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    Introduction


    The Art and Science of Spiritual Formation


    GERALD HIESTAND


      AND TODD WILSON


    

      THE CENTER FOR PASTOR THEOLOGIANS has a mission, and it is very simple. We exist to help pastors be theologians for today’s complex world. The Center’s vision is to see pastors as theologians leading thriving congregations that nurture faithful Christians who cultivate renewed communities. This, in a nutshell, is why we exist.


      Our annual theology conference, hosted each October at Calvary Memorial Church in Oak Park, Illinois, brings together some of today’s most thoughtful pastors, theologians, nonprofit leaders, practitioners, and ordinary Christians, to wrestle with an area of pressing concern for Christian faithfulness in the late modern world.


      This past October 2018 was our fourth conference, and our topic proved to be no less fascinating than years past. Our theme was the Art and Science of Spiritual Formation, and it drew together an outstanding group of presenters and participants from a variety of walks of life, academic disciplines, and fields of service. Many were pastors. But we also enjoyed the presence of scholars, scientists, counselors, and many faithful lay Christians—all of whom were there to grapple with the integration of spiritual formation, theological anthropology, modern psychology, and contemporary brain science.


      Several themes emerged from the fascinating array of presentations that nicely reinforced the conference theme. First of all, there was a clear recognition that spiritual formation is indeed an art. Attaining Christlikeness isn’t as simple as screwing in a light bulb. Nor is it as straightforward as tying your shoes. Spiritual formation is the process whereby fallen human beings respond to God’s grace and grow in Christ’s likeness. As much as we have learned from advances in the fields of psychology, psychiatry, and brain science over the last half-century, we will never fully comprehend how God uses sometimes very ordinary means to re-create us in the image of his Son. There is something wonderfully mysterious and irreducibly complex—even art-like—about how broken people become more like Jesus.


      A second theme that emerged at the conference and is now reflected in these essays is that spiritual formation is also a science. Or at least there are helpful insights to be gained by approaching the process of spiritual formation with an awareness of the last fifty years of advances in psychology, psychiatry, and neuroscience. Human beings are embodied creatures, and our brains—with their millions of synapses and neural pathways—are vital to everything we think, do, and feel. And while the brain remains the most complex entity in our universe, those who study its workings have helped us appreciate that there are genuinely important insights here for Christians interested in the process of spiritual formation.


      There is a third and final theme worth mentioning. It is also the most important—the Spirit is the Lord of spiritual formation. Ultimately, formation into Christlikeness is not the result of human effort or self-will. Nor is it simply the byproduct of more prayer, more therapy, more Bible study, more positive psychology, more of anything! Instead, it is a new creational reality brought about by the Sovereign Spirit who is the Lord and Giver of Life. In the words of the Apostle Paul, “we all, with unveiled face, beholding the glory of the Lord, are being transformed into the same image form one degree of glory to another. For this comes from the Lord who is the Spirit” (2 Cor 3:18 ESV).


      As conveners of this conference, and now as editors of this volume of essays, we offer this collection of scholarly and pastoral contributions to you with both gratitude and hope—we are grateful for seasoned and substantive Christian reflection on a wide range of issues pertinent to growing in Christlikeness, and we are hopeful that both pastors and congregations will be, even in some small way, better equipped to engage today’s complex world, bearing the image of Christ, all for the sake of Christ.


      Soli Deo gloria!
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  Socialization and the Sanctuary


  The Arrangement of 1 Corinthians as a Strategy for Spiritual Formation 


  DANIEL J. BRENDSEL


  

    

      FIRST CORINTHIANS: OCCASIONAL LITERATURE PAR EXCELLENCE



      It is the delight of many first-year seminary students to disabuse their congregations of the assumption that the New Testament letters are timeless treatises or systematic theologies. On the contrary, these writings are occasional literature. They were written on specific occasions, in and for specific times, places, and circumstances. When St. James and St. Peter and St. Paul picked up their pens to write letters, their clear intent was to speak directly to first-century churches, addressing the contemporary and contextual experiences of those churches.


      What we call St. Paul’s First Letter to the Corinthians is the poster child of occasional literature. One would be hard-pressed to find in contemporary systematic theology textbooks talk of lawsuits among believers or visiting of prostitutes, much less direct charges to readers to stop engaging in such things! But this is more or less what 1 Corinthians is: direct exhortation concerning specific and time-bound challenges facing a church in Roman Corinth. Part of the reason for the difference in content between Paul’s letter and contemporary systematic theologies is the differences of intended audience. The latter are typically written for a “general readership.” They studiously avoid addressing specific Christians and local congregations, if for no other reason than that to write for such a localized and historically rooted audience would seem to severely truncate the “shelf-life” of such “resources.” Paul in 1 Corinthians clearly has no such concern, boldly and directly speaking his words into the specific disorders manifesting themselves at a particular time and place. What Paul writes is in response to what “Chloe’s household have informed me” concerning quarreling and factionalism in the Corinthian church (1 Cor 1:11). He likely takes up topics raised in personal dialogue with Stephanas, Fortunatus, and Achaicus (1 Cor 16:17). Paul addresses several matters concerning which the Corinthian Christians inquired in a letter they wrote to him (1 Cor 7:1). The contents of 1 Corinthians constitute Paul’s direct response to a particular set of circumstances in the first-century church at Corinth. This is occasional literature par excellence, certainly a finalist in the (entirely fictitious) contest for “most occasional of the New Testament letters,” together with perhaps Paul’s Letter to Philemon.


      One significant way in which 1 Corinthians differs from Philemon, other than the obvious difference of length, is that the latter is arranged as a single, sustained argument, while the former seems more scattered in its arrangement with no overarching argument. There is in 1 Corinthians 1–4 some sustained focus on wisdom and foolishness, but from 1 Corinthians 5 on, we move rapidly and seemingly randomly through a bevy of topics (see figure 1). There is little difficulty in determining where in 1 Corinthians Paul shifts to new topics, where the minor and major breaks in the letter are. The real difficulty lies in discerning what, if anything, provides cohesion and coherence for all of the materials of 1 Corinthians. As Frédéric Godet asked at the end of the nineteenth century, “Will the First Epistle to the Corinthians be a heap or a building?”1


    


    

    

      NOW ABOUT THE ARRANGEMENT OF WHAT PAUL WROTE



      Not surprisingly, some in the history of interpretation have concluded not only that 1 Corinthians is a “heap,” but also that this “heap” is something of a garbage collection site for leftover building materials from different building projects. That is to say, partition theories concerning 1 Corinthians are not uncommon in the secondary literature.2 Many others, while persuaded that there is no necessary reason to question the literary integrity of 1 Corinthians, still conceive of 1 Corinthians as more “heap” than “building.” As Bruce Winter comments, “There is a tendency in the study of 1 Corinthians to see various sections in the letter as dealing with a discreet issue after which Paul turns to another problem. The issues are judged to be quite independent of each other.”3


      

        

          Figure 1. The topics addressed in 1 Corinthians


          I. Letter Opening: Greeting and Thanksgiving (1 Cor 1:1-9)


          II. Letter Body: Ten(ish) Topics (1 Cor 1:10–16:12)


          

            	

              A. Reports About Wisdom, Rhetoric, and Division at Corinth (1 Cor 1:10–4:21)


              

                	

                  “Some from Chloe’s household have informed me that . . .” (1 Cor 1:11)


                


              


            


            	

              B. Reports about Immorality and Lawsuits at Corinth (1 Cor 5:1–6:20)


              

                	

                  “It is actually reported that . . .” (1 Cor 5:1)


                


                	

                  1. An Incestuous Relationship (1 Cor 5:1-13)


                


                	

                  2. Lawsuits with Brothers and Sisters in Christ (1 Cor 6:1-11)


                


                	

                  3. “The Right to Do Anything,” Going to Prostitutes (1 Cor 6:12-20)


                


              


            


            	

              C. “Now About” Marriage (1 Cor 7:1-24)


            


            	

              D. “Now About” Virgins (1 Cor 7:25-40)


            


            	

              E. “Now About” Food Sacrificed to Idols and Feasts at Idol Temples (1 Cor 8:1–11:1)


            


            	

              F. On Head Coverings in Corporate Worship (1 Cor 11:2-16)


            


            	

              G. Reports of Division and Exclusion at the Lord’s Supper (1 Cor 11:17-34)


              

                	

                  “I hear that when you come together as a church . . .” (1 Cor 11:18)


                


              


            


            	

              H. “Now About” Spiritual Gifts Used in the Public Assembly (1 Cor 12:1–14:40)


            


            	

              I. On the Resurrection of Christ and the Body (1 Cor 15:1-58)


              

                	

                  “How can some of you say that there is no resurrection of the dead?” (1 Cor 15:12)


                


              


            


            	

              J. “Now About” the Collection and Future Travel Plans (1 Cor 16:1-12)


            


          


          III. Letter Closing: Final Exhortations and Greetings (1 Cor 16:13-24)


        


      


      This is not to say that interpreters of 1 Corinthians discern no logic at all in the structure and arrangement of the letter. At times, for example, coherence in the arrangement of 1 Corinthians has been sought in conformity with Greco-Roman rhetorical forms.4 What seems much more common, at least at the level of popular and ecclesial exposition, is to posit cohesion in the arrangement of 1 Corinthians in terms of what kinds of reports Paul responds to from section to section. That is to say, it is often asserted (though less often argued5) that Paul responds first to oral reports about Corinthian disorder received directly from Chloe’s people and Stephanas, Fortunatus, and Achaicus, and second to the Corinthians’ written inquiries in the letter they wrote to him.


      Paul’s statement in 1 Corinthians 7:1, “Now for the matters you wrote about . . . ,” is seen as the dividing line. Five more times in the rest of the letter, Paul uses the phrase “now about” (περὶ δὲ at 1 Cor 7:25; 8:1; 12:1; 16:1, 12). Each time it is typically read as introducing a direct response to a point from the Corinthian church’s letter. It is not hard to find an outline of 1 Corinthians 1–6 that presents those chapters as Paul’s “response to oral reports,” and 1 Corinthians 7–16 as his “response to the Corinthian letter,” something of a point-by-point reply to their written inquiries.6 This is to locate the coherence of the letter’s arrangement in the occasion or impetus for the writing, rather than in the contents of the writing itself. Or to return to the imagery of Godet’s inquiry, if 1 Corinthians is not a “heap” but a “building,” then for many the “building” is less a purposefully planned and well-ordered work of a master architect, and more a fort built ad hoc with whatever sticks and stones were at hand. It is my conviction that such a construal of 1 Corinthians fails to adequately<rp folio=""/> explain the arrangement and structure of the letter, falling short on at least three counts.


      First, it attempts to squeeze out of the phrase περὶ δὲ (“now about”) more than is necessary or justifiable. Clearly, Paul uses this phrase to introduce his response to a written inquiry about sexual relations at 1 Corinthians 7:1. But the fact of the matter is that 1 Corinthians 7:1 is the only place where Paul, in using περὶ δὲ, explicitly says that he is addressing a matter raised by the letter from Corinth. He might be doing so in each of the other uses of περὶ δὲ, but we need not assume it from the outset. In fact, in 1989 Margaret Mitchell put together an impressive survey of the phrase περὶ δὲ in ancient Greek literature and letters. Mitchell concluded,


      

        The formula περὶ δὲ, as found in a wide variety of ancient Greek texts (with particular emphasis on letters), is simply a topic marker, a shorthand way of introducing the next subject of discussion. Although this formula can be used in response to information received by letter, it is surely not restricted to this use, even in letters which mention a previous letter. By the formula περὶ δὲ an author introduces a new topic the only requirement of which is that it is readily known to both author and reader. In itself the formula περὶ δὲ gives no information about how the author or reader became informed of the topic, nor does it give information about the order of presentation of topics.7


      


      I am inclined to agree with Mitchell’s analysis. All that the formula περὶ δὲ by itself in 1 Corinthians requires is that the topic to which Paul turns “is readily known to both the Corinthians and Paul from some element of their shared experience.”8 Its presence alone cannot tell us more.


      It is worth adding that neither does the absence of περὶ δὲ indicate that Paul must not have the Corinthians’ letter in view.9 When Paul clarifies his exhortation “not to associate with immoral people” in 1 Corinthians 5:9-13, or addresses lawsuits among believers in 1 Corinthians 6:1-11, or rebukes the church with reference to the motto “I have the right to do anything” and the visiting of prostitutes in 1 Corinthians 6:12-20, he could very well be responding to issues that the Corinthians touched on in their letter.10 With respect to that last-mentioned passage, it is reasonable to suppose that Paul knows that “I have the right to do anything” was a motto of the Corinthian Christians because they used it in their letter.11 The only reason interpreters would not entertain this possibility is that they have already assumed that Paul orders his letter in such a way that direct engagement with and response to the letter from Corinth is reserved for 1 Corinthians 7 and after.


      There is a second, more glaring problem with the assumption that 1 Corinthians is arranged neatly to address first oral reports and second written inquiries. Even if Paul does, in fact, use περὶ δὲ to introduce his responses to the Corinthian letter,12 this does not alter the fact that Paul still clearly responds to what he hears, to oral reportage, in 1 Corinthians 7–16. “I hear that when you come together as a church,” Paul says in 1 Corinthians 11:18, “there are divisions among you.” Paul’s rebukes concerning the celebration of the Eucharist in 1 Corinthians 11:17-34 are, at least in part, owing to what he has heard by way of oral report.13 We might also suggest that 1 Corinthians 15:12, “How can some of you say that there is no resurrection of the dead?” implies that Paul has heard what some are saying by way of spoken communication. But 1 Corinthians 11:18 is sufficient to indicate that the supposed division of the letter into response-to-oral-communication followed by response-to-written-communication does not hold.14 Whatever accounts for the arrangement of this letter, it cannot be the simple shifting of Paul’s attention from one source of news about the state of the church to another.


      This brings us to the third and, I believe, the greatest problem with the common take on 1 Corinthians. It strikes me as inherently implausible that Paul’s discussion “adopts a merely reactive stance,”15 more or less following the lead of the reports and letter from Corinth. To say it differently, it is inherently implausible that Paul has no pastoral strategy in the order in which he treats topics in this letter, but is simply reacting in real time to whatever stimuli comes next, whether an oral report or a letter.16


      There’s a mock proverb that says, “Choose your interlocutors with care, for some will try to steal the conversation and change the subject.”17 I propose that Paul is not letting the Corinthians steal the conversation or dictate the subjects, rules, and order of discussion. To do so would be to let a people whose structure of thought and imagination is badly disordered by false, idolatrous wisdom skew the results from the outset. We should not presume that this supremely occasional letter is, for that reason, arbitrary or merely reactive in its arrangement. Rather, Paul is intentionally, strategically, pastorally crafting an overall argument.18 By the very order of his letter he would seek to order the Corinthian church aright.


    


    

    

      SOCIALIZATION AND THE SANCTUARY: CIVIC FORMATION UNTO WISDOM



      The crucial question thus arises: How might we articulate the pastoral strategy at work in the ordering of 1 Corinthians? Can we discern any organizational rhyme or reason? In the space remaining, I will offer something of a content and discourse analysis of 1 Corinthians.19 More precisely, I will seek to articulate, from the perspective of theological subject matter and pastoral responsibility, the strategy of the order in which Paul addresses the disorders at Corinth.


      I use the language of culture at the broadest level of my proposed outline, though it is admittedly foreign to the text of 1 Corinthians itself. I think it helpfully names some of the key judgments that Paul is making in the letter. Consider it a heuristic device to illuminate what is at stake at Corinth and what Paul is doing for the Corinthians in this letter’s arrangement. The language of culture and cultural formation is also useful for underlining the pastoral implications of the order of 1 Corinthians for our own pastoral pursuits in the present.


      Two wisdoms, two “ways” (1 Cor 1:10–4:21). I agree with those interpreters who identify a central problem at the Corinthian church to be idolatrous and disordered “wisdom.”20 This is why Paul spends so much time addressing the “wisdom of the world” versus God’s “foolishness” at the outset in 1 Corinthians 1–4.


      

        

          Figure 2. A conceptual outline of 1 Corinthians


          I. Letter Opening: Greeting to and Thanksgiving for “Saints” by Calling (1 Cor 1:1-9)


          II. Two Wisdoms, Two Ways/Walks (1 Cor 1:10–4:21)


          

            	

              A. Corinthian Divisions and Corinthian Rejection of Paul (1 Cor 1:10-17)


            


            	

              B. The Wisdom of God Versus the Wisdom of the World (1 Cor 1:18–3:4)


            


            	

              C. The Wise Master Architect and Other True Builders of God’s Temple (1 Cor 3:5–4:5)


            


            	

              D. Christlike Servants of Christ: Suffering and Parousia (1 Cor 4:6-21)


            


          


          III.  Alignments with Idolatrous Culture (1 Cor 5:1–11:1)


          

            	

              A. Reports About Immorality and Lawsuits (1 Cor 5:1–6:20)


              

                	

                  1. An Incestuous Relationship (1 Cor 5:1-13)


                


                	

                  2. Lawsuits with Brothers and Sisters in Christ (1 Cor 6:1-11)


                


                	

                  3. Going to Prostitutes: “Flee from Sexual Immorality” (1 Cor 6:12-20)


                


              


            


            	

              B. “Now About” Marriage, Celibacy, and Sexuality (1 Cor 7:1-40)


            


            	

              C.  “Now About” Food Sacrificed to Idols (1 Cor 8:1–11:1)


              

                	

                  a Knowledge, Freedom, and Love: “An Idol Is Nothing at All” (1 Cor 8:1-13)


                


                	

                  b Paul’s Way of Self-Denying Love for the Sake of the Gospel (1 Cor 9:1-27)


                


                	

                  a' Conflicting Communions (or Liturgies): “Flee from Idolatry” (1 Cor 10:1–11:1)


                


              


            


          


          IV. Tackling Cultural Renewal Head-On (1 Cor 11:2–14:40)


          

            	

              A. On Head Coverings in Corporate Worship (1 Cor 11:2-16)


            


            	

              B. Reports of Division and Exclusion at the Lord’s Supper (1 Cor 11:17-34)


            


            	

              C. “Now About” Spiritual Gifts (1 Cor 12:1–14:40)


              

                	

                  a Varieties of Gifts but the Same Spirit for the Common Good (1 Cor 12:1-31)


                


                	

                  b Knowledge, Gifting, and the More Excellent Way of Love (1 Cor 13:1-13)


                


                	

                  a' Prophecy and Practice in Corporate Worship (1 Cor 14:1-40)


                


              


            


          


          V. The Source and Substance of True Culture: The Resurrection of the King (1 Cor 15:1–16:12)


          

            	

              A. On the Resurrection of Christ and the Body (1 Cor 15:1-58)


            


            	

              B. “Now About” the Collection and Future Travel Plans (1 Cor 16:1-12)


            


          


          VI. Letter Closing: Final Exhortation to Courage and Final Greetings (1 Cor 16:13-24)


        


      


      Commentaries frequently discuss various “isms” and thought structures (e.g., Gnosticism, Stoicism, Hellenistic Judaism, overrealized eschatology) as the key background to the clash of wisdoms that Paul addresses. Some have been debunked or rightly questioned. But whatever the backgrounds of the Corinthian problems, a crucial question remains to be answered: How did false wisdom actually infiltrate the church?21 Many treatments give the impression that such infiltration happened by way of a studious reading of Greco-Roman philosophy, since competing “wisdoms” are typically epitomized by quotation of philosophical texts. But deep engagement with the literary products of what we might call “elite culture” in the first-century Roman world seems unlikely for a community among whom there were “not many . . . wise by human standards; not many were mighty; not many were of noble birth” (1 Cor 1:26).22 Alternatively, we might think of the Corinthians being formed in various “wisdoms” by way of tutelage at the feet of various orators. But such tutelage would have been important not only for delivery of philosophical content to the mind but also and especially as a “pattern of behavior.”23


      By way of analogy, David Wells points out in Above All Earthly Pow’rs that the fall of Enlightenment modernism, and the flourishing relativism and nihilism of Western society, are most likely not the direct products of postmodern textbooks and teachings:


      

        Intellectuals like Foucault and Derrida are undoubtedly contributors to postmodern thinking, but what is often left unexplained is how we get from Foucault to MTV, from Derrida to the centerless young people whose canopy of meaning in life has collapsed, from Fish and Rorty to our movies. Are we really to suppose that this is to be explained by an assiduous reading of these authors? Furthermore, why is the whole far-flung Enlightenment enterprise, which has been deeply entrenched in American society, coming down now? Is it credible to think that this massive edifice is being toppled by thinkers whose writing is often elusive, complex, and inaccessible? In an age not given much to reading and thought, this seems unlikely.24


      


      For Wells, postmodern sensibilities are planted and watered more by our cultural milieu—our cultural patterns, practices, products, and postures—than by mere information, ideas, and discursive argumentation. Postmodern ideas make more sense, seem more plausible or natural or normal, in certain environments than in others. Ours is one such environment.


      Similarly in first-century Corinth, we may rightly assume that the “wisdom” seducing the Corinthian church away from the wisdom of God was instilled in them not only or chiefly through considered study and instruction but also through cultural practice. It was less about didacticism and more about everyday discipleship and practical formation. So a crucial pastoral consideration for Paul (and for us) is how Christians are practically formed in idolatrous wisdom. Paul must attend not only to the Corinthians’ thought life but also to their lived life, their enacted way of life and walk. Indeed, Paul rebukes the church in 1 Corinthians 3:3 not for “thinking like mere humans” but for “acting like mere humans.” It is their everyday, culturally conditioned walk that clarifies,25 crystalizes, and, we can add, cultivates their fleshliness, their foolishness, their thrall to the wisdom of the world. If the Corinthians are enamored with “the wisdom of the world,” then most likely their infatuation is directly tied to lives practically marked by the way of the world, by worldly, idolatrous culture.


      Alignments with idolatrous culture (1 Cor 5:1–11:1). That is precisely what we see in 1 Corinthians 5:1–11:1. The movement from 1 Corinthians 1–4, with its sustained focus on wisdom, to the plethora of “practical” matters in 1 Corinthians 5–10 is not arbitrary, or a reflexive reaction to new reports from Corinth. It is Paul cutting off false wisdom at some of its concrete sources. The Corinthian church imbibes, enacts, and reinforces idolatrous wisdom by participating in the social and liturgical ceremonies, customs, and configurations of the idolatrous Corinthian culture. They are “called” to be saints (1 Cor 1:2). They are called to be set apart from the culture around them, called to manifest the striking division between the kingdom of light and the kingdoms of darkness.26 But far from being peculiar to the broader culture, the Corinthian church looks just like it. They are not divided from “the world” but divided among themselves in self-seeking, like the kingdoms of the world (1 Cor 6:1-11). They mimic worldly sexual ethics (1 Cor 6:12-20), being as ignorant about sexual order as the society around them (1 Cor 7:1-40). In fact, they one-up the pagan culture in immorality (1 Cor 5:1-13), even joining it in its feasts and rituals at the temples of idols (1 Cor 8–10).27 Is it any wonder that a church so caught up in idolatrous cultural practice is enthralled by the wisdom embodied by such practice?


      It is worth pausing to note how hard it would have been for the Corinthians to live any differently. Paul writes to adult converts, and, in fact, to the first converts in Corinthian society—which is to say, he writes to people whose socialization and enculturation, from the cradle on, was pagan and Corinthian. Ben Witherington has rightly highlighted just the kind of challenge this creates for the Corinthians and for Paul writing to them:


      

        The conversion of an adult to a new religion is a form of secondary socialization. . . . Usually the values gained in primary socialization, that is, while growing up, remain throughout life. A dramatic volte face or change in life setting is usually necessary to redirect an adult’s life orientation and pattern. Paul’s converts remained where they converted, e.g., in Corinth, and Paul encouraged them not to withdraw from the world totally. Deinculturation would have been difficult. Paul’s basic strategy in Corinth was to emphasize that eschatological events of the past, present, and future had relativized the present world order and that the schema of this world was passing away (1 Cor. 7:31).28


      


      Witherington draws on the influential sociological research of Peter Berger and Thomas Luckmann. As Berger and Luckmann note, one’s primary socialization leaves a lasting imprint all through life: “already internalized reality has a tendency to persist.”29 A project in secondary socialization such as Paul’s with the Corinthian church begins, as it were, at a major disadvantage. It is necessarily an uphill climb. Witherington rightly emphasizes how hard it would be for the church to turn away from everything they had been socialized and habituated to consider normal. But Witherington does not go far enough in concluding that Paul’s “basic strategy” in the face of this challenge is to offer the Corinthians data about history and a new way of thinking about reality. Paul does do that (he is, after all, writing propositions for the Corinthians to consider, know, and respond to); but I think Paul does much more. He has a much more robust pedagogical strategy than the merely propositional.


      As Witherington presents the matter, Paul basically adds a few new and true ideas about history and eschatology to the Corinthian mindset.30 But the Corinthian socialization and enculturation as good, normal pagans was not simply or particularly a matter of a “mindset” that the Corinthians had been taught or had read about and had consciously deliberated over. As Bradley Bitner explains, in direct connection to Paul’s strategy in 1 Corinthians, “patterns of life propel, delectably if sometimes unsystematically, distinct patterns of belief and patterns of ethical reflection.”31 The Corinthian Christians had pagan sensibilities and pagan outlooks on the world because they had been well-practiced and long-practiced in pagan “patterns of life,” pagan liturgies and celebrations and rituals and practices. There was no escaping it. Social tics, intellectual tides, cultural habits, artifacts, images, sounds, and smells rendering idolatrous wisdom plausible and shaping idolatrous imaginations would have been ubiquitous in the prevailing society.32 The Corinthian Christians would have seen and engaged in these things everywhere they turned. They would have been exposed to them from before the time they were crawling. Idolatry was the air they breathed, and pagan sensibilities and ways of living would have been etched into their very bones, as it were, like second nature for them. That kind of deep enculturation and liturgical formation is not best combatted with only a set of new ideas or “truths” to think about. The Corinthians did not think themselves into being good, normal pagan people; it stands to reason that neither would countering their socialization and enculturation as pagans be a matter of simply thinking themselves into being some other kind of people.


      Tackling cultural renewal head-on: Temple worship (1 Cor 11:2–14:40). With that in mind, we can turn our attention to what comes next in 1 Corinthians 11–14. One unmistakable feature of the topics addressed in these chapters is that they all have to do with the place and practices of the Christian assembly for worship and covenant renewal33—head coverings during worship assemblies where public praying and prophesying would take place (1 Cor 11:2-16); the Lord’s Supper (1 Cor 11:17-34); the use of “spiritual gifts,” especially tongues and prophecy, in liturgical gatherings and enactments (1 Cor 12:1–14:40).34 Everything in 1 Corinthians 11–14 is related to the public assembly of the church for worship. Why does Paul cluster these similar points together in penultimate position in the body of his letter?


      I suggest that if Paul discerns how the Corinthian life was shaped for the worse by idolatrous liturgy and practice, then he also expects the way forward into the life held out for them by God will begin with true liturgy, with true worship of the one true God, with rightly ordered practice and ritual.35 It is not true ideas alone that will most effectively combat one’s “primary socialization,” but a new socialization in a new “place,” through a new set of practices and habits, by a new kind of cultural liturgical formation. So Paul gives extended instructions about a rightly ordered culture for the Corinthian church to enact liturgically.36 As Jorunn Økland has noted, “If Paul really succeeds with his argument in chapter [sic] 11–14, the Corinthians will enact ritually the words, acts and bodily gestures he prescribes in these chapters.”37 Reshaped liturgical, ritual enactments are also, in addition to theological knowledge conveyed through writing, part of Paul’s pastoral strategy.


      Paul’s interest in the Corinthian church’s corporate worship relates to his larger hope that they be a peculiar people, a people set apart according to their calling (1 Cor 1:2)—that is, that their ways would be distinct from and counter to the prevailing pagan culture. As Nicholas Wolterstorff proposes, what distinguishes Christians most—or at least most palpably and publicly—from the world is not a different set of “beliefs” or “motivations,” not a different “interiority.” Rather, it is their “worship, worship by way of participation in the liturgy of the church.”38 Corporate worship and liturgy is—or should be—the place where Christians are most publicly different from the world, and formed in distinction from the formation of the world that Christians are exposed to constantly in their present sojourn.


      This is indicated in a striking way through the distribution of the term κόσμος (“world”) in 1 Corinthians. Edward Adams notes that Paul’s use of κόσμος in 1 Corinthians is consistently negative, mostly in denotation but sometimes in connotation.39 In 1 Corinthians, “κόσμος is the ‘ordered’ and ‘unified’ world of opposition to God,” and it is a world that is passing away together with its “form.”40 Strikingly, the use of the word is almost entirely front-loaded, appearing only twice in 1 Corinthians 11–16 out of the twenty-one total uses in the letter.41 In reflection of the expected (and inaugurated) “passing away” of the world, κόσμος fades from view as this letter progresses, and the focus turns to the social location where the inaugurated “new world,” the καινὴ κτίσις, is most concretely breaking out—namely, the church assembled in worship, or the sanctuary.42 Socialization begins in the sanctuary, because the sanctuary (i.e., the church’s gathering for worship) is where the new and true society of the new creation is breaking out most publicly.


      The church’s worship should be the place where the distinctness of Christian culture is most pronounced, and where a counterformation to one’s primary socialization begins. But if, in fact, the church’s liturgical practice is itself disordered, if it is simply a subcultural reproduction of the majority culture, then what hope is there of being truly transformed and rightly ordered in life? At Corinth, the church’s worship simply echoed and reproduced majority pagan culture. At Corinth, there was the same socioeconomic division within the church’s worship as there was in Corinthian culture at large, with the rich functionally excluding the poor from the Lord’s table (1 Cor 11:17-34). There was the same kind of one-upmanship, social ladder-climbing, and competition that marked pagan Corinthian culture (1 Cor 12:1–14:40). There was the same kind of social disorder and unrest, whether in male-female relationships (1 Cor 11:2-16) or in the confusion of uninterpreted tongues (1 Cor 14:1-39), inside the church’s worship as outside of it in the worshipful rituals of Corinthian society. Far from combating the deformed primary socialization of the Corinthian Christians, the practices and habits of the Corinthian church’s worship further reinforced their primary socialization as pagans. So Paul’s extended focus on the rituals and engagements of the sanctuary is his effort to remedy that woeful situation.


      What is at stake in the Corinthians beginning to enact a truthful and well-ordered worship is the manifestation of new and true culture and human society. This is for the good of the idolatrous society in which they dwell. The best, most needful way to bear witness to the societies of earth is to be an alternative society. Paul’s great hope is that the unbeliever might witness the well-ordered worship of the church, the new covenant polis gathered in the presence of its Lord and King, with the result that “they will fall down and worship God, exclaiming, ‘God is really among you!’” (1 Cor 14:25).43 For the life of the world, Paul labors to reorder the worship of the church so that it might be a beginning foretaste of new and true culture.


      In 1 Corinthians, Paul is not addressing seriatim the inquiries of the Corinthians, letting them set the tone and determine the shape of the discussion. Instead, Paul strategically develops an argument. Paul moves purposefully from the crucial clash of wisdoms and his dismay at the Corinthian Christians’ capitulation to the “wisdom of the world,” to how such wisdom is enacted, reinforced, and rendered more plausible by their practices and rituals, which are indistinguishable from the world’s, to the place where their difference from the world is (or ought to be) most distinct and discernible—namely, the sanctuary, the assembly for corporate worship. The “culmination of the ages has come” (1 Cor 10:11). And the people of God can begin to live into the form of the end as a testimony to the nations—can begin to experience some of the shape and substance of future resurrection life in the present—in their worship.


      The source and substance of true culture: The resurrection of the King (1 Cor 15:1–16:12). Of course, Christ’s resurrection is what launched the new age. This helps explain in part why at the end of this letter there appears the only extended Pauline discussion of the resurrection in the New Testament. If the Corinthian church is set apart from the societies of the world as the beginning of new and true society, then their living into that calling is only possible because Christ’s resurrection brought the future hope of resurrection into the present as an inaugurated reality. The mysteries experienced in the sanctuary are possible because of, and indeed they point directly to, the risen Lord Jesus.44


      Christ Jesus is, as Paul says in 1 Corinthians 15:20, 23, the “firstfruits” of the new age. The future harvest has already begun in the risen Lord’s body. Kingdom realities are beginning to break out in the present because the risen Jesus is presently ruling (1 Cor 15:25). By the presence and power of the Spirit—the gift of the risen King, the down payment of the age to come—the Corinthian church can experience the future age and its resurrection life in beginning ways in the present. They can experience, and they can provide in their public and private life, present foretastes of the life of the kingdom. They can offer little previews of life and culture as God intends.


      From the general arrangement of this letter and Paul’s focalization of the worship of the church in 1 Corinthians 11–14, I think we can say that especially in corporate worship ordered according to God’s purposes and intentions, the Spirit of the risen Lord is uniquely present to manifest the reality of resurrection life and culture. But flowing from that gathering, the church sent out on mission is also given opportunities to display kingdom realities in the mundane, everyday responsibilities and engagements of life in the dispersion. Things as apparently mundane as finances and travel plans and ordering of time are of concern in the kingdom (1 Cor 16:1-12) because in raising Christ from the dead, in raising part of the very mundane, dusty material of this world, God has shown that the mundane and material is something he cares deeply about, and is what his kingdom consists of. Since Christ is risen, our mundane labors in the Lord, and the liturgy that they both spring from and lead to, are not in vain (1 Cor 15:58).


    


    

    

      CONCLUSION



      In sanctifying the Christians at Corinth and setting them apart as “saints,” what God was up to was the building up of his true temple as a beginning manifestation of the life of the resurrection age to come. The church as true temple at Corinth was to provide truthful demonstrations and enactments of rightly ordered worship and culture, as a testimony to the kingdom of God in the presence of the idolatrous, disordered culture of Roman Corinth. Such a calling is hard, in large part because taking it up is so palpable, public, and political. Faithful enactment of Christian and ecclesial calling means being a culture, a polis, a kingdom among the cultures of the world. And that inevitably leads to at least some tension and friction, perhaps ostracizing, perhaps even to conflict and battle, with prevailing cultures and kingdoms.


      So Paul’s concluding exhortation in 1 Corinthians 16:13-14 is quite fitting, though it probably sounds strange to our ears at first. When Paul exhorts the church to “act like men” (au. trans.; more often translated “be courageous”), he uses a word (άνδρίζομαι) that in several places in the Greek Old Testament refers not so much to men over against women, but to Israel as the people whom the Lord of hosts is leading to victory,45 or to armies and soldiers who are called to fight valiantly (and who would have, of course, been male).46 At the conclusion of his letter, Paul is not really singling out the men of the congregation,47 but instead calling the church as a whole to act like the kingdom and army of the Lord, which in Christ they are, in the conflict with the kingdoms of the world. That only makes sense, since the content of this letter, if heeded, will likely lead to a good deal of cultural conflict and a clash of politeias. Paul offers a concluding battle cry.


      But the weapons of this kingdom’s warfare are unusual. They are the weapons of worship and liturgy, of holiness and purity, and especially of love (1 Cor 16:14). If the Corinthian Christians join in this holy warfare, then their victory is as sure as the tomb in which Christ was laid is empty.
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