
 
 
 
 
 



    

    




    [image: The cover of the recommended book]


Love to the Uttermost



Meyer, F. B.

4057664567697

280

Start Reading Now! (Ad)
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In "Sanctification," Edward Hoare delves into the transformative process of spiritual growth and moral development, offering readers a profound exploration of the theological concept of sanctification within the Christian faith. Hoare employs a clear and compelling literary style, weaving together scriptural exegesis, personal anecdotes, and practical applications. The book navigates through rich historical contexts, referencing the works of early Church Fathers and influential theologians, thus situating sanctification within a broader framework of Christian doctrine. Hoare's work is imbued with a sense of urgency and relevance, as it invites believers to engage deeply with their faith journey in a contemporary world fraught with challenges to spirituality. Edward Hoare is a respected theologian and pastor, whose extensive background in ecclesiastical studies and personal devotion fuels his passion for discussing profound spiritual realities. His experience in pastoral ministry has provided him with unique insights into the struggles and triumphs of believers pursuing sanctification. Hoare draws upon both his academic training and lived experience, creating a bridge between theological concept and everyday practice. "Sanctification" is a must-read for anyone seeking a deeper understanding of spiritual growth within Christianity. Hoare's approachable yet scholarly discourse encourages readers to reflect on their own faith journeys, making it an invaluable resource for both laypersons and theologians alike. This book not only enriches one'Äôs theological knowledge but also inspires transformative action, guiding individuals toward a life deeply aligned with divine purpose.
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In "The Heavenly Footman; Or, A Description of the Man That Gets to Heaven," John Bunyan employs a rich allegorical style that echoes the fervent religious spirit of the 17th century. This work elucidates the arduous journey towards salvation, personified in the figure of the 'Heavenly Footman''Äîa metaphor for the Christian striving towards heavenly rewards. Bunyan's use of vivid imagery and engaging analogies invites readers to contemplate the nature of faith, perseverance, and the virtues required for a successful spiritual journey, thus situating the text within the broader allegorical tradition established by works like "The Pilgrim's Progress" and reflecting the Puritan ethos of his time. John Bunyan, an English writer and preacher born in 1628, faced significant personal hardships, including imprisonment for his nonconformist beliefs. This tumultuous background profoundly influenced his writing, as he sought to articulate the struggles of the believer in navigating a sinful world. His deep commitment to the Gospel, coupled with his rich experiences, informs his compelling portrayals of divine grace and human frailty, particularly in this lesser-known yet impactful work. Recommended for readers interested in early modern Christian literature, "The Heavenly Footman" offers profound insights into the nature of faith and determination. Through Bunyan's vivid allegories, contemporary readers can glean timeless lessons on spiritual endurance and the quest for eternal life. This text is not only a reflection of Bunyan's own spiritual journey but also a guide for anyone seeking to understand the complexities of faith.
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In "The Heart-Cry of Jesus," Byron J. Rees delves into the profound emotional and spiritual dimensions of Christ'Äôs teachings. This work is characterized by its eloquent prose and lyrical style, blending theological reflection with accessible narrative. Rees draws upon a rich tapestry of biblical scholarship and personal experience, crafting an insightful exploration of Jesus'Äô compassion and his call to social justice. Situated within contemporary discussions of faith in action, the book challenges readers to reflect on the implications of Christ'Äôs heart-cry in their personal lives and communities. Byron J. Rees is a noted scholar and theologian whose extensive background in ministry and literature deeply informs his writing. His experiences working in diverse communities and engaging in interfaith dialogues have shaped his understanding of the transformative power of faith. Rees's passion for bringing theological principles into practical realms propels this work, as he seeks to inspire others to embody the love and justice exemplified by Jesus. This book is essential for readers eager to deepen their understanding of Christian spirituality and its relevance to modern society. Rees' exploration invites all individuals, whether in ministry, academia, or simply seeking personal growth, to engage actively with the heart-cry of Jesus and to respond with meaningful action.

Start Reading Now! (Ad)





Bernard Ward


The Priestly Vocation

Enriched edition. A Series of Fourteen Conferences Addressed to the Secular Clergy

In this enriched edition, we have carefully created added value for your reading experience.

[image: ]

Introduction, Studies and Commentaries by Connor Ashford

Edited and published by Good Press, 2022


goodpress@okpublishing.info



    EAN 4064066173548
  


The Priestly Vocation

Main Table of Contents










PREFACE



THE PRIESTLY VOCATION



CONFERENCE I



CONFERENCE II



CONFERENCE III



CONFERENCE IV



CONFERENCE V



A PPENDIX ON OBEDIENCE AT THE SEMINARY



CONFERENCE VI



THE RELIGIOUS EXERCISES OF THE PRIEST



CONFERENCE VII



THE PRIEST'S PASTORAL WORK



CONFERENCE VIII



THE PRIEST'S PASTORAL WORK (continued)



THE LITURGY



CONFERENCE IX



THE PRIEST'S PASTORAL WORK (continued)



PREACHING



CONFERENCE X



THE RECREATIONS OF A PRIEST



CONFERENCE XI



THE RECREATIONS OF A PRIEST



(continued)



CONFERENCE XII



THE ANNUAL HOLIDAY



CONFERENCE XIII



THE PERIODICAL RETREAT



CONFERENCE XIV



THE PRIEST IN SICKNESS—AND IN DEATH



The Westminster Library.



A Series of Manuals for Catholic Priests and Students.













PREFACE


Table of Contents



THE aim of the following pages is to present well-known ideals and principles of action, and to apply them to the state of things actually existing among the secular clergy of this country. They contain the substance of Conferences originally addressed to Seminarists, which are now amended so as to be applicable to a wider circle.

From the nature of the case it happens that the greater number of our spiritual books are written by the Regular Clergy[4]. Yet in some of its phases the religious life differs essentially from that of a secular priest. For example, the virtue of Poverty, or that of Obedience, as practised by the latter differ not in degree but in kind from the manner in which they are practised by those in the religious state. Hence the seculars do not always find the exact application they want.

In the present book it is hoped that frequent quotations from the writings or sayings of well-known bishops and priests who have had personal experience of the English mission may at least give actuality to what is said, and at the same time add an authority for it to rest on.

FEAST OF ST. THOMAS OF CANTERBURY,

PATRON OF THE SECULAR CLERGY OF ENGLAND,

December 29, 1917.
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THE PRIESTLY VOCATION

IT is well known that one of the great aims of Cardinal Manning[1] during his long episcopate, and perhaps the one of his works which has left the most permanent impression behind it, was to raise the tone and status of his diocesan clergy. For many reasons connected with our Catholic history, the level at which the average secular priest in the days of the Vicariates aimed left something to be desired. When we read the story of penal times, and realise the kind of life that an ordinary priest had to live, it is not surprising that the tone and quality of mind which we somewhat vaguely designate under the name of the "Ecclesiastical spirit," should not have been largely developed.

We are not speaking now of the time of actual persecution. In the days when a priest had to go about his duties in the continual risk of being apprehended and cast into prison, and being condemned on trial to be hanged, drawn and quartered[2], the heroism of his life, and the manner in which he had to be almost continuously braving personal danger in his search after souls, would undoubtedly have taken the place of much training and prayer in sanctifying his soul. But with the relaxation of active persecution, came an imminent danger which showed itself throughout the dreary eighteenth century, and during the first half of the nineteenth. There was no longer any fear of violence, and even the depressing penal laws invented after the Revolution of 1688 gradually lost their vitality and ceased to be enforced. But the spirit engendered by these laws lasted longer than the laws themselves, and when the English clergy found themselves able to live the normal life of a secular priest, some stimulus was required to revive in them the spirit of their state, which had been so long obscured by the necessity of hiding their priesthood.

For consider what the ordinary life of a priest was even in the later days of the Vicariates. He dressed as a layman; he did not even venture to wear black, but wore the ordinary coloured coats common at that day. If he was not a chaplain to one of the old Catholic families, he would live in his own hired lodging, by himself, and in the utmost poverty. Only rarely would he have the opportunity of meeting a brother priest. Daily mass was at that time not usual. Even the Sunday services were of a very unpretending character, consisting for the most part of low mass, with some English prayers before or after. The "chapels" had little external signs of devotion beyond the altar itself. Statues of our Lady and the Saints were unknown, for it would have been considered highly imprudent to run counter to strong Protestant prejudice in matters which were not essential. The sacraments were administered with as much privacy as possible: the priest would hear Confessions in his own room; and having no font, would take Baptism water privately to the house of a child who was to be baptised. No vestments would be worn on such occasions, except perhaps a stole over a lay coat. It is not wonderful that such a life produced a kind of religion which was restrained and below the surface, and that there was little inclination to show outward signs of devotion. The lifelong habit of concealing their priesthood from the knowledge of others could not but tend to blunt the esteem for it in themselves; and it engendered a form of Catholicity which was dry and undemonstrative, to say the least, and wanting in the warmth of devotion which we now rightly look upon as among the most valuable aids to piety.

Nevertheless, it would be a great mistake to underestimate—as so many of the early Oxford converts did—the sterling qualities of the priesthood of the Vicariates. A more unworldly set of persons, with greater conscientiousness and devotion to duty, has hardly existed in any age of the Church. Their life had a hardiness and simplicity about it which might well be a lesson to a modern priest. Their self-denial and the strictness of their personal lives, added to their remarkable humility and obliteration of self, often indicated great holiness, but it was of a stamp which an outsider would not easily grasp. They themselves in their daily conversations made light of their labours, and it was considered almost bad manners to talk of spiritual subjects. All that was taken as a matter of course, and anyone who spoke of it would be suspected of self-consciousness. The concealment of their devotional life had become to them a second nature, and it is no wonder that the converts who were brought up under such different surroundings failed to appreciate the real substantial virtues of a priest of the old school, or even failed to believe in their existence, while the roughness of their external behaviour was no small trial to those who were brought across it for the first time. Full allowance for this must be made in reading the strictures which Cardinal Manning made on the clergy with whom he was first brought into close contact.

Yet we must admit that this self-effacement had become a hindrance to their work. The time had come when the sacraments could be publicly administered, when many of the "chapels" had given place to churches which could reasonably be so called, with fonts, confessionals, tabernacles and ambries openly displayed, when a priest could go abroad not indeed in his cassock, but in a distinctively clerical dress, when he could live openly in a priest's house or presbytery, when the churches could be furnished in proper Catholic fashion with side altars, statues of our Lady and the Sacred Heart and the like, and there was no longer any reason to be shy of such practices as burning votive candles before pictures and shrines. Owing to their traditions they did not easily take to such practices, and often even discouraged them as being what they described as "Continental Catholicity," unsuited to the English character. And this spirit was intensified by the action of some of the converts who adopted the extreme opposite course, and carried their slavish imitation of everything Roman to a ridiculous degree. The practical result was that the old Catholics became still more restrained as a protest against the exaggerations of the new-comers, and it cannot be denied that the spirit of shyness of legitimate Catholic devotions thus engendered tended to stunt their development to an unfortunate degree.

It has, moreover, often been said, and still oftener assumed, that the priests of the old school were unfitted or unwilling to undertake new works, such as the building of churches and schools, or other developments requiring initiative and energy. It must be admitted that such was their tradition, for the simple reason that in the greater part of the eighteenth century, no such developments were called for. It was a time of gradual shrinkage of all Catholic work, as mission after mission was shut up. Those who read the account given in Joseph Berington's well-known State and Behaviour of English Catholics from the Reformation to the year 1780, will easily realise how the highest hope of the priest of that day was to keep what remained of Catholicity in the country, and to stem the wearying shrinkage which persistently went on in all Catholic work. It is probable that the English clergy obtained their first lessons of development of such work from their brethren, the emigres priests from France, men such as the Bishop of St. Pol de Leon, or Abbe Carron of Somers Town, or Abbe Maurel of Hampstead, or Abbe Voyaux de Franous of Chelsea, or Abbe Cheverus of Tottenham (afterwards Cardinal Archbishop of Bordeaux)[5], or others who undertook such numerous works, primarily for the benefit of their exiled compatriots, but works which reacted powerfully on the English Catholics themselves. But as soon as the tide was really turned, and the Relief Act of 1791[3] had begun to bear fruit, we do not find such a marked want of priests ready to initiate new works. Such men as "Father Thomas," afterwards Provost, Doyle, who built St. George's Cathedral, or Rev. William Hunt, the founder of St. Mary's, Moorfields, or Rev. Peter Butler of Bermondsey, were typical priests of the old school, and yet had large ideas which bore fruit in the carrying out of important new works.

It is probable that as time went on, and such work was more and more needed, priests would have been found ready to undertake them; but it may be admitted that such ideas did not occupy a large part of the mind of the average priest of the day.

With respect to the Regular Clergy, many of the above limitations affected the character of their work in similar manner; but they had perhaps better means of combating them. They lived indeed outwardly the same lay life as a secular priest; but at fixed intervals they had to retire abroad to their monasteries and live the regular life for a time; and even when living in England as chaplains to the gentry, or in out-of-the-way country missions, they were able to keep some part at least of their rule. With the Jesuits this was especially the case, as their rule does not include reciting Office in choir, and is in fact specially adaptable to the conditions of a missionary priest. From the fact that they lived outwardly as the seculars, and were occupied over the same missionary work, while they had the advantage of a longer and more complete training, and continued it on the mission by the observance of their rule, which gave them greater opportunities of becoming spiritual men, they became more highly esteemed by the majority of the laity; and the feeling grew up that their vocation was the same as that of a secular priest, but that their rule caused them to live up to it better. They were looked upon as on a higher plane; a feeling which continued long after the circumstances which had led to it had been substantially modified. Even the secular priests themselves seemed to acquiesce in it, and though they were jealous of their own rights in matters ecclesiastical, they were often ready to hand over the more difficult work to the Regulars, and seemed to assume that the latter were the more experienced confessors or spiritual advisers, and that they were leading a higher life than themselves. It was the persistence of this idea which Cardinal Manning felt called upon to combat; and in order to combat the idea, the most direct method was to destroy the inequality of training which had given rise to it. We can quote his own words:—[1]

"My first thought was that no Provincial or Father General had any obligation to multiply and perfect his Order greater or more absolute than I had to multiply and to perfect the priesthood of the diocese of Westminster. . . . What was the esteem in which the laity held them? They, with exceptions, were held to be at a disadvantage as compared with the Regulars: as preachers, confessors, directors, judges of vocation, advisers in spiritual and even in worldly things they were held to be of less esteem. Many of them no doubt were so. But the whole as such was higher in parts. On the other hand, many of the Regulars, with longer training and greater advantages, were better qualified than the priests of the diocese; but many were not so. And yet the laity took for granted that the clergy were 'seculars' and spoke of them as such. 'He is only a secular priest' was often heard, and it revealed a whole world of prejudice, depreciation and mistrust. This was bad enough, but there was worse to come. The priesthood accepted the depreciation which depresses and paralyses the will. A conquered people lose the sense of power, and what is worse, take their state as a standard; so that priests have come to plead against invitations and exhortations to higher things. 'I am only a secular priest.' What can be greater than a priest? For itself does it not contain all perfection? What can black or white or brown cloth add to it? This seemed to me to be the first thing wanting. The world is governed by ideas, and the idea of our Lord's priesthood, truly and fully conceived, has a motive power to raise men to anything.

"The first thing needed, as it seemed to me, was to bring out into the clearest light what the priesthood is. It seemed to me to be obscured by the traditional prejudice that to be a Regular is to be everything, and to be a priest is to be functionary for sacraments and ceremonies. Even the priesthood of the Regular was lost sight of in his Order, habit and privileges.

"This conviction was the motive of all that I did and wrote at Bayswater. And more explicitly since 1869 in St. Thomas's Seminary and in two books, The Pastoral Office and The Eternal Priesthood."

It is no disrespect to the memory of so great a man as Cardinal Manning, to say that like most men who pursue one great idea, he went somewhat to extremes in working for his object. It is well known that he discouraged or at times even prohibited the Regulars from giving missions or retreats, in order to induce his clergy to do so instead. He endeavoured to abolish the very name of a secular priest, as being identified in the minds of many with low ideals and aspirations, and preferred the name "diocesan clergy." He insisted that they had a better right than the Regulars to the title "Father" which from his time began to be applied to them, after the manner in vogue in Ireland; and this change has become so permanent that the old title of "Mr." would to-day sound quite strange. Many of his clergy rose to the occasion, and undertook work which they had before looked upon as outside the scope of their vocation; and they soon achieved great success in it. Let Cardinal Manning himself bear witness to this:— [2]

"The next aim I had," he writes, "was to make the priests of the diocese conscious of their own power as priests. . . . It forced itself upon me that dormant powers diminish, faculties in activity are enlarged, energies exerted continually grow in strength. Why then, I asked, should our priests always ask others to preach for them, to give Missions and Retreats? Is it because they know themselves to be incapable? or because they have come to believe themselves to be incapable, because the laity so regard them? Is it true? If so, in nomine Domini let us wipe away this reproach as speedily as ever we can. Is it that our priests are discouraged and believe themselves to be what is said of them? At all events the way to cure this incapacity is to do the things of which they are told that they are incapable. Let them preach, give Missions and Retreats, 'Use legs, have legs[1q].'

"I have therefore encouraged them to give parochial missions, which have greatly prospered; chiefly to the priests themselves. Many have told me that they had no knowledge they possessed such power over their people; that in giving the missions a new light and strength came to them, and a new piety came to their people. They had never before made a full trial of the priesthood, and of the powers dormant in it."

There can be no doubt that the work of Cardinal Manning was successful, in that he raised the tone and work of the secular clergy in a marked degree. And his work had a certain reflection outside his diocese, especially in the north, where the traditions of Dr. Newsham at Ushaw were still fresh. It is true that neither there nor after Cardinal Manning's time in London, has the full exclusiveness which he introduced been maintained. Missions and Retreats are fitly given by religious not only because they have more leisure to give to a proper preparation, but also because the holiness of their lives will often react upon the success of their work. The very fact of their being outside the ordinary parochial life is often an advantage for a mission. People confess to them more readily. But the idea that a secular priest is by his state unfit for such work may be said to be dead, and from time to time, as occasion offers, we find them bearing their share of it. The expression "only a secular priest" has passed from out our vocabulary, and the old-fashioned depreciation of the secular clergy is almost a thing of the past.

[1] Life of Cardinal Manning, ii. p. 784.

[2] Ibid. p. 785
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THE PRIESTLY VOCATION—continued

IT was pointed out in the last Conference that the root of the evil of the depreciation of the secular clergy in the past, was the idea, in which they seemed to acquiesce, that their vocation was similar to that of the Regulars; but that not being religious, they were on a lower plane and could live with less high ideals and aspirations. The true fact, however, is that the two vocations are radically and essentially different. Each has its own special sphere of work in the Church, and if properly lived up to, they will not clash, but will supplement each other.

Consider this one point. The secular clergy are trained and ordained for the one special object of parochial or pastoral work; whereas in the case of the regulars, such work is only incidental and secondary. Many—in some countries the majority—never do it at all; and in the case of those who do, it is limited both in quality and amount by the demands of the rule and traditions of their particular Order or Congregation.

It is true indeed that in this country in the penal days and after, a large amount of missionary work was done by the regulars under conditions not very dissimilar to those under which the seculars were working. The English Benedictines became practically a missionary congregation, and remained such until almost within living memory: but this was due to the stress of the times. At an ordinary Benedictine monastery the monks give themselves to a life of prayer and study, and to singing the Divine Office in choir, only a few of them doing any parochial or missionary work, and that always in subservience to their monastic life.

Let it be admitted if so desired that, in itself, this vocation is higher than that of the secular clergy; for it makes the sanctification of him who receives it the first and chief concern, to which any work which he may undertake must be subordinate. In that way it becomes the highest possible state of life, for it fulfils our Lord's test, [1] "If thou wilt be perfect, go sell what thou hast and give to the poor, and thou shalt have a treasure in heaven, and come, follow Me." The traditional interpretation given by the Church to the well-known text, "Mary hath chosen the best part," [2] indicates the greater dignity of the contemplative over the active life.
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