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In "The Pilgrim's Progress," John Bunyan crafts an allegorical tale that represents the spiritual journey of the Christian believer. Richly layered with biblical references, the narrative follows the protagonist, Christian, as he ventures from the City of Destruction to the Celestial City, encountering numerous characters and challenges along the way. Bunyan's prose is notable for its simplicity and directness, enabling profound theological insights to emerge from what is ostensibly a straightforward adventure tale. The 1878 facsimile edition allows contemporary readers to appreciate not only the text but also Bunyan's contextual significance as a key figure in 17th-century English literature and Puritan thought, where the struggle for salvation and moral rectitude took center stage. John Bunyan, a tinker by trade and a devout nonconformist, wrote "The Pilgrim's Progress" during his imprisonment for preaching without a license, imparting an authenticity to Christian's struggles that speaks to readers' spiritual quests. Bunyan's own experiences with religious persecution and his deep commitment to his faith undoubtedly influenced the creation of this seminal work, which reveals the complexities and trials of maintaining one's belief in a turbulent world. This essential text is highly recommended for those seeking to deepen their understanding of Christian allegory and its implications for personal faith. It resonates with anyone wrestling with life's fundamental questions, providing a rich source of reflection and spiritual insight. Readers, both scholarly and casual, will find themselves inspired by Bunyan's vivid characters and allegorical journey, making it a timeless addition to any literary collection.

Start Reading Now! (Ad)




[image: The cover of the recommended book]


The Pharisee and the Publican



Bunyan, John

4064066101237

193

Start Reading Now! (Ad)

In "The Pharisee and the Publican," John Bunyan masterfully explores themes of humility, grace, and spiritual authenticity through a compelling narrative inspired by the biblical parable from Luke 18:9-14. Written in a plain yet evocative style, Bunyan employs allegory and dialogue to highlight the contrasting attitudes of the self-righteous Pharisee and the repentant Publican. The text is rich with theological reflection, embedded in the socio-religious context of 17th-century England, where issues of faith and salvation were deeply contested, allowing readers to grasp the profound implications of humility before God. John Bunyan, a pivotal figure in English literature and Puritan thought, merged his personal experiences of spiritual struggle with the broader context of his time. His imprisonment for preaching without a license catalyzed a more introspective approach to his writing. This work is emblematic of his deep-seated belief in the necessity of inner transformation and the dangers of false piety, reflecting his own journey toward spiritual revelation. Readers seeking a transformative exploration of self-examination and the essence of faith will find Bunyan's "The Pharisee and the Publican" a rewarding encounter. Its rich theological depth and engaging narrative offer timeless insights that challenge readers to reflect on their own spiritual journeys and the nature of true humility before God. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - An Author Biography reveals milestones in the author's life, illuminating the personal insights behind the text. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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In "The Jerusalem Sinner Saved; or, Good News for the Vilest of Men," John Bunyan masterfully interweaves allegory with profound theological inquiry, presenting a compelling narrative that offers hope and redemption to even the most lost souls. Written during a period when Bunyan was grappling with persecution for his Nonconformist beliefs, the book adopts a conversational tone that beckons readers into a dialogue about sin, grace, and salvation, reflecting the Puritan tradition's emphasis on personal spiritual experience. The text is richly adorned with Biblical references and vivid imagery, illustrating the transformative power of divine grace as it permeates the depths of human depravity. John Bunyan, a 17th-century English writer and theologian, is widely recognized as one of the most significant figures in Christian literature. His own tumultuous journey from a life of vice to Christian faith profoundly shaped his writing, particularly in "The Jerusalem Sinner Saved," where he elucidates the path to redemption. Bunyan's background as a tinker'Äîan itinerant tradesman'Äîallowed him to connect with a broad audience, imbuing his works with authenticity and emotional resonance drawn from his life experiences and spiritual struggles. This transformative work is highly recommended for those seeking spiritual solace and a deeper understanding of grace. As pertinent today as it was in Bunyan's era, the text not only serves as a theological treatise but also a pathway for anyone grappling with guilt, fear, or doubt. By exploring the depths of human sinfulness and the heights of divine mercy, readers are invited to embrace the radical message that redemption is always within reach.
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In "An Exhortation to Peace and Unity," John Bunyan presents a compelling discourse aimed at promoting social harmony among Christians during a tumultuous period of religious strife in 17th-century England. Written in a direct and earnest style, Bunyan employs rich allegorical language, reflecting his mastery of Puritan theological thought. He urges believers to rise above divisions that threaten the core tenets of their faith, advocating for a collective journey towards spiritual reconciliation. This work serves as a poignant reminder of the importance of community and collective worship amidst a landscape rife with conflict and dissent. John Bunyan, a key figure of the Puritan movement, was profoundly affected by the religious conflicts of his time, particularly his own imprisonment for nonconformist beliefs. His experiences as a dissenting preacher and his subsequent reflections on the nature of faith and unity deeply informed his writing. Bunyan's earlier work, "The Pilgrim's Progress," laid the groundwork for his exploration of spiritual themes, and "An Exhortation to Peace and Unity" emerges as a natural extension of his desire for a more harmonious Christian fellowship. This book is an essential read for those interested in early modern theology, social ethics, and the quest for unity in diversity. Bunyan's heartfelt exhortation resonates with contemporary audiences facing similar challenges of division, making it not just a historical document but a timeless call for compassion and mutual understanding. Engage with Bunyan's insights to foster peace within your own communities.
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John Bunyan's "Miscellaneous Pieces" is a compelling collection of essays, poems, and reflections that showcase the author's mastery of allegorical storytelling and Puritan theology. Written in the 17th century, the pieces display Bunyan'Äôs fluid and approachable prose style, blending personal narrative with theological exploration. The collection delves into themes of faith, perseverance, and the struggle against sin, providing readers with profound insights into the human condition through a distinctly Christian lens. In this context, Bunyan's work offers a valuable glimpse into the spiritual landscape of the time, reflecting the tensions between religious conviction and societal expectations. John Bunyan (1628'Äì1688) was a Baptist preacher and author whose personal experiences as a pilgrim of faith heavily influenced his writing. His own struggles with sin and salvation, coupled with his imprisonment for preaching without a license, profoundly shaped his outlook on spirituality. This context enriches "Miscellaneous Pieces," as Bunyan draws on his own life'Äôs trials to impart wisdom that resonates deeply with those navigating their own spiritual journeys. This collection is highly recommended for readers seeking a deeper understanding of Christian spirituality, as Bunyan's reflections are as relevant today as they were in the 17th century. His unique blend of personal experience, theological depth, and literary artistry offers inspiration and guidance for anyone interested in the complexities of faith.
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    The Riches of Bunyan: Selected from His Works gathers the essential spiritual and theological insights of John Bunyan into a single, accessible volume. Rather than presenting one complete work, it offers a curated anthology designed to display the breadth of Bunyan’s conviction, counsel, and consolation. Its purpose is both introductory and comprehensive: to orient new readers to his major concerns and to provide seasoned readers with a concentrated treasury of his most characteristic emphases. By arranging selections under clear doctrinal and practical headings, the collection enables focused reading while preserving the coherence of Bunyan’s larger vision of Christian faith and life.

The structure of the collection reflects a deliberate progression from foundational doctrine to Christian experience and finally to ultimate realities. It moves through subjects such as the nature of God and the authority of Scripture, the condition of humanity and the claims of divine law, the grace of God in Christ and the ministry of the Holy Spirit, and the outworking of faith in justification, conversion, growth, and perseverance. It then treats the life of the church and the discernment of error, before concluding with death, resurrection, judgment, heaven, and hell. The design underscores how doctrine and devotion mutually inform each other.

John Bunyan (1628–1688) was an English writer and preacher whose works have shaped Christian thought and practice across generations. Though his fame rests largely on his enduring prose, his authorial identity cannot be reduced to a single title or mode of writing. This collection presents him as pastor, theologian, and stylist in one voice—concerned to instruct the mind, awaken the conscience, and steady the heart. It avoids narrow specialization by drawing widely from his corpus, so that readers perceive not isolated arguments but a coherent outlook: God-centered, Christ-exalting, biblically grounded, and intent on guiding ordinary people toward steadfastness and hope.

The selections here are primarily prose, drawn from Bunyan’s varied output: allegorical narrative, spiritual autobiography, doctrinal exposition, pastoral exhortation, and practical counsel. While the source works span different aims and audiences, this volume presents them as succinct extracts and extended passages arranged by theme. Readers should not expect complete narratives or full-length treatises, but representative portions that reveal Bunyan’s characteristic ways of thinking and speaking. The result is a cross-section of text types—story, confession, argument, meditation, and admonition—through which the same theological pulse can be traced. The editorial principle is clarity and concentration rather than exhaustiveness.

Several stylistic features recur throughout. Bunyan writes with plainness, urgency, and a marked reliance on Scripture—both in explicit citation and in the cadence of his reasoning and imagery. He favors concrete, homely comparisons drawn from everyday life, using them to make doctrinal truths vivid and memorable. His prose balances tenderness and forthrightness, pairing warnings with invitations, analysis with encouragement. Even when he treats intricate matters, he avoids needless ornament, preferring direct appeal to the conscience. The selections preserve this voice, allowing readers to encounter a style that is at once imaginative and practical, richly figurative yet rigorously focused on spiritual ends.

The collection’s doctrinal center of gravity is the grace of God in Jesus Christ. Topics such as the Trinity, the Scriptures, the Law, and Divine Grace establish a framework within which truths about Christ’s person and work, the ministry of the Holy Spirit, and justification by faith are comprehended. Although presented topically, these sections illuminate one another: the law exposes the human need; grace meets it; Christ accomplishes redemption; the Spirit applies it; faith receives it. This coherent emphasis helps explain the continuing relevance of Bunyan’s work, which addresses enduring questions about guilt and assurance, duty and delight, fear and hope.

At the heart of Bunyan’s writing lies experiential Christianity. Conviction of sin, conversion, the description of the Christian, the race set before believers, and the trials they endure are treated not as abstractions but as lived realities. Temptations, the security of Christians, the promises of God, the formation of Christian graces, and the practice of prayer are approached with pastoral realism. The selections trace how truth takes root in the soul and bears fruit in conduct and perseverance. They also attend to the rhythms of the inner life—seasons of discouragement and renewal—offering practical guidance for conscience, discipline, hope, and joy.

Bunyan’s concern for the church is unmistakable. By attending to the nature of genuine profession and the danger of false profession, he underscores the need for discernment and integrity within the community of faith. His reflections on the church consider both its privileges and responsibilities, encouraging unity grounded in truth and humility. The section on Antichrist addresses opposition to the gospel and the distortions that threaten spiritual health. Across these topics, the aim is constructive: to protect the flock, to encourage faithfulness in doctrine and life, and to nurture a shared life ordered by Scripture, charity, and watchful self-examination.

The final sections turn readers toward the last things: death, resurrection, judgment, heaven, and hell. Here Bunyan’s moral seriousness and pastoral purpose are most evident. He seeks to teach believers how to die well by learning how to live well, and he situates present obedience within a horizon of accountability and hope. His treatment of resurrection and judgment emphasizes both the reality of divine justice and the reliability of God’s promises. Heaven and hell are presented not for speculation but for sober reflection, consolation, and warning. The selections promote a hopeful sobriety that clarifies priorities and strengthens perseverance.

Though the anthology is organized by doctrine and practice rather than by literary form, it displays Bunyan’s literary gifts. His allegorical imagination, capacity for memorable images, and feel for narrative movement animate even his didactic passages. He uses metaphor and scene to make invisible realities felt, without sacrificing clarity or theological precision. The result is devotional reading that engages both the mind and the imagination. Readers encounter a writer who unites instruction with delight—who can carry a rigorous argument on the wings of a metaphor, and who turns everyday experiences into windows on ultimate truth.

This collection is designed for varied use. It can serve as an introduction, providing a mapped overview of Bunyan’s thought for those approaching him for the first time. It can also function as a companion for study, meditation, and teaching, allowing readers to linger over concise treatments of particular topics. The arrangement encourages cross-reading—linking, for example, law and grace, or trials and prayer—so that each theme is read in light of the others. Its selection favors clarity and devotional usefulness, making it suitable for both individual reflection and group discussion, and for brief readings or sustained engagement.

Taken together, these selections justify the title The Riches of Bunyan. They offer a concentrated encounter with a writer whose abiding concerns are God’s glory in Christ, the trustworthiness of Scripture, the necessity of grace, and the cultivation of a faithful, persevering life. By presenting doctrine and experience in mutual conversation, the volume shows why Bunyan’s work continues to instruct, comfort, and challenge. It is not a substitute for his complete writings, but a doorway into them—a disciplined survey that invites deeper exploration. Readers are welcomed to a treasury where conviction, counsel, and consolation meet with enduring clarity.
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    John Bunyan (1628–1688) was an English Puritan preacher and prose writer whose work shaped devotional life and the development of allegory in English literature. Best known for The Pilgrim’s Progress, he wrote in a plain, vivid style that spoke to artisans and gentry alike during the turbulent decades following the English Civil War and the Restoration. His books explore conscience, conversion, perseverance, and the life of the church under persecution. A Nonconformist voice outside the Church of England, Bunyan combined pastoral urgency with imaginative narrative, producing works that have remained in print for centuries and influenced religious readers and general audiences worldwide.

Born in 1628 in Bedfordshire to a brazier’s family, Bunyan learned the tinker’s trade and received only modest schooling, though he became an avid reader of Scripture and popular devotional works. As a young man he served in the Parliamentarian army during the English Civil War in the mid-1640s, an experience often cited as sharpening his awareness of mortality and judgment. Returning to civilian life, he worked at his craft around Bedford and began attending gatherings of Nonconformists. Early spiritual struggles—alternating despair and hope—would later be recounted with unusual candor in his autobiographical narrative Grace Abounding to the Chief of Sinners.

During the early 1650s, Bunyan encountered Puritan devotional classics such as Lewis Bayly’s The Practice of Piety and Arthur Dent’s The Plain Man’s Pathway to Heaven. He came under the influence of the Bedford congregation’s pastor, John Gifford, whose counsel helped clarify Bunyan’s understanding of grace and church life. Baptistic in practice and independent in governance, the Bedford church modeled the gathered-church ideal common among English Nonconformists. Bunyan began to speak publicly, first in small meetings and then more widely as an exhorter and lay preacher. His plain speech, scriptural saturation, and homely images resonated with hearers beyond his immediate parish.

After the Restoration, preaching outside the established church became a punishable offense. Arrested for unlicensed preaching in 1660, Bunyan spent much of the next decade in Bedford gaol, with a brief release late in the period. He used confinement to deepen his study and to write. Grace Abounding to the Chief of Sinners, published in the 1660s, offered a detailed account of his temptations, doubts, and assurance, framed by a robust confidence in the sufficiency of Christ. The book established his voice as both pastor and storyteller, and its psychological intensity helped prepare the ground for his later allegorical narratives.

The Pilgrim’s Progress, first issued in the late 1670s, quickly became a publishing phenomenon, read far beyond Baptist or Puritan circles. Its journey motif, emblematic characters, and episodic structure created a portable theatre of the soul that readers could inhabit. Part Two followed in the early 1680s, expanding the work’s domestic and communal dimensions. Alongside it, Bunyan produced vigorous prose in other modes, including The Life and Death of Mr. Badman, a moral biography cast as dialogue, and The Holy War, a martial allegory about the beleaguered city of Mansoul. These works consolidated his reputation for imaginative, accessible theology.

Legal toleration shifted during the 1670s, bringing Bunyan a royal license to preach and, intermittently, renewed constraints. He was briefly imprisoned again in the mid-1670s, but from the later 1670s until his death he ministered widely and served the Bedford congregation as pastor. He issued sermons, catechetical pieces, and practical treatises on prayer, church discipline, and the Christian life, often distilled from his pulpit work. His style remained colloquial and urgent, drawing authority from biblical citation rather than learned apparatus. By the late 1680s his name had become synonymous with edifying narrative, and his books circulated well beyond Bedfordshire.

Bunyan died in 1688 after falling ill while traveling to preach in London; he was buried at Bunhill Fields, a well-known Nonconformist burying ground. His legacy has proved unusually durable. The Pilgrim’s Progress became a touchstone for devotional reading in the English-speaking world and was translated into many languages, shaping the imaginations of clergy, lay readers, and later writers. His other allegories and his spiritual autobiography remain significant for historians of religion and students of prose style. Today Bunyan is read both as a classic of world literature and as a key voice of seventeenth-century English Nonconformity.
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    John Bunyan (1628–1688) wrote across one of England’s most convulsive centuries, from the Civil Wars through the Restoration to the eve of the Glorious Revolution. Born at Elstow, near Bedford, he emerged from artisan culture into the world of Nonconformist preaching and print. His career spanned the Commonwealth’s fluid religious marketplace and the Stuart monarchy’s repression of dissent. The themes gathered in this collection—law and grace, the Spirit’s work, conversion, justification, church order, perseverance, and last things—were formed amid these upheavals. They address perennial doctrines, yet their tone, urgency, and images reflect the social, political, and ecclesiastical conditions surrounding English Dissent between roughly 1640 and 1688.

Bunyan’s upbringing in Elstow among tinkers and rural laborers shaped his idiom and imagery. With limited formal schooling, he learned to read and absorbed the cadences of the 1611 King James Bible, which became the matrix of his prose and doctrine. The culture of fairs, markets, and roadside commerce around Bedford placed him among artisans, pedlars, and smallholders, whose moral choices and spiritual anxieties animate his depictions of temptation, false profession, and practical godliness. Familiar with parish rites yet drawn to gathered church life, he translated the vocabulary of theology into the speech of fields and lanes, making doctrines like sin, grace, and perseverance intelligible to common readers.

The English Civil Wars (1642–1651) marked Bunyan’s youth. Serving in the Parliamentarian army as a teenager, likely between 1644 and 1647, he encountered the instability, fear, and camaraderie of war. Military experience supplied metaphors of conflict, vigilance, and endurance that pervade his exhortations on the Christian race, trials, and temptations. The wars also disrupted traditional hierarchies, opening spaces for lay voices in religion. In this setting, themes of spiritual warfare, watchfulness, and discipline moved from pulpit rhetoric into lived experience. Bunyan recast soldierly obedience and perseverance as marks of saving faith, while warning that presumption and sloth were hazards as lethal as any encountered in battle.

Bunyan’s path to ministry ran through the Bedford church gathered by John Gifford, a former Royalist converted after the wars. Received into membership in 1653, Bunyan began preaching around 1655 among Baptists and Independents who practiced congregational church government. The Bedford congregation’s emphasis on regenerate membership, mutual discipline, and pastoral oversight framed his treatments of prayer, conversion, and the believer’s walk. Debates over baptism and communion—whether differences should bar fellowship—trained him to connect church order with gospel charity. His insistence on a heart-worked religion undergirds texts here on the Christian described, the law’s use, and the graces necessary for life together in gathered communities.

During the Commonwealth and Protectorate (1649–1660), England’s religious marketplace teemed with Quakers, Fifth Monarchists, Baptists, and assorted radicals. Print licensing loosened, and itinerant preaching flourished. Bunyan’s earliest pamphlets appeared in this ferment, contending with Ranters and Quakers while clarifying orthodox views of the Trinity, Scripture, and Christ’s person and work. The period’s debates with Socinians over the deity of Christ and the Spirit pressed Nonconformists to articulate classical Trinitarianism in plain terms. The flood of sermons, catechisms, and controversial tracts taught writers like Bunyan to move from doctrine to application, a method visible throughout these selections on Scripture, divine grace, sanctification, and the Spirit’s operations.

The Restoration of Charles II in 1660 brought repression of Dissent under the Clarendon Code: the Corporation Act (1661), Act of Uniformity (1662), Conventicle Act (1664), and Five Mile Act (1665). Arrested in 1660 for unlicensed preaching, Bunyan spent roughly twelve years in Bedford County Gaol, supporting his family by making laces. In confinement he deepened his theology of suffering, assurance, and providence, and he wrote devotional and doctrinal works that circulate through this collection. Prison fostered his conviction that God’s promises hold under external constraint, and that prayer and the Spirit’s inward witness are the believer’s defense against both legal threats and inward despondency.

The Declaration of Indulgence (March 1672) briefly suspended penal laws, freeing Bunyan and allowing him to receive a preaching license; he became pastor of the Bedford meeting that year. When indulgence was withdrawn and enforcement resumed, he endured another imprisonment in 1675 in the town gaol on Bedford Bridge. These alternating seasons of liberty and restraint shaped his pastoral counsel on prudence, boldness, and the cost of discipleship. His post-1672 ministry, with regular preaching and care for scattered conventicles, broadened his perspective on conversion, perseverance, and church unity. The oscillation between toleration and crackdown sharpened his appeals to seek security in Christ rather than in policy.

Bunyan wrote for the burgeoning world of cheap print. London publishers and booksellers, clustered around Paternoster Row and regulated by the Stationers’ Company, met popular demand with small-format duodecimos and octavos suited to readers of modest means. Nathaniel Ponder issued several of Bunyan’s most influential works in the late 1670s and 1680s, amid shifting regimes of licensing and suppression. Provincial distribution networks, hawkers, and chapmen carried his books far beyond Bedfordshire. This print ecology favored plain style, memorable images, and practical use. The result is a body of doctrine—on justification, prayer, the Spirit, death, and judgment—packaged for repeated household reading and communal instruction.

The theological landscape of Bunyan’s England was contested yet bounded by Reformed orthodoxy. A Particular Baptist by sympathy, he embraced Calvinist doctrines of grace while arguing for open communion with godly believers who differed on baptism, provoking exchanges with London leaders such as William Kiffin. He engaged Edward Fowler’s moralizing account of Christianity and rejected any “new law” of evangelical obedience as the basis of acceptance with God, insisting on justification by Christ’s imputed righteousness. Disputes with Quakers and General Baptists refined his accounts of the Spirit’s witness, gospel offers, and the law’s place. These conflicts generated sustained reflection across the themes gathered here.

Scripture governed Bunyan’s thought and rhetoric. The King James Bible shaped his diction and supplied the typological framework by which he connected Sinai and Zion, Israel’s wilderness and the believer’s pilgrimage. He read widely in Protestant exegesis, especially Martin Luther’s Commentary on Galatians, which reinforced his convictions about law, gospel, and faith. Foxe’s Acts and Monuments nourished his sense of Christian suffering under “Antichrist.” Against Socinian currents represented in England by John Biddle, he defended the Trinity and the Spirit’s deity in accessible language. This biblical saturation, cross-referenced by confessional debates, underlies his treatments of the Scriptures, the Trinity, Christ, and the Spirit’s sanctifying work.

Puritan spirituality prized self-examination, meditation, family worship, and days of fasting and thanksgiving. Conversion narratives circulated in manuscript and print, offering patterns of conviction, despair, gospel discovery, and assurance. Bunyan’s own account, forged in years of scruple and relief, became a model of pastoral diagnosis and consolation. Such practices inform his counsel on prayer as Spirit-enabled, his anatomy of conviction of sin and true conversion, and his mapping of Christian graces that accompany justifying faith. He urges believers to test professions, seek evidences of renewal, and distinguish legal terror from evangelical repentance, all while grounding comfort in Christ’s promises rather than in fluctuating frames.

Bunyan’s literary method joined plain sermonic prose to allegorical imagination. English readers knew allegory from medieval morality plays and Spenser, yet Bunyan adapted the device to Protestant practical divinity, personifying vices and graces to render doctrine vivid and portable. He disciplined his images to serve Scripture, not to supplant it, and used dialogue, travel, and courtroom scenes to explore the law, conscience, and the gospel’s verdict. His figures of race, warfare, markets, and journeys naturalized theology in everyday life, equipping hearers to examine themselves, resist temptation, and persevere to the end. The same narrative habits animate admonitions on trials, security, heaven, and hell.

Eschatology permeated seventeenth-century Protestant culture. Many English divines identified the Papacy as Antichrist, interpreting history through Daniel and Revelation. Public alarms—the supposed Popish Plot (1678), the Exclusion Crisis (1679–1681), and Louis XIV’s Revocation of the Edict of Nantes (1685) with its Huguenot refugees—reinforced fears of persecution and final judgment. Bunyan placed present sufferings within this prophetic horizon, urging steadfastness under magistrates while waiting for Christ’s appearing. His reflections on death, resurrection, the judgment, and eternal destinies direct readers to weigh time in light of eternity. Antichrist’s eventual ruin and the saints’ vindication framed conscience, encouraged prayer, and nourished hope amid political uncertainty.

The local texture of Bedfordshire furnished concrete settings for moral reflection. Elstow Green, market days, and regional fairs modeled the world’s vanities; the Great North Road and river crossings suggested a pilgrim path beset by hazards and hospitality. Craft communities taught cooperation, reputation, and economic temptation; enclosure and poor relief exposed social fault lines. Bunyan’s family life, including care for his blind daughter Mary, deepened his sympathy for suffering households and formed his counsel on providence, prayer, and perseverance. The ordinary pressures of debt, disease, and seasonal employment appear beneath his doctrinal exhortations, rendering teachings on grace, trials, and temptation pastorally credible.

National crises supplied a theater for providence. The Great Plague (1665) and the Great Fire of London (1666) intensified reflection on mortality, judgment, and the fragility of earthly securities. The Test Act (1673) and later crackdowns after the Rye House Plot (1683) tightened conformity, prompting Bunyan’s seasoned advice to sufferers on prudence, conscience, and endurance. James II’s Declaration for Liberty of Conscience (1687) promised broad toleration from contested motives. Through these oscillations, Bunyan emphasized that the Christian’s security lies not in statutes but in Christ’s covenant faithfulness, and that afflictions, properly interpreted, serve to refine faith, expose hypocrisy, and drive believers to prayerful dependence.

Dissenting ecclesiology centered on covenanted congregations, gathered by voluntary profession and ruled by elders and deacons. Discipline aimed at restoration, preaching at conversion and growth, and the Lord’s Supper at communion among the godly. Bunyan’s advocacy of open communion, while holding believer’s baptism, reflected a charity shaped by gospel essentials rather than uniformity on rites. He moved within networks of Nonconformists—names like John Owen and Richard Baxter were prominent—even as he charted an independent pastoral course. The practice of conventicles, itinerant exhortation, and mutual aid sustained churches under pressure, giving rise to the robust teaching here on the church, prayer, graces, and perseverance.

Bunyan died in London on 31 August 1688, at the house of his friend John Strudwick, and was buried in Bunhill Fields, the Nonconformists’ cemetery. The Toleration Act (1689) soon granted limited freedom of worship, enabling wide reprinting of his works. Posthumous publications in the 1690s extended his influence. Eighteenth-century evangelicals in Britain and America—among them George Whitefield and John Wesley—praised his experiential divinity. Cheap editions crossed the Atlantic to New England and circulated in Scotland and Wales. Nineteenth-century editors assembled thematic anthologies to guide readers through his doctrinal and practical riches. The present selections stand in that tradition, distilling a life forged in trial into enduring counsel.
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    NOTICES OF BUNYAN

Brief biographical notices outlining Bunyan’s life, conversion, ministry, imprisonments, and literary legacy, providing historical context for the selections that follow.

THE RICHES OF BUNYAN.

An introductory gathering of representative passages that showcases the doctrinal depth and practical piety found across Bunyan’s works, highlighting themes of grace, pilgrimage, and perseverance.

II. THE TRINITY

Affirms the unity of God in three distinct, coequal persons—Father, Son, and Holy Spirit—and outlines their harmonious roles in creation and redemption.

III. THE SCRIPTURES.

Asserts the divine inspiration, authority, and sufficiency of the Bible, commending it as the rule for faith and life and the sure guide to salvation.

IV. MAN.

Describes human nature as created by God yet fallen in Adam, emphasizing moral inability, spiritual need, and the dignity and immortality of the soul.

V. THE LAW.

Presents God’s law as holy and just, exposing sin and driving sinners to Christ while denying the law’s power to justify or save.

VI. DIVINE GRACE.

Celebrates God’s sovereign, unmerited favor in salvation—pardon, new life, and perseverance—freely offered in Christ to the undeserving.

VII. CHRIST.

Sets forth the person and work of Jesus Christ as God and man, fulfilling the offices of Prophet, Priest, and King through His atonement and mediation.

VIII. THE HOLY SPIRIT.

Explains the Spirit’s work in conviction, regeneration, sanctification, guidance, and comfort, enabling believers to live and persevere in faith.

IX. JUSTIFICATION BY FAITH.

Teaches that sinners are counted righteous before God by faith alone through the imputed righteousness of Christ, apart from works.

X. CONVICTION OF SIN.

Examines how the law and the Spirit awaken the conscience to guilt and need, distinguishing true godly sorrow from despair or mere fear.

XI. CONVERSION.

Describes the turning of the soul to God in repentance and faith, the new birth, and the early marks of a genuine change of heart.

XII. THE CHRISTIAN DESCRIBED

Portrays the character, affections, and conduct of a true believer in contrast to formalists and hypocrites.

XIII. THE CHRISTIAN RACE.

Uses the imagery of a race and pilgrimage to urge discipline, vigilance, and perseverance through the appointed means of grace.

XIV. TRIALS OF THE CHRISTIAN

Addresses afflictions, persecutions, and inward conflicts, offering counsel on God’s wise purposes in suffering and encouragement to endure.

XV. TEMPTATIONS.

Identifies the sources and strategies of temptation from the world, the flesh, and the devil, with practical remedies rooted in Scripture and prayer.

XVI. SECURITY OF CHRISTIANS.

Grounds the believer’s assurance in God’s promises, Christ’s intercession, and the Spirit’s witness, emphasizing perseverance under divine keeping.

XVII. THE PROMISES.

Catalogues and applies God’s promises to varied conditions of the soul, urging faith to plead and rest upon them.

XVIII. CHRISTIAN GRACES.

Commends the cultivation and exercise of virtues such as faith, hope, love, humility, patience, and zeal in the Christian life.

XIX. PRAYER.

Defines true prayer as Spirit-wrought and Christ-centered, stressing its necessity, manner, and efficacy, as well as common hindrances.

XX. FALSE PROFESSION.

Warns against empty religion and hypocrisy, outlining signs of a false convert and the danger of apostasy.

XXI. THE CHURCH.

Describes the nature and marks of the true church, its ordinances and discipline, and the importance of fellowship and purity.

XXIII. ANTICHRIST.

Denounces systems that oppose or corrupt the gospel and persecute true believers, calling for discernment and steadfastness.

XXIV. DEATH.
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XXV. THE RESURRECTION.
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XXVI. THE JUDGMENT.

Portrays the final judgment under Christ, its impartiality and consequences, and the call to readiness.

XXVII. HEAVEN.
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XXVIII. HELL.

Sets forth the reality and severity of eternal punishment, urging sinners to flee to Christ for mercy.

XXIX. MISCELLANEOUS.

Collects assorted maxims, allegorical insights, and practical counsels that complement the doctrinal and devotional themes of the volume.
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PREFATORY NOTICE.

The subscriber has been requested by his friend the Rev. Jeremiah
Chaplin, the worthy son of an honored father, [Footnote: The late
Rev. Dr. Chaplin, the founder and first president of Waterville
college, in the state of Maine.] and the editor of the present
selections from Bunyan, to attach to them some prefatory remarks.
Needless as he feels it himself to be, and presumptuous as, to some,
the attempt even may seem, to say aught in behalf of a work that,
faithfully drawn as it is from Bunyan's overflowing stores, can
require no other recommendation; yet the subscriber could not refuse
all compliance with the wishes of one who has given diligent and
hearty and appreciating study to the rich and varied remains of "the
immortal Dreamer."

Many of the Christians of our time, though conversant with the
PILGRIM'S PROGRESS, and HOLY WAR, are apparently little aware of the
glowing genius, and fervent piety, and strong sense, and picturesque
imagery, and racy, vigorous English, that mark the many other
writings of the honored tinker of Elstow. These last, if less known
than the story of the pilgrimage to the Celestial City, and of the
siege and recovery of the good town of Mansoul, yet bear all of them
the traces of the same vivid fancy, the same earnest heart, and the
same robust and sanctified intellect. To save from comparative
disuse and consequent unprofitableness—from being buried in an
undeserved seclusion, if not oblivion, many sparkling truths, and
pithy sayings, and pungent rebukes, likely to do great good if they
could but have, in our busy day, a more general currency over the
wide mart of the world;—and to bespeak a new circle of influence,
and a broader sphere of notoriety and usefulness for these
overlooked legacies of a good and great man of a former age, has
been the editor's object in the prolonged sifting to which he has
subjected all Bunyan's writings. Of that patient and conscientious
study the present selection has been the result. It is not hoped, or
even wished for them, that in the case of any readers able to give
the requisite leisure, these excerpts should supersede the original
writings. But these last, in mass, are beyond the means and the time
which are at the command of many Christians, who would yet greatly
prize the briefer examples of Bunyan's experience and Bunyan's
teachings that are here presented. And even to others of more
affluence and leisure, this manual may serve to commend the author's
works in their entireness. Mr. Chaplin himself would most anxiously
disavow any claim to have exhausted the mines from which he brings
these gatherings. His specimens resemble rather those laces which
the good Bunyan tagged in Bedford jail—not in themselves garments,
but merely adjuncts and ornaments of larger fabrics. He who would
see the entire wardrobe of the Dreamer's mind, and the shape and
proportions of the goodly vestures of truth in which he sought to
array himself and his readers, must, after handling these the LACES,
turn to the ROBES, from whose edge these have been skilfully
detached.

In the character and history of JOHN BUNYAN, the great Head of the
church seems to have provided a lesson of special significance, and
singular adaptedness, for the men and the strifes of our own time.
Born of the people, and in so low a condition, that one of Bunyan's
modern reviewers, by a strange mistake, construed Bunyan's
self-disparaging admissions to mean that he was the offspring of
gypsies—bred to one of the humblest of handicrafts, and having but
the scantiest advantages as to fortune or culture, he yet rose,
under the blessings of God's word and providence and Spirit, to
widest usefulness, and to an eminence that shows no tokens of
decline. Down to our own times, the branches of his expanding
influence seem daily spreading and extending themselves; and the
roots of his earthly renown seem daily shooting themselves deeper,
and taking a firmer hold on the judgment of critics and the hearts
of the churches. When the English houses of Parliament were recently
rebuilt, among the imagery commemorative of the nation's literary
glories, a place was voted for the bust of the Bedford pastor, once
so maligned and persecuted. Once tolerated by dainty Christians for
the sake of his piety, while they apologized for what they deemed
his uncouthness; he is now, at last, even from men of the world, who
do not value that piety, receiving the due acknowledgment of his
rare genius and witching style. It is not many years since Gilpin,
an English clergyman of cultivated taste—himself a ready and
popular writer—issued an edition of the Pilgrim's Progress,
modified, if not rewritten in much of its phraseology, because he
deemed the original too rude for usefulness. In our own day, one of
the highest authorities as to the graces and powers of our language,
the English statesman and scholar, T. B. Macaulay, has pronounced
upon that style, which Gilpin by implication so disparaged, the most
glowing eulogies. Schools and leisure and wealth are useful, but
they are not indispensable either to felicity or to honor. Bunyan
lacked them all; and yet in the absence of them achieved greatness—and what is far better, wide and enduring usefulness. No man, with
God's exhaustless Scriptures in his hands, and with the rich book of
nature and providence open in its pictured radiance before his eyes,
needs to have either a dwindling or an impoverished soul. Of that
latter volume, the works of God, as of that former, the word of God,
Bunyan was evidently a delighted and unwearied student. His
references to birds and insects, flowers and running brooks and
evening clouds, and forests and mountains, all show a man whose
nature was genially awake to the harmony and beauty of the material
world that lay in order and splendor around him. It was, in Bunyan,
no mere mimicry caught from books and companions—the echo of any
fashion of his times. He writes of what he had seen with his own
eyes; and seems to avoid aiming at aught beyond that. Hence to the
ocean, which probably he never thus saw—and which had he beheld it
in its placid vastness, or in its stormy wrath, he could not well
have forgotten—his writings contain, as far as we remember, no
allusions, in all the varied and exuberant imagery which they
employ. His books, more than those of his more learned
contemporaries, Richard Baxter, and John Owen, that "mighty
armor-bearer of the truth," as Bunyan happily calls him, were
written exclusively from the resources of his own personal
observation. And, in consequence of this, they have the freshness
and odors of the outer world pervading them—scents and sounds of
the highways along which, in the trampings of his trade, he had
plodded, and of the hedges that had shaded him. To use the language
of the patriarch's benediction, they have "THE SMELL OF A FIELD
WHICH THE LORD HATH BLESSED." His books are, like Walton's Angler,
of the open air, and the purling streams. You catch, back of the
good man's Bible, as he reverently ponders and commends it, glimpses
of rural landscapes, and of open skies—God's beautiful world, still
lovely, even though sin has marred it. Like the Sermon on the Mount,
Bunyan's page has the traits of field-preaching. And it was so,
also, in his references to the inner world of his own heart. He
wrote not from the dried specimens of earlier collectors—from the
shrivelled and rustling leaves of some old herbary—from the
philosophy and metaphysical analysis of other men's emotions, so
much as from the glowing records of his own consciousness and
experience, the fruits of grace and plants of righteousness,
blooming and fragrant in the watered garden of his own heart. And
this dipping of the pencil into his own soul, and into the freshness
of nature around him, is doubtless a part of the secret of his
perpetual originality and unsating freshness. Now, when men say
repiningly, and in a temper which impeaches alike society and
providence, that a lowly lot, with its necessary privations and its
consequent ignorance, is a barrier, perpetual and insuperable,
against usefulness and happiness and honor, we turn to the name and
memory of Bunyan as an embodied denial of the impeachment, and as
carolling forth their cheerful rebuke of such unmanly and ungodly
plaints. With God's grace in the heart, and with the gleaming gates
of his heaven brightening the horizon beyond the grave, we may be
reformers; but it cannot be in the destructive spirit displayed by
some who, in the prophet's language, amid darkness on the earth,
"fret themselves, and curse their King and their God, and look
upward." Poverty cannot degrade, nor ignorance bedwarf, nor
persecution crush, nor dungeon enthral the free, glad spirit of a
child of God, erect in its regenerate strength, and rich in its
eternal hopes and heritage. And this hopeful and elastic temperament
colors and perfumes every treatise that Bunyan sent out even from
the precincts of his prison. With a style sinewy as Cobbett's, and
simple and clear as Swift's; with his sturdy, peasant nature showing
itself in the roundness and directness of his utterance, how little
has he of their coarseness. He was not, on the one hand, like
Cobbett, an anarchist, or libeller; but yet, on the other hand, as
little was he ever a lackey, cringing at the gates of Power, or a
train-bearer in the retinue of Fashion. Still less was he, like
Swift, the satirist of his times and of his kind, snarling at his
rulers, and turning at last to gnaw, in venomous rage, his own
heart. And yet he who portrayed the character of By-ends, and noted
the gossipings of Mrs. Bats-eyes, lacked neither keenness of vision,
nor niceness of hand, to have made him most formidable in satire and
irony.

His present station in the literature of Britain affords an
illustration, familiar and obvious to every eye, of God's
sovereignty, and of the arrangements of Him "who seeth not as man
seeth." Had Pepys, or any other contemporary courtier that hunted
for place and pension, or fluttered in levity and sin, in the
antechambers of the later Stuarts, been asked, who of all the
writers of the times were likely to go down to posterity among the
lights of their age, how ludicrously erroneous would have been his
apportionments of fame. Pepys might, from the Puritan education of
his boyhood, have named Owen, Bates, and Baxter; or from the
Conformist associations of his later years, have selected South, or
Patrick, or Tillotson, as the religious writers who had surpassed
all rivalry, or named a Walton or Castell, as having taken bonds of
fame for the perpetuity of their influence. Had he known of
Clarendon's preparations to become the historian of the Commonwealth
and Restoration, or of Burnet's habits of preserving memoirs of the
incidents and characters around him, he might have conjectured their
probable honors in after-times. But in poetry he would have classed
Dryden the royalist far above Milton the republican apologist of
regicide; and might, aping the fashions of the palace, have
preferred to either the author of Hudibras together with the lewd
playwrights who were the delight of a shameless court—hailing the
last as the most promising candidates for posthumous celebrity. How
little could he have dreamed that among these Puritans and
Non-conformists, whose unpopular cause he had himself deserted, and
whom his royal masters Charles and James had betrayed, amerced,
exiled, and incarcerated; in those conventicles so closely watched
and so sternly visited, which these persecuted confessors yet by
stealth maintained; aye, and in those dungeons, whither the informer
so often from these conventicles dragged them, British freedom had
its truest guardians, and British literature some of its noblest
illustrations. How little thought he that God had there, in his old
and glorious school of trial, his "hidden ones," like Bunyan, whose
serene testimony was yet to shine forth victorious over wrong and
neglect, and reproach and ridicule, eclipsing so many contemporary
celebrities, and giving to the homes and the sanctuaries of every
land inhabited by an English race, one of the names "men will not
willingly let die." How little could gilded and callous favorites of
the palace have dreamed that their Acts of Uniformity and Five-mile
Acts, and the like legislation of ecclesiastical proscription, were
but rearing for the best men of the age, in the prisons where they
had been immured, a Patmos, serene though stern, where the sufferer
withdrew from man to commune with the King of kings. There the
prisoned student was receiving for the churches new lessons of
surpassing beauty and potency; and the confessor, pillaged by
informers and bullied by judges, and lamented in his own stricken
household and desolate home, but only derided by his godless
sovereign and heartless courtiers, yet often found himself
compensated for every loss, when, like an earlier witness for the
gospel of the Cross, enwrapped "IN THE SPIRIT, ON THE LORD'S DAY."
Such were the schools where Non-conformist piety received its
temper, its edge, and its lustre. The story of Bunyan is, we say,
one of the golden threads binding together into harmony and
symmetry, what, seen apart, seem but fragmentary and incoherent
influences—the track of a divine Providence controlling the fates
and reputations of the race. It is a Providence disappointing men's
judgments and purposes, exalting the lowly and depressing the
illustrious, rebuking despondency on the one hand and on the other
curbing presumption, setting up one and putting down another. This
is done even now and even here, as one of the many intimations which
even time and earth present, of that final and universal reparation
which is reserved for the general resurrection and the last
judgment. Then the unforgetting and universal Sovereign will avenge
all the forgotten of his people, nor leave unpunished one among the
tallest and mightiest of his enemies. As the foreshadowing of this,
there is often in this life what Milton has called, "a resurrection
of character." Seen in Bunyan and others on earth, it will be one
day accomplished as to all the families of mankind. We pronounce TOO
SOON upon the apparent inequalities of fame and recompense around
us; while we fail to take in the future as well as the present, and
attempt to solve the mysteries of time without including in the
field of our survey the retributions of that eternity which forms
the selvage and hem of all the webs of earth. And we pronounce not
only too soon but VERY SUPERFICIALLY upon the inequalities of
happiness in the lot of those who fear and those who scorn God;
while we look mainly or merely to the outward circumstances of home
and station and bodily well-being, but take no note of the inner and
more enduring elements of felicity, supplied to the sufferer for
Christ by the blended powers of conscience and of hope—the one of
them purified and pacified by the blood of the great sacrifice on
Calvary; the other of them steadily and cheerfully soaring to the
glories and rest of the mount Zion above. Faithful, in his cage,
bearing the gibes and flouts of the rabble who thirsted for his
blood, was one of the happiest men in all Vanity Fair, even ere the
hour when his spirit mounted the fiery chariot that hurried him to
his celestial home.

The style of Bunyan, it may be further said, is one of the countless
and brilliant testimonials to the merit and power of our excellent
received version of the Bible. Shut out, as Bunyan was, from direct
contact with much other literature, he was most thoroughly
conversant with the remains of prophets and apostles, embalmed in
that venerable work. With those scriptures his mind was imbued,
saturated, and tinged, through its whole texture and substance. Upon
the phraseology and imagery and idioms of that book was formed his
own vernacular style, so racy, glowing, and energetic—long indeed
underrated and decried, but now beginning to receive its due honors,
and winning the praise of critics whose judgment and taste few will
have the hardihood to impeach. No immaculate perfection, indeed, is
claimed for the English version of the Scriptures. No perfect
version has the world ever seen, or is it ever like to see; but the
writings of Bunyan must be admitted to stand among the many crowding
trophies of the power of our common Bible to furnish the mind with
"thoughts that breathe and words that burn"—with holiest
conceptions and mightiest utterances.

And Bunyan himself, as a theologian on whose head no learned academy
had laid its hand of patronage, or let fall its anointing dews, but
who, whether confronting the fanatics of his time or the
distinguished latitudinarian divines, showed himself so powerful a
reasoner, so acute and clear and practical a thinker, and so mighty
in his knowledge of the Scriptures—Bunyan himself, in his position
and merits as a theologian, furnishes a standing monument of the
power of the divine Spirit to fashion, by prayer and the study of
the Bible, by affliction and by temptation, and by bitter
persecutions even, a preacher, pastor, and writer, such as no
university need have disdained to own. To that Spirit Bunyan gave
zealous, earnest, and continual worship. Receiving his light and
power from that good Spirit, and anxiously directing to that great
Agent all the hopes and the praises of the flock whom he led, and of
the readers whom he taught, his writings remain to diffuse and
perpetuate the lesson of his life. Into whatever tribe of the
ancient East or of the remote West his Pilgrim has been introduced,
the name and story of the writer bear, as their great lesson, the
testimony that God's Scriptures are the richest of pastures to the
human soul; and that God the Holy Ghost, as working with those
Scriptures and by those Scriptures, is the one Teacher on whose
sovereign aid all the churches, all the nations, and all the ages
must depend. For the absence of those influences of the divine
Spirit no earthly lore can compensate; while the exuberance of those
influences may supply, as on Pentecost, the lack of all human
helpers and patrons, and more than replace all universities and all
libraries. We love to dwell on the illustrious Dreamer, as one of
those characters for whom man had done so little and God did so
much.

And to Christians who are neither authors nor preachers, this life
of romantic privacy and illustrious obscurity has its lessons, alike
to awe and to cheer, of solemn warning and of sustaining hope. No
scene or station of all the earth that can eye paradise, or catch
the gleams of the atoning cross, is truly ignoble or utterly
forlorn. He who promised that, in the last days, the inscription
which shone on the front of the high-priest's mitre, "HOLINESS UNTO
THE LORD," should be written also on the very bells of the horses,
and that "every pot" in Jerusalem, and its outlying streets should
become holy as the consecrated furniture of his own temple and
altar, can in like manner render the lowliest scenes of human art
and toil and traffic the schools of truth and duty and peace,
schools ministering alike to the truest happiness and to the most
perfect holiness of our race. He who gave, as in Bunyan's case he
did, to the maker or mender of culinary vessels the sacred skill to
grave the all-holy Name, as one dignifying and consecrating them, on
all the objects and scenes and accompaniments of his humble labors,
can, in our times and in our various stations, make each allowable
task of our earthly life to become also "HOLINESS TO THE LORD;" and
as the Christian's body is made a TEMPLE of the Holy Grhost, so can
he render the Christian himself, in all his social relations and
enterprises, "A PRIEST AND A KING UNTO GOD." And the great principle
of conciliation amid earth's jarring tribes and clashing interests,
and of true and helpful communion among mankind, is not external but
internal, not material but spiritual, not, terrene but celestial;
and is found in the blending by this one divine Spirit, of all
earth's inhabitants, in a common contrition before a common
redemption, tending as these inhabitants are, under a common sin and
doom, to the same inevitable graves; but all of them invited, in the
one name of one Christ, to aspire to the same heaven of endless and
perfect blessedness.

WILLIAM R. WILLIAMS.


NEW YORK, January, 1851.



THE RICHES OF BUNYAN.


Table of Contents



I. GOD.

GLORY OF GOD.

God is the chief good—good so as nothing is but himself.[1q] He is in
himself most happy; yea, all good and all true happiness are only to
be found in God, as that which is essential to his nature; nor is
there any good or any happiness in or with any creature or thing but
what is communicated to it by God. God is the only desirable good;
nothing without him is worthy of our hearts. Right thoughts of God
are able to ravish the heart; how much more happy is the man that
has interest in God. God alone is able by himself to put the soul
into a more blessed, comfortable, and happy condition than can the
whole world; yea, and more than if all the created happiness of all
the angels of heaven did dwell in one man's bosom. I cannot tell
what to say. I am drowned. The life, the glory, the blessedness, the
soul-satisfying goodness that is in God, are beyond all expression.

It was this glory of God, the sight and visions of this God of
glory, that provoked Abraham to leave his country and kindred to
come after God. The reason why men are so careless of and so
indifferent about their coming to God, is because they have their
eyes blinded—because they do not perceive his glory.

God is so blessed a one, that did he not hide himself and his glory,
the whole world would be ravished with him; but he has, I will not
say reasons of state, but reasons of glory, glorious reasons why he
hideth himself from the world and appeareth but to particular ones.

What is heaven without God? But many there be who cannot abide God;
no, they like not to go to heaven, because God is there. The nature
of God lieth cross to the lusts of men. A holy God, a glorious holy
God, an infinitely holy God; this spoils all. But to the soul that
is awakened, and that is made to see things as they are, to him God
is what he is in himself, the blessed, the highest, the only eternal
good, and he without the enjoyment of whom all things would sound
but empty in the ears of that soul.

Methinks, when I consider what glory there is at times upon the
creatures, and that all their glory is the workmanship of God, "O
Lord," say I, "what is God himself?" He may well be called the God
of glory, as well as the glorious Lord; for as all glory is from
him, so in him is an inconceivable well-spring of glory, of glory to
be communicated to them that come by Christ to him. Wherefore, let
the glory and love and bliss and eternal happiness that are in God,
allure thee to come to him by Christ.

MAJESTY OF GOD.

What is God's majesty to a sinful man, but a consuming fire? And
what is a sinful man in himself, or in his approach to God, but as
stubble fully dry?

What mean the tremblings, the tears, those breakings and shakings of
heart that attend the people of God, when in an eminent manner they
receive the pronunciation of the forgiveness of sins at his mouth,
but that the dread of the majesty of God is in their sight mixed
therewith? God must appear like himself, speak to the soul like
himself; nor can the sinner, when under these glorious discoveries
of its Lord and Saviour, keep out the beams of his majesty from the
eyes of its understanding.

Alas, there is a company of poor, light, frothy professors in the
world, that carry it under that which they call the presence of God,
more like to antics than sober, sensible Christians; yea, more like
to a fool of a play, than those who have the presence of God. They
would not carry it so in the presence of a king, nor yet of the lord
of their land, were they but receivers of mercy at his hand. They
carry it even in their most eminent seasons, as if the sense and
sight of God, and his blessed grace to their souls in Christ, had a
tendency in it to make men wanton: but indeed it is the most
humbling and heart-rending sight in the world; it is fearful.

OBJECTION. But would you not have us rejoice at the sight and sense
of the forgiveness of our sins?

ANSWER. Yes; but yet I would have you, and indeed you shall when God
shall tell you that your sins are pardoned indeed, "rejoice with
trembling;" for then you have solid and godly joy: a joyful heart
and wet eyes in this, will stand very well together; and it will be
so, more or less. For if God shall come to you indeed, and visit you
with the forgiveness of sins, that visit removeth the guilt, but
increaseth the sense of thy filth; and the sense of this, that God
hath forgiven a filthy sinner, will make thee both rejoice and
tremble. O, the blessed confusion which will then cover thy face,
while thou, even thou, so vile a wretch, shalt stand before God to
receive at his hand thy pardon, and so the first-fruits of thy
eternal salvation. "That thou mayest remember, and be confounded,
and never open thy mouth any more, because of thy shame, when I am
pacified toward thee for all that thou hast done, saith the Lord
God." Jer. 33:8, 9; Ezek. 16:63.

Since the NAME of God is that by which his nature is expressed, and
since he naturally is so glorious and incomprehensible, his name
must needs be the object of our fear; and we ought always to have a
reverent awe of God upon our hearts at what time soever we think of
or hear his name; but most of all when we ourselves do take his holy
and fearful name into our mouths, especially in a religious manner;
that is, in preaching, praying, or holy conference.

Make mention then of the name of the Lord at all times with great
dread of his majesty on your hearts, and in great soberness and
truth. To do otherwise is to profane the name of the Lord, and to
take his name in vain.

Next to God's nature and name, his service, his instituted worship,
is the most dreadful thing under heaven. His name is upon his
ordinances, his eye is upon the worshippers, and his wrath and
judgment upon those that worship not in his fear.

His presence is dreadful; and not only his presence in common, but
his special, yea, his most comfortable and joyous presence. When God
comes to bring a soul news of mercy and salvation, even that visit,
that presence of God is fearful. When Jacoh went from Beersheba to
Haran, he met with God in the way by a dream, in the which he
apprehended a ladder set upon the earth, whose top reached to
heaven. Now in this dream, at the top of this ladder, he saw the
Lord, and heard him speak unto him, not threateningly, not as having
his fury come up into his face, but in the most sweet and gracious
manner, saluting him with promise of goodness after promise of
goodness, to the number of eight or nine. Yet, I say, when he awoke,
all the grace that discovered itself in this heavenly vision to him
could not keep him from dread and fear of God's majesty: "And Jacob
awoke out of his sleep and said, 'Surely the Lord was in this place,
and I knew it not;' and he was afraid, and said, 'How dreadful is
this place; this is none other but the house of God, and this is the
gate of heaven.'"

At another time, when Jacob had that memorable visit from God, in
which he gave him power as a prince to prevail with him; yea, and
gave him a name, that by his remembering it he might call God's
favor the better to his mind; yet, even then and there such dread of
the majesty of God was upon him, that he went away wondering that
his life was preserved. Man crumbles to dust at the presence of God;
yea, though he show himself to us in his robes of salvation. Gen.
28:10–17; 32:30.

JUSTICE OF GOD.

You may see a few of the sparks of the justice of God against sin
and sinners, by his casting off angels for sin from heaven and hell,
by his drowning the old world, by his burning of Sodom and Gomorrah
to ashes.

God is resolved to have the mastery. God is merciful, and is come
forth into the world by his Son, tendering grace unto sinners by the
gospel, and would willingly make a conquest over them for their good
by his mercy. Now he being come out, sinners like briars and thorns
do set themselves against him, and will have none of his mercy.
Well, but what says God? Saith he, "Then I will march on. I will go
through them, and burn them together. I am resolved to have the
mastery one way or another; if they will not bend to me and accept
of my mercy in the gospel, I will bend them and break them by my
justice in hell-fire."

HOLINESS OF GOD.

The holiness of God makes the angels cover their faces, and crumbles


Christians, when they behold it, into dust and ashes.



SOVEREIGNTY OF GOD.

The will of God is the rule of all righteousness, neither knoweth he
any other way by which he governeth and ordereth any of his actions.
Whatsoever God doeth, it is good because he doeth it; whether it be
to give grace or to detain it, whether in choosing or refusing. The
consideration of this made the holy men of old ascribe righteousness
to their Maker, even when yet they could not see the reason of his
actions; they would rather stand amazed and wonder at the heights
and depths of his unsearchable judgments, than quarrel at the most
strange and obscure of them.

SOVEREIGNTY OF GOD IN CONVERSION.

Mercy may receive him that we have doomed to hell, and justice may
take hold on him whom we have judged to be bound up in the bundle of
life. We, like Joseph, are for setting of Manasseh before Ephraim;
but God, like Jacob, puts his hands across, and lays his right hand
upon the worst man's head and his left hand upon the best, Gen. 48,
to the amazement and wonderment even of the best of men.
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