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Preface


We are grateful for the positive response to the previous editions of Authentic Human Sexuality, especially as a source for courses taught at Christian seminaries and colleges. In this new edition we’ve made some changes in the organization of the material, but the major changes have to do with updating the social science research on issues of human sexuality. Building on trinitarian theology, we bring a biblical model of covenant, grace, empowerment, and intimacy in defining authentic sexual relationships. Our foundational belief that we are created in the image of God requires a careful understanding of the Scriptures for wisdom and direction in how to live our lives as sexual beings.

Our Christian theology addresses what it means to be created as sexual beings and how our sexuality leads to meaningful and authentic sexuality. Significant relational aspects of human sexuality are discovered throughout the Bible. In Old Testament books like Genesis, the Song of Songs, and Hosea, the relationship between the children of Israel and Yahweh illustrates how movement toward or rejection of God’s way leads to fulfillment or distortion in human relationships. Jesus revolutionized relationship power by coming to serve and empower others. He was inclusive in his approach to others (there is neither male nor female, Jew nor Greek, rich nor poor). He broke cultural relationship rules when responding with compassion and empowerment to all he encountered. We are challenged to be Christlike in our relationships with others. The New Testament provides instruction to single and married persons in regard to sexual attitudes and behavior.

The book is divided into four parts. In part one, “The Formation of Sexuality,” we open with a chapter that defines authentic sexuality as God’s good gift. Trinitarian theology serves as a model for two essential dimensions of being created as sexual beings: differentiation and unity. Chapter two considers the sociocultural and historical. In chapter three we offer an interactive developmental model of human sexuality, bringing together the biological and sociocultural factors that contribute to human sexuality. Chapter four gives an overview of sexual minority identity formation and the specific biopsychosocial forces that contribute to sexual attraction, orientation, and identity. In chapter five we bring a dialogue on Christian responses to the LGBTQ community, focusing on biblical passages and different interpretations regarding marriage equality.

In part two, “Authentic Sexuality,” chapter six introduces a biblical model of authentic sexuality in relationship. This becomes the basis for God’s intention that our sexuality is to lead us into meaningful, person-centered relationships. The biblical accounts of covenant, grace, empowerment, and intimacy provide a theology of authentic sexual relationships. Chapter seven brings out the unique dynamics of sexuality and singleness, while chapter eight deals with the practice of premarital cohabitation. Chapter nine concludes with a perspective on maximizing marital sexual fulfillment.

In part three, “Inauthentic Sexuality,” we bring forward the difficult inauthentic forms of human sexuality. The nonrelational focus distorts God’s holy meaning in creating us as sexual beings. Chapter ten looks at some of the common causes of extramarital sex and the serious consequence it has on relationships. Chapter eleven considers sexual harassment as an uninvited eroticizing of a relationship. Sexual abuse of children in chapter twelve is referred to as a violation deep within the child’s soul. Chapter thirteen focuses on two forms of sexualized power—rape and sexual violence—destructive forces emerging from a violent world. Chapters fourteen and fifteen investigate two particularly self-defeating and devastating forms of inauthentic sexuality: pornography and sexual addiction.

Part four concludes with a final chapter, “The Sexually Authentic Society,” in which we discuss the importance of developing societal structures capable of promoting and sustaining authentic sexuality. It challenges the Christian community to be intentional and proactive in bringing salt and light to a world in desperate need of theology that gives meaning and right understanding to human sexuality.
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  Chapter One


  Authentic Sexuality


  [image: ]


  GOD’S GOOD GIFT


  

    What exactly does it mean to be sexually authentic? We begin with a simple definition of the word authentic as something that is “genuine” or “real.” Our presupposition is that God created us as sexual beings and intends for our sexuality to be a genuine, believable, and trustworthy part of ourselves. We affirm the sexual in ourselves as an integral part of our total being. We endorse what God has created and declare with God, “It is very good!” (Gen 1:31). As we embrace God’s divine intention regarding our sexuality, we find depth and richness in our relation to God, self, and others.


    In our society of competing worldviews, what is considered normal as opposed to abnormal sexual behavior is determined mainly by naturalistic assumptions derived from observing crosscultural sexual practices. Though we would not ignore the reality of cultural norms, we would not stop here. When restricted to a culturally defined sexual normality, the divine purpose of sexuality is unacceptably absent. Therefore, instead of using terms like normal or functional sexuality we prefer to identify authentic sexuality as God’s design for humankind to draw us into meaningful, person-centered relationships. Anything less is a counterfeit version of what God intended.


    The following foundational principles provide a biblical perspective on our being created as sexual beings:


    

      	

        1. Human sexuality is established in the creation of two differentiated persons as well as the unity established between them.


      


      	

        2. Sexuality is a good gift ordained to bring persons into deeper levels of knowing self, others, and God.


      


      	

        3. Humans are born with an innate capacity for sexual pleasure, and authentic sexuality develops best within an emotionally caring, trustworthy environment.


      


      	

        4. Sexuality and spirituality are intricately connected.


      


      	

        5. Christ offers redemption, healing, and restoration when humans fall short of God’s ideal.


      


    


    

      DIFFERENTIATION AND UNITY


      The starting point for principle one is the creative act of God in Genesis 1:26-28, 31:


      

        Then God said, “Let us make humankind in our image, according to our likeness; and let them have dominion . . .”


        

          So God created humankind in his image,


          in the image of God he created them;


          male and female he created them.


        


        God blessed them. . . . God saw everything that he had made, and indeed, it was very good. (NRSV)


      


      Reference to the triune Godhead is represented in the plural pronouns in the passage: “Let us” and “in our.” This points to the relational nature of the Godhead. God’s holy work is found in the creation of humankind and in creating two distinct human beings. The creation of humanity in God’s image is truly something to be grasped, because it places our sexuality in the context of relational distinctiveness as well as unity.


      Karl Barth expands this discussion as noted by Frazier (1986): “Man never exists as such, but always as the human male or the human female. . . . Nor can he wish to liberate himself from the relationship and be man without woman or woman apart from man; for in all that characterizes him as a man he will be thrown back upon woman, or as woman upon man. The female is to the male, and the male to the female, the other man and as such the fellowman” (pp. 117-18). There is distinction as well as connection, encounter as well as complementarity.


      Building on these ideas, theologian Ray Anderson (1982) argues that the created differentiation between male and female reflects a differentiation within the Godhead. He writes, “Human sexuality thus has a correspondence to the Godhead in that it is an encounter with a corresponding but different being. Not the ‘mating’ but the meeting is the essence, but one can’t be separated from the other on the creaturely level. Human sexuality is the image of God” (p. 106). Differentiation makes unity a profound possibility. Differentiation can be simply defined as having a balance between individuality and togetherness in relationships. It is that lifelong process of becoming more uniquely ourselves in relation to the other.


      Phyllis Trible (1987) makes the point that in Hebrew “humankind” (ha’adam) in the first line of Genesis 1:27 changes to the singular pronoun him and finally to the plural form them, reinforcing “sexual differentiation within the unity of humanity” (p. 17). In noting this shift from singular to plural pronouns, she draws several important conclusions in regard to sexual differentiation: first, ha’adam (humankind) refers to two creatures, thus disallowing an androgynous interpretation of the term; second, the “singular word hā-’ādām with its singular pronoun ’ōtô shows that male and female are not opposite but rather harmonious sexes”; and third, “the parallelism between hā-’ādām and ‘male and female’ shows . . . that sexual differentiation does not mean hierarchy but rather equality” (pp. 18-19).


      The question of whether the man was created first and therefore in a special position of authority over the woman is still debated in Christian circles today. Genesis 2:18 proclaims that it was not good for man to be alone, so a helper was made for him. This verse needs to be interpreted with care and clarity. Biblical scholars point out that “helper” in the original language (‘ezer) refers to God as the helper of humankind fifteen of the sixteen times it is used in the Bible. This verse is the one exception; here it is used to describe the relationship between human beings, Eve and Adam. Trible (1987) asserts that even the most inventive exegete would have to make a huge stretch to conclude that God, as our ‘ezer, is subordinate to humankind. Therefore, it makes no sense to conclude that subordination of the woman to the man is implied in Genesis 2:18.


      Rather, God gives Adam a helper who complements him and corresponds to him. In like manner, Eve has a helper who complements and corresponds to her. Referring to Adam’s first words upon seeing Eve, “This is now bone of my bones and flesh of my flesh” (Gen 2:23), Trible (1987) comments, “These words speak unity, solidarity, mutuality, and equality. Accordingly, in this poem the man does not depict himself as either prior to or superior to the woman. His sexual identity depends upon her even as hers depends upon him. For both of them sexuality originates in the one flesh of humanity” (p. 99).


      In other words, a man finds his identity and meaning in being male, just as a woman finds identity and meaning in being female. Differentiation connotes “unique quality” rather than inequality. What is uniquely different enhances and expands self and other. The sexual encounter in becoming “one flesh” is both a physical and an emotional union of two unique persons. On the basis of the Genesis account, sex is taken for granted throughout the Old and New Testaments as a sacred union between two persons.


      As difficult as it is to develop an explicit theology of sexuality, the scriptural view presents sexuality as basic to our human existence in informing our way of being in this world as embodied persons. This involves a whole array of feelings, thoughts, memories, self-understanding, attitudes, and behaviors through which we express ourselves in relationship. As we will see in the next principle, our God-designed sexuality is meant to draw us into authentic relationship through connection, communication, and communion.


    


    

    

      DEEPER LEVELS OF KNOWING


      Trinitarian theology serves as a model for human relating. The relationship between the three persons of the Holy Trinity—Father, Son, and Holy Spirit—is simultaneous distinctiveness and complete unity. Indeed, this divine mystery points to one God in three persons. Both Old and New Testaments indicate ways in which the persons of the Trinity work together for creative, redemptive, and transformative purposes. This becomes a rich analogy for human relationships as people have a mutual appreciation for distinctiveness and desire to achieve harmony and unity.


      The concept of differentiation includes the notion of particularity and unity. In describing perichōrēsis (the reciprocal interiority of the trinitarian persons), Miroslav Volf (1998) comments, “In every divine person as a subject, the other persons also indwell; all mutually permeate one another, though in so doing they do not cease to be distinct persons. . . . Those who have dissolved into one another cannot exist in one another” (p. 209). In his excellent book Exclusion and Embrace (1996), Volf proposes that it is in putting self aside that we can best open ourselves to others. We must “die to self” if we are to embrace the one who is different from us. To do this, however, we must have a clear sense of self. Therefore, having a differentiated sense of self as uniquely created in God’s image makes it possible to be responsible for our actions and move toward others. It is in the recognition and acceptance of the other that significant relationships are formed.


      In human relationships, it is the distinction (differentiation) rather than fusion (absorption) that leads to vital connection and wholeness. In marriage both spouses bring their distinct selves (mutual interiority), make space for the other (mutual permeation), engage each other (interdependence), and become an entity (union) that transcends both of them. Mutuality and equality are essential. The dynamic involves going beyond oneself, taking the other into account, and choosing what is in the best interest of the relationship.


      Our sexuality brings energy and enthusiasm to the process of knowing and being known, satisfying our deep longing for belonging, connection, interdependence, and unity. Mysteriously, in the encounter, our differences intrigue us and expand who we are. Our maleness and femaleness, personality distinctives, unique histories, and honest perspectives add a dimension to our relationship that enhances both individuation and togetherness. Recognizing our common humanity as well as our uniqueness is what makes the connection vital. Indeed, we were made for each other! God not only made our bodies but also equipped them with hormones, a nervous system, physical sensations, thought patterns, and a psychological capacity to make connection. Our sexuality and sexual desires are meant for soul-to-soul and flesh-to-flesh relating.


      We gladly emphasize the good gift of sex because throughout history sex has often been viewed in negative ways. A “sex is bad” perspective can be traced back to body-soul dualism, which made inroads into the early church. While the spirit was pronounced as good, the flesh was denounced as bad. Sex, especially sexual desire, was considered fleshly and lustful, sinful and base. Condemnation of sexual pleasure makes it quite impossible to attach sacred meaning to sexual desire and pleasure. We need to remind ourselves that physical pleasure is God’s idea.


      Genesis 2:25 describes Adam and Eve as naked and unashamed. Their sexual engagement carries no shame but is entirely natural and good as they respond wholeheartedly to each other. Sexual attraction, desire, and engagement are part of God’s plan. The Song of Songs affirms and celebrates being naked and unashamed in mutual vulnerability and harmony. “This couple treat each other with tenderness and respect. Neither escaping nor exploiting sex, they embrace and enjoy it. Their love is truly bone of bone and flesh of flesh, and this image of God as male and female is indeed very good (Gen 1:27, 31). Testifying to the goodness of creation, then, eroticism becomes worship in the context of grace” (Trible, 1987, p. 161).


      Theologies that uphold the goodness of the sexual union (Gen 2) do not insist on procreation as the exclusive reason for sexual expression. Sexual fulfillment has a divine relational meaning and purpose. When we imagine Adam and Eve gazing at each other in the garden, their sexual nature moves them toward each other for a sacred level of emotional and sexual knowing. Trible (1987) explains, “The result of this convergence of opposites is a consummation of union: ‘and they become one flesh.’ No procreative purpose characterizes this sexual union; children are not mentioned. Hence, the man does not leave one family to start another; rather, he abandons familial identity for the one flesh of sexuality” (p. 104). Out of differentiation, two sexual beings find wholeness and one-flesh communion in their sexual consummation.


      Authentic sexuality is a longing for a rich sharing of our lives with another. Physical, emotional, and intellectual openness becomes the basis for self-understanding. A communion of trust and intimacy helps us take the necessary steps to move beyond our personal safety zone and risk honest expression of who we are. This intimate encounter has potential to move us toward deeper connection.


    


    

    


      CAPACITY FOR SEXUAL PLEASURE


      Being created as sexual beings means we have physical capacity for sexual expression, but generally our desire for intimacy with others goes beyond our erotic instincts. Many of our gratifying relationships in life are nonsexual, such as between parent and child, siblings, same- and opposite-sex friendships, extended family members, and significant others in our work environments and in our small and large communities. These relationships deeply enrich and give meaning to our lives, whether single or married, young or old. When our sexual attractions and desire for another person move toward romantic love, courtship, and long-term commitment, sexual intimacy is a delightful addition to other levels of relationship intimacy.


      Children learn about the meaning of sexuality within the social context of the family as well as the wider community. The more these social contexts reflect God’s ideal for sexuality, the greater the potential for authentic sexuality. It is clear that children experience sexual feelings from the time they are born. The pleasurable feelings an infant experiences center on being held close, caressed, and fondled. The parent’s body gives sustenance, security, and pleasure. Early on, young children also find pleasure through their senses: smell, taste, touch, hearing, and sight. God has created human beings with a tremendous capacity for taking in pleasure.


      How sad it is that parents so often give children negative messages about bodily pleasure at a very early age. The genital area is either considered nonexistent (something to be ignored or avoided) or bad (something disgusting). The child begins to hear a different tone in the parent’s voice, giving harsh reprimands and showing disapproval. “Bad boy! Off limits!” “Bad girl! Don’t touch!” The shameful message communicated during normal curiosity and inquisitive touch leaves children feeling they have done something improper. What forms within children’s minds is the sense that it is wrong to feel the slightest pleasure of a genital nature; so they may begin to repress the sexual in themselves.


      Instead, recognizing pleasurable feelings and affirming the enjoyment of touch gives children the message that their sexual feelings are a natural part of their bodies and emotions. It assures the child as they learn about themselves that tastes, touch, smells, sights, and bodily pleasures are natural. The capacity to respond to stimulation in such a way that makes sexual activity a positive will continue in adult life. Affirming sex as an integral part of being created in the image of God gives children good reason to do the same. In addition to affirming sexual feelings, it is important to acknowledge the need to protect the good of sex. This includes providing safe environments, being attentive to situations that might bring discomfort, helping establish appropriate boundaries about touch, and protecting children from sexual violations.


      An emotionally loving and supportive family context helps children develop a self-assured sexual self. Family members model appropriate sexual guidelines by honoring boundaries and treating each other with respect. Developing effective interpersonal relationship skills will help children know how to assert themselves, openly expressing what they need and letting others know about any sexual discomfort. The goal is a godly sexual view that helps children embrace the sexual in themselves, eventually leading to authentic adult sexuality.


    


    

    

      SEXUALITY AND SPIRITUALITY


      We believe that spirituality is not just relevant but essential to working out an authentic sexuality. While some may not naturally link sexuality and spirituality together, we believe there is a vital connection. Perhaps the disconnect goes back to ascetic practices where the denial of bodily pleasure was a common rule for spirituality. Sexual desires were historically considered dangerous temptations that needed to be suppressed. In some cultures, women were thought to be a primary source of sexual temptation. Early church leaders went so far as to consider sexual union as a temporary separation from the Holy Spirit. And as little as a century ago, married people were advised not to have sex too often because intercourse was a degrading act. In light of these historical factors, it may take a radical shift for many to define desire not as a sin but as a positive force that draws us to others and to God.


      Unless our theology affirms the goodness of sexual desire, we will be reluctant to integrate sexuality with spirituality. Is it not true that when we desire, seek, and yield to God, we experience times of significant transformation? John 15:5 indicates a mysterious union in which Christ abides in us and we in him to bring forth much fruit in our lives. Through this sacred encounter, we see ourselves in our Creator’s eyes, and we are changed. Our deep desire for Christ brings us to a deeper level of becoming whole.


      Deeply embedded within each one of us is a divine longing for wholeness that sends us reaching beyond ourselves to God and others. Desiring, enjoying, and relating to a partner who is made in God’s image affirms the sacred meaning embedded in the sexual union. Sexual desire helps us recognize our incompleteness as human beings and urges us to seek others in finding a fuller meaning in life. Our sexuality generates creative energy and capacity for deeper emotional relating. Desire to be known leads to profound places of growth through sharing vulnerable places and struggles in our quest for wholeness. The reciprocal yielding takes us to a place of personal intimacy. And in the intimate sexual engagement there is a sense of yielding as well as being filled by the other. Sexual fulfillment is a climactic experience that takes place in a relationship between two people who completely give themselves to each other.


      The Christian concept of spirituality can be expressed as yielding to the Holy Spirit. We pray with moans and groans from the depths of who we are; we express our deepest agonies and longings and vulnerabilities; we ask for grace, strength, and power in our weakness. Indeed, prayer becomes holy ground in the presence of our Creator. The height of Christian spirituality is to be filled by God in such a way that one’s will conforms to God’s will. The yearning is to be in harmony with God’s will.


      In spiritual desire we come boldly before God with our whole self. Desire leads to salvation and sanctification. We yearn to engage, submit, confess, praise, listen, and be transformed and empowered by God’s Spirit. There is no holding back in one’s hunger for meditating on God’s Word; there is an eagerness to pour out our souls, to intercede in prayer for others, and to express our deepest desires to God.


      Ironically, it is the lack of desire for God that stagnates. Spiritual apathy is what keeps us in a defeated and self-negating place. Those who believe they are unworthy are likely to be victims of life, lacking energy or passion for God. Spirituality out of emptiness is a desperate plea to God to fill up the holes and gaps, while spirituality out of the fullness of God’s grace leads to increased fulfillment. A passionate seeker of God is one who not only desires growth but is eager to obey and cooperate with God in the transformation. In a similar way, lack of sexual desire in human relationship can be self-negating and defeating. The impotent lover focuses on self-defeating faults, self-pity, and fear, as opposed to the potent lover who reaches out for potential and fulfillment.


      Whether in the sexual or spiritual realm, our desire for God and others propels us to new places of ecstasy. In a spiritual sense, if people hunger for merger with God to satisfy emptiness, they have missed the point. God has created us with the desire to be part of the process; we simultaneously work out our salvation as God works within us to shape our lives. Relationship between desire and grace is a crucial step: when we actively long for God to dwell within us, we have the impetus for wholeness. Sexuality is integral to spiritual wholeness and must not be disparaged or glorified but be in a balanced place as we seek wholeness. In union of body, mind, and soul, the relationship is solidified as each person discovers more about themselves, the other, and their Creator God.


      When we are bold enough to believe that God is at the center of our sexuality, we will discover ourselves anew and be responsive and responsible in our sexual relationships. As we honestly examine our deepest cravings, we are prone to bring our lives into accordance with what we cherish and what God desires of us. There is a mystery at the heart of our sexual selves. Through self-acceptance in Christ, we find our unique sense of self. Knowing we are sons and daughters of God gives a deeper understanding of God’s image within that urges us to be rightly related to others. Spiritual desire leads to a fullness of God just as sexual desire can lead to a fullness in human relating. Relationship with the Divine opens up self-discovery and growth. Human passion also opens us up to deeper, intimate encounters.


      We are hoping to live out an authentic sexuality in the midst of a world that espouses inauthentic sexuality. When we compartmentalize rather than integrate our sexuality, we risk irresponsibility. Our sexuality is not something that should be left to chance. Being created as sexual persons demands much more than an assent to a set of rules about sexual behavior and standards. We must intentionally integrate our sexuality and spirituality by carefully assessing our attitudes and behaviors. The ongoing challenge is to promote an authentic, person-centered sexuality where we are mutually building mature relationships that bring forth the best in both. Knowing whose we are helps us know who we are.


    


    

    

      SEXUALITY IN NEED OF REDEMPTION, RESTORATION, AND RENEWAL


      How pure and uncomplicated human sexuality would be if it were not for the entrance of sin into the world. God’s good gift of sex as described in the first two chapters of Genesis is quickly shattered by what happens in chapter three. Sin puts a damper on things, and we now live with the consequences of the fall. There will be turmoil and pain in work, brokenness in relationships, and disconnect with others and our Creator. Sexuality is now a part of our fallen nature, and we are called to reckon with this truth. There are many ways this good gift of sex has been perverted, distorted, and warped. Power, selfishness, and privilege have disrupted relationships through jealousy, greed, murder, abuse, mistreatment, neglect, coveting, and so on.


      Mary Stewart Van Leeuwen (1984) puts it like this:


      

        Our disturbed sexual natures are only one aspect of a disturbed and abnormal universe. Our understanding of this ought to keep us from overrating the seriousness of our sexual struggles. We should be no more surprised by the constancy and diversity of our sexual struggles than we are by our moral struggles regarding work, money, possessions, family obligations, or anything else that the Ten Commandments highlight as areas of life in special need of regulation. . . . None of us is going to live a risk-free morally neutral sexual existence in this culture or any other. The sooner we acknowledge this, the more likely it is that we can give support and counsel to one another in this area of our lives as in others. (p. 10)


      


      The good news of the gospel is that Christ came not only to redeem but also to restore and renew us. The Holy Spirit empowers us to live out our broken life in a broken world. We all have needs, deficits, and wounds to heal, and our hope lies in the belief that our transcendent God wants to make something new (cf. Is 43:19). For many of us this happens in community where others come alongside and become a significant part of the healing process. God has affirmed the worth of who we are and gives promise of transformation. Significant healing is possible as we seek to live the person-centered sexual lives that God intended. When we fall short and confess, we are offered forgiveness in Christ.


      Grace keeps us reaching toward our all-knowing, loving God. Being constantly mindful of God’s presence keeps us grounded in our life circumstances of sexual wounds and struggles, disappointments and confusion. The Holy Spirit, our generous guide and comforter, continually provides the light we need. We look with hope, and we trust God to redeem and restore us to new heights of wholeness.
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Chapter Two

Human Sexuality
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A SOCIOCULTURAL CONTEXT


Few contemporary issues generate as much heat and conflict in society and within the church as those having to do with human sexuality. We have touted authentic sexuality as living in accord with God’s overarching design and relational purpose. Yet we are excruciatingly aware of the distortions that have occurred through the consequences of our fallen nature and deviation from God’s original design. We acknowledge that, as part of a fallen creation, all of us come short of sexual wholeness as God intended. This recognition means that we approach this topic with humility and compassion. Our civilization has too often engaged either in eroticism-hating sexual oppression or hedonistic sexual obsession. These extremes fail to acknowledge the personal and relational meaning at the core of sexual wholeness.

We must balance truth and mercy as we develop biblical guidelines, principles, and models for promoting authentic sexuality as God’s ideal. While boldly asserting the truth of Scripture in building a foundation for sexual morality and behavior, we do so with an attitude of grace as extended to us in Christ Jesus. The vigor with which some condemn the sexual shortcomings of others is nonproductive and even hypocritical. We must be careful to acknowledge the beam in our own eye before we cast stones at others (Mt 7:1-5; Jn 8:7). On the other hand, it behooves the Christian community to join against the devastating ills of our postmodern society, which seems to tolerate every type of sexual expression. This “anything and everything goes” mentality leaves people without clarity and vision about how to develop authenticity in their sexual lives.

In this chapter we consider some of the sociocultural factors and sexual norms that hinder the development of a God-designed authentic sexuality. There are a variety of influences (biology, sociology, psychology, theology) on our behaviors, attitudes, and values. These complex layers present multidimensional levels at which human sexuality is interactive and interpersonal. We begin with the relationship between sexuality and gender, provide a brief historical-sociocultural context, and end with the social structures and biblical ideals that affect human sexuality.


SEXUALITY AND GENDER

The term sex is used to refer to either sexuality or gender, and although the two concepts are closely related, they are separate constructs. Gender or gender role refers to one’s gender identity as defined by a particular culture. This includes such things as manner of talk, movement, expression, and style of dress, as well as gender-based attitudes and interests, stereotypes, and behavioral expectations.

The sexual revolution of the twentieth century redefined gender roles and sexuality for both women and men. Until the 1960s it was generally assumed that little girls would naturally grow up to be women, with certain well-defined “feminine” roles and identities, and little boys would grow up to be men, with corresponding “masculine” roles and identities. Social sciences helped us realize that sexual scripts determined much of what was assumed to be “natural” female/male distinctions. The traditional script for boys was physical courage, toughness, competitiveness, strength, control, dominance, and aggressiveness, whereas girls were scripted to be gentle, expressive, responsive, sensitive, and compliant. The recognition that much of the expressed difference between males and females was learned rather than genetic has challenged traditional definitions of masculinity and femininity. Rather than giving a detailed account of current changes in gender roles, we shall limit our comments here to the aspects of gender redefinition most directly related to sexuality.

The fact that females were regarded as “less sexual” than males was largely due to the greater sexual restraints placed on females when compared to males. As little girls grew up, parents took a more protective stance toward their daughter’s sexuality. Girls were cautioned to show modesty in their clothes, to keep their dresses down and their breasts covered, and to guard themselves against sexual advances. These messages were generalized and reinforced by society at large. In contrast, messages that boys received from their parents and society were much less restrictive. Boys were given more freedom to uncover their bodies and to explore themselves physically. As boys grew into puberty, they often became part of adolescent male subculture, where they were encouraged to make sexual advances toward girls as a sign of their masculinity. This message about sexuality is reflected in the language of the adolescent male subculture even today. The boy who fails to “score” can be in danger of having his sexuality called into question. By the time they reach adulthood, males have traditionally been conditioned to be sexually active, while females have been conditioned to resist sexual stimuli and advances.

It is also through cultural influence that males and females come to learn which symbols and objects to associate with sexual meaning and stimuli. The following story, told by a female missionary on her first term in the mission field, illustrates the cultural basis for sexual arousal. While walking through a rural village for the first time, she realized that the men of the village were whistling at her. Since she was modestly attired and the women in the village were bare-breasted, she was surprised by this reaction. Later, an experienced missionary explained to her that men in this culture found plump legs to be a sexual stimulus. This example shows how a culture defines its sex symbols and corresponding responses to these symbols.

The extent to which human sexual responsiveness is culturally conditioned can also be detected through the change in women’s bathing suits over the past few hundred years. During Victorian times men and women were not permitted to bathe together on a public beach. Around the turn of the twentieth century, when mixed bathing finally became more acceptable, bathing suits covered the body down to the ankles and wrists. During the twentieth century, bathing suits steadily shrunk, exposing more skin. Increased exposure of the body has also diminished the sexual stimulus of various body parts. While a bare knee could have caused quite a stir around the turn of the twentieth century, it is not the focus of erotic attention today.

Since the changes brought about by the sexual and gender revolutions, social scientists have increasingly tried to decipher how much of the difference in sexuality between males and females is biologically hardwired and how much is a result of sociocultural factors. Research on differing hormonal levels in both women and men indicates a relationship to sexual arousal and sexual passivity/aggressiveness. Though there are biologically produced differences among women and men, there are also normative (as in average) differences between men and women. The bottom line is that the difference in sexuality between men and women results from both biological and sociocultural factors.

In the early 1990s research studies indicated that men’s attitudes and behaviors toward sexuality were characterized as more nonrelational. For instance, men are found to masturbate more than women, hold more sexually permissive attitudes, regard casual intercourse positively, and be more sexually promiscuous. Levant and Brooks, in their book Men and Sex: New Psychological Perspectives (1997), describe nonrelational sexuality as “the tendency to experience sex primarily as lust without any requirements for relational intimacy or emotional attachment” (p. 1). They conclude that a major developmental task facing males is to integrate sexuality within a relational context.

Universal differences between men and women are found in sexual attitudes and behavior as well. A study of over 16,000 people in fifty-two countries, Schmitt (2003) reported that men more than women have a desire for multiple sexual partners, while women prefer one partner at a time. In another study based on over 14,000 people in forty-eight countries, he reports that men more than women had unrestricted attitudes that permitted more promiscuous relationships, while women more than men had restricted attitudes that tended to prefer committed and monogamous sexual relationships. There are various explanations for these male/female differences.

Evolutionary psychology refers to natural selection as the reason males are physiologically programmed for nonrelational sexuality. This theory suggests that men and women employ different strategies in selecting mates, on the basis of the assumption that creatures act in ways that will best assure that their genes will be passed on in the future gene pool of a species. Men are more sexually promiscuous because dispersing sperm to many women maximizes the continuance of their genes. Women, on the other hand, are “discreet shoppers” since they only have so many eggs and must carefully mate with a man who will stay with them and thus increase the probability that their offspring will survive. This also may explain why men are more attracted to pornography and women to romance in their consumption of visual media (Salmon, 2012).

Social constructionists admit to some biological basis for differences between males and females in sexuality, but they argue that nonrelational sexuality is in large part a reflection of how male sexuality is culturally defined within traditional gender ideology. They contend that gender-role socialization has a differential effect on male and female psychosexual development. Socialization patterns allow for the expressing of feelings in girls but discourage it in boys. This can result in males having greater difficulty in distinguishing between their sexual feelings and their emotions. This socialization pattern may account for a male’s greater vulnerability to nonrelational forms of sex, while a female’s sexuality and desire is tied much more to romantic or love-based relationality.

A Christian perspective is offered by Gilbert Bilezikian (2006) and Mary Stewart Van Leeuwen (1990). They bring a theological explanation for gender differences in sexuality. Their beginning point is to draw on the differential participation of Adam and Eve in the Genesis account of the fall. Genesis 3:6 indicates that whereas Adam and Eve both disobeyed God when eating the forbidden fruit, they each sinned in a distinctive way. For her part, Eve went beyond God’s command and transgressed God’s directive of dominion accountability by willfully refusing to submit to God’s dominion. Adam, for his part, sinned by disobeying God because he chose his relationship with Eve over relationship with God, violating the bounds of relationship accountability.

Consequences of these sins were expulsion from the Garden of Eden, struggle with pain in childbirth and work, difficulty in raising children and making a living, and eventual death. There were also personal and relational consequences of their individual sins. For overstepping God’s boundary of dominion, Eve’s punishment was that she would have to endure being dominated: “Your desire will be for your husband, and he will rule over you” (Gen 3:16). For overstepping God’s boundary and choosing Eve over God, Adam would blame her and seek to dominate her rather than be in a relationship of respect and mutuality. The curse for Adam is that in his attempt to dominate he thwarts closeness and intimacy, while Eve’s response is to succumb rather than assert her rights, meaning that they both miss out on a mutual, person-centered intimate connection.

Although a nonrelational orientation to sexuality may be rooted in the fall, it is a condition that has been reinforced by sociocultural structures throughout the developmental process. This interpretation of the Genesis account can be recognized in expressions of nonrelational/relational aspects of sexuality. Both men and women may have difficulty integrating their sexuality into a personal, relational context. Perhaps men more often fail to make the emotional connection in attempting to dominate, while women are too invested in the relationship and fail to assert themselves and appropriate boundaries.

Nonrelational sexuality is about either person’s inability to experience a deep emotional connection with their partner. Sexual expression is more focused on the pleasure and less on the person. Serious forms of nonrelational sexuality include repetitive infidelity, obsession with pornography, sex via phone or computer, and sexual addiction, all of which cause partners to distance themselves from meaningful personal connection. We’ll deal with these issues in later chapters.




THE SOCIOCULTURAL CONTEXT

We use the concept of sociocultural context to encompass all life experiences and their collective effect on the formation of human sexuality. The primary importance of sociocultural influence for our purposes is in defining what sexuality means for the individual. Human beings are unique among all living creatures because of language capacity and the ability to assign meaning to human behavior. A person does not learn the meaning of sexuality in a vacuum but rather learns it in a sociocultural context.

Sexuality is learned within a specific family, tribe, community, and society. Since individuals are members of many social groupings, the messages about sexuality can vary widely. In pluralistic industrial societies, the messages can also be highly contradictory. Consistency in the meaning of sexuality within a certain social group or cultural system is hard to achieve because it hinges on how meaning is transmitted, perceived, and internalized. We must understand each of these levels as they make a unique and combined contribution to the attitudes and meaning of sexuality. The cultural level influences attitudes, values, and beliefs about sexuality, and the sociological level provides the context of sexuality.

Cultural level. Prevailing cultural attitudes toward sex play a major role in the formation of sexuality within a person. Thus, cultures try to control the expression of sexuality in different ways. In Muslim societies, requiring women to cover most parts of their body is an attempt to control men’s sexual impulses. In these cultures, all public space is declared to be male space—off limits to a woman unless a man escorts her. Women themselves are veiled, not so much to protect themselves as to protect men from the irresistible power of female sexuality. Women are thought to have a natural advantage over men because of their sexuality. If not suppressed, women’s sexuality would cause fitna (chaos) in society; men would be defenseless before the potential powers of female sexuality. Such cultural beliefs and attitudes powerfully affect the developing sexuality within males and females in such societies. Girls come to internalize a view of their own sexuality as powerful and yet shameful. Boys come to internalize an attitude that they have little self-control over their own sexual impulses.

In his book Sexuality and the Jesus Tradition (2005), theologian William Loader contrasts this cultural perspective with the attitude Jesus took toward women. Loader says that Matthew 5:28 (“But I tell you that anyone who looks at a woman lustfully has already committed adultery with her in his heart”) “places responsibility squarely on the shoulders of men for the way they handle their sexual lust and not on women. . . . Jesus did not treat women as dangerous.” Loader concludes that “women in the early Jesus movement were welcomed not on the basis of suppressing their sexuality, let alone abandoning or shielding it from men, but on the basis that the men who followed Jesus would take responsibility for their sexuality and not reduce women to the level of sexual objects or threats” (p. 236).

Although the method of controlling sexuality in Muslim societies may be flawed, the method used to control sexuality in some Christian societies has been equally flawed. Many have faulted both the Puritan and the Victorian cultures for trying to repress sexuality itself. In many respects the consequences have been less than healthy, inhibiting an open and honest acceptance of sexuality. The emergence of a robust underground trade in pornography and prostitution and a strong sexual double standard is generally thought to be in part a result of such repression.

The terms puritanical and Victorian are still used today to connote an uptight view of sex. Calling one who advocates sexual restraint in modern society a “prude” is an example. However, when considering the standards of seventeenth-century European culture, we believe the Puritans used biblical restraint along with a healthy view of sexuality. While advocating a clear standard of celibacy for the unmarried and monogamy for married people, they also proposed a liberated view of sexual pleasure in the marriage relationship. Sexual expression between spouses was regarded as good, natural, and desirable for both spouses. An example of this comes out of a New England Puritan church record in 1675: a husband confessed that he was planning to abstain from having sex with his wife as a personal repentance for disobeying God. Once the church elders heard this, they pronounced that he had no right to deny his wife sexual pleasure because she, too, had rights to sexual fulfillment. In this case, sexual expression between spouses was not to be withheld because it would deprive the wife of her inalienable right to marital sexual activity (1 Cor 7:4-5).

On the other hand, during the Victorian period there were many sexual taboos and repressive messages about sex. Anything that appeared to be sexual was covered up. Not only did people cover their arms and legs in public, but also little skirts were placed over the legs of the chairs and sofas. Bare legs, whether on a person or furniture, were a symbol of sexual immodesty.

Also during this time of sexual restraint, the double standard became the norm for how men and women were to express themselves sexually. It was generally agreed that since men had sexual needs, it was all right to find a “bad” woman (prostitute) to take care of their sexual passions, but they would be socially allowed to marry only a “good” woman (virgin). At this point, men also kept mistresses to meet their sexual desires. This was a loud and clear message to both men and women that sex was not to be desired by pure or proper women, but was a passion in men that needed to be tolerated.

This double standard held until the first half of the twentieth century, when it was replaced by the standard of permissiveness with affection. This was the beginning of the so-called sexual liberation, often associated with the Roaring Twenties. This new standard acknowledged that sexual desire and expression should no longer be regarded as pathological for women but should be acceptable and desirable for women as well as men. The change in standard did not take place all at once. Differing degrees of relational commitment (progressively having strong feelings of affection for, being in love, or being engaged) were alternative criteria for alternative degrees of sexual intimacy (progressive physical expressions of hugging, kissing, fondling, intercourse). The major change in sexual standards was from a double standard to one in which some degree of sexual expression was accepted between a single man and single women who shared some degree of commitment. Therefore, when two people loved each other and committed to their relationship, it was permissible to engage in erotic expressions of sexuality.

In the years following there was a period characterized by a preoccupation with sex. This began with the publication of the Kinsey reports, Sexual Behavior in the Human Male (Kinsey, Pomeroy, & Martin, 1948) and Sexual Behavior in the Human Female (Kinsey, Pomeroy, & Martin, 1953). About the same time, Hugh Hefner left his job as a copyeditor at Fortune magazine and started a publication known as Playboy magazine. The sexual freedom of this era took “expression with affection” one step further by promoting the idea that it was permissible to have affection for many partners, not just the person you would marry. In addition, this second sexual liberation introduced the premarital sexual standard of permissiveness without affection. This set the stage for expressing sex as a recreational activity.

In the name of sexual liberation, sex often became a glorified object, devoid of the meaning associated with personal commitment and intimacy. C. S. Lewis (1960, p. 50) writes about this in a hypothetical illustration of a society overly focused on sex: Suppose there is a place in which people pay good money to enter a room to view a covered platter sitting on a table. Then, at the assigned time and to the beat of the drums, someone slowly lifts the cover of the platter to expose what is underneath. There, before the lustful and expectant eyes of the many spectators, is a luscious mutton chop! One would begin to wonder what was so desperately wrong with the eating habits of such a society. Lewis’s point is well taken. We must ask, “What are we to make of a society that has such a preoccupation with sex?”

In many modern societies, sex has even been taken a step further. Now the platter is no longer covered! In many ways, there is a saturation with sex. Sex is boldly presented as front-page news, no longer hidden at the bottom of the last page. We hear it over the radio in popular music, are bombarded with it in the advertising media, and find it expressed as a major theme in movies and daytime soap operas. How much further can a society go before the pendulum swings back?

By 1980 we saw some backlash to this overexposure to sex in a trend toward a new virginity. Feminists began to question what came along with their newfound sexual freedom. Many felt that their relational perspective and desire for emotional intimacy had been sabotaged in the process. Many college women even began to wear large red buttons declaring No to casual sex as a protest to this dehumanizing trend.

At about the same time, cable TV channels also found a sharp drop-off in their late-night X-rated movie audiences. Raw, explicit sex had lost its appeal as a shock and stimulus, and some people were beginning to rebel against sex being depicted as entertainment and recreation. The “free sex” morality was also reexamined in the light of the fear of sexually transmitted diseases, causing many to reexamine these promiscuous sex standards. Promotion of safe-sex practices became widespread. Monogamy or at least serial monogamy resurged as a more satisfying way to express sexuality in the modern world.

Every society seeks to control or restrain rampant sexual impulses that lead to indiscriminate sexual acting out. Great efforts are spent to protect innocent victims (children, men and women, elderly) from sexual crimes. Yet the current scene is still a mixed bag. While conservative Christian young people have made purity pledges, the rate of sexual intercourse hasn’t changed much. We hear that monogamy is the norm, yet extramarital affairs are on the rise. On one hand, we are encouraged by the message that mature sex flourishes in emotional and physical intimacy with one’s chosen partner; on the other hand, many are engaging in casual sex or struggling with sexual addictions of one kind or another. As youth are exposed to the incongruent contemporary sexual attitudes, they seem to be growing up in an absurd and confusing world.

Sociological level. The cultural meaning of sexuality resides within and is filtered through a variety of social structures. The sociologist rightly observes that in all societies customs provide boundary mechanisms around important relationships to preserve them. Upholding marriage as the place to engage in sexual intercourse and bear children organizes and provides stability in a society, even if it is accomplished simply by means of jealousy norms taught to group members in a culture. The more powerful members learn to maximize their control of that which is sanctioned by their group. Hence, when one gender is more powerful, it is more likely that this gender possesses greater sexual rights and privileges. Sociological explanations deemphasize the role of biology in explaining sexuality. Most sociological theories see biological tendencies as malleable by recognizing that sociocultural factors shape tendencies in culturally preferred directions.

One can accept normative behavior by studying all cultures without completely accepting the value premise that what is, is right. We look for values based on a biblical understanding of sexuality. In addition, the social scientist tends to use culture as the normalizing base, while the biological scientist tends to use biophysical structure. In our view, God is the Creator of all things, and we dare not place a limit on the means (nature and nurture) by which God chooses to bring about authentic sexuality.




AUTHENTIC SEXUALITY EMBEDDED IN SOCIAL STRUCTURES

While authentic human sexuality at the individual level is most obvious, it has relational, communal, societal, and even global dimensions. Individualism and personal autonomy are among the strongest values in many societies today. Although these values have freed individuals from being dominated and controlled by the collective will of the group, individuals within modern society are in danger of losing two very important correctives that give balance from a wider social system.

To live consistent, sexually authentic lives, individuals need both support and accountability from social structures. These layers of social structure are conceptualized in concentric circles around an individual’s life. Figure 2.1 represents three layers of social structure, along with a biblically prescribed ideal for each.

The family is the central arena in which sexual behavior, attitudes, and norms are taught and modeled. The local church community forms a set of morals about human sexuality. The biblically prescribed ideal is that of koinonia (fellowship, close mutual relationship). The congregation, as the people of God, offers a place of belonging and guidance for members but in addition reaches out to the surrounding neighborhood and community. Neighbor is the biblically prescribed ideal for believers’ relationships with people in their community. Finally, the most inclusive level is society. People share identity through common membership in a nation or country that establishes formal laws and expectations about sexual behaviors. The biblically prescribed ideal here is shalom (peace, friendship, welfare, wholeness). We give a brief description of how family, local church, community and societal levels contribute to authentic sexuality. We will write more in depth about these structures in the final chapter of the book.

[image: Figure 2.1. The sexually authentic society: social structure and biblical ideals]

Figure 2.1. The sexually authentic society: social structure and biblical ideals


Familial influence. The basic unit in society is the family. Sociologically speaking, the family is the unit into which individuals are born, find their sexual identity, and are socialized as sexual human beings. The family is the central place members find meaning, guidance, accountability, and affirmation as they develop and form a personal sexual value system.

Ideally, the family offers an environment where members develop an authentic sense of their sexual self. It should be a safe place where members experience the faithful, unconditional love of family members through mutual care and regard. When mistakes are made, grace and opportunity for restitution bring hope. The family is the place of personal and mutual empowerment where members build each other up to reach their full potential. It is an intimate place of knowing and being known. The family functions most effectively within a social environment where there is a corporate solidarity and identity within the wider community. William Loader (2005) comments that “the healthy marriage is not only the one free from adultery or even adulterous attitudes in either partner, but one in which other values we have learned in the Jesus tradition become central, such as respecting the dignity and all people and engaging in love for one’s neighbor as for oneself” (pp. 134-35).

Community influence. The idea that “it takes a village” underlines the fact that families are formed, shaped, protected, and sustained by a core of values and responsibilities of that community. People in most societies find a sense of identity and social support from primary groups that exist beyond the family itself. Examples of such groups are churches, clubs, fellowships, and recreational and common interest groups.

The local church serves as a primary group for Christian believers. Sometimes described as a “family of families,” the faith community is a place where individuals and families work together to ensure authentic sexual character in its members. If the church is to become a plausibility structure for faith, it will focus on a biblical belief system that affirms God’s good gift of sex. Attention will be given to teaching about relational sexuality, upholding biblical sexual values and behavior, and supporting members who need healing in the area of sexuality.

Jesus set forth the concept of neighbor as the normative model of all community-based relationships in the “love your neighbor as yourself” passage (Mt 19:19). The question is how the church can be involved in promoting sexual authenticity to the community as well. Such things as working with community leaders to educate about sexual health, presenting a series on sexuality for singles, and providing space for sex anonymous groups are a few examples.

Societal influence. At its broadest level, every society has an agreed-on view of what constitutes acceptable and unacceptable sexual behavior. While there is generally consensus about sexuality in traditional societies, there is considerably less consensus in modern industrialized societies. The Old Testament concept of shalom refers to a culture characterized by justice, holiness, and righteousness. It carries with it a holistic connotation of societal well-being. It is “the human being dwelling at peace in all his or her relationships: with God, with self, with fellows, with nature” (Wolterstorff, 1983, p. 69).

For shalom to be present in society, a climate of openness and comfort in dealing with sexual content is important. There will be a noticeable absence of inauthentic expressions of sexuality. One important sign that shalom is present in a society is when public space is sexually safe space. In such a society, a man or woman would feel safe walking alone on a neighborhood street; parents would be able to let their children play in a park or leave their child at a daycare center with full trust in the caretakers. This is a far cry from what we experience in our culture today. Our desire is to reach for these ideals.




FOR FURTHER READING

Freitas, D. 2015. Sex and the soul: Juggling sexuality, spirituality, romance, and religion on America’s college campuses (2nd ed.). New York: Oxford University Press.

Loader, W. 2005. Sexuality and the Jesus tradition. Grand Rapids: Eerdmans.

Scorgie, G. G. 2005. The journey back to Eden: Restoring the Creator’s design for women and men. Grand Rapids: Zondervan.

Van Leeuwen, M. S. 1990. Gender and grace: Love, work and parenting in a changing world. Downers Grove, IL: InterVarsity Press.






OEBPS/nav.xhtml






Sommaire



		Cover



		Title Page



		Contents



		List of Figures



		Preface



		Acknowledgments



		Part One: The Formation of Sexuality

		1. Authentic Sexuality: God’s Good Gift



		2. Human Sexuality: A Sociocultural Context



		3. Human Sexuality: An Interactive Developmental Model



		4. Sexual Minority Identity Formation



		5. The LGBTQ Community: Christian Responses







		Part Two: Authentic Sexuality

		6. Sexual Beings in Relationship



		7. Sexuality and Singleness



		8. Premarital Cohabitation: Pathway Toward or Alternative to Marriage



		9. Marital Sexuality: Maximizing Sexual Fulfillment







		Part Three: Inauthentic Sexuality

		10. Infidelity: A Broken Covenant



		11. Sexual Harassment: Uninvited Eroticization



		12. Sexual Abuse: A Violation Deep Within the Soul



		13. Rape and Sexual Violence: Abusive Power



		14. Pornography and Erotica



		15. Sexual Addiction, Sexual Compulsivity, and Hypersexuality







		Part Four: Conclusion

		16. The Sexually Authentic Society







		References



		Subject Index



		Scripture Index



		About the Authors



		More Titles from InterVarsity Press



		Copyright





Pagination de l'édition papier



		1



		III



		VII



		VIII



		IX



		X



		XI



		XII



		1



		2



		3



		4



		5



		6



		7



		8



		9



		10



		11



		12



		13



		14



		15



		16



		17



		18



		19



		20



		21



		22



		23



		24



		25



		26



		27



		28



		29



		30



		31



		32



		33



		34



		35



		36



		37



		38



		39



		40



		41



		42



		43



		44



		45



		46



		47



		48



		49



		50



		51



		52



		53



		54



		55



		56



		57



		58



		59



		60



		61



		62



		63



		64



		65



		66



		67



		68



		69



		70



		71



		72



		73



		74



		75



		76



		77



		78



		79



		80



		81



		82



		83



		84



		85



		86



		87



		88



		89



		90



		91



		92



		93



		94



		95



		96



		97



		98



		99



		100



		101



		102



		103



		104



		105



		106



		107



		108



		109



		110



		111



		112



		113



		114



		115



		116



		117



		118



		119



		120



		121



		122



		123



		124



		125



		126



		127



		128



		129



		130



		131



		132



		133



		134



		135



		136



		137



		138



		139



		140



		141



		142



		143



		144



		145



		146



		147



		148



		149



		150



		151



		152



		153



		154



		155



		156



		157



		158



		159



		160



		161



		162



		163



		164



		165



		166



		167



		168



		169



		170



		171



		172



		173



		174



		175



		176



		177



		178



		179



		180



		181



		182



		183



		184



		185



		186



		187



		188



		189



		190



		191



		192



		193



		194



		195



		196



		197



		198



		199



		200



		201



		202



		203



		204



		205



		206



		207



		208



		209



		210



		211



		212



		213



		214



		215



		216



		217



		218



		219



		220



		221



		222



		223



		224



		225



		226



		227



		228



		229



		230



		231



		232



		233



		234



		235



		236



		237



		238



		239



		240



		241



		242



		243



		244



		245



		246



		247



		248



		249



		250



		251



		252



		253



		254



		255



		256



		257



		258



		259



		260



		261



		262



		263



		264



		265



		266



		267



		268



		269



		270



		271



		272



		273



		274



		275



		276



		277



		278



		279



		280



		281



		282



		283



		284



		285



		286



		287



		288



		289



		290



		291



		292



Guide

		Cover

		Authentic

		Start of content

		Contents





OEBPS/images/p3.jpg





OEBPS/images/AI_IVP_Academic_G.jpg
)

IVp

Academic

An imprint of InterVarsity Press
Downers Grove, lllinois





OEBPS/images/part1.jpg





OEBPS/images/carre.jpg





OEBPS/images/Fig_2.1_C_2.jpg
FAMILY CONGREGATION SOCIETY

Covenant Koinonia, Neighbor Shalom






OEBPS/cover/cover.jpg
%u/éen/[c An Integrated

Human Christian Approach
Sexuallty Judith K. Balswick

3RD EDITION Jack O. Balswick





