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	In the following analysis of the vicissitudes and incidents that occur during the process of spiritual development, we shall consider both the successive stages of self-actualization and the achievement of full self-realization.

	

	   Man’s spiritual development is a long and arduous journey; an adventure through strange lands full of surprises, difficulties, and even dangers. It involves a drastic transmutation of the ‘normal’ elements of the personality, the awakening of hitherto dormant potentialities, a raising of consciousness to new realms, and functioning along a new inner dimension.

	

	Roberto Assagioli, ‘Psychosynthesis.’

	

	

	
Forewords

	

	

	Someday, at the end of two thousand twenty-three, I had a dream in which I was a captive soldier in a foreign land. Our enemies extracted each of my peers’ consciousness and transplanted them into the minds of dying birds. It was only too late when I understood that the dream was a warning of the imminent decay of my own mind, not bending, but collapsing under the weight of several personal tragedies.

	 A few months later, in June of two thousand twenty-four, I had another incredibly vivid dream in which I had given everything away to start a pilgrimage. Four days later, that dream came true when the Hungarian authorities emptied the bank account of my business (a little Cuban-themed restaurant in the heart of Budapest) for the second time, forcing me to shut down operations and causing me a great loss. ‘There is no case,’ said the lawyers I went to see for help to appeal, ‘even if it was your accountant’s mistake; you signed the papers, so you actually approved it.’ I wasn’t even given the opportunity to pay for the mistake by installments; it was simply all taken away at once. 

	 When the machinery of governmental greed stripped away the material safety I had been building and invested everything in, I felt my reality fracture. I lost it all, and I was about to also lose my mind. The most heartbreaking moment was when I had to send my mother away, whom I had brought from Cuba, because I couldn’t sustain her in Budapest any longer. To numb the pain, I abused drugs. I kept myself dwelling in this pity for months. Nothing made sense anymore. 

	 The synchronicity (a Jungian term for the ‘acausal connecting principle’ in which internal thoughts, dreams, or psychological states align with external world events) of the pilgrimage dream with losing everything I had worked on in reality is that if it weren’t for this loss, I wouldn’t have started this inner journey, this pilgrimage, to explore more of what I am, beyond the constrictions of this three-dimensional world. It took me a while to understand it, and I have finally come to peace with it. ‘Everything happens for a reason,’ someone might say. Because I couldn’t afford therapy the moment I needed it the most, I turned my gaze to my dreams: inspired by the psychoanalyst Carl G. Jung’s autobiography, ‘Memories. Dreams. Reflections,’ I began journaling my dreams almost every morning, from that pilgrimage dream, and over time, I developed the skill of recalling their narratives with incredible detail. I have shown my journals to people close to me, and the most frequent question I receive is, ‘How is it that you can remember so much?’ My narratives can span from a few sentences to pages. 

	 With a self-taught Jungian psychoanalysis, I embarked on the laborious task of decoding the messages that the unconscious had embedded in my dreams. I finally was listening. Slowly and erratically at first, but then in a more disciplined manner, I began applying the interpretations’ core messages to my daily life, and there I found not only solace for the wound of the great loss but also a deeper understanding of myself, of my Self. What I was seeing was the biography of my life told by my own subconscious. My own myth, unfurling (Jung and the poet Rumi synced with the expression, ‘Unfold your own myth,’ which I had paraphrased by using unfurling, which I feel better expresses the natural rhythm of nature, rather than unfolding). It was that way that I took off on the long and perilous journey of Jung’s individuation.

	 For Carl Jung, individuation is the lifelong psychological process of becoming one’s true, authentic, and whole self. It is essentially a journey of self-realization, in which a person integrates the conscious and unconscious parts of their mind. Rather than conforming to what society expects, individuation is about discovering who one uniquely is.

	 I began complementing the Jungian approach to my dreams with Tarot readings, ‘just for the fun of it.’ But after a few readings (both psychology materials and actual Tarot cards readings) I found that Tarot serves as a bridge to the unconscious, allowing me to project my hidden fears, desires, and potential onto the imagery to gain clarity: when the symbols in the dreams were too vague to comprehend them, laying out the cards gave the archetypes (primordial, universal patterns/instincts residing in the collective unconscious) a face I could confront. To Carl Jung, Tarot was far more than a parlor trick or a superstitious relic; it was a visual map of the human psyche. He viewed the cards as a deck of archetypes that mirror the various stages and challenges of the human experience. By engaging with these symbolic images, I am not ‘predicting the future’ in a literal sense; rather, I am practicing synchronicity. In essence, Jung saw Tarot as a tool for individuation: a way to integrate the fragmented parts of the Self into a cohesive whole through the power of active imagination. This practice allowed me to dialogue with my trauma, letting me see a narrative arc of a Hero archetype’s journey. 

	 The more I learned about Tarot as a psychological, developmental tool, the clearer its connection to the Kabbalah’s Tree of Life became. I began tracing my dream onto the Tree, and it helped me to map the coordinates of my suffering; that way, I learned to locate where my dream energy was flowing and where I needed to apply balance in my waking life, if I were to integrate my dreams’ messages with my conscious ego. The Tree provided the architectural structure I needed. 

	 I complemented my analysis with psycho-alchemical analogies. To Carl Jung, alchemy was never merely a primitive precursor to chemistry or a fool’s errand to turn lead into gold, but a symbolic map, similar to Tarot, of the human psyche’s journey toward wholeness. The physical stages of the alchemical process, the nigredo (blackening), albedo (whitening), and rubedo (reddening), became, in Jung’s eyes, a metaphorical blueprint for the process of individuation. The ‘Great Work’ was not the creation of a literal stone, but the psychological integration of the Shadow (repressed emotions) and the Anima/Animus (union of opposites), culminating in the lapis philosophorum (a symbol for the realized Self). By decoding these arcane texts, Jung found the historical evidence he needed to prove that the archetypal images he observed in his patients’ dreams were part of a universal, collective human experience.

	 Weaving these four strands together has become my act of radical, psychological recovery: the Jungian work identifies the wounds; the Tree maps the spiritual and emotional trajectory of my healing; Tarot provides daily tools to clear the mental and sensitive debris; and alchemy offers a structured sequence for change. This synthesis has allowed me to alchemize the lead of my trauma into the gold of psychological wholeness, putting me on the path of individuation.

	

	 ‘Why go through such work of analysing a dream from so many points of view?’ One might ask. In ‘Man and His Symbols,’ Carl Jung uses a vivid metaphor to describe the importance of analyzing a dream from every angle: ‘To understand it, you must examine it from every aspect, just as you may take an unknown object in your hands and turn it over and over until you are familiar with every detail of its shape.’ His quote emphasizes that one should not immediately try to fit a dream into a logical narrative; instead, to handle it, look at its different facets and let the object reveal its own nature:
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	The work

	In this book, I share a curated collection of fifty-three dreams that guided me through my healing process, along with my notes on their interpretations. Except for a coherent, grammatical polishing here and there, I decided to deliver each dream just as I was able to write it down the next morning, or when I awoke in the middle of the night and rushed to my notepad to write it with one eye shut close and the other barely in this dimension, before I lost the memory to oblivion (I am sure that the reader can identify themselves with forgetting dreams a few minutes after they wake up), whether the theme was sexual, disturbing, or inspiring; if there is one thing I have learned, it has been not to discriminate against the content of any dream, for in any of them there may be a hidden message, and even a metaphorical premonition for the waking life (like the pilgrimage dream).

	 I have organized the book in spiraling chapters, from a chaotic edge toward the balanced center, where the Jungian Self resides. The compilation does not follow a linear, chronological timeline because the dreams can take me forward or backward, upward, or bury me deep in the mud, depending on whether the life lesson they broadcast was learned and integrated; in the latter case, the lesson must be repeated. The first chapter depicts my ego’s frustrations, as seen by my subconscious, attempting to figuratively navigate problems like in the waking world, so the dreams circulate themes of social anxiety, incompetence, and the breakdown of my daily life; this chapter depicts the Persona under siege: as my mask slips, I am forced to confront the mechanical failure of my constructed social image. Stripped of this armor, in the second chapter, I descend into the dark forest of the unconscious to confront the Shadow (my own rejected aspects in their most repulsive, violent, jealous, and grotesque forms). Only by accepting that this ugliness is also part of me can I then enter the realm of the Beloved: in the third chapter, I encounter the whole of the soul-image (the Anima-Animus dynamic), and the narratives shift from decay, dirt, and violence to desire, longing, connection, and the reconciliation of the opposite aspects of my psyche. This internal union paves the way for the fourth chapter, where the ego finally ceases its struggle and begins to follow the deeper archetypes that hold the blueprints of reality. In the final chapter, I reach the ultimate destination, the Self, where I find resolution and the peace of integration; wholeness, when duality collapses. All of the dreams of this first part are shown in the dream mandala on page 257.

	

	 In the second part of this book, I include twenty dream narratives without interpretations, arranged in a linear, chronological order, for a total of seventy-seven dreams (including four from my coming-of-age). My first idea was to curate ninety-nine dreams (I have plenty of journal material to fulfill it), but I decided to cut the number and keep it ‘short.’

	

	 I have used and incorporated some of my own sketches, colour pencil drawings, and watercolours as models to render some of the illustrations that accompany each dream in this book; in this way, I believe I am bridging my rusty artistic skills with modern digital tools, as I am not an artist per se, and I don’t have the patience to create artwork from each dream, especially considering that I dream almost every day. Even so, I couldn’t write a book about my dreams without including pictures. 

	

	It is not the main purpose of this book to explain applied psychological theory in interpreting my dreams. Still, in the Appendices, I have included notes I have gathered over the last few months regarding Jung’s views on his archetypes, Tarot (including a one-sentence psychological meaning of each of the seventy-eight cards), alchemy, and how the Kabbalah’s Tree of Life relates to them. I believe it is paramount to give the reader a brief conceptualization, for them to understand the dreams’ interpretations:

	A brief conceptualization of Carl Jung’s archetypes

	The Persona, a term derived from the Latin word Persōna, meaning ‘mask,’ represents the social masks we wear across various groups and situations (the ‘good employee,’ the ‘caring parent,’ or the ‘polite stranger’), shaped by societal expectations, education, and peer pressure. The Persona shields Ego from negative imagery, allowing an individual to adapt to the social world, navigate relationships, and function effectively. Jung warned that over-identifying with the Persona can lead to a loss of the true self, resulting in a superficial, hollow life.

	 The Shadow is the dark side of the psyche, containing repressed desires, weaknesses, shortcomings, and socially unacceptable instincts (like aggression or taboo). However, it is not inherently evil; it also harbors raw, unshaped creative potential and spontaneity. The Shadow serves as the necessary counterbalance to the Persona. In Jungian psychology, a critical step toward maturity is ‘Shadow work,’ acknowledging and integrating these darker aspects into conscious awareness to become a more whole, grounded individual.

	 The Anima is the unconscious feminine aspect within a man’s psyche, associated with emotion, empathy, and nature, while the Animus is the unconscious masculine aspect within a woman’s psyche, associated with logic, assertiveness, and action. These two archetypes act as a bridge between the ego and the deep unconscious. Their function is to help an individual understand and relate to the opposite sex when necessary, while also balancing their own internal psychological landscape. Jung believed that physiological sex is not absolute; we all harbor physiological and psychological qualities of the opposite sex.

	 The Self is the apex of Jungian psychology, representing the individual’s unified consciousness and unconsciousness and containing all other archetypes and the ego. Often symbolized in dreams or art by a mandala, a circle, or a central point, the Self is the holistic sum of the psyche; its function is to drive the individual toward individuation, organizing, directing, and balancing the different parts of the mind. In the Kabbalah’s Tree of Life, which serves as the dream architecture in this book, the Self is Tipheret (beauty and harmony), and ‘reaching’ it becomes the goal for a balanced Tree.

	 In addition to these structural archetypes, Jung noted that the following psychological forces often manifest in dreams, myths, and religions as recognizable character archetypes:

	-The Hero is driven by a desire to prove their worth through courageous acts.

	-The Sage seeks truth and understanding above all else.

	-The Trickster disrupts the status quo to point out absurdity or to spark a necessary change.

	-The Great Mother represents nurturing, fertility, and comfort, but also possesses a devouring, destructive side.

	-The Father is associated with reason, logic, law, and the intellect. He is the symbol of societal structure, authority, and the conscious world.

	

	The Kabbalah’s Tree of Life’s sephirotic archetypes

	The sephirot (spheres; sephirah, in singular) are the ten nodes or spheres on the Tree of Life, each symbolizing an encompassing aspect of existence, a divine attribute, and a specific state of the human psyche. These spheres are organized into three vertical pillars: the pillar of mercy on the right (associated with expansion and the masculine principle), the pillar of severity on the left (associated with contraction and the feminine principle), and the middle pillar of mildness or balance. The interaction between these forces creates the ‘blueprint of reality’:

	 Kether (crown) sits at the apex of the Tree, partially submerged in the infinite light of the Ein Sof and partially manifesting as the root of consciousness. It represents the primal spark of creation and the Yechida (the highest level of the human soul that remains in constant contact with the divine). In the psychological realm, Kether is the superconscious source of faith and will, existing before any specific thought or emotion has taken form. Tarot’s Aces, associated with Kether, represent the seeds of potential within their respective suits (Cups, Swords, Wands, Pentacles); Kether is pure, undifferentiated energy awaiting manifestation.

	 Chokmah (wisdom) and Binah (understanding) constitute the first pair of opposites on the Tree, often described as the Cosmic Father and Mother. Chokmah represents the initial, unbounded flash of inspiration (the ‘seed’ of an idea) while Binah provides the ‘womb’ or vessel that shapes this energy into defined form. Psychologically, Chokmah is the right-brain intuitive faculty, while Binah is the left-brain analytical faculty that translates intuition into examinable concepts. Tarot’s Twos in Chokmah signify the initial movement toward duality, while the Threes in Binah represent the first realization of structure and contemplation.
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	 The second triad is centered on the heart and emotional life. Chesed (mercy) is the force of unlimited expansion, love, and growth, while Gevurah (severity) provides necessary restraint, discipline, and the setting of boundaries. Without Chesed, the world would be paralyzed by harsh judgment; without Gevurah, the divine light would be so expansive that it would destroy the finite world. Psychologically, Chesed is the drive toward benevolence and empathy, whereas Gevurah is the drive toward order, self-discipline, and the No required for focusing. Tarot’s Fours represent the stability of Chesed, and the Fives represent the upheaval and motion of Gevurah.

	 Tipheret (beauty) occupies the central position on the Tree, acting as the mediator between the expansion of Chesed and the contraction of Gevurah. It corresponds to the Sun and the human heart, representing the seat of the conscious ego and the higher Self in the process of individuation. Tipheret is the point of harmony where divine energy and human awareness meet, making it the most connected sphere on the Tree (five links upward, and three links downward). The Sixes reflect this balance, symbolizing the integration of forces that lead to beauty and truth.

	 Netzach (victory) and Hod (splendor) represent the more instinctual and tactical levels of the psyche, respectively: Netzach is the realm of emotion, desire, and the creative instinct, whereas Hod is the realm of intellect, reasoning, and the communication of ideas. These flow into Yesod (foundation), which serves as the ‘funnel’ for all higher energies and corresponds to the moon and the subconscious mind. Yesod is the domain of dreams and the astral plane, where psychological patterns are formed before they manifest physically. Tarot’s Sevens (Netzach), Eights (Hod), and Nines (Yesod) map these stages of development from persistence and reasoning to the fruition of the unconscious.

	 Malkuth (kingdom) is the terminal point of the Tree, representing the physical world and the material body. It has no light of its own, but instead receives and compresses the emanations of the nine spheres above it to bring the physical universe into being. In psychological terms, Malkuth is the realm of the Persona and sensory perception (the actual ‘result’ of the psyche’s inner work. Tarot’s Tens represent the completion of the creative cycle within their respective elements.
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	 Jung described individuation as a lifelong ‘inner odyssey’ or pilgrimage. This mirrors the Kabbalistic path of ascent, where the seeker must ‘climb’ the Tree by refining their soul and balancing the divine attributes within themselves. Integration occurs as the ego (Tipheret) learns to relate to the archetypal forces (other sephirot) rather than being driven by them unconsciously. A thriving Tree in the psyche symbolizes the culmination of individuation and renewed vitality.

	The extravagant grammatical affordability of exchanging 

	the word dream for rēsut

	The ancient Egyptians referred to a dream as rswt, a term derived from the root word rs, which means ‘to be awake’ or ‘to watch.’ Literally translated, the word means ‘an awakening,’ reflecting the Egyptian belief that dreaming was not a state of unconscious slumber, but rather an opening of the eyes to a different plane of reality where one could interact with gods, ancestors, or spirits. This conceptualization is primarily documented in the Chester Beatty III Papyrus (often called the Egyptian Dream Book), which dates back to the reign of Ramesses II, and provides a detailed list of dream omens, categorizing them as ‘good’ or ‘bad’ based on what the dreamer ‘saw’ during their ‘awakening’ at night. To honor my childhood interest, or rather, obsession, with the history and culture of ancient Egypt, I have appropriated and anglicized the term rswt as rēsut, which I will use extensively instead of dream, for the dream narratives and interpretations.
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	Unfold your own myth.

	Carl G. Jung

	

	

	

	Do not hold back what you know to say

	about our inmost self. Say everything,

	no matter how much hypocrisy and hesitation

	you sense is here. Don’t guard the mystery.

	Rumi

	

	 


Four rēsuts of coming of age

	

	I need to acknowledge four rēsuts that spanned the decade from the end of my childhood to the threshold of my first adulthood. These rēsuts present a coherent alchemical narrative, forecasting the death of the mind-boy and the inevitable birth of a new projection of the Self:

	

	The mango tree

	(eight or ten years old)

	Perched high atop the staircase of my home, I could observe my neighborhood’s backyards under the midnight sky. Suddenly, a liana appeared before me and moved toward me, stopping just within my reach. I extended my hands and grasped it. 

	 The liana lifted me and carried me away on an effortless, weightless flight, delivering me to a giant mango tree in a backyard two houses to my right. As I drew closer, I could see a figure standing on a thick branch. The black silhouette was that of a human-like entity, his right hand resting on the tree’s massive trunk. I had the feeling he was waiting for me. Although this was an eerie scene for a kid, I was not afraid of what might happen next, as if I was already surrendering to the unknown.

	

	The Voice

	(fourteen ~ seventeen years old) 

	I was in the sea, a few meters from the shore, knee or hip deep. Around me, there was nothing but hills on the horizon, coveting the beach. At once, a wave came and swallowed me, and I found myself under a water dome. Submerged in that way, I heard a deep voice that made my body vibrate, saying, I am the Voice and my Voice is my Will.

	

	

	

	

	The wizard 

	(fourteen ~ seventeen years old) 

	I was deep in a cave, with no other light than from a torch or an ancient cauldron. Before me was a fountain, and in its water I could see images. In a snap, I just knew I had been a wizard in a previous life.

	

	Seven heads 

	(while serving in the military - eighteen years old)

	Arriving at the military unit where I was serving, I noticed no one was there. I walked until my foot hit something. I knelt and, without looking, grabbed my hands around the heavy object; when I finally dared to look, I found myself holding a severed human head, with closed eyes. I gently placed it back on the ground and continued my walk, but this pattern of finding a head repeated five more times. I began asking myself, ‘Why are these heads here? What am I walking into?’ Then, for the seventh time, I bent down and lifted the head, only to meet my own with open eyes, straight looking at me.

	

	

	


	

	

	PART I

	

	Rēsut m Ba

	Awakening in the Self
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	The captive soldier

	Late 2023

	I recall being a soldier, deployed in the African countryside, serving in a military unit not native to the region. This outsider’s status meant we were under constant harassment by a local guerrilla force.

	 One day, riding in a jeep with other soldiers on a terrain survey mission, we came to an established, natural border, perhaps a creek, that divided our operational area and the rest of the region. It was just then that a gang of guerrillas appeared, and, after a violent fight, we were captured, taken to their dominion, and locked in makeshift cages in the guerrillas’ territory. My cage was primitive, like a rustic chicken coop with wire walls and a tin roof; a guard with a rifle was continuously patrolling right in front of it.

	 The truly horrifying part of this rēsut was revealed when I learned of the grotesque form of torture the leader and his subordinates were performing on the prisoners: they were extracting the consciousness of the prisoners’ brains and somehow transplanted them into the brains of large chickens or vultures. To prolong their agony, the guards had injected these prisoners-birds with a deadly dose of AIDS in its final stages, designed to make them suffer for an extended period before finally succumbing to death. I witnessed the suffering of a few of these victims lying on the dirt outside the cage; nearly lifeless, their plumage plucked out, saliva coming out of their beaks. 

	*

	This rēsut depicts the decaying state of mind I was in during a domino-effect series of personal catastrophes (a sabotaged relationship, a friendship breakup, the threat of bankruptcy, the loss of an important source of income, etc.). No wonder that, in this rēsut, I embody a foreign soldier (the Animus archetype/my Cuban-immigrant status), deployed to ensure order in a hostile land (the Hungarian administrative and governmental system), much like I struggled as an (self-imposed) overworked restauranteur, facing my accountant’s tax errors and the merciless authority greed. I see now that the rēsut was foretelling the total loss of sovereignty I experienced in the months that followed: trapped in a makeshift cage of debt and heartbreak and falling into depression, I turned into a chronic smoker of marihuana and a consumer of magic mushrooms as a coping mechanism against the psychological pain and strain. Retrospectively, this experience highlights the critical need to have re-established my ego-walls and boundaries much earlier. It was a desperate plea from my subconscious to stop letting my psyche and my will rot and to rescue the suffering fragments of my soul before I gave in completely to the darkness.

	 The guerrilla forces represent the destructive Shadow complexes and a projection of the external catastrophes that ambushed me at the border of my endurance, turning the wheel of fortune violently downward. The specific horror of the torture (consciousness transferred into dying, infected birds) manifests a negative alchemical mortificatio, pointing to a psyche that had lost its ability to defend itself, symbolizing how my entrepreneurship/Puer Aeternus was being plucked, caged, and infected by the hopelessness that eventually led to a suicide attempt in my waking life. The transition from active soldier to captured victim reveals an imbalance in the Path of Yod in Kabbalah’s Tree of Life, connecting the sephirot Chesed (mercy/expansion) to Netzach (victory/endurance). The rēsut serves as a reminder that my conscious self is not immune to fate’s unpredictable turns.

	

	


	

	

	Chapter I

	The Persona under siege
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	Paris

	September 1st, 2025

	I was with a live-action Peter Griffin on a canal-like street. We were fooling around on a boat, seemingly drunk, until someone scolded us from the sidewalk. We then decided to go to a lady’s house, an acquaintance of his. 

	 After riding the elevator to the top floor and greeting the lady, Peter said, ‘I am going home.’ He left me alone with her. I felt uncomfortable, so I excused myself and left her flat. I noticed that the walls, inside and outside, were of a fading, dirty white. A tall, skinny, Black student girl approached me and warned me that the hallway floor was uneven and dangerous. We went down the stairs together, and I felt the pronounced slope of the floor under my feet and the loose, wobbly railing on which I was holding myself. I walked while squatting, afraid that if I were to stand up, I’d fall. The condition of the floors changed as we descended, from decaying and dirty to well-maintained and ornate; some floors even featured greenery and indoor gardens. We crossed through other people’s flats; in one of them, I found A, who offered me drugs, but I refused, stating, ‘I am finally clean.’ He kept insisting, but I didn’t give in. I continued my descent and, at ground level, looked out the window and saw black clouds with arm-like appendages, as if trying to reach the earth. I commented on how strange they were, but the young girl said, ‘They are normal.’

	 At the building’s exit, I met a group of ladies waiting for a taxi. In the next scene, I was inside the car with them. I looked around, and I realized we were in Paris. At some point, I hopped out of the taxi and walked for a while, until I realized I was lost. I went back to the building, only to encounter the ladies by the entrance again. I asked for directions this time. One of them, a pretty Black woman, wrote down the street name on a wet napkin. Another girl drew a hologram of the modern wing of the Louvre in the air and showed me how to get there. I saw the lady from the top floor and asked her to call Peter, and I wrote down on a piece of paper what she should tell him, but she seemed upset. 

	*

	In this rēsut, the journey begins in the sephirah Yesod, the sphere of imagination and the moon (water canal/the unconscious), attempting to reach the higher understanding that provides Binah (the lady in the top apartment). The decaying white walls signal an impurity or a lack of containment in that upper realm (the Trickster archetype, Peter Griffin, could be seen as an imbalance on Chokmah, the Father sephirah), forcing the journey’s descent in a need for grounding, guided by an Anima archetype (the student), in a reality where the environment shifts from decay (dirty walls/crumbling structure) to verdant, orderly beauty,, culminating in my refusal of the drugs as an assertion of discipline (Gevurah, the sphere of severity/discipline). The positive influences of the sephirot Netzach and Gevurah seek to balance the Tree, compensating for Peter’s unreliability and the upset top-flor-lady. The descent integrates the psyche into physical life, a theme of the Path of Tav.
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