

  [image: cover]




    

    




    [image: The cover of the recommended book]


Of Prayer



Calvin, John

9783849620837

99

Buy now and read (Advertising)

John Calvin begins this classic treatise on prayer by giving us a definition of prayer, emphasizing its necessity and use. He addresses the objections that some people have when it comes to prayer, such as, that prayer seems useless, because God already knows our wants. He then outlines four rules to be observed in prayer: reverence to God, a sense of our want, the suppression of all pride, and a sure confidence of being heard. He gives a good overview of different kinds of prayers: vows, supplications, petitions, thanksgivings. After he gives some guidance for the use of prayer in public worship, he gives a wonderful exposition of the Lord's Prayer. While certain of Calvin's arguments are addressing issues faced at the time of the Reformation, the modern reader will discover timeless truths, solidly based on God's Word, detailing the necessity and benefits of persevering in prayer (citation from ministryformation.com.au).
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THE Book of Job is among the other Old Testament Books both a philosophical riddle and a historical riddle. Controversy has long raged about which parts of this epic belong to its original scheme and which are interpolations of considerably later date. The doctors disagree, as it is the business of doctors to do; but upon the whole the trend of investigation has always been in the direction of maintaining that the parts interpolated, if any, were the prose prologue and epilogue and possibly the speech of the young man who comes in with an apology at the end. This work contains Chesterton's assumptions and thoughts on this mysterious scripture.
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This book created somewhat of a sensation in the literary and scientific world. Mr. Donnelly argues that Plato's story was true; that all the ancient civilizations of Europe and America radiated from this ancient kingdom, and that this is the reason we find pyramids, obelisks, and buildings almost Identically alike in Egypt, Mexico and Peru. Donnelly's statements and ample evidence deliver ample evidence for the existence of the continent of Atlants. This book is a must have for all folklorists and people, who are interested in the possible history of a famous nation.
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"Roughing It" is another one of Mark Twain's chronicles of his wandering years, this one being the prequel to "Innocents Abroad." His adventures take place in the Wild West, Salt Lake City and even in Hawaii - among other places. He even enlists as a Confederate cavalryman for some time. The book is also a prolific example for Twain's excellent sense of humour.
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The Ministry of Healing, perhaps one of the best books ever written by Mrs. White, offers a wealth of information on the laws of life, how to cure diseases, how to stay healthy and how to heal the soul. It is important to understand the spiritual side of health, and this is where Mrs. White is the expert at. From the contents: Chapter 1 - Our Example Chapter 2 - Days of Ministry Chapter 3 - With Nature and With God Chapter 4 - The Touch of Faith Chapter 5 - Healing of the Soul Chapter 6 - Saved to Serve Chapter 7 - The Co-Working of the Divine and the Human Chapter 8 - The Physician, an Educator Chapter 9 - Teaching and Healing Chapter 10 - Helping the Tempted Chapter 11 - Working for the Intemperate Chapter 12 - Help for the Unemployed and the Homeless Chapter 13 - The Helpless Poor Chapter 14 - Ministry to the Rich ...
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    John Calvin – A Biography




     




    By William Barry




     




     




     




    This man, undoubtedly the greatest of Protestant divines, and perhaps, after St. Augustine, the most perseveringly followed by his disciples of any Western writer on theology, was born at Noyon in Picardy, France, 10 July, 1509, and died at Geneva, 27 May, 1564.




     




    A generation divided him from Luther, whom he never met. By birth, education, and temper these two protagonists of the reforming movement were strongly contrasted. Luther was a Saxon peasant, his father a miner; Calvin sprang from the French middle-class, and his father, an attorney, had purchased the freedom of the City of Noyon, where he practised civil and canon law. Luther entered the Order of Augustinian Hermits, took a monk's vows, was made a priest and incurred much odium by marrying a nun. Calvin never was ordained in the Catholic Church; his training was chiefly in law and the humanities; he took no vows. Luther's eloquence made him popular by its force, humour, rudeness, and vulgar style. Calvin spoke to the learned at all times, even when preaching before multitudes. His manner is classical; he reasons on system; he has little humour; instead of striking with a cudgel he uses the weapons of a deadly logic and persuades by a teacher's authority, not by a demagogue's calling of names. He writes French as well as Luther writes German, and like him has been reckoned a pioneer in the modern development of his native tongue. Lastly, if we term the doctor of Wittenberg a mystic, we may sum up Calvin as a scholastic; he gives articulate expression to the principles which Luther had stormily thrown out upon the world in his vehement pamphleteering; and the "Institutes" as they were left by their author have remained ever since the standard of orthodox Protestant belief in all the Churches known as "Reformed." His French disciples called their sect "the religion"; such it has proved to be outside the Roman world.




     




    The family name, spelt in many ways, was Cauvin latinized according to the custom of the age as Calvinus. For some unknown reason the Reformer is commonly called Maître Jean C. His mother, Jeanne Le Franc, born in the Diocese of Cambrai, is mentioned as "beautiful and devout"; she took her little son to various shrines and brought him up a good Catholic. On the father's side, his ancestors were seafaring men. His grandfather settled at Pont l'Evêque near Paris, and had two sons who became locksmiths; the third was Gerard, who turned procurator at Noyon, and there his four sons and two daughters saw the light. He lived in the Place au Blé (Cornmarket). Noyon, a bishop's see, had long been a fief of the powerful old family of Hangest, who treated it as their personal property. But an everlasting quarrel, in which the city took part, went on between the bishop and the chapter. Charles de Hangest, nephew of the too well-known Georges d'Amboise, Archbishop of Rouen, surrendered the bishopric in 1525 to his own nephew John, becoming his vicar-general. John kept up the battle with his canons until the Parliament of Paris intervened, upon which he went to Rome, and at last died in Paris in 1577. This prelate had Protestant kinsfolk; he is charged with having fostered heresy which in those years was beginning to raise its head among the French. Clerical dissensions, at all events, allowed the new doctrines a promising field; and the Calvins were more or less infected by them before 1530.




     




    Gerard's four sons were made clerics and held benefices at a tender age. The Reformer was given one when a boy of twelve, he became Curé of Saint-Martin de Marteville in the Vermandois in 1527, and of Pont l'Eveque in 1529. Three of the boys attended the local Collège des Capettes, and there John proved himself an apt scholar. But his people were intimate with greater folk, the de Montmor, a branch of the line of Hangest, which led to his accompanying some of their children to Paris in 1523, when his mother was probably dead and his father had married again. The latter died in 1531, under excommunication from the chapter for not sending in his accounts. The old man's illness, not his lack of honesty, was, we are told, the cause. Yet his son Charles, nettled by the censure, drew towards the Protestant doctrines. He was accused in 1534 of denying the Catholic dogma of the Eucharist, and died out of the Church in 1536; his body was publicly gibbeted as that of a recusant.




     




    Meanwhile, young John was going through his own trials at the University of Paris, the dean or syndic of which, Noel Bédier, had stood up against Erasmus and bore hard upon Le Fèvre d'Etaples (Stapulensis), celebrated for his translation of the Bible into French. Calvin, a "martinet", or oppidan, in the Collèege de la Marche, made this man's acquaintance (he was from Picardy) and may have glanced into his Latin commentary on St. Paul, dated 1512, which Doumergue considers the first Protestant book emanating from a French pen. Another influence tending the same way was that of Corderius, Calvin's tutor, to whom he dedicated afterwards his annotation of I Thessalonians, remarking, "if there be any good thing in what I have published, I owe it to you". Corderius had an excellent Latin style, his life was austere, and his "Colloquies" earned him enduring fame. But he fell under suspicion of heresy, and by Calvin's aid took refuge in Geneva, where he died September 1564. A third herald of the "New Learning" was George Cop, physician to Francis I, in whose house Calvin found a welcome and gave ear to the religious discussions which Cop favoured. And a fourth was Pierre-Robert d'Olivet of Noyon, who also translated the Scriptures, our youthful man of letters, his nephew, writing (in 1535) a Latin preface to the Old Testament and a French one — his first appearance as a native author — to the New Testament.




     




    By 1527, when no more than eighteen, Calvin's educatlon was complete in its main lines. He had learned to be a humanist and a reformer. The "sudden conversion" to a spiritual life in 1529, of which he speaks, must not be taken quite literally. He had never been an ardent Catholic; but the stories told at one time of his ill-regulated conduct have no foundation; and by a very natural process he went over to the side on which his family were taking their stand. In 1528 he inscribed himself at Orléans as a law student, made friends with Francis Daniel, and then went for a year to Bourges, where he began preaching in private. Margaret d'Angoulême, sister of Francis I, and Duchess of Berry, was living there with many heterodox Germans about her.




     




    He is found again at Paris in 1531. Wolmar had taught him Greek at Bourges; from Vatable he learned Hebrew; and he entertained some relations with the erudite Budaeus. About this date he printed a commentary on Seneca's "De Clementiâ". It was merely an exercise in scholarship, having no political significance. Francis I was, indeed, handling Protestants severely, and Calvin, now Doctor of Law at Orléans, composed, so the story runs, an oration on Christian philosophy which Nicholas Cop delivered on All Saints' Day, 1532, both writer and speaker having to take instant flight from pursuit by the royal inquisitors. This legend has been rejected by modern critics. Calvin spent some time, however, with Canon du Tillet at Angoulême under a feigned designation. In May, 1534, he went to Noyon, gave up his benefice, and, it is said, was imprisoned. But he got away to Nerac in Bearn, the residence of the Duchess Margaret, and there again encountered Le Fèvre, whose French Bible had been condemned by the Sorbonne to the flames. His next visit to Paris fell out during a violent campaign of the Lutherans against the Mass, which brought on reprisals, Etienne de la Forge and others were burnt in the Place de Grève; and Calvin accompanied by du Tillet, escaped — though not without adventures — to Metz and Strasburg. In the latter city Bucer reigned supreme. The leading reformers dictated laws from the pulpit to their adherents, and this journey proved a decisive one for the French humanist, who, though by nature timid and shy, committed himself to a war on paper with his own sovereign. The famous letter to Francis I is dated 23 August, 1535. It served as a prologue to the "Institutes", of which the first edition came out in March, 1536, not in French but in Latin. Calvin's apology for lecturing the king was, that placards denouncing the Protestants as rebels had been posted up all over the realm. Francis I did not read these pages, but if he had done so he would have discovered in them a plea, not for toleration, which the Reformer utterly scorned, but for doing away with Catholicism in favour of the new gospel. There could be only one true Church, said the young theologian, therefore kings ought to make an utter end of popery. (For an account of the "Institutes" see ) The second edition belongs to 1539, the first French translation to 1541; the final Latin, as revised by its author, is of 1559; but that in common use, dated 1560, has additions by his disciples. "It was more God's work than mine", said Calvin, who took for his motto "Omnia ad Dei gloriam", and in allusion to the change he had undergone in 1529 assumed for his device a hand stretched out from a burning heart.




     




    A much disputed chapter in Calvin's biography is the visit which he was long thought to have paid at Ferraro to the Protestant Duchess Renée, daughter of Louis XII. Many stories clustered about his journey, now given up by the best-informed writers. All we know for certain is that the Reformer, after settling his family affairs and bringing over two of his brothers and sisters to the views he had adopted undertook, in consequence of the war between Charles V and Francis I, to reach Bale by way of Geneva, in July, 1536. At Geneva the Swiss preacher Fare, then looking for help in his propaganda, besought him with such vehemence to stay and teach theology that, as Calvin himself relates, he was terrified into submission. We are not accustomed to fancy the austere prophet so easily frightened. But as a student and recluse new to public responsibilities, he may well have hesitated before plunging into the troubled waters of Geneva, then at their stormiest period. No portrait of him belonging to this time is extant. Later he is represented as of middle height, with bent shoulders, piercing eyes, and a large forehead; his hair was of an auburn tinge. Study and fasting occasioned the severe headaches from which he suffered continually. In private life he was cheerful but sensitive, not to say overbearing, his friends treated him with delicate consideration. His habits were simple; he cared nothing for wealth, and he never allowed himself a holiday. His correspondence, of which 4271 letters remain, turns chiefly on doctrinal subjects. Yet his strong, reserved character told on all with whom he came in contact; Geneva submitted to his theocratic rule, and the Reformed Churches accepted his teaching as though it were infallible.




     




    Such was the stranger whom Farel recommended to his fellow Protestants, "this Frenchman", chosen to lecture on the Bible in a city divided against itself. Geneva had about 15,000 inhabitants. Its bishop had long been its prince limited, however, by popular privileges. The vidomne, or mayor, was the Count of Savoy, and to his family the bishopric seemed a property which, from 1450, they bestowed on their younger children. John of Savoy, illegitimate son of the previous bishop, sold his rights to the duke, who was head of the clan, and died in 1519 at Pignerol. Jean de la Baume, last of its ecclesiastical princes, abandoned the city, which received Protestant teachers from Berne in 1519 and from Fribourg in 1526. In 1527 the arms of Savoy were torn down; in 1530 the Catholic party underwent defeat, and Geneva became independent. It had two councils, but the final verdict on public measures rested with the people. These appointed Farel, a convert of Le Fevre, as their preacher in 1534. A discussion between the two Churches from 30 May to 24 June, 1535 ended in victory for the Protestants. The altars were desecrated, the sacred images broken, the Mass done away with. Bernese troops entered and "the Gospel" was accepted, 21 May, 1536. This implied persecution of Catholics by the councils which acted both as Church and State. Priests were thrown into prison; citizens were fined for not attending sermons. At Zürich, Basle, and Berne the same laws were established. Toleration did not enter into the ideas of the time.




     




    But though Calvin had not introduced this legislation, it was mainly by his influence that in January, 1537 the "articles" were voted which insisted on communion four times a year, set spies on delinquents, established a moral censorship, and punished the unruly with excommunication. There was to be a children's catechism, which he drew up; it ranks among his best writings. The city now broke into "jurants" and "nonjurors" for many would not swear to the "articles"; indeed, they never were completely accepted. Questions had arisen with Berne touching points that Calvin judged to be indifferent. He made a figure in the debates at Lausanne defending the freedom of Geneva. But disorders ensued at home, where recusancy was yet rife; in 1538 the council exiled Farel, Calvin, and the blind evangelist, Couraud. The Reformer went to Strasburg, became the guest of Capito and Bucer, and in 1539 was explaining the New Testament to French refugees at fifty two florins a year. Cardinal Sadolet had addressed an open letter to the Genevans, which their exile now answered. Sadolet urged that schism was a crime; Calvin replied that the Roman Church was corrupt. He gained applause by his keen debating powers at Hagenau, Worms, and Ratisbon. But he complains of his poverty and ill-health, which did not prevent him from marrying at this time Idelette de Bure, the widow of an Anabaptist whom he had converted. Nothing more is known of this lady, except that she brought him a son who died almost at birth in 1542, and that her own death took place in 1549.




     




    After some negotiation Ami Perrin, commissioner for Geneva, persuaded Calvin to return. He did so, not very willingly, on 13 September, 1541. His entry was modest enough. The church constitution now recognized "pastors, doctors, elders, deacons" but supreme power was given to the magistrate. Ministers had the spiritual weapon of God's word; the consistory never, as such, wielded the secular arm Preachers, led by Calvin, and the councils, instigated by his opponents, came frequently into collision. Yet the ordinances of 1541 were maintained; the clergy, assisted by lay elders, governed despotically and in detail the actions of every citizen. A presbyterian Sparta might be seen at Geneva; it set an example to later Puritans, who did all in their power to imitate its discipline. The pattern held up was that of the Old Testament, although Christians were supposed to enjoy Gospel liberty. In November, 1552, the Council declared that Calvin's "Institutes" were a "holy doctrine which no man might speak against." Thus the State issued dogmatic decrees, the force of which had been anticipated earlier, as when Jacques Gouet was imprisoned on charges of impiety in June, 1547, and after severe torture was beheaded in July. Some of the accusations brought against the unhappy young man were frivolous, others doubtful. What share, if any, Calvin took in this judgment is not easy to ascertain. The execution of however must be laid at his door; it has given greater offence by far than the banishment of Castellio or the penalties inflicted on Bolsec — moderate men opposed to extreme views in discipline and doctrine, who fell under suspicion as reactionary. The Reformer did not shrink from his self-appointed task. Within five years fifty-eight sentences of death and seventy-six of exile, besides numerous committals of the most eminent citizens to prison, took place in Geneva. The iron yoke could not be shaken off. In 1555, under Ami Perrin, a sort of revolt was attempted. No blood was shed, but Perrin lost the day, and Calvin's theocracy triumphed.




     




    "I am more deeply scandalized", wrote Gibbon "at the single execution of Servetus than at the hecatombs which have blazed in the autos-da-fé of Spain and Portugal". He ascribes the enmity of Calvin to personal malice and perhaps envy. The facts of the case are pretty well ascertained. Born in 1511, perhaps at Tudela, Michael Served y Reves studied at Toulouse and was present in Bologna at the coronation of Charles V. He travelled in Germany and brought out in 1531 at Hagenau his treatise "De Trinitatis Erroribus", a strong Unitarian work which made much commotion among the more orthodox Reformers. He met Calvin and disputed with him at Paris in 1534, became corrector of the press at Lyons; gave attention to medicine, discovered the lesser circulation of the blood, and entered into a fatal correspondence with the dictator of Geneva touching a new volume "Christianismi Restitutio," which he intended to publish. In 1546 the exchange of letters ceased. The Reformer called Servetus arrogant (he had dared to criticize the "Institutes" in marginal glosses), and uttered the significant menace, "If he comes here and I have any authority, I will never let him leave the place alive." The "Restitutio" appeared in 1553. Calvin at once had its author delated to the Dominican inquisitor Ory at Lyons, sending on to him the man's letters of 1545-46 and these glosses. Hereupon the Spaniard was imprisoned at Vienne, but he escaped by friendly connivance, and was burnt there only in effigy. Some extraordinary fascination drew him to Geneva, from which he intended to pass the Alps. He arrived on 13 August, 1553. The next day Calvin, who had remarked him at the sermon, got his critic arrested, the preacher's own secretary coming forward to accuse him. Calvin drew up forty articles of charge under three heads, concerning the nature of God, infant baptism, and the attack which Servetus had ventured on his own teaching. The council hesitated before taking a deadly decision, but the dictator, reinforced by Farel, drove them on. In prison the culprit suffered much and loudly complained. The Bernese and other Swiss voted for some indefinite penalty. But to Calvin his power in Geneva seemed lost, while the stigma of heresy; as he insisted, would cling to all Protestants if this innovator were not put to death. "Let the world see" Bullinger counselled him, "that Geneva wills the glory of Christ."




     




    Accordingly, sentence was pronounced 26 October, 1553, of burning at the stake. "Tomorrow he dies," wrote Calvin to Farel. When the deed was done, the Reformer alleged that he had been anxious to mitigate the punishment, but of this fact no record appears in the documents. He disputed with Servetus on the day of execution and saw the end. A defence and apology next year received the adhesion of the Genevan ministers. Melanchthon, who had taken deep umbrage at the blasphemies of the Spanish Unitarian, strongly approved in well-known words. But a group that included Castellio published at Basle in 1554 a pamphlet with the title, "Should heretics be persecuted?" It is considered the first plea for toleration in modern times. Beza replied by an argument for the affirmative, couched in violent terms; and Calvin, whose favorite disciple he was, translated it into French in 1559. The dialogue, "Vaticanus", written against the "Pope of Geneva" by Castellio, did not get into print until 1612. Freedom of opinion, as Gibbon remarks, "was the consequence rather than the design of the Reformation."




     




    Another victim to his fiery zeal was Gentile, one of an Italian sect in Geneva, which also numbered among its adherents Alciati and Gribaldo. As more or less Unitarian in their views, they were required to sign a confession drawn up by Calvin in 1558. Gentile subscribed it reluctantly, but in the upshot he was condemned and imprisoned as a perjurer. He escaped only to be twice incarcerated at Berne, where in 1566, he was beheaded. Calvin's impassioned polemic against these Italians betrays fear of the Socinianism which was to lay waste his vineyard. Politically he leaned on the French refugees, now abounding in the city, and more than equal in energy — if not in numbers — to the older native factions. Opposition died out. His continual preaching, represented by 2300 sermons extant in the manuscripts and a vast correspondence, gave to the Reformer an influence without example in his closing years. He wrote to Edward VI, helped in revising the Book of Common Prayer, and intervened between the rival English parties abroad during the Marian period. In the Huguenot troubles he sided with the more moderate. His censure of the conspiracy of Amboise in 1560 does him honour. One great literary institution founded by him, the College, afterwards the University, of Geneva, flourished exceedingly. The students were mostly French. When Beza was rector it had nearly 1500 students of various grades.




     




    Geneva now sent out pastors to the French congregations and was looked upon as the Protestant Rome. Through Knox, "the Scottish champion of the Swiss Reformation", who had been preacher to the exiles in that city, his native land accepted the discipline of the Presbytery and the doctrine of predestination as expounded in Calvin's "Institutes". The Puritans in England were also descendants of the French theologian. His dislike of theatres, dancing and the amenities of society was fully shared by them. The town on Lake Leman was described as without crime and destitute of amusements. Calvin declaimed against the "Libertines", but there is no evidence that any such people had a footing inside its walls The cold, hard, but upright disposition characteristic of the Reformed Churches, less genial than that derived from Luther, is due entirely to their founder himself. Its essence is a concentrated pride, a love of disputation, a scorn of opponents. The only art that it tolerates is music, and that not instrumental. It will have no Christian feasts in its calendar, and it is austere to the verge of Manichaean hatred of the body. When dogma fails the Calvinist, he becomes, as in the instance of Carlyle, almost a pure Stoic. "At Geneva, as for a time in Scotland," says J. A. Froude, "moral sins were treated as crimes to be punished by the magistrate." The Bible was a code of law, administered by the clergy. Down to his dying day Calvin preached and taught. By no means an aged man, he was worn out in these frequent controversies. On 25 April, 1564, he made his will, leaving 225 French crowns, of which he bequeathed ten to his college, ten to the poor, and the remainder to his nephews and nieces. His last letter was addressed to Farel. He was buried without pomp, in a spot which is not now ascertainable. In the year 1900 a monument of expiation was erected to Servetus in the Place Champel. Geneva has long since ceased to be the head of Calvinism. It is a rallying point for Free Thought, Socialist propaganda, and Nihilist conspiracies. But in history it stands out as the Sparta of the Reformed churches, and Calvin is its Lycurgus.




     




     




     




    COMMENTARIES ON THE PSALMS 36 - 66




     




     




    Psalm 36




     




    Almost all interpreters agree in supposing, that in this psalm David in general expresses his wonder and amazement at the goodness of God, because, in the exercise of his favor and mercy, he bears with the wicked, who, notwithstanding, basely contemn him. The opinion which I have formed is somewhat different. I think that the holy prophet, being grievously troubled and harassed by wicked and ungodly men, first complains of their depravity, and then seeks refuge in the infinite goodness of God, which extends not only to all men in general, but in a particular and special manner to his own children; and this he does in order to console, and, so to speak, take his breath, in the assurance that he shall at length be delivered since God is favorable to him. This is evident from the conclusion of the psalm, in which he arms and fortifies himself against all the assaults of the ungodly, by reflecting that he is safe under the protection of God.




     




    To the chief musician. A Psalm of David, the servant of Jehovah.




     




    Why the appellation, the servant of God, is ascribed to David only in this place and in the eighteenth psalm, rather than elsewhere, cannot positively be ascertained, unless that having been victorious in a conflict, of all others the most difficult, he proved himself to be a valiant warrior and an invincible champion in the sight of God. We know how rare and singular a virtue it is, when ungodliness is prevailing without restraint, and when the shade of its obscurity darkens our spiritual vision, to look up, notwithstanding, by the eye of faith, to the providence of God, which, by disposing our minds to patience, may keep us constantly in the fear of God.




     




    Psalm 36:1-4           




     




    1. Ungodliness saith to the wicked in the midst of my heart, There is no fear of God before his eyes. 2. For he flattereth himself in his own eyes, until his iniquity be found to be hateful. fb1 3. The words of his mouth are iniquity fb2 and deceit; he hath left off to understand that he may do good. 4. He meditates [or devises] iniquity upon his bed; he setteth himself in a way that is not good; and abhorreth not evil. 




     




     




     




    1. Ungodliness saith to the wicked in the midst of my heart. Commentators are not agreed as to the interpretation of the first verse. Literally it is, The saying [or speech] of transgression, or rather, Transgression saith to the wicked. As, however, the letter l, lamed, is in Hebrew sometimes used for ˆm, min, some translate it thus, Ungodliness or transgression speaketh of the wicked in my heart; as if the prophet had said, I clearly perceive from the wickedness which the ungodly commit, that they are not influenced by the fear of God. But as there is no need to depart from the proper signification of the words, I rather agree with others in supposing that the language of the prophet is to this effect: The malice of the wicked, though seemingly hidden and unknown, speaks aloud in my heart, and I am a sure witness of what it says or suggests.




     




    And, first, it is to be observed, that the prophet speaks not of outward faults, but penetrates even to the very source; as if he had said, Although the wicked cloak their malice with wily dissimulation, yet I know it so well that I seem to hear it speaking. It is indeed true, that as the ungodly and profane rush headlong into every kind of wickedness, as if they were never to be called to render up an account of it, the judgment which David here expresses may be formed even from their life; but his language is much more emphatic when he says, that the servants of God openly perceive the depravity of such persons hidden within the heart. Now David does not speak of the wicked generally, but of the abandoned despisers of God. There are many who indulge in their vices, who, notwithstanding, are not intoxicated by the wretched infatuation which David here censures. But when a man becomes hardened in committing sin, ungodliness at length reduces him to such a state of insensibility, that, despising the judgment of God, he indulges without fear in the practice of every sin to which his depraved appetite impels him. A reckless assurance, therefore, in the commission of sin, and especially where it is associated with a contempt and scorn of every holy admonition, is, as it were, an enchantment of Satan, which indicates that the condition of such a person is indeed hopeless. And although true religion has the effect of keeping the hearts of the godly in the fear of God, and drives wicked thoughts far from their minds, yet this does not prevent them from perceiving and understanding in their hearts how the ungodly are agitated with horrible fury when they neither regard God nor are afraid of his judgments.




     




    There is no fear of God before his eyes. David shows in these few words the end of all evil suggestions; and it is this, that the sense both of good and evil being destroyed or suppressed, men shrink from nothing, as if there were not seated in heaven a God, the Judge of all. The meaning therefore is, Ungodliness speaks in my heart to the wicked man, urging him to the extremity of madness, so that, laying aside all fear of God, he abandons himself to the practice of sin; that is to say, I know as well what the ungodly imagine in their hearts, as if God had set me as a witness or judge to unveil their hypocrisy, under the mask of which they think their detestable malice is hidden and deeply buried. When the wicked, therefore, are not restrained by the fear of God from committing sin, this proceeds from that secret discourse with themselves, to which we have referred, and by which their understanding is so depraved and blinded, that, like brute beasts, they run to every excess in rioting. Since the eyes are, as it were, the guides and conductors of man in this life, and by their influence move the other senses hither and thither, it is therefore said that men have the fear of God before their eyes when it regulates their lives, and by presenting itself to them on every side to which they may turn, serves like a bridle to restrain their appetites and passions. David, by using here a contrary form of expression, means that the ungodly run to every excess in licentiousness, without having any regard to God, because the depravity of their own hearts has completely blinded them.




     




    2. For he flattereth himself in his own eyes. Here the Psalmist shows by their fruits or the marks of their character, that there is no fear of God among the wicked, seeing they take such pleasure in committing deeds of wickedness, that, although hateful in the sight of all other men, they still cherish the natural obstinacy of their hearts, and wilfully harden themselves in their evil course. First, he says that they nourish their vices by flatteries, fb3 that they may not be dissatisfied with themselves in sinning. But when he adds, until their iniquity be found to be hateful, by these words he is to be understood as referring to their determined obstinacy; for the meaning is, that while they falsely flatter themselves, they proceed to such an extent in their evil course, that their iniquity becomes hateful to all men. Some translate the words thus: So that he himself finds his own iniquity to be hateful; and understand them as meaning, that the wicked persist in rushing headlong into sin without restraint, until, satiated or glutted with the indulgence of their depraved desires, they begin to loathe it: for even the most depraved are sometimes dissatisfied with themselves on account of their sinful conduct. The first interpretation is, however, the more natural, namely, that the wicked, though they are hateful to all men on account of their iniquity, which, when once discovered and made manifest, excites a general feeling of displeasure, are not affected by any displeasure against themselves, but, on the contrary, rather applaud themselves, whilst the people despise them, and abhor the wickedness of their lives. The prophet, therefore, condemns them for their infatuation in this, that while all others are offended at their disgraceful conduct, they themselves are not at all affected by it. As far as in them lies, they abolish all distinction between good and evil, and lull their conscience into a state of insensibility, lest it should pain them, and urge them to repentance. Certainly the infatuation here described ought to be the subject of our serious consideration, the infatuation which is manifested in this, that men who are given up to a reprobate mind, while they render themselves hateful in the sight of all other men, are notwithstanding destitute of all sense of their own sins.




     




    3. The words of his mouth are iniquity and deceit. The two clauses of this verse may be understood as referring to the same thing, namely, that the wicked indulging in deceit and vanity, will not receive or admit the light of understanding. This, I apprehend, is the meaning of David. He reproves the wicked not merely for circumventing others by their wiles and stratagems, but especially because they are altogether destitute of uprightness and sincerity. We have already said that the Psalmist is here speaking not of sinful and wicked men, in whose hearts there still remains some fear of God, but of the profane despisers of his name, who have given themselves up entirely to the practice of sin. He therefore says that they have always in their mouth some frivolous excuses and vain pretexts, by which they encourage themselves in rejecting and scoffing at all sound doctrine. He then adds, that they purposely suppress in themselves all knowledge or understanding of the distinction between good and evil, because they have no desire to become better than they are. We know that God has given understanding to men to direct them to do what is good. Now David says that the wicked shun it, and strive to deprive themselves of it, that they may not be constrained to repent of their wickedness, and to amend their lives. We are taught from this passage, that if at any time we turn aside from the path of rectitude, the only remedy in such a case is to open the eyes of our understanding, that we may rightly distinguish between good and evil, and that thus we may be led back from our wandering. When, instead of doing this, a man refuses instruction, it is an indication that he is in a state of depravity altogether desperate.




     




    4. He meditates iniquity upon his bed. Here the sacred writer shows that the wickedness of the ungodly man is of a secret and very determined character. It sometimes happens that many, who otherwise are not disposed to wickedness, err and fall into sin, because occasion presents itself all on a sudden; but David tells us, that the wicked, even when they are withdrawn from the sight of men, and in retirement, form schemes of mischief; and thus, although there is not presented before them any temptation, or the evil example of others to excite them to it, they, of their own accord, devise mischief, and urge themselves to it without being impelled by any thing else. Since he describes the reprobate by this distinguishing mark of character, that they devise mischief upon their beds, true believers should learn from this to exercise themselves when alone in meditations of a different nature, and to make their own life the subject of examination, so that they may exclude all evil thoughts from their minds. The Psalmist next refers to their stubbornness, declaring that they set themselves in a crooked and perverse way; that is to say, they purposely and wilfully harden themselves in doing evil. Finally, he adds the reason of their doing this: They abhor not evil. Wilfully shutting their eyes, they rush forward in their headlong course till they spontaneously yield themselves the slaves of wickedness. Let us now shortly state the contrast between the ungodly and the people of God, contained in the preceding verses. The former deceive themselves by flattery; the latter exercise over themselves a strict control, and examine themselves with a rigid scrutiny: the former, throwing loose the reins, rush headlong into evil; the latter are restrained by the fear of God: the former cloak or disguise their offenses by sophistry, and turn light into darkness; the latter willingly acknowledge their guilt, and by a candid confession are brought to repentance: the former reject all sound judgment; the latter always desire to vindicate themselves by coming to the open light of day: the former upon their bed invent various ways of doing evil; the latter are sedulously on their guard that they may not devise or stir up within themselves any sinful desire: the former indulge a deep and fixed contempt of God; the latter willingly cherish a constant displeasure at their sins.




     




    Psalm 36:5-9           




     




    5. O Jehovah! thy mercy is unto the heavens, and thy truth even unto the clouds. 6. Thy righteousness is as the mountains of God; fb4 thy judgments are a great deep: fb5 O Jehovah! thou preservest man and beast. 7. O God! how excellent fb6 is thy loving-kindness! therefore, the children of men shall trust in the shadow of thy wings. 8. They shall be abundantly satisfied with the fatness of thy house; and thou shalt make them to drink of the river of thy pleasures. 9. For with thee fb7 is the fountain of life; and in thy light fb8 shall we see light.         




     




     




     




    5. O Jehovah! thy mercy is unto the heavens. Commentators think that David, after having described the great corruption and depravity which every where prevail in the world, takes occasion from thence to extol in rapturous praises the wonderful forbearance of God, in not ceasing to manifest his favor and good-will towards men, even though they are sunk in iniquity and crime. But, as I have already observed, I am of a somewhat different opinion. After having spoken of the very great depravity of men, the prophet, afraid lest he should become infected by it, or be carried away by the example of the wicked, as by a flood, quits the subject, and recovers himself by reflecting on a different theme. It usually happens, that in condemning the wicked, the contagion of their malice insinuates itself into our minds when we are not conscious of it; and there is scarcely one in a hundred who, after having complained of the malice of others, keeps himself in true godliness, pure and unpolluted. The meaning therefore is, Although we may see among men a sad and frightful confusion, which, like a great gulf, would swallow up the minds of the godly, David, nevertheless, maintains that the world is full of the goodness and righteousness of God, and that he governs heaven and earth on the strictest principles of equity. And certainly, whenever the corruption of the world affects our minds, and fills us with amazement, we must take care not to limit our views to the wickedness of men who overturn and confound all things; but in the midst of this strange confusion, it becomes us to elevate our thoughts in admiration and wonder, to the contemplation of the secret providence of God. David here enumerates four cardinal attributes of Deity, which, according to the figure of speech called synecdoche, include all the others, and by which he intimates, in short, that although carnal reason may suggest to us that the world moves at random, and is directed by chance, yet we ought to consider that the infinite power of God is always associated with perfect righteousness. In saying that the goodness of God is unto the heavens, David's meaning is, that in its greatness it is as high as the heavens. In the same sense he adds, Thy truth is even unto the clouds. The term truth in this place may be taken either for the faithfulness which God manifests in accomplishing his promises, or for the just and well regulated character of his government, in which his rectitude is seen to be pure and free from all deception. But there are many other similar passages of Scripture which constrain me to refer it to the promises of God, in the keeping and fulfilling of which he is ever faithful.




     




    6. Thy righteousness is as the mountains of God. In this verse there is a commendation of God's righteousness, which the sacred writer compares to the high mountains, (this being the manner of the expression — "the mountains of God," for we know that the Hebrews were accustomed to distinguish by the appellation divine, or of God, whatever is excellent,) because his glory shines forth more clearly there. In the last place, it is said, that his judgments are like a great and bottomless abyss. By these words he teaches us, that to whatever side we turn our eyes, and whether we look upward or downward, all things are disposed and ordered by the just judgment of God. This passage is usually quoted in a sense quite different, namely, that the judgments of God far exceed our limited capacity, and are too mysterious for our being able to comprehend them; and, indeed, in this sense the similitude of an abyss is not inappropriate. It is, however, obvious from the context, that the language of the Psalmist is to be understood in a much more extensive sense, and as meaning, that however great the depth of wickedness which there is among men, and though it seems like a flood which breaks forth and overflows the whole earth, yet still greater is the depth of God's providence, by which he righteously disposes and governs all things. Whenever, therefore, our faith may be shaken by the confusion and disorder of human affairs, and when we are unable to explain the reasons of this disorder and confusion, let us remember that the judgments of God in the government of the world are with the highest propriety compared to a great depth which fills heaven and earth, that the consideration of its infinite greatness may ravish our minds with admiration, swallow up all our cares, and dispel all our sorrows. When it is added in the end of the verse, O Jehovah! thou preservest man and beast, the meaning is to this effect, that since God vouchsafes to extend his providential care even to the irrational creation, much more does he provide for the wants of men. And, indeed, whenever any doubt may arise in our minds regarding the providence of God, we should fortify and encourage ourselves by setting before us this consideration, that God, who provides food for the beasts of the field, and maintains them in their present state, can never cease to take care of the human race. The explanation which some have given of the term beasts, interpreting it allegorically of beastly men, I regard as too forced, and reject it.




     




    7. O God! how precious is thy loving-kindness! Some explain these words in this sense: That the mercy of God is precious, and that the children of men who put their trust in it are precious; but this is a sense too far removed from the words of the text. Others understand them as meaning, that the mercy of God is very great to the gods, that is to say, to the angels and the sons of men; but this is too refined. I am also surprised that the Jewish Rabbins have wearied and bewildered themselves, without any occasion, in seeking to find out new and subtile interpretations, since the meaning of the prophet is of itself perfectly evident; namely, that it is because the mercy of God is great and clearly manifested, that the children of men put their trust under the shadow of it. As David has hitherto been speaking in commendation of the goodness of God, which extends to every creature, the opinion of other commentators, who consider that David is here discoursing of the peculiar favor which God manifests towards his children, is in my judgment very correct. The language seems to refer in general to all the sons of men, but what follows is applicable properly to the faithful alone. In order to manifest more clearly the greatness of divine grace, he thus speaks in general terms, telling us, that God condescends to gather together under his wings the mortal offspring of Adam, as it is said in Psalm 8:4,




     




    "What is man, that thou art mindful of him?




     




    and the son of man, that thou visitest him?"




     




    The substance of the passage is this: The ungodly may run to every excess in wickedness, but this temptation does not prevent the people of God from trusting in his goodness, and casting themselves upon his fatherly care; while the ungodly, whose minds are degraded, and whose hearts are polluted, never taste the sweetness of his goodness so as to be led by it to the faith, and thus to enjoy repose under the shadow of his wings. The metaphorical expression of wings, as applied to God, is common enough in Scripture. fb9 By it God teaches us that we are preserved in safety under his protecting care, even as the hen cherishes her chickens under her wings; and thus he invites us kindly and affectionately to return to him.




     




    8. They shall be abundantly satisfied with the fatness of that house. I have no doubt that by the fatness of God's house the prophet means the abundance of good things which is not designed for all men indiscriminately, but is laid up in store for the children of God who commit themselves wholly to his protection. Some restrict the expression to spiritual graces; but to me it seems more likely, that under it are comprehended all the blessings that are necessary to the happiness and comfort of the present life, as well as those which pertain to eternal and heavenly blessedness. It ought, however, to be observed, that in the style of speaking which the prophet here employs, the use of earthly blessings is connected with the gracious experience of faith, in the exercise of which we can alone enjoy them rightfully and lawfully to our own welfare. When the ungodly glut themselves with the abundance of God's benefits, their bodies indeed grow fat like the flesh of cattle or swine, but their souls are always empty and famished. It is the faithful alone, as I have said, who are satisfied with the goodness of God towards them, because it is to them a pledge of his fatherly love. The expression meat and drink denotes a complete and perfect fullness, and the term river, fb10 denotes an overflowing abundance.




     




    9. For with thee is the fountain of life. The Psalmist here confirms the doctrine of the preceding verse, the knowledge of which is so profitable that no words can adequately express it. As the ungodly profane even the best of God's gifts by their wicked abuse of them, unless we observe the distinction which I have stated, it were better for us to perish a hundred times of hunger, than to be fed abundantly by the goodness of God. The ungodly do not acknowledge that it is in God they live, move, and have their being, but rather imagine that they are sustained by their own power; and, accordingly, David, on the contrary, here affirms from the experience of the godly, and as it were in their name, that the fountain of life is in God. By this he means, that there is not a drop of life to be found without him, or which flows not from his grace. The metaphor of light, in the last clause of the verse, is tacitly most emphatic, denoting that men are altogether destitute of light, except in so far as the Lord shines upon them. If this is true of the light; of this life, how shall we be able to behold the light of the heavenly world, unless the Spirit of God enlighten us? for we must maintain that the measure of understanding with which men are by nature endued is such, that




     




    "the light shineth in darkness,




     




    but the darkness comprehendeth it not," (John 1:5;)




     




    and that men are enlightened only by a supernatural gift. But it is the godly alone who perceive that they derive their light from God, and that, without it, they would continue, as it were, buried and smothered in darkness.




     




    Psalm 36:10-12      




     




    10. Prolong fb11 thy mercy to them that know thee, and thy righteousness to the upright in heart. 11. Let not the foot of pride come upon me, and let not the hand of the wicked remove me. 12. There the workers of iniquity are fallen: they are thrust down, and shall not be able to rise.               




     




     




     




    10. Prolong thy mercy to them that know thee. David now sets himself to pray. And, first, he asks in general, that God would continue his mercy to all the godly, and then he pleads particularly in his own behalf, imploring the help of God against his enemies. Those who affirm that God is here said to prolong or extend his mercy because it is exalted above the heavens, indulge in a style of speaking too puerile. When David spake of it in such terms in a preceding verse, his intention was not, as I have already said, to represent the mercy of God as shut up in heaven, but simply to declare that it was diffused throughout the world; and here what he desires is just this, that God would continue to manifest, even to the end, his mercy towards his people. With the mercy of God he connects his righteousness, combining them as cause and effect. We have already said in another place, that the righteousness of God is manifested in his undertaking the defense of his own people, vindicating their innocence, avenging their wrongs, restraining their enemies, and in proving himself faithful in the preservation of their welfare and happiness against all who assail them. Now, since all this is done for them freely by God, David, with good reason, makes mention particularly of his goodness, and places it first in order, that we may learn to depend entirely upon his favor. We ought also to observe the epithets by which he describes true believers; first, he says, that they know God; and, secondly, that they are upright in heart. We learn from this that true godliness springs from the knowledge of God, and again, that the light of faith must necessarily dispose us to uprightness of heart. At the same time, we ought always to bear in mind, that we only know God aright when we render to him the honor to which he is entitled; that is, when we place entire confidence in him.




     




    11. Let not the foot of pride come upon me. As I have observed a little before, the Psalmist here applies to his own circumstances the prayer which he had offered. But by including in his prayer in the preceding verse all the children of God, he designed to show that he asked nothing for himself apart from others, but only desired that as one of the godly and upright, who have their eyes directed to God, he might enjoy his favor. He has employed the expressions, the foot of pride, fb12 and the hand of the wicked, in the same sense. As the wicked rush boldly to the destruction of good men, lifting up their feet to tread upon them, and having their hands ready to do them wrong, David entreats God to restrain their hands and their feet; and thus he confesses that he is in danger of being exposed to their insolence, abuse, and violence, unless God come speedily to his aid.




     




    12. There the workers of iniquity are fallen. Here he derives confidence from his prayer, not doubting that he has already obtained his request. And thus we see how the certainty of faith directs the saints to prayer. Besides, still farther to confirm his confidence and hope in God, he shows, as it were, by pointing to it with the finger, the certain destruction of the wicked, even though it lay as yet concealed in the future. In this respect, the adverb there fb13 is not superfluous; for while the ungodly boast of their good fortune, and the world applaud them, David beholds by the eye of faith, as if from a watch-tower, their destruction, and speaks of it with as much confidence as if he had already seen it realised. That we also may attain a similar assurance, let us remember, that those who would hasten prematurely the time of God's vengeance upon the wicked, according to the ardor of their desires, do indeed err, and that we ought to leave it to the providence of God to fix the period when, in his wisdom, he shall rise up to judgment. When it is said, They are thrust down, the meaning is, that they are agitated with doubt, and totter as in a slippery place, so that in the midst of their prosperity they have no security. Finally, it is added, that they shall fall into utter destruction, so that it can never be expected that they shall rise again.




     




    PSALM 37




     




    This psalm, the title of which shows it to have been composed by David, contains most profitable instruction. Since the faithful, so long as they pursue their earthly pilgrimage through life, see things strangely confused in the world, unless they assuaged their grief with the hope of a better issue, their courage would soon fail them. The more boldly any man despises God, and runs to every excess in wickedness, so much the more happily he seems to live. And since prosperity appears to be a token of God's favor towards the ungodly, what conclusion, it may be said, can be drawn from this, but either that the world is governed by chance, and that fortune bears the sovereignty, or else that God makes no difference between the good and the bad? The Spirit of God accordingly confirms and strengthens us in this psalm against the assaults of such a temptation. However great the prosperity which the wicked enjoy for a time, he declares their felicity to be transient and evanescent, and that, therefore, they are miserable, while the happiness of which they boast is cursed; whereas the pious and devoted servants of God never cease to be happy, even in the midst of their greatest calamities, because God takes care of them, and at length comes to their aid in due season. This, indeed, is paradoxical, and wholly repugnant to human reason. For as good men often suffer extreme poverty, and languish long under many troubles, and are loaded with reproaches and wrongs, while the wicked and profligate triumph, and are regaled with pleasures, might we not suppose that God cares not for the things that are done on earth? It is on this account that, as I have already said, the doctrine of this psalm is so much the more profitable; because, withdrawing our thoughts from the present aspect of things, it enjoins us to confide in the providence of God, until he stretch forth his hand to help those who are his servants, and demand of the ungodly a strict account of their lives, as of thieves and robbers who have foully abused his bounty and paternal goodness.




     




    A Psalm of David.




     




    Psalm 37:1-6           




     




    1. Fret not thyself because of the wicked, and be not envious at the workers of iniquity: 2. For they shall soon be cut down like grass; and they shall wither as the green and tender herb. 3. Put thy trust in Jehovah, and do good; dwell in the land, and be fed in truth, [or faithfully. fb14] 4. And delight thyself in Jehovah, and he will give thee the desires of thy heart. 5. Roll [or devolve] thy ways on Jehovah, and trust in him, and he will bring it to pass. 6. And he will bring forth thy righteousness as the light, and thy judgments fb15 as the noon day.            




     




     




     




    1. Fret not thyself because of the wicked. David lays down this as a general principle, that the prosperity of the wicked, in which they greatly rejoice, should on no account vex or disquiet the children of God, because it will soon fade away. On the other hand, although the people of God are afflicted for a time, yet the issue of their afflictions shall be such, that they have every reason to be contented with their lot. Now all this depends upon the providence of God; for unless we are persuaded that the world is governed by him in righteousness and truth, our minds will soon stagger, and at length entirely fail us. David then condemns two sinful affections of the mind, which are indeed closely allied, and the one of which is generated by the other. He first enjoins the faithful not to fret on account of the wicked; and, secondly, that they should not indulge an envious spirit towards them. For, in the first place, when they see the wicked enjoying prosperity, from which it might naturally be supposed that God regards not the affairs of men, there is a danger lest they should shake off the fear of God, and apostatise from the faith. Then another temptation follows, namely, that the influence of the example of the wicked excites in them a desire to involve themselves in the same wickedness with them. This is the natural sense. The Hebrew words, rjttAla, al-tithechar, which we have rendered, Fret not thyself, are by some translated, Do not mingle thyself with. fb16 But this interpretation is too forced, and may be disproved by the context; for in the eighth verse, where mention is expressly made of wrath and anger, it would surely be absurd to interpret in another sense the same verb which immediately follows these two words, and which is there used in the same sense and for the same end as in this first verse. In the second place, the order which David observes is very natural; for when the prosperity of the wicked has irritated our minds, we very soon begin to envy them their happiness and ease. First, then, he exhorts us to be on our guard, lest a happiness which is only transitory, or rather imaginary, should vex or disquiet us; and, secondly, lest envy should lead us to commit sin. The reason by which he enforces this exhortation is added in the following verse: for if the wicked flourish to-day like the grass of the field, to-morrow they shall be cut down and wither. We need not wonder that this similitude is often to be met with in the sacred writings, since it is so very appropriate; for we see how soon the strength of the grass decays, and that when cast down by a blast of wind, or parched with the heat of the sun, even without being cut by the hand of man, it withers away. fb17 In like manner, David tells us that the judgment of God, like a scythe in the hand of man, shall cut down the wicked, so that they shall suddenly perish.




     




    3. Put thy trust in Jehovah, and do good. The inspired writer now goes on, in the second place, to say, that every thing in the end shall be well with the righteous, because they are under the protection of God. But as there is nothing better or more desirable than to enjoy the fostering and protecting care of God, he exhorts them to put their trust in him, and at the same time to follow after goodness and truth. It is not without good reason that he begins with the doctrine of faith, or trust in God; for there is nothing more difficult for men than to preserve their minds in a state of peace and tranquillity, undisturbed by any disquieting fears, whilst they are in this world, which is subject to so many changes. On the other hand, while they see the wicked becoming rich by unjust means, extending their influence, and acquiring power by unrestrained indulgence in sin, it is no less difficult for them steadily to persevere in a life of piety and virtue. Nor is it sufficient merely to disregard those things that are commonly sought after with the greatest eagerness. Some of the philosophers of antiquity were so noble-minded, that they despised riches unjustly acquired, and abstained from fraud and robbery; nay, they held up to ridicule the vain pomp and splendor of the wicked, which the common people look upon with such high admiration. But as they were destitute of faith, they defrauded God of his honor, and so it happened that they never knew what it was to be truly happy. Now, as David places faith first in order, to show that God is the author of all good, and that by his blessing alone prosperity is to be looked for; so it ought to be observed that he connects this with a holy life: for the man who places his whole confidence in God, and gives himself up to be governed by him, will live uprightly and innocently, and will devote himself to doing good.




     




    Dwell in the land. This language is much more expressive than if he had promised that the righteous should dwell securely in the land. fb18 It is just as if he had led them to the place, and put them in possession of it. Moreover, by these words he declares that they shall long enjoy it. They are, it is true, only strangers or sojourners in this world, yet the hand of the Lord is stretched forth to protect them, so that they live in security and peace. This David again confirms by the following clause, Thou shalt be fed in truth. Assured of the protection of God, he exhorts them to place entire and unsuspecting confidence in him. It is surprising to find how interpreters have wrested, and as it were mangled this clause, by the different meanings they have put upon it. Some take the verb to feed in an active signification; and others understand the expression to feed on faith as denoting to cherish within the heart the promises of God. Others are of opinion that David exhorts us to feed our brethren with faith by ministering to them the pure word of God, which is the spiritual food of the soul. Others render the term for faith in the sense of sincerity, so that the expression to feed on faith would signify to behave in an upright and honest manner among men. But the scope and connection of the passage necessarily require, and it is quite in accordance with the nature of the Hebrew language, that the verb h[r, re-eh, should be taken in a passive signification, Be fed. This, too, is the opinion of the greater part of commentators, who, notwithstanding, afterwards differ in explaining its meaning. Some of them adopt the interpretation, that we are fed with faith, when the promises of God suffice us, and we are satisfied with them. Others give this explanation, Feed thyself with the fruit of faith, because God will indeed show that we have not believed his word in vain. Others explain it in this way, Let truth be thy food, and let nothing give thee greater pleasure than to converse sincerely and frankly with thy neighbors. There is still another interpretation which, although in some respects different, is similar to the preceding, namely, Live not upon spoil, but be content with lawful sustenance; that is to say, with that which is lawfully acquired. fb19 It is certainly a shameful and disgraceful thing that so many learned men should have erred in a matter so plain and obvious. fb20 Had not every one been led by his own ambition to seek for something new, the true and natural meaning of the prophet would have occurred at once, which is this, Dwell in the land, that thou mayest enjoy it in sure and lasting repose. The Hebrew word hnwma, emunah, not only signifies truth or faith, but also secure continuance for a long period. And who does not see that since the possession of the land was given to the righteous, this latter clause was added by way of exposition?




     




    4. And delight thyself in Jehovah. This delight is set in opposition to the vain and deceitful allurements of the world, which so intoxicate the ungodly, that despising the blessing of God, they dream of no other happiness than what presents itself for the time before their eyes. This contrast between the vain and fickle joys with which the world is deluded, and the true repose enjoyed by the godly, ought to be carefully observed; for whether all things smile upon us, or whether the Lord exercise us with adversities, we ought always to hold fast this principle, that as the Lord is the portion of our inheritance, our lot has fallen in pleasant places, fb21 as we have seen in Psalm 16:5, 6. We must therefore constantly recall to our minds this truth, that it can never be well with us except in so far as God is gracious to us, so that the joy we derive from his paternal favor towards us may surpass all the pleasures of the world. To this injunction a promise is added, that, if we are satisfied in the enjoyment of God alone, he will liberally bestow upon us all that we shall desire: He will give thee the desires of thy heart. This does not imply that the godly immediately obtain whatever their fancy may suggest to them; nor would it be for their profit that God should grant them all their vain desires. The meaning simply is, that if we stay our minds wholly upon God, instead of allowing our imaginations like others to roam after idle and frivolous fancies, all other things will be bestowed upon us in due season.




     




    5. Roll fb22 thy ways upon Jehovah. Here David illustrates and confirms the doctrine contained in the preceding verse. In order that God may accomplish our desires, it behoves us to cast all our cares upon him in the exercise of hope and patience. Accordingly, we are taught from this passage how to preserve our minds in tranquillity amidst anxieties, dangers, and floods of trouble. There can be no doubt, that by the term ways we are here to understand all affairs or businesses. The man, therefore, who, leaving the issue of all his affairs to the will of God, and who, patiently waiting to receive from his hand whatever he may be pleased to send, whether prosperity or adversity, casts all his cares, and every other burden which he bears, into his bosom; or, in other words, commits to him all his affairs, — such a person rolls his ways upon Jehovah. Hence, David again inculcates the duty of hope and confidence in God: And trust in him. By this he intimates, that we render to him the honor to which he is entitled only when we intrust to him the government and direction of our lives; and thus he provides a remedy for a disease with which almost all men are infected. Whence is it that the children of God are envious of the wicked, and are often in trouble and perplexity, and yield to excess of sorrow, and sometimes even murmur and repine, but because, by involving themselves immoderately in endless cares, and cherishing too eagerly a desire to provide for themselves irrespective of God, they plunge, as it were, into an abyss, or at least accumulate to themselves such a vast load of cares, that they are forced at last to sink under them? Desirous to provide a remedy for this evil, David warns us, that in presuming to take upon us the government of our own life, and to provide for all our affairs as if we were able to bear so great a burden, we are greatly deceived, and that, therefore, our only remedy is to fix our eyes upon the providence of God, and to draw from it consolation in all our sorrows. Those who obey this counsel shall escape that horrible labyrinth in which all men labor in vain; for when God shall once have taken the management of our affairs into his own hand, there is no reason to fear that prosperity shall ever fail us. Whence is it that he forsakes us and disappoints our expectations, if it is not because we provoke him, by pretending to greater wisdom and understanding than we possess? If, therefore, we would only permit him, he will perform his part, and will not disappoint our expectations, which he sometimes does as a just punishment for our unbelief.




     




    6. And he will bring forth thy righteousness as the light. This David says, in order to anticipate the misgivings which often trouble us when we seem to lose our labor in faithfully serving God, and in dealing uprightly with our neighbors; nay, when our integrity is either exposed to the calumnies of the wicked, or is the occasion of injury to us from men; for then it is thought to be of no account in the sight of God. David, therefore, declares, that God will not suffer our righteousness to be always hid in darkness, but that he will maintain it and bring it forth to the light; namely, when he will bestow upon us such a reward as we desire. He alludes to the darkness of the night, which is soon dispelled by the dawning of the day; as if he had said, We may be often grievously oppressed, and God may not seem to approve our innocence, yet this vicissitude should no more disturb our minds than the darkness of the night which covers the earth; for then the expectation of the light of day sustains our hope.




     




    Psalm 37:7-11         




     




    7. Be silent to Jehovah, and wait for him; fret not because of the man who prospereth in his way, against the man who commits wickedness. fb23 8. Cease from anger, and forsake wrath: fret not thyself so as to do evil, 9. For the wicked shall be cut off; but those that wait upon Jehovah shall inherit the earth. 10. Yet a little while; and the wicked shall not be; and thou shalt look upon his place, and shalt not find him. 11. But the meek shall inherit the earth, fb24 and shall delight themselves in the abundance of peace. 




     




     




     




    7. Be silent to Jehovah. The Psalmist continues the illustration of the same doctrine, namely, that we should patiently and meekly bear those things that usually disquiet our minds; for amid innumerable sources of disquietude and conflict there is need of no small patience. By the similitude of silence, which often occurs in the sacred writings, he declares most aptly the nature of faith; for as our affections rise in rebellion against the will of God, so faith, restoring us to a state of humble and peaceful submission, appeases all the tumults of our hearts. By this expression, fb25 therefore, David commands us not to yield to the tumultuous passions of the soul, as the unbelieving do, nor fretfully to set ourselves in opposition to the authority of God, but rather to submit peacefully to him, that he may execute his work in silence. Moreover, as the Hebrew word lwj, chul, which we have rendered to wait, sometimes signifies to mourn, and sometimes to wait, the word llwjth, hithcholel, in this place is understood by some as meaning to mourn moderately, or to bear sorrow patiently. It might also be rendered more simply to mourn before God, in order that he might be a witness of all our sorrows; for when the unbelieving give way to doubt and suspense, they rather murmur against him than utter their complaints before him. As, however, the other interpretation is more generally received, namely, that David is exhorting us to hope and patience, I adhere to it. The prophet Isaiah also connects hope with silence in the same sense, (Isaiah 30:15.)




     




    David next repeats what he had said in the first verse, Fret not because of the man who prospereth in his way, or who brings his ways to a happy issue; nor against the man who behaveth himself wickedly, or  who accomplishes his devices. Of these two interpretations of this last clause, the latter is more in accordance with the scope of the psalm. I confess, indeed, that the word twmzm mezimmoth, is commonly taken in a bad sense for fraud and stratagem. But as µmz zamam, sometimes signifies in general to meditate, the nature of the Hebrew language will bear this meaning, that to execute his devices is of the same import as to effect what he has purposed. Now we see that these two things are connected, namely to dispose his ways according to his desires, or to prosper in his way, and to accomplish his devices. It is a very great temptation to us and difficult to bear, when we see fortune smiling upon the ungodly, as if God approved of their wickedness; nay, it excites our wrath and indignation. David, therefore, not contented with a short admonition, insists at some length upon this point.




     




    The accumulation of terms which occurs in the next verse, in which he lays a restraint as with a bridle upon anger, allays wrath and assuages passion, it is not superfluous; but, as in necessary, he rather prescribes numerous remedies for a disease which it is difficult to cure. By this means, he reminds us how easily we are provoked, and how ready we are to take offence, unless we lay a powerful restraint upon our tumultuous passions, and keep them under control. And although the faithful are not able to subdue the lusts of the flesh without much trouble and labour, whilst the prosperity of the wicked excites their impatience, yet this repetition teaches us that we ought unceasingly to wrestle against them; for if we steadily persevere, we know that our endeavors shall not be in vain in the end. I differ from other commentators in the exposition of the last clause. They translate it, at least to do evil; as if David meant that we should appease our anger lest it should lead us to do mischief. But as the particle °a, ach, which they translate at least, is often used affirmatively in Hebrew, I have no doubt that David here teaches, that it cannot be otherwise than that the offense which we take at the prosperity of the wicked should lead us to sin, unless we speedily check it; as it is said in another Psalm,




     




    "God will break the cords of the ungodly, lest the righteous put forth their hands unto iniquity," (Psalm 125:3.)




     




    9. For the wicked shall be cut off. It is not without cause that he repeatedly inculcates the same thing, namely, that the happiness and prosperity which the ungodly enjoy is only a mask or phantom; for the first sight of it so dazzles our senses, that we are unable to form a proper estimate of what will be its issue, in the light of which alone we ought to judge of the value of all that has preceded. But the contrast between the two clauses of the verse ought to be observed. First, in saying that the wicked shall be cut off, he intimates that they shall flourish fresh and green till the time of their destruction shall arrive; and, secondly, in allotting the earth to the godly, saying, They shall inherit the earth, he means that they shall live in such a manner as that the blessing of God shall follow them, even to the grave. Now, as I have already said, the present condition of men is to be estimated by the state in which it will terminate. From the epithet by which he distinguishes the children of God, we learn that they are exercised by a severe conflict for the trial of their faith; for he speaks of them, not as righteous or godly, but as those that wait upon the Lord. What purpose would this waiting serve, unless they groaned under the burden of the cross? Moreover, the possession of the earth which he promises to the children of God is not always realised to them; because it is the will of the Lord that they should live as strangers and pilgrims in it; neither does he permit them to have any fixed abode in it, but rather tries them with frequent troubles, that they may desire with greater alacrity the everlasting dwelling-place of heaven. The flesh is always seeking to build its nest for ever here; and were we not tossed hither and thither, and not suffered to rest, we would by and by forget heaven and the everlasting inheritance. Yet, in the midst of this disquietude, the possession of the earth, of which David here speaks, is not taken away from the children of God; for they know most certainly that they are the rightful heirs of the world. Hence it is that they eat their bread with a quiet conscience, and although they suffer want, yet God provides for their necessities in due season. Finally, although the ungodly labor to effect their destruction, and reckon them unworthy to live upon the earth, yet God stretches forth his hand and protects them; nay, he so upholds them by his power, that they live more securely in a state of exile, than the wicked do in their nests to which they are attached. And thus the blessing, of which David speaks, is in part secret and hidden, because our reason is so dull, that we cannot comprehend what it is to possess the earth; and yet the faithful truly feel and understand that this promise is not made to them in vain, since, having fixed the anchor of their faith in God, they pass their life every day in peace, while God makes it manifest in their experience, that the shadow of his hand is sufficient to protect them.




     




    10. Yet a little while, and the wicked shall not be. This is a confirmation of the preceding verse. It might well have been objected, that the actual state of things in the world is very different from what David here represents it, since the ungodly riot in their pleasures, and the people of God pine away in sickness and poverty. David, therefore, wishing to guard us against a rash and hasty judgment, exhorts us to be quiet for a little while, till the Lord cut off the wicked entirely, and show the efficacy of his grace towards his own people. What he requires then on the part of the true believers is, that in the exercise of their wisdom they should suspend their judgment for a time, and not stop at every trifle, but exercise their thoughts in meditation upon divine providence, until God show out of heaven that the full time is come. Instead, however, of describing them as those who wait upon the Lord, he now speaks of them as the meek; and this he does not without good reason: for unless a man believe that God preserves his own people in a wonderful manner, as if they were like sheep among wolves, he will be always endeavoring to repel force by force. fb26 It is hope alone, therefore, which of itself produces meekness; for, by restraining the impetuosity of the flesh, and allaying its vehemence, it trains to equanimity and patience those who submit themselves to God. From this passage it would seem, that Christ has taken that which is written in Matthew 5:5. The word peace is generally employed in the Hebrew to denote the prosperous and happy issue of things; yet another sense will agree better with this place, namely, that while the ungodly shall be agitated with inward trouble, and God shall encompass them on every side with terror, the faithful shall rejoice in the abundance of peace. It is not meant that they are exempted from trouble, but they are sustained by the tranquillity of their minds; so that accounting all the trials which they endure to be only temporary, they now rejoice in hope of the promised rest.




     




    Psalm 37:12-15      




     




    12. The wicked plotteth against the righteous, and gnasheth upon him with his teeth. 13. But the Lord fb27 shall laugh at him; for he seeth that his day is coming. 14. The wicked draw their sword, and bend their bow, to cast down the poor and needy, and to slay those that are of upright ways. 15. But their sword shall enter into their own heart, and their bow shall be broken.  




     




     




     




    12. The wicked plotteth against the righteous. David here anticipates an objection which might have been taken to the preceding verse. Where, it might be said, can tranquillity and joy be found when the wicked are mad with rage, and plot every kind of mischief against the children of God? And how shall they cherish good hope for the future who see themselves surrounded with innumerable sources of death? David therefore replies, That although the life of the godly should be assailed by many dangers, yet they are secure in the aid and protection of God; and that however much the wicked should plot against them, they shall be continually preserved. Thus, the design of David is to obviate our fears, lest the malice of the ungodly should terrify us above measure, as if they had the power of doing with us according to their pleasure. fb28 He indeed confesses that they are not only full of fraud, and expert in deceiving, but also that they burn with anger, and a raging desire of doing mischief, when he says, that they plot mischief deceitfully against the righteous, and gnash upon them with their teeth. But after making this statement, he immediately adds, that their endeavors shall be vain. Yet he seems to provide very coldly for our consolation under sorrow, for he represents God as merely laughing. But if God values highly our salvation, why does he not set himself to resist the fury of our enemies, and vigorously oppose them? We know that this, as has been said in Psalm 2:4, is a proper trial of our patience, when God does not come forth at once, armed for the discomfiture of the ungodly, but connives for a time and withholds his hand. But as the eye of sense in such circumstances reckons that he delays his coming too long, and from that delay concludes that he indulges in ease, and feels no interest in the affairs of men, it is no small consolation to be able by the eye of faith to behold him laughing; for then we are assured that he is not seated idly in heaven, nor closes his eyes, resigning to chance the government of the world, but purposely delays and keeps silence because he despises their vanity and folly.




     




    And lest the flesh should still murmur and complain, demanding why God should only laugh at the wicked, and not rather take vengeance upon them, the reason is added, that he sees the day of their destruction at hand: For he seeth that his day fb29 is coming. Whence is it that the injuries we sustain from the wickedness of man so trouble us, if it be not that, when not obtaining a speedy redress, we begin to despair of ever seeing a better state of things? But he who sees the executioner standing behind the aggressor with drawn sword no longer desires revenge, but rather exults in the prospect of speedy retribution. David, therefore, teaches us that it is not meet that God, who sees the destruction of the wicked to be at hand, should rage and fret after the manner of men. There is then a tacit distinction here made between God and men, who, amidst the troubles and confusions of the world, do not see the day of the wicked coming, and who, oppressed by cares and fears, cannot laugh, but because vengeance is delayed, rather become so impatient that they murmur and fret. It is not, however, enough for us to know that God acts in a manner altogether different from us, unless we learn to weep patiently whilst he laughs, so that our tears may be a sacrifice of obedience. In the meantime, let us pray that he would enlighten us by his light, for by this means alone will we, by beholding with the eye of faith his laughter, become partakers thereof, even in the midst of sorrow. Some, indeed, explain these two verses in another sense; as if David meant to say, that the faithful live so happily that the wicked envy them. But the reader will now perceive that this is far from the design of the prophet.




     




    14. The wicked draw their sword, and bend their bow. David now goes on to say, that the ungodly, being armed with sword and bow, threaten with death the children of God; and this he does in order to meet the temptation which would otherwise overwhelm them. The promises of God do not have place in a time of quietness and peace, but in the midst of severe and terrible conflicts. And, therefore, David now teaches us that the righteous are not deprived of that peace of which he had spoken a little before, although the wicked should threaten them with instant death. The sentence ought to be explained in this way: Although the wicked draw their swords and bend their bows to destroy the righteous, yet all their efforts shall return upon their own heads, and shall tend to their own destruction. But it is necessary to notice the particular terms in which the miserable condition of the righteous is here described, until God at length vouchsafe to help them. First, they are called poor and needy; and, secondly, they are compared to sheep devoted to destruction, fb30 because they have no power to withstand the violence of their enemies, but rather lie oppressed under their feet. Whence it follows, that a uniform state of enjoyment here is not promised to them in this psalm, but there is only set before them the hope of a blessed issue to their miseries and afflictions, in order to console them under them. But as it often happens that the wicked are hated and treated with severity for their iniquity, the Psalmist adds, that those who thus suffered were those who were of upright ways; meaning by this, that they were afflicted without cause. Formerly he described them as the upright in heart, by which he commended the inward purity of the heart; but now he commends uprightness in the conduct, and in fulfilling every duty towards our neighbor; and thus he shows not only that they are unjustly persecuted, because they have done no evil to their enemies, and have given them no cause of offense, but also, that though provoked by injuries, they nevertheless do not turn aside from the path of duty.




     




    In the 15th verse, David is not speaking of the laughter of God, but is denouncing vengeance against the ungodly, just as we have already seen in the second psalm, at the fourth verse, that although God, by conniving at the wicked, has often suffered them for a time to run to every excess in mirth and rioting, yet he at length speaks to them in his anger to overthrow them. The amount of what is stated is, that the ungodly should prevail so little, that the sword which they had drawn should return into their own bowels, and that their bow should be broken in pieces.




     




    Psalm 37:16-19      




     




    16. Better is the little of the righteous than the abundance of many wicked. fb31 17. For the arms of the wicked shall be broken; but Jehovah upholdeth the righteous. 18. Jehovah knoweth the days of the upright, and their inheritance shall be everlasting. 19. They shall not be ashamed in the season of adversity; and in the days of famine they shall be satisfied.       




     




     




     




    16. Better is the little of the righteous, etc. This verse, without any sufficient reason, has been variously rendered. The word ˆwmh, hamon, fb32 which is rendered abundance, indeed, sometimes signifies a great multitude of men, and sometimes abundance of things; sometimes, too, an adjective of the plural number is joined to a substantive of the singular number. But those who wrest David's words to this sense, that a few righteous persons are better than a great multitude of the ungodly, fb33 plainly destroy their import, and pervert the meaning of the whole sentence. Nor can I receive the explanation which others have given, that the little which the just man possesses is better than the great abundance of the wicked; for I see no necessity for connecting, contrary to the rules of grammar, the word ˆwmh, hamon, which denotes abundance, with the word µybr, rabbim. which signifies many or great, and not with the word µy[çr, reshaim, which means wicked. I have therefore no doubt; that David here contrasts the limited possessions of one righteous man with the riches and wealth of many wicked men. The Hebrew word µybr, rabbim, however, which I have rendered many, may also be properly taken to denote persons of great authority and power. Certainly, it is not difficult to understand that David means to say, that although the wicked excel in this world, and are enriched with its possessions in great abundance and trust in their riches, yet the little which the just man possesses is far better than all their treasures. From this we learn, that David is here speaking, not so much of external grandeur and wealth, as of the secret blessing of God which truly enriches the righteous; for although they live from hand to mouth, yet are they fed from heaven as it were with manna; while the ungodly are always hungry, or else waste away in the very midst of their abundance.




     




    To this also belongs the reason which is added in the next verse, namely, that there is nothing stable in the world except it be sustained by the power of God; but we are plainly told that the righteous only are upheld by him, and that the power of the ungodly shall be broken. Here again we see, that in order to form a right and proper estimate of true felicity, we must look forward to the future, or contemplate by the eye of faith the secret grace of God, and his hidden judgments. Unless we are persuaded by faith that God cherishes us in his bosom as a father does his children, our poverty will always be a source of trouble to us; and, on the other hand, unless we bear in mind what is here said concerning the wicked, that their arms shall be broken, we will make too great account of their present condition. But if this doctrine be deeply fixed in the hearts of the faithful, as soon as they shall have learned to rely upon the divine blessing, the delight and joy which they will experience from their little store shall be equal to the magnanimity with which they shall look down, as it were from an eminence, upon the vast treasures in which the ungodly glory. At the same time, we are here admonished, that whilst the ungodly rely upon their own strength, and proudly boast of it, we ought to wait patiently till God arise and break their arms in pieces. As for us, the best consolation which we could have in our infirmity is, that God himself upholds and strengthens us.




     




    18. Jehovah knoweth the days of the upright. fb34 It is not without good reason that David so frequently inculcates this doctrine, that the righteous are blessed because God provides for their necessities. We see how prone the minds of men are to distrust, and how much they are vexed by an excess of cares and anxieties from which they are unable to extricate themselves, while, on the other hand, they fall into another error in being more anxious regarding the future than there is any reason for; and yet, however active and industrious in the formation of their plans, they are often disappointed in their expectations, and not unfrequently fail altogether of success. Nothing, therefore, is more profitable for us than to have our eyes continually set upon the providence of God, which alone can best provide for us every thing we need. On this account, David now says, that God knoweth the days of the righteous; that is to say, he is not ignorant of the dangers to which they are exposed, and the help which they need. This doctrine we ought to improve as a source of consolation under every vicissitude which may seem to threaten us with destruction. We may be harassed in various ways, and distracted by many dangers, which every moment threaten us with death, but this consideration ought to prove to us a sufficient ground of comfort, that not only are our days numbered by God, but that he also knows all the vicissitudes of our lot on earth. Since God then so carefully watches over us for the maintenance of our welfare, we ought to enjoy, in this our pilgrimage on earth, as much peace and satisfaction as if we were put in full possession of our paternal inheritance and home. Because we are regarded by God, David from this concludes, that our inheritance is everlasting. Moreover, in declaring that those who are upright are thus carefully protected by God, he exhorts us to the sincere pursuit of truth and uprightness; and if we desire to be placed in safety under the protection of God, let us cultivate meekness, and reject with detestation this hellish proverb, "We must howl among wolves."




     




    19. They shall not be ashamed in the season of adversity. This verse also shows us, that the faithful have no right to expect such exemption as the flesh would desire from affliction and trial, but they are assured of deliverance in the end; which, though it be indeed obtained, yet it is of such a nature as can be realised only by faith. We must regard these two things as inseparably connected, namely, that as the faithful are mingled among the wicked in this world, so hunger and adversity are common to both. The only difference betwixt them is, that God stretches forth his hand towards his own people in the time of their need, while he abandons the ungodly, and takes no care of them. If it should be objected, that the wicked often fare sumptuously in the time of famine, and gratify all their desires, whilst the faithful are oppressed with poverty and want, I answer, that the fullness of which mention is here made consists chiefly in this, that the faithful, though they live sparingly, and often labor hard to acquire the means of subsistence, are nevertheless fed by God as truly as if they had a greater abundance of this world's goods than the ungodly, who greedily devour the good things of this life in all their variety and abundance, and yet are never satisfied. Besides, as I have elsewhere said, these temporal blessings are not always seen flowing in one uniform course. The hand of God is indeed always open, but we are straitened and limited in our desires, so that our own unbelief is no small hinderance to his liberality. Moreover, as our corrupt nature would soon break forth into excess, God deals with us more sparingly; and lest he might corrupt us by too great indulgence, he trains us to frugality by bestowing with a sparing hand what he was ready otherwise to lavish upon us in full abundance. And, indeed, whoever shall consider how much addicted we are to sensuality and pleasure, will not be surprised that God should exercise his own people with poverty and want. But although God may not bestow upon us what is necessary for our gratification, yet, unless our own ingratitude prevent us, we shall experience, even in famine and want, that be nourishes us graciously and liberally.




     




    Psalm 37:20-22      




     




    20. For the wicked shalt perish, and the enemies of Jehovah shall be consumed as the preciousness fb35 of lambs; they shalt be consumed into smoke. fb36 21. The wicked borroweth, and payeth not again; but the righteous is merciful, and giveth. 22. For those who are blessed by him shall inherit the earth; and those who are cursed of him shall be cut off.               




     




     




     




    20. For the wicked shall perish. The causal particle yk, ki, which is here translated for, might also be rendered as if used adversatively by but or although, unless, perhaps, some would prefer to expound the sentence as of much higher import. But the preferable interpretation is, that there is here a contrast between the subjects spoken of, namely, that the righteous are satisfied in the time of famine, whereas the ungodly shall perish in the midst of their affluence; for, while they trust in their abundance, God brings them to nought by the use of means that are secret and hidden. In calling them the enemies of Jehovah, he teaches us, that they are justly overwhelmed by his vengeance, which they bring upon themselves by their own wickedness. When he says, that they shall be consumed as the excellency of lambs, this is understood by some to refer to the fat of them. But as rky, yakar, signifies excellency, as I have said elsewhere, I have no doubt that this expression denotes the very best of lambs, and such as are of extraordinary fatness: and this is very suitable to the contrast here stated. We learn from this what another prophet likewise teaches, that the ungodly are fattened for the day of slaughter; so that the more sumptuously they shall have lived, the more suddenly shall their destruction come upon them. To be consumed into smoke is of the same import as to vanish away quickly; as if it had been said, There is no stability or substance in them. Those who understand the term rqy, yakar, to mean fat, explain this latter clause in this sense: that the wicked are consumed into smoke as fat melts or wastes away. fb37 But the reader will see that the first interpretation is better.




     




    21. The wicked borroweth, and payeth not again. Those are mistaken who suppose that the wicked are here blamed for their treachery in carrying off the goods of others by fraud and deception; and that, on the other hand, the children of God are commended for their kindness in being always ready to relieve the wants of their poorer brethren. The prophet rather extols, on the one hand, the blessing of God towards the godly; and declares, on the other, that the ungodly never have enough. The meaning therefore is, that God deals bountifully with his own people, that they may be able to aid others; but that the ungodly are always in want, so that their poverty leads them to have recourse to fraud and rapine. And were we not blinded by insensibility and indifference, we could not fail to perceive the many proofs of this which are daily presented to our view. However great the abundance of the ungodly, yet their covetousness is so insatiable, that, like robbers, they plunder right and left, and yet are never able to pay; fb38 while God bestows upon his own people a sufficiency not only for the supply of their own ordinary wants, but also to enable them to aid others. I do not indeed deny, that the wicked are reproved for wasteful extravagance, by which they defraud their creditors of what is their due, and also that the righteous are praised for applying to a proper use the bounty of God; but the design of the prophet is to show the high value of the divine blessing. This is confirmed by the following verse, in which he illustrates the difference resulting from the blessing and the curse of God. It then it is asked, whence the children of God are able to relieve the wants of the needy, and to exercise liberality towards them? and why it is that the ungodly are continually contracting debts from which they are never able to extricate themselves? David answers, that the former are blessed of the Lord, and that the latter are brought to utter ruin by his curse. Some expound the word wykrbm, meborakayv, actively, as if it were, Those who bless the righteous shall possess, etc.; fb39 but this is constrained and absurd. The meaning is simply this, that whatever we need for the preservation and maintenance of life, and for the exercise of humanity towards others, comes to us neither from the heavens nor from the earth, but only from the favor and blessing of God; and that if he once withdraw his grace, the abundance of the whole world would not satisfy us.




     




    Psalm 37:23-26      




     




    23. The footsteps of a man are directed by Jehovah, and he will delight [or, take pleasure] in his way. 24. Though he fall, he shall not be utterly cast down: for Jehovah upholdeth him with his hand. 25. I have been young, I am also become old; and yet I have not seen the righteous forsaken, nor his seed begging bread. 26. He is daily merciful, and lendeth, and his seed is for blessing.         




     




     




     




    23. The footsteps of a man are directed by Jehovah. Some join together these two things, first, that the footsteps of the godly are ordered by the grace of God, since men do not in their own strength follow what is just and right, but only in so far as the Spirit of God directs them; and hence the second follows, namely, that God favors and approves what is his own. But David simply continues his commendation of the divine blessing towards the faithful, of whom this is especially worthy of being remembered, that whatever they undertake always has a favorable and happy result. At the same time, the reason why God crowns with prosperity and success all our efforts throughout the course of our life is to be observed, namely, because we attempt nothing which is not pleasing to him. For I consider the copula and, in the second clause of the verse, to be used instead of the causal particle because, and resolve the whole verse in this way: Because the way of the godly is acceptable to God, he directs their footsteps to a happy issue; so that the meaning is, As God sees that the faithful act conscientiously, and do not turn aside from the way which he has appointed, he blesses their efforts. And, certainly, since the prophet speaks generally — and yet it is certain that the faithful only are here spoken of — the second clause must necessarily be considered as spoken by way of exposition. Accordingly, the term way denotes their manner and course of living; as if he had said, that the godly have no other object in view but to frame their lives agreeably to the will of God, and to obey what he commands. The term footsteps I consider as referring to external success.




     




    24. Though he fall, he shall not be utterly cast down. This verse has generally been interpreted proverbially, and as meaning, that though the righteous may fall into sin, his fall is not deadly; but this is not at all in accordance with the design of the prophet, who is discoursing of the happiness of the godly. The simple meaning is, that when God visits his servants with severe afflictions, he at the same time mitigates them that they may not faint under them; fb40 as Paul declares,




     




    "We are persecuted, but not forsaken;




     




    cast down, but not destroyed."— (2 Corinthians 4:9)




     




    Some say that the righteous are not utterly cast down, because they lose not their courage, but rather bear with invincible fortitude whatever burden is laid upon them. I readily admit that the reason why they are not overwhelmed is, that they are not so tender and delicate as to sink under the burden. I, however, understand the words in a more extensive sense, and explain them thus: That the miseries of the godly are so tempered with God's fatherly mercy, that they fail not under their burden, and even when they fall, sink not into destruction. From these words we learn that the godly, although they serve God sincerely, and study to lead a blameless life, are not suffered to continue unmoved, and always in the same condition, but are often afflicted and cast down by various trials; and that the only difference between them and the unbelieving is, that their falls are not deadly. We know that if God smite the reprobate, though it be but very slightly, it becomes the cause of their final destruction. Solomon speaks still more expressly when he says,




     




    "For a just man falleth seven times, and riseth up again,"




     




     (Proverbs 24:16,)




     




    and by these words he teaches us, that the godly are not only subjected to frequent afflictions in this life, but that they are visited with daily trials, and yet are never forsaken of the Lord. We must also shortly observe, that even the slightest fall would be enough to destroy us utterly, did not God uphold us by his hand.




     




    25. I have been young, I am also become old. The meaning of these words is not in the least doubtful, namely, that David, even when he was become an old man, had not seen any of the righteous, or any of their children, begging their bread. But here there arises a question of some difficulty with respect to the fact stated; for it is certain that many righteous men have been reduced to beggary. And what David here declares as the result of his own experience pertains to all ages. Besides, he refers in this verse to the writings of Moses, for in Deuteronomy 15:4, begging is reckoned among the curses of God; and the law, in that place, expressly exempts from it those who fear and serve God. How then does the consistency of this appear, that none of the righteous ever begged his bread, since Christ placed Lazarus among the most abject of them? (Luke 16:20.) I answer, that we must bear in mind what I have before said upon this subject, that with respect to the temporal blessings which God confers upon his people, no certain or uniform rule can be established. There are various reasons why God does not manifest his favor equally to all the godly in this world. He chastises some, while he spares others: he heals the secret maladies of some, and passes by others, because they have no need of a like remedy: he exercises the patience of some, according as he has given them the spirit of fortitude; and, finally, he sets forth others by way of example. But in general, he humbles all of them by the tokens of his anger, that by secret warnings they may be brought to repentance. Besides, he leads them, by a variety of afflictions, to fix their thoughts in meditation upon the heavenly life; and yet it is not a vain or imaginary thing, that, as is set forth in the Law, God vouchsafes earthly blessings to his servants as proofs of his favor toward them. I confess, I say, that it is not in vain, or for nought, that an abundance of earthly blessings, sufficient for the supply of all their wants, is promised to the godly. This, however, is always to be understood with this limitation, that God will bestow these blessings only in so far as he shall consider it expedient: and, accordingly, it may happen that the blessing of God may be manifested in the life of men in general, and yet some of the godly be pinched with poverty, because it is for their good. But if it happen that any of the faithful are brought to beggary, they should lift up their minds on high, to that blessed state in which God will largely recompense them for all that is now wanting in the blessings of this transitory life. We must also bear this in mind, that if God sometimes involve the faithful in the same punishments by which he takes vengeance upon the ungodly — seeing them, for example, affected with the same diseases, — in doing so there is no inconsistency; for although they do not come the length of contemning God, nor are devoted to wickedness, nor even act according to their own inclination, nor yield themselves wholly to the influence of sin like the wicked, yet are they not free of all blame; and, therefore, it need not surprise us though they are sometimes subjected to temporal punishments. We are, however, certain of this, that God makes such provision for his own people, that, being contented with their lot, they are never in want; because, by living sparingly, they always have enough, as Paul says, Philippians 6:12,




     




    "I am instructed both to abound and to suffer need."




     




    26. He is daily merciful. The Psalmist here repeats what he had already said, that the grace of God is a fountain of all blessings which can never be exhausted; and, therefore, while it is displayed towards the faithful, they not only have enough for the supply of their own wants, but are able also liberally to assist others. What he adds concerning their seed is variously expounded. That he is speaking of the children of the godly, there can be no doubt; and this is evident from the preceding verse. But when he says that they shall be for blessing, fb41 some understand it as if he had said, They shall be the ministers of God's liberality: so that, according to them, the sense would be, that they shall follow the good example of their fathers in helping the poor, and in exercising liberality towards all men. But I fear that this exposition is too refined. Nor do I admit the interpretation which has been given by others, that the meaning is, that the grace of God shall be so signally manifested towards the children of the godly, that their names shall be employed in a form of prayer, when prosperity and success are prayed for. This mode of expression, I allow, is to be so understood in various places; but here, in my opinion, David designs nothing more than to extol the continuation of God's favor from the fathers to their children: as if he had said, God's blessing does not terminate with the death of the righteous man, but it extends even to his children. fb42 And there is indeed no inheritance more certain to which our children may succeed us, than when God, receiving them in like manner into his fatherly favor, makes them partakers of his blessing.




     




    Psalm 37:27-29      




     




    27. Depart from evil, and do good, and dwell for ever. 28. For Jehovah loveth judgment, and forsaketh not his meek ones: they shall be preserved for ever: and the seed of the wicked shall be cut off. 29. The righteous shall inherit the earth, and shall dwell for ever upon it.               




     




     




     




    27. Depart from evil, and do good. In this verse David argues, that, in order to realize the blessedness of which he has spoken, we must abstain from all evil, perform the duties of humanity, and exert ourselves in doing good to our neighbors. This doctrine is at variance with the dictates of corrupt human nature; but it is, notwithstanding, certain that many of the troubles and distresses in which the whole human race are involved, proceed from no other cause than this, that every man respectively, in his own sphere, being given to injustice, fraud, extortion, and evil-dealing, contemptuously rejects the blessing of God. Thus, it is in consequence of the barriers which men throw in their own way, that they do not attain happiness in this world, and that every man in his own place does not possess the peace and quietness which belong to him. It is then with the highest propriety that David passes from the doctrine of the preceding context to this exhortation: for if the meek possess the earth, then every one, as he regards his own happiness and peace, ought also to endeavor to walk uprightly, and to apply himself to works of beneficence. It should also be observed, that he connects these two things, first, that the faithful should strictly do good; and, secondly, that they should restrain themselves from doing evil: and this he does not without good reason: for as we have seen in the thirty-fourth psalm, it often happens that the same person who not only acts kindly towards certain persons, but even with a bountiful hand deals out largely of his own, is yet all the while plundering others, and amassing by extortion the resources by means of which he displays his liberality. Whoever, therefore, is desirous to have his good offices approved by God, let him endeavor to relieve his brethren who have need of his help, but let him not injure one in order to help another, or afflict and grieve one in order to make another glad. Now David, under these two expressions, has briefly comprised the duties of the second table of the law: first, that the godly should keep their hands free from all mischief, and give no occasion of complaint to any man; and, secondly, that they should not live to themselves, and to the promotion merely of their own private interests, but should endeavor to promote the common good of all according to their opportunities, and as far as they are able. But we have already said, that the blessing which is promised to the righteous, that "they shall inherit the earth," is not always realised in an equal degree as to all the people of God; and the reason we assigned for this is, that God cannot find among men an example of such great uprightness, but that even the most perfect procure to themselves much misery by their own fault: and therefore it need not surprise us though God withdraw, at least in some measure, his blessing even from his own. We know too to what excess the lusts of the flesh run riot, unless the Lord lay a restraint upon them. Besides, there is no one who is ready cheerfully to engage in meditation upon the divine life, who is not urged and encouraged to it by various motives. Hence it is that the possession of the earth, which David here assigns to the children of God, does not (as the lawyers would define the term) always consist in having the feet planted within it, and in being securely established in it; for there are many sources of disquietude and affliction here to trouble them. And yet it does not follow that it is a mere fiction or imaginary thing which he promises. For although daily experience shows us that the children of God do not as yet inherit the earth, yet, according to the measure of our faith, we feel how efficacious the blessing of God is, which, like a spring that cannot be drained, flows continually. They are indeed more than blind who do not perceive that the righteous have at present this reward, that God defends and upholds them by his power.




     




    28. For Jehovah loveth judgement. This, it ought to be observed, is a confirmation of the doctrine contained in the preceding sentence; and it is here made to rest upon a higher principle, namely, that God takes pleasure in righteousness and truth. The argument indeed appears to be incomplete; but as David takes for granted — what ought to be deeply fixed in the hearts of all the faithful — that the world is directed by the providence of God, his conclusion is admirable. In the first place, then, it must be admitted that the condition of the human race is not under the direction of chance, but of the providence of God, and that the world is conducted and governed by his counsel: so that he regulates according to his pleasure the issue of all things, and controls them by his power; and, secondly, to this it must be added what David here states, that righteousness and truth are pleasing to God. Hence it follows, that all who lead an upright and blameless life among men shall be happy, because, enjoying the favor of God, every thing at length must in regard to them have a happy and successful result. But let us bear in mind, that the promise which is spoken of in this verse is to be understood in this sense, that while God has undertaken the preservation of the godly, it is not to cherish them continually in retirement and ease, but after he has for a time exercised them under the cross, at length to come to their help: for the language here employed, Jehovah forsaketh not his meek ones, is tacitly very emphatic. Those, therefore, who separate the exercise of patience from the favor which God bestows upon the godly in this life, misinterpret this psalm. On the contrary, lest any one should hastily and rashly pronounce judgment, the prophet entreats the faithful to suspend their judgment, until God manifest his displeasure after the death of the wicked, in inflicting punishment upon their posterity: The seed of the wicked shall be cut off. This is of the same import as if he had again asserted, that although the judgements of God are not immediately executed upon the wicked and ungodly, yet they are not on that account anything the better of it, since the punishment justly due to them will extend to their children. If then the curse of God is not forthwith inflicted upon them, it need not surprise us if he delay for a time to manifest the favor which he bears towards the faithful.




     




    29. The righteous shall inherit the earth. The repetition of the same doctrine here is not superfluous, since it is so very difficult to impress it deeply upon our minds. For while all men seek after happiness, scarcely one in a hundred looks for it from God, but rather all, on the contrary, in making provision for themselves, provoke the vengeance of God, as it were deliberately, and strive to excel each other in doing so, so that some of them stain themselves with fraud and perjury, some indulge in robbery and extortion, some practice all sorts of cruelty, and others commit violence and outrage even with the sword and poison. Moreover, I have just now, and on several other occasions, stated the sense in which this everlasting habitation upon the earth, which is here promised to the righteous, is to be understood, namely, that although they are surrounded by the troubles and changes which occur in this world, yet God preserves them under his wings; and although there is nothing lasting or stable under heaven, yet he keeps them in safety as if they were sheltered in a secure haven. And, finally, they enjoy in addition to this that inward peace of mind which is better than a hundred lives, and which is therefore justly regarded as a privilege surpassing in value and importance all others.




     




    Psalm 37:30-33      




     




    30. The mouth of the righteous will speak wisdom, and his tongue will utter judgment. 31. The law of his God is in his heart: his steps shall not slide. 32. The wicked watcheth the righteous, and seeketh to slay him. 33. Jehovah will not leave him in his hand, nor condemn him when he is judged.              




     




     




     




    30. The mouth of the righteous will speak wisdom. As it is customary with hypocrites confidently to draw to their own advantage whatever the Spirit of God declares concerning the just and upright, David here gives a definition of the righteousness which God requires on the part of his children, and divides it into three principal parts — that their speech should be in sincerity and truth; that the law of God should reign in their heart; and that they should order their conversation aright. Some give a different exposition of the first part from what we have given: they say that the righteous serve as teachers and guides, by instructing others to live well, and leading them in the way; and, therefore, to speak wisdom, and to utter judgment, is, in their view, of the same import as to instruct others in holy doctrine, and to train them to the fear of God. I do not altogether disapprove of this exposition, but I fear it is too restricted. Wisdom and uprightness are here opposed as much to the profane and filthy language by which the wicked endeavor to blot out the name of God, as to cunning and fraud, and every species of stratagem and deceit; and also to the threats and terrors by which they endeavor to frighten the simple. fb43 The meaning therefore is, first, that the righteous speak honourably and reverently of the righteousness of God, that they may cherish in themselves and others, to a large extent, the knowledge and the fear of God; fb44 secondly, that both in their own affairs and those of others, they approve, without disguise or deceit, of what is just and reasonable, and are not given to justify what is wrong under the color and varnish of sophistry; and, finally, that they never depart from the truth.




     




    To this there is added integrity of heart: The law of the Lord is in his heart. This, though it should precede in point of order, is not improperly put in the second place here. For the Scriptures are not particular in observing an exact arrangement in the enumeration of virtues and vices. Besides, the source whence this integrity of heart proceeds is, that the Law of God has its seat in the heart; and it is it alone which prescribes the best rule of life, restrains all the depraved affections and lusts, and imbues the minds of men with the love of righteousness. No man will constantly and steadily devote himself to a life of uprightness, exert himself in behalf of others in preference to his own personal interests, renounce covetousness, subdue pride, and maintain a constant warfare with his own nature, unless he is endued with the fear of God. There next follows the third division, which relates to the external conduct: His steps shall not slide. Some, indeed, think that this is a promise; but I have no doubt, that in this clause David still continues the definition of righteousness. The meaning therefore is, that although the children of God are tempted in a variety of ways to commit sin, and many things occur urging them to it, — and although men, for the most part, too, endeavor, as far as in them lies, by their maliciousness to turn them aside from the fear of God, — yet, because the Law of God rules and reigns in their hearts, they do not slide, but stand to their purpose with firm and determined resolution, or at least adhere to the right course.



OEBPS/Images/cover.jpeg
OFIN CALVIN
MNIMENTARIES






OEBPS/BookwireInBookPromotion/9783849643874.jpg
MARK TWAIN
FULLY ILLUSTRATED EDITION

ROUGHING IT





OEBPS/BookwireInBookPromotion/9783849650865.jpg
GILBERT KEITH CHESTERTON





OEBPS/BookwireInBookPromotion/9783849646424.jpg
THE MINISTRY
OF HEALING

ELLEN GOULD WHITE





OEBPS/BookwireInBookPromotion/9783849644345.jpg
IGNATIUS DONNELLY

ATLANTIS

THE ANTEDILUVIAN
WORLD





OEBPS/BookwireInBookPromotion/9783849620837.jpg
OF PRAYER

JOHN CALVIN





