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    This is what the Lord says: ‘Let not the wise boast of their wisdom or the strong boast of their strength or the rich boast of their riches, but let the one who boasts boast about this: that they have the understanding to know me, that I am the Lord, who exercises kindness, justice and righteousness on earth, for in these I delight,’ declares the Lord. JEREMIAH 9:23-24


  




  

    INTRODUCTION




    Secularization in the UN reform




    Interdependence in the contemporary world is an undeniable fact, and globalization is but one side of this multifaceted and extremely complex process. The outset of the integration of individuals dates back to the origin of human existence on Earth, as human beings and civilizations have always sought expansion for a number of reasons. Specifically, after World War II, there was a considerable change in several societies across the planet. Technological development caused changes that had never been experienced before.




    The capabilities of producing, transporting, informing ceased to grow in arithmetic progression (2+2+2 = 6), becoming a geometric progression (2x2x2 = 8). The consequence of this process can be verified in the worldwide flows of production, transportation, and consumption of goods and services. While the interaction resulting from this process creates new opportunities, new challenges surface, such as economic interdependence, the need for centralized control of the international financial and monetary systems; energy interdependence, access of industrial economies to raw materials, access of less included peoples to minimum consumption and services for human dignity; food security, environmental issues, pandemic control; actionability of the millennium development goals; fight against organized crime, drugs, terrorism, cybercrimes, among so many other issues.




    Therefore, our intent is to speculate, as far as possible, on each one of the factors that make the world progressively more interdependent, as well as on solutions that demand more and more collective efforts. In short, in an interdependent world, there is neither sustainable political stability nor growth with environmental conservation that is not global. The international order currently in place is made up of a multiplicity of state and non-state actors, the former are fruit of the period that western historians usually call the Age of Enlightenment. The Nation-State – that has as constituting elements a sovereign power, a people and a territory –, is limited within its political boundaries, no longer being capable of delivering what is demanded of it. To achieve such objective, it is necessary to cross the borders and find a supranational power that promotes, sustains and stabilizes the economic, financial, environmental, political, and ultimately, human development. The reform, strengthening and creation of new transnational organizations constitute a scenario already in progress. The G20 ascent and the convergence toward the institutionalization of the BRICS bank and currency reserves in 2014, in the city of Fortaleza, state of Ceará, Brazil, basically arise as counterbalance to the reforms conceived in the World Bank and the IMF, yet to be implemented. This is not about replacing mechanisms, but complementing them. As a matter of fact, this process of institutional reforms does not lie at the beginning of the end, but at the end of the beginning.




    Of all the institutional changes in progress, the most important and also most difficult one will be the reform of the United Nations. It will be the most important change because it will turn an institution from international to supranational, and the most difficult one due to the resistance of the participating members. This is a crisis accruing from the loss of status quo as well as from a process of erosion of the current sovereignty. Member States will resist as long as there is psychological and material energy for such.




    Nevertheless, how can an institution be built with so many different peoples, with different perceptions, in a multicultural world, where so many distinct values exist? Issues related to laicization and secularization strongly emerge from this debate. International institutions demonstrate to be less and less capable of overcoming the serious challenges of the contemporary world as a result of an increasing deficit in representativeness and interference of a multilateral system. The UN reform includes the revitalization of the General Assembly and the Economic and Social Council (ECOSOC), as well as the reform of the Security Council. Current problems, such as those related to the environment, health and security are not constrained by borders, and by their very nature, drive to joint actions of States and other actors, such as the civil society and private sectors. The United Nations must be the center of such actions so as to promote the common good. The UN is only relevant to people if it is effective, and for this reason, it is crucial that it presents concrete results so as to improve the populations’ quality of life. The reform also brings to light the need for the UN to effectively play its role in world security, by preventing conflicts and building and keeping peace, which are part of an ongoing process, to be addressed in an integrated, coordinated and broad manner.




    In view of increasing demands, the UN System is far overloaded. The reform would increase the organization’s capacity to handle such new demands. The UN peacekeeping operations bring about political stability, which is vital to millions of individuals around the globe.




    One of the most controversial items in the UN reform relates to the Security Council. Some countries have applied to be permanent members of the Council, alleging that a larger number of members would democratize and update the organization, making it better suited to the world’s contemporary scenario. The current structure, based on the balance of power theory, is obstructed from performing its activities when only one of the members exercises its power of veto. This mechanism was implemented to stop a world power, feeling disadvantaged, to withdraw from the organization, leading to the eventual dissolution of the institution, similarly to what happened to the La Société des Nations (SDN), which was not able to prevent World War I. Nevertheless, the number of members needs to grow in order to reflect the multiplicity of new State actors.




    In a world of interdependence, the power of veto gives rise to a crisis of legitimacy and functional interference within the UN. A Security Council reform should limit the power of veto to the members’ internal issues. This implies a change from International to Transnational Laws. The current order is characterized by a power anomie, and in such scenario, the stronger States make decisions unilaterally, leading to a crisis of legitimacy and fostering terrorism, wars and even insurgent movements within the very member States of the Security Council.




    In order for the UN to perform the expected tasks, a more independent secretariat is required, similarly shaped to the Executive Power in a Nation-State. In addition, it needs to be pragmatic, result-oriented, and legally accountable for its decisions. Imagining freedom without responsibility is impossible, thus, the Secretary General should be as accountable as any Head of State or Government, and abide by the jurisdiction of the International Court of Justice and the International Criminal Court. Both Courts also need reforms to reflect the new global reality and the multiplicity of new emerging actors.




    In the age of Information and Communication Technology (ICT), the converging media will be a critical instrument to modernize the UN, as well as to reform the administrative and support processes. In a world where countries are more and more independent, a more coherent UN is vital to face the complex and different global challenges (FUNAG, 2010). Brazil has given a significant contribution to the creation of the United Nations and continues to collaborate with a number of proposals. However, despite the countless efforts to contribute with ideas or actions to revitalize the UN, the issue of secularity has not been given the due attention. There is a wide gap to be filled, and the issue around secularization in the UN reform is one example. According to Taylor (2010), the secularization process should be studied on a global scale in different civilization points so as to avoid erroneous generalizations, omissions, confusions, and divergence.




    The United Nations Alliance of Civilizations (UNAOC) was created to bring together different peoples of the most varied cultures. From time to time, different representatives meet to achieve such purpose, via exhibits and debates, and in 2014, the UNAOC meeting took place in Bali, Indonesia. There is certainly a lot to be done, and the accumulated experiences will bring positive results as a means to free peoples from discrimination and stigma, so that they can recognize each other, without fear of contact.




    Key Words: Sovereignty Theory; Globalization; Reform of the UN; Secularization; Human Rights.


  




  

    1 THE QUESTION OF METHOD




    In the early stages of planning a project, the first question asked is: what method is to be used? There is a concern underlying this question: the veracity of what is being produced. Rupestrian paintings in prehistoric caves may be an indication of how far back human eagerness for answers goes. Men of that time, despite lacking writing abilities, wanted to perpetuate the accounts of their existence. The Development of writing marks a turning point to historians. Early on, rupestrian artists wanted to record their experiences in the form of drawings. In later years, ancient wise men sought veracity, and for this reason, they shifted from explaining the myths to mulling over the world. Questions about our origin, existence, and destiny remain unanswered. There is a fierce struggle between Science and Religion to find meanings. Moving from concrete to abstract thinking triggered the greatest revolution of our species. And what have we achieved so far? The answer is theories. What are theories? There are a number of classifications: the action of contemplating, regarding or trying to observe a phenomenon, an accepted overview of different hypotheses, where none is necessarily wrong. A theory does not need to be proven; being acceptable and producing meaning will suffice. When a theory is proven, it ceases to be a theory. This is more commonly observed in Natural Sciences.




    In reference to Social Sciences and Humanities, the veracity of a theory will be proportional to the pace of change in a society. The faster the pace of change in a society, the less up-to-date theories become, and the stronger the need for explanations that foster new theories, and so forth.




    In the West, pre-Socratic thinkers, such as Parmenides, defended that, in essence, things are immutable. On the other hand, to Heraclitus, everything flows and nothing stands still.




    In the East, in a more ancient civilization, such as the Chinese, we can find such perception in ideogram 回 (huí), which means go back, return, turn around, rotate. These spirals are ancient versions of the ideogram that represents the revolving streams of water. Overtime, the ideogram has embodied new meanings, being used in association with others, forming new words and phrases (HSUAN-AN, 2006). Conversely, ideogram 恆 (heng) means constant, lasting, permanent (HSUAN-AN, 2006). We are not claiming that the Western Philosophy is equal to the Eastern Philosophy, or that the former was influenced by the latter. And one of the reasons is that the Western School of Thought considered for a long time, and some still consider, that the term Philosophy can only be applied in reference to the Western knowledge. As a consequence, can reason be identified in a geographical space?




    In the West, it was Empedocles who promoted the dialogical combination between Parmenides and Heraclitus. To Empedocles, water cannot turn into fish and vice-versa, but water can move, and fish can transform themselves. What form of thinking is that? That is ambiguity, the possibility that one message bears two or more meanings. This is usually produced by poor organization of the words in a statement. Ambiguity is a special case of polysemy, the possibility that a word bears various meanings in one context. In the East, such quest for the ‘truth’ existed among philosophers, as well.




    From Zhuangzi’s point of view, the debate is doomed from the start. In a debate, the debaters aim to persuade the other to see his or her point of view. The Mohists and Confucians are adamant that their respective views are the correct one. Their assertions of correctness assume both the objectivity and universality of their views. (LAI, 2009, p. 173).




    The question here is that, whether the discussion of ‘the truth’ was conducted by people of the West, whose languages stem from an Indo-European base and used phonetic writing, or among thinkers of the East, whose linguistic branch was Sino-Japanese and the writing was ideographic, the problem is exactly the same: the limitation of language in face of the limitation of humans in time and space. Men can only perceive one facet of reality, which is larger than human comprehension. These cyclic, dialectic or sequential and linear ways of reporting events are quite dichotomic. Monolithic and monocausal explanations have lasted to date.




    In Biology, Fixism proposed to explain the origin and the diversity of species. According to it, species first appeared just as they are known in current days and remained unchanged along time. This theory supports that the species were created independently from one another. Fixism was accepted for many centuries and backed by the observation of continuous generations of living beings that kept looking the same. Later on, the Darwin’s Evolution Theory, with a dialectic narrative, built a scenario where species more adapted to the environment would perpetuate. In Chemistry, Lavoisier contributed with his ‘nothing is lost, nothing is created, everything is transformed.’ In Social Sciences, fixist ideas reemerge in the school of Functionalism according to which each individual would play a certain role, like gears of a machine that cannot be replaced. Conversely, the Marxist narrative assumes the opposite: societies live in constant struggle, and conflict is the rule rather than the exception. While interpreting religious thought and behavior, Weber reached the dialectic conclusion that the gods of yesterday are the demons of today. Our objective is not to build a historiography of ideas, but simply demonstrate that there is a significant limit between what theories speculate and what reality is. And what is the reason for this limit? A thinker is human, mortal, limited to time and space. Men cannot go beyond truth, as it is larger than men. Theories are precisely a reflection of humans: imprecise, incoherent, incomplete, flawed, antagonistic, contradictory, mysterious. Men do not exert sovereignty over time; it is time that exerts sovereignty over men, who is ephemeral. To be sovereign is to be perennial, eternal.




    In the East, the ideogram that represents eternity 永 (yong), overall, expresses the absence of origin, absence of destination; one does not know where one comes from and where one is going to: this is the idea of eternity in the Chinese culture (HSUAN-AN, 2006). While the eternal is timeless, human existence is limited. Only the eternal can be sovereign. The eternal does not have to find the truth; the eternal is the truth itself. As presented, the theory is directly connected to conceptions from both the ancient East and West. In current times, there have been exactly the same discussions as those of Empedocles, Parmenides and Heraclitus in the West, or in the Mohist and Confucian schools in the East, thousands of years ago. A contemporary theory, to use computer language, can be found in Morin, to whom ‘the new logic is not about the abandonment of the previous explanations, but about a dialogic combination’ (MORIN, 2000, p. 201).




    





    1.1 How to make this dialogic combination?




    The main work of Edgar Morin, The Method, comprises 6 volumes. It was written along three and a half decades and stands for one of the major works in Epistemology available. The early writings of The Method, in 1973, start with the publication of The Lost Paradigm: Human Nature, which questions the conceptual and paradigmatic inflexibility of sciences. Morin (2000) states that, with the complex problems that contemporary societies face, only studies of inter-poli-transdisciplinary character could result in satisfactory analyses of such complexities. To him, classical science is sustained by two pillars: the first is the mechanical notion and the second is the Cartesian separatist notion. As a reaction to the classical model, he observes that, after one fourth of a century, ‘systemic sciences’ were developed, bringing together what is separated by the traditional disciplines and whose objective is composed by the interaction of the elements, and no longer by their separation. ‘The complex thinking calls, not for the abandonment of inductive-deductive-identity logic, but for a dialogic combination between their use segment by segment and its transgression where it ceases to be operational.’




    The author highlights three theories that support systemic thinking:




    I – The Information Theory;




    II – The Cybernetics Theory;




    III – The Systems Theory.




    After presenting the above listed theories, the author concludes that fragmented, compartmentalized, mechanistic, disjunctive and reductionist thinking breaks down the complexity of the world and pulverizes it, separating problems, separating what is joined. In order to think about complexity, he proposes the following seven basic principles




    I – The Organizational System or System Principle;




    II – The Principle of ‘Hologram’;




    III – The Principle of Feedback.




    IV – The Principle of Recursive Loop;




    V – The Principle of Autonomy/ Dependence (self eco-organization)




    VI – The Dialogical Principle (The Principle of Dialogue);




    VII – The Principle of Reintroduction of Cognitive Subject in the Cognitive Processes.




    Initially, we will summarize each one of the three theories that support systemic thinking, detect common and conflicting points, and then demonstrate that the only way to conciliation is to resort to the dialogical principle.


  




  

    2 THE INFORMATION THEORY




    Information Theory or Mathematical Theory of Communication is a branch of the theory of probability and statistics that deals with communication systems, data transmission, encryption, coding, anomaly detection, error correction, data compression, etc. It should not be confused with Information Technology and Library Science. In this theory, communication presents itself as a mathematical problem strictly based on statistics, which has provided communication engineers with a means to determine the capacity of a communication channel regarding the occurrence of bits. The theory does not concern itself with the semantic data model, but can involve aspects related to the loss of information during compression and transmission of messages with channel noise.




    Today, Information Science is an interdisciplinary field primarily concerned with the analysis, collection, classification, handling, storage, recovery and spreading of information, i.e., information is studied from its origin to the process of making data into knowledge. Also, this Science digs deep into the application of information in organizations and its use, as well as interactions among people, organizations and information systems. Logistics and information planning, data modeling, analysis, and organizational theory are the main areas of study. All fields of knowledge are fed with information, but few turn it into a subject matter, and so is the case of Information Science.




    As a result, while information is subject matter of Information Science, it also pervades concepts and definitions of the field. And despite information can neither be measured nor defined, the broadest phenomenon that this field of communication can address is the generation, transfer and use of information, as these are aspects contained in the definition of Information Science. On the other hand, it is necessary to explain that, despite the deep relation between communication and information, these terms are different, hence, not synonyms. While communication is a two-way street, information is one-way.




    So, why would such theory limit itself to the transmission of data and not be concerned about the semantic data model? Why can’t information be valuated? Perhaps here we can find indication of a certain limitation when the theory is applied to human societies. The issue of semantics or content is essentially axiological, valuational; something that only humans can assess. Any poetry reader will see what poets do with the semantic structure of a language: it is deconstructed and constructed at the poet’s will.




    To illustrate our proposition, we have used the book by Castells (2007), The Information Age: Economy, Society and Culture. Volume 1, The Rise of the Network Society, maps a scenario mediated by new information and communication technologies (ICTs) and how these interfere in social structures. The author proposes the concept of informational capitalism and builds his reasoning from the story of how strongly technologies developed as of the 1970s, as well as their impact on the different fields of human relations. Castells analyses how the technologies, initially boosted by military research, were broadly used by the finance sector, exactly in a moment when restructuring capitalism was demanded. Taking advantage of the deregulation process initiated by the United States and some international agencies, such as the World Bank and the International Monetary Fund, financial capital multiplied its circulation across the different world markets, in movements decreasingly attached to the productive process. Technologies also played a crucial role in the restructuring of corporations, which could arrange their structures horizontally, and by means of low-cost ICTs, turn their production transnational. When evaluating the issue of productivity, Castells (2007) points out that the introduction of new technologies started being effective only in the late 1990s, which would justify the absence of an increase in productivity in the 1970-1980 period.
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