or execrable vice should be used at any time, and especially on the holy day; whereunto we intend hereafter to have a special regard for the reformation of the same with all diligence. Moreover we, your said bedesmen, say that we think (your grace’s Highness not offended) it is neither reasonable nor convenient that a thing that is instituted by our holy fathers and predecessors, to the honour of God and his blessed saints, should be taken away for the abuse of the same, seeing that there is nothing so good but it may be abused, as the blessed sacrament of the altar and all other holy sacraments; which no good Christian man will think that, for such abuse, they should be taken away, but rather the abuse to be amended and reformed. And as touching the holy days in harvest, there be in August but St Lawrence (10 August), the Assumption of our Blessed Lady (15 August), Saint Bartholomew (24 August) and in September the Nativity of our Lady (08 September), the Exaltation of the Cross (14 September) and Saint Matthew the Apostle (21 September), before which days harvest is commonly ended. And to take away any of these, we suppose, no man will be contented, seeing that they be of so great antiquity and incorporated in the law, and of them that be so high in the favour of God, by whose intercession and means we may better obtain his favour towards us in his benefits, which is specially to be regarded in the harvest time.


27. Item, where they say that divers and many spiritual persons, not contented with the convenient livings and promotions of the Church, daily intromit and exercise themselves in secular offices and rooms, as stewards, receivers, auditors, bailiffs and other temporal offices, withdrawing themselves from the good contemplative life that they have professed into the service of God, not only to the damage but also to the perilous example of your loving and obedient subjects: To this we, your said bedesmen and orators, answer that beneficed men may lawfully be stewards and receivers to their own bishops, as it evidently appeareth in the laws of the Church; and we, by the said laws, ought to have no other. And as for priests to be auditors and bailiffs, we know none such.


28. And where finally, they, in conclusion of their supplication, do repeat and say that forasmuch as there is at this present time, and by a few years past hath been, much misdemeanour and violence upon the one part, and much default and lack of patience, suffrance, charity and good will on the other part, and a marvellous discord of the quiet and godly peace and tranquillity, that this your realm hath heretofore been in, ever hitherto, through your politic wisdom, in most honourable fame and Catholic faith, inviolably preserved: To the first part thereof, as touching such discord as is reported, and also the misdemeanour which is imputed to us and our doings, we trust we have sufficiently answered to the same as above, humbly beseeching your grace, of your most excellent goodness, so to esteem and weigh the premises, as well our such answer as the contents of their supplication, as shall be thought good and expedient by your Highness’s wisdom. Furthermore, we ascertain your grace as touching the violence which they seem to lay to our charges, albeit divers of the clergy of this your realm have sundry times been rigorously handled, and with much violence entreated by certain ill-disposed and seditious persons of the lay fee, so injured in their own persons, thrown down in the kennel in the open street at midday, even here, within your city and elsewhere, to the great reproach, rebuke and disquietness of the clergy and ministers of God’s Church within this your realm, the great danger of souls of the said misdoers, and perilous example of your said subjects. Yet we think verily, and do affirm the same, that no violence hath been so used on our behalf towards your said lay subjects in any case; unless they do esteem this to be violence that we do commonly use, as well for the health of their souls as for the discharge of our duties, in taking, examining and punishing of heretics according to the law; wherein we doubt not but that your grace and divers of your grace’s subjects do right well perceive and understand what charitable demeanour and entreaty we have used with such as have been before us for the same cause of heresy, and what means we have devised and studied for favour and safeguard specially of their souls; and that so charitably (as God be our judge) and without all violence as we could possibly devise. In execution whereof, and also of other laws of the Church for repression of sin and reformation of mislivers, it hath been to our great comfort that your grace and most excellent Highness hath herein, of your benign goodness, assisted and aided us, to the said ordinaries and ministers of God’s Church, in this behalf for the great zeal and entire love which your grace beareth to God, his Church, and his ministers; specially in the defence of his faith, whereof your grace only and most worthily amongst all Christian princes beareth the title and name.
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