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    This work pursues a persistent question—what is the nature of the human mind, and how do its operations, cultivated by habit and tested in society, issue in conduct, knowledge, and invention, thereby shaping both the individual and the common world, and with what duties and hopes such power should be exercised; it traces capacities and limits, the pathways by which ideas become actions and discoveries become institutions, asking how improvement is possible without ignoring constraint, and how judgment may be formed amid custom, accident, and the allure of authority, all in pursuit of a sober account of what we may become and what we owe one another.

Thoughts on Man, His Nature, Productions and Discoveries is a collection of essays by the English philosopher and novelist William Godwin, first published in 1831. Situated in the intellectual climate of early nineteenth-century Britain, it belongs to the tradition of reflective, general-interest moral and literary philosophy rather than to academic or technical treatise. The book has no single narrative setting; its arena is the mind observed in daily life, in study, and in society. Readers encounter a seasoned writer examining the conditions of human conduct and creativity at a time when debates about education, reform, science, and taste were reshaping public discourse.

Across its essays, the book ranges widely yet methodically. Godwin considers how attention, habit, and intention guide our actions; how memory and imagination collaborate in invention; how learning, conversation, and reading cultivate judgment; and how social arrangements influence the uses of talent. The voice is measured, rational, and patient, preferring careful distinctions to sweeping declarations. Examples are drawn from common experience and from the history of letters and discovery, but always in service of plain argument. The mood is reflective and humane, presenting inquiry as a form of self-government and offering readers the steady cadence of a moralist thinking aloud.

Several recurring themes organize the collection. One is the possibility and limit of human improvement: the idea that progress depends less on flashes of innate genius than on sustained effort, favorable circumstances, and disciplined attention, while acknowledging the obstacles posed by temperament, chance, and social constraint. Another is moral psychology: the analysis of motives, self-love and benevolence, and the formation of character through choice and example. A third is the public life of ideas: how discoveries emerge, how they are communicated, and how institutions either foster or hinder their adoption. Throughout, the essays press for independent judgment joined with civic responsibility.

Contemporary readers may find particular resonance in this emphasis on cultivation over mystique. Questions about how talent is developed, what education should aim at, how creativity relates to collaboration and infrastructure, and how technological change affects moral life remain vital. By tracing the routes from private thought to public consequence, the essays invite scrutiny of current assumptions about merit, expertise, and influence. The book also encourages patience and intellectual hospitality in a fast-moving age, asking how we might weigh novelty against tested wisdom, and how to distinguish durable improvement from fashionable haste without retreating into cynicism.

As a later work by an author long engaged in political and ethical debate, the book distills decades of reflection into compact, accessible studies. It complements Godwin’s earlier arguments about justice and society by shifting attention from institutional blueprints to the habits and capacities of persons who inhabit them. The method is eclectic yet coherent: empirical observation, historical illustration, and clear-headed reasoning, without the scaffolding of a systematic philosophy. What readers receive is not a doctrine but a sustained practice of inquiry—an invitation to test claims, compare cases, and refine principles in light of experience and conscience.

Approached as a whole or sampled essay by essay, the volume offers a deliberate reading experience that rewards attentiveness. Its pacing encourages reflection between pieces, allowing questions to gather and answers to evolve. The prose is formal yet unpretentious, aiming at clarity over ornament, and its arguments favor persuasion by accumulation rather than by flourish. For newcomers to Godwin, it provides a gateway into his concerns with reason, freedom, and the social uses of knowledge. For seasoned readers of moral and intellectual history, it supplies a lucid window onto early nineteenth-century debates that continue to inform how we live and learn.
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    Thoughts on Man, His Nature, Productions and Discoveries is a collection of essays in which William Godwin surveys the powers, habits, and works of humanity. He arranges his reflections to move from the constitution of mind to the fruits of intellect and social life. The tone is analytical and explanatory, drawing on observation, examples, and comparisons rather than system building. Godwin sets out to describe how people think, act, create, and learn, and how these processes, taken together, yield the arts, sciences, and institutions. The volume provides a broad map of human capability, attentive to both limits and the avenues of improvement available to ordinary experience.

The opening essays address the nature of mind and the relation between mental and bodily conditions. Godwin distinguishes the operations of understanding, feeling, and volition, and considers how motives, attention, and reflection guide conduct. He examines belief and evidence, the weight of testimony, and the errors that arise from haste, prejudice, or sensation untested by inquiry. In discussing liberty of action and the sway of motives, he describes responsibility as grounded in character shaped over time. These chapters establish the framework for later discussions by clarifying how judgment is formed, how habits are built, and how error can be corrected through steadier application of the understanding.

From foundations of mind, Godwin turns to the growth of the faculties. He contrasts the plasticity of youth with the caution and resources of age, noting how each stage brings advantages and risks. Essays on memory, imagination, and attention explore their mutual aid and occasional conflict, stressing how discipline, exercise, and selection of objects refine them. He treats learning as an art of method rather than mere accumulation, advising order, repetition, and thoughtful pause. These reflections aim to show how the mind can be trained to accuracy and fertility, preparing the way for higher operations of invention and judgment in science and letters.

The moral sentiments and social affections occupy the next group of papers. Godwin considers self love and benevolence, arguing that personal interest and regard for others are not natural enemies when guided by reason. He explores frankness, reserve, and diffidence as temperaments affecting communication and conduct, with attention to their conveniences and abuses. The analysis of motives does not seek to praise or condemn types, but to set out their tendencies and the corrections they invite. By depicting how social feelings mingle with judgment, Godwin links individual character to the larger aims of justice, cooperation, and mutual improvement.

Having addressed mental formation and moral tone, Godwin investigates genius, talent, and invention. He distinguishes original combination from imitation, while insisting that even the most inventive minds depend on prepared materials, patient labor, and timely opportunities. Essays on study and authorship emphasize the uses of method, selection, and perseverance, and the need to balance breadth with depth. He notes the external conditions that foster discovery, including leisure, conversation, and the gradual enlargement of tools and knowledge. The account neither romanticizes sudden inspiration nor reduces it to rule, but aims to mark the paths by which uncommon excellence commonly arises.

Godwin then surveys literature and the arts as productions of the cultivated mind. He considers the effects of reading on taste and morals, the uses of criticism, and the relation between form and substance in writing. Discussion of poetry, narrative, and dramatic representation ties artistic power to truthfulness of observation and fitness of expression. Standards of taste are treated historically and comparatively, with attention to how public judgment is formed and altered. These essays present the arts as both pleasures and instruments of refinement, capable of enlarging sympathy and sharpening discernment when approached with thoughtful selection and candid response.

The volume proceeds to the transmission and enlargement of knowledge. Godwin examines conversation, instruction, and the press as means by which discoveries are tested, corrected, and diffused. He reflects on testimony, authority, and the sway of fashion in opinion, cautioning against both credulity and an indiscriminate skepticism. The division of labor in inquiry, the growth of specialties, and the role of societies and informal circles are noted as features of modern improvement. By tracing how ideas circulate and settle into common stock, he explains the slow but cumulative character of progress, and the obstacles posed by novelty, interest, and habitual modes of thought.

Attention then turns to reputation, ambition, and the economy of letters. Godwin assesses the desire for distinction, the uses and hazards of fame, and the duties owed by authors to truth and to their readers. He discusses controversy, style, and fairness in debate, seeking to separate the love of victory from the love of inquiry. Considerations of reward, patronage, and public favor appear as circumstances that may aid or distort production. Throughout, the measure of worth is placed in the solidity and service of a contribution rather than its immediate applause, anchoring literary conduct to the same standards urged for science and morals.

In concluding reflections, Godwin gathers his observations into a tempered account of human perfectibility. He affirms the wide, though not boundless, improvability of the faculties under better methods of education, freer exchange of thought, and more equitable arrangements. Essays touching on health and the duration of life consider how physical and moral conditions bear on vigor and happiness, without venturing speculative extremes. The final impression is of a species advancing by increments, through clearer judgment, kinder dispositions, and steadier institutions. The book’s central message is that human powers, rightly cultivated and shared, yield discoveries and productions that accumulate into lasting, general improvement.
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    Published in London in 1831, William Godwin’s Thoughts on Man emerged in late Georgian and early Regency Britain, on the eve of the 1832 Reform Act. The metropolis was the crucible: coffeehouses, lecture halls, and publishers clustered around Fleet Street and the Strand circulated political pamphlets, scientific tracts, and reformist journalism. Britain was transitioning from the wars of the previous generation to peacetime social agitation, while factories and docks reshaped neighborhoods from Southwark to the East End. The reigning monarch, William IV (1830–1837), presided over a kingdom roiled by demands for parliamentary reform, expanding print culture, and acute debates about poverty, population, and the moral basis of authority.

The French Revolution (1789) and Britain’s long reaction to it formed the decisive historical background to Godwin’s mature essays. In the 1790s, London radicals drew inspiration from events in Paris; Thomas Paine published Rights of Man (1791–1792), and Godwin answered with An Enquiry Concerning Political Justice (1793), arguing for the perfectibility of man and the sovereignty of reason. The government of William Pitt the Younger countered with prosecutions of reformers: the 1794 Treason Trials of Thomas Hardy and others, the 1795 “Gagging Acts” (Treasonable and Seditious Practices Act; Seditious Meetings Act), the 1799–1800 Combination Acts curbing worker associations, and periodic suspensions of habeas corpus. Godwin intervened directly with Cursory Strictures (1794), attacking Lord Chief Justice Eyre’s charges to the jury and defending open discussion. The French Revolutionary and Napoleonic Wars (1792–1802; 1803–1815)—Trafalgar (1805), continental blockades, national mobilization—intensified British fears of Jacobinism and centralized state power. The 1801 Act of Union bound Ireland into the United Kingdom as repression and insurgency echoed across the isles. By 1831, when Godwin published Thoughts on Man, decades of emergency measures, loyalty oaths, informers, and censorship had left a legacy of suspicion toward authority and a counter-tradition of rational dissent. The essays revisit questions first broached in the 1790s—about character, education, freedom, and the limits of coercion—but in a reflective key tempered by the failures of revolutionary violence abroad and heavy-handed repression at home. The book thus mirrors a Britain still negotiating the balance between order and liberty after the trauma of 1789–1815.

The population controversy anchored social policy debates from the 1790s onward. Thomas Robert Malthus’s Essay on the Principle of Population (1798; expanded 1803) argued that population grows geometrically while subsistence rises arithmetically, necessitating checks such as famine or moral restraint. The Speenhamland system (Berkshire, 1795) supplemented low wages from parish rates, later criticized as perverse incentive. Godwin, whose Political Justice had envisioned human perfectibility, replied with Of Population (1820), disputing Malthus’s data and fatalism. In Thoughts on Man (1831), essays on talent, habit, and education implicitly counter Malthusian determinism by stressing the plasticity of character and the social improvability of labor and welfare policies through reasoned reform rather than punitive scarcity.

The Industrial Revolution transformed Britain’s social fabric, particularly in textile districts—Nottinghamshire, Yorkshire, and Lancashire. Mechanized frames and power looms displaced skilled artisans between 1811 and 1817, provoking the Luddite risings. Parliament’s Frame Breaking Act (1812) made machine-breaking a capital offense; special commissions at York in 1813 sentenced numerous men, with at least 14 hanged and many transported. Urban centers like Manchester and Birmingham expanded rapidly, bringing overcrowding, factory discipline, and new class tensions. Godwin’s reflections on industry, merit, and the distribution of rewards in Thoughts on Man engage this upheaval: he interrogates how institutions channel ingenuity, how labor is valued, and how social arrangements might cultivate, rather than crush, human capacity.

The Peterloo Massacre of 16 August 1819 crystallized struggles over public assembly and representation. At St Peter’s Field, Manchester, roughly 60,000 gathered to hear the reformer Henry Hunt; local yeomanry and cavalry charged the crowd, killing at least 18 and injuring hundreds. Lord Liverpool’s government responded with the Six Acts (December 1819), restricting meetings, imposing stamp duties on cheap publications, and enabling faster prosecutions. Godwin, a lifelong advocate of free inquiry, had earlier defended open discussion against judicial overreach; in 1831 he again articulates the civic value of uncoerced reasoning. The book’s emphasis on calm, public deliberation stands as a counter-model to the panic legislation and force-first governance that followed Peterloo.

The Reform Crisis of 1830–1832 framed the book’s immediate horizon. After George IV’s death (1830), Earl Grey’s Whig ministry advanced a Reform Bill to redistribute seats from “rotten boroughs” to industrial towns. The Lords’ rejection in October 1831 sparked the Bristol Riots (29–31 October) and nationwide agitation; the Swing Riots of 1830 had already revealed rural distress and anti-machine protest. The “Days of May” (1832) forced concessions, culminating in the Reform Act (June 1832). Simultaneously, the first cholera pandemic reached Sunderland (October 1831), exposing gaps in urban governance and public health. Godwin’s essays, preoccupied with rational administration and equitable recognition of talent, mirror these demands for broader representation and humane, evidence-based policy.

A concurrent culture of discovery reshaped public life. Humphry Davy isolated potassium and sodium (1807) and devised the miners’ safety lamp (1815); Michael Faraday demonstrated electromagnetic rotation (1821) and induction (1831) at the Royal Institution. Charles Lyell’s Principles of Geology (1830–1833) recast earth’s history, while the London Mechanics’ Institution (founded 1823 by George Birkbeck) democratized technical education. Phrenology, popularized by George Combe’s The Constitution of Man (1828), claimed cranial determinism. Thoughts on Man engages this landscape by scrutinizing claims about mind, causation, and talent, endorsing disciplined inquiry yet rejecting fatalistic or pseudo-scientific constraints. Godwin situates human advancement not in innate hierarchies or blind material forces, but in the ethical use of discovery through education and reflective autonomy.

As a social and political critique, the book exposes coercion, hereditary privilege, and intellectual conformism as impediments to human development. It challenges class stratification by arguing that talent and virtue are broadly cultivable, not the preserve of birth, and that institutions should reward contribution rather than status. Against emergency laws, seditious-meeting restrictions, and punitive poor relief, Godwin posits deliberation, education, and moral suasion as the foundations of a just polity. The work rebuts Malthusian austerity by emphasizing preventable misery and the role of fair policy. In an age of mechanized labor and contested representation, it calls for governance that elevates human capacity over fear, censorship, and economic fatalism.




Thoughts on Man, His Nature, Productions and Discoveries

Main Table of Contents









PREFACE



THOUGHTS, &c.



ESSAY I. OF BODY AND MIND.



THE PROLOGUE.



ESSAY II. OF THE DISTRIBUTION OF TALENTS.



{Greek—omitted} Thucydides, Lib.I, cap. 84.



SECTION I.



SECTION II.



SECTION III.



SECTION IV.



ESSAY III. OF INTELLECTUAL ABORTION.



ESSAY IV. OF THE DURABILITY OF HUMAN ACHIEVEMENTS AND PRODUCTIONS.



ESSAY V. OF THE REBELLIOUSNESS OF MAN.



ESSAY VI. OF HUMAN INNOCENCE.



ESSAY VII. OF THE DURATION OF HUMAN LIFE.



ESSAY VIII. OF HUMAN VEGETATION.



ESSAY IX. OF LEISURE.



ESSAY X. OF IMITATION AND INVENTION.



ESSAY XI. OF SELF-LOVE AND BENEVOLENCE.



ESSAY XII. OF THE LIBERTY OF HUMAN ACTIONS.



ESSAY XIII. OF BELIEF.



ESSAY XIV. OF YOUTH AND AGE.



Magna debetur pueris reverentia.



ESSAY XV. OF LOVE AND FRIENDSHIP.



ESSAY XVI. OF FRANKNESS AND RESERVE.



ESSAY XVII. OF BALLOT.



ESSAY XVIII. OF DIFFIDENCE.



ESSAY XIX. OF SELF-COMPLACENCY.



ESSAY XX. OF PHRENOLOGY.



ESSAY XXI. OF ASTRONOMY.



SECTION I.



SECTION II.



SECTION III.



SECTION IV. It is also no more than just, that we should bear in mind



ESSAY XXII. OF THE MATERIAL UNIVERSE.



ESSAY XXIII. OF HUMAN VIRTUE. THE EPILOGUE.












PREFACE


Table of Contents



In the ensuing volume I have attempted to give a defined and permanent form to a variety of thoughts, which have occurred to my mind in the course of thirty-four years, it being so long since I published a volume, entitled, the Enquirer—thoughts, which, if they have presented themselves to other men, have, at least so far as I am aware, never been given to the public through the medium of the press. During a part of this period I had remained to a considerable degree unoccupied in my character of an author, and had delivered little to the press that bore my name.—And I beg the reader to believe, that, since I entered in 1791 upon that which may be considered as my vocation in life, I have scarcely in any instance contributed a page to any periodical miscellany.

My mind has been constitutionally meditative, and I should not have felt satisfied, if I had not set in order for publication these special fruits of my meditations. I had entered upon a certain career; and I held it for my duty not to abandon it.

One thing further I feel prompted to say. I have always regarded it as my office to address myself to plain men, and in clear and unambiguous terms. It has been my lot to have occasional intercourse with some of those who consider themselves as profound, who deliver their oracles in obscure phraseology, and who make it their boast that few men can understand them, and those few only through a process of abstract reflection, and by means of unwearied application.

To this class of the oracular I certainly did not belong. I felt that I had nothing to say, that it should be very difficult to understand. I resolved, if I could help it, not to "darken counsel by words without knowledge." This was my principle in the Enquiry concerning Political Justice. And I had my reward. I had a numerous audience of all classes, of every age, and of either sex. The young and the fair did not feel deterred from consulting my pages.

It may be that that book was published in a propitious season. I am told that nothing coming from the press will now be welcomed, unless it presents itself in the express form of amusement. He who shall propose to himself for his principal end, to draw aside in one particular or another the veil from the majesty of intellectual or moral truth, must lay his account in being received with little attention.

I have not been willing to believe this: and I publish my speculations accordingly. I have aimed at a popular, and (if I could reach it) an interesting style; and, if I am thrust aside and disregarded, I shall console myself with believing that I have not neglected what it was in my power to achieve.

One characteristic of the present publication will not fail to offer itself to the most superficial reader. I know many men who are misanthropes, and profess to look down with disdain on their species. My creed is of an opposite character. All that we observe that is best and most excellent in the intellectual world, is man: and it is easy to perceive in many cases, that the believer in mysteries does little more, than dress up his deity in the choicest of human attributes and qualifications. I have lived among, and I feel an ardent interest in and love for, my brethren of mankind. This sentiment, which I regard with complacency in my own breast, I would gladly cherish in others. In such a cause I am well pleased to enrol myself a missionary.






February 15, 1831.

The particulars respecting the author, referred to in the title-page, will be found principally in Essays VII, IX, XIV, and XVIII.
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There is no subject that more frequently occupies the attention of the contemplative than man: yet there are many circumstances concerning him that we shall hardly admit to have been sufficiently considered.

Familiarity breeds contempt. That which we see every day and every hour, it is difficult for us to regard with admiration. To almost every one of our stronger emotions novelty is a necessary ingredient. The simple appetites of our nature may perhaps form an exception. The appetite for food is perpetually renewed in a healthy subject with scarcely any diminution and love, even the most refined, being combined with one of our original impulses, will sometimes for that reason withstand a thousand trials, and perpetuate itself for years. In all other cases it is required, that a fresh impulse should be given, that attention should anew be excited, or we cannot admire. Things often seen pass feebly before our senses, and scarcely awake the languid soul.

"Man is the most excellent and noble creature of the world[1q], the principal and mighty work of God, the wonder of nature, the marvel of marvels(1)."

 (1) Anatomy of Melancholy, p. 1.



Let us have regard to his corporeal structure. There is a simplicity in it, that at first perhaps we slightly consider. But how exactly is it fashioned for strength and agility! It is in no way incumbered. It is like the marble when it comes out of the hand of the consummate sculptor; every thing unnecessary is carefully chiseled away; and the joints, the muscles, the articulations, and the veins come out, clean and finished. It has long ago been observed, that beauty, as well as virtue, is the middle between all extremes: that nose which is neither specially long, nor short, nor thick, nor thin, is the perfect nose; and so of the rest. In like manner, when I speak of man generally, I do not regard any aberrations of form, obesity, a thick calf, a thin calf; I take the middle between all extremes; and this is emphatically man.

Man cannot keep pace with a starting horse: but he can persevere, and beats him in the end.

What an infinite variety of works is man by his corporeal form enabled to accomplish! In this respect he casts the whole creation behind him.

What a machine is the human hand! When we analyse its parts and its uses, it appears to be the most consummate of our members. And yet there are other parts, that may maintain no mean rivalship against it.

What a sublimity is to be attributed to his upright form! He is not fashioned, veluti pecora, quae natura prona atque ventri obedientia finxit. He is made coeli convexa tueri. The looks that are given him in his original structure, are "looks commercing with the skies."

How surpassingly beautiful are the features of his countenance; the eyes, the nose, the mouth! How noble do they appear in a state of repose! With what never-ending variety and emphasis do they express the emotions of his mind! In the visage of man, uncorrupted and undebased, we read the frankness and ingenuousness of his soul, the clearness of his reflections, the penetration of his spirit. What a volume of understanding is unrolled in his broad, expanded, lofty brow! In his countenance we see expressed at one time sedate confidence and awful intrepidity, and at another godlike condescension and the most melting tenderness. Who can behold the human eye, suddenly suffused with moisture, or gushing with tears unbid, and the quivering lip, without unspeakable emotion? Shakespear talks of an eye, "whose bend could awe the world."

What a miraculous thing is the human complexion! We are sent into the world naked, that all the variations of the blood might be made visible. However trite, I cannot avoid quoting here the lines of the most deep-thinking and philosophical of our poets:

 We understood
 Her by her sight: her pure and eloquent blood
 Spoke in her cheeks, and so distinctly wrought,
 That one might almost say her body thought.



What a curious phenomenon is that of blushing! It is impossible to witness this phenomenon without interest and sympathy. It comes at once, unanticipated by the person in whom we behold it. It comes from the soul, and expresses with equal certainty shame, modesty, and vivid, uncontrollable affection. It spreads, as it were in so many stages, over the cheeks, the brow, and the neck, of him or her in whom the sentiment that gives birth to it is working.

Thus far I have not mentioned speech, not perhaps the most inestimable of human gifts, but, if it is not that, it is at least the endowment, which makes man social, by which principally we impart our sentiments to each other, and which changes us from solitary individuals, and bestows on us a duplicate and multipliable existence. Beside which it incalculably increases the perfection of one. The man who does not speak, is an unfledged thinker; and the man that does not write, is but half an investigator.

Not to enter into all the mysteries of articulate speech and the irresistible power of eloquence, whether addressed to a single hearer, or instilled into the ears of many—a topic that belongs perhaps less to the chapter of body than mind—let us for a moment fix our thoughts steadily upon that little implement, the human voice. Of what unnumbered modulations is it susceptible! What terror may it inspire! How may it electrify the soul, and suspend all its functions! How infinite is its melody! How instantly it subdues the hearer to pity or to love! How does the listener hang upon every note praying that it may last for ever,

——that even silence
 Was took ere she was ware, and wished she might
 Deny her nature, and be never more,
 Still to be so displaced.



It is here especially that we are presented with the triumphs of civilisation. How immeasurable is the distance between the voice of the clown, who never thought of the power that dwells in this faculty, who delivers himself in a rude, discordant and unmodulated accent, and is accustomed to confer with his fellow at the distance of two fields, and the man who understands his instrument as Handel understood the organ, and who, whether he thinks of it or no, sways those that hear him as implicitly as Orpheus is said to have subdued the brute creation!

From the countenance of man let us proceed to his figure. Every limb is capable of speaking, and telling its own tale. What can equal the magnificence of the neck, the column upon which the head reposes! The ample chest may denote an almost infinite strength and power. Let us call to mind the Apollo Belvidere, and the Venus de Medicis, whose very "bends are adornings." What loftiness and awe have I seen expressed in the step of an actress, not yet deceased, when first she advanced, and came down towards the audience! I was ravished, and with difficulty kept my seat! Pass we to the mazes of the dance, the inimitable charms and picturesque beauty that may be given to the figure while still unmoved, and the ravishing grace that dwells in it during its endless changes and evolutions.

The upright figure of man produces, incidentally as it were, and by the bye, another memorable effect. Hence we derive the power of meeting in halls, and congregations, and crowded assemblies. We are found "at large, though without number," at solemn commemorations and on festive occasions. We touch each other, as the members of a gay party are accustomed to do, when they wait the stroke of an electrical machine, and the spark spreads along from man to man. It is thus that we have our feelings in common at a theatrical representation and at a public dinner, that indignation is communicated, and patriotism become irrepressible.

One man can convey his sentiments in articulate speech to a thousand; and this is the nursing mother of oratory, of public morality, of public religion, and the drama. The privilege we thus possess, we are indeed too apt to abuse; but man is scarcely ever so magnificent and so awful, as when hundreds of human heads are assembled together, hundreds of faces lifted up to contemplate one object, and hundreds of voices uttered in the expression of one common sentiment.

But, notwithstanding the infinite beauty, the magazine of excellencies and perfections, that appertains to the human body, the mind claims, and justly claims, an undoubted superiority. I am not going into an enumeration of the various faculties and endowments of the mind of man, as I have done of his body. The latter was necessary for my purpose. Before I proceeded to consider the ascendancy of mind, the dominion and loftiness it is accustomed to assert, it appeared but just to recollect what was the nature and value of its subject and its slave.

By the mind we understand that within us which feels and thinks, the seat of sensation and reason. Where it resides we cannot tell, nor can authoritatively pronounce, as the apostle says, relatively to a particular phenomenon, "whether it is in the body, or out of the body." Be it however where or what it may, it is this which constitutes the great essence of, and gives value to, our existence; and all the wonders of our microcosm would without it be a form only, destined immediately to perish, and of no greater account than as a clod of the valley.

It was an important remark, suggested to me many years ago by an eminent physiologer and anatomist, that, when I find my attention called to any particular part or member of my body, I may be morally sure that there is something amiss in the processes of that part or member. As long as the whole economy of the frame goes on well and without interruption, our attention is not called to it. The intellectual man is like a disembodied spirit.

He is almost in the state of the dervise in the Arabian Nights, who had the power of darting his soul into the unanimated body of another, human or brute, while he left his own body in the condition of an insensible carcase, till it should be revivified by the same or some other spirit. When I am, as it is vulgarly understood, in a state of motion, I use my limbs as the implements of my will. When, in a quiescent state of the body, I continue to think, to reflect and to reason, I use, it may be, the substance of the brain as the implement of my thinking, reflecting and reasoning; though of this in fact we know nothing.

We have every reason to believe that the mind cannot subsist without the body; at least we must be very different creatures from what we are at present, when that shall take place. For a man to think, agreeably and with serenity, he must be in some degree of health. The corpus sanum is no less indispensible than the mens sana. We must eat, and drink, and sleep. We must have a reasonably good appetite and digestion, and a fitting temperature, neither too hot nor cold. It is desirable that we should have air and exercise. But this is instrumental merely. All these things are negatives, conditions without which we cannot think to the best purpose, but which lend no active assistance to our thinking.

Man is a godlike being. We launch ourselves in conceit into illimitable space, and take up our rest beyond the fixed stars. We proceed without impediment from country to country, and from century to century, through all the ages of the past, and through the vast creation of the imaginable future. We spurn at the bounds of time and space; nor would the thought be less futile that imagines to imprison the mind within the limits of the body, than the attempt of the booby clown who is said within a thick hedge to have plotted to shut in the flight of an eagle.

We never find our attention called to any particular part or member of the body, except when there is somewhat amiss in that part or member. And, in like manner as we do not think of any one part or member in particular, so neither do we consider our entire microcosm and frame. The body is apprehended as no more important and of intimate connection to a man engaged in a train of reflections, than the house or apartment in which he dwells. The mind may aptly be described under the denomination of the "stranger at home." On set occasions and at appropriate times we examine our stores, and ascertain the various commodities we have, laid up in our presses and our coffers. Like the governor of a fort in time of peace, which was erected to keep out a foreign assailant, we occasionally visit our armoury, and take account of the muskets, the swords, and other implements of war it contains, but for the most part are engaged in the occupations of peace, and do not call the means of warfare in any sort to our recollection.

The mind may aptly be described under the denomination of the "stranger at home." With their bodies most men are little acquainted. We are "like unto a man beholding his natural face in a glass, who beholdeth himself, and goeth his way, and straightway forgetteth what manner of man he is." In the ruminations of the inner man, and the dissecting our thoughts and desires, we employ our intellectual arithmetic, we add, and subtract, and multiply, and divide, without asking the aid, without adverting to the existence, of our joints and members. Even as to the more corporeal part of our avocations, we behold the external world, and proceed straight to the object of our desires, without almost ever thinking of this medium, our own material frame, unaided by which none of these things could be accomplished. In this sense we may properly be said to be spiritual existences, however imperfect may be the idea we are enabled to affix to the term spirit.

Hence arises the notion, which has been entertained ever since the birth of reflection and logical discourse in the world, and which in some faint and confused degree exists probably even among savages, that the body is the prison of the mind. It is in this sense that Waller, after completing fourscore years of age, expresses himself in these affecting and interesting couplets.

 When we for age could neither read nor write,
 The subject made us able to indite.
 The soul's dark cottage, battered and decayed,
 Lets in new light by chinks that time hath made:
 Stronger by weakness, wiser, men become,
 As they draw near to their eternal home.



Thus it is common with persons of elevated soul to talk of neglecting, overlooking, and taking small account of the body. It is in this spirit that the story is recorded of Anaxarchus, who, we are told, was ordered by Nicocreon, tyrant of Salamis, to be pounded in a mortar, and who, in contempt of his mortal sufferings, exclaimed, "Beat on, tyrant! thou dost but strike upon the case of Anaxarchus; thou canst not touch the man himself." And it is in something of the same light that we must regard what is related of the North American savages. Beings, who scoff at their tortures, must have an idea of something that lies beyond the reach of their assailants.

It is just however to observe, that some of the particulars here related, belong not less to the brute creation than to man. If men are imperfectly acquainted with their external figure and appearance, this may well be conceived to be still more predicable of the inferior animals. It is true that all of them seem to be aware of the part in their structure, where lie their main strength and means of hostility. Thus the bull attacks with his horns, and the horse with his heels, the beast of prey with his claws, the bird with his beak, and insects and other venomous creatures with their sting. We know not by what impulse they are prompted to the use of the various means which are so intimately connected with their preservation and welfare; and we call it instinct. We may be certain it does not arise from a careful survey of their parts and members, and a methodised selection of the means which shall be found most effectual for the accomplishment of their ends. There is no premeditation; and, without anatomical knowledge, or any distinct acquaintance with their image and likeness, they proceed straight to their purpose.

Hence, even as men, they are more familiar with the figures and appearance of their fellows, their allies, or their enemies, than with their own.

Man is a creature of mingled substance. I am many times a day compelled to acknowledge what a low, mean and contemptible being I am. Philip of Macedon had no need to give it in charge to a page, to repair to him every morning, and repeat, "Remember, sir, you are a man." A variety of circumstances occur to us, while we eat, and drink, and submit to the humiliating necessities of nature, that may well inculcate into us this salutary lesson. The wonder rather is, that man, who has so many things to put him in mind to be humble and despise himself, should ever have been susceptible of pride and disdain. Nebuchadnezzar must indeed have been the most besotted of mortals, if it were necessary that he should be driven from among men, and made to eat grass like an ox, to convince him that he was not the equal of the power that made him.

But fortunately, as I have said, man is a "stranger at home." Were it not for this, how incomprehensible would be

 The ceremony that to great ones 'longs,
 The monarch's crown, and the deputed sword,
 The marshal's truncheon, and the judge's robe!



How ludicrous would be the long procession and the caparisoned horse, the gilded chariot and the flowing train, the colours flying, the drums beating, and the sound of trumpets rending the air, which after all only introduce to us an ordinary man, no otherwise perhaps distinguished from the vilest of the ragged spectators, than by the accident of his birth!

But what is of more importance in the temporary oblivion we are enabled to throw over the refuse of the body, it is thus we arrive at the majesty of man. That sublimity of conception which renders the poet, and the man of great literary and original endowments "in apprehension like a God," we could not have, if we were not privileged occasionally to cast away the slough and exuviae of the body from incumbering and dishonouring us, even as Ulysses passed over his threshold, stripped of the rags that had obscured him, while Minerva enlarged his frame, and gave loftiness to his stature, added a youthful beauty and grace to his motions, and caused his eyes to flash with more than mortal fire. With what disdain, when I have been rapt in the loftiest moods of mind, do I look down upon my limbs, the house of clay that contains me, the gross flesh and blood of which my frame is composed, and wonder at a lodging, poorly fitted to entertain so divine a guest!

A still more important chapter in the history of the human mind has its origin in these considerations. Hence it is that unenlightened man, in almost all ages and countries, has been induced, independently of divine revelation, to regard death, the most awful event to which we are subject, as not being the termination of his existence. We see the body of our friend become insensible, and remain without motion, or any external indication of what we call life. We can shut it up in an apartment, and visit it from day to day. If we had perseverance enough, and could so far conquer the repugnance and humiliating feeling with which the experiment would be attended, we might follow step by step the process of decomposition and putrefaction, and observe by what degrees the "dust returned unto earth as it was." But, in spite of this demonstration of the senses, man still believes that there is something in him that lives after death. The mind is so infinitely superior in character to this case of flesh that incloses it, that he cannot persuade himself that it and the body perish together.

There are two considerations, the force of which made man a religious animal. The first is, his proneness to ascribe hostility or benevolent intention to every thing of a memorable sort that occurs to him in the order of nature. The second is that of which I have just treated, the superior dignity of mind over body. This, we persuade ourselves, shall subsist uninjured by the mutations of our corporeal frame, and undestroyed by the wreck of the material universe.
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PRESUMED DEARTH OF INTELLECTUAL POWER.—SCHOOLS FOR THE EDUCATION OF YOUTH CONSIDERED.—THE BOY AND THE MAN COMPARED.

One of the earliest judgments that is usually made by those whose attention is turned to the characters of men in the social state, is of the great inequality with which the gifts of the understanding are distributed among us.

Go into a miscellaneous society; sit down at table with ten or twelve men; repair to a club where as many are assembled in an evening to relax from the toils of the day—it is almost proverbial, that one or two of these persons will perhaps be brilliant, and the rest "weary, stale, flat and unprofitable."

Go into a numerous school—the case will be still more striking. I have been present where two men of superior endowments endeavoured to enter into a calculation on the subject; and they agreed that there was not above one boy in a hundred, who would be found to possess a penetrating understanding, and to be able to strike into a path of intellect that was truly his own. How common is it to hear the master of such a school say, "Aye, I am proud of that lad; I have been a schoolmaster these thirty years, and have never had such another!"

The society above referred to, the dinner-party, or the club, was to a considerable degree select, brought together by a certain supposed congeniality between the individuals thus assembled. Were they taken indiscriminately, as boys are when consigned to the care of a schoolmaster, the proportion of the brilliant would not be a whit greater than in the latter case.

A main criterion of the superiority of the schoolboy will be found in his mode of answering a casual question proposed by the master. The majority will be wholly at fault, will shew that they do not understand the question, and will return an answer altogether from the purpose. One in a hundred perhaps, perhaps in a still less proportion, will reply in a laudable manner, and convey his ideas in perspicuous and spirited language.

It does not certainly go altogether so ill, with men grown up to years of maturity. They do not for the most part answer a plain question in a manner to make you wonder at their fatuity.

A main cause of the disadvantageous appearance exhibited by the ordinary schoolboy, lies in what we denominate sheepishness. He is at a loss, and in the first place stares at you, instead of giving an answer. He does not make by many degrees so poor a figure among his equals, as when he is addressed by his seniors.

One of the reasons of the latter phenomenon consists in the torpedo effect of what we may call, under the circumstances, the difference of ranks. The schoolmaster is a despot to his scholar; for every man is a despot, who delivers his judgment from the single impulse of his own will. The boy answers his questioner, as Dolon answers Ulysses in the Iliad, at the point of the sword. It is to a certain degree the same thing, when the boy is questioned merely by his senior. He fears he knows not what—a reprimand, a look of lofty contempt, a gesture of summary disdain. He does not think it worth his while under these circumstances, to "gird up the loins of his mind." He cannot return a free and intrepid answer but to the person whom he regards as his equal. There is nothing that has so disqualifying an effect upon him who is to answer, as the consideration that he who questions is universally acknowledged to be a being of a higher sphere, or, as between the boy and the man, that he is the superior in conventional and corporal strength.

Nor is it simple terror that restrains the boy from answering his senior with the same freedom and spirit, as he would answer his equal. He does not think it worth his while to enter the lists. He despairs of doing the thing in the way that shall gain approbation, and therefore will not try. He is like a boxer, who, though skilful, will not fight with one hand tied behind him. He would return you the answer, if it occurred without his giving himself trouble; but he will not rouse his soul, and task his strength to give it. He is careless; and prefers trusting to whatever construction you may put upon him, and whatever treatment you may think proper to bestow upon him. It is the most difficult thing in the world, for the schoolmaster to inspire into his pupil the desire to do his best.
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