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    The Gospel Of St. John




     




     




    Part 1




     




     




    
Introductory Note.





     




    In order to read the Gospel of St. John with some intelligence, it is necessary to understand its purpose and its plan. For in the whole range of literature there is no composition which is a more perfect work of art, or which more rigidly excludes whatever does not subserve its main end. From the first word to the last there is no paragraph, sentence, or expression which is out of its place, or with which we could dispense. Part hangs together with part in perfect balance. The sequence may at times be obscure, but sequence there always is. The relevancy of this or that remark may not at first sight be apparent, but irrelevancy is impossible to this writer.




     




    The object which the Evangelist had in view in writing this Gospel we are not left to find out for ourselves. He explicitly says that his purpose in writing was to promote the belief that “Jesus is the Christ, the Son of God” (chap. xx. 31). This purpose, he judges, he will best accomplish, not by writing an essay, nor by framing an abstract argument in advocacy of the claims of Jesus, but by reproducing in his Gospel those manifestations of His glory which elicited faith in the first disciples and in others. That which had  produced faith in his own case and in that of his fellow-disciples, will, he thinks, if fairly set before men, produce faith in them also. He relates, therefore, with the utmost simplicity of language, the scenes in which Jesus seemed to him most significantly to have revealed His power and His goodness, and most forcibly to have demonstrated that the Father was in Him. At the same time he keeps steadily in view the circumstance that these manifestations had not always produced faith, but that alongside of a growing faith there ran an increasing unbelief which at length assumed the form of hostility and outrage. This unbelief he feels called upon to account for. He feels called upon to demonstrate that its true reason lay, not in the inadequacy of Christ’s manifestations, but in the unreasonable and unspiritual requirements of the unbelieving, and in their alienation from God. The Gospel thus forms the primary apologetic, which by its very simplicity and closeness to reality touches at every point the underlying causes and principles of faith and unbelief.




     




    The object of the Gospel being kept in view, the plan is at once perceived. Apart from the Prologue (chap. i. 1–18) and the Appendix (chap. xxi.), the body of the work falls into two nearly equal parts, chaps. i. 19–xii., and xiii.–xx. In the former part the Evangelist relates, with a singular felicity of selection, the scenes in which Jesus made those self-revelations which it was most important that men should understand, and the discussions in which their full significance was brought out. Thus he shows how the glory of Christ was  manifested at the marriage in Cana, in the cleansing of the Temple, in the conversation with the Samaritans, in the healing of the impotent man, in the feeding of the five thousand, in the cure of the man born blind; and how, through these various signs or object-lessons, Jesus makes Himself known as the Life, the Light, the Judge of men, or, in one word, as the Son doing the Father’s works, manifesting the Father’s presence, disclosing in His various words and deeds “the glory as of the only begotten of the Father, full of grace and truth.”




     




    These manifestations culminate in the raising of Lazarus, recorded in the eleventh chapter. This final sign, while in “many of the Jews” (xi. 45) it produced faith, aggravated at the same time the unbelief of the authorities, who “from that day forth took counsel together for to put Him to death” (xi. 53). The twelfth chapter, therefore, holds a place by itself. In it we have three incidents related, and all related for the same purpose, namely, to demonstrate that there was now no further need of such manifestations of the glory of Jesus as had already been given, and that all things were now ripe for the catastrophe. The incidents in which this became apparent were Mary’s anointing of Jesus, His triumphal entry into Jerusalem, and the enquiry of the Greeks. By introducing these three incidents together at this point, John wishes to show (1) that Jesus was now embalmed in the love of His intimate friends, (2) that He had found in the untutored instincts of the people a response to His claim, and (3) that even in the still wider circle of the outlying nations His name was known. He may, therefore, now safely finish His self-revelation. It has done its work. And the completeness of its result is seen, not only in this widely-extended impression and firmly-rooted attachment, but also in the maturity of unbelief which now took active steps to take Jesus and put Him to death.




     




    This part of the Gospel therefore appropriately closes with the words: “These things spake Jesus and departed, and did hide Himself from them” (xii. 36). The public manifestation of Jesus is closed.




     




    Between the first and the second part of the Gospel there is interposed a paragraph (xii. 37–50), in which John briefly points out that the rejection of Jesus by the Jews was no more than had been predicted by the prophet Isaiah, and that it reflects no suspicion on the manifestations of His relation to the Father which Jesus had made. He then sums up in one or two sentences the significance and consequences of receiving and of rejecting Jesus.




     




    In the second part of the Gospel the writer is still guided by the same purpose of showing how Jesus manifested His glory. This is obvious not merely from the contents of this second part, but also from the fact that in the language of John the death of Jesus is constantly referred to as His glorification, being the “lifting up” which was an essential step to, or part of, His glorification. Before entering upon the last scenes, which are described in chaps. xiii.–xix., Jesus is assured  that in His death the Father is to glorify His Name (xii. 28); and in the prayer recorded in the seventeenth chapter, which closes the explanations which our Lord Himself made of His work, it is still the manifestation of His glory that is in His thoughts. The characteristic which distinguishes this second part of the Gospel is, that Jesus no longer manifests His glory to the people in signs of manifest power, but now, in chapters xiii.–xvii., further discloses His glory privately to the Twelve; and in chapters xviii. and xix. passes triumphantly through the ultimate trial which still lay between Him and the final consummation of His glory. That this final glory has been achieved is witnessed by the Resurrection, the record of which, and of its results in faith, occupies the twentieth chapter. De Wette has the credit of being the first to discern that the entire Gospel is held together by this idea of the manifestation of Christ’s glory, and that “the glory of our Lord appears in all its brightness in the second part of the narrative (xiii.–xx.), and that (a) inwardly and morally in His sufferings and death (xiii.–xix.), and (b) outwardly and sensibly, in the triumphant event of the Resurrection.”




     




    The best tabulated division of the Gospel with which I am acquainted is that which the Rev. A. Halliday Douglas, M.A., of Huntly, has printed for private circulation. By the kindness of the author I am allowed to publish it here.




     




     




    
The Divisions Of St. John’s Gospel.





     




    The Prologue or Introduction. Chap. i. 1–18.




     




    Part I. The Manifestation of Christ’s Glory in Life and Power. Chap. i. 19–xii. 36.




     




    1. Christ’s Announcement of Himself, and the Beginnings of Faith and Unbelief. Chap. i. 19–iv.




     




    2. The Period of Conflict. Chap. v.–xii. 36.




     




    The Evangelist’s Pause for Reflection, and Review of Christ’s Teaching. Chaps. xii. 36–50.




     




    Part II. The Manifestation of Christ’s Glory in Suffering and Death. Chaps. xiii.–xx.




     




    1. Moral Victory in Suffering:—




     




    a. In Anticipation. Chaps. xiii.–xvii.




     




    b. In the Actual Struggle. Chaps. xviii., xix.




     




    2. Actual Victory over Death. Chap. xx.




     




    The Epilogue or Appendix. Chap. xxi.




     




     




    
I. The Incarnation.





     




    

      “In the beginning was the Word, and the Word was with God, and the Word was God. The same was in the beginning with God. All things were made by Him; and without Him was not any thing made that hath been made. In Him was life; and the life was the light of men. And the light shineth in the darkness; and the darkness apprehended it not. There came a man, sent from God, whose name was John. The same came for witness, that he might bear witness of the light, that all might believe through him. He was not the light, but came that he might bear witness of the light. There was the true light, even the light which lighteth every man, coming into the world. He was in the world, and the world was made by Him, and the world knew Him not. He came unto His own, and they that were His own received Him not. But as many as received Him, to them gave He the right to become children of God, even to them that believe on His name: which were born, not of blood, nor of the will of the flesh, nor of the will of man, but of God. And the Word became flesh, and dwelt among us (and we beheld His glory, glory as of the only begotten from the Father), full of grace and truth. John beareth witness of Him, and crieth, saying, This was He of whom I said, He that cometh after me is preferred before me: for He was before me. For of His fulness we all received, and grace for grace. For the law was given by Moses; grace and truth came by Jesus Christ. No man hath seen God at any time; the only begotten Son, which is in the bosom of the Father, He hath declared Him.”—John i. 1–18.




       


    




    In this brief introduction to his Gospel John summarises its contents, and presents an abstract of the history he is about to relate in detail. That the Eternal Word, in whom was the life of all things, became flesh and was manifested among men; that some ignored while others recognised Him, that some received while others rejected Him,—this is what John desires to exhibit at large in his Gospel, and this is what he summarily states in this compact and pregnant introductory passage. He briefly describes a Being whom he names “The Word;” he explains the connection of this Being with God and with created things; he tells how He came to the world and dwelt among men, and he remarks upon the reception He met with. What is summed up in these propositions is unfolded in the Gospel. It narrates in detail the history of the manifestation of the Incarnate Word, and of the faith and unbelief which this manifestation evoked.




     




    John at once introduces us to a Being whom he speaks of as “The Word.” He uses the term without apology, as if already it were familiar to his readers; and yet he adds a brief description of it, as if possibly they might attach to it ideas incompatible with his own. He uses it without apology, because in point of fact it already had circulation both among Greek and Jewish thinkers. In the Old Testament we meet with a Being called “The Angel of the Lord,” who is at once closely related, if not equivalent, to Jehovah, and at the same time manifested to men. Thus when the Angel of the Lord had appeared to Jacob and wrestled with him, Jacob called the name of the place Peniel, for, said he, “I have seen God face to face.” In the apocryphal books of the Old Testament the Wisdom and the Word of God are poetically personified, and occupy the same relation to God on the one hand, and to man on the other, which was filled by the Angel of the Lord. And in the time of Christ “the Word of the Lord” had become the current designation by which Jewish teachers denoted the manifested Jehovah. In explaining the Scriptures, to make them more intelligible to the people, it was customary to substitute for the name of the infinitely exalted Jehovah the name of Jehovah’s manifestation, “the Word of the Lord.”




     




    Beyond Jewish circles of thought the expression would also be readily understood. For not among the Jews only, but everywhere, men have keenly felt the difficulty of arriving at any certain and definite knowledge of the Eternal One. The most rudimentary definition of God, by declaring Him to be a Spirit, at once and for ever dissipates the hope that we can ever see Him, as we see one another, with the bodily eye. This depresses and disturbs the soul. Other objects which invite our thought and feeling we easily apprehend, and our intercourse with them is level to our faculties. It is, indeed, the unseen and intangible spirit  of our friends which we value, not the outward appearance. But we scarcely separate the two; and as we reach and know and enjoy our friends through the bodily features with which we are familiar, and the words that strike upon our ear, we instinctively long for intercourse with God and knowledge of Him as familiar and convincing. We put out our hand, but we cannot touch Him. Nowhere in this world can we see Him more than we see Him here and now. If we pass to other worlds, there, too, He is concealed from our sight, inhabiting no body, occupying no place. Job is not alone in his painful and baffling search after God. Thousands continually cry with him, “Behold, I go forward, but He is not there; and backward, but I cannot perceive Him: on the left hand, where He doth work, but I cannot behold Him: He hideth Himself on the right hand, that I cannot see Him.”




     




    In various ways, accordingly, men have striven to alleviate the difficulty of mentally apprehending an invisible, infinite, incomprehensible God. One theory, struck out by the pressure of the difficulty, and frequently advanced, was not altogether incompatible with the ideas suggested by John in this prologue. This theory was accustomed, although with no great definiteness or security, to bridge the chasm between the Eternal God and His works in time by interposing some middle being or beings which might mediate between the known and the unknown. This link between God and His creatures, which deemed to make God and His relation to material things more intelligible, was sometimes spoken of as “The Word of God.” This seemed an appropriate name by which to designate that through which God made Himself known, and by which He came into relations with  things and persons not Himself. Vague indeed was the conception formed even of this intermediary Being. But of this term “the Word,” and of the ideas that centred in it, John took advantage to proclaim Him who is the manifestation of the Eternal, the Image of the Invisible.




     




    The title itself is full of significance. The word of a man is that by which he utters himself, by which he puts himself in communication with other persons and deals with them. By his word he makes his thought and feeling known, and by his word he issues commands and gives effect to his will. His word is distinct from his thought, and yet cannot exist separate from it. Proceeding from the thought and will, from that which is inmost in us and most ourselves, it carries upon itself the imprint of the character and purpose of him who utters it. It is the organ of intelligence and will. It is not mere noise, it is sound instinct with mind, and articulated by intelligent purpose. By a man’s word you could perfectly know him, even though you were blind and could never see him. Sight or touch could give you but little fuller information regarding his character if you had listened to his word. His word is his character in expression.




     




    Similarly, the Word of God is God’s power, intelligence, and will in expression; not dormant and potential only, but in active exercise. God’s Word is His will going forth with creative energy, and communicating life from God, the Source of life and being. “Without Him was not any thing made that was made.” He was prior to all created things and Himself with God, and God. He is God coming into relation with other things, revealing Himself, manifesting Himself, communicating Himself. The world is not itself God; things created are not God, but the intelligence and will that brought them into being, and which now sustain and regulate them, these are God. And between the works we see and the God who is past finding out, there is the Word, One who from eternity has been with God, the medium of the first utterance of God’s mind and the first forthputting of His power; as close to the inmost nature of God, and as truly uttering that nature, as our word is close to and utters our thought, capable of being used by no one besides, but by ourselves only.




     




    It is apparent, then, why John chooses this title to designate Christ in His pre-existent life. No other title brings out so clearly the identification of Christ with God, and the function of Christ to reveal God. It was a term which made the transition easy from Jewish Monotheism to Christian Trinitarianism. Being already used by the strictest Monotheists to denote a spiritual intermediary between God and the world, it is chosen by John as the appropriate title of Him through whom all revelation of God in the past has been mediated, and who has at length finished revelation in the person of Jesus Christ. The term itself does not explicitly affirm personality; but what it helps us to understand is, that this same Being, the Word, who manifested and uttered God in creation, reveals Him now in humanity. John wishes to bring the incarnation and the new spiritual world it produced into line with the creation and God’s original purpose therein. He wishes to show us that this greatest manifestation of God is not an abrupt departure from previous methods, but is the culminating expression of methods and principles which have ever governed the activity of God. Jesus Christ, who reveals the Father now in human nature, is the same Agent as has ever been expressing and giving effect to the Father’s will in the creation and government of all things. The same Word who now utters God in and through human nature, has ever been uttering Him in all His works.




     




    All that God has done is to be found in the universe, partly visible and partly known to us. There God may be found, because there He has uttered Himself. But science tells us that in this universe there has been a gradual development from lower to higher, from imperfect towards perfect worlds; and it tells us that man is the last result of this process. In man the creature at last becomes intelligent, self-conscious, endowed with will, capable to some extent of meeting and understanding its Creator. Man is the last and fullest expression of God’s thought, for in man and man’s history God finds room for the utterance not merely of His wisdom and power, but of what is most profoundly spiritual and moral in His nature. In man God finds a creature who can sympathise with His purposes, who can respond to His love, who can give exercise to the whole fulness of God.




     




    But in saying that “the Word become flesh” John says much more than that God through the Word created man, and found thus a more perfect means of revealing Himself. The Word created the visible world, but He did not become the visible world. The Word created all men, but He did not become the human race, but one Man, Christ Jesus. No doubt it is true that all men in their measure reveal God, and it is conceivable that some individual should fully illustrate all that God meant to reveal by human nature. It is conceivable that God should so sway a man’s will and purify his character that the human will should be from first to last in perfect harmony with the Divine, and that the human character should exhibit the character of God. An ideal man might have been created, God’s ideal of man might have been realized, and still we should have had no incarnation. For a perfect man is not all we have in Christ. A perfect man is one thing, the Word Incarnate is another. In the one the personality, the “I” that uses the human nature, is human; in the other, the personality, the “I,” is Divine.




     




    By becoming flesh the Word submitted to certain limitations, perhaps impossible for us to define. While in the flesh He could reveal only what human nature was competent to reveal. But as the human nature had been created in the likeness of the Divine, and as, therefore, “good” and “evil” meant the same to man as to God, the limitation would not be felt in the region of character.




     




    The process of the Incarnation John describes very simply: “The Word became flesh, and dwelt among us.” The Word did not become flesh in the sense that He was turned into flesh, ceasing to be what He had previously been, as a boy who becomes a man ceases to be a boy. In addition to what He already was He assumed human nature, at once enlarging His experience and limiting His present manifestations of Divinity to what was congruous to human nature and earthly circumstance. The Jews were familiar with the idea of God “dwelling” with His people. At the birth of their nation, while they were still dwelling in tents outside the land of promise, God had His tent among the shifting tents of the people, sharing all the vicissitudes of their wandering life, abiding with them even in their thirty-eight years’ exclusion from their land, and thus sharing even their punishment. By the word John here uses he links the body of Christ to the ancient dwelling of God round which the tents of Israel had clustered. God now dwelt among men in the humanity of Jesus Christ. The tabernacle was human, the indwelling Person was Divine. In Christ is realized the actual presence of God among His people, the actual entrance into and personal participation in human history, which was hinted at in the tabernacle and the temple.




     




    In the Incarnation, then, we have God’s response to man’s craving to find, to see, to know Him. Men, indeed, commonly look past Christ and away from Him, as if in Him God could not be satisfactorily seen; they discontentedly long for some other revelation of the unseen Spirit. But surely this is to mistake. To suppose that God might make Himself more obvious, more distinctly apparent to us, than He has done, is to mistake what God is and how we can know Him. What are the highest attributes of Divinity, the most Divine characteristics of God? Are they great power, vast size, dazzling physical glory that overpowers the sense; or are they infinite goodness, holiness that cannot be tempted, love that accommodates itself to all the needs of all creatures? Surely the latter, the spiritual and moral qualities, are the more Divine. The resistless might of natural forces shows us little of God till we have elsewhere learned to know Him; the power that upholds the planets in their orbits speaks but of physical force, and tells us nothing of any holy, loving Being. There is no moral quality, no character, impressed upon these works of God, mighty though they be. Nothing but an impersonal power meets us in them; a power which may awe and crush us, but which we cannot adore, worship, and love. In a word, God cannot reveal Himself to us by any overwhelming display of His nearness or His power. Though the whole universe fell in ruins around us, or though we saw a new world spring into being before our eyes, we might still suppose that the power by which this was effected was impersonal, and could hold no fellowship with us.




     




    Only, then, through what is personal, only through what is like ourselves, only through what is moral, can God reveal Himself to us. Not by marvellous displays of power that suddenly awe us, but by goodness that the human conscience can apprehend and gradually admire, does God reveal Himself to us. If we doubt God’s existence, if we doubt whether there is a Spirit of goodness upholding all things, wielding all things, and triumphant in all things, let us look to Christ. It is in Him we distinctly see upon our own earth, and in circumstances we can examine and understand, goodness; goodness tried by every test conceivable, goodness carried to its highest pitch, goodness triumphant. This goodness, though in human forms and circumstances, is yet the goodness of One who comes among men from a higher sphere, teaching, forgiving,  commanding, assuring, saving, as One sent to deal with men rather than springing from them. If this is not God, what is God? What higher conception of God has any one ever had? What worthy conception of God is there that is not satisfied here? What do we need in God, or suppose to be in God, which we have not in Christ?




     




    If, then, we still feel as if we had not sufficient assurance of God, it is because we look for the wrong thing, or seek where we can never find. Let us understand that God can best be known as God through His moral qualities, through His love, His tenderness, His regard for right; and we shall perceive that the most suitable revelation is one in which these qualities are manifested. But to apprehend these qualities as they appear in actual history we must have some sense for and love of them. They that are pure in heart, they shall see God; they who love righteousness, who seek with lowliness for purity and goodness, they will find in Christ a God they can see and trust.




     




    The lessons of the Incarnation are obvious. First, from it we are to take our idea of God. Sometimes we feel as if in attributing to God all good we were dealing merely with fancies of our own which could not be justified by fact. In the Incarnation we see what God has actually done. Here we have, not a fancy, not a hope, not a vague expectation, not a promise, but accomplished fact, as solid and unchangeable as our own past life. This God whom we have often shunned, and felt to be in our way and an obstacle, whom we have suspected of tyranny and thought little of injuring and disobeying, has through compassion and sympathy with us broken through all impossibilities, and contrived to take the sinner’s place. He, the ever blessed God, accountable for no evil and sole cause of all good, accepted the whole of our condition, lived as a creature, Himself bare our sicknesses, all that is hardest in life, all that is bitterest and loneliest in death, in His own experience combining all the agonies of sinning and suffering men, and all the ineffable sorrows wherewith God looks upon sin and suffering. All this He did, not for the sake of showing us how much better a thing the Divine nature is than the human, but because His nature impelled Him to do it; because He could not bear to be solitary in His blessedness, to know in Himself the joy of holiness and love while His creatures were missing this joy and making themselves incapable of all good.




     




    Our first thought of God, then, must ever be that which the Incarnation suggests: that the God with whom alone and in all things we have to do is not One who is alienated from us, or who has no sympathy with us, or who is absorbed in interests very different from ours, and to which we must be sacrificed; but that He is One who sacrifices Himself for us, who makes all things but justice and right bend to serve us, who forgives our misapprehensions, our coldness, our unspeakable folly, and makes common cause with us in all that concerns our welfare. As while on earth He endured the contradiction of sinners, and waited till they came to a better mind, so does He still, with Divine patience, wait till we recognise Him as our Friend, and humbly own Him as our God. He waits till we learn that to be God is not to be a mighty King enthroned above all the assaults of His creatures, but that to be God is to have more love than all besides; to be able to make greater sacrifices for the good of all; to have an infinite capacity to humble Himself, to put Himself out of sight, and to consider our good. This is the God we have in Christ; our Judge becoming our atoning Victim, our God becoming our Father, the Infinite One coming with all His helpfulness into the most intimate relations with us; is this not a God to whom we can trust ourselves, and whom we can love and serve? If this is the real nature of God, if we may always expect such faithfulness and help from God, if to be God be to be all this, as full of love in the future as He has shown Himself in the past, then may not existence yet be that perfect joy our instincts crave, and towards which we are slowly and doubtfully finding our way through all the darkness, and strains, and shocks that are needed to sift what is spiritual in us from what is unworthy?




     




    The second lesson the Incarnation teaches regards our own duty. Everywhere among the first disciples was this lesson learned and inculcated. “Let this mind,” says Paul, “be in you which was also in Christ Jesus.” “Christ suffered for us,” says Peter, “leaving us an example.” “If God so loved us, we ought also to love one another” is the very spirit of John. Look steadily at the Incarnation, at the love which made Christ take our place and identify Himself with us; consider the new breath of life that this one act has breathed into human life, ennobling the world and showing us how deep and lovely are the possibilities that lie in human nature; and new thoughts of your own conduct will lay hold of your mind. Come to this great central fire, and your cold, hard nature will be melted; try in some sort to weigh this Divine love and accept it as your own, as that which embraces and cares for and carries you on to all good, and you will insensibly be imbued with its spirit. You will feel that no loss could be so great as to lose the possession and exercise of this love in your own heart. Great as are the gifts it bestows, you begin to see that the greatest of them all is that it transforms you into its own likeness, and teaches you yourself to love in the same sort. Understanding our security and our joyful prospect as saved by the care of God, and as provided for by a love of perfect intelligence and absolute resource; humbled and softened and melted by the free spending upon us of so Divine and complete a grace, our heart overflows with sympathy. We cannot receive Christ’s love without communicating it. It imparts a glow to the heart, which must be felt by all that comes in contact with the heart.




     




    And as Christ’s love became incarnate, not spending itself in any one great display, apart from the needs of men, but manifesting itself in all the routine and incident of a human life; never wearying through the monotonous toil of His artisan-life, never provoked into forgetfulness in His boyhood; so must our love derived from Him be incarnated; not spent in one display, but animating our whole life in the flesh, and finding expression for itself in all that our earthly condition brings us into contact with. The thoughts we think and the actions we do are mainly concerned with other people. We are living in families, or we are related as employer and employed, or we are thrown together by the hundred necessities of life; in all these connections we are to be guided by the spirit which prompted Christ to become incarnate. Our chance of doing good in the world depends upon this. Our review of life at the close will be satisfactory or the reverse in proportion as we have or have not been in fact animated by the spirit of the Incarnation. We must learn to bear one another’s burdens, and the Incarnation shows us that we can do so only in so far as we identify ourselves with others and live for them. Christ helped us by coming down to our condition and living our life. This is the guide to all help we can give. If anything can reclaim the lowest class in our population, it is by men of godly life living among them; not living among them in comforts unattainable by them, but living in all points as they live, save that they live without sin. Christ had no money to give, no knowledge of science to impart; He lived a sympathetic and godly life, regardless of Himself. Few can follow Him, but let us never lose sight of His method. The poor are not the only class that need help. It is our dependence on money as the medium of charity that has begotten that feeling. It is easy to give money; and so we discharge our obligation, and feel as if we had done all. It is not money that even the poorest have most need of; and it is not money at all, but sympathy, which all classes need—that true sympathy which gives us insight into their condition, and prompts us to bear their burdens, whatever these are. There are many men on earth who are mere hindrances to better men; who cannot manage their own affairs or play their own part, but are continually entangled and in difficulties. They are a drag on society, requiring the help of more serviceable men, and preventing such men from enjoying the fruit of their own labour. There are, again, men who are not of our kind, men whose tastes are not ours. There are men who seem pursued by misfortune, and men who by their own sin keep themselves continually in the mire. There are, in short, various classes of persons with whom we are day by day tempted to have no more to do whatever; we are exasperated by the discomfort they occasion us; the anxiety and vexation and expenditure of time, feeling, and labour constantly renewed so long as we are in connection with them. Why should we be held down by unworthy people? Why should we have the ease and joy taken out of our life by the ceaseless demands made upon us by wicked, careless, incapable, ungrateful people? Why must we still be patient, still postponing our own interests to theirs? Simply because this is the method by which the salvation of the world is actually accomplished; simply because we ourselves thus tax the patience of Christ, and because we feel that the love we depend upon and believe in as the salvation of the world we must ourselves endeavour to show. Recognising how Christ has humbled Himself to bear the burden of shame and misery we have laid upon Him, we cannot refuse to bear one another’s burdens, and so fulfil the law of Christ.




    

       




       


    




    
Ii. Reception Christ Met With.





     




    

      John i. 1–18.




       


    




    In describing the Word of God, John mentions two attributes of His by which His relation to men becomes apparent: “All things were made by Him,” and “the life was the light of men.” By whom were all things made? what is the originating force which has produced the world? how are we to account for the existence, the harmony, and the progress of the universe?—these are questions which must always be put. Everywhere in nature force and intelligence appear; the supply of life and power is unfailing, and the unconscious planets are as regular and harmonious in their action as the creatures that are endowed with conscious intelligence and the power of self-guidance. That the whole universe is one does not admit of a doubt. Far as the astronomer can search into infinite space, he finds the same laws and one plan, and no evidence of another hand or another mind. To what is this unity to be referred? John here affirms that the intelligence and power which underlie all things belong to the Word of God: “without Him was not anything made which was made.”




     




    “In Him was life.” In this Divine Being, who was “in the beginning” before all things, there was that which gives existence to all else. “And the life was the light of men.” That life which appears in the  harmony and progress of inanimate nature, and in the wonderfully manifold and yet related forms of animal existence, appears in man as “light”—intellectual and moral light, reason and conscience. All the endowment possessed by man as a moral being, capable of self-determination and of choosing what is morally good, springs from the one fountain of life which exists in the Word of God.




     




    It is in the light of this close relationship of the Word to the world and to men that John views the reception He met with when He became flesh and dwelt among us. This reception forms the great tragedy of human history. “In Agamemnon returning to his palace after ten years’ absence, and falling by the hand of his unfaithful spouse, we have the event which is tragical par excellence in pagan history. But what is that outrage when compared with the theocratic tragedy? The God invoked by the nation appears in His temple, and is crucified by His own worshippers.” To John it seemed as if the relationship borne by the Word to those who rejected Him was the tragical element in the rejection.




     




    Three different aspects of this relationship are mentioned, that the blindness of the rejecters may more distinctly be seen. First, he says, although the very light that was in man was derived from the Word, and it was by His endowment they had any power lo recognise what was illuminating and helpful to their spiritual nature, they yet shut their eyes to the source of light when presented in the Word Himself. “The life was the light of men.... And the light shineth in darkness, and the darkness apprehended it not.” This is the general statement of the universal experience of the Eternal Word, and it is illustrated in His  incarnate experience summarily related in verses 10 and 11. Again: “He was in the world, and the world was made by Him, and the world knew Him not.” So little had men understood the source of their own being, and so little had they learned to know the significance and purpose of their existence, that when their Creator came they did not recognise Him. And thirdly, even the narrow and carefully-trained circle of the Jews failed to recognise Him; “He came unto His own”—to everything which had pointedly and of set purpose spoken of Him, and could not have existed but to teach His character—“and His own received Him not.”




     




    1. “The light shineth in the darkness; and the darkness apprehended it not.” As yet John has said nothing of the Incarnation, and is speaking of the Word in His eternal or pre-incarnate state. And one thing he desires to proclaim regarding the Word is, that although it is from Him every man has such light as he has, yet this light is commonly rendered useless, and is not cherished. As it is from the Word, from God’s uttered will, that all men have life, so it is from the same source that all the light which is in reason and in conscience is derived. Before the Word appeared in the world, and shone out as the true light (ver. 9), He was in all rational creatures as their life and light, imparting to men a sense of right and wrong, and shining in their heart with some of the brightness of a Divine presence. This sense of a connection with God and eternity, and this moral faculty, although cherished by some, were commonly not “comprehended.” Evil deeds have been suffered to darken conscience, and it fails to admit the true light.




     




    2. “He was in the world, and the world was made  by Him, and the world knew Him not.” When our Lord came to earth the heathen world was mainly represented by the Roman Empire, and one of the earliest events of His life on earth was His enrolment as a subject of that empire. If we had been invited before His coming to imagine what would be the result upon this empire of His appearance, we should probably have expected something very different from that which actually happened. The real Sovereign is to appear; the Being who made all that is, is to come and visit His possessions. Will not a thrill of glad expectancy run through the world? Will not men eagerly cover up whatever may offend Him, and eagerly attempt, with such scant materials as existed, to make preparations for His worthy reception? The one Being who can make no mistakes, and who can rectify the mistakes of a worn-out, entangled world, is to come for the express purpose of delivering it from all ill: will not men gladly yield the reins to Him, and gladly second Him in all His enterprise? Will it not be a time of universal concord and brotherhood, all men joining to pay homage to their common God? “He was in the world, and the world was made by Him”—that is the true, bare, unvarnished statement of the fact. There He was, the Creator Himself, that mysterious Being who had hitherto kept Himself so hidden and remote while yet so influential and supreme; the wonderful and unsearchable Source and Fountain out of which had proceeded all that men saw, themselves included,—there at last He was “in the world” Himself had made, apparent to the eyes of men, and intelligible to their understandings; a real person whom they could know as an individual, whom they could love, who could receive and return their expressions of affection and trust. He was in the world, and the world knew Him not.




     




    Indeed, it would not have been easy for the world to show a more entire ignorance of God than while He was upon earth in human form. There was at that time abundance of activity and intelligent apprehension of the external wants of men and nations. There was a ceaseless running to and fro of the couriers of the empire, a fine system of communications spread over the whole known world like a network, so that what transpired in the most remote corner was at once known at the centre. Rome was intelligent to the utmost circumference through all its dominions; as if a nervous system radiated through the whole of it, touch but the extremity in one of the remotest colonies and the touch is felt at the brain and heart of the whole. The rising of a British tribe, the discovery of some unheard-of bird or beast, the birth of a calf with two heads—every scrap of gossip found its way to Rome. But the entrance of the Creator into the world was an event of such insignificance that not even this finely sympathetic system took any note of it. The great Roman world remained in absolute unconsciousness of the vicinity of God: they registered His birth, took account of Him as one to be taxed, but were as little aware as the oxen with whom He shared His first sleeping-place, that this was God; they saw Him with the same stupid, unconscious, bovine stare.




     




    3. But in this great world of men there was an inner and specially trained circle, which John here designates “His own.” For although the world might be called “His own,” as made and upheld by him, yet it seems more likely that this verse is not a mere repetition of the preceding, but is intended to mark a deeper degree of insensibility on the part of Christ’s rejecters. Not only had all men been made in God’s image, so that they might have been expected to recognise Christ as the image of the Father; but one nation had been specially instructed in the knowledge of God, and was proud of having His dwelling-place in its midst. If other men were blind to God’s glory, the Jews at least might have been expected to welcome Christ when He came. Their temple and all that was done in it, their law, their prophets, their institutions, their history and their daily life, all spoke to them of God, and reminded them that God dwelt among them and would come to His own. Though all the world should shut its doors against Christ, surely the gates of the Temple, His own house, would be thrown open to Him. For what else did it exist?




     




    Our Lord Himself, in the parable of the Wicked Husbandmen, makes even a heavier accusation against the Jews, intimating, as He there does, that they rejected Him not because they did not recognise Him, but because they did. “This is the Heir. Come, let us kill Him, that the inheritance may be ours.” In any case their guilt is great. They had been definitely and repeatedly admonished to expect some great manifestation of God; they looked for the Christ to come, and immediately before His appearance they had been strikingly awakened to prepare for His coming. But what was their actual state when Christ came? Again and again it has been pointed out that their whole thoughts were given to the schemes which usually distract conquered nations. They were “tossing in unhelpful and inefficacious sedition,” resenting or paying hollow homage to the rule of the foreigner, looking uneasily for deliverance, and becoming the dupes of every fanatic or schemer that cried, “Lo here!” or “Lo there!” Their power of discerning a present God and a spiritual Deliverer was almost as completely gone as that of the heathen, and they tested the Divine Saviour by external methods which any clever charlatan could have satisfied. The God they believed in and sought was not the God revealed by Christ. They existed for Christ’s sake, that among them He might find a home on earth, and through them be made known to all; they believed in a Christ that was to come, but when He came the throne they raised Him to was the cross. And the suspicion that perhaps they were wrong has preyed on the Jewish mind ever since, and has often pricked them on to a fierce hatred of the Christian name, while sometimes it has taken almost the form of penitence, as in the prayer of Rabbi Ben Ezra,—




     




    

      “Thou! if Thou wast He, who at mid-watch came,


      By the starlight, naming a dubious name!


      And if, too heavy with sleep—too rash


      With fear—O Thou, if that martyr-gash


      Fell on Thee coming to take Thine own,


      And we gave the Cross, when we owed the Throne,—


      Thou art the Judge.”




       


    




    It is the detailed history of this rejection which John presents in his Gospel. He tells the story of Christ’s miracles, and the jealousy they excited; of His authoritative teaching and the opposition it aroused; of His unveiling His Divine nature, His mercy, His power to give life, His prerogative of judgment, His humble self-sacrifice,  and of the misunderstanding which ran parallel to this manifestation. He tells how the leaders strove to entangle Him and find Him at fault; how they took up stones to stone Him; how they schemed and plotted, and at length compassed His crucifixion. The patience with which He met this “contradiction of sinners” was a sufficient revelation of His Divine nature. Though rudely received, though met on all hands with suspicion, coldness, and hostility, He did not abandon the world in indignation. He never forgot that He came, not to judge the world, not to deal with us on our merits, but to save the world from its sin and its blindness. For the sake of the few who received Him He bore with the many who rejected Him.




     




    For some did receive Him. John could say for many, along with himself, “We beheld His glory,” and recognised that it was Divine glory, such as none but an Only-begotten in the image of His Father could manifest. This glory dawned upon believing men, and gradually encompassed them in the brightness and beauty of a Divine revelation, by the appearance among them of the Incarnate Word, “full of grace and truth” (ver. 14). Not the works of wonder which He did, not the authority with which He laid the angry waves and commanded the powers of evil, but the grace and truth which underlay all His works, shone into their hearts as Divine glory. They had previously known God through the law given by Moses (ver. 17); but coming as it did through law, this knowledge was coloured by its medium, and through it God’s countenance seemed stern. In the face of Jesus Christ they saw the Father, they saw “grace,” an eye of tender compassion and lips of love and helpfulness. In the law they felt that they were seeing through a dimmed glass darkly; they became  weary of symbols and of forms in which often they saw but flitting shadows. What must it have been for such men to live with the manifested God; to have Him dwelling among them, and in Him to handle and see (1 John i. 1) the “truth,” the reality to which all symbol had pointed? “The law was given by Moses; grace and truth came by Jesus Christ.”




     




    And to those who acknowledge in their hearts that this is Divine glory which is seen in Christ, the glory of the Only-begotten of the Father, He gives Himself with all His fulness. “As many as received Him, to them gave He the right to become children of God.” This is the immediate result of the acceptance of Christ as the Revealer of the Father. In Him we see what true glory is and what true sonship is; and as we behold the glory of the Only-begotten, sent to declare the Father to us, we acknowledge the unseen Father, and His Spirit brings us into the relationship of children. That which is in God passes into us, and we share in the life of God; and this through Christ. He is “full” of grace and truth. In all He is and does, grace and truth overflowingly manifest themselves. And “of His fulness have all we received, and grace upon grace.” John read this off his own experience and that of those for whom he could confidently speak. What they had seen and valued in Christ became their own character. The inexhaustible fulness of grace in Christ renewed in them grace according to their need. They lived upon Him. It was His life which maintained life in them. By communion with Him they were formed in His likeness.




     




     The presentation of Christ to men now divides them into two classes, as at the first. There are always those who accept and those who reject Him. His contemporaries showed, for the most part, a complete ignorance of what might be expected of God, a native inability to understand spiritual greatness, and to relish it when presented to them. And yet Christ’s claims were made with such an air of authority and truth, and His whole character and bearing were so consistent, that they were half persuaded He was all He said. It is chiefly because we have not a perfect sympathy with goodness, and do not know its value, that we do not at once and universally acknowledge Christ. There is in men an instinct that tells them what blessings Christ will secure to them, and they decline connection with Him because they are conscious that their ways are not His ways, nor their hopes His hopes. The very presentation to men of the possibility of becoming perfectly pure reveals what at heart they are. By the judgment each man passes on Christ he passes judgment on himself.




     




    Let us stir ourselves to a clearer decision by remembering that He is presented to us as to His contemporaries. Time was when any one going into the synagogue of Nazareth would have seen Him, and might have spoken with Him. But the particular thirty years during which this manifestation of God on earth lasted makes no material difference to the thing itself. The Incarnation was to be some time, and it is as real having occurred then as if it were occurring now. It occurred in its fit time; but its bearing on us is not dependent on the time of its occurrence. If it had been accomplished in our day, what should we have thought of it? Would it have been nothing to us to see God, to hear Him, perhaps to have had His eye turned upon  us with personal observation, with pity, with remonstrance? Would it have been nothing to us to see Him taking the sinners place, scourged, mocked, crucified? Is it conceivable that in presence of such a manifestation of God we should have been indifferent? Would not our whole nature have burned with shame that we and our fellow-men should have brought our God to this? And are we to suffer the mere fact of Christ’s being incarnate in a past age and not in our own, to alter our attitude towards Him, and blind us to the reality? Of more importance than anything that is now happening in our own life is this Incarnation of the Only-begotten of the Father.




     




     




     




    
Iii. The Baptist’s Testimony.





     




    

      “There came a man, sent from God, whose name was John. The same came for witness, that he might bear witness of the light, that all might believe through him. He was not the light, but came that he might bear witness of the light.... John beareth witness of Him, and crieth, saying, This was He of whom I said, He that cometh after me is preferred before me: for He was before me. For of His fulness we all received, and grace for grace. For the law was given by Moses; grace and truth came by Jesus Christ. No man hath seen God at any time; the only begotten Son, which is in the bosom of the Father, He hath declared Him. And this is the witness of John, when the Jews sent unto him from Jerusalem priests and Levites to ask him, Who art thou? And he confessed, and denied not; and he confessed, I am not the Christ. And they asked him, What then? Art thou Elijah? And he saith, I am not. Art thou the prophet? And he answered, No. They said therefore unto him, Who art thou? that we may give an answer to them that sent us. What sayest thou of thyself? He said, I am the voice of one crying in the wilderness, Make straight the way of the Lord, as said Isaiah the prophet. And they had been sent from the Pharisees. And they asked him, and said unto him, Why then baptizest thou, if thou art not the Christ, neither Elijah, neither the prophet? John answered them, saying, I baptize with water: in the midst of you standeth One whom ye know not, even He that cometh after me, the latchet of whose shoe I am not worthy to unloose. These things were done in Bethany beyond Jordan, where John was baptizing. On the morrow he seeth Jesus coming unto him, and saith, Behold, the Lamb of God, which taketh away the sin of the world! This is He of whom I said, After me cometh a Man which is preferred before me: for He was before me. And I knew Him not; but that He should be made manifest to Israel, for this cause came I baptizing with water. And John bare witness, saying, I have beheld the Spirit descending as a dove out of heaven; and it abode upon Him. And I knew Him not: but He that sent me to baptize with water, He said unto me, Upon whomsoever thou shalt see the Spirit descending, and abiding upon Him, the same is He that baptizeth with the Holy Spirit. And I have seen, and have borne witness that this is the Son of God.”—John i. 6–8, 15–34.




       


    




    In proceeding to show how the Incarnate Word manifested Himself among men, and how this manifestation was received, John naturally speaks first of all of the Baptist. “There came a man, sent from God, whose name was John. The same came for witness ... that all might believe through him.” The Evangelist himself had been one of the Baptist’s disciples, and had been led to Christ by his testimony. And to many besides, the Baptist was the true forerunner of the Messiah. He was the first to recognise and proclaim the present King. John had come under the Baptist’s influence at the most impressible time of his life, while his character was being formed and his ideas of religion taking shape; and his teacher’s testimony to the dignity of Jesus had left an indelible print upon his spirit. While his memory retained anything it could not let slip what his first teacher had said of Him who became his Teacher and his Lord. While, therefore, the other Evangelists give us striking pictures of the Baptist’s appearance, habits, and style of preaching, and show us the connection of his work with that of Jesus, John glances very slightly at these matters, but dwells with emphasis and iteration on the testimony which the Baptist bore to the Messiahship of Jesus.




     




    To us, at this time of day, it may seem of little importance what the Baptist thought or said of Jesus. We may sympathise rather with the words of the Lord Himself, who, in allusion to this witness, said, “I receive not testimony from man.” But it is plain that, at any rate from a Jewish point of view, the witness of John was most important. The people universally accepted John as a prophet, and they could scarcely think him mistaken in the chief article of his mission. In point of fact, many of the most faithful adherents of Jesus became such through the influence of John; and those who declined to accept Jesus were always staggered by John’s explicit indication of Him as the Christ. The Jews had not only the predictions of prophets long since dead, and descriptions of the Christ which they could perversely misconstrue; they had not merely pictures of their Messiah by which they might identify Jesus as the Christ, but of which it was also quite possible for them to deny the likeness; but they had a living contemporary, whom they themselves acknowledged to be a prophet, pointing out to them another living contemporary as the Christ. That even such a testimony was to a large extent disregarded shows how much more the inclination to believe has to do with our faith than any external proofs.




     




    But even to us the testimony of a man like John is not without importance. He was, as our Lord bore witness, “a burning and a shining light.” He was one of those men who give new thoughts to their generation, and help men to see clearly what otherwise they might only dimly have seen. He was in a position to know Jesus well. He was His cousin; he had known Him from His childhood. He was also in a position to know what was involved in being the Messiah. By  the very circumstance that he himself had been mistaken for the Messiah, he was driven to define to his own mind the distinctive and characteristic marks of the Messiah. Nothing could so have led him to apprehend the difference between himself and Jesus. More and more clearly must he have seen that he was not that light, but was sent to bear witness of that light. Thus he was prepared to receive with understanding the sign (ver. 33) which gave him something more than his own personal surmises to go upon in declaring Jesus to the world as the Messiah. If there is any man’s testimony we may accept about our Lord it is that of the Baptist, who, from his close contact with the most profligate and with the most spiritual of the people, saw what they needed, and saw in Jesus power to give it; the business of whose life it was to make Him out, and to arrive at certain information regarding Him; a man whose own elevation and force of character made many fancy he was the Messiah, but who hastened to disabuse their minds of such an idea, because his very elevation gave him capacity to see how infinitely above him the true Christ was. Seen from the low ground the star may seem close to the top of the mountain; seen from the mountain-top it is recognised as infinitely above it. John was on the mountain-top.




     




    Of John’s person and work nothing need here be said save what serves to throw light on his witness to Christ. Going from the comfortable home and well-provided life and fair prospects of a priest’s family, he went to the houseless wilderness, and adopted the meagre, comfortless life of an ascetic; not from any necessity, but because he felt that to entangle himself with the affairs of the world would be to blind him to its vices, and to silence his remonstrance, if not to  implicate him in its guilt. Like thousands besides in all ages of the world’s history, he felt compelled to seek solitude, to subdue the flesh, to meditate undisturbed on things Divine, and discover for himself and for others some better way than religious routine and the “good wine of Mosaic morality turned to the vinegar of Pharisaism.” Like the Nazarites of the earlier times of his country, like the old prophets, with whose indignation and deep regret at the national vices he was in perfect sympathy, he left the world, gave up all the usual prospects and ways of life, and betook himself to a life of prayer, and thought, and self-discipline in the wilderness. When first he went there, he could only dimly know what lay before him; but he gathered a few friends of like disposition around him, and, as we learn, “taught them to pray.” He formed in the wilderness a new Israel, a little company of praying souls, who spent their time in considering the needs of their fellow-countrymen, and in interceding with God for them, and who were content to let the pleasures and excitements of the world pass by while they longed for and prepared themselves to meet the great Deliverer.




     




    This adoption of the rôle of the ancient prophets, this resuscitation of their long-forgotten function of mourning before God for the people’s sin, and addressing the nation authoritatively as God’s voice, was outwardly shown by his assumption of the prophet’s dress. The rough skin for a cloak; the long, uncared-for hair; the wiry, weather-beaten frame; the lofty, calm, penetrating eye, were all eloquent as his lips. His whole appearance and habits certified his claim to be the “voice” of one crying in the wilderness, and gave him authority with the people. Slightly altering what has been said of a great modern, we may much more truly say of the Baptist,—




     




    

      “He took the suffering human race,


      He read each wound, each weakness clear:


      He struck his finger on the place,


      And said, ‘Thou ailest here, and here.’


      He looked on (Isr’el’s) dying hour


      Of fitful dreams and feverish power,


      And said, ‘The end is everywhere,


      (Christ) still has truth, take refuge there.’”




       


    




    He was listened to. It is so always, in our own day as in others; the men who are unworldly and have the good of their country or of any class of men at heart, the men who are saintly and of few desires, these are listened to as the commissioned messengers of heaven. It is to these men we look as the salt of the earth, who preserve us still from the corrupting, disintegrating influence of doubt. To these men, no matter how different they be from us in creed, we are forced to listen, because the Holy Spirit, wherever He is, is the Spirit of God; and all men instinctively acknowledge that those who are themselves in the kingdom of God have authority to summon others into it, and that those who are themselves unworldly have alone a right to dictate to worldly men. There is no power on earth like the power of a holy, consecrated life, because he who is leading such a life is already above the world, and belongs to a higher kingdom. There is hope for our country, or for any country, when its young men have something of John’s spirit; when they school the body until it becomes the ready instrument of a high and spiritual intention, fearless of hardship; when by sympathy with God’s purposes they apprehend what is most needed by men, and are able to detect the weaknesses and vices of society, and to bear the burden of their time.




     




    But the Baptist’s equipment for the most responsible office of proclaiming the Messiahship of Jesus was not completed by his own saintliness of character and keen perception of the people’s needs, and knowledge of Jesus, and incorruptible truthfulness. There was given to him a sign from heaven, that he might be strengthened to bear this responsibility, and that the Messiah might never seem to be only of the Baptist’s appointing and not of God’s. Some degree of disappointment may be felt that external signs should have intruded on so profoundly spiritual and real an occasion as the baptism of Christ. Some may be ready to ask, with Keim, “Is it, or was it ever, the way of God, in the course of His spiritual world, above all upon the threshold of spiritual decisions affecting the fate of the world, and in contradiction to the wise economy of revelation pursued by His supreme ambassador Himself, to take away from seeking and finding souls the labour of deciding their own destiny?” But this is to suppose that the signs at the baptism of Jesus were mainly for His encouragement, whereas John describes them as being given for the certification of the Baptist. “I knew Him not”—that is, I did not know He was the Messiah—“but He that sent me to baptize with water, He said unto me, Upon whomsoever thou shalt see the Spirit descending, and abiding upon Him, the same is He that baptizeth with the Holy Spirit. And I have seen, and have borne witness that this is the Son of God.”




     




    The baptism of Jesus was, in fact, His anointing as the Messiah; and this anointing by which He became the Christ was an anointing, not with a symbolic oil, but with the Divine Spirit (Acts x. 38). This Spirit descended upon Him “in a bodily shape” (Luke iii. 22), because it was not one member or faculty or power which was communicated to Jesus, but a whole body or complete equipment of all needful Divine energies for His work. “God giveth not the Spirit by measure unto Him;” there is no gauge, no metre checking the supply. Now for the first time can the whole Spirit be given, because now for the first time in Jesus is there room to receive it. And that the Baptist may confidently proclaim Him as King the sign is given,—not the outward sign alone, but the outward sign accompanying and tallying with the inward sign; for it was not said to the Baptist, “Upon whomsoever thou shalt see a dove descend,” but, “upon whomsoever thou shalt see the Spirit descend.”




     




    This anointing of Jesus to the Messiahship occurred at the moment of His truest identification of Himself with the people. John shrank from baptizing One whom he knew to be already pure, and to have no sins to confess. But Jesus insisted, identifying Himself with a polluted people, numbered with transgressors. It was thus He became true King and Head of mankind, by identifying Himself with us, and taking upon Him, through His universal sympathy, all our burdens, feeling more shame than the sinner’s self for his sin, pained with the suffering in all their pain. It was the Divine Spirit of universal love, attracting Him to all sorrow and suffering, which identified Him in the mind of His first confessor as the Christ, the Son of God. This to the Baptist was the glory of the Only-begotten, this sympathy which felt with all, and shrank from no sorrow or burden.




     




    Thus equipped, the Baptist gives his testimony with  confidence. This testimony is manifold, and uttered on several occasions,—to the Sanhedrim’s deputation, to the people, and to his own disciples. It is negative as well as positive. He repudiates the suggestions of the deputation from Jerusalem that he himself is the Christ, or that he is in their sense Elijah. But the most remarkable repudiation of honours which could be rendered to Christ alone is found recorded in chap. iii. 22–30, when the growing popularity of Jesus excited the jealousy of those who still adhered to the Baptist. Their complaint was the occasion of calling up clearly in the Baptist’s own consciousness the relation in which he stood to Jesus, and of prompting the most emphatic enouncement of the unrivalled dignity of our Lord. He says to his jealous disciples, “If I do not gather a crowd of followers while Jesus does, this is because God has appointed to me one place, to Him another. Beyond God’s design no man’s destiny and success can extend. What is designed for me I shall receive; beyond that I desire to receive and I can receive nothing. Least of all would I covet to be called the Christ. You know not what you say in even remotely hinting that such a man as I could be the Christ. It is no mere unworldliness or purity which can raise a man to this dignity. He is from above; not to be named with prophets, but the Son of God, who belongs to the heavenly world of which He speaks.”




     




    To make the difference between himself and Christ clear, the Baptist hits upon the happy figure of the Bridegroom and the Bridegroom’s friend. “He that has and keeps the Bride is the Bridegroom. He to whom the world is drawn, and on whom all needy souls lean, is the Bridegroom, and to Him alone belongs this special joy of satisfying all human needs. I am not the Bridegroom, because men cannot find in me satisfaction and rest. I cannot be to them the source of spiritual life. Moreover, by instigating me to assume the Bridegroom’s place you would rob me of my peculiar joy, the joy of the Bridegroom’s friend.” The function of the bridegroom’s friend, or paranymph, was to ask the hand of the bride for the bridegroom, and to arrange the marriage. This function the Baptist claims as his. “My joy,” he says, “is to have negotiated this matter, to have encouraged the Bride to trust her Lord. It is my joy to hear the glad and loving words that pass between Bridegroom and Bride. Do not suppose I look with sadness on the defection of my followers, and on their preference for Christ. These crowds you complain of are evidence that I have not discharged the function of paranymph in vain. To see my work successful, to see Bride and Bridegroom at length resting in one another with undisturbed, self-forgetting confidence, this is my joy. While the Bridegroom cheers the Bride with His voice, and opens to her prospects which only His love can realize, shall I obtrude myself and claim consideration? Is it not enough for one life to have had the joy of identifying the actually present Christ, and of introducing the Bride to her Lord? Has not that life its ample reward which has been instrumental in achieving the actual union of God and man?”




     




    Probably, then, the Baptist himself would think we waste too much emotion over his self-sacrifice and magnanimity. After all, it not being possible to him to be the Messiah, it was no small glory and joy to be the friend, the next, to the Messiah. The tragic character of the Baptist’s death, the despondent doubt  which for a time shook his spirit during his imprisonment, the severe life he had previously led, all tend to make us oblivious of the fact that his life was crowned with a deep and solid joy. Even the poet who has most worthily depicted him still speaks of




     




    

      “John, than which man a sadder or a greater


      Not till this day has been of woman born.”




       


    




    But the Baptist was a big enough man to enjoy an unselfish happiness. He loved men so well that he rejoiced when he saw them forsake him to follow Christ. He loved Christ so well that to see Him honoured was the crown of his life.




     




    Besides this negative repudiation of honours that belonged to Jesus, the Baptist emits a positive and fivefold testimony in His favour, (1) to His dignity (vv. 15, 27, 30), “He that cometh after me is preferred before me;” (2) to His pre-existence (vv. 15, 30), which is adduced as the reason of the foregoing, “for He was before me;” (3) to His spiritual fulness and power (ver. 33), “He baptizeth with the Holy Ghost;” (4) to the efficacy of His mediation (ver. 29), “Behold, the Lamb of God, which taketh away the sin of the world;” (5) to His unique personality (ver. 34), “this is the Son of God.”




     




    1. Three times over the Baptist declared the superiority of Jesus; a superiority so immense that language failed him in trying to represent it. The Rabbis said, “Every office which a servant will do for his master a scholar should perform for his teacher, except loosing his sandal-thong.” But this exceptionally menial office the Baptist declares he was not worthy to perform for Jesus. None so well as the Baptist himself knew his limitations. He had evoked in the  people cravings he could not satisfy. There had gathered to him a conscience-stricken people, longing for renewal and righteousness, and demanding what he had no power to give. Therefore, not merely his explicit enouncements from time to time, but his entire ministry, pointing to a new order of things which he himself could not inaugurate, declared the incomparable greatness of Him that was to come after him.




     




    2. This superiority of Christ was based on His pre-existence. “He was before me.” It may appear unaccountable that the Baptist, standing on Old Testament ground, should have reached the conclusion that Jesus was Divine. But it is at any rate evident that the Evangelist believed the Baptist had done so, for he adduces the Baptist’s testimony in support of his own affirmation of the Divine glory of the Incarnate Word (ver. 15). After the wonderful scene at the Baptism, John must have talked closely with Jesus regarding both His work and His consciousness; and even if the passage at the close of the third chapter is coloured by the Evangelist’s style, and even by his thought, we must suppose that the Baptist had somehow arrived at the belief that Jesus was “from above,” and made known upon earth the things which He, in a pre-existent state, had “heard and seen.”




     




    3. The Baptist pointed to Jesus as the source of spiritual life. “He baptizeth with the Holy Ghost.” Here the Baptist steps on to ground on which his assertions can be tested. He declares that Jesus can communicate the Holy Ghost—the fundamental article of the Christian Creed, which carries with it all else. No one knew better than the Baptist where human help failed; no one knew better than he what could be effected by rites and rules, by strength of will and asceticism  and human endeavour; and no one knew better at what point all these become useless. More and more they seemed to him but a cleansing with water, a washing of the outside. More and more did he understand that, not from without, but from within, true cleansing must proceed, and that all else, save a new creation by the Spirit of God, was inefficacious. Only Spirit can act upon spirit; and for true renewal we need the action upon us of the Divine Spirit. Without this no new and eternal kingdom of God can be founded.




     




    4. The Baptist pointed to Jesus as “the Lamb of God, that taketh away the sin of the world.” That by this title he meant only to designate Jesus as a person full of gentleness and innocence is out of the question. The second clause forbids this. He is the Lamb that takes away sin. And there is only one way in which a lamb can take away sin, and that is, by sacrifice. The expression no doubt suggests the picture in the fifty-third of Isaiah of the servant of Jehovah meekly enduring wrong. But unless the Baptist had been previously speaking of this chapter, the thoughts of his disciples would not at once turn to it, because in that passage it is not a lamb of sacrifice that is spoken of, but a lamb meekly enduring. In the Baptist’s words sacrifice is the primary idea, and it is needless to discuss whether he was thinking of the paschal lamb or the lamb of morning and evening sacrifice, because he merely used the lamb as the representative of sacrifice generally. Here, he says, is the reality to which all sacrifice has pointed, the Lamb of God.




     




    5. The Baptist proclaims Jesus as “the Son of God.” That he should do so need not greatly surprise us, as we read in the other Gospels that Jesus had been thus designated by a voice from heaven at His  baptism. Very early in His ministry, not only His disciples, but also the demoniacs ascribe to Him the same dignity. In one sense or other He was designated “Son of God.” No doubt we must bear in mind that this was in a rigidly monotheistic community, and in a community in which the same title had been freely applied to Israel and to Israel’s king to designate a certain alliance and close relation subsisting between the human and the Divine, but of course not suggesting metaphysical unity. But considering the high functions which clustered round the Messianic dignity, it is not unlikely that the Messiah’s forerunner may have supposed that a fuller meaning than had yet been recognised might be latent in this title. Certainly we are safe in affirming that by applying this title to our Lord, the Baptist intended to indicate His unique personality, and to declare that He was the Messiah, God’s Viceroy on earth.




     




    Whether we can add to this testimony the thoughts contained in the closing paragraph of the third chapter may be doubted. The thought of the passage moves within the circle of ideas familiar to the Baptist; and that the style is the style of the Evangelist does not prevent us from receiving the ideas as the Baptist’s. But there are expressions which it is difficult to suppose that the Baptist could have used. The preceding conversation was occasioned by the growing popularity of Jesus; was this, then, an occasion on which it could be said, “No one receives His testimony”? Is this not more appropriate to the Evangelist than to the Baptist? It would seem, then, that in this paragraph the Evangelist is expanding the Baptist’s testimony, in order to indicate its application to the eternal relations subsisting between Jesus and men generally.




     




    The contents of the paragraph are a most emphatic testimony to the pre-existence and heavenly origin of Christ. In contrast to persons of earthly origin, He is “from heaven.” He “cometh” from above, as if His entrance into this world were a conscious transition, a voluntary coming from another world. His origin determines also His moral relationships and His teaching. He is “above all,” in dignity, in authority, in spirit; and He speaks what He has seen and heard. But in the thirty-fourth verse a new idea is presented. There it is said that He speaks the words of God, not directly, because He is from above, and speaks what He has seen and heard, but “because God giveth not the Spirit by measure unto Him.” What are we to understand by this double Divine inhabitation of the humanity of Jesus? And what are we to understand by the Spirit being given without measure to the Incarnate Word?




     




    In the Old Testament two ideas present themselves regarding the Spirit which illustrate this statement. The one is that which conveys the impression that only a limited amount of spiritual influence was communicated to prophetic men, and that from them it could be conveyed to others. In Numb. xi. 17 the Lord is represented as saying to Moses, “I will take of the Spirit which is upon thee, and will put it upon them;” and in 2 Kings ii. 9 Elisha is represented as praying that the eldest born’s portion, the two-thirds of Elijah’s spirit, might be bequeathed to him. The idea is a true and instructive one. The Spirit does, in point of fact, pass from man to man. It is as if in one receptive person the Divine Spirit found entrance through which He might pass to others. But another idea is also frequent in the Old Testament. The Spirit is spoken of rather as conferring a gift here and a power there than as dwelling wholly and permanently in men. One prophet had a dream, another a vision, a third legislated, a fourth wrote a psalm, a fifth founded an institution, a sixth in the power of the Spirit smote the Philistines, or, like Samson, tore a lion in pieces.




     




    In Christ all powers are combined—power over nature, power to teach, power to reveal, power to legislate. And as in the Old Testament the Spirit passed from man to man, so in the New Testament Christ first Himself receives and then communicates to all the whole Spirit. Hence the law noticed at a subsequent stage of this Gospel that “the Spirit was not yet given; because Jesus was not yet glorified” (vii. 39). We cannot see to the bottom of the law, but the fact is apparent, that until Christ received into every part of His own humanity the fulness of the Divine Spirit, that Spirit could not fill with His fulness any man.




     




    But why was the Spirit needed in a personality of which the Word, who had been with God and known God, was the basis? Because the humanity of Christ was a true humanity. Being human, He must be indebted to the Spirit for all impartation to His human nature of what is Divine. The knowledge of God which the Word possesses by experience must be humanly apprehended before it can be communicated to men; and this human apprehension can only be arrived at in the case of Christ by the enlightenment of the Spirit. It was useless for Christ to declare what could not be apprehended by human faculty, and His own human faculty was the measure and test of intelligibility. By the Spirit He was enlightened to speak of things Divine; and this Spirit, interposed, as it were, between the Word and the human nature of Jesus,  was as little cumbrous in its operation or perceptible in consciousness as our breath interposed between the thinking mind and the words we speak to declare our mind.




     




    To return to the direct testimony of the Baptist, we must (1) acknowledge its value. It is the testimony of a contemporary, of whom we know from other sources that he was generally reckoned a prophet—a man of unblemished and inviolable integrity, of rugged independence, of the keenest spiritual discernment. There was no man of larger size or more heroic mould in his day. In any generation he would have been conspicuous by his spiritual stature, his fearless unworldliness, his superiority to the common weaknesses of men; and yet this man himself looks up to Jesus as standing on quite a different platform from his own, as a Being of another order. He can find no expressions strong enough to mark the difference: “I am not worthy to loose His shoe latchet;” “He that is of the earth” (that is, himself) “is earthly, and speaketh of the earth: He that cometh from heaven is above all.” He would not have used such expressions of Isaiah, of Elijah, of Moses. He knew his own dignity, and would not have set so marked a difference between himself and any other prophet. But his own very greatness was precisely what revealed to him the absolute superiority of Christ. These crowds that gathered round him—what could he do for them more than refer them to Christ? Could he propose to himself to found among them a kingdom of God? Could he ask them to acknowledge him and trust in him for spiritual life? Could he promise them His Spirit? Could he even link to himself all kinds of men, of all nationalities? Could he be the light of men, giving to all a satisfying knowledge of God and of their relation to Him? No; he was not that light, he could but bear witness of that light. And this he did, by pointing men to Jesus, not as a brother prophet, not as another great man, but as the Son of God, as One who had come down from heaven.




     




    It is, I say, impossible that we can make nothing of such a testimony. Here was one who knew, if any man ever did, spotless holiness when he saw it; who knew what human strength and courage could accomplish; who was himself certainly among the six greatest men the world has seen; and this man, standing thus on the highest altitudes human nature can reach, looks up to Christ, and does not only admit His superiority, but shrinks, as from something blasphemous, from all comparison with Him. What is the flaw in his testimony, or why are we not accepting Christ as our light, as able to take away our sins, as willing to baptize us with the Holy Ghost?




     




    But (2) even such testimony as John’s is not sufficient of itself to carry conviction to the reluctant. None knew better than John’s contemporaries that he was a true man, not liable to make mistakes in a matter of this kind. And his testimony to Christ did stagger them, and often held them in check, and no doubt threw a kind of undefined awe over the person of Christ; but, after all, not many believed on account of John’s testimony, and those who did were not influenced solely by his testimony, but by his work as well. They had become concerned about sin, sensitive to defilement and failure, and were thus prepared to appreciate the offers of Christ. The two voices chimed, John’s voice saying, “Behold, the Lamb of God!” the voice of their own conscience crying for the taking away of sin. It is so still. The sense of sin, the feeling of spiritual weakness and need, the craving for God, direct the eye, and enable us to see in Christ what we do not otherwise see. We are not likely to know Christ until we know ourselves. What is the man’s judgment regarding Christ worth who is not conscious of his own littleness and humbled by his own guilt? Let a man first go to school with the Baptist, let him catch something of his unworldliness and earnestness, let him become alive to his own shortcomings by at last beginning to strive after the highest things in life, and by seeking to live, not for pleasure, but for God, and his views of Christ and his relation to Him will become satisfactory and true.
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