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    Preface




    We all like to know and be known. Consequently, when situations arise in which we do not understand what we are reading or hearing, we easily become overwhelmed. This is true for all of us, whether we are in the classroom or at a dinner.




    For example, when students are just beginning their studies in biology, all the terms and background information easily discourage the newcomer. Such feelings of disorientation are often forgotten after we have learned a skill or subject, but the novice experiences this intensely. In such situations, wise biology teachers remember what it was like when everything was new and they had little background knowledge. With that in mind, they slowly begin to teach through the basics—explaining key scientific theories and specialized vocabulary. During this process the goal is neither to learn the complexity of all the principles immediately nor to grasp the exhaustive history of the language at the outset, but rather to enter into the conversation through basic summaries and guidelines. After a season, the student is equipped and able to dive more deeply, learning some of the qualifications, complications and debates that go along with the theories and history of the subject at hand.




    Theological traditions often work in the same way. When one is raised or trained in a particular tradition, the common sights and sounds are easily taken for granted. But for the newcomer, all this is overwhelming and can create obstacles to profitable understanding.




    Few theological traditions are as complex, rich and varied as the Reformed tradition. This is a rewarding heritage that has sustained and fostered the faith of many Christians through the centuries and around the globe. Yet it is easily misunderstood and misrepresented, by both insiders and outsiders. For example, sometimes John Calvin is viewed as the devil, and sometimes he is treated in messianic ways. Both views are problematic and false. We must know at least a little about Calvin if we are to understand and appreciate this tradition, but Calvin is only one person, and the Reformed tradition is so much more than simply a footnote to him.




    What we have attempted to do in this very small dictionary is provide a basic reference tool for folks who want to know a little about the people, movements and terms that are so important to the Reformed tradition. We view this resource, with just over three hundred entries, as a launching pad rather than a resting place. We hope to get you started in your appreciation of the tradition and to help remove the disorientation that so often occurs when entering a new conversation. We expect readers to dip in and out rather than read this book cover to cover. Instead of trying to give exhaustive definitions, we have provided short ones that give the newcomer sufficient background without overwhelming them, which is why most entries are only 75-150 words. In addition, rather than using more words to explain terms that appear elsewhere in the dictionary, we have used an asterisk to indicate each term that has an entry of its own, and we encourage readers to refer to those entries for further information and clarification.




    We also invite the adventurous reader to use the extended bibliography provided at the end of this book. There we have offered suggestions for general introductions to the Reformed tradition, and we have also recommended samples of classic works from the early sixteenth century to our own day. These are meant to give a sense of the breadth and depth of the tradition. In this way the student can not only begin to read about the tradition but also explore the heart of the tradition through key primary sources. We hope this dictionary will help to facilitate this more intensive reading.
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    accommodation. God’s appropriation of humanly intelligible means to communicate real knowledge of himself. John *Calvin addressed the problem of how finite humans may obtain genuine *knowledge of God by emphasizing condescension as the distinctive manner of God’s *revelation. God accommodates himself in creation, history and Scripture through and within the cultural and intellectual limits of humanity while effectively communicating truth and accomplishing his purposes. Some examples of God’s accommodation include the images and anthropomorphic language describing God in Scripture and the way God relates to his creatures by making covenants and giving laws. The ultimate way God accommodates to humanity, however, is through the incarnation of Jesus Christ; in and through the Son’s willing assumption of human weakness, God is able to accomplish our *salvation.




    Acts of Uniformity. Edicts made by the English monarchy through Parliament to standardize *liturgy in the Church of England. The first (1548–1549) legally bound ministers to use the *Book of Common Prayer, and revised versions of the edicts required the use of subsequent editions of the Book of Common Prayer, whether under Edward VI (1551–1552), under Elizabeth I (1558–1559) or during the Restoration (1661–1662).




    ad fontes. This Latin phrase meaning “to the fountain” or “to the sources” was used by *humanist scholars during the Renaissance, voicing their commitment to consult primary Greek and Latin sources in their efforts to improve modern society. Reformers employed this phrase as a call to engage directly with the Scriptures and early Christian texts in their original languages to ensure sound *doctrine within the church.




    Alexander, Archibald (1772–1851). The first professor appointed at Princeton Theological Seminary at its founding in 1812. Along with Charles *Hodge and others, he helped establish what is now known as *Princeton Theology, adhering to the *Westminster Confession, arguing for the inerrancy of Scripture and advocating Scottish commonsense realism. Alexander contributed regularly to the Princeton Review and published many works of his own. A *Presbyterian pastor as well as a professor, he placed great emphasis on *piety and personal religious experience.




    Ames, William (1576–1633). A leading English *Puritan theo­logian instrumental in the denunciation of the *Remonstrant beliefs at the Synod of *Dort. A student of William *Perkins at Cambridge, Ames applied the logic and philosophy of Peter Ramus to theology, viewing its primary task as classification and its goal as uncovering the mind of God. In 1610 he left Cambridge and made his way to the Netherlands where he began teaching at the University of Franeker in 1622, and his influence extended beyond Europe to North America. His best-known works are The Marrow of Theology and Conscience with the Power and Cases Thereof.




    Anabaptism. Literally “re-baptism,” the most general trait of this broad and decentralized *Protestant movement is the practice of *baptism for those who have experienced *conversion, even if they have been baptized as infants. This practice, together with insisting on the separation between the magistrate and the church, are two major distinctions between Anabaptists and the *magisterial Reformation. Beginning at the early stages of the *Swiss Reformation, various groups began to form what would become the *radical Reformation. Coming into conflict with the established church and civil authorities, whether Roman Catholic or Protestant, these groups focused on fully realizing the *marks of the church as presented in the book of Acts. They stressed social equality and communal interpretation of Scripture, much like the *Bohemian Brethren, and opposed *clergy who they believed fostered intellectual elitism. As such, they were sometimes considered anti-intellectual and, at least initially, anti-patriarchal. Andreas *Karlstadt and Thomas *Müntzer involved the movement in the *Peasants’ War, during which many Anabaptists were killed. The movement expanded through refugee communities in such places as Moravia and the Netherlands. The most important figure for those who identified with its nonviolent aspects was Menno *Simmons, who helped to establish the Dutch Anabaptists and laid the basis for Mennonite communities. The modern influence of Anabaptism is as diverse as its beginnings, ranging from the Amish and Hutterites to numerous *Baptist denominations.




    analogia entis. A Latin phrase meaning “analogy of being,” the medieval principle of how human language, by principle of analogy, can also be applied to God. Two reasons are usually given to defend this principle: all created reality has been ordered by God to make this possible, and humans bear God’s *image. This allows finite human minds to reason from the effect (creation) to the cause (the Creator) and to know the nature of God apart from his *special revelation. Some have argued that by identifying a metaphysical foundation linking human thought with God’s thought, the principle provides a basis for *natural theology. Rejecting this metaphysical assertion, Karl *Barth favored an *analogia fidei and emphasized the primacy of special revelation. Some, however, accuse Barth of inappropriately framing this debate in metaphysical terms rather than linguistic ones, as many medievals proposed.




    analogia fidei. A Latin phrase meaning “analogy of faith,” referring to the principle that any interpretation must be in accord with the teaching of the Scripture taken as a whole. Arising out of Reformed *scholasticism, this principle posits that difficult passages of Scripture should be understood in light of general concepts derived from Scripture (e.g., *covenant or *biblical theology). This goes beyond analogia scripturae: interpreting difficult passages with clear ones. Karl *Barth revised it further by opposing it to the *analogia entis. He argued that since *revelation alone discloses a likeness between God and humanity, one cannot separate knowledge of God’s being from God’s act of revelation. Therefore, no proposition counts as *knowledge of God unless it is related to God as revealed in the *Word of God.




    Anglicanism. The branch of *Protestantism associated with the Church of England, beginning with Henry VIII’s Act of Supremacy (1534), which officially launched the *English Reformation. During the reign of Elizabeth I, ministers such as John Jewel and Richard Hooker wrote important defenses of the Church of England, forging a middle way between Catholicism and the continental Reformation. Through the *Acts of Uniformity, the *Book of Common Prayer as crafted by Thomas *Cranmer emerged as the standard for public *worship and *liturgy and the *Thirty-Nine Articles gave definition to Anglican *doctrine. Today the Anglican Communion contains immense diversity and is now the third largest affiliation of Christian churches in the world.




    antinomianism. The belief (from Latin, “against the law”) that Christians are free from any obligation to the law because they have been set free by *faith in the gospel. This precise term arose in a debate between Johann Agricola, Philipp *Melanchthon and Martin *Luther regarding the place of the law in the Christian life. Although Luther was criticized for making light of the law through an emphasis on *sola fide and *sola gratia, he sought to settle the debate by writing Against the Antinomians (1539), asserting that *law and gospel are not opposed. Other Reformers, such as John *Calvin, affirmed the benefit of the law in its three uses, although debate about the law’s continuing significance persisted after the *Reformation, as in the case of *Puritan Anne Hutchinson in seventeenth-century New England.




    apologetics. The theory and practice of defending Christianity. Numerous apologetic tasks are recognized within the Reformed tradition, including answering objections, responding to heterodoxy, demonstrating rational coherence of theological systems, providing evidence for the faith, assuaging doubts and exploring presuppositions. At the heart of the tradition, however, is the conviction held by theologians such as *Calvin and *Barth that God’s triune *revelation, rather than human reason, is the final arbiter in apologetic arguments. Reformed methods include classical, philosophical, *presuppositional and *worldview apologetics as advocated by (among others) B. B. *Warfield, Herman *Dooyeweerd, Cornelius *Van Til and Francis *Schaeffer, respectively.




    apostasy. Intentional abandonment and rejection of *faith previously professed. *Reformed theology takes biblical warnings against apostasy seriously, seeing them as a means by which God commands and empowers his people to persevere with faithful obedience. The possibility of true and total apostasy, therefore, is not viewed as contrary to the *perseverance of the saints; rather, apostasy is a real phenomenon when those who have merely professed faith outwardly and have participated in the visible *church then reject the faith either in word or in deed, making internal realities publicly known.




    architecture, church. Medieval church buildings incorporated a complex system of theologically significant structures and images, an approach challenged by many sixteenth-century Reformers. *Luther argued that true *worship does not need a building, and other Reformers such as *Calvin and *Zwingli agreed that a simple meeting hall was sufficient for Christian worship. Many early Protestant congregations, however, worshiped in formerly Roman Catholic church buildings, often moving the pulpit to a more central location as well as removing statues of saints and stained glass images. The growth of *Protestantism in the early seventeenth century was accompanied by the construction of new Protestant churches, ranging in style from simple rural buildings to the extravagant baroque structures of English architect Christopher Wren.




    Arminianism. A theological system based on the teachings of Dutch theologian Jacobus *Arminius and his early followers, the *Remonstrants. After Arminius’s death, the Remonstrants issued five articles summarizing their beliefs in opposition to *Calvinists, who countered with the Canons of *Dort, much later summarized by *TULIP. While originally condemned as heretics by the Synod of Dort, the Remonstrants later obtained legal toleration in Holland, and many Protestants still adhere to Arminianism today. While it has many *doctrines in common with *Reformed theology, it differs significantly in its teaching on *predestination, *free will and *atonement. The system follows Arminius’s original teachings that God’s *election is conditional on his *foreknowledge of human free choice, that God provides *prevenient grace to everyone in order to enable people to choose *faith in Jesus, and that believers are able to lose their *salvation since they always have the free will to accept or reject Christ. Contemporary Arminianism includes a wide variety of viewpoints on key issues, like whether the governmental or penal-substitutionary atonement is more accurate. Arminians today also differ at times with Arminius’s own views, such as his support of infant *baptism, which is now opposed by most Arminians.




    Arminius, Jacobus (1560–1609). The Latinized name of Dutch theologian, pastor and writer Jakob Hermanszoon. He is most remembered for his views on *predestination, *free will, *grace, *atonement and *perseverance of the saints, which differed from the traditional *Augustinian and *Calvinist doctrines as expressed in the *Belgic Confession and *Heidelberg Catechism. Arminius was educated at Marburg (1575), Leiden (1576–1581), Basel (1582–1583) and Geneva (1582, 1584–1586), and studied under *Calvin’s successor, Theodore *Beza. He served as a pastor in Amsterdam from 1588 to 1603 and as professor of theology at the University of Leiden from 1603 to the end of his life. Arminius came to oppose unconditional *election and *supralapsarianism, arguing instead that God’s election was conditional on his *foreknowledge of who would choose *faith in Christ. He also taught that Christ accomplished a universal *atonement, although only those who believe in Christ are saved. He maintained that the Holy Spirit provides *prevenient grace enabling humans to believe in Christ, but that people can fall away from *salvation because of their free will. After his death, the *Remonstrants proposed five articles challenging *Calvinism, resulting in the Canons of *Dort, which later have been associated with *TULIP. Those who subscribed to Arminius’s views became known as Arminians, though the theology of contemporary *Arminianism differs in some ways from his original teachings.




    assurance of salvation (assurance of faith). Confidence regarding the power and promise of God to accomplish *salvation, which follows from other Reformed *doctrines of grace, such as *election and *perseverance of the saints. Some Reformers, such as John *Calvin, were careful to distinguish between objective assurance as a gift of the Holy Spirit and subjective or psychological certainty, recognizing the presence of doubt and anxiety in the Christian life. Others argued for absolute certainty as a sign of true *faith, motivating the *Council of Trent to criticize the “ungodly confidence” of this position. In A Treatise Concerning Religious Affections (1746), Jonathan *Edwards argued that although there is no infallible sign of election, *holiness is the chief mark of true religion (i.e., *regeneration).




    atonement. Describing the reconciliation of God and humanity, this *doctrine identifies the agent and means of *salvation with the work of Christ culminating at the cross. Reformed accounts typically use the structure of the covenant to describe God as the agent and Christ as the instrument of reconciliation, also emphasizing the primacy of Christ’s mediation (*solus Christus), the judicial imagery of satisfaction (*propitiation) and *union with Christ. Normally the emphasis is on the finished work of Christ in his atoning sacrifice, his death on the cross exhaustively overcoming the guilt and threat of *sin. Theologians like John *Calvin and Karl *Barth highlighted the judicial aspect of God’s *election and Christ’s atonement. Against the trend of limiting the cross to a mere moral example, Reformed theologians as diverse as Friedrich *Schleiermacher and Thomas *Torrance accentuated the power of Christ’s death to accomplish redemption and reconciliation.




    Auburn Avenue Theology. See federal vision.




    Augsburg Confession (1530). Written primarily by Philipp *Melanchthon, this *confession of faith is one of the earliest *Lutheran summaries of belief. Its twenty-eight articles were later included in the *Book of Concord. The first twenty-one articles address *doctrines about God, Christ, *sin, *justification, the church and its ministry, Christian behavior, and *eschatology, while the remaining seven address ecclesiastical abuses to be amended.




    Augustinianism. A theological tradition based on the vast influence of St. Augustine of Hippo (354–430). Augustine’s legacy includes his intimate autobiographical musings in the Confessions, leadership as a bishop in North Africa during the Donatist controversy (a conflict over the validity of *sacraments performed by ministers who had repudiated their faith during persecution), reflection on the church and the state in The City of God, a seminal treatise on *trinitarian theology, and many biblical commentaries. Throughout his works, Augustine observes the enslaving nature of *sin and thus humanity’s need for divine *grace in contrast to the emphasis on human *free will as expounded in *Pelagianism. *Luther, *Calvin and the other Reformers not only appealed to Augustine in articulating their own theology but also viewed the *Reformation as a rediscovery of the *doctrines of grace that Augustine had championed during his battle with Pelagius. Luther made special use of Augustine’s emphasis on *total depravity in debates with *Erasmus, while Calvin took particular interest in developing his insights into *predestination. In addition, Jonathan *Edwards celebrated Augustine’s effective use of rhetoric as well as the aesthetic quality of his theology. Overall, Reformed theologians typically draw more heavily from Augustine’s anthropology, his view of *original sin, and his emphasis on the relationship between divine *sovereignty and *grace, rather than drawing from his *ecclesiology. As B. B. *Warfield memorably claimed in his essay titled “Augustine,” “The Reformation, inwardly considered, was just the ultimate triumph of Augustine’s doctrine of grace over Augustine’s doctrine of the Church.” Even though the principle of *sola scriptura freed Reformed theologians to critique Augustine’s theology at times, the Reformed tradition, which has always been thoroughly Augustinian, owes a great debt to the Bishop of Hippo.
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    Babylonian Captivity. This phrase, which alludes to the kingdom of Judah’s seventy years of captivity in ancient Babylon, was memorably used to refer to the period between 1309 and 1377 when the *papacy resided in Avignon, France, for political reasons before returning to Rome. The phrase should not be confused with the title of Martin *Luther’s treatise, On the Babylonian Captivity of the Church, which criticized the Roman Catholic Church’s “captivity” to a corrupt papacy and sacramental system.




    baptism. The *sacrament of initiation using water, either by sprinkling or immersing the recipient, to symbolize *regeneration by the Holy Spirit through *union with Christ in his death and resurrection. Jesus gave his disciples the authority to baptize as an integral part of their *mission, and together with the *Lord’s Supper, Protestants consider baptism a sacrament because it was directly commanded by Christ. Performed in the name of the Father, Son and Holy Spirit, it is intrinsically connected to *trinitarian theology, which is also evident in the form of catechesis that often precedes (for adults) or follows (for infants) baptism. While retaining this pedagogical focus, all Protestant churches removed the exorcism and anointing that are performed in the classic Roman Catholic rite. John *Calvin gave baptism a central place in the Sunday *liturgy and prefaced it with *preaching in order to emphasize its function as an outward sign of the inward reality of *salvation *sola gratia. As an application of God’s promise to one unable to speak, Calvin considered infant baptism to be a powerful sign of the primacy of *grace. With Martin *Luther and Ulrich *Zwingli, he defended infant baptism by citing Jesus’ blessing of the children in the Gospels and the circumcision of infants in the old covenant. In line with *Augustinianism, the Reformers considered the worthiness of the minister or recipient independent of the sacrament’s effectiveness and condemned rebaptism. *Anabaptists, however, rejected infant baptism and commended rebaptism of confessing adults. Some in the Reformed tradition, such as Reformed *Baptists, follow in this tradition and continue to promote adult or believer’s baptism.




    Baptists, Reformed. Also commonly known as Calvinist Baptists or Particular Baptists, this group traces its roots back to the Separatist movement in late sixteenth-century and early seventeenth-century England. Most Reformed Baptist churches today still adhere to the 1689 London Baptist Confession of Faith composed by Particular Baptists, so named because they differed from the General Baptists in affirming that Christ’s *atonement applies particularly to the elect. Reformed Baptists hold to the five solas of the *Reformation (*sola fide, *sola gratia, *sola scriptura, *soli deo gloria, *solus Christus) and share a view of God’s *sovereignty and *soteriology similar to that affirmed by other Reformed traditions. While upholding believer’s *baptism (commonly requiring immersion), they reject paedobaptism (i.e., the baptism of infants).




    Barmen Declaration (1934). A statement of belief produced by the Confessing Church in Barmen, Germany, under the leadership of Karl *Barth, which resisted the theological aberrations and increased allegiance to the Reich government within the German Evangelical Church by asserting the lordship of Jesus Christ as the *Word of God and the distinct roles of church and state.




    Barth, Karl (1886–1968). Influential Swiss theologian and leader of *dialectical theology, known for, among other things, his opposition to liberalism, his emphatic Christocentrism and his fresh approach to *revelation. He began his career as a pastor, serving the Swiss community of Safenwil (1911–1921). During this period, his attitude toward the Protestant liberal heritage of Friedrich *Schleiermacher in which he was trained changed dramatically. In 1914, he broke with his old teachers over their political support for the kaiser in World War I. Furthermore, finding liberal theology inadequate to meet the demands of ministry, his study of the Bible culminated in his 1918 Romans commentary. Following the book’s sensational reception, Barth’s academic career began with his appointment as professor of Reformed theology at Göttingen. Appointments to Münster and Bonn followed, and his theology matured. During this time, he worked with several other theologians, including Emil *Brunner, to produce the periodical Between the Times (1922–1933), which marked the beginning of *dialectical theology. The group eventually dissolved due to growing differences over cultural events in Germany and Barth’s rejection of *natural theology. Barth’s political involvement in Germany increased, and in 1934 he was the principle author of the *Barmen Declaration. After being expelled from Bonn in the following year for failing to take an oath to Hitler, he returned to his native Basel and taught at the university for the remainder of his career. He had begun his multivolume magnum opus Church Dogmatics in 1932, which is driven by a christological focus, the priority of God’s freedom, a distinct view of *election and the importance of *analogia fidei. This work consumed his remaining career and was left unfinished, though it remains highly influential and has caused some to consider Barth one of the most important theologians in the past 250 years.



OEBPS/Images/IVP_Academic_Third.jpg
()
IVP Academic





OEBPS/Images/9780830884438.jpg
POCKET
DICTIONARY?.

REFORMED
TRADITION

Over 300

terms
clearly & concisely defined

KeLLy M. Karic &
WESLEY VANDER LUGT





