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Introduction

Thesis, Arguments,
and Contribution


IN W. D. DAVIES’S FAMOUS MONOGRAPH on Paul’s theology, Paul and Rabbinic Judaism, he boldly states, “No interpretation of Paul’s doctrine of the Spirit can be accepted which does not regard it as integral to the whole of his thought.”1 Not every Pauline scholar agrees with Davies’s statement, as many scholars focus their work on justification, union with Christ, or on another important part of Paul’s soteriology.2 However, the enormous history of scholarship on the Spirit in Paul shows many concur the Spirit is important to his theology.3 The Spirit’s significance in Paul’s theology in Galatians is evident by the numerous times he refers to the Spirit and to the important theological concepts he connects to the Spirit in the central section of the letter in Galatians 3:1–6:10.4 As the title of my book suggests, my monograph focuses on only one aspect of the Spirit in Paul’s letter to the Galatians: namely, the relationship between the Spirit, personal agency, ethical transformation, and eternal life.5

Paul explicitly mentions the Spirit numerous times in Galatians (Gal 3:2-3, 5, 14; 4:6, 29; 5:5, 16-18, 22, 25; 6:1, 8, 18).6 In Galatians 3:2-3 and 3:5, Paul reminds the Galatians with a series of questions that they received the Spirit by faith and not by works of law. In Galatians 3:13-14, he states Jesus died so that they would receive the Spirit, which he also identifies as the blessing of Abraham (Gal 3:14). In Galatians 4:4-6, he says Jesus was born into the world as a Jewish man under the law to redeem those under the law and to give them adoption into God’s family as sons. The result is that God sent forth Jesus’ Spirit into the hearts of those adopted as sons attesting to the fact that God is now their Father.

In Galatians 5:16, Paul commands the Galatians to “walk in the Spirit.” In Galatians 5:16-26, he argues the Galatians must walk in the Spirit to inherit the kingdom of God. In Galatians 5:18, he mentions being led by the Spirit. In Galatians 5:25, he refers to receiving life by the Spirit and conducting one’s daily life by the Spirit. In Galatians 6:8-9, he states the Galatians must sow in the Spirit to inherit eternal life. Each of these statements suggests the Galatians can and must walk in step with the Spirit to inherit the kingdom of God and eternal life because of God’s saving action in Christ for Jews and Gentiles and for the world (Gal 3:2-14; cf. 1:4). The Galatians’ walk in the Spirit, that is, their ethical transformation, proves they have already begun to participate in eternal life now in this present evil age in anticipation of their inheritance of the kingdom of God in the age to come because of God’s saving action in Christ for Jews and Gentiles and for the world (Gal 1:1, 4; 3:1–6:15). Furthermore, Paul suggests the Galatians’ obedient walk in the Spirit is also necessary to, while not the foundation upon which they would inherit the kingdom of God and reap eternal life because of God’s work in them to give them eternal life so that they would walk in the Spirit. That is, they received eternal life only by faith in Christ by the Spirit apart from works of the law, and they must walk in the Spirit so that they would inherit the kingdom of God because they received life in Christ by faith by means of the Spirit (Gal 5:5, 25). Their transformed, God-given ability to conduct themselves in obedience by the Spirit was part of God’s saving action in Christ and provided the proof that God in Christ has given them life by the Spirit by faith in Christ alone (Gal 3:14; 4:5-6; 5:16-26; 6:8-9).

The “other” gospel of the opponents in Galatia, which focused not on God’s saving action in Christ for Jews and Gentiles but on the human action of obedience to the law, would cause the Galatians to remain enslaved under the law’s curse and to the present evil age; would only lead the Galatians to an eschatological anathema; and would cause them to return again to a life of idolatry (Gal 1:8-9; 4:8-31). Subscribing to works of the law would have never granted them freedom from the law’s slavery under the power of sin to walk in obedience and freedom in the power of the Spirit as the liberated ones commanded now to love one another as themselves. To the contrary, the opponents nullified God’s saving action in Christ, part of which is the distribution of the liberating Spirit into the hearts of those who have been justified by faith (Gal 1:8-9; 2:21; 3:1-14; 4:5-6; 6:8). However, Paul’s gospel focuses on God’s saving action in the crucified and resurrected Christ alone. One very important aspect of his gospel message to the Galatians was the work of the Spirit in their midst to free them from bondage to sin and the cosmic forces of evil, and to lead them to life now and in the age to come (Gal 1:4; 3:1–5:26).


Thesis: The multiple dimensions of God’s saving action in Christ

My thesis is twofold: first, Paul describes God’s saving action in Christ for Jews and Gentiles and for the world in Galatians as vertical (justification by faith [Gal 2:16]), horizontal (love one another [Gal 2:11-14; 5:14–6:10]), and cosmic (“deliverance from the present evil age”; [Gal 1:4]); deliverance from the elementary principles of the world (Gal 4:3-11); and new creation (Gal 6:15). Second, God’s vertical, horizontal, and cosmic saving action in Christ is the reason Paul commands the Galatians to walk in the Spirit, the reason they can walk in the Spirit, the reason they have life in the Spirit, and the reason they must walk in the Spirit to participate in eternal life now in the present evil age and to inherit the kingdom of God in the age to come.7

To support my thesis, I offer the following six arguments. First, God revealed in Paul that Jesus is the good news to be preached “among the Gentiles” (Gal 1:15-16). God’s revelation of his Son in Paul was both a visual and audible revelation (cf. Acts 9:1-22; 22:6-21). The Spirit was active in Paul through this revelation about the exalted Christ, compelling and convincing him by his indwelling presence and power in Paul that Jesus is the Son of God (Acts 9:1-22; 22:6-21). Paul’s remarks about God sending his Son in the fullness of time to redeem us and to make us adopted members into his family supports this point about Paul’s experience of the Spirit on the Damascus Road and after Ananias laid hands on him (Gal 4:4-6; cf. 1:15-16; Acts 9:1-22; 22:6-21). Prior to Damascus, Paul vigorously persecuted the church of God (cf. Acts 7:58–8:3; 9:1-22; Gal 1:13-14). After God revealed the Son to Paul on the Damascus Road, he immediately preached that Jesus is the Son of God (Gal 1:15–2:10; cf. Acts 9:1-22).

God’s sending of his Son to redeem those under the curse of the law resulted in God sending forth the “Spirit of his Son” to dwell “in our hearts” (Gal 4:6).8 God’s revelation of his Son in Paul was a revelation that indwelled him (filled) (Gal 1:15-16; cf. 3:2-3, 14; 4:6), enabled (helped) him (Gal 2:19), energized (created life in) him (Gal 2:20),9 transformed him (Gal 1:15-23), and empowered (strengthened) him (Gal 2:8-9) to live in obedience to the gospel of Jesus Christ and to be faithful to his mission as an apostle to the Gentiles (Gal 3:14; 4:6; cf. 1:15-16). Paul realized that by this revelation of Christ in him by the Spirit, God’s saving action in Christ was the moment when God invaded the present evil age to inaugurate new creation in Christ, and the moment he became crucified to the world (= to the present evil age), and the world to him (Gal 1:15-16; 2:19-20; 6:15).

Second, through Christ’s death and resurrection (Gal 1:1, 4), God delivers Jewish and Gentile sinners “from the present evil age” and “from the curse of the law” by faith (Gal 1:1, 4; 3:13). Paul explicitly refers to Jesus’ resurrection only once in the letter in Galatians 1:1. Each time, however, he refers to the cross in the letter, he assumes the resurrection. Because Jesus is alive, God gives life through Christ, not by the law (cf. Gal 3:21). Paul states Jesus’ death delivers us “from the present evil age” (Gal 1:4), redeems “us from the curse of the law” (Gal 3:13), distributes the Spirit to Jews and Gentiles who have faith in Christ (Gal 3:1-5, 14), and gives life (Gal 3:21; 5:25) to Jews and Gentiles by faith (Gal 3:2-5, 14). Paul fronts the letter with a reference to Jesus’ resurrection (Gal 1:1), and he accentuates “God revealed his Son in me” so that he would preach Jesus as good news among the Gentiles (Gal 1:1, 15-16). This revelation of Christ in Paul refers to both Jesus’ resurrection and exaltation (cf. Acts 9:1-22).

In Galatians, Paul highlights the cross and resurrection as the moment God acted in Christ to deliver Jewish and Gentile sinners and the cosmos from slavery to the present evil age (Gal 1:1, 4, 15, 19-20; 3:15–4:11). Paul frames the letter with references to the cross (Gal 1:4; 6:17). He either directly or indirectly refers to the cross multiple times throughout the letter.10 He refers to the cross by mentioning Jesus’ death (Gal 1:4; 2:20-21), his act of redemption (Gal 3:13; 4:5), his cross or the crucifixion (Gal 3:1, 13; 5:11; 6:12, 14), his co-crucifixion with Christ (Gal 2:19), humans crucifying the sinful passions of the flesh (Gal 5:24), or the marks of Jesus in his own body (Gal 6:17).

Third, Paul states that Jesus died on the cross to “deliver us from the present evil age” and to “redeem us from the law’s curse,” with the result that we receive the Abrahamic blessing of the Spirit by faith (Gal 3:13-14). God’s saving action for Jews and Gentiles through Christ’s death and the Galatians’ experience of this salvation by faith in Christ alone was also the moment when the Galatians were adopted into God’s family as sons in salvation history (Gal 4:5). God “sent the Spirit of his Son” into the hearts of Christ-following Jews and Gentiles (Gal 4:6). His Son’s Spirit cries out to God as Father on behalf of those whom the Son has redeemed (Gal 4:6). The Spirit’s work in them through Christ’s redemption for them proves Jews and Gentiles, once enslaved to the law and to the present evil age (Gal 3:15–4:11), are now free sons and heirs of Abraham’s inheritance through God (Gal 4:7–5:1, 13). The Spirit’s work in Jews and Gentiles through Christ, then, proves God’s deliverance of the entire creation has now broken into this present evil age in Christ (Gal 3:13-14). The distribution of the Spirit to Jews and Gentiles, who are justified by faith alone in Christ alone and who attest to their justification by faith by walking in the Spirit, proves they have received the blessing of Abraham, which is the Spirit (Gal 2:16; 3:6-14; 5:2-5).11 Those who walk in the Spirit are signposts that God’s saving action in Christ has begun now to renew the cosmos in this present evil age (Gal 6:15).

Fourth, the Spirit indwells (fills) (cf. Gal 3:2, 5, 14; 4:6), transforms (Gal 3:3), energizes (creates/gives life) (Gal 3:21; 5:25; 6:8; cf. 6:15), and enables, empowers, strengthens, and helps (Gal 5:5, 18, 22, 25; 6:1) Christ-following Jews and Gentiles in the assemblies of Galatia to walk in the Spirit and to live contrary to the flesh and the present evil age. Through Christ’s redemption of the Galatians from the curse of the law by his death and resurrection (Gal 1:1, 4; 3:13-14), the Spirit frees the Galatians to choose actively to live by the Spirit in the present evil age (Gal 5:1, 16-26) as he gives them the fruit of the Spirit upon their participation in Christ by faith (Gal 5:22). As a result, those in Christ by the power of the Spirit triumphantly (not perfectly!) oppose the flesh and the present evil age as they walk in step with the Spirit, even while living in the present evil age (Gal 5:16-26). Because of God’s saving action in Christ, the Galatians had already both conquered the flesh’s power and the present evil age (Gal 1:1, 4, 15-16; 2:11–6:10), and they had already begun to participate in the renewal of creation and the hope of righteousness (Gal 5:5; 6:15).

Fifth, those in Christ have the Spirit living in them by faith (Gal 3:2-14; 4:5-7). They can and must walk in step with the Spirit to inherit eternal life (Gal 5:21) because God has definitively acted in Christ “to deliver us” and the cosmos from the present evil age (Gal 1:4; 6:15) so that we would participate in eternal life now by faith in Christ in this present evil age and in the age to come (Gal 2:16–3:29). The age to come has already broken into the present evil age by the indwelling presence and power of the Spirit (Gal 1:4; 3:14; 4:5-6; 5:16-26). The evidence of the breaking-in of the age to come now is those who participate in Christ in faith by walking in the Spirit, and they prove by their obedience that God in Christ has already begun the process of cosmic renewal (Gal 3:1–6:15). Those in Christ must walk in the Spirit to inherit eternal life, because walking in the Spirit is a manifestation of the life God has already given to all who are justified by faith in Christ and who await the “hope of righteousness by faith by the Spirit” (Gal 2:16–3:14; 5:5–6:10). The future certainty of eternal life is realized and manifested now in part through Jewish and Gentile Christ followers as they walk a path of obedience in the power of the Spirit in community with one another in the assemblies of Christ and in their daily rhythms in society because of the freedom they have in Christ by faith in the power of the Spirit (Gal 5:13–6:10).

Sixth, Paul warns the Galatians their failure to walk in the Spirit in obedience to the gospel would result in their falling short of inheriting the kingdom of God and eternal life (Gal 5:16, 21; 6:8-10). He asserts we await future righteousness (= justification) by faith “by the Spirit” (Gal 5:6). On the contrary, those who walk in accordance with circumcised flesh and the Mosaic covenant will not benefit from Christ’s death in the judgment, will sever themselves from Christ, will obligate themselves to keep the entire law to gain life, will subject themselves to an apostolic curse and to the curse of the law, and will not inherit eternal life (Gal 1:8-9; 3:10; 5:2-5; 6:8-9). In Paul’s view in Galatians, Christ-following Jews and Gentiles can, must, and will walk in freedom as slaves of love toward one another in obedience to the gospel in the power of the Spirit because of God’s saving action for and in them through Christ and because of his liberation of creation from the present evil age. Thus, their walk of obedience in the power of the Spirit is the proof of God’s saving action for them and for the cosmos through Christ and is necessary for those justified by faith alone in Christ alone to inherit the kingdom of God (Gal 5:19-21).

To be clear, according to Paul, the Galatians’ obedience to the gospel in step with the Spirit is neither the fundamental ground of their inheritance of the kingdom of God and eternal life nor the result of their inheritance of the kingdom of God or eternal life. Both of these preceding ideas are contrary to Paul’s argument and to his soteriology in Galatians.12 Rather, because of God’s vertical, horizontal, and cosmic saving action in Christ for Jews and Gentiles and for the world through Christ, an obedient walk in the power of the Spirit is both the necessary proof that Jews and Gentiles have already begun to participate now in eternal life and necessary for anyone who participates in Christ in faith to inherit the kingdom of God and eternal life (Gal 5:21; 6:8-10). Walking in the Spirit is evidence of eternal life to be received by faith by the Spirit, and life in the Spirit is one aspect of God’s saving action in Christ for Jews and Gentiles in Galatians (Gal 3:13-14; 4:5-6; 5:16–6:10), for God’s saving action in Christ in Galatians is vertical, horizontal, and cosmic.

The Galatians’ walk of obedience in the Spirit is one expression of the eternal life Jews and Gentiles receive by faith alone in Christ alone because of God’s saving action in Christ. Jesus died for their sins to deliver them from the present evil age (Gal 1:4) and to give them the Spirit by faith, which is the blessing of Abraham (Gal 3:13-14; 4:6). Because of God’s saving action in Christ, those with faith in Christ experience eternal life by the Spirit: in Galatians 5:25, Paul says “since we have life by the Spirit, let us conduct our daily lives by the Spirit.” Consequently, the Galatians can, must, and will walk in the Spirit so that they will inherit the kingdom of God in the age to come. They can, must, and will sow in the Spirit so that they will reap eternal life (Gal 6:8-9). They already received eternal life in this present evil age by faith alone in Christ alone, and God in Christ had already given them life by faith by the Spirit. Jesus died to deliver them from the present evil age and to give them the Spirit by faith (Gal 1:4; 3:13-14; 4:5-6).




Contribution

As the history of research will show, scholars have written much on the Spirit in Paul’s theology. However, critical scholars have wrongly drawn a hard and fast distinction between Paul’s ethics and theology. For example, Martin Dibelius claimed in the 1960s the New Testament authors (and more specifically Paul in Gal 5–6 and Rom 12–15) created their ethical parenesis piecemeal by reproducing the moral instruction present within the general Hellenistic society in which they lived. Paul’s ethical exhortations, so the argument goes, were not connected to his gospel.13 In his famous Galatians commentary, H. D. Betz asserted Galatians 5:1–6:10 is not a uniquely Pauline Christian ethic, but Paul’s ethics are simply his reflections on and conformity to the ethics of his Hellenistic contemporaries.14

My analysis of the relevant texts in Galatians, the concepts related to the Spirit; personal agency, ethical transformation, and eternal life in Galatians; and my analysis of selected Jewish texts will argue that Paul’s ethical exhortations in Galatians are grounded in and are part of his message of God’s saving action in Christ for Jews, Gentiles, and the world. A specific point I make throughout the book is that Paul’s ethics are part of his soteriology in Galatians.15 That is, God’s salvation in Christ includes ethical transformation by faith and by the power of the Spirit.

With other scholars, I agree that the term soteriology has its limitations in New Testament studies when considering ancient texts, because the term is a modern Christian theological creation. Paul’s soteriology is also complex in both Christian and Jewish New Testament scholarship. In this monograph, however, I use the term to refer to God’s saving action in Christ for Jews and Gentiles and for the world. Indeed, my efforts to highlight the soteriological nature of Paul’s ethics in Galatians is one of my contributions in this monograph.

According to Volker Rabens, Kurt Stalder is the primary scholar who focused an entire monograph on the Spirit and ethics in Paul’s theology.16 However, to my knowledge, there is not a single monograph in English-speaking scholarship on Galatians that focuses exclusively on the relationship between the Spirit, personal agency, ethical transformation, and eternal life in Galatians with an emphasis on the Spirit for the purpose of shining a fresh ray of light onto Paul’s soteriology in Galatians. I also set Paul’s remarks about the Spirit, personal agency, ethical transformation, and eternal life in Galatians in conversation with his comments about love of neighbor (Gal 5:13-14; 6:2) and ethnic conciliation (Gal 2:11-14; 3:28; 6:16). A third contribution comes in the conclusion, where I offer some practical suggestions regarding ways in which understanding the relationship between Paul’s presentation of God’s saving action in Christ, personal agency, ethical transformation, and eternal life in Galatians could shape and inform a Christian contribution to ethnic and racial discourse in the public square and a Christian ethic of social engagement, as I attempt to provide an exegetical and theological starting place from Galatians for Christians to develop a sustainable, contemporary Pauline theological ethic grounded in Paul’s message of God’s saving action in Christ for a rapidly changing society.

My contribution fills a void by arguing that in Galatians, Paul prioritized God’s saving action in and through Christ for Jews and Gentiles and for the cosmos as the cause of and the reason for the Galatians’ personal agency and ethical transformation. Ethical transformation is part of God’s saving action in Christ; an obedient walk in the Spirit in the Christian community of faith and in society with real people in this present evil age is one aspect of God’s saving action in Christ, and an obedient walk in the Spirt is necessary for the Galatians’ future inheritance of the kingdom of God (Gal 5:21) and eternal life in the age to come (Gal 6:8-9). An obedient walk in the Spirit proves the Galatians have been justified by faith and have already begun to participate in life in the age to come by faith alone in Christ alone as they live now in this present evil age by walking in step with the Spirit (Gal 5:16-26). To be clear, an obedient walk in the Spirit does not justify anyone. Paul emphatically says Jews and Gentiles are justified by faith alone in Christ alone. Rather, an obedient walk in the Spirit proves that one is justified; yet obedience is necessary so that justified Jews and Gentiles will inherit the kingdom of God (Gal 5:21). Obedience is the proof, given by God’s saving action in Christ to be received by faith, that God’s verdict of justification is indeed true for all who have trusted by faith alone in Jesus Christ alone.

To elaborate on the above point, God’s saving action in Christ is the foundational reason the Galatians initially received the Spirit by faith in Christ, participated in eternal life by faith in Christ in the present evil age, and will participate in the age to come, and the foundational reason they must obey, can obey, and will obey in step with the Spirit so that they will inherit the kingdom of God and eternal life (Gal 5:16–6:10). In Galatians, salvation is entirely about what God has done for Jews and Gentiles in Christ. As several New Testament scholars have observed, Paul, in this sense, talks about God’s saving action in Christ and the soteriological benefits it accomplishes for those who receive the gift of salvation by faith in an already-not-yet tension (not contradiction!). God’s saving action in Christ is the foundational reason Jews and Gentiles are justified by faith in Christ alone and are liberated from their transgressions (Gal 1:4; 3:10-13, 19) and their enslavement to sin’s power (Gal 3:22-24; 4:1-9); the reason the creation is liberated from enslavement to sin and to the present evil age (Gal 1:4; 6:15); and the reason the Galatians are liberated from the power of sin in order to walk in obedience to the gospel in step with the Spirit and in love for one another (Gal 1:4; 5:1–6:10). Yet the Galatians must walk in step with the Spirit to inherit the kingdom of God (Gal 5:16-25), and they must sow in the Spirit to reap eternal life and to avoid sowing in the flesh and reaping eschatological corruption (Gal 6:8-9).

Paul’s opponents preach the “other” and “distorted” gospel of works of the law in Galatia. Their gospel focuses on circumcision and the precondition of Gentiles performing human works of law to participate in eternal life now and to inherit eternal life in the age to come instead of focusing on God’s saving action through the gospel of Jesus Christ alone, through whom the Galatians received the Spirit by faith alone in Christ alone (Gal 3:14; 4:5-6; cf. Gal 1:1, 4; 3:1–4:21). Human works of the law are not within the realm of God’s saving action in Christ because they have no relationship with either Christ or the life-giving power of the Spirit, whom God gives to Jews and Gentiles by faith alone in Christ alone because he died for their sins to deliver them from the present evil age (Gal 1:4) and to redeem them from the curse of the law so that they would receive the Spirit as sons of God (Gal 3:13-14; 4:5-6).

Not human works of the law, but only a complete embrace of Paul’s gospel by faith, leads to eternal life because Paul’s gospel, and his gospel alone, focuses on God’s saving action in and through Christ for Jews and Gentiles and for the world. It emphasizes a complete rejection of the opponents’ gospel, which focuses on a human agency that is enslaved to the present evil age and on human works of law that enslave to the present evil age (Gal 3:15–5:1). Stated another way, only accepting Paul’s gospel of God’s saving action in Christ by faith alone leads to the reception of the Spirit and grants the Galatians life in the Spirit by faith, and only an obedient walk in the Spirit results in those spiritual ones (those who walk in the Spirit) inheriting the kingdom of God (Gal 5:21) and sowing in the Spirit so that they will reap eternal life and escape eschatological destruction (Gal 6:8-9). Faith in Jesus Christ alone gives the Galatians the Spirit who transforms, fills, energizes, and empowers them to participate in eternal life now in the present evil age as they experience a liberated personal agency and ethical transformation because of God’s saving action in Christ (Gal 5:21). In Christ by the Spirit, the Galatians were able to make a conscious (and free!) choice to walk in step with the Spirit because they had already participated in God’s saving action in Christ and received life from the Spirit (Gal 1:15–6:10).

Walking in the Spirit and ethical transformation are on the side of God’s saving action in Christ, not fundamentally on the side of human action, although the Galatians must daily make a free and conscious choice to walk in step with the Spirit because of their participation in God’s saving action in Christ by faith. That is, walking in the Spirit and ethical transformation are not human-generated works of obedience that serve as means by which the Galatians will inherit the kingdom of God and eternal life. Instead, an obedient walk in the Spirit is an important aspect of God’s saving action in Christ (Gal 1:4; 3:1–6:15). Only those who receive God’s saving action in Christ as a gift by faith are the ones in whom the Spirit dwells and are the ones who live in step with the Spirit (Gal 3:13-14; 4:5-6; 5:16-26). Furthermore, Paul’s exhortations in Galatians 5:13–6:10 to walk in the Spirit are neither detached from Paul’s soteriology in the letter nor from his purpose of writing Galatians.17 Instead, Paul’s exhortations to the Galatians to pursue an obedient walk in the Spirit are exhortations about the necessity and reality of personal agency and ethical transformation because of God’s saving action for them in Christ. God’s saving action in Christ for Jews and Gentiles creates personal agency and ethical transformation in them, and both these are part of God’s saving action in Christ for Jews and Gentiles; both are part of the good news that Paul preached (Gal 1:6–6:10; esp. 3:1; 5:20-21). Both are important to his soteriology in Galatians (cf. Gal 5:13–6:10), for ethical transformation is both a direct result of the transforming power of the Spirit and necessary for inheriting the kingdom of God (Gal 5:20-21; cf. 5:16-26).




Outline of the Project

I support my thesis by an exegetical analysis of the relevant texts in Galatians. Where appropriate for my argument, I also set Paul’s discussion of the relationship between the Spirit, personal agency, ethical transformation, and eternal life in Galatians in conversation both with selected Old Testament texts and Second Temple Jewish texts. I discuss these Jewish texts to compare their remarks throughout the exegetical chapters about the relationship between the law, personal agency, ethical transformation, and life with Paul’s statements about the relationship between the Spirit, personal agency, ethical transformation, and eternal life in Galatians.18

The following chapter presents a history of research on selected scholarship on the Spirit and ethics in Paul, with an emphasis on Galatians, to show my distinct contribution to the relationship between the Spirit, personal agency, ethical transformation, and eternal life in Paul’s soteriology in Galatians. Chapter three discusses the relationship between God’s revelation of the resurrected and crucified Christ in Galatians. I argue Paul frames his revelation of God in Christ in the language of apocalyptic and with forensic and salvation-historical language. The chapter further argues Paul connects the arrival of the Spirit amid the Galatians with God’s apocalyptic invasion of the world in Christ’s cross and resurrection. This chapter engages the key texts in Galatians and a few of the scholars who have highlighted apocalyptic soteriology in Galatians. The chapter further argues the flesh and the Spirit represent two different and opposing ages in Galatians. The flesh represents the old age, and the Spirit represents the new age inaugurated by Christ’s cross and resurrection. As a result of these two opposing ages, Paul argues the Galatians are not free to do whatever they want (Gal 5:17). They are free to be slaves of one another in love (Gal 5:13-14).

Chapter four argues those justified by faith in Christ alone can, will, and must walk in step with the Spirit to inherit the kingdom of God. Galatians 5:21 is Paul’s only explicit reference to the kingdom of God in the letter. This chapter sets my argument in the context of Paul’s remarks about the Spirit, the cross, the resurrection, and the authority of his gospel in the letter. God’s saving action in Christ for Jews and Gentiles and for the world was an invasive and disruptive act of sending his Son to deliver Jews and Gentiles from the present evil age. His saving action in Christ granted to those justified by faith with Spirit-energized, Spirit-empowered, Spirit-transformed, and Spirit-enabling personal agency and ethical transformation in Christ. This personal agency and ethical transformation prove Jews and Gentiles have been justified by faith right now in this present evil age and guarantees they will be justified by faith on the day of judgment and participate in the future inheritance of the kingdom of God in the age to come. They have already begun to participate in it right now by faith and by the power of the Spirit.

Chapter five brings together the arguments in chapters three and four. Here I discuss Paul’s comments about the Spirit, personal agency, ethical transformation, and eternal life in the context of his argument in the letter that he is anxious and deeply concerned about the Galatians’ situation because they are contemplating a turn away from his gospel, which gives to them the Spirit and life by faith. Their embrace of the law, which leads to a curse, keeps them enslaved and does not give them life in the Spirit (Gal 3:1–6:10). This chapter offers a reading of the letter that gives the Spirit a more prominent role in Paul’s argument than some of the other readings in the history of scholarship. If my arguments in chapters three and fourare correct, then Paul’s anxiety over the Galatians and his forceful arguments to persuade them from turning away from his gospel arise in part because he fears they do not have the Spirit, which he says is the blessing of Abraham. Therefore, he fears they will not inherit the kingdom of God. If they lack the Spirit, then they certainly do not have any of the soteriological blessings for which Jesus died and was resurrected since both the Spirit dwelling in the Galatians and a walk in step with the Spirit are the emblems and the signposts that they have already begun to participate in God’s vertical, horizontal, and cosmic saving action in Christ for Jews and Gentiles and for the cosmos right now in this present evil age.

Chapter six reflects on the relationship between the Spirit and ethical transformation in Paul’s soteriology in Galatians. This chapter makes the point that it is wrong to separate soteriology and ethics in Galatians into two separate realms. In fact, Paul would say ethics are soteriological in nature since Christians experience personal agency, ethical transformation, and eternal life because of God’s saving action for them and for the cosmos in Christ. The soteriological gift of the Spirit received by faith and given because of Jesus’ death for our sins and because of his resurrection from the dead liberates Jewish and Gentile Christians from the present evil age, enables them to choose life in the Spirit, and creates in them the fruit of the Spirit. This chapter also offers practical reflections related to spiritual formation and ethical transformation in daily Christian living. These reflections include setting Paul’s remarks about the Spirit and ethical transformation in Galatians in conversation with his comments about love of neighbor to provide a biblical and theological foundation, grounded in Paul’s theology of God’s saving action in Christ for Jews, Gentiles, and the world, to develop a contemporary Christian ethic of social engagement in the public square.
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A Selected History of Interpretation of the Spirit and Ethics in Galatians


AS I STATED IN CHAPTER ONE, work on the Spirit in Paul’s theology is plentiful. However, my history of research focuses on selected scholarship on the relationship between the Spirit, personal agency, ethical transformation, and eternal life in Galatians. I discuss the scholars below in chronological order under the specific concepts into which I categorize them based on their view of the relationship between the Spirit, personal agency, ethical transformation, and eternal life.1


The Spirit and Ethical Power: Hermann Gunkel

In his short but classic book on the Spirit, Hermann Gunkel suggests the Spirit’s activities were important to the early Christian communities.2 He claims the presence of the Spirit in Acts and the Pauline literature supports this. Gunkel’s primary concern is to study the kind of experiences both Paul and the early Christian communities thought to be derivative from the Spirit and the reason this is so. This line of investigation, Gunkel claims, helps him “define” the nature of “an activity of the Spirit and thus that of the Spirit himself” and aids in revealing the connection between the Spirit and related ideas.3 Gunkel points out Paul has a positive disposition for the gifts of the Spirit, for he too, as other Christians, experienced them,4 while agreeing Paul had some experiences of the Spirit unique to him.5

Gunkel’s remarks about the Spirit in Galatians are most pertinent for my work. He argues that in Galatians, the Spirit’s presence and work in the cosmos “are a divine guarantee of the Christian faith.”6 Gunkel says Paul recalls to the Galatians’ memory God provided conclusive evidence of validity and origins of his gospel by reminding them that he worked miracles in their midst by the Spirit (Gal 3:1-5).7 The Spirit “is the content of that promise” given to Abraham (Gal 3:14).8 Paul associates the inheritance of the kingdom with the promise (Gal 3:18, 29; 5:21). Thus, according to Gunkel, the Galatians’ “possession of the Spirit and the future possession of the kingdom are so mutually related that they can be interchanged.”9 Since Paul speaks elsewhere of the Spirit as the seal of a future inheritance, each believer shares the destiny of inheriting the kingdom of God: “So for Paul there must be an inner connection between the concepts πνεῦμα and βασιλεία θεοῦ.”10

The Spirit and the inheritance of the kingdom of God are not to be equated. “They belong together,” but Christians receive the Spirit in this age and the inheritance of the kingdom in the future.11 When speaking about spiritual gifts elsewhere in Paul’s writings, Gunkel says they have ethical significance,12 but he thinks the Spirit’s activities are present in many “Christian functions.” Paul views these functions as miraculous whereas Gunkel states neither Judaism nor the early Christians regarded these functions as “a supernatural power.”13

The Spirit should guide Christians (the spiritual ones) in every area of their lives because they can be led by the Spirit’s power.14 Gunkel further says Paul never asserts that becoming a Christian is “a work of the Spirit.” He claims Paul understands Christian conversion as God’s work in humanity.15 Rather, Gunkel says, “faith is the presupposition for the reception of the Spirit (this is particularly clear in Gal 3:14).”16

Gunkel states Paul has conflicting views regarding the time when Christians receive the Spirit (at baptism [1 Cor 12:13]) and when they believed (Gal 3:2).17 But the supernatural activities of the Spirit occurred at baptism.18 However, the Spirit and power are connected in the Christian life, and the power of the Spirit is a normal rhythm of the Christian life. Christians experience both the power of the Spirit and the Spirit’s activities (cf. Gal 3:4).19 The Spirit leads Christians (Gal 5:18), but Paul “does not conceive this power energizing the Christian as something alien, something external to him and summoning him.”20 Instead, says Gunkel, Paul suggests the power of the Spirit takes hold of the believer and changes his pattern of life.21 The Spirit is a power that “rules the Christian,” and this power is “superhuman,” so that the believer would not do whatever he wants (Gal 5:17).22

The Spirit’s power is a transcendent power that performs the miracle of the Christian life when he comes upon those who have faith “in God through Christ, and in them he works God’s will.” One example of this, says Gunkel, is Paul identifies the Christian life as “a new creation” (Gal 6:15).23 The new existence of the Christian by the Spirit is the state of one who has been “begotten of the Spirit” to become “a child of the Jerusalem above” (Gal 4:26).24 The Spirit supernaturally intervenes in the lives of those with faith to create a break between the old creation and the new creation.25 Paul’s own experience of the Spirit in his personal transformation shows that “man can do nothing by his own natural powers” but by “him who strengthens him.”26 Paul views “the entire life of the Christian [as] an activity of the πνεῦμᾶ.” The Christian’s life demonstrates “a powerful, transcendent, divine power.”27 The Spirit also does “inexplicable” activities. Every work of the Spirit is miraculous.28

The Spirit’s divine activities in the lives of believers have ethical significance.29 Christian obedience and eternal life are two different deeds of the Spirit, but they “stand in organic connection with each other.”30 Gunkel asserts, according to Paul, “the result of walking in the Spirit is eternal life, just as surely and naturally as fruit results from the seed.”31 The life given to Christians by the Spirit is eternal life that has already begun right now.32 This life given by the Spirit is both realized in the future in a heavenly existence and presently realized in moral transformation (Gal 5:25).33




The Spirit and Christ-Mysticism: Albert Schweitzer

In his famous book on mysticism in Paul, Albert Schweitzer discusses the role of the Spirit in Paul’s soteriology under the category of “Pauline mysticism.”34 By Pauline mysticism, Schweitzer means we enter into a relationship with God only in “Christ-mysticism.”35 Paul was “in Christ.”36 In Christ, Paul knew he experienced a resurrection above this evil and fading world that we experience by the senses, and he already belonged to Christ in his bodily existence as he lived in this world.37 In Christ, Paul was certain of future resurrection.38 In Christ, Paul believed he was God’s child.39

Schweizer’s comments about the Spirit are interconnected to his understanding of “Christ-mysticism.” According to Schweizer, the Spirit is the believer’s proof of his participation in the resurrection.40 However, Paul teaches something here that is “self-evident,” while, says Schweizer, it “was not foreseen in the thought of the traditional eschatology, the teaching of Jesus, or the belief of the primitive Christian community.”41 As the Davidic Messiah, God endows Jesus with the Spirit.42 Because he has the Spirit, Jesus is able to bring “the Kingdom of Peace.”43 The Spirit is the believer’s “life-principle of His Messianic personality and of the state of existence characteristic of His Messianic Kingdom.”44 Believers partake in Jesus’ Spirit because they are “predestined sharers in the glory of the Messiah.”45 The Spirit in believers “proves” to them that God has delivered them from “the natural state of existence” and placed them “into the supernatural” realm.46 They are “in the Spirit,” that is, not “in the flesh.”47 The believer’s position “of being in the Spirit is only a form of manifestation of the being-in-Christ.”48 Both of these, however, describe “one and the same state,” which is mystical union with Christ.49 Because believers are in the Spirit, God raises them above every aspect of the flesh.50 They experience circumcision of the heart by the Spirit because the Spirit gives them life and assures them they are God’s justified children.51 However, the believer must choose whether he will faithfully live in step with the Spirit.52 Otherwise, he gives up “the being-in-the-Spirit and the resurrection state of existence, of which this is the pledge” (Gal 5:16-17, 25; 6:7-8).53

Regarding the Spirit and ethical transformation, Schweitzer argues Paul teaches ethics are a fruit of the Spirit, not a fruit of repentance (Gal 5:22).54 He suggests that for John the Baptist, Jesus, and “the Primitive-Christian community,” the entirety of ethics is under the category of repentance.55 They preached the need to have a change of attitude about past sins. This change consisted of repentance for sins committed in the past and a resolve to live differently going forward, as the repentant experienced liberation from earthly things and anticipated the kingdom of the Messiah (cf. Mt 3:2; 4:17; Acts 2:38).56 However, according to Paul, says Schweitzer, “ethics is no longer repentance.”57 Paul never uses the word “repentance” in an ethical context (cf. 2 Cor 7:9-10; 12:21; Rom 2:4).58

For Paul, repentance “is only the ethical act leading up to baptism; the freedom from earthliness and sinfulness, which the baptized man is to maintain, is more than repentance,”59 for ethical living is a way of life interconnected to Paul’s concept of mystically being in Christ.60 Because of the believer’s mystical union with the death and resurrection of Christ, “the ethic of expectation directed towards the Kingdom of God, which was based on belief in the Messiahship of Jesus, was transformed into the Christian ethic.”61 That is, the Christian ethic is the specific ethic that Christ produces in all who unite themselves to him by faith.62

According to Schweitzer, Joel’s prophecy about the Spirit influenced “primitive Christianity.” It perceived the Spirit in terms of power that would come upon Christians because of a promise that God would work a miracle on all flesh.63 This primitive Christian understanding, says Schweitzer, conceives of the Spirit as coming upon believers so that they can communicate with the “super earthly world” as they both receive and announce divine revelations.64 Paul, however, connects the Spirit with mystically being in Christ. By virtue of being united with the death and resurrection of Christ via mystical union, believers receive the glorified Christ’s Spirit “as the life-principle of the supernatural state of existence on which he has now entered.” Consequently, ethical living “is nothing else than the Spirit’s working.” According to Schweitzer, Paul’s view ends the “impoverishment” of Joel’s view of the Spirit. He instead points his readers back to what the earlier prophets said about the Spirit: namely, “the Spirit bestows upon man a new mind and a new heart.”65

Schweitzer says Paul can discuss ethics only by means of his mystical doctrine of being in Christ, not when he discusses his doctrine of justification by faith.66 Paul never derives ethics from justification by faith.67 In fact, Schweitzer says Paul affirms an “inherently irrational” position that faith neither needs nor desires works in order to reject sufficiently the importance of works.68 As a result, Schweitzer says, Paul makes it “impossible to give ethics any real foundation.”69 Paul constructs “an ethic independent of faith-righteousness.”70 Justification, or “faith-righteousness,” makes sinners right with God; it does not transform them to live an ethical life.71

In Paul’s theology, justification does not intersect with ethics and redemption.72 Paul’s mysticism provided him with “a concept of redemption from which ethics directly results as a natural function of the redeemed state.”73 Mysticism provides a “logical foundation for the paradox” of faith and ethics: prior to redemption, humans could not do good works, but after redemption humans can and must produce good works since Christ “brings them forth.”74 Paul’s ethics are “wholly supernatural, without thereby becoming unnatural.”75 His ethics are simply “the mysticism of being-in-Christ, conceived from the point of view of will.”76 Jesus’ ethics begin with an appeal to submit one’s will to God. Paul, however, believes humans (prior to participation in Christ) are incapable of submitting to God’s will. Paul’s ethics, therefore, assume “the new creation” of the Spirit, “who has come into existence in the dying and rising again with Christ.”77

The struggle between the flesh and the inward person in Romans 7 is a pre-baptism struggle, not a post-baptism struggle.78 Those “in Christ” are “lord over the flesh” because they have died and risen again with Christ and because they have the Spirit.79 They have “crucified the flesh with its passions and lusts (Gal 5:24).”80 As a result, those in Christ are able now to “walk in the Spirit” (Gal 5:25).81 Paul does not tell us how the new and old relate to one another (Rom 7:22).82 He just tells us that the new is daily renewed in the midst of suffering (2 Cor 4:16),83 and the new person has become a reality “through the dying and rising again with Christ.”84 The Spirit has taken hold of those in Christ;85 they have the mind of Christ,86 and the old, natural way of thinking no longer applies to them.87 The Spirit enables those in Christ to do good through Jesus’ death and resurrection.88

Paul’s ethics derive “solely from the character of the new state of existence which results from the dying and rising again with Christ and the bestowal of the Spirit.”89 Believers are not perfect, but “the powers of death and resurrection are at work in them” because they have died and risen with Christ and are in union with him.90 By the believer’s will, “the believer should progressively make into a reality his death to the flesh and sin, and his being ruled in his thinking and acting by the new life-principles of the Spirit.”91 Believers demonstrate by their ethical behavior to what degree the powers of death and resurrection with Christ have worked in them.92 At least on one occasion in Galatians (5:13–6:10), Paul describes his ethics “as the putting into operation of the dying and rising again with Christ.”93 Here he discusses the works of the flesh and the Spirit, and he commands the Galatians to walk in a manner appropriate “to their deadness of the flesh and their life in the Spirit.”94

Schweitzer says Paul expounds his mysticism and ethics together in more detail in Romans 5:1–8:17.95 There Paul shows unity between an “active” and “passive” ethic.96 The only “keen” ethic is one that ethically evaluates all of our actions and experiences in life.97 Before we can truly experience ethical action, we must be “purified and liberated from the world” by our endurance of life’s experiences.98 “In the ethic of the dying and rising again with Christ passive and active ethics are interwoven as in no other.”99 Schweitzer continues. “The being ‘not as the world’ in action is the expression of the being made free from the world, through suffering and dying with Christ.”100 This, says Schweitzer, forms the “greatness and originality of Paul’s ethics.”101 Schweitzer thinks Romans 5–8 are some of the most important chapters written about ethics.102

Elsewhere in his letters, Paul formulates the essence of his ethics, arising out of mystical dying and rising with Christ, in the language of “sanctification, giving up the service of sin, living for God, bringing forth fruit for God, serving the Spirit” (cf. 1 Thess 4:3; Rom 6:6, 11, 13; 8:5, 12-14; 12:1).103 Paul’s comments about righteousness/justification by faith may cause some to object to his ethical exhortations, but his mystical union with Christ explains that believers must live in obedience (Rom 6:1-2).104 Liberation from the curse of the law does not lead to freedom to sin because the Spirit “immediately” places the liberated under Christ’s new and perfect law of love (Gal 5:13-14, 18; 6:2; Rom 8:2, 4).105 Love is the “highest manifestation” of mystical union in Christ.106 Consequently, love is “the essence of faith.”107 Only those who have the Spirit can fulfill the law’s ethics.108 For Paul, love is the greatest expression of the Spirit.109




The Spirit and the Ethical Decision to Obey: Rudolf Bultmann

In a significant 1924 article, Rudolf Bultmann argued Paul’s command to obey flows from his indicative of justification.110 As scholars know well, Martin Heidegger’s existential theory influenced Bultmann’s reading of Paul.111 Bultmann argued God frees the sinner from sin through justification by faith. Because sin died through justification, Paul admonishes the justified to fight against sin.112 Bultmann acknowledges that the indicative-imperative language in Paul at first appears to be an antinomy.113 Paul articulates an eschatological salvation. Paul derives the imperative from the indicative of justification.114 For Bultmann, however, justification is a decisive ethical act.115

In his New Testament Theology, translated in English in 1951 and in 1955 in two volumes, he explains more clearly the relationship between his existentialist view of justification, the Spirit, and the indicative and imperative.116 He defines faith as “obedient submission to God’s ‘grace,’ the acceptance of the cross of Christ . . . the surrender of man’s understanding of himself, in which he lives ‘unto himself,’ tries to achieve life by his own strength, and by that very fact falls victim to the powers of sin and death and loses himself.”117 Faith/the obedience of faith in Bultmann’s view “is also released from these powers.”118 Faith bestows “the new self-understanding,” which is “freedom.”119 The believer receives life and “his own self” by this freedom.120 The believer experiences this freedom because he is “ransomed” and “no longer belongs to himself (1 Cor 6:19).”121 The believer entrusts himself to God as he yields “entirely to the grace of God.”122 Because of faith, the believer acknowledges he belongs to God and must live for him (Rom 14:7; cf. 7:4; Gal 2:19; 2 Cor 5:14).123 Bultmann says the “mightiest” articulation of freedom occurs in 1 Corinthians 3:21-23: “For all things are yours . . . whether the world or life or death or the present or the future, all are yours . . . and you are Christ’s; and Christ is God’s.”124

Believers’ freedom in Christ liberates them from death’s power to strive and will to live according to the Spirit, while being faced with the possibility of choosing to walk according to the flesh.125 The person of faith has the freedom to make one of two choices. Yet, they are set free not to live in accordance with the flesh but in accordance with the Spirit as they serve God and Christ (Gal 5:13; cf. Rom 7:6; 14:18; 16:18).126 The believer’s freedom is not a “mysterious emancipation from sin and death considered as powers of nature.”127 This freedom from sin is the “possibility, once flung away, of realizing the commandment’s intent to bestow life.”128 God required the “good” (life) of believers both prior to and subsequent to their deliverance.129 According to Bultmann, therefore, freedom from the power of death means one possesses a “genuine future.”130 Contrary to the believer’s former existence under death’s power, now the believer has a future.131 Consequently, infers Bultmann, Paul’s command to walk in the Spirit derives from the indicative of justification by faith without contradicting it.132

Paul exhorts his audience to be what they are by constantly appropriating God’s grace by means of faith.133 This means by “concrete obedience,” which is a real possibility for the believer as he walks in the Spirit since sin no longer has dominance over him (Rom 6:14).134 Bultmann contradicts the idealistic view of moral progress by which the so-called perfect man is progressively realized in an “endless progress.”135 According to Bultmann’s understanding, the state of sinlessness (= freedom from sin’s power) is currently realized by those with faith by means of God’s righteousness.136 “Its transcendence is that of the divine verdict, and man’s relation to it is that of obedience of faith.”137

The indicatives are the motivation for the imperatives.138 An example of this is the command to “live by the Spirit” because we “walk by the Spirit” (Gal 5:25). This statement intends to avoid the “misunderstanding that there must first be a walking by the Spirit, which would then establish this living by the Spirit.”139 However, Paul’s meaning, says Bultmann, “is clear”: faith bestows the possibility to live by the Spirit, and faith “must be explicitly laid hold of by walking in the Spirit” since Paul’s indicatives are the basis of his imperatives.140

Important for Bultmann’s understanding of the Spirit and ethics is his understanding of baptism. Bultmann says believers receive the Spirit at baptism. Their reception of the Spirit at baptism means they are free “from the power of sin and death.”141 The conferral of the Spirit upon believers at baptism and the belief that the Spirit is “a miraculous, divine power” are general Christian views with which Paul agrees (1 Cor 6:11; 12:13; 2 Cor 1:22; cf. Rom 15:19; 1 Cor 2:4).142 Paul uses supernatural and fluid language when he discusses the Spirit.143 This suggests Paul is not concerned with speculation about the “idea of the Spirit.”144 Paul understands the Spirit as “something” that resides in a believer (Rom 8:9, 11; 1 Cor 6:19) and that is bound to a specific location.145 However, Bultmann says, the “locution” of the Spirit should not “be taken strictly” since “locution” can also refer to the assembly of faith (1 Cor 3:16), “in which case a conception strictly corresponding to the literal wording is inconceivable.”146 Since Paul refers to the “spiritual body” (1 Cor 15:44), he “strongly suggests,” says Bultmann, that the Spirit is material similar to how the concept “glory” is material.147 But Paul’s sporadic reference to the Spirit as a substance does not determine his understanding of the Spirit.148

The Spirit is contrary to the flesh (Gal 5:16; 6:8; Rom 8:4).149 “Flesh is the quintessence” of the present evil age, which controls the one who lives in accordance with the flesh.150 The Spirit is the “quintessence” of the new, unseen, independent, eternal realm, “which becomes the controlling power for and in him who orients his life ‘according to the Spirit.’”151 The flesh’s power binds one to death, but the Spirit is revealed in that he “gives the believer freedom, opens up the future, the eternal, life.”152 For Paul, Bultmann asserts, freedom is the believer’s openness “for the genuine future, letting one’s self be determined by the future.”153 The Spirit, therefore, could be labeled “the power of futurity.”154 The believer’s future determines the present; the Spirit comes to the believer at baptism and is the one by whom believers are “rightwised” (justified) at baptism (1 Cor 6:11) and become part of Christ’s body (1 Cor 12:13; cf. Gal 3:27).155 The believer’s “eschatological existence” is labeled both a “being in Christ” and a “being in the Spirit” (Rom 8:9).156 Thus, the believers can be said to have Christ’s Spirit, of whom it could also be said that Christ is “in you” without any difference in message.157

Bultmann admits that a “peculiar double meaning” exists with the word “Spirit.” The Spirit can communicate the idea of the miraculous granted upon those with faith, the source of newness of life, and can also refer to the believer’s daily walk on earth in step with the Spirit.158 When Paul says to the Galatians “if we live by the Spirit, let us walk by the Spirit” (Gal 5:25), Bultmann asserts the first reference to the Spirit is to “power,” and the second is another way of referring to the phrase “according to the Spirit” (as in 5:16).159 Paul’s primary concept here is “the miraculous power of God” since the Spirit has the power to liberate “from the power of sin and death” (Rom 8:2).160 The Spirit “grants freedom of action and opens up the possibility of ‘reaping eternal life’” (Gal 6:8).161 The Spirit is also “the norm for walking.”162 The believer’s “newly opened possibility” to take hold of “life” inherently has within it the idea of the ethical imperative.163 According to Bultmann, “freedom and demand constitute a unity: Freedom is the reason for the demand, and the demand actualizes the freedom.”164

Interpreters of Paul understand Paul’s conception of the Spirit only when they grasp the unity between “freedom and demand.”165 This means that “when the Spirit is conceived of not as a mysterious power working with magical compulsion but as the new possibility of genuine, human life which opens up to him who has surrendered his old understanding of himself, letting himself be crucified with Christ, in order to experience the ‘power of his resurrection’ (Phil 3:10).”166 To be led by the Spirit, thus, does not mean to be “dragged along by the Spirit will-nilly,” but assumes a “decision” to choose either the “flesh” or the “Spirit” (Rom 8:12-14; Gal 5:16-18; 1 Cor 12:12).167 This unity between the concepts of “power and demand” is found within the so-called “seemingly mythological expressions” like “the mind of the Spirit” (Rom 8:6, 27) and the “desires of the Spirit” (Gal 5:17).168 These manifestations suggest the Spirit establishes a “new will,” the origin of which is “within the salvation-deed of God.”169 This new will has a specific telos, liberated from the power of the flesh, now able to do battle against it, and led by God’s commands.170 Bultmann infers that herein is the “solution of the contradiction” that believers receive the Spirit at baptism and that the Spirit manifests “its operation in special deeds.”171 Both faith and “eschatological existence” come to all believers, but “this possibility must actualize itself in the concrete deed from case to case.”172

For Paul, says Bultmann, the Spirit is responsible for ethical behavior (Rom 8:4-9).173 The Spirit fights against the flesh (Gal 5:17).174 The virtue list is the Spirit’s fruit (Gal 5:22; cf. Rom 14:17).175 According to Bultmann, “this is no spiritualizing, ethicizing, re-interpretation of the “Spirit” concept.”176 Instead, Paul believes that “free, ethical obedience can have its origin only in miracle.”177 God himself must free us from the chains of sin and the flesh so that we would obey him.178 However, for Bultmann, Paul does not attribute faith as “inspired” by the Spirit.179 Rather, he asserts, “The Spirit is the gift which faith receives (Gal 3:2, 5, 14) and in which the grace of God appropriated by faith becomes effective in concrete living.”180 Virtues are a fruit of the Spirit, and faith works in the realm of these virtues.181 For example, the act of circumcision is irrelevant in Christ, but “faith working through love or a new creation” matters (cf. Gal 5:6; 6:15).182




New Life in the Spirit and Ethics: Victor P. Furnish

In his Theology and Ethics in Paul, Victor P. Furnish discusses the sources behind Paul’s theology and ethics.183 His thesis is that the Old Testament is “a source for his ethical teaching in that it provides him with a perspective from which he interprets the whole event of God’s act in Christ, and the concomitant and consequent claim God makes on the believer.”184 Paul gives specific “concrete and relevant” ethical exhortations in his letters to demonstrate to his churches their ethical responsibilities.185 Paul recognized Christians live in a real world and their ethical responsibilities are not divorced from their critical engagement in it.186

Furnish argues Paul’s ethical exhortations are also “inclusive.” That is, Paul endeavors to avoid suggesting there are limitations to the “good” Christians must do or to the “evil” they could possibly do (cf. Phil 4:6).187 One example to which Furnish points is Philippians 4:8, where, he suggests, Paul exhorts the Philippians to pursue all things that are virtuous.188 “Paul’s exhortations are inclusive at the same time that they are concrete. . . . Paul’s ethic is by no means provincial.”189 He commands his congregations “to espouse every conceivable moral excellence, to be open to every possible good and closed to every possible evil.”190

Paul’s ethical exhortations sought to persuade his churches to live an ethical life.191 He does not appeal to a “new morality” to compel his churches to ethical responsibility.192 Instead, he willingly uses the concepts and ideas found in the ethical norms of the culture in addition to using Scripture to persuade his audience to ethical responsibility.193 He also appeals to them to accept what was generally viewed as a morally right and ethically proper way of life.194

In certain places in Furnish’s monograph, he talks about the relationship between the Spirit and ethical transformation. Paul, in Galatians 5:22-23, speaks of behavioral qualities “as the fruit of the Spirit.”195 He neither describes this fruit as works nor as the believer’s character traits.196 They are instead “manifestations of the gift of God.”197 This is exactly why Paul identifies them as “fruit of the Spirit.”198 Paul neither describes the fruit in Galatians 5:22-23 as “moral duties,” as one might find in pagan Hellenistic literature.199 Rather, he describes this fruit as part of the believer’s “new life in the Spirit.”200 Unlike the Hellenistic virtue tradition, Paul commands his congregations to live in accordance with the Spirit, not in accordance with their natural disposition, and he emphasizes that believers can walk in the Spirit because of God’s saving action in Christ.201

The powers of the present evil age seek to destroy the people of God and to cause death to reign supremely over the entire creation.202 God’s sovereign power creates life even as there is opposition between the flesh and the Spirit.203 God himself will annihilate these forces of opposition between flesh and Spirit in the future in the age to come.204 God’s power is not “this-worldly.” Instead, his power is “transcendent of this age and will have its full effect only in the age to come when the present powers are finally subdued and abolished.”205 God will likewise on this day of judgment retributively pay each human in accordance with their works in this life,206 because “God wills the good and is aggressively opposed to what is evil.”207

Furnish further argues Paul’s doctrine of retribution is grounded in his belief that humans are responsible moral agents,208 who by virtue of their obedience enter God’s kingdom.209 However, says Furnish, Paul affirms the reason they participate in eternal life is because of God’s gift of grace (Rom 6:23).210 God’s power is “creative and redemptive,” and this creative power is exercised through the gospel.211 God’s saving power causes a “new creation,” which is in an entirely new relationship with its Creator (Gal 6:15).212 God’s saving power is already here and not yet realized.213 God’s not yet future saving power is already currently at work now in those in Christ, and those in Christ are “a new creation.”214

Furnish argues that Paul asserts those in Christ have a guaranteed hope now and that they would inherit the promises God made to Abraham.215 “Paul’s view of the Spirit,” says Furnish, “is closely related to all these themes.”216 Paul calls the promise “the promise of the Spirit” (Gal 3:14).217 The recipients of God’s promise are children of God and likewise receive “the Spirit of [God’s] Son” (Gal 4:6).218 The Spirit testifies to the children of God that they are in fact children of God (cf. Rom 8:14, 16).219 According to Furnish, Paul does not “equate God’s Spirit with his power.”220 Still, he affirms that the Spirit “works with divine power” in the children of God.221 Both the Spirit and divine power are “closely allied in the apostle’s thinking” (cf. 1 Thess 1:5; 1 Cor 2:4).222 The Spirit is “powerfully operative,” the sign of the eschatological promise in Joel 2:28-29 with accompanying signs and wonders, and signifies for Paul the inauguration of the new age.223

Furnish claims that for Paul, the Spirit signifies the coming of the eschaton into the present evil age.224 He asserts, “One might say the Spirit is the operative presence of God’s love with men” (Rom 5:5).225 The Spirit comes into the hearts of believers by faith, and thereby those in Christ are “encountered and claimed by God’s love which makes him a son, thus an heir to the promise of salvation” (Gal 4:6-7).226 The Spirit works effectively in “eschatological power” in the present evil age.227 This, Furnish argues, Paul makes clear when he refers to the “Spirit’s life-giving power” (cf. 2 Cor 3:6).228 The “life-giving power of the Spirit” is the life that comes in Christ since the Spirit breaks into the present evil age because of Jesus’ death and resurrection.229 Both the Spirit and power of God are connected with Jesus’ cross and resurrection (Rom 1:3-4).230 “In Paul’s thinking . . . the work of the Spirit does not stand apart from the total ‘eschatological event’ of Christ’s death and resurrection.”231 The Spirit’s outpouring attests that God’s saving power “is already operative and effective in its mission to give ‘life.’”232

Furnish, however, makes clear that Paul suggests “the Spirit is a harbinger” and “the ground” of future hope.233 The Spirit’s power is already giving life in the present evil age (2 Cor 3:6) and will give life in the future (Rom 8:11), because he is both an actively working power and is “the ground of hope.”234 The Spirit makes a present reality the completion of salvation in Christ that is yet to come.235 The tension between the already and not yet “finds its focal point in Paul’s concept of the Spirit.”236 The Spirit’s operative power brings into the present the power of the future age to come without dissolving the future age into the present evil age.237 In Christ, believers are free to obey God.238 In fact, Furnish asserts that Paul’s view is God’s redemption in Christ includes both deliverance from enslavement to the powers of the present evil age and emancipation to obey God.239 “For Paul, obedience is neither preliminary to the new life (as its condition) nor secondary to it (as its result and eventual fulfillment). Obedience is constitutive of new life.”240 Paul does not, says Furnish, assume the believer’s obedience spontaneously as an “expression of new life” in Christ.241 Paul’s imperatives and indicatives are integral to his theology.242 His imperatives attempt to compel those in Christ to a “deliberate response to God’s claim without which faith forfeits its distinctive character as obedience.”243 Quoting Tannehill, Furnish states, “The believer is not simply dragged along by the Spirit as if he had no choice. The believer is actively enlisted in the struggle. He is exhorted to not let sin reign in his body, and this exhortation is a serious matter, for by sinning the believer can fall back into the old slavery to sin.”244

When Paul speaks of being led by the Spirit (Rom 8:14; Gal 5:18), he speaks with reference to the power of the flesh being broken, the flesh’s deeds being put to death (Rom 8:12-14), and the contrast between a life led by the Spirit and a living under the law’s power (Gal 5:18).245 His remarks about the Spirit here neither speak to specific behavioral patterns nor guidance toward specific ethical actions.246 The Spirit helps believers understand God’s whole redemption in Christ to those who are mature in Christ (cf. 1 Cor 3).247 However, Paul does not say the Spirit enables individual Christians to understand his will so as to know the difference between right and wrong.248 In fact, Paul never, says Furnish, expounds upon a “theory of how one knows” the difference between “good and evil.”249 Yet Paul urges his audiences to discern God’s will in their lives.250 Paul understands discernment of what is good and evil to take place in the context of community, because each believer in the community is a new creature in Christ, and each one’s life is new life in the Spirit.251 For Paul, “moral action is never a matter of an isolated actor choosing from among a variety of abstract ideals on the basis of how inherently ‘good’ or ‘evil’ each may be. Instead, it is always a matter of choosing and doing what is good for the brother and what will upbuild the whole community of brethren.”252

Believers, however, respond to God’s “divine imperative” as “an expression of God’s power to redeem and transform, not of man’s power to comply and perform.”253 God gives the Christian new life in Christ, and the Spirit empowers the believer in this new life, which God displays in the believer as love (Rom 5:5) and liberates him to be a slave to God (Rom 7:6). The Christian’s life is new because it is a redeemed life, not a reformed life. This redemption sets the believer free to obey, which is now realized because he has acknowledged both God’s “call and claim.”254 God gives the believer the ability to do what he asks him to do. When believers hear the command, they receive the power to obey it (Phil 2:12-13; Gal 5:18-22; 6:8).255 The fruit of the Spirit refer to the “modes of action” the believer does as “products of his life in the Spirit” (Gal 5:22).256 The fruit are “expressions” of the power and grace of God by which believers live their lives in Christ, while they are never free from the forces of the present evil age and the flesh.257 To the contrary, the believer’s choice to obey God is at the same time a conscious decision to resist all things that stand in opposition to God’s will.258 Furnish says, “Insofar as one concretely acknowledges his dependence upon God’s power, he is free to respond in obedience to God’s claim; and insofar as one persists in relying on his own power to perform, he is bound in sin to the ‘works of the flesh.’”259




The Spirit and the Charismatic Experience of the First Christians: James D. G. Dunn

In his classic monograph on the Holy Spirit, James D. G. Dunn focuses on baptism in the Spirit. His book exegetically argues against the Pentecostal movements of his day in the 1970s and earlier, when it was asserted that baptism in the Spirit was not an initiatory conversion experience but rather succeeded water-baptism and manifested itself in the speaking of tongues.260 His thesis is the New Testament teaches “the baptism in or gift of the Spirit” is one of the steps in becoming a follower of Christ, including gospel-preaching, faith in Jesus of Nazareth as the Lord, and baptism in water in Jesus’ name.261 He calls this process “conversion-initiation.” Baptism in the Spirit is “the chief element in conversion-initiation.”262 Only those baptized in the Spirit can be identified as Christians.263 Dunn disagrees with Pentecostalism when Pentecostals separate baptism in the Spirit from “conversion-initiation.”264 According to Dunn, baptism in water must neither “be equated or confused with Spirit-baptism,” nor should one make it the most important piece of conversion.265 Rather “the high point in conversion-initiation is the gift of the Spirit, and the beginning of the Christian life is to be reckoned from the experience of Spirit-baptism.”266

Dunn supports his thesis with an analysis of pertinent texts from the New Testament. When he briefly discusses Galatians, his aim is to show that the Spirit, even when baptism is not discussed, is either implied or explicitly appears in Paul’s discussions about conversion-initiation.267 For example, Dunn interprets Galatians 2:16-21 to refer to “spiritual transformation, which is conversion.”268 Dunn argues that as Paul reflects upon what conversion meant in his own experience, he articulates it as “an experience of spiritual death (to the law), resulting in new life (centered on and determined by the indwelling Christ).”269 Dunn asserts this experience was not objective, “outside of Paul, operating externally on him.”270 Instead, Dunn says, Paul experienced this subjectively as “a spiritual transformation in the core of his personality.”271 Dunn admits neither baptism in the Spirit nor water-baptism occurs in this text.272 Still, Dunn claims the Spirit’s work in conversion is “implied more strongly than the rite of baptism.”273 He suggests Galatians 2:16 supports this assertion since it develops Paul’s justification theology.274 Paul, says Dunn, discusses justification later in chapter 3 “in terms of the Spirit” (Gal 3:2, 5).275 And, Dunn says, Paul states that the life in him because of Christ “is the same thing as the life of the Spirit in me” (Gal 5:25), for Paul speaks of life as “the result of the Spirit’s” work in him (Gal 3:11-14; 5:25; 6:8; cf. Rom 8:2, 10; 2 Cor 3:3, 6; 5:4).276
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