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CHAPTER I.



THE MYSTERY OF ORIGINS AND ITS SOLUTIONS.



"The things that are seen are temporal."—Paul.
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Have we or can we have any certain solution of those two great questions—Whence are all things? and Whither do all things tend? No thinking man is content to live merely in a transitory present, ever emerging out of darkness and ever returning thither again, without knowing any thing of the origin and issue of the world and its inhabitants. Yet it would seem that to-day men are as much in uncertainty on these subjects as at any previous time. It even appears as if all our added knowledge would only, for a time at least, deprive us of the solutions to which we trusted, and give no others in their room. Christians have been accustomed to rest on the cosmogony and prophecy of the Bible; but we are now frankly told on all hands that these are valueless, and that even ministers of religion more or less "sacrifice their sincerity" in making them the basis of their teachings. On the other hand, we are informed that nothing can be discerned in the universe beyond matter and force, and that it is by a purely material and spontaneous evolution that all things exist. But  when we ask as to the origin of matter and force, and the laws which regulate them—as to the end to which their movement is tending, as to the manner in which they have evolved the myriad forms of life and the human intelligence itself—the only answer is that these are "insoluble mysteries."

Are we, then, to fall back on the real or imagined revelations and traditions of the past, and to endeavor to find in them some foothold of assurance; or are we to wait till further progress in science may have cleared up some of the present mysteries? Whatever may be said of the former alternative, all honest students of science will unite with me in the admission that the latter is hopeless. We need not seek to belittle the magnificent triumphs of modern science. They have been real and stupendous. But it is of their very nature to conduct us to ultimate facts and laws of which science can give no explanation; and the further we push our inquiries the more insuperably does the wall of mystery rise before us. It is true we can furnish the materials for philosophical speculations which may be built on scientific facts and principles; but these are in their nature uncertain, and must constantly change as knowledge advances. They can not solve for us the great practical problems of our origin and destiny.

In these circumstances no apology is needed for a thorough and careful inquiry into those foundations of religious belief which rest on the idea of a revelation of origins and destinies made to man from without, and on which we may build the superstructure of a rational religion, giving guidance for the present and hope for the future. In the following pages I propose to enter upon so much of this subject as relates to the origin and earliest history of the world, in so far as these are treated of in the Bible and in the traditions of the more ancient nations; and  this with reference to the present standpoint of science in relation to these questions.

To discuss such questions at all, certain preliminary admissions are necessary. These are: (1) The reality of an unseen universe, spiritual rather than material in its nature. (2) The existence of a personal God, or of a great Universal Will. (3) The possibility of communication taking place between God and man. I do not propose to attempt any proof of these positions, but it may be well to explain what they mean.

(1) That the great machine for the dissipation of energy, in which we exist, and which we call the universe, must have a correlative and complement in the unseen, is a conclusion now forced upon physicists by the necessities of the doctrine of the conservation of force. In short, it seems that, unless we admit this conclusion, we can not believe in the possible existence of the material universe itself, and must sink into absolute nihilism. This doctrine is expressed by the apostle Paul in the statement, "The things that are seen are temporal, but the things that are not seen are eternal," and it has been ably discussed by the authors of the remarkable work, "The Unseen Universe." That this unseen world is spiritual—that is, not subject to the same material laws with the visible universe—is also a fair deduction from physical science, as well as a doctrine of Scripture. I prefer the term spiritual to supernatural, because the first is the term used in the Bible, and because the latter has had associated with it ideas of the miraculous and abnormal, not implied at all in the idea of the spiritual, which in some important senses may be more natural than the material.

(2) The idea of a personal God implies not merely the existence of an unknown absolute power, as Herbert Spencer seems to hold,  or of "an Eternal, not ourselves, that makes for righteousness," as Matthew Arnold puts it, but of a Being of whom we can affirm will, intelligence, feeling, self-consciousness, not certainly precisely as they occur in us, but in a higher and more perfect form, of which our own consciousness furnishes the type, or "image and shadow," as Moses long ago phrased it. On the one hand, it is true that we can not fully comprehend such a personal God, because not limited by the conditions which limit us. On the other hand, it is clear that our intellect, as constituted, can furnish us with no ultimate explanation of the universe except in the action of such a primary personal will. In the Bible the absolute personality of God is expressed by the title "I am." His intimate relation to us is indicated by the expression, "In him we live, and move, and have our being." His all-pervading essence is stated as "the fullness of him that filleth all in all." His relative personality is shadowed forth by the attribution to him of love, anger, and other human feelings and sentiments, and by presenting him in the endearing relation of the universal Father.

(3) With reference to the possibility of communication between God and man, it may truly be said that such communication is not only possible, but infinitely probable. God is not only near to us, but we are in him, and, independently of the testimony of revelation, it has been felt by all classes of men, from the rudest and most primitive savages up to our great English philosopher, John Stuart Mill, that if there is a God, he can not be excluded from communion with his intelligent creatures, either directly or through the medium of ministering spirits.  [2] Farther, placed as man is in the midst of complex and to him  inexplicable phenomena, involved in a conflict of good and evil, happiness and misery, to which the wisest and the greatest minds have found no issue, subject to be degraded by low passions and tempted to great extremes of evil, and himself weak, impulsive, and vacillating, there seems the most urgent need for divine communication. It may be said that these are conflicts and problems which God has left man to decide and solve for himself by his own reason. But when we consider how slow this process is, and how imperfect even now, after the experience of ages, we seem to need some intervention that shall stimulate the human mind, and impel it forward with greater rapidity. Farther, it would appear only right that an intelligent and accountable being, placed in a world like this, should have some explanation of his origin and destiny given him at first, and that, if he should perchance go astray, a helping hand should be extended to him.

Practically it is an historical fact that all the great impulses given to humanity have been by men claiming divine guidance or inspiration, and professing to bring light and truth from the unseen world. It would be too much to say that all these prophets and reformers have been inspired of heaven; but scarcely too much to say that they have either received a message of God, or have been permitted to transmit to our world messages for weal or woe from powers without in subordination to him. Farther, we shall have reason in the sequel to see that in far back prehistoric times there must have been impulses given to mankind, and revelations made to them, as potent as those which have acted in later historic periods. In Holy Scripture the Word of God is represented as "enlightening every man;  [3] " and with reference to  our present subject we are told that "by faith we understand that the ages of the world were constituted by the Word of God, so that the visible things were not made of those which appear."  [4] In other words, that the will of God has been active and operative as the sole cause throughout all ages of the world's creation and history, and that the visible universe is not a mere product of its own phenomena. We may call this faith, if we please, an intuition or instinct, a God-given gift, or a product of our own thought acting on evidence afforded by the outer world; but in any case it seems to be the sole possible solution of the mystery of origins.

These points being premised, we are in a position to inquire as to the teaching of our own Holy Scriptures, and in this inquiry we can easily take along with them all other revelations, pretended or true, that deal with our subject.

Max Müller, in his lectures on the Science of Religion, rejects the ordinary division into natural and revealed, and adopts a threefold grouping, corresponding to the great division of languages into Turanian, Aryan, and Semitic. With some modification and explanation, this classification will serve well our present purpose. As to natural and revealed religions, if we regard our own as revealed, we must admit an element of revelation in all others as well. According to the Hebrew Scriptures revelation began in Eden, and was continued more or less in all successive ages up to the apostolic times. Consequently the earlier revelations of the antediluvian and postdiluvian times must have been the common property of all races, and must have been associated with whatever elements of natural religion they had. When, therefore, we call our religion distinctively a revealed one, we must admit that traces of the  same revelation may be found in all others. On the other hand, when we characterize our religion as Hebrew or Semitic, we must bear in mind that in its earlier stages it was not so limited; but that, if as old as it professes to be, it must include a substratum common to it with the old religions of the Turanians and Aryans. Neglect of these very simple considerations often leads to great confusion in the minds both of Christians and unbelievers, as to the relation of Christianity to heathenism, and especially to the older and more primitive forms of heathenism.

The Turanian stock, of which the Mongolian peoples of Northern Asia may be taken as the type, includes also the American races, and the oldest historical populations of Western Asia and of Europe; and they are the peoples who, in their physical features and their art tendencies, most nearly resemble the prehistoric men of the caves and gravels. They largely consist of the populations which the Bible affiliates with Ham. They are remarkable for their permanent and stationary forms of civilization or barbarism, and for the languages least developed in grammatical structure. These people had and still have traditions of the creation and early history of man similar to those in the earlier Biblical books; but the connection of their religions with that of the Bible breaks off from the time of Abraham; and the earlier portions of revelation which they possessed became disintegrated into a polytheism which takes very largely the form of animism, or of attributing some special spiritual indwelling to all natural objects, and also that of worship of ancestors and heroes. The portion of primitive theological belief to which they have clung most persistently is the doctrine of the immortality of the soul, which in all their religious beliefs occupies a prominent place, and has always been  connected with special attention to rites of sepulture and monuments to the dead. Their version of the revelation of creation appears most distinctly in the sacred book of the Quichés of Central America, and in the creation myths of the Mexicans, Iroquois, Algonquins, and other North American tribes; and it has been handed down to us through the Semitic Assyrians from the ancient Chaldæo-turanian population of the valley of the Euphrates.

The Aryan races have been remarkable for their changeable and versatile character. Their religious ideas in the most primitive times appear to have been not dissimilar from those of the Turanians; and the Indians, Persians, Greeks, Scandinavians, and Celts have all gone some length in developing and modifying these, apparently by purely human imaginative and intellectual materials. But all these developments were defective in a moral point of view, and had lost the stability and rational basis which proceed from monotheism. Hence they have given way before other and higher faiths; and at this day the more advanced nations of the Aryan, or in Scriptural language the Japhetic stock, have adopted the Semitic faith; and, as Noah long ago predicted, "dwell in the tents of Shem." No indigenous account of the genesis of things remains among the Aryan races, with the exception of that in the Avesta, and in some ancient Hindoo hymns, and these are merely variations of the Turanian or Semitic cosmogony. God has given to the Aryans no special revelations of his will, and they would have been left to grope for themselves along the paths of science and philosophy, but for the advent among them of the prophets of "Jehovah the God of Shem."

It is to the Semitic race that God has been most liberal in his gift of inspiration. Gathering up and treasuring the old common  inheritance of religion, and eliminating from it the accretions of superstition, the children of Abraham at one time stood alone, or almost alone, as adherents of a belief in one God the Creator. Their theology was added to from age to age by a succession of prophets, all working in one line of development, till it culminated in the appearance of Jesus Christ, and then proceeded to expand itself over the other races. Among them it has undergone two remarkable phases of retrograde development—the one in Mohammedanism, which carries it back to a resemblance to its own earlier patriarchal stage, the other in Roman and Greek ecclesiasticism, which have taken it back to the Levitical system, along with a strong color of paganism. Still its original documents survive, and retain their hold on large portions of the more enlightened Aryan nations, while through their means these documents have entered on a new career of conquest among the Semites and Turanians. They are, however, it must be admitted, among the Aryan races of Europe, growing in a somewhat uncongenial soil; partly because of the materialistic organization of these races, and partly because of the abundant remains of heathenism which still linger among them; and it is possible that they may not realize their full triumphs over humanity till the Semitic races return to the position of Abraham, and erect again in the world the standard of monotheistic faith, under the auspices of a purified Christianity.

It follows from this hasty survey that it is the Semitic solution of the question of origins, as contained in the Hebrew Scriptures, that mainly concerns us; and in the first place we must consider the foundation and historical development of this solution, as many misconceptions prevail on these points. We may discuss these subjects under the heads of the Abrahamic Genesis and the Mosaic Genesis, and may in a subsequent chapter consider  the results of these in the Genesis of the later Scripture writers.

THE ABRAHAMIC GENESIS.

It has been a favorite theory with some learned men that the earlier parts of the book of Genesis existed as ancient documents even in the time of Moses, and were incorporated by him in his work, and attempts have been made to separate, on various grounds, the older from the newer portions. Until lately, however, these attempts have been altogether conjectural and destitute of any positive basis of archæological fact. A new and interesting aspect has been given to them by the recent readings of the inscriptions on clay tablets found at Nineveh, and to which especial attention has been given by the late Mr. G. Smith, of the Archæological Department of the British Museum.

Assurbanipal, king of Assyria, one of the kings known to the Greeks by the name of Sardanapalus, reigned at Nineveh about B.C. 673. He was a grandson of the Biblical Sennacherib, and son of Esarhaddon, and it seems that he had inherited from his fathers a library of Chaldean and Assyrian literature, written not on perishable paper or parchment, but on tablets of clay, and containing much ancient lore of the nations inhabiting the valleys of the Tigris and Euphrates. Assurbanipal, living when the Assyrian empire had attained to the acme of its greatness, had leisure to become a greater patron of learning than any preceding king. His scribes ransacked the record chambers of the oldest temples in the world; and Babel, Erech, Accad, and Ur had to yield up their treasures of history and theology to diligent copyists, who transcribed them in beautiful arrow-head characters on new clay tablets, and deposited them in the library of the  great king. It would appear that, at the same time, these documents were edited, archaic forms of expression translated, and lacunæ caused by decay or fracture repaired. They were also inscribed with legends stating the sources whence they had been derived.

The empire of Assyria went down in blood, and its palaces were destroyed with fire, but the imperishable clay tablets which had formed the treasure of their libraries remained, more or less broken it is true, among the ruins. Exhumed by Layard and Smith, they are now among the collections of the British Museum, and their decipherment is throwing a new and strange light on the cosmogony and religions of the early East. Though the date of the writing of these tablets is comparatively modern, being about the time of the later kings of Judah, the original records from which they were transcribed profess to have been very ancient—some of them about 1600 years before the time of Assurbanipal, so that they go back to a time anterior to that of the early Hebrew patriarchs. Their genuineness has been endorsed, in one case, by the discovery by Mr. Loftus, in the city of Senkereh, of an apparent original, bearing date about 1600 years before Christ, and other inscriptions of equal or greater antiquity have been found in the ruins of Ur, on the Euphrates. Nor does there seem any reason to doubt that the scribes of Assurbanipal faithfully transcribed the oldest records extant in their time. Their care and diligence are also shown by the fact that where different versions of these records existed in different cities, they have made copies of these variant manuscripts, instead of attempting to reduce them to one text. The subjects treated of in the Nineveh tablets are very various, but those that concern our present purpose are the documents relating to the creation, the fall of man, and the deluge, of which considerable portions have  been recovered, and have been translated by Mr. Smith.

These documents carry us back to a time when the Turanian religions had not yet been separated from the Semitic. The early Chaldeans, termed Cushites in the Bible, and who under Nimrod seem to have established the first empire in that region, are now known to have been Turanian; and among them apparently arose at a very early period a literature and a mythology. The Chaldeans were politically subjugated by the Semitic Assyrians, but they retained their religious predominance; and until a comparatively late period existed as a learned and priestly caste. To these primitive Chasdim were undoubtedly due the creation legends collected by the scribes of Assurbanipal. They were obtained in the old Chaldean cities, in the temples under the guardianship of Chaldean priests; and their date carries them back to a time anterior to the Assyrian conquest, and in which Chaldean kings still reigned. Here, then, we have an important connecting link between the cosmogonies of the Turanian and Semitic races; and leaving out of sight for the present the legends of the deluge and other matters allied to it, we may inquire as to the nature and contents of the Assyrian and Chaldean record of creation.

The Assyrian Genesis is similar in order and arrangement to that in our own Bible, and gives the same general order of the creative work. Its days, however, of creation, as indeed there is good internal evidence to prove those of Moses also are, seem to be periods or ages. It treats of the creation of gods, as well as of the universe, and thus introduces a polytheistic system; and it seems to recognize, like the Avesta, a primitive principle of evil, presiding over chaos, and subsequently introducing evil among men. These points may be illustrated by an extract from  Mr. Smith's translation. It relates to the earlier part of the work:

"When above were not raised the heavens,

And below on the earth a plant had not grown up

The deep also had not broken up its boundaries

Chaos (or water) Tiamat (the sea or abyss) was the producing mother

of them all

These waters at the beginning were ordained

But a tree had not grown a flower had not unfolded

When the gods had not sprung up any one of them

A plant had not grown and order did not exist

Were made also the great gods

The gods Lahma and Lahamu they caused to come * * *

And they grew * * *

The gods Sar and Kisar were made

A course of days and a long time passed

The god Anu * * *

The gods Sar and * * *"

Here the first existences are Chaos (Mummu, or confusion) and Tiamat, which is the Thalatth of Berosus, representing the sea or primitive abyss, but also recognized as a female deity or first mother. Then we have Lahma and Lahamu, which represent power or motion in nature, and are the equivalents of the Divine Spirit moving on the face of the waters in our Genesis. Next we have the production of Sar or Iloar and Kisar, representing the expanse or firmament. Sar is supposed to be the god Assur of the Assyrians, a great weather god, and after whom their nation and its founder were named. The next process is the creation of the heaven and the earth, represented by Anu and Anatu. Anu was always one of the greater gods, and was identified with the higher or starry heavens. In succeeding tablets to this we find Bel or Belus  introduced, as the agent in the creation of animals and of men; and he is the true Demiurgus or Mediator of the Assyrian system. Next we have the introduction of Hea or Saturn, who is the equivalent of the Biblical Adam, and of Ishtar, mother of men, who is the Isba or Eve of Genesis. The rest of this legend evidently relates to deified men, among whom are Merodach, Nebo, and other heroes.

The first remark that we may make on this Assyrian Genesis is that, while it resembles generally the Mosaic account of creation, it also strongly resembles the old cosmogonies of the Egyptians and Persians, and those of the widely scattered Turanians of Northern Asia and of America. As an extreme illustration of this, and to obviate the necessity of digression at this point of our inquiry, I introduce here some extracts from the Popul Vuh, or sacred book of the Quiché Indians of Central America, an undoubted product of prehistoric religion in the western continent. [5]

"And the heaven was formed, and all the signs thereof set in their angle and alignment, and its boundaries fixed toward the four winds by the Creator and Former, and Mother and Father of life and existence—he by whom all move and breathe, the Father and Cherisher of the peace of nations and of the civilization of his people—he whose wisdom has projected the excellence of all that is on the earth or in the lakes or in the sea."

"Behold the first word and the first discourse. There was yet no man nor any animal, * * * nothing was but the firmament. The face of the earth had not yet appeared over the peaceful sea, and all the space of heaven * * * nothing but immobility and silence in the night."

"Alone also the Creator, the Former, the Dominator, the Feathered Serpent—those that engender, those that give  being—they are upon the water like a growing light. They are enveloped in green and blue, and therefore their name is Gucumatz."[6]

"Lo now how the heavens exist, how exists also the Heart of Heaven; such is the name of God. It is thus that he is called. And they spake, they consulted together and meditated; they mingled their words and their opinions."

"And the creation [of the earth] was verily after this wise. Earth, they said, and on the instant it was formed; like a cloud or a fog was its beginning. Then the mountains rose over the water like great fishes; in an instant the mountains and the plains were visible, and the cypress and the pine appeared. Then was the Gucumatz filled with joy, crying out: Blessed be thy coming, O Heart of Heaven, Hurakan, Thunderbolt. Our work and our labor has accomplished its end."

This corresponds to the work of the first four creative days; and next details are given as to the introduction of animals, with which, however, the Creator is represented as dissatisfied, because they could not know or invoke the Creator. They are therefore condemned to be subject to be devoured one of another. Again there is a council in heaven, and the gods determine to make man. But he also is imperfect, for he has speech without intelligence: so he is condemned to be destroyed by water. A new council is held, and a second race of men produced; but this fails in the capacity for religious worship—"they forgot the Heart of Heaven." These were partly destroyed by fire and partly converted into apes. Lastly another council is held, and perfect men created. Then follows a remarkable series of stories relating to the early history and migrations of men.

It is known that similar creation myths existed among the  Mexicans and other early civilized nations of America, and in ruder and more grotesque forms even among the semi-barbarous and hunter tribes. Their connection with the ancient Semitic and Turanian revelations of Asia is unquestionable.

We have thus in the Assyrian Genesis a relic of early religious belief belonging to a period when such widely separated stocks as the Assyrian and American were still one: to a period, therefore, presumably long anterior to that of Moses. Yet at this very early period the central portions at least of the Turanian race had already devised some means of recording their traditions in writing—probably the arrow-head writing, afterwards used by the Assyrians, had already been invented. Again, at this early period a complex polytheism had already sprung up, and this was connected with cosmological ideas, inasmuch as the primitive abyss, the firmament, the starry heavens, the principle of life, were all subordinate gods; and so were also some of the earliest of the patriarchs of the human race. It is possible, however, that this was among the early Chaldeans an exoteric representation for the vulgar, and that the priestly caste may have understood it in a monotheistic sense. In any case, the idea of a Supreme Creator remains behind the whole. Farther, in the early Chaldean record we have a more detailed and expanded document than that of the Hebrew Genesis, probably intended for the popular ear, and to include as much as possible of the current mythology. As an example, I quote the following in relation to the creation of the moon, being apparently a part of the narrative of that creative period corresponding with the fourth day of Genesis:

"In its mass [that is, of the lower chaos] he made a boiling,

The God Uru [the moon] he caused to rise out, the night he overshadowed.

 To fix it also for the light of the night until the shining of the day,

That the month might not be broken and in its amount be regular.

At the beginning of the month at the rising of the night,

His horns are breaking through to shine in the heavens.

On the seventh day to a circle he begins to swell,

And stretches toward the dawn farther."

We now come to the historical connection of all this with Abraham and with the Hebrew Scriptures. The early life of the "Father of the Faithful" belongs to the time when Turanian and Semitic elements were mingled in the Euphratean valley. Himself of the stock of Shem, he dwelt in Ur of the Chaldees, a city in whose ruins, now known by the name of Mugheir, Chaldean inscriptions have been found of a date anterior to that of the patriarch. In the time of Abraham a polytheistic religion already existed in Ur, for we are told that his father "served other gods." Further, the legends of the creation and the deluge, and the antediluvian age, with the history of Nimrod and other postdiluvian heroes, existed in a written form; and, strange though this may seem, there can be little doubt that Abraham, before he left Ur of the Chaldees, had read the same creation legends that have so recently been translated and published by Mr. Smith. But Abraham's relation to these was of a peculiar kind. With a spiritual enlightenment beyond that of his age, he dissented from the Turanian animism and polytheism, and maintained that pure and spiritual monotheism which, according to the Bible, had been the original faith of the sons of Noah. But he was overborne by the tendencies of his time, and probably by the royal and priestly influence then dominant in Chaldea, and he went forth from his native land in search of a country where he might have freedom to worship God. It is thus that Abraham appears as the earliest  reformer, the first of those martyrs of conscience who fear not to differ from the majority, the father and prototype of the faithful of every age, and the earliest apostle of the monotheistic faith which still reigns among all the higher races of men.

Did Abraham take with him in his pilgrimage the records of his people? It is scarcely possible to doubt that he did, and this probably in a written form, but purified from the polytheism and inane imaginations accreted upon them; or perhaps he had access to still older and more primitive records anterior to the rise of the Turanian superstitions. In any case we may safely infer that Abraham and his tribe carried with them the substance of all that part of Genesis which contains the history of the world up to his time, and that this would be a precious heir-loom of his family, until it was edited and incorporated in the Pentateuch by his great descendant Moses. It seems plain, therefore, that the original prophet or seer to whom the narrative of creation was revealed lived before Abraham, but we need not doubt that the latter had the benefit of divine guidance in his noble stand against the idolatry of his age, and in his selection of the documents on which his own theology was based. These considerations help us to understand the persistence of Hebrew monotheism in the presence of the idolatries of Canaan and Egypt, since these were closely allied to the Chaldean system against which Abraham had protested. They also explain the recognition by Abraham, as co-religionists, of such monotheistic personages as Melchisedec, king of Salem. They further illustrate the nature of the religious basis in his people's beliefs on which Moses had to work, and on which he founded his theocratic system.

Before leaving this part of the subject, I would observe that the  view above given; while it explains the agreement between the Hebrew Genesis and other ancient religious beliefs, is in strict accordance with the teachings of Genesis itself. The history given there implies monotheism and knowledge of God as the Creator and Redeemer, in antediluvian and early postdiluvian times, a decadence from this into a systematic polytheism at a very early date, the protest and dissent of Abraham, his call of God to be the upholder of a purer faith, and the maintenance of that faith by his descendants. Besides this, any careful reader of Genesis and of the book of Job, which, whatever its origin, must be more ancient than the Mosaic law, will readily discover indications that Abraham and the patriarchs were in the possession of documents and traditions of the same purport with those in the early chapters of Genesis, and that these were to them their only sacred literature. The reader of the Pentateuch must carry this idea with him, if he would have any clear conception of the unity and symmetry of these remarkable books.

THE MOSAIC GENESIS.

In the period of 400 years intervening between Abraham's departure from Ur and the exodus of Israel from Egypt, no great prophetic mind, like that of the Father of the Faithful, appeared among the Hebrews. But then arose Moses, the greatest figure in all antiquity before the advent of Christ, and who was destined to give permanence and world-wide prevalence to the faith for which Abraham had sacrificed so much. Under the leadership of Moses, the Abrahamidæ, now reduced to the condition of a serf population, emancipated themselves from Egyptian bondage, and, after forty years of wandering desert life, settled themselves permanently on the hills and in the valleys of Palestine. The voice of the ruling race, indistinctly conveyed to us from that  distant antiquity, maintains that the fugitive slaves were an abject and contemptible herd; but the leader of the exodus informs us that, though cruelly trodden down by a haughty despot, they were of noble parentage, the heirs of high hopes and promises. Their migration is certainly the most remarkable national movement in the world's history—remarkable, not merely in its events and immediate circumstances, but in its remote political, literary, and moral results. The rulers of Egypt, polished, enlightened, and practical men, were yet the devotees of a complicated system of hero and animal worship, like that from which Abraham dissented, and derived in great part from the "animism" which caused some of the oldest nations of the world to associate a spiritual indwelling with the natural objects surrounding them; or, if they had ceased to believe in this, they had sunk into a materialistic devotion to the good things of the present world, combined with a superstitious belief in the efficacy of priestly absolution.

The slaves, leaving all this behind them, rose in their religious opinions to the pure and spiritual monotheism of the great father of their race; and their leader presented to them a law unequalled up to our time in its union of justice, patriotism, and benevolence, and established among them, for the first time in the world's history, a free constitutional republic. Nor is this all; unexampled though such results are elsewhere in the case of serfs suddenly emancipated. The Hebrew lawgiver has interwoven his institutions in a great historical composition, including the grand and simple cosmogony of the patriarchs, a detailed account of the affiliation and ethnological relations of the races of men, and a narrative of the fortunes of his own people; intimating not only that they were a favored and chosen race, but that of them was to arise a great Deliverer, who would  bless all nations with pardon and with peace,  [7] and would solve once for all those great problems of the relations of man to God and the unseen world, which in the time of Moses as in our own were the most momentous of all, and gave to questions of origins all their practical value.

The lawgiver passed to his rest. His laws and literature, surviving through many vicissitudes, have produced in each succeeding age a new harvest of poetry and history, leavened with their own spirit. In the mean time the learning and the superstition of Egypt faded from the eyes of men. The splendid political and military organizations of Assyria, Babylon, Persia, and Macedon arose and crumbled into dust. The wonderful literature of Greece blazed forth and expired. That of Rome, a reflex and copy of the former, had reached its culminating point; and no prophet had arisen among any of these Gentile nations to teach them the truth of God. The world, with all its national liberties crushed out, its religion and its philosophy corrupted and enfeebled to the last degree by an endless succession of borrowings and intermixtures, lay prostrate under the iron heel of Rome. Then appeared among the now obscure remnant of Israel, one who announced himself as the Prophet like unto Moses, promised of old; but a prophet whose mission it was to redeem not Israel only, but the whole world, and to make all who will believe, children of faithful Abraham. Adopting the whole of the sacred literature of the Hebrews, and proving his mission by its  words, he sent forth a few plain men to write its closing books, and to plant it on the ruins of all the time-honored beliefs of the nations—beliefs supported by a splendid and highly organized priestly system and by despotic power, and gilded by all the highest efforts of poetry and art.

The story is a very familiar one; but it is marvellous beyond all others. Nor is the modern history of the Bible less wonderful. Exhumed from the rubbish of the Middle Ages, it has entered on a new career of victory. It has stimulated the mind of modern Europe to all its highest efforts, and has been the charter of its civil and religious liberties. Its wondrous revelation of all that man most desires to know, in the past, in the present, and in his future destinies, has gone home to the hearts of men in all ranks of society and in all countries. In many great nations it is the only rule of religious faith. In every civilized country it is the basis of all that is most valuable in religion. Where it has been withheld from the people, civilization in its highest aspects has languished, and superstition, priestcraft, and tyranny have held their ground or have perished under the assaults of a heartless and inhuman infidelity. Where it has been a household book, education has necessarily flourished, liberty has taken root, and the higher nature of man has been developed to the full. Driven from many other countries by tyrannical interference with liberty of thought and discussion, or by a short-sighted ecclesiasticism, it has taken up its special abode with the greatest commercial nations of our time; and, scattered by their agency broadcast over the world, it is read by every nation under heaven in its own tongue, and is slowly but surely preparing the way for wider and greater changes than any that have heretofore resulted from its influence. Explain it as we  may, the Bible is a great literary miracle; and no amount of inspiration or authority that can be claimed for it is more strange or incredible than the actual history of the book. Yet no book has ever thrown itself into so decided antagonism with all the great forces of evil in the world. Tyranny hates it, because the Bible so strongly maintains the individual value and rights of man as man. The spirit of caste dislikes it for the same reason. Anarchical license, on the other hand, finds nothing but discouragement in it. Priestcraft gnashes its teeth at it, as the very embodiment of private judgment in religion, and because it so scornfully ignores human authority in matters of conscience, and human intervention between man and his Maker. Skepticism sneers at it, because it requires faith and humility, and threatens ruin to the unbeliever. It launches its thunders against every form of violence or fraud or allurement that seeks to profit by wrong or to pander to the vices of mankind; all these consequently are its foes. On the other hand, by its uncompromising stand with reference to certain scientific and historical facts, it has appeared to oppose the progress of thought and speculation; though, as we shall see, it has been unfairly accused in this last respect.

With its antagonism to the evil that is in the world we have at present nothing to do, except to caution the student of this venerable literature against the prejudices which interested and unscrupulous foes seek to cultivate. Its doctrine of the origin of man and of the world, and the relation of this to modern scientific and historical results, is that which now claims our attention; and this more especially in the relation which the Mosaic cosmogony, considered as an early revelation from God, may be found to bear to the facts which modern scientific research has elicited from the universe itself. The aspects in which  apparent conflicts present themselves are threefold. At one time it was not unusual to impugn the historical accuracy of the Pentateuch on the evidence of the Greek historians; and on many points scarcely any corroborative evidence could be cited in favor of the Hebrew writers. In our own time much of this difficulty has been removed, and an immense amount of learned research has been reduced to waste paper, by the circumstance that the monuments of Egypt and Assyria have risen up to bear testimony in favor of the Bible; and scarcely any sane man now doubts the value of the Hebrew history. The battle-ground has in consequence been shifted farther back, to points concerning the affiliation of the races of men, the absolute antiquity of man's residence on the earth, and the condition of prehistoric men; questions on which we can scarcely expect to find, at least for a long time, any decisive monumental or scientific evidence. Secondly, the Bible commits itself to certain cosmological doctrines and statements respecting the system of nature, and details of that system, more or less approaching to the domain which geology occupies in its investigations of the past history of the earth; and at every stage in the progress of modern science, independently of the mischief done by smatterers and skeptics, earnest bigotry on the one hand, and earnest scientific enthusiasm on the other, have come into collision. One stumbling-block after another has, it is true, been removed by mutual concession and farther enlightenment, and by the removal of false traditional interpretations of the sacred records, as well as by farther discoveries in relation to nature. But the field of conflict has thereby apparently only changed; and we still have some Christians in consequence regarding the revelations of natural science with suspicion, and some scientific men cherishing a sullen resentment against what they  regard as an intolerant intermeddling of theology with the domain of legitimate investigation. Lastly, the great growth of physical science, and the tendency to take partial views of the universe as if it were comprehended in mere matter and force, with similarly partial views of the doctrines of continuity and the conservation of forces, along with the growth of a belief in spontaneous evolution as a philosophical dogma, have placed many scientific minds in a position which makes them treat the whole question of the origin and destiny of man and of the world with absolute indifference.

There can nevertheless be no question that the whole subject is at the present moment in a more satisfactory state than ever previously; that much has been done for the solution of difficulties; that many theologians admit the great service which in many cases science has rendered to the interpretation of the Bible, and that most naturalists feel themselves free from undue trammels. Above all, there is a very general disposition to admit the distinctness and independence of the fields of revelation and natural science, the possibility of their arriving at some of the same truths, though in very different ways, and the folly of expecting them fully and manifestly to agree in the present state of our information. The literature of this kind of natural history has also become very extensive, and there are few persons who do not at least know that there are methods of reconciling the cosmogony of Moses with that obtained from the study of nature. For this very reason the time is favorable for an unprejudiced discussion of the questions involved; and for presenting on the one hand to naturalists a summary of what the Bible does actually teach respecting the early history of the earth and man, and on the other to those whose studies lie in the book which they regard as the Word of God, rather than in the  material universe which they regard as his work, a view of the points in which the teaching of the Bible comes into contact with natural science at its present stage of progress. These are the ends which I propose to myself in the following pages, and which I shall endeavor to pursue in a spirit of fair and truthful investigation; having regard on the one hand to the claims and influence of the venerable Book of God, and on the other to the rights and legitimate results of modern scientific inquiry.

The plan which I have proposed to myself in this part of my subject is to take the statements of Genesis in their order, and consider what they import, and how they appear to harmonize with what we know from other sources. This will occupy some space, but it will save time in dealing with the remaining parts of the subject. Before entering upon it, I propose to devote one chapter to the answers to three questions which concern the whole doctrine of revealed religion, whether Semitic, Turanian, or Aryan. These are: (1) Why the origin of things should be revealed; (2) How it could be revealed; and (3) What would require to be revealed in order to form the basis of a rational theism.




CHAPTER II.



OBJECTS AND NATURE OF A REVELATION OF ORIGINS.
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 "There are two books from which I collect my divinity; besides that written one of God, another of his servant nature—that universal and public manuscript that lies expansed unto the eyes of all."—Sir T. Browne.

There are some questions, simple enough in themselves, respecting the general character and object of the references to nature and creation in the Scriptures, which yet are so variously and vaguely answered that they deserve some consideration before entering on the detailed study of the subject. These are: (1) The object of the introduction of such subjects into the Hebrew sacred books—the why of the revelation of origins. (2) The origin, character, and structure of the narrative of creation and other cosmological statements in those books—the how of the revelation. (3) The character of the Biblical cosmogony, and general views of nature to which it leads—the what of the revelation.

(1) The Object of the Introduction of a Cosmogony in the Bible.—Man, even in his rudest and most uncivilized state, does not limit his mental vision to his daily wants. He desires to live not merely in the present, but in the future also and the past. This is a psychological peculiarity which, as much as any other, marks his separation from the lower animals, and which in his utmost degradation he never wholly loses. Whatever may be fancied as to imagined prehistoric nations, it is certain that no people now existing, or historically known to us, is so rude as  to be destitute of some hopes or fears in reference to the future, some traditions as to the distant past. Every religious system that has had any influence over the human mind has included such ideas. Nor are we to regard this as an accident. It depends on fixed principles in our constitution, which crave as their proper aliment such information; and if it can not be obtained, the mind, rather than want it, invents for itself. We might infer from this very circumstance that a true religion, emanating from the Creator, would supply this craving; and might content ourselves with affirming that, on this ground alone, it behooved revelation to have a cosmogony.

But the religion of the Hebrews especially required to be explicit as to the origin of the earth and all things therein. Its peculiar dogma is that of one only God, the Creator, requiring the sole homage of his creatures. The heathen for the most part acknowledged in some form a supreme god, but they also gave divine honors to subordinate gods, to deceased ancestors and heroes, and to natural phenomena, in such a manner as practically to obscure their ideas of the Creator, or altogether to set aside his worship. The influence of such idolatry was the chief antagonism which the Hebrew monotheism had to encounter; and we learn from the history of the nation how often the worshippers of Jehovah were led astray by its allurements. To guard against this danger, it was absolutely necessary that no place should be left for the introduction of polytheism, by placing the whole work of creation and providence under the sole jurisdiction of the One God. Moses consequently takes strong ground on these points. He first insists on the creation of all things by the fiat of the Supreme. Next he specifies the elaboration and arrangement of all the powers of inanimate nature, and the introduction of every  form of organic existence, as the work of the same First Cause. Lastly, he insists on the creation of a primal human pair, and on the descent from them of all the branches of the human race, including of course those ancestors and magnates who up to his time had been honored with apotheosis; and on the same principle he explains the golden age of Eden, the fall, the cherubic emblems, the deluge, and other facts in human history interwoven by the heathen with their idolatries. He thus grasps the whole material of ancient idolatry, reduces it within the compass of monotheism, and shows its relation to the one true primitive religion, which was that not only of the Hebrews, but of right that of the whole world, whose prevailing polytheism consisted in perversions of its truth or unity. For such reasons the early chapters of Genesis are so far from being of the character of digressions from the scope and intention of the book, that they form a substratum of doctrine absolutely essential to the Hebrew faith, and equally so to its development in Christianity.

The references to nature in the Bible, however, and especially in its poetical books, far exceed the absolute requirements of the reasons above stated; and this leads to another and very interesting view, namely, the tendency of monotheism to the development of truthful and exalted ideas of nature. The Hebrew theology allowed no attempt at visible representations of the Creator or of his works for purposes of worship. It thus to a great extent prevented that connection of imitative art with religion which flourished in heathen antiquity, and has been introduced into certain forms of Christianity. But it cultivated the higher arts of poetry and song, and taught them to draw their inspiration from nature as the only visible revelation of Deity.  Hence the growth of a healthy "physico-theology," excluding all idolatry of natural phenomena, and all superstitious dread of them as independent powers, but inviting to their examination as manifestations of God, and leading to conceptions of the unity of plan in the cosmos, of which polytheism, even in its highest literary efforts, was quite incapable. In the same manner the Bible has always proved itself an active stimulant of natural science, connecting such studies, as it does, with our higher religious sentiments; while polytheism and materialism have acted as repressive influences, the one because it obscures the unity of nature, the other because, in robbing it of its presiding Divinity, it gives a cold and repulsive, corpse-like aspect, chilling to the imagination, and incapable of attracting the general mind.

Naturalists should not forget their obligations to the Bible in this respect, and should on this very ground prefer its teachings to those of modern pantheism and positivism, and still more to those of mere priestly authority. Very few minds are content with simple materialism, and those who must have a God, if they do not recognize the Jehovah of the Hebrew Scriptures as the Creator and Supreme Ruler of the universe, are too likely to seek for him in the dimness of human authority and tradition, or of pantheistic philosophy; both of them more akin to ancient heathenism than to modern civilization, and in their ultimate tendencies, if not in their immediate consequences, quite as hostile to progress in science as to evangelical Christianity.

Every student of human nature is aware of the influence in favor of the appreciation of natural beauty and sublimity which the Bible impresses on those who are deeply imbued with its teaching; even where that same teaching has induced what may be regarded as a puritanical dislike of imitative art, at least in its  religious aspects. On the other hand, naturalists can not refuse to acknowledge the surpassing majesty of the views of nature presented in the Bible. No one has expressed this better than Humboldt: "It is characteristic of the poetry of the Hebrews that, as a reflex of monotheism, it always embraces the universe in its unity, comprising both terrestrial life and the luminous realms of space; it dwells but rarely on the individuality of phenomena, preferring the contemplation of great masses. The Hebrew poet does not depict nature as a self-dependent object, glorious in its individual beauty, but always as in relation or subjection to a higher spiritual power. Nature is to him a work of creation and order—the living expression of the omnipresence of the Divinity in the visible world." In reference to the 104th Psalm, which may be viewed as a poetical version of the narrative of creation in Genesis, the same great writer remarks: "We are astonished to find in a lyrical poem of such a limited compass, the whole universe—the heavens and the earth—sketched with a few bold touches. The calm and toilsome life of man, from the rising of the sun to the setting of the same, when his daily work is done, is here contrasted with the moving life of the elements of nature. This contrast and generalization in the conception of the mutual action of natural phenomena, and the retrospection of an omnipresent invisible Power, which can renew the earth or crumble it to dust, constitute a solemn and exalted rather than a gentle form of poetic creation."  [8]

If we admit the source of inspiration claimed by the Hebrew poets, we shall not be surprised that they should thus write of  nature. We shall only lament that so many pious and learned interpreters of Scripture have been too little acquainted with nature to appreciate the natural history of the Book of God, or adequately to illustrate it to those who depend on their teaching; and that so many naturalists have contented themselves with wondering at the large general views of the Hebrew poets, without considering that they are based on a revelation of the nature and order of the creative work which supplied to the Hebrew mind the place of those geological wonders which have astonished and enlarged the minds of modern nations. A modern divine, himself well read in nature, truly says: "If men of piety were also men of science, and if men of science were to read the Scriptures, there would be more faith on the earth and also more philosophy."  [9] In a similar strain the patient botanist of the marine algæ thus pleads for the joint claims of the Bible and nature: "Unfortunately it happens that in the educational course prescribed to our divines natural history has no place, for which reason many are ignorant of the important bearings which the book of nature has on the book of revelation. They do not consider, apparently, that both are from God—both are his faithful witnesses to mankind. And if this be so, is it reasonable to suppose that either, without the other, can be fully understood? It is only necessary to glance at the absurd commentaries in reference to natural objects which are to be found in too many annotations of the Holy Scriptures to be convinced of the benefit which the clergy would themselves derive from a more extended study of the works of creation. And to missionaries especially, a minute familiarity with natural objects must be a powerful assistance in awakening the attention of the savage, who, after  his manner, is a close observer, and likely to detect a fallacy in his teacher, should the latter attempt a practical illustration of his discourse without sufficient knowledge. These are not days in which persons who ought to be our guides in matters of doctrine can afford to be behind the rest of the world in knowledge; nor can they safely sneer at the knowledge which puffeth up, until, like the apostle, they have sounded its depths and proved its shallowness."  [10] It is truly much to be desired that divines and commentators, instead of trying to distort the representations of nature in the Bible into the supposed requirements of a barbarous age, or of setting aside modern discoveries as if they could have no connection with Scripture truth, would study natural objects and laws sufficiently to bring themselves in this respect to the level of the Hebrew writers. Such knowledge would be cheaply purchased even by the sacrifice of a part of their verbal and literary training. It is well that this point is now attracting the attention of the Christian world, and it is but just to admit that some of our more eminent religious writers have produced noble examples of accurate illustrations of Scripture derived from nature. In any case, the Bible itself can not be charged with any neglect of the claims of nature or with any narrow tendency to place material and spiritual things in antagonism to one another.

Another reason why a revelation from God must deal with the origins of things, is that such revelation is, like creation, in its own nature progressive. It is given little by little to successive generations of men, and must proceed from the first rudiments of religious truth onward to its higher developments with the growth of humanity from age to age. Hence the teachings  in the early chapters of Genesis are of the simplest and most child-like character, and the first of these early teachings is necessarily that of God the Creator, just as our elementary catechisms for children have been wont to begin with the question, "Who made you?" In this way man is led in the most direct and simple way to the feet of the Universal Father, and a foundation is laid whereon further religious teaching adapted to the growth of the individual mind and to the growing complications of human society can be built. But again, alike in the earliest and simplest as in the more advanced states of the human mind, if spiritual things are to be taught, it must be through the medium of material things. We have no language to express in any direct way spiritual truths; they must be given to us in terms of the natural. We have not yet learned the tongue of the immortals, and probably can not learn it in this world. The word "spirit" itself, which we borrow from the Latin, the Greek Pneuma, the Hebrew Ruah, primarily all agree in signifying breath or wind. We have to speak of our own breath when we mean our spiritual nature, of God's breath when we mean his spiritual nature, and so of all other things not obvious to our senses. There is constant danger in this that the material shall be taken for the spiritual of which it is the symbol, the figure for the reality, the creature for the Creator, and this danger is best counteracted by a decided testimony in relation to the origin of all material things in the will of the spiritual and eternal God. Thus the Bible writers are enabled to use a free and bold manner of speech respecting divine things. Their expressions at one time appear pantheistic and at another anthropomorphic; they see God in every thing, and use with the utmost freedom natural emblems to indicate his perfections and procedure, and our relations to  him. In this way there is life and action in their teaching, and it is removed as far as possible from a dry, abstract theology, while equally remote from any tinge of idolatry or superstition.

It may, however, be objected that by the introduction of a cosmogony the Bible exposes itself to a conflict with science, and that thereby injury results both to science and to religion. This is a grave charge, and one that has evidently had much weight with many minds, since it has been the subject of entire treatises designed to illustrate the history of the conflict or to explain its nature. The revelation of God's will to man for his moral guidance, if necessary at all, was necessary before the rise of natural science. Men could not do without the knowledge of the unity of nature and of the unity of God, until these great truths could be worked out by scientific induction. Perhaps they might never have been so worked out. Therefore a revealed book of origins has a right to precedence in this matter. Nor need it in any way come into conflict with the science subsequently to grow up. Science does not deal so much with the origin of nature as with its method and laws, and all that is necessary on the part of a revelation, to avoid conflict with it, is to confine itself to statements of phenomena and to avoid hypotheses. This is eminently the course of the Bible. In its cosmogony it shuns all embellishments and details, and contents itself with the fact of creation and a slight sketch of its order; and in their subsequent references to nature the sacred writers are strictly phenomenal in their statements, and refer every thing directly to the will of God, without any theory as to secondary causes and relations. They are thus decided and positive on the points with reference to which it behooves revelation to testify, and absolutely non-committal on the points which belong to the exclusive domain of science.

 What, then, are we to say of the imaginary "conflict of science with religion," of which so much has been made? Simply that it results largely from misapprehension and from misuse of terms. True religion, which consists in practical love to God and to our fellow-men, can have no conflict with science. True science is its fast ally. The Bible, considered as a revelation of spiritual truth to man for his salvation and enlightenment, can have no conflict with science. It promotes the study of nature, rendering it honorable by giving it the dignity of an inquiry into the ways of God, and rendering it safe by separating it from all ideas of magic and necromancy. It gives a theological basis to the ideas of the unity of nature and of natural law. The conflict of science, when historically analyzed, is found to have been fourfold—with the Church, with theology, with superstition, and with false or imperfect science and philosophy. Religious men may have identified themselves from time to time with these opponents, but that is all; and much more frequently the opposition has been by bad men more or less professing religious objects. Organizations calling themselves "the Church," and whose warrant from the Bible is often of the slenderest, have denounced and opposed and persecuted new scientific truths; but they have just as often denounced the Bible itself, and religious doctrines founded on it. Theology claims to be itself one of the sciences, and as such it is necessarily imperfect and progressive, and may at any time be more or less in conflict with other sciences; but theology is not religion, and may often have very little in common either with true religion or the Bible. When discussions arise between theology and other sciences, it is only a pity that either side should indulge in what has been called the odium theologicum, but which is unfortunately not confined to divines.  Superstition, considered as the unreasonable fear of natural agencies, is a passive rather than an active opponent of science. But revelation, which affirms unity, law, and a Father's hand in nature, is the deadly foe of superstition, and no people who have been readers of the Bible and imbued with its spirit have ever been found ready to molest or persecute science. Work of this sort has been done only by the ignorant, superstitious, and priest-ridden votaries of systems which withhold the Bible from the people, and detest it as much as they dislike science. Perhaps the most troublesome opposition to science, or rather to the progress of science, has sprung from the tenacity with which men hold to old ideas. These, which may have been at one time the best science attainable, root themselves in popular literature, and even in learned bodies and in educational books and institutions. They become identified with men's conceptions both of nature and religion, and modify their interpretations of the Bible itself. It thus becomes a most difficult matter to wrench them from men's minds, and their advocates are too apt to invoke in their defense political, social, and ecclesiastical powers, and to seek to support them by the authority of revelation, when this may perhaps be quite as favorable to the newer views opposed to them. All these conflicts are, however, necessary incidents in human progress, which comes only by conflict; and there is reason to believe that they would be as severe in the absence of revealed religion as in its presence, were it not that the absence of revelation seems often to produce a fixity and stagnation of thought unfavorable to any new views, and consequently to some extent to any intellectual conflict. It has been, indeed, to the disinterment of the Bible in the Reformation of the fifteenth century that the world owes, more than to any other cause, the immense growth of modern science, and the  freedom of discussion which now prevails. The Protestant idea of individual judgment in matters of religion is thoroughly Biblical, for the Bible everywhere appeals to men in this way; and this idea is the strongest guarantee that the world possesses for intellectual liberty in other matters.

We conclude, therefore, on all these grounds, that it was necessary that a revelation from God should take strong and positive ground on the question of the origin of the universe.

(2) The Origin, Method, and Structure of the Scriptural Cosmogony.—A respectable physicist, but somewhat shallow naturalist and theologian, whose works at one time attracted much attention, has said of the first chapter of Genesis: "It can not be history—it may be poetry." Its claims to be history we shall investigate under another head, but it is pertinent to our present inquiry to ask whether it can be poetry. That its substance or matter is poetical no one who has read it once can believe; but it can not be denied that in its form it approaches somewhat to that kind of thought-rhythm or parallelism which gives so peculiar a character to Hebrew poetry. We learn from many Scripture passages, especially in the Proverbs, that this poetical parallelism need not necessarily be connected with poetical thought; that in truth it might be used, as rhyme is sometimes with us, to aid the memory. The oldest acknowledged verse in Scripture is a case in point. Lamech, who lived before the flood, appears to have slain a man in self-defense, or at least in an encounter in which he himself was wounded; and he attempts to define the nature of the crime in the following words:

"Adah and Zillah, hear my voice;

Ye wives of Lamech, hearken to my speech:—

I have slain a man to my wounding,

 And a young man to my hurt;

If Cain shall be avenged sevenfold,

Truly Lamech seventy and seven fold."

All this is prosaic enough in matter, but the form into which it is thrown gives it a certain dignity, and impresses it on the memory; which last object was probably what the author of this sole fragment of antediluvian literature had in view. He succeeded too—for the sentiment was handed down, probably orally; and Moses incorporates it in his narration, perhaps on account of its interest as the first record of the distinction between willful murder like that of Cain, and justifiable homicide. It is interesting also to observe the same parallelism of style, no doubt with the same objects, in many old Egyptian monumental inscriptions, which, however grandiloquent, are scarcely poetical.  [11] It also appears in that ancient record of creation and the deluge recently rescued from the clay tablets of Nineveh.

Now in the first chapter of Genesis, and the first three verses of chapter second, being the formal general narrative of creation, on which, as we shall see, every other statement on the subject in the Bible is based, we have this peculiar parallelism of style. If we ask why, the answer must, I think, be—to give dignity and symmetry to what would otherwise be a dry abstract, and still more to aid memory. This last consideration, perhaps indicating that this chapter, like the apology of Lamech, had been handed down orally for a long period, connects itself with the theory of the pre-Abrahamic origin of these documents to which reference has already been made.

The form of the narrative, however, in no way impairs its  precision or accuracy of statement. On this Eichhorn well says: "There lies at the foundation of the first chapter a carefully designed plan, all whose parts are carried out with much art, whereby its appropriate place is assigned to every idea;" and we may add, whereby every idea is expressed in the simplest and fewest words, yet with marvellous accuracy, amounting to an almost scientific precision of diction, for which both the form into which it is thrown and the homogeneous and simple character of the Hebrew language are very well adapted. Much of this indeed remains in the English version, though our language is less perfectly suited than the Hebrew for the concise announcement of general truths of this description. Our translators have, however, deviated greatly from the true sense of many important words, especially where they have taken the Septuagint translation for their guide, as in the words "firmament," "whales," "creeping things," etc. These errors will be noticed in subsequent pages. In the mean time I may merely add that the labors of the ablest Biblical critics give us every reason to conclude that the received text of Genesis preserves, almost without an iota of change, the beautiful simplicity of its first chapter; and that we now have it in a more perfect state than that in which it was presented to the translators of most of the early versions. It must also be admitted that the object in view was best served by that direct reference to the creative fiat, and ignoring of all secondary causes, which are conspicuous in this narrative. This is indeed the general tone of the Bible in speaking of natural phenomena; and this mode of proceeding is in perfect harmony with its claims to divine authority. Had not this course been chosen, no other could have been adopted, in strict consistency with truth, short of a full revelation of the whole  system of nature, in the details of all its laws and processes. This we now know would have been impossible, and, if possible, useless or even mischievous.

Regarded from this point of view—the plenary inspiration of the book—the Scriptural references to creation profess to furnish a very general outline, for theological purposes, of the principal features of a vast region unexplored when they were written, and into which human research has yet penetrated along only a few lines. Natural science, in following out these lines of observation, has reached some of the objects delineated in the Scriptural sketch; of others it has obtained distant glimpses; many are probably unknown, and we can appreciate the true value and dimensions relatively to the whole of very few. So vast indeed are the subjects of the bold sketch of the Hebrew prophet, that natural science can not pretend as yet so to fill in the outline as quite to measure the accuracy of its proportions. Yet the lines, though few, are so boldly drawn, and with so much apparent unity and symmetry, that we almost involuntarily admit that they are accurate and complete. This may appear to be underrating the actual progress of science relatively to this great foreshadowing outline; but I know that those most deeply versed in the knowledge of nature will be the least disposed to quarrel with it, whatever skepticism they may entertain as to the greater general completeness of the inspired record.

Another point which deserves a passing notice here is the theory of Dr. Kurtz and others, that the Mosaic narrative represents a vision of creation, analogous to those prophetic visions which appear in the later books of Scripture. This is beyond all question the most simple and probable solution of the origin of the document, when viewed as inspired, but we shall have to recur to it on a future page.

 But with respect to the precise origin of this cosmogony, the question now arises, Is it really in substance a revelation from God to man? We must not disguise from ourselves that this deliberate statement of an order of creation in so far challenges comparison with the results of science, and this in a very different way from that which applies to the incidental references to nature in the Bible. Further, inasmuch as it relates to events which transpired before the creation of man, it is of the nature of prophecy rather than of history. It is, in short, either an inspired revelation of the divine procedure in creation, or it is a product of human imagination or research, or a deliberate fraud.

To no part of the Bible do these alternatives more strictly apply than to its first chapter. This "can not be history" in the strict acceptation of the term. It relates to events which no human eye witnessed, respecting which no human testimony could give any information. It represents the creation of man as the last of a long series of events, of which it professes to inform us. The knowledge of these events can not have been a matter of human experience. If at all entitled to confidence, the narrative must, therefore, be received as an inspired document, not handed down by any doubtful tradition, but existing as originally transfused into human language from the mind of the Author of nature himself. This view is in no way affected by the hypothesis, already mentioned, that the first chapters of Genesis were compiled by Moses from more ancient documents. This merely throws back the revelation to a higher antiquity, and requires us to suppose the agency of two inspired men instead of one.

It would be out of place here to enter into any argument for the inspiration of Scripture, or to attempt to define the nature of that inspiration. I merely wish to impress on the mind of the  reader that without the admission of its reality, or at least its possibility, our present inquiry becomes merely a matter of curious antiquarian research. We must also on this ground distinguish between the claims of the Scriptures and those of tradition or secular history, when they refer to the same facts. The traditions and cosmogonies of some ancient nations have many features in common with the Bible narrative; and, on the supposition that Moses compiled from older documents, they may be portions of this more ancient sacred truth, but clothed in the varied garments of the fanciful mythological creeds which have sprung up in later and more degenerate times. Such fragments may safely be received as secondary aids to the understanding of the authentic record, but it would be folly to seek in them for the whole truth. They are but the scattered masses of ore, by tracing which we may sometimes open up new and rich portions of the vein of primitive lore from which they have been derived. It is, however, quite necessary here formally to inquire if there are any hypotheses short of that of plenary inspiration which may allow us to attach any value whatever to this most ancient document. I know but two views of this kind that are worthy of any attention.
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