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The compiler of the following sketches does not make any claim to originality. He has dealt with material that has been used often and again. Still there has seemed to him to be a place for a book which should outline the story of the great French explorers in such simple, direct fashion as might attract young readers. Trying to meet this need, he has sought to add to the usefulness of the volume by introductory chapters, simple in language, but drawn from the best authorities and carefully considered, giving a view of Indian society; also, by inserting numerous notes on Indian tribal connections, customs, and the like subjects.

By selecting a portion of Radisson's journal for publication he does not by any means range himself on the side of the scholarly and gifted writer who has come forward as the champion of that picturesque scoundrel, and seriously proposes  him as the real hero of the Northwest, to whom, we are told, is due the honor which we have mistakenly lavished on such commonplace persons as Champlain, Joliet, Marquette, and La Salle.

While the present writer is not qualified to express a critical opinion as to the merits of the controversy about Radisson, a careful reading of his journal has given him an impression that the greatest part is so vague, so wanting in verifiable details, as to be worthless for historical purposes. One portion, however, seems unquestionably valuable, besides being exceedingly interesting. It is that which recounts his experiences on Lake Superior. It bears the plainest marks of truth and authenticity, and it is accepted as historical by the eminent critic, Dr. Reuben G. Thwaites. Therefore it is reproduced here, in abridged form; and on the strength of it Radisson is assigned a place among the Pathfinders.
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Chapter I

THE ORIGIN AND DISTRIBUTION OF THE INDIAN RACE
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In an earlier volume, "Pioneer Spaniards in North America," the probable origin of the native races of America has been discussed. Let us restate briefly the general conclusions there set forth.

It is the universal opinion of scientific men that the people whom we call Indians did not originate in the Western World, but, in the far distant past, came upon this continent from another—from Europe, some say; from Asia, say others. In support of the latter opinion it is pointed out that Asia and America once were connected by a broad belt of land, now sunk  beneath the shallow Bering Sea. It is easy, then, to picture successive hordes of dusky wanderers pouring over from the old, old East upon the virgin soil of what was then emphatically a new world, since no human beings roamed its vast plains or traversed its stately forests.

Human wave followed upon wave, the new comers pushing the older ones on. Some wandered eastward and spread themselves in the region surrounding Hudson Bay. Others took a southeast course and were the ancestors of the Algonquins, Iroquois, and other families inhabiting the eastern territory of the United States. Still others pushed their way down the Pacific coast and peopled Mexico and Central America, while yet others, driven no doubt by the crowding of great numbers into the most desirable regions of the isthmus, passed on into South America and gradually overspread it.

Most likely these hordes of Asiatic savages wandered into America during hundreds of years and no doubt there was great diversity among them, some being far more advanced in the arts of life than others. But the essential thing to notice is that they were all of one blood. Thus their descendants, however different they may  have become in language and customs, constitute one stock, which we call the American Race. The peoples who reared the great earth-mounds of the Middle West, those who carved the curious sculptures of Central America, those who built the cave-dwellings of Arizona, those who piled stone upon stone in the quaint pueblos of New Mexico, those who drove Ponce de Leon away from the shores of Florida, and those who greeted the Pilgrims with, "Welcome, Englishmen!"—all these, beyond a doubt, were of one widely varying race.

To this oneness of all native Americans there is, perhaps, a single exception. Some writers look upon the Eskimo as a remnant of an ancient European race, known as the "Cave-men" because their remains are found in caves in Western Europe, always associated with the bones of arctic animals, such as the reindeer, the arctic fox, and the musk-sheep. From this fact it seems that these primitive men found their only congenial habitation amid ice and snow. Now, the Eskimo are distinctly an arctic race, and in other particulars they are amazingly like these men of the caves who dwelt in Western Europe when it had a climate like that of Greenland. The lamented  Dr. John Fiske puts the case thus strongly: "The stone arrow-heads, the sewing-needles, the necklaces and amulets of cut teeth, and the daggers made from antler, used by the Eskimos, resemble so minutely the implements of the Cave-men, that if recent Eskimo remains were to be put into the Pleistocene caves of France and England, they would be indistinguishable in appearance from the remains of the Cave-men which are now found there."

Further, these ancient men had an astonishing talent for delineating animals and hunting scenes. In the caves of France have been found carvings on bone and ivory, probably many tens of thousands of years old, which represent in the most life-like manner mammoths, cave-bears, and other animals now extinct. Strangely enough, of all existing savage peoples the Eskimo alone possess the same faculty. These circumstances make it probable that they are a remnant of the otherwise extinct Cave-men. If this is so, their ancestors probably passed over to this continent by a land-connection then existing between Northern Europe and Northern America, of which Greenland is a survival.

From the Eskimo southward to Cape Horn  we find various branches of the one American race. First comes the Athapascan stock, whose range extends from Hudson Bay westward through British America to the Rocky Mountains. One branch of this family left the dreary regions of almost perpetual ice and snow, wandered far down toward the south, and became known as the roaming and fierce Apaches, Navajos, and Lipans of the burning southwestern plains.

Immediately south of the Athapascans was the most extensive of all the families, the Algonquin. Their territory stretched without interruption westward from Cape Race, in Newfoundland, to the Rocky Mountains, on both banks of the St. Lawrence and the Great Lakes. It extended southward along the Atlantic seaboard as far, perhaps, as the Savannah River. This family embraced some of the most famous tribes, such as the Abnakis, Micmacs, Passamaquoddies, Pequots, Narragansetts, and others in New England; the Mohegans, on the Hudson; the Lenape, on the Delaware; the Nanticokes, in Maryland; the Powhatans, in Virginia; the Miamis, Sacs and Foxes, Kickapoos and Chippeways, in the Ohio and Mississippi Valleys; and the Shawnees, on the Tennessee.

 This great family is the one that came most in contact and conflict with our forefathers. The Indians who figure most frequently on the bloody pages of our early story were Algonquins. This tribe has produced intrepid warriors and sagacious leaders.

Its various branches represent a very wide range of culture. Captain John Smith and Champlain, coasting the shores of New England, found them closely settled by native tribes living in fixed habitations and cultivating regular crops of corn, beans, and pumpkins. On the other hand, the Algonquins along the St. Lawrence, as well as some of the western tribes, were shiftless and roving, growing no crops and having no settled abodes, but depending on fish, game, and berries for subsistence, famished at one time, at another gorged. Probably the highest representatives of this extensive family were the Shawnees, at its southernmost limit.

Like an island in the midst of the vast Algonquin territory was the region occupied by the Huron-Iroquois family. In thrift, intelligence, skill in fortification, and daring in war, this stock stands preëminent among all native Americans. It included the Eries and Hurons, in Canada;  the Susquehannocks, on the Susquehanna; and the Conestogas, also in Pennsylvania. But by far the most important branch was the renowned confederacy called the Five Nations. This included the Senecas, Onondagas, Cayugas, Oneidas, and Mohawks. These five tribes occupied territory in a strip extending through the lake region of New York. At a later date a kindred people, the Tuscaroras, who had drifted down into Carolina, returned northward and rejoined the league, which thereafter was known as the Six Nations. This confederacy was by far the most formidable aggregation of Indians within the territory of the present United States. It waged merciless war upon other native peoples and had become so dreaded, says Dr. Fiske, that at the cry "A Mohawk!" the Indians of New England fled like sheep. It was especially hostile to some alien branches of its own kindred, the Hurons and Eries in particular.

South of the Algonquins was the Maskoki group of Indians, of a decidedly high class, comprising the Creeks, or Muskhogees, the Choctaws, the Chickasaws, and, later, the Seminoles. They occupied the area of the Gulf States, from the Atlantic to the Mississippi River. The  building of the Ohio earthworks is by many students attributed to the ancestors of these southern tribes, and it was they who heroically fought the Spanish invaders.

The powerful Dakota family, also called Sioux, ranged over territory extending from Lake Michigan to the Rocky Mountains and covering the most of the valley of the Missouri.

The Pawnee group occupied the Platte valley, in Nebraska, and the territory extending thence southward; and the Shoshonee group had for its best representatives the renowned Comanches, the matchless horsemen of the plains.

On the Pacific coast were several tribes, but none of any special importance. In the Columbia and Sacramento valleys were the lowest specimens of the Indian race, the only ones who may be legitimately classed as savages. All the others are more properly known as barbarians.

In New Mexico and Arizona is a group of remarkable interest, the Pueblo Indians, who inhabit large buildings (pueblos) of stone or sun-dried brick. In this particular they stand in a class distinct from all other native tribes in the United States. They comprise the Zuñis, Moquis, Acomans, and others, having different languages,  but standing on the same plane of culture. In many respects they have advanced far beyond any other stock. They have specially cultivated the arts of peace. Their great stone or adobe dwellings, in which hundreds of persons live, reared with almost incredible toil on the top of nearly inaccessible rocks or on the ledges of deep gorges, were constructed to serve at the same time as dwelling-places and as strongholds against the attacks of the roaming and murdering Apaches. These people till the thirsty soil of their arid region by irrigation with water conducted for miles. They have developed many industries to a remarkable degree, and their pottery shows both skill and taste.

These high-class barbarians are especially interesting because they have undergone little change since the Spaniards, under Coronado, first became acquainted with them, 364 years ago. They still live in the same way and observe the same strange ceremonies, of which the famous "Snake-dance" is the best known. They are, also, on a level of culture not much below that of the ancient Mexicans; so that from the study of them we may get a very good idea of the people whom Cortes found and conquered.
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The first white visitors to America found men exercising some kind of authority, and they called them kings, after the fashion of European government. The Spaniards even called the head-chief of the Mexicans the "Emperor Montezuma." There was not a king, still less an emperor, in the whole of North America. Had these first Europeans understood that they were face to face with men of the Stone Age, that is, with men who had not progressed further than our own forefathers had advanced thousands of years ago, in that dim past when they used weapons and implements of stone, and when they had not as yet anything like written language, they would have been saved many blunders. They would not have called native chiefs by such high-sounding titles as "King  Powhatan" and "King Philip." They would not have styled the simple Indian girl, Pocahontas, a princess; and King James, of England, would not have made the ludicrous mistake of being angry with Rolfe for marrying her, because he feared that when her father died, she would be entitled to "the throne," and Rolfe would claim to be King of Virginia!

The study of Indian life has this peculiar interest, that it gives us an insight into the thinking and acting of our own forefathers long before the dawn of history, when they worshiped gods very much like those of the Indians.

All the world over, the most widely separated peoples in similar stages of development exhibit remarkably similar ideas and customs, as if one had borrowed from the other. There is often a curious resemblance between the myths of some race in Central Africa and those of some heathen tribe in Northern Europe. The human mind, under like conditions, works in the same way and produces like results. Thus, in studying pictures of Indian life as it existed at the Discovery, we have before us a sort of object-lesson in the condition of our own remote ancestors.

Now, the first European visitors made serious  errors in describing Indian life. They applied European standards of judgment to things Indian. A tadpole does not look in the least like a frog. An uninformed person who should find one in a pool, and, a few weeks later, should find a frog there, would never imagine that the tadpole had changed into the frog. Now, Indian society was in what we may call the tadpole stage. It was quite unlike European society, and yet it contained exactly the same elements as those out of which European society gradually unfolded itself long ago.

Indian society grew up in the most natural way out of the crude beginnings of all society. Let us consider this point for a moment. Suppose human beings of the lowest grade to be living together in a herd, only a little better than beasts, what influence would first begin to elevate them? Undoubtedly, parental affection. Indeed, mother-love is the foundation-stone of all our civilization. On that steadfast rock the rude beginnings of all social life are built. Young animals attain their growth and the ability to provide for themselves very early. The parents' watchful care does not need to be long exercised. The offspring, so soon as it is weaned, is quickly  forgotten. Not so the young human being. Its brain requires a long time for its slow maturing. Thus, for years, without its parents' care it would perish. The mother's love is strengthened by the constant attention which she must so long give to her child, and this is shared, in a degree, by the father. At the same time, their common interest in the same object draws them closer together. Before the first-born is able to find its own food and shelter other children come, and so the process is continually extended. Thus arises the family, the corner-stone of all life that is above that of brutes.

But the little household, living in a cave and fighting hand to hand with wild beasts and equally wild men, has a hard struggle to maintain itself. In time, however, through the marriage of the daughters—for in savage life the young men usually roam off and take wives elsewhere, while the young women stay at home—instead of the original single family, we have the grown daughters, with their husbands, living still with their parents and rearing children, thus forming a group of families, closely united by kinship. In the next generation, by the same process continued, we have a dozen, perhaps twenty, families,  all closely related, and living, it may be, under one shelter, the men hunting and providing food for the whole group, and the women working together and preparing the food in common.

Moreover, they all trace their relationship through their mothers, because the women are the home-staying element. In our group of families, for instance, all the women are descendants of the original single woman with whom we began; but the husbands have come from elsewhere. This is no doubt the reason why among savages it seems the universal practice to trace kinship through the mother. Again, in such a little community as we have supposed, the women, being all united by close ties of blood, are the ruling element. The men may beat their wives, but, after all, the women, if they join together against any one man, can put him out and remain in possession.

These points it is important to bear in mind, because they explain what would otherwise appear very singular features of Indian life. For instance, we understand now why a son does not inherit anything, not so much as a tobacco-pipe, at his father's death. He is counted as the mother's child. For the same reason, if the  mother has had more than one husband, and children by each marriage, these are all counted as full brothers and sisters, because they have the same mother.

Such a group of families as has been supposed is called a clan, or in Roman history a gens. It may be small, or it may be very numerous. The essential feature is that it is a body of people united by the tie of common blood. It may have existed for hundreds of years and have grown to thousands of persons. Some of the clans of the Scotch Highlands were quite large, and it would often have been a hopeless puzzle to trace a relationship running back through many generations. Still, every Cameron knew that he was related to all the other Camerons, every Campbell to all the other Campbells, and he recognized a clear duty of standing by every clansman as a brother in peace and in war. We see thus that the clan organization grows naturally out of the drawing together of men to strengthen themselves in the fierce struggle of savage life. The clan is simply an extension of the family. The family idea still runs through it, and kinship is the bond that holds together all the members.



Now, this was just the stage of social progress that the Indians had reached at the Discovery. Their society was organized on the basis of the clan, and it bore all the marks of its origin.

Indians, however, have not any family names. Something, therefore, was needed to supply the lack of a common designation, so that the members of a clan might know each other as such, however widely they might be scattered. This lack was supplied by the clan-symbol, called a totem. This was always an animal of some kind, and an image of it was often rudely painted over a lodge-entrance or tattooed on the clansman's body. All who belonged to the clan of the Wolf, or the Bear, or the Tortoise, or any other, were supposed to be descended from a common ancestress; and this kinship was the tie that held them together in a certain alliance, though living far apart. It mattered not that the original clan had been split up and its fragments scattered among several different tribes. The bond of clanship still held. If, for example, a Cayuga warrior of the Wolf clan met a Seneca warrior of the same clan, their totem was the same, and they at once acknowledged each other as brothers.



Perhaps we might illustrate this peculiar relation by our system of college fraternities. Suppose that a Phi-Beta-Kappa man of Cornell meets a Phi-Beta-Kappa man of Yale. Immediately they recognize a certain brotherhood. Only the tie of clanship is vastly stronger, because it rests not on an agreement, but on a real blood relationship.

According to Indian ideas, a man and a woman of the same clan were too near kindred to marry. Therefore a man must always seek a wife in some other clan than his own; and thus each family contained members of two clans.

The clan was not confined to one neighborhood. As it grew, sections of it drifted away and took up their abode in different localities. Thus, when the original single Iroquois stock became split into five distinct tribes, each contained portions of eight clans in common. Sometimes it happened that, when a clan divided, a section chose to take a new totem. Thus arose a fresh centre of grouping. But the new clan was closely united to the old by the sense of kinship and by constant intermarriages. This process of splitting and forming new clans had gone on for a long time among the Indians—for how  many hundreds of years, we have no means of knowing. In this way there had arisen groups of clans, closely united by kinship. Such a group we call a phratry.

A number of these groups living in the same region and speaking a common dialect constituted a larger union which we sometimes call a nation, more commonly a tribe.

This relation may be illustrated by the familiar device of a family-tree, thus:


[image: ]
Indian Family Tree.
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 Here we see eleven clans, all descended from a common stock and speaking a common dialect, composing the Mohegan Tribe. Some of the smaller tribes, however, had not more than three clans.

The point that we need to get clear in our minds is that an Indian tribe was simply a huge family, extended until it embraced hundreds or even thousands of souls. In many cases organization never got beyond the tribe. Not a few tribes stood alone and isolated. But among some of the most advanced peoples, such as the Iroquois, the Creeks, and the Choctaws, related tribes drew together and formed a confederacy or league, for mutual help. The most famous league in Northern America was that of the Iroquois. We shall describe it in the next chapter. It deserves careful attention, both because of its deep historical interest, and because it furnishes the best-known example of Indian organization.
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Originally the Iroquois people was one, but as the parent stock grew large, it broke up into separate groups.

Dissensions arose among these, and they made war upon one another. Then, according to their legend, Hayawentha, or Hiawatha, whispered into the ear of Daganoweda, an Onondaga sachem, that the cure for their ills lay in union. This wise counsel was followed. The five tribes known to Englishmen as the Mohawks, the Oneidas, the Onondagas, the Cayugas, and the Senecas—their Indian names are different and much longer—buried the hatchet and formed a confederacy which grew to be, after the Aztec League in Mexico, the most powerful Indian organization in North America. It was then known as "The Five Nations."



About 1718, one of the original branches, the Tuscaroras, which had wandered away as far as North Carolina, pushed by white men hungry for their land, broke up their settlements, took up the line of march, returned northward, and rejoined the other branches of the parent stem. From this time forth the League is known in history as "The Six Nations," the constant foe of the French and ally of the English. The Indian name for it was "The Long House," so called because the wide strip of territory occupied by it was in the shape of one of those oblong structures in which the people dwelt.

When the five tribes laid aside their strife, the fragments of the common clans in each re-united in heartiest brotherhood and formed an eightfold bond of union. On the other hand, the Iroquois waged fierce and relentless war upon the Hurons and Eries, because, though they belonged to the same stock, they refused to join the League. This denial of the sacred tie of blood was regarded by the Iroquois as rank treason, and they punished it with relentless ferocity, harrying and hounding the offending tribes to destruction.

Indian government, like Indian society, was just such as had grown up naturally out of the  conditions. It was not at all like government among civilized peoples. In the first place, there were no written laws to be administered. The place of these was taken by public opinion and tradition, that is, by the ideas handed down from one generation to another and constantly discussed around the camp-fire and the council-fire. Every decent Indian was singularly obedient to this unwritten code. He wanted always to do what he was told his fathers had been accustomed to do, and what was expected of him. Thus there was a certain general standard of conduct.

Again, the men who ruled, though they were formally elected to office, had not any authority such as is possessed by our judges and magistrates, who can say to a man, "Do thus," and compel him to obey or take the consequences. The influence of Indian rulers was more like that of leading men in a civilized community: it was chiefly personal and persuasive, and it was exerted in various indirect ways. If, for example, it became a question how to deal with a man who had done something violently opposed to Indian usage or to the interest of the tribe, there was not anything like an open trial, but the chiefs held a secret council and discussed the case. If they  decided favorably to the man, that was an end of the matter. On the other hand, if they agreed that he ought to die, there was not any formal sentence and public execution. The chiefs simply charged some young warrior with the task of putting the offender out of the way. The chosen executioner watched his opportunity, fell upon his victim unawares, perhaps as he passed through the dark porch of a lodge, and brained him with his tomahawk. The victim's family or clan made no demand for reparation, as they would have done if he had been murdered in a private feud, because public opinion approved the deed, and the whole power of the tribe would have been exerted to sustain the judgment of the chiefs.

According to our ideas, which demand a fair and open trial for every accused person, this was most abhorrent despotism. Yet it had one very important safeguard: it was not like the arbitrary will of a single tyrant doing things on the impulse of the moment. Indians are eminently deliberative. They are much given to discussing things and endlessly powwowing about them. They take no important step without talking it over for days. Thus, in such a case as has been supposed, there was general concurrence in the  judgment of the chiefs, because they were understood to have canvassed the matter carefully, and their decision was practically that of the tribe.

This singular sort of authority was vested in two kinds of men; sachems, who were concerned with the administration of the tribal affairs at all times, and war-chiefs, whose duty was limited to leadership in the field. The sachems, therefore, constituted the real, permanent government. Of these there were ten chosen in each of the five tribes. Their council was the governing body of the tribe. In these councils all were nominally equals. But, naturally, men of strong personality exercised peculiar power. The fifty sachems of the five tribes composed the Grand Council which was the governing body of the League. In its deliberations each tribe had equal representation through its ten sachems. But the Onondaga nation, being situated in the middle of the five, and the grand council-fire being held in its chief town, exercised a preponderating influence in these meetings.

Besides the Grand Council and the tribal council, there were councils of the minor chiefs, and councils of the younger warriors, and even councils of the women, for a large part of an Indian's  time was taken up with powwowing. Besides these formal deliberative bodies, there were gatherings that were a sort of rude mass-meeting. If a question of deep interest was before the League for discussion, warriors flocked by hundreds from all sides to the great council-fire in the Onondaga nation. The town swarmed with visitors. Every lodge was crowded to its utmost capacity; temporary habitations rose, and fresh camp-fires blazed on every side, and even the unbounded Indian hospitality was strained to provide for the throng of guests. Thus, hour after hour, and day after day, the issue was debated in the presence of hundreds, some squatting, some lying at full length, all absolutely silent except when expressing approval by grunts.

The discussion was conducted in a manner that would seem to us exceedingly tedious. Each speaker, before advancing his views, carefully rehearsed all the points made by his predecessors. This method had the advantage of making even the dullest mind familiar with the various aspects of the subject, and it resulted in a so thorough sifting of it that when a conclusion was reached, it was felt to be the general sense of the meeting.

From this account it will be evident that public  speaking played a large part in Indian life. This fact will help us to account for the remarkable degree of eloquence sometimes displayed. If we should think of the Indian as an untutored savage, bursting at times into impassioned oratory, under the influence of powerful emotions, we should miss the truth very widely. The fact is, there was a class of professional speakers, who had trained themselves by carefully listening to the ablest debaters among their people, and had stored their memories with a large number of stock phrases and of images taken from nature. These metaphors, which give to Indian oratory its peculiar character, were not, therefore, spontaneous productions of the imagination, but formed a common stock used by all speakers as freely as orators in civilized society are wont to quote great authors and poets. Among a people who devoted so much time to public discussion, a forcible speaker wielded great influence. One of the sources of the power over the natives of La Salle, the great French explorer, lay in the fact that he had thoroughly mastered their method of oratory and could harangue an audience in their own tongue like one of their best speakers.

The subject of the chiefship is a very  interesting one. As has already been explained, a son did not inherit anything from his father. Therefore nobody was entitled to be a chief because his father had been one. Chiefs were elected wholly on the ground of personal qualities. Individual merit was the only thing that counted. Moreover, the chiefs were not the only men who could originate a movement. Any warrior might put on his war-paint and feathers and sing his war-song. As many as were willing might join him, and the party file away on the war-path without a single chief. If such a voluntary leader showed prowess and skill, he was sure to be some day elected a chief.

It is very interesting to reflect that just this free state of things existed thousands of years ago among our own ancestors in Europe. At that time there were no kings claiming a "divine right" to govern their fellow men. The chiefs were those whose courage, strength, and skill in war made them to be chosen "rulers of men," to use old Homer's phrase. If their sons did not possess these qualities, they remained among the common herd. But there came a time when, here and there, some mighty warrior gained so much wealth in cattle and in slaves taken in battle, that  he was able to bribe some of his people and to frighten others into consenting that his son should be chief after him. If the son was strong enough to hold the office through his own life and to hand it to his son, the idea soon became fixed that the chiefship belonged in that particular family.

This was the beginning of kingship. But our aborigines had not developed any such absurd notion as that there are particular families to which God has given the privilege of lording it over their fellow men. They were still in the free stage of choosing their chiefs from among the men who served them best. We may say with confidence that there was not an emperor, or a king, or anything more than an elective chief in the whole of North America.

Not only had nobody the title and office of a king among the Indians; nobody had anything like kingly authority. Rulership was not vested in any one man, but in the council of chiefs. This feature, of course, was very democratic. And there was another that went much further in the same direction: almost all property was held in common. For instance, the land of a tribe was not divided among individual owners, but  belonged to the whole tribe, and no part of it could be bartered away without the entire tribe's consent. A piece might be temporarily assigned to a family to cultivate, but the ownership of it remained in the whole tribe. This circumstance tended more than anything else to prevent the possibility of any man's raising himself to kingly power. Such usurpations commonly rest upon large accumulations of private property of some kind. But among a people not one of whom owned a single rood of land, who had no flocks and herds, nor any domestic animals whatever, except dogs, and among whom the son inherited nothing from his father, there was no chance for anybody to gain wealth that would raise him above his fellows.

Thus we see that an Indian tribe was in many respects an ideal republic. With its free discussion of all matters of general interest; with authority vested in a body of the fittest men; with the only valuable possession, land, held by the whole tribe as one great family; in the entire absence of personal wealth; and with the unlimited opportunity for any man possessing the qualities that Indians admire to raise himself to influence, there really was a condition of affairs very like  that which philosophers have imagined as the best conceivable state of human society for preserving individual freedom.
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