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  Figure 1. J. B. Lightfoot


  Quotations Regarding J. B. Lightfoot and His Work (On Acts)




  “Lightfoot had looked forward to writing a commentary on the Acts.”1


  F. J. A. Hort


  “His editions and commentaries . . . as well as his critical dissertations have an imperishable value, and even where it is impossible to agree with his results, his grounds are never to be neglected. The respect for his opponent which distinguished him . . . has brought him the highest respect of all parties. . . . There never has been an apologist who was less of an advocate than Lightfoot. . . . He [was] an independent, free scholar . . . in the absolute sense of the words. He has never defended a tradition for the tradition’s sake. But how many times, when the tradition was previously defended inadequtely and so threatened to lose its reputation, has he saved the tradition with sweeping reasons!”2


  Adolf von Harnack


  “In the great bulk of his literary work Bishop Lightfoot depended entirely on his own labours. He never employed an amanuensis; he rarely allowed anyone else even to verify his references. The only relief which he would accept was the almost mechanical correction of the proof/sheets of the new editions, as they were called for, of his Epistles of St Paul.”3


  H. E. Savage


  “His lectures on the Greek New Testament were distinguished not only by their ability but also by their spiritual power. A pupil who attended one of the earliest courses remarks: ‘I remember well how much the class was impressed, when, after giving us the usual introductory matter, Lightfoot closed the book and said, “After all is said and done, the only way to know the Greek Testament properly is by prayer” and dwelt further on this thought.’”4


  The Cambridge Review


  “We are glad to be able to hope, from hints which have from time to time reached the public ear, that a large portion of the whole field was covered by Dr. Lightfoot’s labours, and that some of the MSS. which are in the care of his literary executors will in due course be published; for even if they are only posthumous fragments, the student . . . will thankfully welcome them.”


  Anonymous obituary to Lightfoot in the Contemporary Review, 1890


  


  To the two most recent Lightfoot Professors of Divinity at Durham University, J. D. G. Dunn and John M. G. Barclay, as well as to C. K. Barrett, another University of Durham professor of divinity of blessed memory.
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  Foreword




  In 1978, I (Ben) was in the Durham Cathedral cloister visiting the Monk’s Dormitory that then, as now, served as a display room for important artifacts and manuscripts. It was also something of an archival library. I was a young doctoral student of Charles Kingsley Barrett and had already come across the name of J. B. Lightfoot on various occasions. Indeed, I had bought a reprint of his classic Philippians commentary while I was still in seminary in Massachusetts several years earlier. While perusing the various display cases, I came across an open notebook that displayed Lightfoot’s comments on a notoriously difficult passage in Acts 15, and I wondered whether more of this sort of meticulous exegetical material existed, written in Lightfoot’s own hand, somewhere else in that library.


  Naturally I was interested, since there were no publications by Lightfoot that directly dealt with Acts, and certainly no commentaries by Lightfoot on Acts. I mentioned this discovery to Professor Barrett, who himself was an admirer of J. B. Lightfoot. In fact, in the early 1970s he had written a Durham University Journal article in which he praised Lightfoot as arguably the foremost scholar of the New Testament of his era.1 Somehow, however, nothing more happened in regard to this matter, and in truth, I forgot about it.


  I mentioned in passing seeing this material some years later to Professor J. D. G. Dunn, who was then the Lightfoot Professor of Divinity at Durham University. Still, nothing more came of it. Yes, there was a celebration of the centennial of Lightfoot’s death in 1989, planned and organized by the tireless efforts of Professor Dunn, that produced a fine special issue of the Durham University Journal, published in 1990, with various articles about the legacy of Lightfoot.2 There was even a fine monograph done by G. R. Treloar on Lightfoot as a historian.3 Although it was clear that Treloar had read and studied some of Lightfoot’s un­published work on Acts, the primary sources had not been completely read or studied, much less published.


  On my sabbatical in the spring of 2013, when I was scholar-in-residence in St. John’s College at Durham University, I decided to try to see just what Lightfoot materials might still be gathering dust in the Cathedral library. I must confess, I was not prepared for what I found. There, in the Monk’s Dormitory in a tall bookcase—whose lower compartment was filled with Lightfoot files, folders, letters, pictures, inkwells and more—sat not only three brown notebooks of Lightfoot’s detailed exegetical lectures on Acts numbering over 140 pages, but also a further gigantic blue box full of hundreds of pages of additional Acts materials, including a lengthy excursus on the authenticity of the Stephen speech. But even that was not all.


  There was also a whole blue box full of hundreds of pages of Lightfoot’s exegetical studies on the Gospel of John, lectures on 2 Corinthians, two notebooks on 1 Peter, and finally a further notebook of Lightfoot’s reflections on early Judaism. All were in Lightfoot’s own hand, all done in great detail and none of it, except the first four or five pages of the introduction to Galatians contained in the first Acts notebook (which Kaye and Treloar excerpted and published in a Durham University Journal article in 19904), has ever been published—until now.5


  It is important to say at this juncture that this material would still be unpublished were it not for (1) the capable help of the Durham Cathedral Library staff, especially Catherine Turner (now retired) and Gabrielle Sewell; (2) the hard work of a current doctoral student at the University of Durham, Jeanette Hagen, who did much of the painstaking work of reading and transcribing this material;6 (3) the generosity of Asbury Seminary, Baylor University (through an Arts and Humanities Faculty Development Program Grant administered by the office of the vice provost of research) and Willard J. Still, who helped to pay for the digitalization and transcription of these materials; and (4) our friends at InterVarsity Press, in particular Andy Le Peau, Jim Hoover, Dan Reid and David Congdon, who saw the value of letting this material see the light of day so it might provide valuable help for our understanding of the New Testament, help from an unexpected quarter.7


  From where exactly did this material come? The answer is from Lightfoot’s lecture notebooks. When Lightfoot served as fellow (1851), Hulsean Professor of Divinity (1861) and Lady Margaret’s Professor (1875) at Cambridge University, he gave several series of lectures on Acts, the Gospel of John, 1 Peter and 2 Corinthians (among other subjects). The first Acts notebook, which also includes notes on Galatians, begins with these words—“Lenten Term, 1855.” Over time, as he continued to lecture on these great New Testament texts, Lightfoot would revise his lectures, further annotate them, change his mind on a few things and add things. This in part explains why there are two sets of lecture notes on Acts, neither one of which gets all the way to Acts 28. One set of notes goes up to Acts 20, the other to Acts 21.8


  When Lightfoot became bishop of Durham in 1879, he brought all of his Cambridge work on the New Testament, and much else, with him. This is how these materials eventually came into the possession of the Durham Cathedral Library. Lightfoot had been lecturing on Acts and John and other parts of the New Testament for more than twenty years when he left Cambridge for Durham, and the impression one gets from these unpublished manuscripts is that, having already published commentaries on Galatians (1865), Philippians (1868), and Colossians and Philemon (1875), Lightfoot’s views on Acts, John, 2 Corinthians and 1 Peter were mostly formed by the time he came to Durham. Indeed, one finds in these same Acts notebooks some of the materials that went into Lightfoot’s Galatians commentary and his fragmentary commentaries on certain Pauline letters (namely, Romans, the Corinthian and Thessalonian correspondences, and Ephesians).9 It is clear, however, that even after he had come to Durham, Lightfoot continued to read about and to work on Acts. In fact, he wrote a detailed introductory article on Acts in the 1880s for the second British edition of William Smith’s Dictionary of the Bible.10


  Instead of opting for a certain degree of redundancy in this volume, we have chosen to offer a single set of exegetical comments from Lightfoot on Acts 1–21. We have done so by combining materials from both sets of his lecture notes. We will reserve all of Lightfoot’s materials on the Fourth Gospel and early Judaism on the one hand and on the other 1 Peter and 2 Corinthians for volumes two and three in this series. Our hope is that these materials will be as rewarding for you in your reading and studying as they have been for us.


  To be sure, it is an honor to work on these long-lost manuscripts from a great exegete and historian who set in motion a long line of great New Testament scholars in Durham. Scholars who, like Lightfoot, left their mark in Durham include Lightfoot’s contemporary and friend B. F. Westcott as well as Alfred Plummer, William Sanday, H. E. W. Turner, C. K. Barrett, C. E. B. Cranfield, J. D. G. Dunn, J. M. G. Barclay, Stephen Barton and Francis Watson. These are but a few of those who have followed in the footsteps and in the tradition of Lightfoot, focusing on detailed historical, exegetical and theological study of the text. This volume, and the two to follow, continue that Durham legacy and contribution to New Testament scholarship.
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  Editors’ Introduction




  J. B. Lightfoot as Biblical Commentator


  No one could match Lightfoot for “exactness of scholarship, width of erudition, scientific method, sobriety of judgment and lucidity of style.”1


  William Sanday


  “No one ever loitered so late in the Great Court that he did not see Lightfoot’s lamp burning in his study window, though not many either was so regularly present in morning Chapel at seven o’clock that he did not find Lightfoot always there with him.”2


  Bishop Handley C. G. Moule


  Joseph Barber Lightfoot (1828–1889) was in many ways ideally suited to be a commentator on the New Testament. He had mastery of numerous ancient and modern languages (German, French, Spanish, Italian, Latin, Classical Greek, Koine Greek, and the Greek of the church fathers) and a good working knowledge of many others, including Hebrew, Aramaic, Syriac, Armenian, Ethiopic and Coptic. Some of these languages he taught himself. It was clear enough from early on that Lightfoot had a gift for languages. He once asked a friend whether he did not find it to be the case that one forgets what language one is reading when one becomes absorbed in a text!3 There have been precious few biblical scholars over time who could have candidly made such a remark about so many different languages.


  Lightfoot also had a keen interest in history and understood its importance for the study of a historical religion such as Christianity. He was a critical and perspicuous thinker and writer with few peers in any age of Christian history. Furthermore, Lightfoot was able to devote himself to the study of the New Testament in ways and to a degree that few scholars before or since his time have been able to do, not least because he never married and had no family for whom to care.4 Yet when we look at the list of his publications, we may be somewhat surprised that there are not more works of biblical exegesis. Here is a list of his works that were first published in the nineteenth century.


  
    	
Saint Paul’s Epistle to the Galatians (London: Macmillan, 1865)


    	
Saint Paul’s Epistle to the Philippians (London: Macmillan, 1868)


    	
S. Clement of Rome (London: Macmillan, 1869)


    	
Fresh Revision of the English New Testament (London: Macmillan, 1871)


    	
Saint Paul’s Epistles to the Colossians and Philemon (London: Macmillan, 1875)


    	
Primary Charge (London: Macmillan, 1882)


    	
The Apostolic Fathers, Part 2, S. Ignatius, S. Polycarp, 3 vols. (London: Macmillan, 1885–1889)


    	
Essays on Supernatural Religion (London: Macmillan, 1889)


    	
The Apostolic Fathers, Part 1, S. Clement of Rome, 2 vols. (London: Macmillan, 1890)


    	
Cambridge Sermons (London: Macmillan, 1890)


    	
Leaders in the Northern Church (London: Macmillan, 1890)


    	
Ordination Addresses (London: Macmillan, 1890)


    	
Apostolic Fathers Abridged (London: Macmillan, 1891)


    	
Sermons Preached in St. Paul’s (London: Macmillan, 1891)


    	
Special Sermons (London: Macmillan, 1891)


    	
The Contemporary Pulpit Library: Sermons by Bishop Lightfoot (London: Swan Sonnenschein, 1892)


    	
Dissertations on the Apostolic Age (London: Macmillan, 1892)


    	
Biblical Essays (London: Macmillan, 1893)


    	
Historical Essays (London: Macmillan, 1895)


    	
Notes on the Epistles of St. Paul from Unpublished Commentaries (London: Macmillan, 1895)

  


  Compare this to the inventory created by B. N. Kaye after inspecting everything the Durham Cathedral Library had in handwritten script by Lightfoot:


  
    	Lecture notes on Acts


    	Lecture notes on Ephesians


    	Script on the destination of Ephesians (published in Biblical Essays)


    	Lecture notes on 1 Corinthians 1:1–15:54


    	Lecture notes on 1 Peter


    	Internal evidence for the authencity and genuineness of St. John’s Gospel (printed in Biblical Essays)


    	External evidence for the authenticity and genuineness of St. John’s Gospel (printed in Biblical Essays)


    	External testimony for St. John’s Gospel (rough notes worked up in Biblical Essays)


    	Second set of notes on internal evidence (printed in The Expositor [1890])


    	Notes on introduction to John and John 1:1–12:2


    	Notes on introduction to Romans and Romans 1:1–9:6 and a separate set of incomplete notes briefly covering Romans 4–13


    	Notes on Thessalonians


    	Preliminary text for William Smith’s Dictionary of the Bible article


    	Chronology of St. Paul’s life and epistles


    	The text of St. Paul’s epistles


    	St. Paul’s preparation for the ministry


    	Chronology of St. Paul’s life and epistles (printed in Biblical Essays)


    	The churches of Macedonia (printed in Biblical Essays)


    	The church of Thessalonica (printed in Biblical Essays)


    	Notes on the genuineness of 1 and 2 Thessalonians


    	Unlabeled notes on the text of 1 and 2 Thessalonians

  


  From even a cursory comparison of these two lists, several things become apparent: (1) There is a good deal of material on Acts, John, Paul and 1 Peter that never saw the light of day; and (2) Lightfoot wrote as much, and as often, for the sake of the church and its ministry and about the church and its ministry as he did on subjects of historical or exegetical interest. But where had Lightfoot gained all his knowledge and erudition? What sort of education and what teachers produced such a scholar and churchman?


  The Grooming of a Scholar


  C. K. Barrett reminds us that Lightfoot in the first instance gained his skills as a commentator on the Bible from studying at King Edward’s School in Birmingham under James Lee Prince. Such study gave him a thoroughgoing training in both Greek and Latin, with wide reading in classical literature and history. When Lightfoot went to study at Trinity College, Cambridge, he worked with B. F. Westcott, who was three years his senior. In 1851 he took the Classical Tripos and came out as a Senior Classic.5 Barrett relates the well-known story that Lightfoot wrote his tripos exam without a single mistake, which Barrett thinks refers to his work on the language parts of the exam. Afterward, Lightfoot was elected to a fellowship at Trinity and went on to teach languages to other students at Trinity. In his “spare” time he was learning theology and reading the apostolic fathers.6


  At the tender age of thirty-three, Lightfoot was named Hulsean Professor of Divinity and was the mainstay of the faculty there, even with the addition of Westcott and Hort. Of his lectures in Cambridge, F. J. A. Hort reports,


  They consisted chiefly, if not wholly, of expositions of parts of books of the New Testament, and especially of St. Paul’s Epistles, with discussions and leading topics usually included in “Introductions” to these books. Their value and interest were soon widely recognized in the university, and before long no lecture-room then available sufficed to contain the hearers, both candidates for holy orders and older residents; so that leave had to be obtained for the use of the hall of Trinity.7


  His commentaries on what we now call the later Pauline letters (Philippians, Colossians and Philemon) as well as on Galatians began to come out in the 1860s, but it is clear that already in the 1850s, based on his Cambridge lecture notes, which we can now inspect, that Lightfoot had already sorted out his view of Acts and its relationship to the Pauline corpus as well as Pauline chronology. He had also done extensive work on the Gospel of John and 1 Peter. Indeed, we find some of his Galatians commentary in the same notebook as his lecture notes on Acts. In other words, Lightfoot’s previously unpublished work on Acts, John, 1 Peter and some of Paul’s letters was produced when he was at the height of his powers and commentary-writing ability. These heretofore unpublished notes on Acts and other subjects are often as detailed as the published commentaries and are from the same period of Lightfoot’s life.


  If we ask why some of this material was not published during Lightfoot’s lifetime, the answer is ready to hand—it is incomplete. None of these unpublished manuscripts were full commentaries on the books in question. But there are further reasons why Lightfoot did not publish his voluminous materials on Acts and John. As Barrett notes, Lightfoot, Westcott and Hort had agreed to divide up the New Testament among them and to write commentaries on each book.8 Lightfoot was tasked with treating the Pauline corpus, not the Gospels, Acts or 1 Peter.9 Furthermore, the last of his published commentaries (on Colossians and Philemon) came out less than four years before Lightfoot became bishop of Durham in 1879, a work in which he became almost totally absorbed for the rest of his life, which proved to be ten years.10 Regarding Lightfoot’s commentary work, Hort remarks:


  Technical language is as far as possible avoided and exposition, essentially scientific, is clothed in simple and transparent language. The natural meaning of each verse is set forth without polemical matter. The prevailing characteristic is . . . good sense unaccompanied by either the insight or delusion of subtlety. Introductions, which precede the commentaries, handle the subject-matter with freshness and reality, almost every section being in effect a bright little historical essay. To each commentary is appended a dissertation, which includes some of Lightfoot’s most careful and thorough work.11


  There was one gargantuan academic project Lightfoot continued to work on even after he became bishop—his monumental and groundbreaking studies on the apostolic fathers, though he mostly only found time to work on this project during holidays and while traveling.


  There are vivid descriptions of Lightfoot being found in a boat or railway carriage with an Armenian or Coptic grammar in hand or calmly correcting proofs while being driven down precipitous paths in Norway. . . . But above all the secret lay in his ability to switch off, giving himself totally to what was before him. As his chaplain [J. R. Harmer] put it . . . “His power of detachment and concentration was extraordinary. I have seen him break off from an incomplete sentence for a momentous interview with one of his clergy, give him his undivided and sympathetic attention followed by the wisest counsel and final decision, and almost before the door was closed upon his visitor become once more absorbed in his literary work.”12


  Lest we worry that in later life Lightfoot went off the boil as he labored away on the apostolic fathers, Stephen Neill assuages such concern. “If I had my way,” Neill maintains, “at least five hundred pages of Lightfoot’s Apostolic Fathers would be required reading for every theological student in his first year. I cannot imagine any better introduction to critical method, or a better preparation for facing some of the difficult problems of New Testament interpretation that yet remain unsolved.”13


  There was probably, however, another reason why Lightfoot never published his work on John and Acts. His friend, colleague and original Cambridge mentor B. F. Westcott was producing a commentary on John. Lightfoot would likely have regarded it as bad form to publish something that competed with his colleague’s work, especially when they had already agreed regarding the division of labor when it came to the New Testament. Furthermore, his other colleague F. J. A. Hort was scheduled to do Acts.


  Nevertheless, we may be thankful that Lightfoot continued to work and lecture on Acts. According to John A. T. Robinson, his lectures on Acts were so popular that 247 Cambridge students attended them in 1877.14 So much was Acts regularly in the forefront of Lightfoot’s mind that the last real lecture he gave in Cambridge before going to Durham was a lengthy lecture on the authenticity of the Stephen speech. He gave this lecture in the dining hall at Trinity just after he received the call to Durham. At long last, this lecture appears in print as an excursus in this volume. It is a rebuttal of a critique by an anonymous author who had called into question the historical veracity of a fair amount of Acts (and the rest of the New Testament). In fact, the last major academic piece that Lightfoot seems to have written on the New Testament is his introductory article on Acts for Smith’s Dictionary of the Bible, written sometime in the mid-1880s (see appendix A below).


  But well before that famous last lecture in the dining hall or his last article on the New Testament, Lightfoot had been working hard on his Acts lecture notes. G. R. Treloar tells the story this way:


  In 1854 Lightfoot was appointed Assistant Tutor at Trinity College. His new teaching commitments required him to lecture on the Acts of the Apostles and the Pauline Letters. The basis of his approach was the new text and the commentary produced for English students by Henry Alford, while he also made frequent reference to the recent New Testament introduction by Samuel David­­son. To these he added the resources furnished by German scholarship which he defended to the undergraduates from the abuse to which it was still subject: “A sweeping condemnation of everything that is German is not honest, it is not Christian. There is as much diversity among German writers, as there is among ourselves. Then and only then shall we as a nation have the right to inflict this undiscriminating censure, when we have spent as much time and pains over the sacred writings as they have, and produced results as considerable.”


  He himself used the new philological aids, most notably the Grammatik des N.T. Sprachidioms and Biblisches Realworterbuch of G. B. Winer. For the interpretation of the text he turned to the recent commentaries of Michael Baumgarten and H. A. W. Meyer. For the larger historical context he drew on the histories of the Apostolic period by J. A. W. Neander, Chev. Bunsen, and Philip Schaff. Although these were acceptable as (in the main) writers of the “mediating school,” Lightfoot did not slavishly follow the German scholars, but critically used them to bring out the meaning and historical bearing of the text. Historical criticism of this order was also used to defend the authenticity and the veracity of Acts from its critics, most notably F. C. Baur and Eduard Zeller. From the beginning Lightfoot set himself the task of presenting and defending traditional Christianity to undergraduates through the texts set for study by the best and most up-to-date scholarly materials available, an aspiration which soon attracted the attention of the College and the wider University.15


  Turning to another academic matter, we learn early on what kind of man Lightfoot was when it came to collegiality. Having become Hulsean Professor of Divinity at Cambridge at the remarkably young age of thirty-three, when the Regius Professorship of Divinity became open in 1870, it was assumed that he would take it. But when Lightfoot learned that Westcott would be returning to Cambridge after fulfilling an ecclesiastical assignment, he turned down the post so that it might be given to Westcott.


  Lightfoot used all his influence to induce his friend Westcott to become a candidate and resolutely declined to stand himself. After Lightfoot’s death, Dr. Westcott wrote, “He called me to Cambridge to occupy a place which was his own by right; and having done this he spared no pains to secure for his colleague favorable opportunities for action, while he himself withdrew from the position which he had so long virtually occupied.”16


  This speaks volumes about the character of the man.


  Instead of becoming Regius Professor, five years later Lightfoot accepted the Lady Margaret’s chair. As such, Lightfoot focused on his exegetical work, work that went into his lectures. These labors remained largely unknown after he died, since they were mostly unpublished. In fact, Lightfoot never fully revised any non-Pauline materials into commentary form since there was neither time nor opportunity to do so once he became bishop of Durham. Then, he died prematurely.17


  So it was that these invaluable Cambridge New Testament notes of Lightfoot remained unpublished. They were presumably first moved to Bishop Auckland Palace (the residence of the bishop of Durham) when Lightfoot moved to Durham. Following his death, they were transported to the Durham Cathedral Library.18 There, they have barely seen the light of day since 1889, with only a handful of scholars and clerics even reading a small part of these materials over the last 150 years.19 We trust that these Lightfoot volumes will remedy this regrettable neglect.


  Lightfoot’s Method


  Lightfoot learned early on about the value of writing out one’s thoughts about the Scriptures. He once advised: “Begin to write as soon as you possibly can. That was what Prince Lee [his headmaster at King Edward’s, Birmingham] always said to us. This is the way to learn. Almost all I have learnt has come from writing books. If you write a book on a subject, you have to read everything that has been written about it.”20


  As Robinson stresses, “One turns back with relief to his patient, inductive method after so many of the pre-judgments and unexamined assumptions of form- and redaction-criticism. . . . Lightfoot would have been horrified to think that serious scholarship could by-pass the historical questions or suppose they could be settled a priori by the theological.”21 This is because Lightfoot believed wholeheartedly that nothing could be theologically true that was historically false when it comes to matters involving a historical religion such as Christianity.


  If we ask about Lightfoot’s particular modus operandi with respect to commentary writing, his approach is basically the same inductive method: (1) Establish the text by dealing with the text-critical issues, including the textual variants. In the case of Acts, this entails two very different traditions of the text (the Alexandrian text and the so-called Western text). (2) Offer necessary grammatical and syntactical notes and discussions. (3) Proceed with exegesis proper. For Lightfoot, this sometimes entailed long excursi on special topics and more exegetically problematic matters as well as translations of key phrases into English. (4) Deal with theological issues and larger topics that might involve several New Testament documents.


  Lightfoot assumed that his audience would know enough Greek and scholia to be able to figure out his elliptical references to parallels in other Greek texts and the like as well as his brief (and sometimes infrequent) footnotes referencing the work of other scholars. “The permanent value of Lightfoot’s historical work depends on his sagacity in dealing with the materials out of which history has to be constructed. He was invariably faithful to a rigorous philological discipline, and was preserved by native candor from distorting influences.”22


  It may be asked at this juncture, What is the value of this material today, since many good commentaries on Acts, John, 2 Corinthians and 1 Peter have been written since the time of Lightfoot? The answer to this question is twofold. First, there is Lightfoot’s encyclopedic knowledge of early Greek literature, a knowledge that is probably unequaled to this day by any subsequent commentator on the New Testament.23 As Barrett points out, Lightfoot did not have, nor did he need, a lexicon to find parallels to New Testament Greek usage. As a close look at his Galatians commentary shows: “He knows Origen, Ephraem Syrus, Eusebius of Emesa, Chrysostom, Severianus, Theodore of Mopsuestia, Theodoret, Euthalius, Gennadius, Photius, Victorinus, Hilary, Jerome, Augustine, Pelagius, Cassiodorus, John of Damascus,” not to mention all the pagan Greek literature and later catenae of Greek and Latin sources.24 Lightfoot was a walking lexicon of Greek literature of all sorts, and not infrequently he was able to cite definitive parallels to New Testament usage that decided the issue of the meaning of a word or a phrase.


  Second, as Dunn notes, time and again Lightfoot “clearly demonstrates the importance of reading a historical text within its historical context, that the meaning of a text does not arise out of the text alone, but out of the text read in context and that the original context and intention of the author is a determinative and controlling factor in what may be read or heard from such a text. . . . Lightfoot would certainly have approved a referential theory of meaning: that that to which the language of the text refers determines and controls the meaning of the text.”25


  This approach is sorely needed today as commentators increasingly dismiss or ignore the importance of original-language study and of the original historical context of a document, or try to do “theological interpretation” of the text without first having done their historical homework to determine the original contextual meaning of the text, whether theological in character or not. It may be hoped that this series of volumes will revive an interest in the full gamut of subjects relevant to the study of the New Testament, not least ancient history, including social history; the classics; a precise knowledge of Greek, including its grammar and syntax and rhetoric; and, of course, the theology and ethics of the material itself. Doubtless Lightfoot himself would be pleased if this were one outcome of the publication of his long-lost exegetical studies on the New Testament.26


  What to Expect in Reading This Commentary


  As we have already had occasion to note, this Acts commentary is incomplete. Indeed, it stops at Acts 21. There are also places along the way where verses are skipped or skimmed over lightly. Of course this is also true in other commentaries that do not try to address every single verse. In fact, most commentaries do not attempt to remark on each and every verse. If one will approach this commentary on the basis of what it is intended to accomplish, what Lightfoot meant to give us, then it can be enormously helpful, useful and interesting.


  First of all, it has to be remembered that Lightfoot was first and foremost a historian. He was also an expert in Greek language and a formidable text critic. What you will find in abundance in this commentary is the following: (1) A myriad of detailed discussions of text-critical issues, with Lightfoot often arguing that the Received Text (or the Majority Text or the Authorized Version) has erred in its rendering of the original Greek and the translation of the same. This is one reason Lightfoot, Westcott and Hort set out to produce a revision of the standard English translation of their day. (2) You will also find a great deal of comment on Greek grammar, syntax, phrases and meanings of words. Lightfoot’s vast knowledge of ancient Greek texts is brought to bear in figuring out of the meaning of the words in this or that verse. Lightfoot had few peers and no superiors in this sort of work. His use of the inscriptional and other sorts of archaeological evidence to figure out what certain Greek words and phrases mean was groundbreaking. (3) Interest in and insight into historical matters, such as the chronology of Acts, particular historical problems like the two accounts of Judas’s death, the relationship of the Paul of Acts to the Paul of the letters, what historical person actually wrote Acts and how much he knew and what his sources were, and so on. Here again Lightfoot absolutely shines, and it is a great pity that we did not have this material published much sooner, as it would hopefully have forestalled all sorts of rash judgments about Luke as a writer of Greek or as a historian and would equally have made nearly impossible the conjecture that this document was written in the second century A.D. (4) A comparison of Paul’s letters to Acts and the weaving together of a coherent picture of earliest Christianity. Lightfoot was the recognized expert on Paul after his Pauline commentaries were published. Had this other material on Acts, John and 1 Peter been published in his lifetime, it would have been seen that he was the expert in the English-speaking world on much more of the New Testament as well, despite the dismissive comments of some who suggested “he is only a historian, not a theologian.” His enormous and detailed treatment of the logos material in John 1 would have silenced that criticism.27


  We have left in the text Lightfoot’s interaction with many of his dialogue partners of the day, or an earlier period, to give a sense of who Lightfoot was. He was a man who read widely and interacted critically as well as positively with his fellow scholars in the United Kingdom, France and Germany. He quite deliberately takes on the Tübingen school of F. C. Baur and company at numerous points, for example, in his extended treatments of the Stephen speech and in the account of the first missionary journey of Paul recounted in Acts 13–14. He does so in a manner that is not polemical. Lightfoot gives other scholars their due when they make good points. Nevertheless, he is firm in his conclusions that the sort of Hegelian thesis-antithesis analysis of James and company versus Paul and company or the Hebrews versus the Hellenists or Jewish Christianity versus Gentile Christianity will simply not do as an analysis of the historical character of earliest Christianity. Had we had this material even a hundred years ago, the course of New Testament studies might have been different than it turned out to be in the twentieth century. Fortunately, with the aid of J. B. Lightfoot, it is not too late to rectify some of the interpretive mistakes of the past.


  Finally, this commentary shows exactly the way Lightfoot approached his study of the New Testament—carefully, prayerfully and, in his own words, with “the highest reason and the fullest faith.” Not one or the other, but both. Time and again Lightfoot’s intellect and his piety shine through in these lost manuscripts. He shows us repeatedly that faith and reason need not be at odds with each other, especially if it is fides quaerens intellectum (“faith seeking understanding”). Honesty about early Christianity and its Lord need not be feared by a person of Christian faith, whether then or now. Taken for what it is, this commentary will not merely “tease the mind into active thought” (a phrase made famous by C. H. Dodd, a Cambridge man like Lightfoot)28 but also nourish the soul.
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  Lightfoot’s commentary on the beginning of Paul’s Areopagus Speech (Acts 17:22)


  Part One


  Introduction to Commenting in General


  Reflections on the Necessity of a Clear and Proper View of the Inspiration of Scripture as a Presupposition for Correctly Approaching the Bible1



  By way of preface . . . I would wish to say a few words with regard to the spirit in which we should enter into the study of the Greek New Testament and the manner in which our work should be carried out.2 The following remarks have been hastily written down and therefore are very imperfect in point of expression, but I venture to hope that the matter is less faulty. At all events, it has been well thought over: for I should consider myself very reprehensible indeed, if I should dare to speak on such subjects without due preparation.3


  First of all then, our method of study and system of interpretation must necessarily be dependent on the view we take of the inspiration of Holy Scripture. It will be so either consciously or unconsciously. This we might reasonably have supposed a priori, and the history of Biblical Criticism teaches us that such has in fact been the case.


  Now in an inspired writing there are two elements, the human and the divine, or as it is sometimes expressed, the letter and the spirit, and the different views held of the doctrine of inspiration depend on the prominence given to one or the other of these elements, and the judgment formed of their mutual relations. Hence it will be seen that no conceivable shade of opinion is excluded, and every attempt at classifying these views must be more or less fallacious. But it will be sufficiently exact for our present purpose roughly to assume a threefold division—in the first of these the divine element being too exclusively considered, the second the undue prominence being assigned to the human agency, and in the third and only adequate view of inspiration, each of these elements being recognized in its proper sphere, and the two harmoniously combined. The first of these views is irrational, the second is rationalistic, the third alone is in accordance with the highest reason and the fullest faith.


  The irrational view—that which loses sight of the human agency—is prior in time (I am speaking now of Modern Criticism)—to the rationalistic. It refuses to recognize any peculiarities in the individual writer, who is under the guidance of the Spirit. It is insensible to any varieties of style, any difference in the method of treatment in different books of Holy Scripture. It reduces the whole Bible to one uniform color. It is needless to say that such a view must fall at once before the assaults of criticism. If this were all, it might be borne patiently, but unhappily it has dragged down the tottering faith of not a few in its fall. It may also be said that it is derogatory to the majesty of God, that it has no support from analogy in his workings elsewhere, and no authority from Holy Scripture itself.


  This theory of inspiration provokes a reaction. The rationalistic view is the natural consequence of its exaggerated form. In this the human agency is put so prominently forward that the divine is obscured. The divine agency is perhaps not actually denied, but it is so virtually. By indefinitely extending the action of inspiration, it is in fact rendered meaningless. It is allowed that Moses and David, that St. Paul and St. John, were inspired; but then it claims the same privilege for Homer and Aeschylus, for Pythagoras and Plato. Now I should be the last to deny that ‘whatever is good, whatever is beautiful, whatever is true’4 in the heathen writers derived from the primal source of all beauty, truth and goodness. I have been taught, and fully believe it, that every good gift and every perfect gift cometh from above.5 Nor do I care to contend strenuously that the difference is one of kind and not of degree. It is difficult in most cases to maintain the distinction when hard pressed. It is not easy to say where the one ends and the other begins. But what I would say is this: that practically there is such a vast difference between the illumination of apostle and prophet and the illumination of the philosopher and poet, that calling both by the same term ‘inspiration’ instead of tending to clear our conceptions, does in fact leave a very erroneous impression on our minds.6 Inspiration is thus emptied of its significance.


  The true view of inspiration is a mean between these extremes—or rather it is a combination of the two—it recognizes the element of truth which each contains, adopting and uniting them. And it recognizes them too in all their fullness. It does not assign less power to the divine agency, nor does it ignore any of the characteristics of the human instrument. The truth is one, but it has many sides. One man is more fitted than another from natural endowments, to appreciate it from some particular point of view. No man is capable of seeing it from every side, else he becomes more than a man. The Holy Spirit has chosen its instruments, as Christ chose his apostles for their natural gifts, whether intellectual or spiritual, and has inspired them for our instruction and guidance. But it has not destroyed their individuality. One sacred writer, St. Paul, views the Gospel as the abrogation of the Law, another, St. James, as the fulfillment. They are not contradictory, but complementary the one to the other, for the Gospel is at once the abrogation and the fulfillment of the Law. One Evangelist, St. John, dwells chiefly on the eternal Sonship of the Savior; another, St. Luke, on his human tenderness and his sympathies with our infirmities. They are both true, for he is very God and very Man. It is not that the different writers of the New Testament held discordant views, but their individual temperament or the circumstances of their education led them to dwell more fully on some special point. They were therefore fit instruments under the guidance of the Holy Spirit to develop their particular truth, and we may suppose without presumption, that they had each their part assigned them according to their natural capabilities or their acquirements in penning the volume of Holy Scripture, as we know that they had in raising the fabric of the Church.7


  I have made these remarks on what appear to be the right and wrong views of inspiration because, as I said before, the method we adopt in studying Holy Scripture and our System of Interpretation is of necessity closely connected with the theory we hold on this point. Where there is an exaggeration in the one, there is a corresponding exaggeration in the other. Where any point is lost sight of in the one, something is found to be missing also in the other.


  Thus we find that when the theory of inspiration, which I have ventured to call irrational, prevailed, the interpretation of the New Testament was marked by corresponding defects. As the human element was entirely lost sight of, so criticism and grammar were alike disregarded in the interpretation. ‘The spirit and not the letter’ was the watchword of those who held these views—and those words of St. Paul are equally abused by many now.8 I will not stop now to discuss the sense in which we are to discard the letter and cling to the spirit, but one thing is plain. If St. Paul used the words ‘the letter killeth but the Spirit giveth life’ in the sense in which he is supposed by such persons to use them, then he condemns himself. For you will recollect that in a passage in Galatians he bases his interpretation of a prophecy in the Old Testament on the basis of a singular instead of a plural number οὐ λέγει καὶ τοῖς σπέρμασιν, ὡς ἐπὶ πολλῶν, ἀλλ’ ὡς ἐφ’ ἑνός καὶ τῷ σπέρματι σου, ὅς ἐστιν Χριστόs (Gal 3:16).9 Other instances may be multiplied, but this will suffice. I think it will be seen from this that the minutest points of language are worthy of our consideration in studying the New Testament, and I think we have a right [to say and do so].10 We have a right to appeal to St. Paul in our defense when we are accused of over subtlety and unjustifiable refining in dwelling on grammatical forms. In fact, according to the loose system of interpretation, which unfortunately has not yet disappeared in England, language is a mere plaything. Words have no fixed meaning. They are at the mercy of the interpreter. I will give you an instance from a book which was very highly thought of—and still continues to be in some quarters. It is a Commentary on the Epistles published about the middle of the last century. The title of one of the preliminary essays is ‘On Translating the Greek Used by the Writers of the New Testament.’ We are there told, among other information sufficiently startling, that the indicative is often put for the subjunctive and vice versa (ἵνα καρπὸν πολὺν φέρητε is translated ‘when ye bear much fruit’), that the infinitive was used by the Hebrews for the verb in any of its moods and tenses and therefore, it is implied, by the New Testament writers, that the present tense is sometimes put for the preterite, sometimes for the future, sometimes for the imperfect: we learn that ἀλλά means ‘yet certainly,’ ‘now indeed,’ ‘for because,’ ‘wheretofore, therefore,’ ‘unless except,’ ‘yet however,’ that γὰρ at times means ‘wherefore, therefore,’ and that, as Phavorinus tells us, ‘it is put for δέ, consequently it has all the different meanings of δέ accordingly.’ It is to be translated sometimes ‘and now’ at other times ‘but yet, although.’ εἰς signifies ‘in, concerning, with against, before, by, in order to, of or concerning, among, at, towards.’ ἐν means ‘with, to, into, towards, for, by, of, through, concerning, on, nigh to, instead of, among, at, after, under. . . .’11 I have spared you some of the more egregious blunders. These instances are taken from a book, which enjoyed a considerable reputation. Interpretation based on such principles, if they can be called principles, is hopeless. It is needless to remark how unworthy, not to say irreverent (free from any such intent may have been the motives of the writer) this view becomes. It is not against this particular author that I would wish to direct the remark. He undertook a task of great labor, and discharged it, I doubt not, in a conscientious spirit. But the whole system is as bad as it can be. It is the offspring of gross indolence—there is no loving spirit here. It is not the spirit which gathers the crumbs that fall from the Master’s table.12 We cannot expect the blessing of Jacob, unless like him we wrestle with the angel until the breaking of the day.13


  And I may remark here in passing that I see no ground whatever for supposing that the language of the Inspired Writers is careless or ungrammatical. It is true that the dialect, in which they wrote, was not the pure Greek of earlier times and that in certain cases the grammatical forms and significations of words had undergone some changes. But a language may be impure and yet exact, and so at the time of the Christian era, there was, I believe, as certainly an acknowledged standard by which language was measured, as there was in the age of Xenophon and Plato, though this standard may have been different. And it is not too much to say that on examination it will be found that Aristotle himself is not more exact—in his use of terms—than St. Paul.


  I have pointed out one result of the irrational view of inspiration—the neglect of the language of the New Testament. I will allude to another. It begets an extreme jealousy of any attempt to reproduce the circumstances under which the Gospel was first preached, to enter into the character and habits of thought of the preachers themselves, to decipher the influences which directed their words and actions. This jealousy culminates in the case of St. Paul. Yet how much valuable instruction would thus be excluded! If St. Paul is indeed the model of all for all Christian missionaries, he is only so, because like them he is molded by outward circumstances, like them he is influenced by human feelings and sympathies, like them he has his own individuality of character. And they who would study this model to most effect, must strive to enter into his struggles, to appreciate his weakness as well as his strength, to think his thoughts and to live his life. And surely, if this were not intended, it would be strange that so perfect a picture of the character and working of the great Apostle should have been presented to us, that his external actions should be so faithfully reproduced in St. Luke’s narrative, that his inward feelings and motives should find such lively expression in his own letters or as it would be expressed in modern phraseology, that he should be the most subjective of all writers, that in short we should know more of him than we do of any other person of antiquity. Surely it were a cruel and irreverent thought, that these opportunities and inducements were put in our way as our temptation—not for our guidance.


  But faulty as this system is, in its leading idea at least, the spirituality of mind necessary for the study of Holy Scripture, it is exalted far above the opposite extreme, which, by the general principle of reaction, it provokes. The rationalistic interpretation, as is the case with the corresponding theory of inspiration, never rises above the mere intellectual. It is the boast of this school, if school it can be called, that it approaches the study of sacred writings, free from prepossessions. It subjects the Scriptures to a dry searching criticism, as it would handle any other book. Let us examine this boast. In the first place, is it possible? In the second place is it desirable? It is not too much to say that no such freedom is attainable, and that those who profess to have it, do in fact, at least in most cases, substitute in place of these prepossessions others more questionable in their character, certain favorite dogmas and philosophical systems.


  Nor indeed, even if attainable, is this freedom to be desired, in the sense in which it is professed. For under the head of prepossessions, which they wish to banish, they include two totally different classes of sentiments—those which are produced by outward circumstances, as from our education and social position—prejudices in fact—and those which result from the inward dictates of our heart—the voice of God speaking within us—the light which [enlightens]14 every man who cometh into the world15 and which speaking to us of the moral distinction of right and wrong, of our inherent sinfulness, of our spiritual destitution, and our dependence on a higher power, naturally disposes us to any system, which recognizes these truths and supplies these defects.


  The former of these prepossessions we must indeed resign; the latter we must cling to at all hazards. Most of all we must avoid this dry heartless criticism, which professes to undertake its task in such a spirit. Wordsworth warns off from his poet’s grave the mere intellectualist.16 From these more sacred precincts we must ‘warn him’ off too. It is not for such as these that the truths of the Gospels are open—not for the ‘reasoning self-sufficing thing, the intellectual all in all.’ For, in fact, this school transfers the cause from the proper court of judicature. The human element must indeed be tried in fons rationis. The text must be discussed, the interpretation fixed, historical questions decided before this tribunal—but there is a higher court of appeal. The forum conscientiae, I use the word in its widest sense, as signifying our moral and spiritual consciousness, and in this court the verdict will often be reversed.


  To this Caesar of our inward nature, the inspired writings appeal, and to Caesar they must go.17 It may be that they would have been acquitted when tried before Festus and Agrippa, as most certainly they will, if the judges are sufficiently able and unprejudiced.18 But there is always this rectifying power to appeal to. It takes into account elements which were before neglected. It has larger data from which to give a verdict. What then I mean is simply this—that mere human criticism cannot grasp the entire question. It is only conversant with the human element in the inspired writings, and thus though it may come to a right decision, it is almost equally liable to failure, for there is scarcely any historical fact, there is no moral or philosophical doctrine which, cannot be and has not been disputed with some plausibility. And as the importance of the fact or doctrine in question rises, in the same degree are diversities of opinions multiplied. I believe it is this reference to our inward tribunal that St. Paul means when he speaks of comparing things spiritual πνευματικοῖς πνευματικὰ συγκρίνοντες,19 i.e. referring to doctrines which are offered to us as spiritual truths, to the standard of spiritual experiences within us. ψυχικὸς δὲ ἄνθρωπος οὐ δέχεται τὰ τοῦ πνεύματος τοῦ θεοῦ· μωρία γὰρ αὐτῷ ἐστιν. The blessing is denied not to the carnal man only . . .20 but also to him, who may possess every intellectual endowment, but yet wants this spirituality, without which they are all in vain. This is the error of the great body of later German critics—not all of them, for there are some noble exceptions, an error far more dangerous than the former.


  Still, though we deprecate their views, we are not at liberty to discard the result of their labors. They have accumulated a vast amount of useful matter. They have subjected the sacred writings to an exact and searching criticism, and they have not failed to throw considerable light on special points. All that acuteness and learning could effect, they have attained to. It is impossible that we should not find something valuable at least, where so much labor has been spent. I shall therefore avail myself from time to time of anything in these writers which may elucidate our subject. One protest I must enter in the name of charity and truth. A sweeping condemnation of everything that is German is not honest, it is not Christian. There is as much diversity among German writers, as there is among ourselves. Then and then only shall we, as a nation, have a right to inflict this undiscriminating censure, when we have spent as much time and pains over the sacred writings as they have and produced results as considerable. If the amount of evil in German criticism is to be deplored, the amount of good is at least greater, than anything we have to show on our parts.


  The timidity which shrinks from the application of modern science or criticism to the interpretation of the Scripture, evinces a very unworthy view of its character. If the Scriptures are indeed true, they must be in accordance with every true principle of whatever kind. It is against the wrong application of such principles and against the presumption, which pushes them too far, that we must protest. It is not much knowledge, but little knowledge that is the dangerous thing here as elsewhere. From the full light of science or criticism we have nothing to fear. The glimmering of light, which rather deserves the name of darkness visible, hides and distorts the truth. I am also afraid to refer once more to lines which of late from frequent quotation have become almost hackneyed, but it appears to me that the thoughtful theologian can choose no more suitable than the words in which Tennyson has so nobly portrayed the harmony of faith and reason:


  Let knowledge grow from more and more


  That more of reverence within us dwell


  That mind and soul according well


  May make one music as before.


  [‘In Memoriam,’ Prologue, stanza six]


  I said I should not refuse to make use of writings the main principles of which I should strenuously disown where they threw light on our subject. Whether it is advisable for young students to meddle with them is a different question. If they have not sufficient time to devote to the study, it is better that they should keep aloof. In that case they will only start objections, which they have no time to answer, and confuse rather than clearing their notions. Supposing they have time and energy, I cannot deprecate their doing so, even where I do not advise it.


  For I do not feel any right to abridge for others the Christian liberty which I claim for myself, but it is with this sincere desire to learn God’s will that you may act upon it. And then I have no fear of the result. I have no fear of the result because I have the most trustworthy assurances of it. You recollect the words of our Lord in St. John ἐάν τις θέλῃ τὸ θέλημα αὐτοῦ ποιεῖν (if any man is ready to do God’s will, desirous of doing it) γνώσεται περὶ τῆς διδαχῆς πότερον ἐκ τοῦ θεοῦ ἐστιν.21 There is the old maxim ‘Pectus facit theologium.’ Here the heart may often lead you right, where the head fails, but the head without the heart, will never make you or me a divine in the high sense of the word.


  I wish I could have said better what I wanted to say to you, but if these remarks have in any way served to lead you to right views on this important subject, it is sufficient. I felt that they were not altogether unneeded. I mean that the more exact our study of Scripture becomes, up to a certain point, the more difficulties present themselves. There may be apparent discrepancies, which it is difficult to reconcile, facts narrated, which it is difficult to explain, doctrines propounded, which we cannot account for. We naturally dwell on single points. Thus a particular difficulty assumes an undue prominence and threatens to destroy the balance of our minds. But if we approach the subject in a proper frame, the poison will bring with it, its antidote, the evil will right itself. We shall find that special difficulties are multiplied, difficulties too which we are often forced to leave unexplained, the foundations on which our faith is built, are widened and strengthened at the same time. It is the aggregate of evidence by which the case must be judged. Special objections must sink in comparison with this.


  Last of all, these remarks would be most defective, if I failed to remind you, as I need to be reminded myself, that above all things prayer is necessary for the right understanding of the Holy Scripture. As speaking to Christians, I might appeal at once to the authority of Scripture itself, an authority which you all recognize. But if it can be said that as a matter of argument, I am arguing in a circle, because the recognition of the duty of prayer presupposes a belief in the truth of Holy Scripture, I could put the matter in this light. If you are studying an ancient writer, a historian for instance such as Thucydides or Tacitus, you would not expect to understand him unless you endeavored to transport yourself into the time at which he wrote, to think and feel with him, and to realize all the circumstances which influenced the life and actions of men of that day. Otherwise, your study would be barren of any results. So it is with the study of Holy Scripture. These documents come before you as spiritual writings, and to appreciate them you must put yourself in communication with the Spirit. Prayer is the medium of communication. And therefore it is necessary for the right under­standing of the Bible.


  Part Two


  Introduction to Acts­—Preliminary Matters1



  The question which arises respecting any book is the genuineness and authenticity of it. The genuineness has to do with the state of the text, the authenticity with the person of the author. The investigation of the one may coincide with the investigation of the other, but does not necessarily so. The question of the genuineness of a book is closely connected with the textual criticism of the various manuscripts containing the book, in part or whole. The sources for establishing the text of any New Testament book are fourfold: 1) manuscripts; 2) versions; 3) quotations from the Church Fathers; and 4) conjectural emendations.


  Manuscripts and Lectionaries


  The older or uncial manuscripts are marked by capital letters in the common critical editions, the later or cursive, by numbers. In the Acts of the Apostles, the manuscripts must be evaluated in respect of age. To give some account of the more ancient manuscripts these include:


  A. Codex Alexandrinus (cf. Davids. Bibl. Crit. vol. ii. p. 271)


  B. Codex Vaticanus (ibid., p. 275)


  C. Codex C (ibid., p. 281)


  D. Codex Bezae or Cantabrigensis (ibid., p. 285)


  Various dates suggest that ultimately these manuscripts come from the second century. Of the revised account of Acts according to Codex D, we note the strange phenomenon exhibited by this manuscript and the remarkable character of its interpolations. These are more numerous in the Acts than elsewhere (e.g. Acts 4:32, 15; 11:2d; 12:3, 10). It may be remarked:
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