













  















1, 2 Peter











  









1, 2 Peter 


Copyright © 1999 by Watermark 


Published by Crossway Books




      

        

           a publishing ministry of Good News Publishers 


            1300 Crescent Street 


            Wheaton, Illinois 60187 


        


      




All   rights reserved. No part of this publication may be reproduced, stored   in a retrieval system or transmitted in any form by any means,   electronic, mechanical, photocopy, recording or otherwise, without the   prior permission of the publisher, except as provided by USA copyright   law. 


Scripture taken from The Holy Bible: New International Version®.   Copyright © 1973, 1978, 1984 by International Bible Society. Used by   permission of Zondervan Publishing House. All rights reserved. 


The   “NIV” and “New International Version” trademarks are registered in the   United States Patent and Trademark Office by International Bible   Society. Use of either trademark requires the permission of   International Bible Society. 


First printing, 1999 


Printed in the United States of America







Library of Congress Cataloging in Publication Data


Leighton, Robert, 1611–1684. 




  

    1, 2 Peter / by Robert Leighton and Griffith Thomas. 


  p. cm. — (The Crossway classic commentaries)
   

    ISBN 13: 978-1-58134-064-8
   

    ISBN 10: 1-58134-064-8 (pbk. : alk. paper) 


  1.   Bible. N.T. Peter—Commentaries. I. Thomas, Griffith,





  1861–1924. II.   Title. III. Title: First, Second Peter. IV. Series.


    BS2795.3.L45 1999                                          99-11104 


    227’.92077—dc21 





VP             16   15 

   14 

   13   12   11   10  09    08  07   06


 15      14      13 

       12      11

   10   9

   8

   7  6  5  4  3

   2







  

First British edition 1999


Production and Printing in the United States of America for CROSSWAY BOOKS


  Norton Street, Nottingham, England NG7 3HR 


All rights reserved. 


No   part of this publication may be reproduced or transmitted in any form   or by any means, electronic, or mechanical, including photocopy,   recording or any information storage and retrieval system, without   permission in writing from the publisher. 


ISBN 1-85684-188-X 











To Jubilant Sykes—


whose love, loyalty, and majestic music


has ministered to me through the years












  Series Preface 


  The   purpose of the Crossway Classic Commentaries is to make some of the   most valuable commentaries on the books of the Bible, by some of the   greatest Bible teachers and theologians in the last 500 years, available   to a new generation. These books will help today’s readers learn truth,   wisdom, and devotion from such authors as J. C. Ryle,   Martin Luther, John Calvin, J. B. Lightfoot, John Owen, Charles   Spurgeon, Charles Hodge, and Matthew Henry. 


  We   do not apologize for the age of some of the items chosen. In the realm   of practical exposition promoting godliness, the old is often better   than the new. Spiritual vision and authority, based on an accurate   handling of the biblical text, are the qualities that have been   primarily sought in deciding what to include. 


  So   far as is possible, everything is tailored to the needs and enrichment   of thoughtful readers—lay Christians, students, and those in the   ministry. The originals, some of which were written at a high technical   level, have been abridged as needed, simpliﬁed stylistically, and   unburdened of foreign words. However, the intention of this series is   never to change any thoughts of the original authors, but to faithfully   convey them in an understandable fashion. 


  The   publishers are grateful to Dr. Alister McGrath of Wycliffe Hall,   Oxford, Dr. J. I. Packer of Regent College, Vancouver, and Watermark of   Norfolk, England, for the work of selecting and editing that now brings   this project to fruition. 


  THE PUBLISHERS 


  Crossway Books   


  Wheaton, Illinois  









  Introduction 


  This   volume brings together two Britons of similar outlook. Both were   learned Celts, one Scottish, one Welsh; both were Episcopalians; and   both gave top priority to advancing the life of God in human souls   through applicatory Bible teaching. Though separated by two and a half   centuries, Robert Leighton’s exposition of 1 Peter and Griffith Thomas’s   outlines of 2 Peter will be found to form a happy and harmonious pair. 


  The   modern stereotype of a Puritan is of an anti-Anglican, so that “Puritan   Archbishop” sounds like a contradiction in terms. But historic   Puritanism was a reforming movement within the Anglican church that   produced several bishops and at least two archbishops—James Usher,   Archbishop of Armagh in Ireland and Robert Leighton, Archbishop of   Glasgow in Scotland. Ironically, Leighton (1611-1684), a moderate   Episcopalian of Erastian leanings, was the son of the ﬁerce presbyterian   Alexander Leighton, who for ﬂaying the Laudians in Zion’s Plea Against Prelacy (1630)   was sentenced by the royal kangaroo Court of Star Chamber to be   publicly whipped and pilloried and to have his nose slit, his ears cut   off, and his cheeks branded, after which he was to be imprisoned for   life. When made a bishop in 1662, as part of the Restoration plan to   impose episcopacy on the Church of Scotland, Leighton spent a decade   trying to persuade Scotsmen to take bishops into their presbyterian system   before resigning in despair in 1672 to live in retirement with members   of his family in Sussex, England, for the rest of his life. 


  His   exposition of 1 Peter, posthumously published, is one of the ﬁnest   works of its kind in the whole Puritan legacy. Philip Doddridge,   Congregationalist pioneer, leader, educator, hymnologist, and latter-day   Puritan, as his Rise and Progress of Religion in the Soul shows,   edited Leighton’s literary leavings in 1748. He spoke glowingly of   “this wonderful man,” “this great adept in true Christianity,” and of   the “wonderful energy of his discourses.” He quoted with approval the   verdict: “There is a spirit in Archbishop Leighton I never met with in   any human writings; nor can I read many lines . . . without being   moved.” And he added that he himself had never spent “a quarter of an   hour” with Leighton without receiving “some impressions which I could   wish always to retain.” “The reader will, I think,” he declares, “ﬁnd   great light poured on many very difficult passages . . . in the First   Epistle of Peter, in a very masterly manner, and often by a few weighty   words. But these hints are generally very short; for the good Author   appears to have lopped off every thing as superﬂuous, which did not   immediately tend to make his readers better.” In other words, Leighton’s   inner identity as an “affectionate practical” Puritan teacher shines   throughout. Readers will ﬁnd that Doddridge is right. Persons wishing to   be made better, therefore, are the ones who should read what Leighton   has written. 


  Griffith   Thomas (1861-1924), who labored as pastor, scholar, teacher of   preachers, and conference minister in England, Canada, and the USA,   “excelled in spiritual depth, practicality, and a simplicity of   expression that made the most profound truths come alive with   excitement” (Warren W. Wiersbe). The businesslike punchiness and   concentrated elegance of his analyses made his material an ideal source   for both personal learning and public teaching—as indeed it still is if   you can get hold of it (most of it is currently out of print). Second   Peter, like 2 Timothy, is a last letter from an apostle facing death and   has special solemnity as such; its weight is well captured in Thomas’s   succinct, searching summaries. I can imagine Leighton and Thomas   enjoying each other in heaven, and I am sure that Christians who work   through their material in this book will enjoy them both here on earth. 


  J. I. PACKER 
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1 Peter   


Chapter 1 




Verse 1 


  Peter,   an apostle of Jesus Christ, to God’s elect, strangers in the world,   scattered throughout Pontus, Galatia, Cappadocia, Asia and Bithynia. 


  The   grace of God in the heart of man is a tender plant in a strange,   unkindly soil. Therefore, it cannot grow unless great care is taken by a   skillful hand that cherishes it. To this end God has given the constant   ministry   of the Word to his church, not only for the ﬁrst work of conversion,   but also for increasing his grace in the hearts of his children. 


  The   extraordinary ministers of the Gospel, the apostles, had principally   the former for their charge—the converting of unbelievers, Jews and   Gentiles, and so the planting of churches, which were to be looked after   and watered by others, as the apostle intimates in 1 Corinthians 3:6.   However, they did not neglect the other work of strengthening God’s   grace in the new converts by visiting them and personally exhorting   them, and through writing to them when absent from them. Through God’s   providence God’s church in succeeding generations beneﬁts from this. 


  This   excellent letter of 1 Peter, full of evangelical teaching and apostolic   authority, is a brief and yet very clear summary both of the   consolations and of the instructions needed to encourage and direct   Christians in their journey to heaven, elevating their thoughts and   desires to a higher happiness and strengthening them against all   opposition from corruption from within and from temptations and   afflictions from without. 


  The   main doctrines in it are many, but the three dominant ones are faith,   obedience, and patience, in order to establish them in believing, to   direct them in doing, and to comfort them in suffering. Because faith is   the basis for the other two, the ﬁrst chapter is taken up with   persuading the addressees of the truth of the mystery they had received   and believed— that is, their redemption and salvation through Christ   Jesus, the inheritance of immortality bought for them by his blood, and   the evidence and stability of their right and title to it. 


  Then   he uses this belief, this assurance of the glory to come, as a spur to   holy obedience and constant patience, since nothing can be too much to   give up or go through in order to attain this blessed state. With this   aim in mind, in this ﬁrst chapter he encourages patience and holiness,   and in the following chapters the special duties Christians have who are   enduring suffering. He often sets before them the matchless example of   the Lord Jesus and their need to follow him. 


  In the ﬁrst two verses of this chapter, we have the inscription and greeting, in the usual style of the apostolic letters. 


  The inscription has the author and the readers—from whom and to whom. The author of this letter is named as Peter, and his calling is that of an apostle. This   name was given by Christ, as the evangelists teach us (Matthew 16:18;   John 1:42). From what is said about Peter in various passages in the   Gospels, he was very remarkable among the apostles, both for his grace   and for his failings. He was eminent in zeal and courage, and yet often   stumbled, and once fell very badly. These are recorded in Scripture by   God’s providence and check the excess of Rome’s conceit about this   apostle. Their extolling and exalting him above the rest is not for his   sake; much less is it for the honor of his Lord and Master, Jesus   Christ, for he is dishonored by it. It is to suit their own wishes.   Instead of the cross of affliction, they make the crown or miter the   badge of their church and will have it known by prosperity and outward   pomp. 


  An apostle. We see here St. Peter’s office or title—an apostle, not “chief bishop.” He is not “prince of the apostles” but an apostle,   restored after his fall, through repentance, by Christ himself after   his own death and resurrection (see John 21). Thus we have in our   apostle a special instance of human frailty on the one hand, and the   sweetness of divine grace on the other. Free and rich grace it is indeed   that forgives and swallows up multitudes of sins, even the greatest   sins, not only sins before conversion, as in the case of St. Paul, but   foul offenses committed after conversion, as in the case of David, and   in the case of this apostle. By God’s grace Peter becomes God’s   messenger. 


  Of Jesus Christ. Peter is called and chosen by Jesus Christ to preach about him and the salvation that he brought. 


  An apostle of Jesus Christ. Peter was sent by Jesus Christ, and his message was none other than Jesus Christ. The ministry of the Word today involves being an ambassador for the greatest of kings (see 2 Corinthians 5:20). 


  To God’s elect. This letter is written to God’s elect. They   are described here by their temporal and by their spiritual conditions.   If we look at the order of the words, their temporal condition is only   an interjection. For it 


  is said, to God’s elect ﬁrst, and then, to those scattered throughout Pontus . . . Peter wants this, as it were, drowned in the other: who have been chosen according to the foreknowledge of God the Father (verse 2). 


  Strangers in the world, scattered throughout Pontus, Galatia, Cappadocia, Asia and Bithynia. From James 1:1, where the same term scattered is used, it appears that these scattered strangers   were Jews: “To the twelve tribes scattered among the nations” (James   1:1). Peter in Galatians 2 is called an apostle of the circumcision   since he exercised his apostleship among them, and some parts of this   letter are especially directed to believing Jews (see 2:9-10). 


  Some people argue from the term strangers that   Gentiles are meant here, but this does not seem to be the case.   Proselyte Gentiles were indeed called strangers in Jerusalem by Jews,   but were not the Jews strangers in such places as Pontus, Galatia, Cappadocia, Asia and Bithynia?   The places mentioned here, to which they were scattered, are all in the   province of Asia. It should be noted that some of those who heard Peter   in Acts 2:9 were from these regions. Although they were scattered in   different countries, they were gathered together in God’s election, for   they were chosen or picked out. They were strangers to the people among   whom they lived but were known according to the foreknowledge of God (verse 2). 


  To God’s elect. The apostle here calls all the Christians he writes to true believers, calling them elect and   sanctiﬁed (verse 2). The apostle Paul writes in the same style in his   letters to the churches. Not everyone in these churches was indeed   redeemed, but because they professed to be such, they were called by the   name Christian. The question about the necessary qualiﬁcations of all   members of the true visible church cannot be determined from the   inscriptions of the letters. But they are deﬁnitely useful in teaching   Christians and Christian churches what they should be and what their   holy profession requires of them, and in sharply reproving them when   they act in a way that is not consistent with being Christians. 


  Because   of the difference between today’s churches and those of the apostle’s   days, we may be rebuked to think that if the apostle were to send us a   letter today, he might write, “To the ignorant, profane, malicious,   etc.” Like the man who, when he heard the Gospel being read, said   afterwards, “Either this is not the Gospel or we are not Christians”   [Dr. Whitaker, Master of St. John’s College, Cambridge, who died in   1595]. In the same way, either the characteristics given in the   inscription of these letters are not true characteristics or we are not   true Christians. 






  Verse 2 


  Who   have been chosen according to the foreknowledge of God the Father,   through the sanctifying work of the Spirit, for obedience to Jesus   Christ and sprinkling by his blood: Grace and peace be yours in   abundance. 


  In   this verse we have their condition and the reasons for it. Their   condition is that they were sanctiﬁed and justiﬁed—the former expressed   by obedience, the latter by sprinkling by the blood of   Christ. The reasons for this are, ﬁrst, eternal election, and, second,   the execution of that decree— that is, their effectual calling, which, I   believe, is what is meant here by election (God’s elect, verse   1). They are selected out of the world and joined to the fellowship of   God’s children (see John 15:19). The former, election, is particularly   ascribed to God the Father, the latter to the Holy Spirit ( through the sanctifying work of the Spirit) and the sprinkling of Christ’s blood.   So the Son of God is here assigned as the cause of their justiﬁcation;   and so the whole Trinity concurs and digniﬁes them with their spiritual   and happy state. 


  First I shall look at these separately and then together. 


  The State or Condition of God’s Children 




    

 1.Their justiﬁcation: To God’s elect . . . (verse 1)—sprinkling by his blood (verse   2). The sprinkling of blood in Old Testament times foreshadowed the   true ransom of souls. The purpose of sprinkling was puriﬁcation and   expiation, because sin merited death, and the pollutions of human nature   came through sin. Such is the pollution that it can only be removed by   blood (see Hebrews 9:22). There is no blood able to purge sin except the   most precious blood of Jesus Christ. 


  Filthiness   needs sprinkling; guilt, which deserves death, needs the sprinkling of   blood. Everything that the apostle says applies to justiﬁcation. First,   Christ, the Mediator between God and man, is God and man. Second, he is   not only an interceding Mediator but also a satisfying Mediator (see   Ephesians 2:16). Third, this satisfaction does not reconcile us unless   it is applied. Therefore blood is not mentioned by itself, but sprinkling by his blood. The   Spirit, through faith, sprinkles the soul, like hyssop. The prophet   Isaiah refers to this when he writes, “so will he sprinkle many nations”   (Isaiah 52:15). Hebrews prefers this sprinkling to all legal   sprinklings (Hebrews 9:12-14). 


 

 2.Their sanctiﬁcation: Through the sanctifying work of the Spirit, for obedience. It   is easy to see who must be obeyed. When submission to God is expressed   by the simple absolute name of obedience, it teaches us that to him   alone belongs absolute and unlimited obedience, all obedience by all   creatures. Here obedience signiﬁes what Paul in Romans 1:5 calls   “the obedience that comes from faith.” Christ is received, and so the   believing soul is united to Christ, who sprinkles us with his blood for   the remission of sins. This is the root of all future obedience in the   Christian life. 




  By obedience, sanctiﬁcation is also meant here. This signiﬁes both habitual obedience, renewal of heart, and conformity to the divine will. 


  The   mind is illumined by the Holy Spirit, so it can know and believe the   divine will. This faith is the main part of obedience (see Romans 1:8). 


  The Causes for This Condition 


  According to the foreknowledge of God the Father. The   apostle tells his readers that they are sanctiﬁed and justiﬁed because   of Jesus Christ. He is to them both righteousness and sanctiﬁcation. The sprinkling by his blood puriﬁes them from guilt and gives them   life so they can obey. We now consider how this is applied. It is   achieved by the holy, and holy-making or sanctifying, Spirit, the author   of their selection from the world and their effectual calling to grace.   The source of this is God the Father. 


  By the sanctifying work. See   1 Corinthians 1:26, 28. This is the ﬁrst act of the decree of election,   which separates people from the profane world and consecrates them to   God. So in relation to election and to its own nature it is   appropriately called sanctifying work (see John 15:19; Acts 2:47; 13:48; Romans 8:28, 30). 


  Sanctiﬁcation   in a narrower sense, when distinguished from justiﬁcation, signiﬁes the   inherent holiness of a Christian, or his being inclined and enabled to   perform the obedience mentioned in this verse. But here it means   renewal—people being dedicated to God by his Holy Spirit drawing them to   him. So it embraces justiﬁcation and the start of faith, through which   the soul is justiﬁed by the application of the righteousness of Jesus   Christ. 


  Of the Spirit. The   Word calls people externally and through that external calling prevails   with many to an external receiving and professing of religion. But if   it is left like that, it proceeds no further. It is indeed the means of   sanctiﬁcation and effectual calling (see John 17:17). But it does this   when the Spirit, who speaks through the Word, works in the heart and   causes it to hear and obey. A person’s spirit or soul is the chief and   ﬁrst subject of this work, and it is but a slight work if it does not   start there. 


  The Spirit,   in this verse, is the Spirit of God, not the spirit of man, who is the   subject of sanctiﬁcation. Therefore our Saviour prayed to the Father   that he would sanctify his own through the truth of the Word (see John   17:17). He does this by the concurrence of his Spirit with that Word of   truth that gives life, making it become the power of God for salvation   for all who believe (see Romans 1:16). It is a suitable means in itself,   but it is a prevailing means only when the Spirit of God brings it into   the heart. It is a sword. “The word of God is living and active.   Sharper than any double-edged sword, it penetrates even to dividing soul   and spirit, joints and marrow; it judges the thoughts and attitudes of   the heart” (Hebrews 4:12). But the Word does not do this unless it is in   the hands of the Spirit and he is penetrating and dividing. The Word   calls, but the Spirit draws—not severed from the Word, but working in it   and by it. 


  We   must endeavor to have this sanctifying Spirit in ourselves and pray   much for it, for his promise to give the Holy Spirit to those who ask   (see Luke 11:13) applies to us. Shall we be so foolish as to lack this   because we do not ask? When we ﬁnd our souls weighed down, then let us   pray, “Draw me.” 


  According to the foreknowledge of God the Father. God sees everything from the beginning of time to the end of time. But the foreknowledge here   relates peculiarly to the elect (see Psalm 1:6; Amos 3:2; Romans 8:29;   9:15). This foreknowledge is his eternal and unchanging love. That he   chooses some and rejects others demonstrates his mercy and justice. He   appointed one person to be chosen and rejected another. He made Peter   receive mercy but Judas wrath. If this seems to be harsh, it is what the   apostle taught. 


  The Connection Between the Two 


  The   effectual calling is inseparably tied to this eternal foreknowledge or   election on the one side and to salvation on the other. These two links   of the chain are up in heaven in God’s own hand. But the middle one is   let down to earth, into the heart of God’s children; and by taking hold   of it they have a ﬁrm grip on the other two links, for no power can   separate them. 


  The   believer should derive much joy from this. This link is indissoluble,   just as the agents are—the Father, the Son, and the Spirit. In the same   way election and vocation (and sanctiﬁcation and justiﬁcation) and glory   cannot be separated. Therefore, believers may, from a sense of the   working of the Spirit in them, look back to that election and forward to   that salvation, while those who remain unholy and disobedient have as   yet no evidence of this love. If election and calling, sanctiﬁcation and   justiﬁcation, are inseparably linked together, then through any one of   them a person may lay hold of the rest and may know that his hold is   sure. In this way we may attain, and ought to seek, that comforting   assurance of God’s love. The person who loves God may be certain that   God loved him ﬁrst. The person who chooses God to delight in may   conclude conﬁdently that God has chosen him to be one of those who will   be happy in him forever. Discover within yourself sanctiﬁcation through   the Spirit, and this will demonstrate both justiﬁcation through the Son   and election by God the Father. He called those he elected, and he   elected those he called. 


  Grace and peace be yours in abundance. It   has always been customary for people to send good wishes to each other   in their communications. The apostles did this in their letters in a   spiritual way. It is ﬁtting that messengers of grace and peace should send such greetings to each other. We have the Hebrew word for greeting here—peace; and we have the word that the Greeks greeted each other with—grace. Let us consider, ﬁrst, what the apostle desired for his readers—grace and peace, and, second, how much of this he desired—in abundance. 


  Grace. Saving   grace is understood as follows: First, grace in the fountain, that is,   the special love and favor of God. Second, grace in the streams, the   fruits of God’s love; that is, all the graces and spiritual blessings of   God bestowed on those whom he has freely chosen. The love of God can   neither diminish nor increase, but it is multiplied and abounds in the   manifestation and effects of it. So to desire that grace might be theirs   in abundance is to wish them the living spring of grace. This is the   ﬁrst and last of Christian desires. Resolve to seek a share in this   grace, the free love of God and the sure evidence of it within you, the   fruit of holiness and the graces of his Spirit. Most of us are   preoccupied with other things. As long as we neglect our noblest method   of growing rich in grace, we act like fools. 


  Peace. For   the Jews, when they wished peace on someone, it included every kind of   good, welfare, and prosperity. So we may take it to mean here all kinds   of peace, but especially the spiritual peace that is the appropriate   fruit of grace and ﬂows from it. We may and should wish that God’s   church is blessed, especially with outer peace, as one of the greatest   and most valuable favors of God. The psalmist prayed: “May there be   peace within your walls and security within your citadels” (Psalm 122:7;   see also Acts 9:31). 


  We   should also wish for ecclesiastical peace for the church, that she may   be free from dissensions and divisions. To the Corinthians Paul wrote,   “I appeal to you, brothers, in the name of our Lord Jesus Christ, that   all of you agree with one another so that there may be no divisions   among you and that you may be perfectly united in mind and thought” (1   Corinthians 1:10). Ungodly people not only stumble but fall and break   their necks on these divisions. 


  As   peace is a choice blessing, so it is the choicest peace when peace and   grace are combined, as they are in this verse. The ﬂower of peace grows   on the root of grace. This spiritual peace consists of two things.   First, reconciliation with God, and second, tranquillity of spirit. 


  In abundance. Consider the measure of the apostle’s desire for his scattered brethren, that this grace and peace should be theirs in abundance. This   the apostle wishes for them, knowing the imperfection of the graces and   peace of the saints while they are here below; and this they   themselves, under a sense of that imperfection, ardently desire. Those   who have tasted the sweetness of this grace and peace constantly   ask for more. This strong hunger for spiritual things is a virtue, and   one that our Saviour called “blessed” because it brings fullness and   satisfaction. “Blessed are those who hunger and thirst for   righteousness, for they will be ﬁlled” (Matthew 5:6). 


  Verses 3-4 


  Praise   be to the God and Father of our Lord Jesus Christ! In his great mercy   he has given us new birth into a living hope through the resurrection of Jesus Christ from the dead, and into an inheritance that can never perish, spoil or fade—kept in heaven for you. 


It   is a cold and lifeless thing to speak of spiritual things secondhand.   But those who speak about them from personal experience do so from   hearts full of happiness and praise. The main subject of these verses is   that which brings comfort and support to the godly in all   circumstances. 


  

    Their inheritance (verse 4). 


    Their assured hope of it (verse 3). 


    The immediate reason for both of these things: Jesus Christ (verse 3). 


    All this comes from the great mercy of God (verse 3). 


 

  Consider, ﬁrst, their title to this inheritance: he has given us new birth; second, their assurance of it: a living hope. 


  The title that the saints have to their rich inheritance is   of the most unquestionable kind: that is, by birth. Not through their   ﬁrst natural birth, for by natural birth we are all children of wrath   (see Ephesians 2:3). But we have a new and supernatural birth. That is   why it is called a new birth. God, the Father of our Lord Jesus Christ, has given us this new birth. So we are regenerate children of an immortal Father and as such are entitled to an inheritance of immortality (see Romans 8:17). We are adopted children, and Jesus Christ is the one and only Son of God. 


  Nature   cannot imagine any birth except what is within its own sphere. Only   those who take part in this spiritual birth understand what it means. To   others it remains a riddle. Nature cannot aspire to this new birth. It   is not a superﬁcial change but a new life and being. A moral man, in   his changes and reformations of himself, remains the same man. The   natural man turns from one thing to another but remains the same person.   But the Christian, by virtue of this new birth, can say, “I am   not the same man I was. I am a son of the King of kings.” “To all who   received him, to those who believed in his name, he gave the right to   become children of God” (John 1:12). 


  Into a living hope. “Now   we are children of God, and what we will be has not yet been made   known” (1 John 3:2). These children are heirs and take part in this new   birth and are given the assurance of this living hope. In the   eyes of the world hope refers to something that is uncertain. But the   hope of the children of the living God is a living hope and is deﬁnite.   It is a fearful thing when a man and all his hopes die together (see   Proverbs 11:7; 14:32). For those with Christian hope, death is a   messenger sent to bring them home to possess their inheritance. 


  Through the resurrection of Jesus Christ from the dead. This refers again to being born again through Christ’s resurrection, through which we have this living hope. 


  God’s   image is renewed in us by our union with him who is “the exact   representation of [God’s] being” (Hebrews 1:3). The conception of this   new birth is expressed in Galatians 4:19: “Christ is formed in you.”   Christ’s resurrection is especially assigned as the cause of our new   life, and this new birth is called our resurrection, and his   resurrection is called a birth. He is “the ﬁrstborn from the dead”   (Revelation 1:5; Acts 13:33; compare Psalm 2:7). 


  In a similar way Christ’s resurrection is the cause of our living hope,   for it inspires and keeps life in that hope. Because Christ has   conquered death and has risen from the dead, he is sitting at God’s   right hand and so has entered into this inheritance. This gives us a living hope that,   according to his own wish, we will be where he is. So this hope is   supported on one side by Christ’s resurrection, and on the other by the   abundant mercy of God the Father. Our hope does not depend on our own   strength or wisdom or anything within us, but on Christ’s resurrection,   on Christ who will never die again (see Romans 6:9-10). This makes our   hope as ﬁrm as an anchor and not like worldly hope. 


  In his great mercy. Mercy is the spring of all this; yes, great mercy.   As St. Bernard says, “Great sins and great miseries need great mercy,   and many sins and miseries need many mercies.” And is it not a great   mercy that the children of Satan become children of the Most High God?   No wonder the apostle John wrote: “How great is the love the Father has   lavished on us, that we should be called children of God” (1 John 3:1).   The world does not acknowledge us because it did not acknowledge Christ.   But no matter what their opinion is, we can say, “How great is the love   the Father has lavished on us.” 


  Praise be to the God and Father of our Lord Jesus Christ! Here   we see that it stirs up the apostle to praise the God and Father of our   Lord Jesus Christ. This is the style of the Gospel. Under the law   praise went to the God of Abraham, Isaac, and Jacob, the God who had   brought them out of the land of Egypt. Under the covenant of grace,   Christ is now the Head, and we are in him. So in our consideration of   God’s mercies, we should think of Christ, for it is in him that they are   conveyed to us (see Ephesians 1:3). 


  Praise. God   blesses us, and we bless God by acknowledging his goodness. We ought to   do this all the time (see Psalm 34:1). What are our lame praises when   compared with God’s love? They are nothing. They are less than nothing.   But love will stammer rather than be dumb. 


  Into an inheritance that can never perish. A   man who is weighed down with inner heaviness becomes more depressed if   he is surrounded with worldly happiness, but spiritual joy applies to   all situations. So Peter, as he writes to the scattered, afflicted   brethren, begins his letter with this song of praise: Praise be to the God and Father of our Lord Jesus Christ! The reason for this joy stems from remembering the happiness that is kept for them, their inheritance. This inheritance is   described as having special qualities. These comprise, ﬁrst, its   excellent nature, and, second, the certainty attending it. The former is   conveyed in three ways: never perish, spoil or fade. The latter comes in the last words of this verse: kept in heaven for you. 


  That can never perish. Although this seems similar to the third quality, never fade, I think there is a difference; there are progressive degrees in these three qualities. What does not perish cannot come to nothing. What will not spoil will not be stained with the smallest spot. This signiﬁes purity and perfection. What does not fade stays the same and is immutable. Since our inheritance will never perish,   it makes all earthly possessions and inheritances pale into   insigniﬁcance. Everything that we see, including the heavens, will one   day disappear (see Psalm 102:26; Hebrews 1:10-12; 2 Peter 3:11). 


  Never . . . spoil. All   possessions on earth are deﬁled and stained with many defects and   faults. All possessions are stained with sin, either in our acquiring   them or in our using them. Jerome said, “A rich man is either a rogue   himself, or the heir of one.” Foul hands pollute all they touch. Our sin   deﬁles what we possess. Sin burdens the whole creation so that it   groans (see Romans 8:22). Our leprosy deﬁles our homes, the very walls   and ﬂoors, our food and drink and everything we touch. Since earthly   inheritances are stained with sin, why should we work hard to obtain and   retain them? The greatest empires and kingdoms in the world have had   their foundations laid in blood. Are not these deﬁled inheritances? 


  Never . . . fade. There is no trace of sin or sorrow in our spiritual inheritance. All pollution is wiped away, and all tears have disappeared. There is no envy or strife. This inheritance is often called a kingdom and a crown of glory. This word fade may allude to the garlands the ancients wore (see 5:4). In contrast with this, our inheritance knows nothing about change. Its joys will never fade. 


  Our inheritance is certain—it is kept in heaven for you. This will be dealt with when verse 5 is considered. 


  What   does all this mean for us? If these things were believed, they would be   enough in themselves to persuade us. Do we have anything surer and   better here on earth (see 2 Corinthians 5:1)? Happy are those whose   hearts God’s Spirit ﬁxes on this inheritance. 


  Verses 4b-5 


  Kept   in heaven for you, who through faith are shielded by God’s power until   the coming of the salvation that is ready to be revealed in the last   time.   




    It   is undoubtedly a great comfort for God’s children to hear about the   excellencies of the life to come. It is a subject they do not tire of.   Yet there is one doubt that, if it is not removed, may dampen their   delight in hearing and   considering this. The richer the estate is, the more their enemies will   seek to deprive them of it and to keep them from possessing it. Against   this fear the apostle comforts the heirs of salvation, assuring them   that as the estate they seek is excellent, so it is certain and safe,   laid up out of the reach of all adverse powers, kept in heaven for you. Besides   that, this is a further evidence of the worth and excellence of this   inheritance, and it makes it certain. It must have the greatest value if   it is kept in the best and highest place possible, namely, in heaven. Nothing that is impure can enter there, let alone be allowed to stay. 


    In   addition to this, as the country where it is kept is rich and pleasant,   it also has the privilege of being the only land that enjoys rest and   peace and is free from all possibility of invasion. It is not subject to   decay and is in no danger from violent attack. Our Saviour speaks of   this same happiness in a similar way in Matthew 6:20, and what is here   called an inheritance is there called a “treasure.” Christ   expresses its permanency in two ways: it will not decay because of moths   or rust, and thieves will not be able to steal it. Our inheritance is free from all danger. It is safe in God’s hands, for it is kept in heaven. 


    For you. This inheritance is for us to enjoy. It is ours. When we hear about this glorious inheritance,   this treasure, this kingdom that is pure and rich and lasting, we may   add, “It is mine, it is reserved in heaven, reserved for me. I have   received the evidences and guarantee of it, and it is kept safe for me.   So I shall, in a similar way, be preserved for it” (see Ephesians 1:14). 


    The salvation that Christ has bought is indeed laid up in heaven, but we who seek after it are on earth, surrounded with dangers and temptations. What advantage is it to us since our salvation is   in heaven? It is in a place of safety and quietness, while we are being   tossed about by stormy seas in this world, in danger from being   shipwrecked on rocks at any time. Our inheritance is indeed in   safe hands, and our enemies are unable to hurt it. But our enemies may   destroy us whenever they wish, for we are in the middle of them. We   might think and grumble in this way and so lose our sweet thoughts about   heaven, if there were not as ﬁrm a promise for our safety in the middle   of our dangers as there is for the safety of our inheritance that is out of danger. 


    The assurance of this is certain. It is kept in   heaven for us, and we are kept on earth for it. As it is reserved for   us, we are no less certainly preserved for it. There is here, ﬁrst, the   estate itself, salvation; second, the preservation or securing of those who accept it, kept; and, third, the time of complete possession, in the last time. 




   

        1.The estate: salvation. Previously it was called an inheritance. Here we see that more particularly what is meant is salvation. The ﬁrst part of our salvation is   to be freed from those miseries to which we are subject through our   guilt. We are set free: a. From the curse of the law and the wrath of   God, from everlasting death. b. From all kinds of mortality and   decaying. c. From all the power and stain of sin. d. From all   temptation. e. From all the griefs and afflictions of this life. 


        The second part of our salvation is   to have the perfection of grace in being full of holiness and the   perfection of bliss—fullness of joy in the constant vision of God. How   little we know of this. Our apostle teaches us here that it is veiled   from us. Only a certain amount shines through to us here. It is to be revealed at the last time. 


    

       2.Their preservation, with the causes of it: kept in heaven for you . . . by God’s power. The inheritance is kept not only in safety but in quietness. God’s children, for whom it is kept,   while they are here, are kept safe, though not unmolested and   unassaulted. They have enemies, cunning and powerful opponents. But in   the middle of them they are guarded and defended. They do not perish,   according to the prayer our Saviour poured out for them in John 17:15. 


  

      They   have the prince of the power of the air and all his armies, all the   forces he can muster, against them. Though his power is only gained   through usurping others, yet because they were once under his control,   he stirs himself to pursue them when they are led out from their   captivity, just as Pharaoh, with all his chariots and horses and   horsemen, chased after the Israelites going out of Egypt. 


    The Greek word for kept is   a military one, used for those who are kept in a fort or in a town   under siege. In the same way Satan is still attacking cities, trying   every way he knows to capture them. In addition to all this, he has   secret information from a party within us, ready to betray us to him. So   it would be impossible for us to hold out were it not for a guard other   than ourselves, and for other walls besides those our own powers can   raise in our defense. In this, then, is our safety: there is a power   above our own, above all our enemies, that guards us. Salvation itself   forms our walls and defense. “We have a strong city; God makes   salvation its walls and ramparts” (Isaiah 26:1). We should be watchful,   but we should do so in obedience to our commander, the Captain of our   salvation. He does not sleep or slumber, and he preserves us (see Psalm   126:1; Isaiah 27:3). Therefore, we are commanded to do two things at the   same time: to “watch and to pray so you will not fall into temptation”   (Matthew 26:41). “Watch” refers to the necessity of diligence. “Pray”   shows us by whose power we are effectually preserved, and the power that   keeps us safe. How can we be better protected than by salvation itself? “The name of the LORD is a strong tower; the righteous run to it and are safe” (Proverbs 18:10). 


    There   are two reasons for our preservation. First, and most importantly, the   power of God; and, second, and less importantly, faith. Our stability   and preservation rest on the supreme power of God. When we consider how   weak we are in ourselves, even the strongest among us, and how much   under attack we are, we rightly wonder that anyone can continue for a   single day in a state of grace. But when we look at the strength that   guards us, the power of God, then we understand why we remain stable to   the end. For our omnipotent God supports us, and his everlasting arms   are under us. 


    Faith is   the second reason for our preservation, since it relates to the ﬁrst   reason, God’s power. Our faith takes hold of his power, and his power   strengthens our faith, and so we are preserved. Faith puts us within his   walls and sets the soul within the guard of the power of God. The soul   that relies on self-conﬁdence and vain presumption in its own strength   is exposed to all kinds of danger. Faith is a humble, self-denying   grace; it makes the Christian nothing in himself, and it makes God   everything. 


    The   weakest people who are inside a strong place, even women and children,   while they may not be able to resist the enemy on their own, will be   safe so long as the place they are in has sufficient strength to hold   out. Thus the weakest believer is safe because, through believing, he is   within the strongest of all defenses. Faith is the victory, and Christ   sets his strength against Satan’s strength. When the Christian is   hard-pressed with some temptation that is too strong for him, he looks   up to him who is the great conqueror of the powers of darkness and calls   to him, “O Lord, assist your servant in this encounter with your   strength, so that the glory will be yours.” Thus faith draws the power   of God and of his Son Jesus into the difficulties we experience. 


    It   is the characteristic of a good Christian to magnify the power of God   and to have high thoughts about it, and therefore it is his privilege to   ﬁnd safety in that power. David is not content with one or two   expressions about this but delights himself in having many such   expressions: “The LORD is my rock, my   fortress and my deliverer; my God is my rock, in whom I take refuge. He   is my shield and the horn of my salvation, my stronghold” (Psalm 18:2).   Faith looks above everything, including both what the soul possesses and   what the soul seeks, and answers all doubts and fears with the almighty   power on which it rests. 


    3. The time of full possession: ready to be revealed in the last time. This   salvation is the great work in which God intended to show the glory of   his grace, planned before time began, to be completed at the end of   time. The souls of the faithful possess this when they leave their   houses of clay. Yet their happiness is not complete until the great day   of the appearing of Jesus Christ. They are naturally imperfect until   their bodies are raised and united to their souls, to take part together   in their bliss. They are also mystically imperfect until all the other   members of Jesus Christ are united with them. 


    But   their joy will be complete when both their own bodies and the mystical   body of Christ is gloriﬁed, when all the children of that glorious   family will meet and sit down at the great marriage supper at their   Father’s table. The music of a new song will be complete when all those   who have been appointed are present to sing it in eternity. In that day   our Lord Jesus will be gloriﬁed in his saints and seen in all those who   believe (see 2 Thessalonians 1:10). 


    You   see what the Gospel offers you, and you may gather how great both your   folly and your guilt will be if you neglect and slight so great   salvation when it is brought to you and you are asked to receive it.   This is all that the preaching of the Word aims to do, and yet who   listens to it? How few take hold of this eternal life, this inheritance, this crown that is offered to all who hear about it. 


    Oh,   that you could be persuaded to be saved, that you would be willing to   embrace salvation. Consider what you are doing, how you misplace your   diligence on ephemeral things. You must learn to use what you have here   as travelers, and let your home, your inheritance, your treasure, be on   high, which is by far the richest and safest place. 




  

    Verse 6 


    In this you greatly rejoice, though now for a little while you may have had to suffer grief in all kinds of trials. 


    The   same motives cannot give birth to contrary passions in the soul. But   the apostle shows that the combination of sorrow and rejoicing is normal   in the heart of a Christian. His aim is to stir up and strengthen   spiritual joy in his afflicted brothers. Having set this matter before   them in the preceding verses, he now applies it to their situation. 


    We will consider these bitter and sweet waters, sorrow and joy, ﬁrst, in their springs and, second, in their streams. 


    First,   we consider the bitter waters of sorrow. The characteristics of divine   supernatural grace are not acquired through study or hard work or   exercise. They are directly infused from heaven. Yet they are infused so   they may act and exercise themselves in the different conditions of   Christians’ lives, so they can grow stronger. Whatever opposition or   difficulties grace meets with, we put them under the heading of   temptations. By this word we mean the things through which people are   tempted, especially God’s saints (see James 1:2). God delights to call   his champions to face great temptations and to make them bear especially   heavy crosses. 


    God’s   grace is revealed to the world as Christians under strong attack   triumph because they are relying on God’s powerful grace. 


    In all kinds of trials. This   covers many different difficulties, too divergent to mention. It is not   hard to have an occasional trial, with plenty of respite between   attacks. But to be faced with one attack after another, to have them   crowding in after each other, is often the experience of people who are   especially loved by God. See Psalm 42:7. 


    Though now for a little while you may have had to suffer grief. Grace   does not destroy nature but adds a more excellent life to it. Grace   does not only permit but requires us to feel afflictions. Some people   are so proud in their spirits that they try not to feel any afflictions   at all. Such people need to remember that we are not meant to despise   the discipline of the Lord (see Hebrews 12:5). Where there is no feeling   at all, there can be no patience in enduring trials. Think of it as   God’s hand, and then tell your soul to submit to it (see Psalm 39:9).   But this heaviness is mitigated and set, as it were, within its banks,   between two considerations—ﬁrst, its utility or proﬁtableness, and   second, its brevity or shortness. 


    1.   The usefulness of affliction. To a worldly person, great gain sweetens   the hardest labor. To a Christian, spiritual advantage may do a great   deal to move him to take those afflictions well that are otherwise very   unpleasant. “No discipline seems pleasant at the time, but painful.   Later on, however, it produces a harvest of righteousness and peace for   those who have been trained by it” (Hebrews 12:11). 


    It   is not easy to be drawn away from the love of this world, and this is   what God particularly requires of his children, that they are not in   love with the world or the things of this world. For this is contrary to   the love of God. If in the middle of trials people are sometimes   subject to this disease, how would they ever grow up if they only   experienced ease and prosperity? So it is clear that there is need,   great need, for trials, for many trials. Then the saints can be   disciplined so they will not be condemned with the world (see 1   Corinthians 11:32). 


    There   are many ways to illustrate this truth from nature and art, but they   are unnecessary. The experience of Christians tells them how easily they   become proud and secure and worldly and at ease when outward things go   smoothly with them. Therefore, what unhappiness it was for them to be   very happy in that way! 


    Let   us learn, then, that with respect to our present frailty, trials are   necessary, so we will not set our hearts on being exempt from them, no   matter how calm our seas may be at present. Their number, frequency, and   strength we totally commit into the hands of our wise Father, who knows   perfectly our makeup and our illnesses, and what kind and quantity of   discipline is necessary for us to be cured. 


    2. The other consideration that moderates these trials is their shortness. 


    Because   we willingly forget eternity, the moment looms large in our eyes. But   if we could look at it correctly, how little we would be concerned about   our present condition on earth. If it were as prosperous as we could   wish or imagine, it is but for a short time. The rich man in the Gospel   talked about “many years,” but “God said to him, ‘You fool! This very   night your life will be demanded from you’” (Luke 12:19-20). Well may   Augustine say, “Use me here as pleases you, so that hereafter it may be   well with me.” 


    In this you greatly rejoice. We   now consider the sweet waters of joy. The Christian rises above all   that is liable to change and casts his anchor within the Most Holy   Place. He rejoices in what remains immovable and unalterable. Even if   his own personal circumstances and the whole world were turned upside   down, he would not change. As the psalmist said, “Therefore we will not   fear, though the earth give way and the mountains fall into the heart of   the sea, though its waters roar and foam and the mountains quake with   their surging” (46:2). When we receive that rich, pure, and abiding inheritance, the salvation that is to be revealed in the last time,   when time itself will cease to be, there will be no more calculating   our joys by days and hours, but they will all be seen in the light of   eternity. Then all our love, which is scattered and spent on the   vanities among which we live here on earth, will be united and ﬁxed on   God, and our soul will be ﬁlled with the delight of his presence. 


    The   sorrow was limited by the considerations we mentioned. But this joy,   this exultation and leaping for joy, is unlimited. Its extent knows no   bounds. The trials, the burden of heaviness, are only passing touches of   pain. But this joy is built on permanent, boundless, inﬁnite delight   that is beyond all hyperbole. We do not have the words to express it. It   is beyond everything that we can say. “For our light and momentary   troubles are achieving for us an eternal glory that far outweighs them   all” (2 Corinthians 4:17). Even in the middle of the struggle itself,   this joy is not overwhelmed by deep sorrow. This oil of gladness rises   to the surface and cannot be drowned by all the ﬂoods of affliction.   Indeed, it is often most sweet in the middle of the greatest disaster.   The soul relishes spiritual joy best when it is not cluttered up with   worldly delights but ﬁnds them turned into bitterness. 


    This   is the way this should be applied to us. Insofar as we profess to be   Christians, we all say we are children of God, and so heirs of this   glory. If each person were asked about this, he would say he hoped to   attain this. But were there nothing else, we might think we were being   deceived, for only a few of us really ﬁnd this height of joy, gladness,   and exultation in our thinking about our heavenly inheritance.   How many of us daily delight ourselves with the thought of what is kept   for us above more than we think about our enjoyments here below? 


    Consider   how the news of some trivial outward pleasure that we are about to   enjoy makes our hearts leap within us. And yet this news of the kingdom   prepared for us, if we are indeed believers, does not stir us. Our   hearts are left unaffected as if it had nothing to do with us at all. 


    People   who concentrate on worthless things are in a fool’s paradise. How often   people go over in their minds all the things they are about to enjoy.   But we who say we have hopes of the glory to come can spend many days   without taking one hour to rejoice in our thoughts and future. If any   one poor person became very rich and was greatly honored within the   space of a week, enjoying all the health and pleasure imaginable, think   how much time he would think about all those welcome changes. There is   no comparison between that and everything we can imagine about the hopes   we speak of, and yet how infrequent are our thoughts on these things,   and how feebly we rejoice over them. Are we able to deny that this is   caused by our unbelief in these things? This is the reason for our   neglecting them. The words of men and angels cannot bring about belief   in future happiness. Only the One who gives us faith enables us to   understand it and take hold of it and, as we believe, ﬁll us with its   joy and hope. 


  

  

    Verse 7 


    These   have come so that your faith—of greater worth than gold, which perishes   even though reﬁned by ﬁre—may be proved genuine and may result in   praise, glory and honor when Jesus Christ is revealed. 


    “The   path of the righteous is like the ﬁrst gleam of dawn, shining ever   brighter till the full light of day,” says Solomon (Proverbs 4:18).   Still making progress and moving toward perfection, they are traveling   as fast when they are surrounded with trials as at any other time. In   fact, everything that seems to work against them helps them on their   journey. Those graces that would possibly become heavy and unwieldy if   we had too much ease become stronger through conﬂict. Divine grace, in   the heart of weak and sinful people, is an invincible thing. Drown it in   the waters of adversity, and it rises in a more beautiful way, as if it   had not been drowned but only washed. Throw it into the furnace of ﬁery   trials, and it is puriﬁed and loses nothing except the dross that makes   it impure. Due to our trials we will appear in greater brightness at   the revelation of Jesus Christ. 


    The   special treasure of a Christian is the grace that he receives from   heaven, and particularly the sovereign grace of faith. Through this faith he   can be assured he will not only be able to endure trials more   patiently, but will gladly welcome them. “We also rejoice in our   sufferings, because we know that suffering produces perseverance”   (Romans 5:3). Therefore the apostle sets this out before his brothers in   the words of this verse. Here we see, ﬁrst, the value and excellency of faith and, second, the usefulness of temptations in relation to faith. 


    1. The value and excellency of faith. The trial of faith is said to be of greater worth than gold because faith itself is more useful than gold. The apostle chooses this comparison because it suits his purpose for illustrating both faith and the usefulness of trials, since the ﬁrst is represented by gold and the second by the puriﬁcation of gold in ﬁre. 


    Gold   is valuable, ﬁrst, because it is the purest and most precious of all   metals, since it has many excellent properties that other metals do not   possess. Second, gold is valuable because people hold it in such esteem.   Note how they travel by land and sea in order to buy it. People are   respected depending on how much gold they possess. 


    The   Holy Scriptures, descending to our understanding, speak about the   riches of the new Jerusalem in terms of gold (see Revelation 21). Here   in 1 Peter our faith is of greater worth than gold. 


    I   do not insist on the comparison of faith with gold just because of the   qualities gold possesses, that it is pure and solid and malleable in   ways that other metals are not. However, faith does genuinely enrich the   soul and gives the soul propriety in all the rich consolations of the   Gospel, in all the promises of life and salvation, in all necessary   blessings. It draws virtue from Christ to strengthen itself. 


    Thus it is not only precious like gold, but it is of greater worth,   more precious, yes, much more precious than gold, in the following   ways. First, gold has to be dug out of the earth, but faith comes from   heaven. Second, the nature of faith reﬂects its origin and shows it is   immaterial, spiritual, and pure. We reﬁne gold and make it purer, but   when we receive faith it is pure in itself, though we make it impure   through the alloy of our own unbelief. Third, faith is superior to gold   in its endurance, for it does not perish. Gold perishes, and a   particular owner of gold ﬁnds that he is often deprived of it during his   lifetime. 


    All   graces are tested in the same furnace, but faith is the root of all the   others. Severe afflictions test a Christian’s love for God. The grace   of patience is especially tested during afflictions. But patience stems   from faith, as does love. God has said that he will not fail us (see   Joshua 1:5) and that we will not be tempted beyond what we can bear (see   1 Corinthians 10:13). Belief in such things brings patience. “The   testing of your faith develops perseverance” (James 1:3). So the   Christian is content to be tested, knowing that the length and intensity   of the trial is in God’s control, in the hands of his loving heavenly   Father. So the test of these other graces is really the test of our   faith. 


    2.   The usefulness of temptation in relation to our faith. This trial, like   that of the puriﬁcation of gold, may be viewed in two ways. First, for   the demonstration of the truth and the pureness of a Christian’s faith.   Second, to reﬁne a Christian’s faith further and make it even purer. 


    First,   the furnace of affliction reveals pure, upright faith to be what it is,   for it stays the same in the ﬁre. It is undiminished, like gold that   loses nothing when it is put in the furnace. Doubtless many are deceived   during times of ease and prosperity, having imaginary faith and   strength. So while a man is surrounded by outward assistance from   friends and riches, he may lean on them rather than on God, who is an   invisible support and stronger than all visible supports and is the   special stay of faith in all circumstances. But when all these outward   props are removed from that person, it will be seen if there is   something else that holds him up or not. If there is nothing else, he   falls. But if his mind remains ﬁrm and unmoved as before, then it is   evident that he did not place his weight on those things that surrounded   him but on a foundation that, though impossible to see, was alone able   to support him even though he was surrounded by many other supports and   was attacked by many afflictions. As our Saviour says, “that house . . .   did not fall, because it had its foundation on the rock” (Matthew   7:25). 


    Such   a time tested the genuineness of David’s faith, and he found that he   was trusting God when there was nothing else he could do. If he had not   believed in God, he would have fainted (see Psalm 27:13, KJV).   “David was greatly distressed because the men were talking of stoning   him; each one was bitter in spirit because of his sons and daughters.   But David found strength in the LORD his   God” (1 Samuel 30:6). David also said, “My ﬂesh and my heart may fail,   but God is the strength of my heart and my portion forever” (Psalm   73:26). The heart’s natural strength of spirit and resolution may bear   up under outward weakness or when the ﬂesh fails, but when the heart   itself fails, which is the strength of the ﬂesh, what will then   strengthen it? Nothing except for “God [who] is the strength of my heart   and my portion forever.” Thus faith alone works, as is seen in the case   of the prophet Habakkuk: 


    Though   the ﬁg tree does not bud and there are no grapes on the vines, though   the olive crop fails and the ﬁelds produce no food, though there are no   sheep in the pen and no cattle in the stalls, yet I will rejoice in the LORD, I will be joyful in God my Savior. 


    —Habakkuk 3:17-18 


    In   spiritual trials, the severest kind of trial, when the ﬁre of divine   discipline is within a man, when God not only shuts up his   loving-kindness from his mind and soul, but seems to shut it up in great   displeasure, when God writes bitter things against him, even then he   must depend on God and wait for his deliverance. The more he is struck   by God, the closer he clings to God. This is not only a genuine way to   be reﬁned, but a most effective one. Well might Job say, “Though he slay   me, yet will I hope in him” (Job 13:15), and “but he knows the way that   I take; when he has tested me, I will come forth as gold” (Job 23:10). 


    Second,   as the furnace shows faith to be what it is, it also improves it and   makes it more valuable and purer than it had been previously. The graces   of the Spirit, as they come from God’s hand, are nothing but pureness.   But as they are placed in a heart where sin lives (which while the body   remains cannot be totally purged away), faith is combined with   corruption and dross. In particular faith mixes with unbelief, the love   for earthly things, and a reliance on the creature—if not more than God,   then together with God. The furnace is necessary to deal with this, so   that the soul may be puriﬁed from its dross and made more spiritual in   believing. It is a hard task to teach the heart to grasp loosely the   things of the world. “Though your riches increase, do not set your heart   on them” (Psalm 62:10). St. Paul calls riches “uncertain”: “Command   those who are rich in this present world not to be arrogant nor to put   their hope in wealth, which is so uncertain, but to put their hope in   God, who richly provides us with everything for our enjoyment” (1   Timothy 6:17). 


    So   God is pleased to choose the more effective way to teach his people the   right and pure exercise of faith, whether by withholding or withdrawing   those things from them. He makes them relish the sweetness of spiritual   comfort by depriving them of those outward comforts in which they were   in most danger as they relied on them and so forgot God. When they are   trained to let go of anything earthly and entrust themselves completely   to the Rock, their faith is reﬁned through those losses and afflictions   they have to endure. People who take physical exercise, such as fencing,   are not taught by sitting still and listening to rules or seeing others   practice; they learn by exercising themselves. The way to beneﬁt in the   art of believing, the spiritual activity of faith, is to exercise   frequently in a tough way and to make up all lacks and losses in God and   to sweeten the bitterest griefs with his loving-kindness. 


    May result in praise, glory and honor. This   is the purpose of all these ﬁerce trials, and this will deﬁnitely be   obtained from all their severe testings. Faith will win through them all   and will result in praise, glory and honor. A casual observer   may think it strange to see gold thrown into the ﬁre and left there for   some time. But the person who put it there would be reluctant to lose   it. His aim is to make some expensive piece of work with it. Believers   gives themselves to Christ, and Christ undertakes to present them   blameless to the Father. None of them will be lost. That faith that is   in the furnace in this life will then be made into a crown of pure gold.   It will result in praise, glory and honor. 


    Praise, glory and honor may   refer either to the believers themselves, as St. Paul uses this   expression in Romans 2:7 (“To those who by persistence in doing good   seek glory, honor and immortality, he will give eternal life”), or it   may refer to Christ who appears. But both agree that it will be to   believers’ praise and to the praise of Christ, for it is certain that   all their praise and glory will end in the glory of their Head, Christ,   who is God and is to be blessed forever. Believers all have their   crowns, but their honor will be to throw them all down before Christ’s   throne “on the day he comes to be gloriﬁed in his holy people and to be   marveled at among all those who have believed” (2 Thessalonians 1:10).   They will be glorious in him, and therefore in all their glory he will   be gloriﬁed. They have derived their glory from him, but it will all be   given back to Christ. 


    When Jesus Christ is revealed. This   denotes the time when this will happen. Christ who is faithful and true   has promised to come again and to judge the world in righteousness, and   he will come and will not be slow. He will judge righteously on that   day, even though he himself was judged unrighteously here on earth. This   is called the “revelation.” All other things will be revealed on that   day; the most hidden things, good and evil, will be unveiled. But it   will be eminently the day when Jesus Christ is revealed. Through   his light and the brightness of his coming, all things will be revealed.   But he himself will be the most worthy of all to view. All eyes will be   on him. He will then gloriously appear before all men and angels and   will by all be acknowledged to be the Son of God and the Judge of the   world. Some people will know him with joy and will acknowledge him for   who he is; others will be horriﬁed and amazed when they see Christ. How   beautiful will Christ be to those who love him, when he as the glorious   Head will appear and his whole mystical body with him. 


    On   that day the glory and praise with which all the saints will be honored   will fully compensate for all the opposition and hardship they have   endured on earth. And they will shine the brighter because of their   trials. If only we thought more about this solemn day, how little we   would bother about the opinions of men or be troubled by outward trials   that come our way. How easily would we make light of dishonor here and   cheerfully pass through it, provided that we may then be found in   Christ, so as to take part in praise, glory and honor when Jesus Christ is revealed. 


    Verses 8-9 


    Though   you have not seen him, you love him; and even though you do not see him   now, you believe in him and are ﬁlled with an inexpressible and   glorious joy, for you are receiving the goal of your faith, the salvation of your souls. 


    For the world it is a paradox when the apostle asserts that joy is   found in the midst of sorrow. Therefore he insists on emphasizing this.   He says that the saints do not only have some measure of joy in the griefs that surround them, but that this is an unimaginable and glorious joy. 


    To support this, and to support his brothers’ experience of this, he gives details about the reasons for their joy. These   are, ﬁrst, the object or matter of it, and, second, the apprehension   and appropriation of that object. These two combined are the complete   reason for all rejoicing. 


   

       1.The object is Jesus Christ. Though you have not seen him, you love him; and even though you do not see him now, you believe in him. The salvation purchased by him is spoken of in verse 9: you are receiving the goal of your faith, the salvation of your souls. These two cannot be separated, and these two verses that speak about them ought to be thought of together. 


       2.The apprehension of these is set out, ﬁrst, negatively (not by physical   sight) and, second, positively. Whereas it might seem to dampen the   liveliness of their rejoicing that it is about things they had not seen   and still cannot see, this is abundantly made up for by three things,   each of which is more exciting than the mere physical sight of Christ in   the body, which many had but did not beneﬁt from. These three things   are three prime Christian graces: faith, love, and hope. Faith and love come   in verse 8, and hope comes in verse 9. Faith in Christ gives birth to   love for him, and both give the assured hope of salvation through him,   making it as deﬁnite for them as if they already possessed it in their   hands.


  

      This   is that one thing that concerns us so much. Therefore, we make a very   big mistake and we ignore our best interests when we either speak of or   listen to this casually and do not apply it to our hearts. What are all   our thoughts and efforts aiming for? We may take several false paths   toward it, and we often seek after it by our own efforts, but it still   remains something that refreshes us and something we rejoice over when   we attain it. It is in Christ, and it is useless to seek it elsewhere.   It is offered to you, and it can be yours if you will receive it. You   will then know that this is true, that in Jesus Christ is laid up true   consolation and rejoicing, and that in him is this treasure. You will   also know how to bring him into your hearts to live there and so have   the spring of joy within yourself. 


  That   which gives complete joy to the soul must be something that is higher   and better than itself. In a word, he who made the soul can alone bring   it inexpressible and glorious joy. But the soul, while it stays   guilty in its rebellion against Christ and is unreconciled to him, can   only see him as an enemy. Any belief that it can have concerning him   while it is in this position cannot instill love and hope and joy.   Rather, it produces the faith of the devils—terror and trembling. But   the light of his presence shining in the face of his Son and our   Mediator rejoices the heart. It is looking at him that enables the soul   to believe and to experience love and hope and so rejoice. The apostle   Paul, in his description of the state the Gentiles were in before they   had Christ preached to them, links these things together: “remember that   at that time you were separate from Christ, excluded from citizenship   in Israel and foreigners to the covenants of the promise, without hope   and without God in the world” (Ephesians 2:12). The apostle Peter, in   the verses before us, says that Christ is the reason for our joy because our faith, love, and hope of salvation center on him. 


  The   apostle Peter, writing to the scattered Jews, many of whom had not   known or seen Christ in the ﬂesh, commends their love and faith because   it did not depend on physical sight, but was pure and spiritual and made   them one with those whom our Saviour pronounced blessed, even though   they had not seen him. “Blessed are those who have not seen and yet have   believed” (John 20:29). You did not see Christ when he lived among   people and walked about, preaching and performing miracles. Many of   those who did hear and see Christ then did not believe in him. Indeed,   they scoffed and hated him and persecuted him, and in the end they   cruciﬁed him. You have not seen any of those things, but you have heard   the Gospel that speaks about him, and you believe in him. So note   carefully that faith does not depend on human ministry and gifts, for   what greater difference can there be than between the Master and the   servants, between the great Prophet himself and his weak, sinful   messengers? And yet many of those who saw and heard Christ in person   were not converted and did not believe in him. But thousands who never   saw Christ were converted through his apostles, including some who were   partly responsible for his death. (See Acts 2.) 


  Learn,   then, to look beyond the outward ministry, and remember that if Jesus   Christ himself were on earth and preached among us today, his   incomparable words would be of no use to us if they did not meet with   faith in those who listened. But where there is faith, then the worst   delivery of the message will be greatly blessed. 


  Though you have not seen him. Faith   elevates the soul not only above sense and things that can be   experienced, but above reason itself. As reason corrects the errors of   thinking, so supernatural faith corrects the errors of natural reason. 


  The   sun appears smaller than the wheel of a chariot, but reason teaches the   philosopher that it is much bigger than the whole earth, and that it   appears to be so small because it is so far away. The naturally wise man   is as much deceived by his earthly reason in his judgment about Jesus   Christ, the Sun of Righteousness. The reason for this is the   same—because he is so distant from him. As the psalmist says, “He [“the   wicked man,” verse 1] is haughty and your laws are far from him” (Psalm   10:5). The man who trusts in his own wisdom thinks Christ and his glory   to be of little worth in comparison with gaining his own honor,   pleasure, and prosperity. The latter are close at hand, and he thinks   they are more valuable than everything else. But the apostle Paul and   all who are enlightened by the same Spirit know through faith, which is   divine reason, that the excellency of Jesus Christ surpasses all earthly   things. “But whatever was to my proﬁt I now consider loss for the sake   of Christ. What is more, I consider everything a loss compared to the   surpassing greatness of knowing Christ Jesus my Lord, for whose sake I   have lost all things. I consider them rubbish, that I may gain Christ”   (Philippians 3:7-8). 


  To   give correct assent to Christ’s Gospel is impossible unless the soul is   infused with divine, saving faith. To believe that the eternal Son of   God clothed himself with human ﬂesh and lived among human beings in a   tent like theirs and suffered death in the ﬂesh, that he who was Lord of   life has freed us from the sentence of eternal death, that he broke the   chains of death and rose again, that he went up into heaven and there   at the Father’s right hand sits in our ﬂesh and is gloriﬁed above the   angels—this is “the mystery of godliness” (1 Timothy 3:16). Part of this   mystery is that Christ is believed on in the world: “Beyond all   question, the mystery of godliness is great: He appeared in a body, was   vindicated by the Spirit, was seen by angels, was preached among the   nations, was believed on in the world, was taken up in glory.” Natural   people may talk about this very knowledgeably and say that it may be   historically true. But ﬁrmly to believe that there is divine truth in   all these things and to be persuaded of it above everything else we see   with our eyes—such an assent is the special work of God’s Spirit and is   certainly saving faith. 


  The soul who believes this cannot but choose love. It is generally true that the eye is the normal door through which love enters the soul, and it is true of this love also. Even though the physical eye has not seen Christ, the eye of faith has. Though you have not seen him, you love him; and even though you do not see him now, you believe in him. This   is to view Christ spiritually. Faith, indeed, is distinguished from   that vision that will be seen in glory. But it is the vision of the   kingdom of grace; it is the eye of the new creature, that quick-sighted   eye that pierces all the visible heavens and sees beyond them and looks   to things that are not seen and to him who is invisible (see 2   Corinthians 4:18 and Hebrews 11:1). 


  It   is possible that one may be much loved on account of reports and   pictures. But when the person is seen, love is raised to a higher level.   We have the report of the perfect deeds of Christ in the Gospels. In   fact, we have such a clear description of him that it gives a picture of   him that, along with the sacraments, is the only lawful and the only   living picture of our Saviour. “Before your very eyes Jesus Christ was   clearly portrayed as cruciﬁed” (Galatians 3:1). Faith believes this   report and looks at this picture and so lets Christ’s love into the   soul. But in addition to this, it gives a special knowledge of Christ   and acquaintance with him. It allows the soul to ﬁnd all that is spoken   about him in the Word, all his beauty represented there, to be   abundantly true. It makes the soul really taste his sweetness and,   through that, possesses the heart more strongly with his love,   convincing it of the truth of those things, not through rational   arguments, but through an inexpressible kind of evidence that only those   who have it know about. Faith persuades a Christian of two things that   are the reasons for all love, beauty, and propriety—the loveliness of   Christ in himself, and our interest in him. 


  You love him. If this love is to be genuine, it needs three qualities: goodwill, delight, and desire. 


  

     1.Goodwill. Goodwill is earnest wishing, promoting God’s glory, and   stirring up others to do so. Those who are more concerned about their   own welfare than Christ’s, more about their own glory than Christ’s, are   strangers to this divine love. This bitter root of self-love is the   hardest thing to remove. A strong and sweet love for Christ alone does   this, though it does so gradually. 


     2.Delight. In true love there is a delight in God, a conformity to his   will, a loving what he loves. Such a love will be careful to do his   will, always seeking to know more clearly what it is that pleases him   most. It often contemplates God and looks on his beauty. As the soul   lets in this affection, so it serves it constantly. Thus the soul that   is possessed by the love of Jesus Christ, that has its eye on him   frequently, often thinks about his former sufferings and his present   glory. The more it looks on Christ, the more it loves him. And the more   it loves Christ, the more it delights to look on him. 


     3.Desire. The soul has but a small taste of Christ and his goodness here   and therefore is looking and longing for the marriage day. The time   while we are detained on earth is sad and tiring and seems much longer   than it is. St. Paul says, “I desire to depart and be with Christ, which   is better by far” (Philippians 1:23). 


  

    God   is the sum of all things lovely. Gregory Nazianzen put it well when he   said, “If I have any possessions, health, credit, learning, this is all   the contentment I have of them, that I have something I may despise for   Christ who is wholly desirable.” This love is the sum of all he   requires from us. It is what makes our feeblest service for him   acceptable, and without it, everything we offer Christ is distasteful.   God deserves our love not only because of his unequaled excellency and   beauty, but because of his unequaled love for us. As the apostle Paul   said, “[he] loved me” (Galatians 2:20). How did Christ love us? By   nothing less than giving himself for us: “The life I live in the body, I   live by faith in the Son of God, who loved me and gave himself for me”   (Galatians 2:20). Clearly then, the way we must love is to give   ourselves to Christ, who loved us and gave himself for us. 


  Grace   does not pluck up by the roots and wholly destroy the natural passions   of the mind that are polluted by sin. It does not dry up this stream but   puriﬁes it from the mud. The Holy Spirit turns the love of the soul   toward God in Christ, for this is the only way we can understand   Christ’s love. Jesus Christ is the ﬁrst object of the divine love. He is   the One through whom God conveys the sense of his love to the soul and   receives in return love to himself. 


  Many   ways to increase this love for Christ have been offered. But the   following one incorporates most of them, if not all of them: believe and   you will love; believe a great deal, and you will love a great deal.   Work for strong and deep conviction of these glorious things that Christ   speaks about, and this will bring love. Seeking to believe how   excellent Christ is in himself, and seeing his love for us and our   interest in him, will kindle a ﬁre in the heart that will culminate in a   sacriﬁce of love for Christ. 


  The signs of this love are   many and varied. But the most important sign is when the soul tries to   keep Jesus’ commands out of love, for whatever we do that is not from   love is valueless. See 1 Corinthians 13. 


  This   is the message of the Gospel. Therefore, ministers should be suitors,   not for themselves, but for Christ, to bring souls to him, and to bring   many hearts to love him. 


  During   times of suffering, love will make the soul not only bear the   suffering, but welcome the bitterest afflictions of life and the worst   kinds of death for Christ’s sake. In a word, there is in love a sweet   constraint, a tying of the heart to all obedience and duty. 


  The   love of God is required in ministers as they preach the Word. Our   Saviour said to St. Peter, “Simon son of John, do you truly love me?”   (John 21:16). It is necessary for people to receive the truth in love   (see 2 Thessalonians 2:10; Ephesians 4:15-16). When Christ is preached,   the soul must embrace him through faith and love. 


  You   who have chosen Christ for your love, do not let your hearts fall, so   that they become reacquainted with sin. This will only bring new   bitterness to your souls, for some time at least; it will deprive you of   the sense of the favor of your beloved Jesus. Delight always in God,   and give him your whole heart, for he deserves it all. The largest heart   of all is too small to receive all the consolations Christ brings with   him. Seek to increase in this love. Even though it may be weak to start   with, work to make it daily grow stronger and stronger, and to burn   hotter and clearer, that it might consume the dross of earthly desires. 


  Receiving the goal of your faith (verse   9). Although the soul that believes and loves is in God’s present   possession, as far as it is possible to be during our earthly life, it   still desires a complete enjoyment that it cannot experience without   leaving this earth. As the apostle Paul says, “As long as we are at home   in the body we are away from the Lord” (2 Corinthians 5:6). And because   they are assured of that happy exchange, that prospect of being united   and freed from this body, they know they will be present with the Lord;   they have his own word that he goes to “prepare a place” for them (John   14:3). This brings an assured hope— 


  receiving the goal of your faith. 


  This receiving also ﬂows from faith. Faith   apprehends the present truth of the divine promises and so makes future   things present. Hope looks to their complete fulﬁllment; and if the   promises are true, as faith declares, then hope has good reason for its   expectation. This desire and hope are the wheels that carry the soul   forward, and faith is the common basis on which they rest. 


  In   these words we see two things. First, the good hoped for in Christ, who   is so believed on and loved, and, second, the certainty of the hope   itself. It is as certain as if it had already happened. 


  The Good Hoped For 


  Consider its nature (the salvation of your souls) and its associated characteristic (the goal of your faith). 




 

      1.Its nature is the salvation of your souls. It   brings with it complete deliverance from all kinds of misery, and also   the safe possession of perfect happiness when the soul will be out of   reach of all of its enemies and adverse accidents. It will no longer be   subject to evils such as being aware of sin, the fear of God’s wrath,   and outward afflictions like persecution, poverty, and disease. 


      Its being called the salvation of your souls does   not exclude the body from that glory, for it will be raised and   reunited to the soul. But because the soul is itself immortal and is the   nobler part of man and the main recipient of grace and glory, and   because it ﬁrst enjoys that blessedness and for a time leaves the body   in the dust, it alone is mentioned here. But Jesus is the Saviour of the   body too, and he will, at his coming, “transform our lowly bodies so   that they will be like his glorious body” (Philippians 3:21). 




     2.We see also the characteristics associated with this hope: the goal of your faith. Here we note that faith is both the goal and the reward. It is the goal at which faith aims,   and it is the reward, not because of their deeds, nor because of their   faith as a deed that deserves to be rewarded, but as the condition of   the new covenant. This salvation is the proper reward of faith, which   believes in the unseen Christ and so receives that happy sight. As   Augustine has said, “It is the proper work of faith to believe what you   do not see, and the reward of faith to see what you have believed.” 


 

    The Certainty of Their Hope 


  It   is as if they had already received what they had hoped for. If God’s   promise and Christ’s merit are to hold good, then those who believe in   him and love him must be made certain of their salvation. “For the Son   of God, Jesus Christ, who was preached among you by me and Silas and   Timothy, was not ‘Yes’ and ‘No,’ but in him it has always been ‘Yes.’   For no matter how many promises God has made, they are ‘Yes’ in Christ”   (2 Corinthians 1:19-20). Rivers are more likely to run backwards and the   orbits of the heavens change than that any soul who is united to Christ   Jesus through faith and love will be separated from him and so fall   short of the salvation hoped for in him. And this is the reason for   their rejoicing. 


  Filled with an inexpressible and glorious joy (verse   8). The apostle Paul says, “The man without the Spirit does not accept   the things that come from the Spirit of God, for they are foolishness to   him, and he cannot understand them, because they are spiritually   discerned” (1 Corinthians 2:14). If you speak to the man without the   Spirit about spiritual mourning or a sense of guilt or feeling God’s   displeasure or the hiding of his favor and light from the soul, these   things will not move him, for he does not understand what you are   talking about. If you speak to him about a quiet conscience, a sense of   God’s love, or the joy that comes from this, he will also not understand   you. As our Saviour said, “We played the ﬂute for you, and you did not   dance; we sang a dirge, and you did not mourn” (Matthew 11:17). But   there is wisdom in these things, even though they appear to be foolish   in the eyes of the world, for “wisdom is proved right by her actions”   (Matthew 11:19). 


  The   apostle has already said something about the reasons for spiritual joy,   and he now mentions two more things about joy: ﬁrst, how joy comes from   these reasons, and, second, the excellency of this joy as it is here   expressed. 


  We   see here solid grounds for the heart being certain about this joy. It   possesses it in part now and has complete trust that it will receive all   later. What more can be required to make it joyful? Jesus Christ is the   treasure of all blessings, received and united to the soul by faith and   love and hope. 


  Is   not Christ the Light and Joy of the nations? From the distance of many   generations, over more than 2,000 years, Abraham saw such a light   through faith, and seeing, he rejoiced. In Scripture light often   represents joy. Christ, who is this light, brings salvation with him. He   is the “sun of righteousness,” and he “will rise with healing in [his]   wings” (Malachi 4:2). “I bring you,” said the angel, “good news of great   joy that will be for all the people,” and the angels’ song has the   theme of that joy in it: “Glory to God in the highest, and on earth   peace to men on whom his favor rests” (Luke 2:10, 14). 


  To   rejoice in Christ, we must believe him to be ours. Otherwise, the more   excellent he is, the more reason our heart has to be sad without him.   “My soul praises the Lord,” said the blessed Virgin, “and my spirit   rejoices in God my Savior” (Luke 1:47). 


  Thus,   having spoken about our communion with Christ, the apostle John adds,   “We write this to make our joy complete” (1 John 1:4). Faith produces   this joy by uniting the soul to Christ and applying his merits, and from   that application arises the pardon of sin. And so the burden of misery,   which caused the sorrow, is removed. And as soon as the soul ﬁnds   itself without the burden that was plunging it into hell, it cannot but   leap for joy in the ease and refreshment it ﬁnds. Therefore that Psalm   that David starts with the doctrine of the pardon of sin ends with an   exhortation to rejoice: “Blessed is he whose transgressions are   forgiven, whose sins are covered. . . . Rejoice in the LORD and   be glad, you righteous; sing, all you who are upright in heart” (Psalm   32:1, 11). St. Peter speaks to his hearers about the remission of sins:   “Repent and be baptized, every one of you, in the name of Jesus Christ   so that your sins may be forgiven” (Acts 2:38), and they received his   words “gladly” (Acts 2:41, KJV). Our Saviour links these two together by saying, “Take heart, daughter, your faith has healed you” (Matthew 9:22). 


  The   prophet Isaiah spoke about the good news that proclaims freedom for the   captives and said that those who mourned would have the oil of gladness   and “a garment of praise instead of a spirit of despair” (Isaiah 61:3).   Think how gladly the debtor who has been in prison for a long time   receives with utter joy the news that he has been granted freedom and   all his debts are paid. Think how a condemned man feels when he   unexpectedly hears he has received a pardon. Such examples fall far   short of the joy that faith brings through bringing Christ to the soul,   and forgiveness of sins in Christ. 


  But   that is not all. This believing soul is not only a debtor acquitted and   set free but is also enriched with a new and great estate. He is not   only a pardoned murderer, but he has a position of honor lavished on him   through the promises, the “unsearchable riches of Christ” (Ephesians   3:8), is received into favor with God, and has the dignity of being a   child of God. “He raises the poor from the dust and lifts the needy from   the ash heap; he seats them with princes, with the princes of their   people” (Psalm 113:7-8). 


  As there is joy because of faith, so there is also joy because of love. Though   love is in itself the most sweet and delightful passion of the soul,   yet when we foolishly misplace it, it often proves to be full of   bitterness. But once it is set on Jesus Christ, the only right and   worthy object, it causes inexpressible delight and rejoicing. 


  First,   it is a matter of joy to have this love bestowed on us, as we are so   unworthy to receive it. Though sometimes our Saviour seems to withdraw   himself and sometimes saddens the soul that loves him with absences,   even in those sad times the soul delights to love him. There is pleasure   in the very pains within which it has been seeking Christ. And it knows   that Christ’s mercies are everlasting and that he will not be distant   for long but will return and speak words of comfort. 


  Second,   our love of Christ assures us that we will not be frustrated or   disappointed in the end. It assures us that his love for us preceded any   love we had for him. He has loved us and “freed us from our sins”   (Revelation 1:5). He will not forget us in the midst of our conﬂicts,   even though he himself is in glory. He prays for us there and will bring   us there. What can happen to us that would stop us from rejoicing? For   we will deﬁnitely arrive at that complete salvation that Christ has   bought for us. 


  There   is a third reason for our rejoicing, namely, our hope. “We have this   hope as an anchor for the soul, ﬁrm and secure. It enters the inner   sanctuary behind the curtain, where Jesus, who went before us, has   entered on our behalf” (Hebrews 6:19-20). This anchor stays with us in   all the storms that beat on the turbulent seas of our life. The soul   that ﬁrmly believes and loves him may conﬁdently hope to see what it   believes and to enjoy what it loves, and in that it may rejoice. It may   say, “Whatever the hazards, whether inward or outward, whatever the   afflictions and trials I have to endure, yet this one thing keeps me   safe, and in that I will rejoice, that the salvation of my soul does not   depend on my own strength but is in my Saviour’s hand.” “Your life is   now hidden with Christ in God. When Christ, who is your life, appears,   then you also will appear with him in glory” (Colossians 3:3-4). 


  This   empty world is full of shadows and running after we know not what. But   the believer can say, “I know whom I have believed, and am convinced   that he is able to guard what I have entrusted to him for that day” (2   Timothy 1:12). Now we not only have a right to these things, but they   bring us joy. The soul should often think about them and so rejoice.   “May my meditation be pleasing to him, as I rejoice in the LORD” (Psalm 104:34). The godly, when they fail to do this, deprive themselves of much of the joy that they might have. 


  The apostle speaks about this joy with the two words inexpressible and glorious. That it is an inexpressible joy   is of little wonder since it is so inconceivable. It is an inﬁnite   good. God reconciled us to himself in Jesus Christ, testifying and   sealing his love to our souls and giving us assured hope of that blessed   vision of eternity. What could be more inexpressible than this? In the same way it is glorious, for it derives its excellency from the highest and most glorious person. 


  Inexpressible. The   best worldly joys are easy to talk about, but they rarely live up to   the opinion and expectation that people give them. But this spiritual   joy is beyond any report that can be given of it. 


  Again,   earthly joys are not glorious. In fact, people are ashamed of many of   them. But the joys that arise from union with Christ bring complete   satisfaction. This is their glory and the reason why we may glory in   them. As David said, “My soul will boast in the LORD” (Psalm 34:2). 


  Here   is the application of all this: if these things were believed, we would   no longer listen to the foolish prejudices that the world has against   religion. 


  Consider,   ﬁrst, that true religion does not prohibit any lawful delights but   teaches that they should be used in a moderate and regular way, which is   far more enjoyable. For those things that are lawful in themselves are   sinful when used in excess, and so prove to be bitter in the end. Though   lawful enjoyment may be given us for God and his glory, it is sometimes   more delightful to deny them than to enjoy them. 


  Second, the delights and pleasures of sin are forbidden by religion. But they are exchanged for this inexpressible . . . joy,   which is beyond them. It calls people from sordid and base delights to   those that are pure delights indeed. It tells people, “Drink no longer   from this puddle; here are the crystal streams of a living fountain to   drink from.” There is a delight in the despising of impure delights. As   Augustine exclaims, “How pleasant it is to lack these pleasures!” We   have the prospect of spiritual joy, but amazingly we do not all choose   it, because we do not believe it. 


  Third,   it is true that the godly are subject to great distresses and   afflictions, but their joy is not killed off by them or diminished by   them, but is often increased. When they have the least amount of this   world’s joy, they abound most in spiritual consolations and then delight   in them most of all. They ﬁnd them sweetest when their taste is not   polluted by earthly enjoyments. 


  Fourth,   spiritual grief, which appears to be the opposite of this spiritual   joy, is not harmful to this joy. For there is a secret delight and   sweetness in the tears of repentance, and a balm in them that refreshes   the soul. And even in the saddest kind of mourning, such as the dark   times of desertion, the soul knows joy because of the presence of its   Beloved. Then all these spiritual sorrows, of whatever nature they are,   are turned into spiritual joy. 


  Fifth,   the person who does not have the Spirit has doubts about this joy we   are speaking about. He sees and hears so little about it from those who   profess to have it. We are told by the apostle Peter that this joy is inexpressible.   And yet it would be a poor thing if he who possessed it was not able to   speak about it. It is the same with joys as it is with cares. The deepest   waters run most still. True joy lives more in the heart than in the   countenance. But false joys are only superﬁcial and skin-deep. They are   all on the surface. 


  Do not think that the godly, as the prophet says of the wicked, have no peace. “‘There is no peace,’ says the LORD,   ‘for the wicked’” (Isaiah 48:22). The Septuagint reads, “There is no   joy” for the wicked, and this is certainly true. The wicked experience   no true joy. They may revel and make a great noise, but they do not   rejoice. “Like the crackling of thorns under the pot, so is the laughter   of fools” (Ecclesiastes 7:6). There is much noise but little heat, and   it soon ends. There is no continuing feast except for a good conscience.   Wickedness and real joy cannot live together, as the moralist Seneca   often said. But the person who can say, “The righteousness of Jesus   Christ is mine, and in him God’s favor and the hope of eternal   happiness” has a light that can shine in the darkest dungeon, even in   the dark valley of the shadow of death. So do not say, “If I start on   the way of holiness, I must say good-bye to happiness.” On the contrary,   you will never have a truly joyful day until then. You will have had no   days at all, just night, as far as the soul is concerned, until you   welcome Jesus Christ and his kingdom, which consists of righteousness,   peace, and joy in the Holy Spirit. You must not sacriﬁce Isaac, which   means “laughter,” but a ram. It is not your joy but your ﬁlthy, sinful   delights that end in sorrow. 


  Seek   to know in your own experience what the promised joys mean, though no   matter how much they are described and commended to you, you will not   fully understand them. “Taste and see that the LORD is   good” (Psalm 34:8). As Augustine says, “Praise the sweetness of honey   to the utmost, he who has never tasted it cannot understand it.” You   cannot know and see this goodness except by tasting it. Once you have   tasted it, all those joys you had previously thought to be sweet you   will ﬁnd bitter and distasteful. 


  You   who know Christ is yours through believing, know your happiness, and   rejoice, and glory in it. Whatever your outward condition may be,   “Rejoice in the Lord always. I will say it again: Rejoice!” (Philippians   4:4). “Light is shed upon the righteous and joy on the upright in   heart” (Psalm 97:11). 


  

    Verses 10-12 


    Concerning   this salvation, the prophets, who spoke of the grace that was to come   to you, searched intently and with the greatest care, trying to ﬁnd   out the time and circumstances to which the Spirit of Christ in them was   pointing when he predicted the sufferings of Christ and the glories   that would follow. It was revealed to them that they were not serving   themselves but you, when they spoke of the things that have now been   told you by those who have preached the gospel to you by the Holy Spirit   sent from heaven. Even angels long to look into these things. 


    It   is the ignorance, or at least the lack of consideration, of divine   things that makes earthly things, whether they are good or evil, appear   great in our eyes. Therefore the apostle’s great aim is to show the   certainty and excellency of the belief and hope of Christians to his   persecuted brothers, in order to strengthen their minds against all   discouragements and opposition. Then they   would see that nothing was too hard to do or suffer for so lofty a cause   and so happy an end. It is the shallow and mean thoughts and the feeble   conviction we have of spiritual things that cause all our remissness   and coldness regarding them. The doctrine of salvation, mentioned   in the previous verse as the goal of our Christian faith, is   illustrated here from its antiquity, dignity, and infallible truth. 


    The Gospel is no modern invention, for the prophets inquired   into it and foretold it in former ages. Thus prejudice against it for   being new is removed. It is no mean thing that such men were without   question wise and holy. They studied much and were careful to publish   their discoveries for their own times as well as for posterity. Their   writings were not their own private thoughts, but they were guided by   God’s Spirit. This is what sets the truth about their testimony above   all doubt and uncertainty. 


    In   taking these three verses together we see three things that testify to   the excellency of the Gospel. First, its main author. Second, the   subject of these verses. Third, the value of those who are affected by   its message. The best of men, the prophets and apostles, administered   it, and the best of all creatures, the angels, admired it. 


    The Prime Author of the Gospel 


    The prime author is the Spirit of God through the prophets (verse 11) and the apostles (verse 12). The Spirit of Christ (verse 11) is the same Holy Spirit mentioned in verse 12 who was sent from heaven to   come upon Christ’s disciples after he had ascended to glory. He is also   the one who spoke through the prophets before Christ descended to   earth. 


    The   Holy Spirit is in himself holiness and also the source of holiness. He   is the author of this holy doctrine that breathes nothing but holiness   and urges it most strongly on all who receive it. 


    Concerning   the mysteries of salvation, it is the very life of divine faith to   ﬁrmly believe the prophets’ revelation through the Spirit of God. The   Word testiﬁes to this and carries the living stamp of divine   inspiration, though there must be a spiritual eye to discern it. A blind   person only knows the sun is shining at noon if he is told about it by   other people. But those who are most sure about the sun’s shining have   seen it and know for certain because of its light. To ask someone who is   a true believer, “How do you know that the Scriptures are divine?” is   the same question as, “How do you know that light is light?” 


    The   soul is nothing but darkness and blindness within until that Spirit who   shines outside in the Word shines in the same way inside and brings in   the light. Once this has happened, the Word is read and understood with   the assistance of the same Spirit through whom it was written, and the   soul knows that the Word is divine. God’s Spirit within makes himself   discernible in the Word. All arguments, all books and study, cannot   bring this about. It is a gift for those who believe. “It has been   granted to you . . .” (Philippians 1:29). 


    “No   one knows the thoughts of God except the Spirit of God” (1 Corinthians   2:11). How does that apply here? If a person speaks out about the things   that are in his spirit, others will know about them. But the apostle’s   aim here is to conclude that the things of God, even those revealed in   his Word, could not be known except through his own Spirit. So although   they are revealed, they remain unrevealed until the Spirit teaches us   from within as well as from outside. So learn to distrust your own   selves and to discover your own unbelief, that you may desire this   Spirit to teach you inwardly those great mysteries that he outwardly   reveals and teaches through his Word. Make use of the promise, and press   the Lord with it, “All your sons will be taught by the LORD” (Isaiah 54:13; see also John 6:45). 


    The Subject of the Gospel 


    The subject of this teaching is seen in three different expressions. First, its goal: concerning this salvation (verse 10); second, the means: the sufferings of Christ; and, third, the doctrine of grace, from which both salvation and Christ’s sufferings spring. 


    1. The Gospel is the doctrine of salvation,   the only true teaching of true happiness, which the wisest of natural   men have groped and sought after with much earnestness, but with no   success. They had nothing other than the dark moonlight of nature, and   that is not sufficient. Only the sun of righteousness shining in the   sphere of the Gospel helps here, for it “brought life and immortality to   light through the gospel” (2 Timothy 1:10). It is little wonder that   natural wisdom, even at its most profound, is far from ﬁnding out about   the true cure, since it cannot ﬁnd out what the disease is that affects   miserable mankind—that is, the sinful condition of nature resulting from   the very ﬁrst disobedience. 


    Salvation not   only expresses what is negative (what we are saved from), but also   positive (perfect happiness). So in Scripture forgiveness of sins often   stands for the whole nature of justiﬁcation. It is easier to say what   this inexpressible happiness is not than what it is. It includes a   future complete and ﬁnal freedom from all enemies or afflictions.   All tears will then be wiped away, and their fountain dried up. All   dread, of even the least danger or evil, all fear of either sin or   punishment, is then banished forever. There will in that day be no   invasions, no robberies, no destroying in all the holy mountain. On this   earth the best we have alternates between mornings of joy and evenings   of crying, but in heaven there will be no light or any need for the sun   or the moon. “The city does not need the sun or the moon to shine on it,   for the glory of God gives it light, and the Lamb is its lamp”   (Revelation 21:23). Well may the apostle, as he does throughout this   chapter, present this salvation as a counterbalance to all sorrows and   persecutions. The soul that is persuaded of this can enjoy calm, even in   the midst of storms. The believer can grow richer through all losses   and through death will come into immortal life. 


    

       2.The Gospel is represented as the doctrine of the sufferings of Christ and the glories that would follow (verse   11), the means of salvation. The person who brings about this   salvation, whom the prophets and apostles make the sum of all their   teaching, is Jesus Christ, in his humiliation and in his exaltation.   This serves as an encouragement to Christians in their sufferings, for   this is the way through which their Lord went to his glory. Because the   sufferings and glory of our Redeemer are the main subject of the Gospel,   they should be in our thinking much more than they are. Each day we   should consider the bitterness of the cup Christ drank for us. We speak   about these things now and again, but do they sink deep into our minds?   Are we possessed with love for him? Oh, that these things were engraved   on our hearts and that sin was cruciﬁed in us. “May I never boast except   in the cross of our Lord Jesus Christ, through which the world has been   cruciﬁed to me, and I to the world” (Galatians 6:14). We should train   our eyes to be ﬁxed on the place where Christ is. We need to see his   glory and desire to be gloriﬁed with him. “Since, then, you have been   raised with Christ, set your hearts on things above, where Christ is   seated at the right hand of God. Set your minds on things above, not on   earthly things” (Colossians 3:1-2). 


       3.The   third expression here about the Gospel is that it is the doctrine of   grace. The work of redemption itself and its different parts, and the   teaching revealing it, all have the name of grace, because they all ﬂow   from the free, undeserved kindness of God. Grace is the spring and ﬁrst   cause of salvation. 


   

      This   is why the doctrine of salvation is so comforting—it is free. “For it   is by grace you have been saved” (Ephesians 2:8). This wonderful grace   brings salvation as soon as we believe. Believe in Jesus for salvation,   and live accordingly, and it is done. There is nothing more required for   your pardon, but only that you receive it by faith. Truly nature cannot   do this. It is just as impossible for us by ourselves to believe as it   is impossible for us to achieve salvation by ourselves. This, then,   makes it all grace from start to ﬁnish. God not only saves us once we   believe, but he gives belief itself as a gift. Christ is not only called   the “author and perfecter” of our salvation but “of our faith” (Hebrews   12:2). 


    Free   grace, once correctly accepted, supports the heart in all circumstances   and keeps us from fainting, even at the saddest of times. I do not look   for comfort from myself, but from my God and his free grace. In him is   enough comfort for every moment. When all seems to be going well, I   should not, I dare not, rely on myself. When things are at their worst, I   can and should rely on Christ and his grace, which is always enough.   Even if I am the vilest sinner who ever came to him, I know that he is   more gracious than I am sinful. The greater my sin is, the more glory it   will bring him for his grace to pardon it. God’s grace will be seen in   an even brighter light. 
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