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Introduction


It is the intention of this work to complete the exploration of cultural turning points of North American/United States history, spread out over different books, through a symptomatic approach to history developed along the lines of Rudolf Steiner’s historical research. Spiritual Turning Points of North American History looked at the times of the American Third Age (primarily the shamanic culture of the Olmecs), the Fourth Age or time of Christ (Mayan culture) and the fifteenth century cultural renewal of the Haudenosaunee.1 The American Revolution, the Civil War and the Civil Rights Movement are explored in Legends and Stories for a Compassionate America and Abraham Lincoln, A Spiritual Scientific Portrait.


Much of what will transpire in this book comes from facts which are seldom brought to light, facts whose existence is actively denied and suppressed. Bookshelves on the same topic speak at odds with what is here presented simply because they only look for explanations within a narrow purview of the existing data and documents; the rest is territory they don’t have access to, don’t know the existence of, or evidence they deny even when it is in front of their eyes—some examples of which will be given here and there. The reader who has already formed a strong opinion will likewise tend to resist the evidence, or qualify this work as one of an extremist, a conspiracy theorist, etc. Thus a word about the author is necessary here.


In the thirty-eight years I have lived in the US, although very interested in social matters and politics, I have never aligned myself, e.g., registered, with any particular party. I have been what you would call an independent progressive. At times I have recognized merit to what liberals or conservatives advance, but most of the time I have found the political approach to social issues extremely limiting. To my way of seeing, even the best of the right added to the best of the left would not get us out of our present social quandary.


Rudolf Steiner’s ideas about the ‘threefolding social order’ offer a much larger perspective than politics, both about the present situation and about what would constitute social progress. The Austrian philosopher and spiritual researcher was the first to clearly perceive the fallacy and limitations of a market-based economic and political approach, as well as of the social utopias of Communism or Nazism, which he opposed in no unclear terms, even at the risk of his own life.2 Both market-based or social utopian perspectives only make space for a view of the social question that recognizes the political form of the state on one hand and the economy on the other, but ignores the fountainhead of social renewal, the arena of culture, the only social sphere able to impart meaning and lasting values to the direction of society. Genuine cultural renewal of the last two millennia or more has been much more long-lasting than political change. Even just in the American continent think of the cultural renewal offered by the Haudenosaunee, or by the Maya or Inca cultures.


Rudolf Steiner’s more sober appraisal of social reality, and the symptomatic approach to history that he inaugurated, are the sole lenses under which this book stands. Through symptomatic history Steiner intended to expand the present understanding of history based solely on documents. On one hand he recognized the role of unique individuals, whose historic role cannot be ascertained from upbringing or environment alone; on the other he showed us that history can only be fully penetrated if we refer to events of a spiritual nature. An example that even current history recognizes to a degree are the influences of spiritual leaders/beings, such as Confucius, Buddha, Muhammad or Christ. Other markers in time, pertinent to historical human development, will be indicated throughout the book as contributions specific to Rudolf Steiner’s spiritual science.


If you can expect a great number of myths destroyed in this work, this is so based on the weight of accumulated evidence, not on any preset political lens. After all we live in the time which Steiner qualifies as the ‘karma of untruthfulness’ and of the ‘empty word’. Both untruthfulness and empty word are the norm at present.


As the twentieth century approached, new challenges faced America: the end of the frontier sought a response in the awakening of the inner frontier in ways mirrored by the Transcendentalists or the birth of the Theosophical Society in 1875 in New York. On the other hand other forces, working in the economy through the financial element, started to actively undermine the edifice of American democracy in the decades that followed.


This book covers in detail the times going from 1900 to 1945, with a special emphasis on the years 1933 to 1945, and shows how these shaped the whole of the century. The years 1900 to 1933 set the stage of this exploration, due to the cardinal events that led to the establishment of the Federal Reserve in 1913, the active support given by the US and Great Britain to the Bolshevik Revolution in the years that led to World War I, culminating in the recognition of the Bolshevik regime in the year 1933. Before 1933, the date of Adolf Hitler’s access to power, and after that date, America and Great Britain were also actively involved in shaping the rise of German Nazism.


As briefly mentioned, the twentieth century saw the continuation of what Rudolf Steiner described as the ‘karma of untruthfulness’, the karma laid down by the full penetration of a materialistic culture in the fabric of world history. The consequence is that the lie has become commonplace and has been enshrined as history and truth. Our work will turn to a variety of sources with a dispassionate look at the events. The most central ones are Rudolf Steiner’s work collected in the cycle of lectures The Karma of Untruthfulness, volumes 1 and 2. The entire research of Antony Sutton constitutes a sort of Karma of Untruthfulness, volume 3. It picks up on the years that follow Rudolf Steiner’s Karma of Untruthfulness and shows all the links between the American political establishment and both Bolshevik Russia and Nazi Germany.


The work of Guido Giacomo Preparata tears the last curtain that hides the nature of events from the sight of most modern historians. He shows from the European perspective what Sutton explores from the American, completes the picture and offers the last and most important revelations. We may call them The Karma of Untruthfulness, volume 4. Although the monumental work of Sutton and Preparata form the backbone, a lot of other modern research has gone into completing the picture of the cultural turning points of American history in the twentieth century. What further emerges from the present work—as is no doubt to be expected—is the dimension of historical interconnection of world history. A perception of American history is inextricably linked to the destinies of Germany/Central Europe and Russia/Eastern Europe.


Looking at the years 1933 to 1945 in the US we will recognize much that official history has actively concealed. Strong impulses, carrying the best of the past, and offering renewal, battled with the regressive forces that want to oppose the lawful course of human development. This is a story that needs to be told in order to complete the picture of years that are mostly known from stale stereotypes that have little, or no correspondence, with reality.


Looking at the role the US played on the world scene, mostly in concert with Britain, will expand our views toward the indissoluble links between the impulses of the West, and America in particular, in relation to the impulses of Central and Eastern Europe. History can be understood in relation to the deliberate sundering of these essential cultural links, or can be read with new hope when we realize how they are each important for, and dependent upon each other.


Against this large background The Wonderful Wizard of Oz plays an important role, not only as a modern tale of individual spiritual development, but also as a quintessential imaginative history of the American nation, even long into the future. Alongside The Wonderful Wizard of Oz we will follow the journey from the East to the West of Dorothy, the champion of the ideal feminine and innocent American soul, which can overcome the trials of our time. 


__________ 


1 Those who were previously known as the Iroquois, and as such referred to in Spiritual Turning Points of North American History.


2 Rudolf Steiner’s public visibility reached a peak in 1922, when the Wolff concert agency organized his lecture tours in Germany. In many places, even the largest auditoriums were not able to fit the crowds that came to hear him. Steiner was promoting both cultural renewal and his views about social threefolding. Little by little opposition grew, in great part due to the growing far-right movements that would lead to Nazism. Eventually the opposition turned violent. In Munich and Elberfeld on 15 and 17 May, 1922, when Steiner was lecturing on ‘Anthroposophy and Spiritual Knowledge’, there were attempts on his life. Both times he was obliged to exit through back streets. At that point, the Wolff agency realized it was no longer able to ensure Steiner’s safety.





Chapter 1


America at the End of the Frontier


Uncivilized wilderness is alive and kicking in Oz even if Frederick Jackson Turner was right when he said that the American frontier had closed, the wilderness civilized, populated, and plowed. The inner geography of Baum’s mind had to conjure a spacious place of wilderness


—Rebecca Loncraine


From the end of Kali Yuga, from the year 1899 onwards, a certain faculty of etheric sight unfolds in mankind, and this will have developed in a number of people between 1930 and 1940. There will then be two possibilities. Mankind may sink more deeply still into the morass of materialism; everything may be flooded by materialism. This awakening of etheric sight may be ignored, just as the Christ Event was ignored. But if men do not experience this awakening, they will be submerged in materialism.


—Rudolf Steiner


The settlement of the North American colonies had loosened blood ties, tradition, and religious dogma and creed. New conditions were established in the New World that heralded undreamt new possibilities. The ideal of Freedom, Equality, and Brotherhood that could not take root in Europe through the French Revolution first sprouted in American soil through the newly found conditions that saw the forming of a cosmopolitan culture, in which many immigrants sought refuge from economic restrictions and political and religious persecution.


Benjamin Franklin foresaw the birth of the idea of America and what it meant to be an American. The American Revolution, the Constitution, the Bill of Rights, and the adoption of a federal government were all departures from the past of the Old World. Here was a nation based on law and enshrining the central role of the individual, over and against the rule of kings or popes. It was a new federal and decentralized model, built on three independent branches of government.


The ultimate goal of government ‘of the People, by the People’ was the upholding of individual freedoms. And individual freedom is the precondition of the ‘pursuit of happiness’ meant in the sense of the individual seeking to realize his full potential. Individual freedom goes hand in hand with the effort to reach the full reality of the Self and the spiritual dimension of existence. Only an individual who truly knows herself can be said to be free in the ultimate meaning of the word; only such an individual can render freedom a reality for her fellow human beings, because she will not seek to aggrandize her privileges at the expense of others. And here is born a paradox. A new social compact that affirms the individual can also affirm and magnify his antisocial tendencies, the pursuit of self-gratification and aggrandizing, the pursuit of happiness in an egotistical way. And this possibility clearly showed from the early days, and all the more so in the expansion to the West.


Other forces were also at play that gave America its own unique stamp. The newcomers were both immigrants and settlers. They did not just face the limitations of the loss of the old and familiar; they also encountered a situation of spaciousness, a land that presented seemingly unlimited possibilities. This posed the obvious problem of the meeting with the Native culture that had so much to offer to the depleted outlook of the Age of Reason from which the European settlers hailed. This missed meeting of cultures is a tragedy that weighs in the background of the settlement of the East. It only accelerated with the expansion toward the Midwest and West.


The spaciousness of the land offered the newcomers opportunity to experiment with new ways of being, to discover new realities and transform themselves. Thus, leaving traditions and the shackles of dogma behind came with the possibility of a further opening of the mind and discovery of the Self.


The reality of the frontier was also one that engaged the collaborative spirit. Nothing was really possible without social cooperation. That had already been the case with the original colonies. De Tocqueville had noted the burgeoning life of civic associations and their importance for the future of America. Granted, this level of reciprocal engagement took more practical forms in the expansion of the frontier.


The newly gained freedom of the settlers had another consequence: it freed the imagination. It made of America what David Spangler calls an ‘imaginal nation’: ‘This quality of being an imagination, that is, a nation that draws its being out of the imagination, out of vision, out of thought and out of spirit rather than out of the physical land, out of the past, out of blood, out of lineage—this was an important shift and at the same time, it is a challenging shift and it’s one we are still grappling with.’3


The freed imagination is what can give birth to the new, the unexpected; it can give birth to a whole that is more than the sum of its constituents. The American Revolution and the Constitutional Convention were just examples of this.


Trials of the Nineteenth Century


America had basically further severed itself from Europe through the Civil War. The greatest danger in the conflict lay in the formation of two weakened nations, subjected to the financial powers of Europe, and de facto economically subordinated to the British Empire. Lincoln managed the feat of preserving the unity of the country, while averting the danger of its indebtedness and economic enslavement to the British Empire.4


The president also reconnected the nation to the foundational, universal impulse of the Declaration of Independence. True, he died before being able to complete his planned restored national edifice. Slavery disappeared but was replaced by economic subjugation of the ex-slaves in the South and segregation at one level or another throughout the country. The national banking system, though a Wild West of sorts, was not yet dominated by a single interest group, but was highly unstable.


Two forces looked at each other as mirror images. On one hand the external frontier was practically closed as the nation had reached its present borders, ‘from sea to shining sea’ by the end of the nineteenth century. On the other hand the American soul was restless on the inner frontier. This was the time of spiritualism and religious revivals on the East Coast, and Frank Baum’s birth occurred at the centre of it. The creation of The Wonderful Wizard of Oz bathed in this spiritual atmosphere.


Spiritualism saw its birth in New York in the spring of 1848 through the Fox sisters. The movement spread from Rochester to Syracuse, close to Frank Baum’s birthplace. It became both popular and controversial. In 1875 this yearning would take a more definite direction through the forming of the Theosophical Society in New York City. It was officially formed in November 1875 by Helena Petrovna Blavatsky, Colonel Henry Steel Olcott, and others. The society, which owed its origins to a true Rosicrucian impulse, wanted to study and penetrate occultism very broadly. In time this took the direction of Eastern religions and esotericism, so much so that the headquarters moved from New York to Adyar, India.


The need to explore what it means to be human beyond dogmas and traditions also led to the women’s emancipation movement and its landmark convention at Seneca Falls in the fateful year 1848. Though an external, political movement it reflected of the deeper yearning of recovering and liberating one’s full humanity. Matilda Gage, Frank Baum’s mother-in-law was both an engaged feminist and an earnest theosophist. Susan B. Anthony was deeply inspired by her native Quakerism. Likewise, Elizabeth Cady Stanton wanted more than simple political rights, as she expressed it in her seminal Solitude of Self.


Over and against the turning of the frontier to the inner life stood the temptation of continued territorial expansion. After the Spanish-American War, the US stood on the brink of becoming a world power and empire. It acquired its first overseas territories of Hawaii, Puerto Rico, Guam, and the Philippines from 1898 to 1901. The temptation of empire called the nation south and west.


At the turning of the century, America was poised between a needed change of orientation from the outer to the inner plane. The Wonderful Wizard of Oz offered this reminder. The story shows the five friends roaming through vastness of spaces from the East to the West, a clear reminder of American geography. However, what is important in this wandering are the soul trials that the companions meet.


A Story for America


The Wizard of Oz was written in 1899 and published in 1900. It was the fruit of inspiration of a writer who was then a theosophist and who had grown up home-schooled under the inspiration of the Grimms’ and other fairy tales.


Frank Baum was born the seventh of nine children—many died in childhood—on 15 May, 1856, in Chittenango, close to Syracuse, in the New York Finger Lakes region. The shy child who was home-schooled spent much time reading fairy tales and playing with imaginary playmates. Among his favourite authors were the Brothers Grimm, Hans Christian Andersen, Charles Perrault, and Andrew Lang. Other sources were Dickens, Shakespeare, Swift, Thoreau, Emerson, Hawthorne, Twain, and Lewis Carroll.


In speaking later about his favourite storytellers, Baum reminisced: ‘[They] deserve undying fame for having rescued so many beautiful stories from threatened oblivion, for it has been impossible for modern authors to equal the charming imagery of those ancient tales.’5 Yet, though enamoured of European fairy tales, he somehow intuited that it would be possible to write a story of a more American mould. The Wonderful Wizard of Oz was conceived around October 1899 and published in September 1900 at the turning point of the time of the end of Kali Yuga and the beginning of the Age of Light. This is an important moment in human history, a time in which humanity started to develop new faculties of soul, the first beginnings of a new clairvoyance.


Later on Baum called his Wizard of Oz his ‘most truthful tale’. And further: ‘The winged fairies of Grimm and Andersen have brought more happiness to childish hearts than all other human creations. . . . Yet the old-time fairy tale, having served for generations, may now be classed as “historical” . . . for the time has come for a series of new “wonder tales”.’6


Baum’s biographer, Rebecca Loncraine, comments what many Americans could only agree with: ‘He managed to create something that felt already ancient, weathered into such a perfect, archetypal shape that it seemed authorless from the start.’7 Thus was born the first American fairy tale. That the story was inspired and unique is confirmed by the fact that later Baum tried to exploit the Oz vein with many sequels, none of which garnered significant success and interest. They were Frank Baum’s personal versions of Oz, and very few children or adults remember even their titles to this day.


The Wonderful Wizard of Oz is a story of at least two levels. At the most obvious it speaks of the individual’s initiation into the spiritual world through the meetings with the Lesser Guardian and Greater Guardians, and the integration of the soul forces. At another one it speaks of America through its growth from East to West and South.


Remarkably little is said about the North and nothing of importance about this region that does not exist in US geography. The only North is that of our Canadian neighbours. But the story also says little about the East, which we can intuit is America’s past, the one that is no longer challenging its identity. When the story begins, the Witch of the East has been killed and the companions have to move to the centre before reaching the West. We will now look at this journey from Kansas to the East, from there to the centre, and finally the West of Oz. The explorations of the South will not concern us other than very briefly in this book, fascinating as they may be, since they seem to concern the far future of the land.


It is fascinating to see that Frank Baum’s colour-coding of the cardinal directions corresponds with what can be perceived through occult investigation. Jesaiah Ben-Aharon indicates that ‘Spiritually seen, the eastern side of the globe appears as a bluish-purple, and the West appears as a fiery red-yellow. The West radiates fire from the depths out to the world. This reflects the cosmic spirit. Everything of the West has to do with those forces of the depths: original fire, original electricity, atomic power.’8 And as we know in The Wizard of Oz the East has been portrayed in blue, the Emerald City in green, the West in yellow and the South in red. Thus were they colour-coded in a felicitous way by W. W. Denslow who complemented Baum’s text with the image.



The Wizard of Oz from East to Centre


In The Wonderful Wizard of Oz the search for our life in the spirit starts from the very centre of the continental United States, Kansas. Here before the turn of the century the American citizen lives in the depleted world of the senses. There is nothing in sight beside the farm; not a tree, not a hill, just the horizon. A land devoid of soul.


Let us notice an element of pure inspiration in the choice of the name Dorothy, ‘loved of God’. She is a child, but as an orphan, already tried by fate. The bright and joyful Dorothy has been adopted by the dull, duty-bound Uncle Henry and Aunt Emily. Everything in the Kansas prairie reminds us all too much of a world devoid of spirit. Everything lacks colour and joy; grey is mentioned ten times before the cyclone hits. Toto is different: he is not grey but black, and he is a joyful companion. Toto made Dorothy laugh, and saved her from growing as grey as her surroundings. In Dorothy and Toto live true spirit and soul capable of uplifting the grey situation. And yet help comes from the outside, from a cyclone, through the meeting of the north and south winds in the great Midwest prairie corridor. The reference to north and south winds also points to the two good witches who help Dorothy through the cyclone.


After the cyclone, Dorothy is awakened by a severe shock. Darkness has made way to the light of the sun. She awakens in the land of the Munchkins, a land of marvellous beauty, a land thoroughly humanized with fields of grains and vegetables and farmers cultivating them. The Munchkins look like elementals, small in stature, but seemingly old. Dorothy has landed in the elemental world, which forms a stark contrast with the depleted physical world of Kansas.


Dorothy, welcomed by the Witch of the North, has inadvertently killed the Witch of the East. All that is left of her are her Silver Shoes, which Dorothy inherits, and they fit her perfectly. The Witch of the North cannot help Dorothy and advises she seek the help of Oz, by following the yellow brick road, the road that is ‘straight and narrow’. She offers her a kiss on the forehead, whose mark will act as a protection for her travels, and warns her, ‘It is a long journey, through a country that is sometimes pleasant and sometimes dark and terrible.’ Dorothy sets off, soon meeting the forces of the soul, before these are tested in the journey toward the threshold of the spiritual world, the Emerald City.


Meeting the Forces of the Soul


It is only fitting that a child gets to know the forces of the soul on the way to adulthood and its trials. This is what Dorothy and Toto will undertake. Dorothy sets out in the open fields of cleared land and farm crops. Her dress has, coincidentally, the blue of the Munchkins and the white of the witches. The Munchkins in fact believe her to be a great sorceress. The Silver Shoes fit her perfectly, and that is another sign of that possibility.


The Scarecrow is found in a cornfield, in open, civilized land. He calls Dorothy’s attention through his eyes and his friendliness. His life has been very short: he was built the day before Dorothy found him. The Scarecrow’s greatest desire is to have brains. He never tires and does not suffer hunger, but does fear fire.


Gradually the yellow brick road becomes rougher. The bricks are uneven, broken, or missing, and holes appear. The path moves from open fields to the forest where the trees shut out the light of day. Toto and the Scarecrow can still see through the darkness. While they are in the forest they hear the groans of the Tin Woodman. He holds an uplifted axe in a frozen position. He is entirely made of tin. Contrary to the Scarecrow, the Tin Woodman has a life story. He once had brains and heart, but he prefers his heart. He was persecuted by the Witch of the East, who wanted to prevent him from loving a Munchkin girl. He lost his heart, and his love, and he hit all his body parts with an axe due to the spells of the witch.


The Scarecrow has no support: he is stuffed; the Tinman has no insides. Neither Scarecrow nor Woodman eat. The Tinman needs to constantly lubricate his joints to prevent them from rusting from water or tears. He is in fact oversensitive; he has known suffering and cries easily. The Woodman can help the companions as the forest grows denser and thicker, as he can chop the branches.


Scarecrow and Tinman posit a question for their journey: ‘Said the Scarecrow “I shall ask for brains instead of a heart; for only a fool would not know what to do with a heart if he had one.” “I shall take the heart,” returned the Tin Woodman; “for brains do not make one happy, and happiness is the best thing in the world.” Dorothy did not say anything, for she was puzzled to know which of her friends was right.’


On the way to meeting the last companion, the road becomes harder. The Lion they meet last thinks himself a coward, even though all other creatures are scared of him. He yearns to find courage. Meanwhile he makes up for his fear by roaring out loudly.


America finds itself at the onset orphaned from the moorings of the Old World. Everything has to be pursued anew. Likewise Dorothy has left the grey of habit and tradition to discover new colours and new companions, her own soul forces. She has killed the Witch of the East almost without knowing it. She has nothing to do with the past. Other dangers lurk toward the future and the West, and she may not be ready for those, even as she faces them with optimism.


Head or heart, pursuing understanding or happiness, probably posits a question that our continent and history have long articulated. But in the mix there is also a Lion that calls for courage.


From the onset Dorothy has killed the Witch of the East, the luciferic powers. This is not to say that Lucifer is vanquished in the USA. It only indicates that by and large it doesn’t represent a danger for the future. And America as a whole is hardly enraptured with the battle of the ideologies that will hold sway in Europe. Even here it cannot claim to have clean hands, quite the contrary. Rather, it is clear that in America, more than in Europe and the rest of the world, the real test lies in withstanding the full onslaught of the forces of Ahriman and Asuras arrayed together, and of Sorath that looms behind them. With the help of Lucifer leading us to the Christ, we can in America counter the decadent forces of the West. We will meet them in the figure of the Witch of the West. And it is the forces of the spiritual West that will concern us from now on.


__________ 


3 David Spangler, An American Path: A One-Week Exploratory Forum, 3–10 June, 2017, transcribed and edited by Annabel Chiarelli, 60.


4 This is treated in depth in Abraham Lincoln: A Spiritual Scientific Portrait.


5 From The Annotated Wizard of Oz, Michael Patrick Hearn editor, 138.


6 Rebecca Loncraine, The Real Wizard of Oz: The Life and Times of L. Frank Baum, 183.


7 Rebecca Loncraine, The Real Wizard of Oz, xiv.


8 Jesaiah Ben-Aharon, Spiritual Science in the 21st Century: Transforming Evil, Meeting the Other and Awakening to the Global Initiation of Humanity, 293. Jesaiah Ben-Aharon’s research plays an important role in my own personal research in relation to this book, therefore here follows a brief introduction to the person and his work. ‘Yeshayahu (Jesaiah) Ben-Aharon is a spiritual scientist, philosopher, social activist, founder of kibbutz Harduf in Israel, director of the Global Event College. He teaches, writes and lectures worldwide on the evolution of human consciousness in the sciences, humanities and social and historical events and the dramatic historical and spiritual events of our times. One of his most original fields of research is about creative becoming: how does the new and creative emerge in all fields of knowledge, art and life? How do the future forces work through the new meeting between science, art, religion and social creativity? How does the creative adventure of our time take place?...’ https://event-studies.academia.edu/ creativebecoming





Chapter 2


America 1900 to 1914


Therefore, we fathers of the Order have sent out streams of thought into the world, which seize hold of brains like wildfire in order to burn to ashes the megalomania of the doctrine of individualism—War of all for all.


—Gustav Meyrink (German mystic)


The powers of financial capitalism had another far-reaching aim, nothing less than to create a world system of financial control in private hands able to dominate the political system of each country and the economy of the world as a whole. This system was to be controlled in a feudalist fashion by the central banks of the world acting in concert, by secret agreements arrived at infrequent private meetings and conferences.


—Carroll Quigley


The present historical analysis rests on what Rudolf Steiner called a ‘symptomatic view of history’, which forms a contrast with present approaches to history, the ones we could call ‘deterministic’. In the conventional view of things consequences follow causes in a linear fashion. Only superficial, external events are recognized. Moreover only what has been recorded as facts or documents is considered. In a spiritual-scientific approach, such as the present one, we aim at recognizing the symptoms that direct us to the deeper evolutionary impulses and sources of meaning in human history. A history such as this can only be achieved when the historian completely detaches herself from all sympathies and antipathies. This approach has to divorce itself completely from ideological preferences.


A Symptomatic View of History


In Rudolf Steiner’s words: ‘The real facts are as follows: here is the surface movement of the water, here is the current [referring to a diagram]. Now there are times when there breaks through into historical events—like the waves thrown up here, sometimes with the violence of a volcanic eruption—what lies beneath the surface. At other times, events emerge on the surface, and isolated historical events betray what lies beneath the surface. As symptoms they are especially characteristic. But sometimes there are symptoms where one must totally ignore external appearances when looking at the symptomatic fact.’9 Spiritual science can do this by looking at spiritual turning points of humanity, those corresponding to:


– new soul evolutionary steps: the ages of the Sentient Soul, Intellectual Soul, Consciousness Soul, etc;10


– the cosmic ages and major cosmic/earthly spiritual events: the deed of Golgotha, end of Kali Yuga, the onset of the Michael Age, the reappearance of Christ in the etheric, etc.11


Symptoms can be of a universal nature—for good or for ill— such as the role of the Catholic Church at the time of the Intellectual Soul and its waning at the time of the Consciousness Soul; they can also be local, such as the differentiation of a national folk-soul. An example: while at the time of the Intellectual Soul, the national spirit was kept in check or did not feel a need to express itself, as soon as we enter the time of the Consciousness Soul, European civilization started to question the role of the Church. Over and against the universal role of the Church arose the national impulses of England and France, territories that before then were deeply enmeshed into each other. Joan of Arc played a crucial role in the significant year 1429—the onset of the Consciousness Soul is dated to the year 1423—in bringing about this separation. Afterwards England ushered in the impulse of the Consciousness Soul and started playing a cosmopolitan role.


When we come specifically to the history of the nineteenth and twentieth centuries, Steiner coined the symptomatic expression ‘the karma of untruthfulness’, characterizing it thus: ‘The karma that is being fulfilled at the moment, the karma about which I have spoken before, is not the karma of a single nation; it is the karma of the whole European and American humanity in the nineteenth century; it is the karma of untruthfulness the insidious poison of untruthfulness.’12 The context to these lectures is illuminating and is pertinent to practically everything in the present work.


Such was the power of the impulse of untruthfulness that many anthroposophists, even those from neutral countries, succumbed to the influences of propaganda, not to mention someone of the stature of Édouard Schuré, whose artistic work Steiner highly praised. The French esotericist accused Steiner of Germanophile bias. There was an urge to Steiner’s revelations at that point that Schuré confused with a national bias. What will emerge from this work is so distant from present hagiography, or the ‘fable convenue’ that passes as history, that it could be accused of biases similar to those hurled by Schuré (referred to in Karma of Untruthfulness, vol. 2, p. 136). This is partly because the depth and extent of the motive of untruthfulness has only accelerated from the nineteenth to the twentieth century, colouring and distorting historical understanding in all cultural circles, and therefore our own is not immune.


Nation, Individual, and Consciousness Soul


The time of the Consciousness Soul signified new soul urges in the West. Roughly speaking, the old remnants of theocracy came to an end and new impulses toward individual expression emerged. Theocracy was born during the second and third post-Atlantean epochs, first in Ancient Persia, then in Babylonia and Egypt.13 It was then replaced by the monarchy in which the king was appointed by the grace of God and the priest stood at his side.


When the Church took a more explicit stance and hold on power, the germ of cultural imperialism was born. It did so with the ‘Holy Roman Empire of the German Nation’ of Charlemagne. All of this came to an end with the regressive attempt of Napoleon I, the one who was initially hailed as the champion of freedom and the republican cause.


The impulses of freedom and self-determination emerging with the stronger individualism of the time of the Consciousness Soul led to the nation-state accompanied by democracy and parliamentarianism. The shadow side of democracy expressed itself in forms of economic imperialism and colonialism, especially among the English-speaking people.


Two phenomena go hand in hand at the time of the Consciousness Soul: occult knowledge finding its way into culture, and the development of a more and more complex economic life. Occult knowledge, notwithstanding humanity’s hatred of the spiritual, is rising to the surface of human affairs, but ‘the individual is in danger of mixing up his personal instincts and passions with what is common with mankind as a whole’.14 Among the English-speaking people, who lead the way to the Consciousness Soul, economic life and the thinking that goes with it run the danger of stifling the political and cultural spheres, which they would easily subjugate. This will cause not only imbalance but a much more serious threat if it’s not countered by the impulse of social threefolding.15 ‘The Anglo-American element will achieve world dominion, but without the threefold ordering of society, this dominion will flood the world with the death of culture and the sickness of culture. These are a gift of the Asuras, just as falsehood is a gift of Ahriman, and selfishness of Lucifer.’16


The Mission of the British Folk-Soul and the Western Brotherhoods


Part of the emergence of the Consciousness Soul is the tremendous tension between a pole leading to spiritual elevation and another to a deepening materialism. Among the Anglo-American people this is expressed in the contrast between:


– the puritanical stream, which, although the word is limiting, describes ‘all that is excellent in the British nation’;


– the imperialistic stream, which started to overpower the puritanical one at the end of the 1800s.17


The British have a genius in the realm of political thinking. Through it they are able to create political structures and organizations that honour individual freedom to a high degree. For this they are rightly admired by other nations. These capacities are lacking among the Russian and Slav people, who on the other hand are preparing the first stages of the advent of the sixth cultural epoch. And esoteric knowledge of this polarity can be used for nationalistic and egotistic purposes, as we will see later.


How the imperialistic element worked behind the scenes in the late nineteenth century is described by Rudolf Steiner. Until roughly 1890 the genuinely democratic element played a role in the democratic institutions of Great Britain. After that time ‘the conduct of foreign affairs was taken away from Parliament and also from the Ministry of Foreign Affairs and made the preserve of a committee whose members consisted exclusively of the Cabinet and certain officials in the Foreign Ministry’.18 The rest of the work of Parliament became shadow politics. More and more from that time onward the political sphere has become subservient to the economic sphere; the state has become little more than an appendage of the economy. And beyond the economy lie finances and the occult forces that promote imperialism, most of all those that Steiner calls the Western Brotherhoods.


Western Brotherhoods and Social Poisons


Freemasonry was a powerful impulse that led thousands to work anonymously at the building of the Gothic cathedrals. In these endeavours science, art, and religion achieved a great synthesis. Up until the end of the eighteenth century and even some little up to the beginning of the nineteenth century, there still were progressive impulses at work in some lodges before it all came to an end. From then on the Western Brotherhoods have in large part usurped the form of Freemasonry. At present the lodges are antithetical to the reconciliation of science and religion. They serve regressive purposes.


The present form of Masonic Lodges has been in existence for some 250 years. The London Grand Lodge was founded in 1717, soon becoming the Grand Lodge of England. It is recognized throughout Britain and the world. Over 225 years twenty members of British royalty have been freemasons, five among the kings.19 The first ‘High Degree Lodge’ outside of England, subordinated to the Grand Lodge, was in Paris with the Grand Orient de France (1725); others were likewise created in Prague (1726), Lisbon (1733), Florence and Hamburg (1733), Stockholm (1735), Geneva (1736), Lausanne (1739), and so on. The Grand Lodge enshrined the so-called Charleston Rite against the longer-standing Cerneau Rite, which had its roots in the original Mysteries and which rejected political activity.20


By 1999 the High Degree Lodges were spread over 130 countries. They counted around 40,000 in number with some six million members.21 Freemasonry has in practice become an important tool of the Brotherhoods of the Left. These lodges are the real forces behind a great part of existing political power. The presence of this hidden power is known or intuited with a great assortment of names: as ‘the liberal establishment’ among conservatives, ‘the ruling class’ among liberals, and ‘the Insiders’ among conspiracy theorists.


Through the work of the Western Brotherhoods, Britain subjugated a quarter of the surface of the globe. The lodges’ external, apparent aim is that of furthering the interests or power of the English-speaking people. At a deeper level, their real aim is of bringing the whole world under the sway of materialism by redirecting the inner faculties of the people of the Consciousness Soul to the economic field. For this they use what Steiner calls ‘grey magic’.


Central to an understanding of how the Western Brotherhoods operate is the way in which they spread ‘social poisons’. The Western Brotherhoods have knowledge of the forces of healing, but they turn these for the purpose of sickness by reaching into the unconscious, lowering the state of consciousness, hypnotizing individuals or groups. ‘Today, those who reckon with the unconscious bring things over from the fourth post-Atlantean epoch in either a Mephistophelian [ahrimanic] or a luciferic way.’22 Grey magic consists in the guiding of poisonous effects in such a way that they create a state of illness in the social organism. And in effect the possibility to reach knowledge of the spirit must present its opposite, that of erring along the paths of grey or black magic.


What the individual should take up as active spiritual pursuit, corresponding to the evolutionary steps of the present fifth post-Atlantean epoch, otherwise leads to the deposit of a poison in the body. Outwardly, even what upright individuals write or declare can become a social poison when the individuals in question refuse to take steps toward the spirit. What would otherwise lead to the attainment of Imagination as the transformation of our thinking, possible in our time, does in fact generate the common present situation of the ‘karma of untruthfulness’, the karma due to so much untruth spreading as a matter of fact in the body social. Untruthfulness is in fact the contrary of Imagination. This is what the Brotherhoods can use, according to their needs in manifold ways. We will therefore first look at the general phenomenon, then at the manifold ways in which it is used for ulterior motives.


Each of the higher bodies imprints itself into the physical body; it has an organ through which it expresses itself in the physical body, a physical counterpart. The ego projects/imprints itself onto the blood; the astral body onto the nervous system, the etheric body onto the glandular system. Steiner limits his exploration to the ego and the blood and notices what happens when the individual neglects to foster the rightful forces of his ego. When that is the case, ‘the ego projection—that is, a certain quality of the blood—cannot be present in a proper way in the human being’. And the result of this is that ‘the blood can go a quarter of the way towards becoming a corpse if you prevent it from being permeated with what ought to live in the ego’.23 Blood itself can partly turn into a poisonous substance.


An individual who deprives herself of the rightful impulses of the age of the Consciousness Soul bears a poison within herself. ‘Thus to remain behind in evolution means that man impregnates his being with a kind of formative phantom which is poisonous. These poisonous impulses cause seemingly well-meaning individuals to rise in hatred against spiritual impulses.’24


Without naming it directly, Steiner is talking about the strengthening of the so-called ‘Double’, which the individual receives as a burden coming from previous incarnations shortly after birth and relinquishes shortly before death.25 This strengthened Double gives rise to all of civilization’s malaise, such as emptiness of soul, neurotic conditions, hypochondria, strengthened materialistic views, cruelty, and all antisocial and anticultural instincts. The Western Brotherhoods take advantage of what is already present, e.g., in cultural figures, and foment the growth of the antisocial and anticultural instincts in society through means of grey and black magic. They use for their purposes utterances against the spirit coming from so-called cultural activities, and those who are used by them have little or no idea of the purposes they serve.


How the Brotherhoods Operate


The lodges work at various degrees of sophistication. They generally plan things to come for the space of a generation. Everything that for the layman otherwise simply happens by virtue of fortuitous circumstance is most of the time only the next step of something well planned in advance and made to look like a spontaneous occurrence. This has been the case of both World Wars, as we will see in the following chapters.


The idea of a happiness culture originated in England and truly found its home in America. Steiner alerts us to the obvious but subtle reality of it: ‘This formula is purely and simply devilish, because it defines the good in terms of happiness and, what is more, the happiness of the greatest possible number—which would entail the misery of the minority.’26 Invoking this happiness culture, the Circles of the Left work by activating human passions, particularly sensual forces. They want to strengthen earthly forces that solidify the Earth even more; they preach illusions of a paradise on Earth. The Brotherhoods are thus basically circles connected with anti-Christian spiritual beings, retarded and retarding beings who want the new Christ event to pass by humanity unnoticed by seducing it to comfort, addiction, pleasure, lies, intellectual pride, and irresponsibility. At present they do everything possible for moving us from real to virtual life.


Key to the diffusion of this culture of lies are the roles of various institutions:


You see, there is a certain gradation where lying is concerned. First come the Churches, then comes the press, and the politicians are the third in order. This is stated quite objectively and not out of some emotion. Enthusiasm for lying is engendered by the things that one can only get through an education within the Church. Enthusiasm for the lie in the press arises from factors of the social life, and in politics the lie is actually no more than, one may say, an extension into civil life of what in militarism—to which politics is closely related—is a quite obvious thing. . . . Through the affinity between militarism and politics it is then carried over into civil life. But there it is a method, while in the other two categories—the press and the representatives of the religious confessions—it is an enthusiasm for lying.27


This indicates that the decadent cultural sphere sets the tone for the political sphere. Control of the cultural sphere is therefore essential to the Western Brotherhoods. Corporate media is an essential arm of the karma of untruthfulness. We can now see what forms these cultural lies can take.


The Lodges in the Realm of Culture


In the West the media have constantly striven to create messianic counterimpulses, such as the concept of the self-proclaimed chosen race. In essence the lodges proclaim through suggestion that the world belongs by right to the English-speaking peoples, although this is not done brazenly and openly; e.g., think of the idea of America’s Manifest Destiny. There’s essentially a variety of ways and permutations through which you can attain this goal. ‘You can do one thing and say another, you can say something different from what you’re doing, and you can often do something that seems to be the opposite of what is supposed to happen and of what you’re really doing.’28


One example of how the myth of the English-speaking races as the new ‘chosen people’ or the lost tribe of Israel is sustained is the stone of David laid under the throne under which the British king is crowned. The wholly-invented myth sustains the construct that the Anglo-Saxon race is destined to world domination in the interest of world peace and order. Much the same is continuously advanced in the equation of American national interest and world peace.


Messianic ideas are the natural tendency of people with a religious background, e.g., the Jews with their aspiration to a return to religious values that would make certain events possible, such as the arrival of the Messiah. In the same vein stood the vision of David Ben-Gurion to have Jerusalem be the centre in which would be built a ‘Shrine of the Prophets to serve the federated union of all continents; this will be the seat of the Supreme Court of Mankind’.29 Ben-Gurion may innocently think this is his idea and have no inkling of how much it has been promoted in him for ulterior motives.


Surprisingly, Messianism is also present in socialist ideologies, if nothing else than in the concept of the proletarian paradise. It was the Jewish Marxist philosopher Ernst Bloch who coined the dictum ‘Ubi Lenin, ibi Jerusalem’. And Marxism was brought into the context of Messianism by other Jews. The Brotherhoods actively foment these cultural constructs. They put the weight of their resources behind socialism and Nazism as this book will amply document, on the heels of a large amount of previous research.


A step further in laying the foundations of a new world order lies in the creation of circles of influence, the equivalent of some of today’s think tanks. For example, the Fabian Society founded in 1883 in London promoted toned-down socialism of the brand acceptable for social experiments in the West. Their motto was ‘Pray devoutly, hammer stoutly’. They advocated state intervention in the economic realm. The Fabians counted among their members Annie Besant, Emmeline Pankhurst, George Bernard Shaw, Bertrand Russell, and later Tony Blair and Gordon Brown. They promoted a gradual shift from democracy to socialism, counting deliberately on a very restricted circle, ‘a hundred select people’ promoting internationalism, a world economic system, the creation of a world directorate, population and disease control, even personal immortality. Death and birth are in effect thresholds to be manipulated.


The American Eugenics Society was created in 1926 to eradicate inferior elements (e.g., criminals, mentally ill people, the ‘feeble-minded’) through sterilization. In 1931 sterilization was already allowed under one aspect or another in the law of twenty-seven US states. Similar laws existed in Switzerland, Finland, Sweden, and Denmark, before or around the time of the infamous decrees of Nazi Germany. And some of these continued on the books until the 1960s and 1970s.30 Such programmes often run parallel to political ecologism. Though less enthusiastic, to borrow Steiner’s terms, the lie in the political realm is just as effective.


The Lodges in Politics


In the realm of politics, the lodges have attained great sophistication in the enticement of fear and hate, first and foremost through the mass media that purport to spread information but have become simple propaganda tools. Furthermore the lodges reach similar goals through the intermediary of terroristic attempts, such as the assassination of Archduke Franz Ferdinand that led to World War I. The murder was carried out through local lodges subservient to London and invoked reactions of fear and hatred between Serbia and Austria, countering Ferdinand’s wishes, who was a deep friend of the Slavs.31


The circles attract people through an intellectual-materialistic mindset coupled to ambition for power and wealth. Steiner calls the people from the lodges who operate in the background the ‘ones’ [1s] who need a ‘zero’ [0] in the foreground. The zeros are individuals highly open to suggestion, because they are insecure or vain, and/or utterly unqualified for the job. The zeros often take up instinctively what lives in the conscious impulses of the ones. The work of the 1 through the 0 produces intensified results. This is why controlling the will of another individual is the basis of all work of Jesuits or Western Brotherhoods. With one 0 the 1 can achieve the result of 10; but with more 0s then the 1 can achieve the result of 1,000. Thus the art of deception derives from combining the 1s and the 0s in expert ways.32 Often this is obtained through a chain of four to five levels, with enticements offered along the line.


Rudolf Steiner offers the example of a zero in the figure of Sir Edward Grey. On his own he could not scheme, but when others directed him, he could reveal himself a great schemer. When confronted with the results of his actions such individuals as Grey could think to themselves: ‘The devil made me do it.’ Steiner indicates that this kind of individuality left to his own devices cannot think or understand anything of even minimal complexity. Much the same is said repeatedly by Steiner about Woodrow Wilson, through whom catastrophic conditions played out for Europe after World War I.


The above explains the frequent recourse to completely unqualified individuals. ‘One of the most significant phenomena of modern history is that, for the types of men who wield power, the selection of the worst into higher position has been taking place. . . . The revered authorities are, indeed, not those who represent a selection of the better type of human being.’ Steiner associates this with the fact that these are people who have spent little time in the spiritual world between incarnations and are ‘to a lesser degree imbued with the spiritual’.33 At present the trend has landed us actors or sportsmen presidents, whose main appeal is the celebrity gained in completely unrelated pursuits.


What is true of individuals is, paradoxically, even easier to achieve with groups. In effect the needed threshold of lowering of consciousness for critical results is much lower in the case of groups than of individuals. A certain art of speech is needed, and that is practised and taught in the lodges. A good example is that of a certain kind of Jesuit preaching, which has a well-deserved reputation. The trained orators know how to bypass the intellect and reach the unconscious through slogans and images. At present this is done through soundbites or hashtags. Steiner offers the example of the Jesuit Father Klinkowström, speaking of the importance of the Easter confession. He uses a slanted analogy and the image of the Pope as a soldier of God, implying that the Pope does no more than to listen to the will of God. Having established this as a ‘base truth’, he points out how ridiculous it is to believe that the Easter confession was established by the Pope; it was of course God’s will. Steiner calls this a ‘delirious consciousness’. It is efficient in conditioning those who have a disordered thinking.


When the above is a reality known to the speaker, then he can draw from historical events through parallel star constellations in the present to enhance the effect of his hypnotism. He can plan the delivery based on an event that occurred under similar planetary cosmic influences but at earlier times. Knowledge of the astrological configuration of world events serves them to achieve determinate results. An example: on 20 May, 1347, Cola di Rienzo made a proclamation after which he became Rome’s ‘tribune’. The enraptured crowd hailed the event as a manifestation of the Holy Spirit. On 20, or 21 May, 1915, Gabriele D’Annunzio, Italian poet, orator, and journalist, took advantage of a similar astral configuration to enlist the crowd’s enthusiasm for Italian involvement in World War


I. He played an important part in the effort, countering the pacifist inclinations of then prime minister Giolitti. Steiner analyses his speech at length and underlines the following:


– Common cultural/historical references: glory of Ancient Rome (Jupiter Maximus, Via Sacra), evoking events of Roman and Italian triumph.


– Borrowing expressions and sentences: using perverted Beatitudes such as ‘Blessed are they who scorned unfruitful dalliance, saving their virginity for this first and last love’, or ‘Holy name of the Fatherland’, ‘glory and victory’, and lastly flattering his crowd with ‘who saved Italy . . . who but you the people’ and ‘brothers and companions of old’.


– Call to the emotions with radical words such as ‘shame and treason’ or veiled accusations against the neutralists as those who betray their cultural inheritance and references to the glory of Ancient Rome.


Staging is of critical importance. D’Annunzio enters the stage on a motor car; he receives the sword of Nino Bixio, one of Garibaldi’s generals, and kisses it; after his proclamation the bells of the city ring; the whole is followed by a pompous telegram to the press, referring to the ‘Italian miracle’.34


Propaganda is only one step further from the above and one more systematic. Here fear plays the leading role. Steiner offers us the example of how the myth of German militarism could only be attained through a thorough propaganda at the time in which Great Britain all but controlled the oceans and subjugated a quarter of the globe. On the contrary Germans had a justified fear of being encircled because of Britain’s alliance with Russia. And yet the myth of German militarism endured. Lloyd George, on the eve of World War I, could wholeheartedly subscribe to it as a matter of course.35


Under propaganda falls also the production of forged documents, such as the infamous Testament of Peter. To achieve this goal, the Brotherhoods have to cause an event resting on an emotional basis that holds the group together. They recognize forces that have no clearly defined direction and that live within that group of people and then give them the direction that serves their purposes. The British wanted to promote a Pan-Slav movement, and they did so by linking this idea to Peter the Great and Pan-Slavism to antipathy toward the West. They thus suggest that this is a way to strengthen the Russian soul, rather than a means for strengthening their secret agenda. They let the as-yet undifferentiated Russian impulses work against their own interests.36


The artificial creation of Pan-Slavism has farther sights in mind; it aims at establishing a subordinate imperialism in the East. For this purpose the secret Brotherhoods supported the work of Marx’s writing of the Communist Manifesto, which was meant to set the stage for the subsequent steps of social experiments in the East. Through such experiments what was aimed at was the formation of a caste of slaves from the Rhine to the East, and a caste of rulers in the West. Steiner continues: ‘Not a caste of slaves in the Ancient Greek sense, but an economic caste of the enslaved, a caste of the enslaved that is to be organized after socialistic principles, . . . subjected to all the impossible conditions of a social structure, which is not to be applied to the English-speaking population. The aim is to make the English-speaking population into a ruling population of the earth.’37 And it was known that this would be achieved out of a global conflict: ‘Through many decades the following was continually pointed out in narrower circles of the Western peoples, the Anglo-American peoples: a worldwide conflagration will and must take place and out of this worldwide conflagration Eastern Europe would assume a form requiring socialistic experiments to be made in this Eastern Europe.’38 In fact secret maps circulated in Masonic lodges showed as early as the 1880s–1890s the new frontiers of the ‘Eastern bloc’. They were used as ‘learning materials’ for their members.


The goals to be reached were pushed forward even in Russia. The French Grand Orient is a relay of the intentions of the Anglo-Saxon establishment. Masonic lodges inspired from it existed in Russia, such as the ‘Black Hand’ and the ‘Okrana’ (Tsarist secret police). The latter played an important role in the preparation for Bolshevism, in a first step with the revolution of 1904–1906.


Cultural and political aims cannot be reached without spiritual means. To this effect the Western lodges use regressive ceremonial magic. We enter here what Steiner calls the realms of grey or black magic.


Ceremonial Magic


Most of all the lodges of the left are supported by the ceremonial magic (e.g., Charleston Rite), which has replaced the Masonic rituals of old (e.g., Cerneau Rite). These practices are called in occult terms ‘the retardation of striving’ through the inducing of ‘spiritual sleep’, a sort of hypnosis. The masters of the lodges can invoke through ceremonial magic the souls of coming human beings; these souls can speak in the ceremonies out of what they perceive in the spiritual world.39 They can call on the souls of the dead that were thoroughly materialistic in their last lives. ‘Now this materialistic attitude is considerably intensified. Then [this soul] has the urge to exert an influence on the material world, not just when he’s living in the physical body, but also after death.’40 This is what Steiner calls ‘supermaterialism’, which confirms that the goals of the lodges lay beyond economic world dominion. Calling on the dead corresponds to an act of torture of the dead by forcing upon them spiritual concepts imprisoned in the physical; this is what is meant by supermaterialism. Whereas the dead want to free themselves from what belongs to the realm of Earth, in this case language, the spiritualistic seances, cause a pain on them similar to a branding with hot irons. The dead remain earthbound longer than they otherwise would. They remain prey to retarded beings, to very strong ahrimanic influences.


Through the above practices, the initiates of the lodges acquire a tremendous power that reaches down to the bodily level and that they can exert in the attainment of their goals and carry in the afterlife. It gives them the so-called ahrimanic immortality that many seek at present. They carry the desire for power in the afterlife and receive the impression that the realm of Ahriman lies far above that of Christ.


Use of Symbols in Occult Brotherhoods


Another part of the practices of the lodges concerns the members through the use of symbols such as signs, handshakes, and passwords.41 These symbols were still appropriate in the fourth post-Atlantean epoch.42 Since they mirror the human etheric in the physical, there is something objective about them. The sign for reverence is that of arms crossed over the chest and eyes turned upward; it is the objective gesture that the etheric assumes in true devotion, and no other gesture would do. At present the use of these signs is no longer appropriate, but they still cause something objective in the human being. Because the pupils in the lower levels are given the symbols without receiving instructions about them, these act upon their subconscious, and this contributes once more to their dependence toward others; they can better be manipulated by the initiates, all the more so since the lower degrees are ignorant of the aims of the higher ones.


At present, though the lodges may speak about many degrees, e.g., nine, in reality only three are attainable. Traditionally at the first degree the soul would experience the fact that knowledge is possible beyond sense experience. In the second degree it would be able to inwardly recreate the content of Knowledge of the Higher Worlds and Its Attainment.43 At the third degree the initiated would be able to live outside the body. At present the initiation only reaches knowledge in the etheric body, which the lodges use for their perverted aims. Those who reach the higher degrees know how to use symbolism effectively, e.g., in their homilies or addresses to produce gradually intensified effects and hypnotize the uneducated masses.


At the higher levels the initiates of both Jesuits and Western lodges share common aims that go beyond the stated goals of their groups. Thus, Jesuits and Freemasons are known as sworn enemies in the eyes of their members and by the world at large; at the higher levels the initiates work with each other and share common goals. In fact individuals can be initiated in both occult traditions.44


When we review the whole of our explorations, it becomes evident that the goal of the lodges is nothing less than a whole deconstruction and reconstruction of modern culture. Every now and then the intentions of the lodges are spelled out clearly and naively, as was the case in 1915 by Nahum Goldmann, negotiating partner of Konrad Adenauer after World War II:


Thus the first task of our time consists in destruction: all social classes and forms within society created by the old systems must be destroyed, individual human beings must be torn out of their inherited media; no tradition must be regarded as sacred any longer; age is only a sign of sickness; our motto is: everything that was, must go. The forces that carry out this negative task of our time are: in the economic social realm— capitalism, in the political-spiritual realm—democracy. . . . Only when all members of our cultural sphere wear the uniform as soldiers of our cultural system, will our task be fulfilled. But then arises the other, the greatest and more difficult task: the construction of the new order. . . . If in the solution to the first task all were, for the present, declared equal, human beings have now to be separated out and differentiated again: a new pyramidal, hierarchical system must be erected.45


Confirmation of these goals of utter destruction comes from Rudolf Steiner in relation to World War I. He comments that it was carried out for much longer than necessary, not out of neglect but out of deliberate intent.46 As we will see, historical evidence supports his claims.


At the economic/financial level a major tool of the Brotherhoods are the central banks of each country and those organizations that bring all central bankers together. The knowledge cultivated within central banking is a sort of inverted esotericism, where the operations performed are called by terms that disguise their true nature, making the empty word the working reality of the initiated. To this we will return shortly. Central banks and the tools of international finance determine the real direction of the economic and political engines of a country, bypassing popular will and the ballot poll. The rosters of the secret societies of the West are replete with names of international investment banking and high finance. To these we will return in the next chapters.


Forms of the Brotherhoods in the US


The earlier secret societies on American soil were a continuation of the British secret societies. Later on, specifically American forms were born. Two of the earlier figures of the British Brotherhoods were Cecil Rhodes and Lord Milner.


At age twenty-four, Cecil Rhodes (1853–1902) had an experience in which he saw himself as a new Ignatius Loyola, as the founder of a new secret society.47 Quigley places the founding of the society on 5 February, 1891. Rhodes directed his aims at the creation of parallel cultural institutions, controlled by the society he wanted to create. In showing strong white supremacist views, he asserted:


I contend that we are the finest race in the world and that the more of the world we inhabit the better it is for the human race. Just fancy those parts there are at present inhabited by the most despicable specimens of human beings. . . . Added to this the absorption of the greater portion of the world under our rule simply means the end of all wars. . . . at this moment had we not lost America I believe we could have stopped the Russian-Turkish war by merely refusing money and supplies. . . . I look into history and I read the story of the Jesuits. I see what they were able to do in a bad cause and I might say under bad leaders. . . . Why should we not form a secret society with but one object the furtherance of the British Empire and the bringing of a whole and civilized world under British rule for the recovery of the United States for the making of the Anglo-Saxon race but one empire. A society which should have its members in every part of the British Empire working with one object and one idea; we should have its members placed at our universities and our schools and should watch the English youth passing through their hands.48


This kind of thinking is the result of a spontaneous demonic initiation: Cecil Rhodes had in effect met a ‘ghost’ after becoming a Mason.49 Notice the common theme of the Messianic inspiration and how far it is from the truth, especially from the furtherance of ‘the end of all wars at this moment’.


Another important representative of the Western Brotherhoods was Lord Alfred Milner, English statesman and colonial administrator. Carroll Quigley, who was permitted access to the secret records of the ‘network’ in the early 1960s, consequently wrote The Anglo-American Establishment (1949) and Tragedy and Hope (1966). The network is what he referred to as ‘the secret society of Cecil Rhodes’ and later ‘the Milner Group’. In conflicted and contradictory ways, Quigley, who supports the Brotherhoods, writes:


When the influence which the institute [the Royal Institute of International Affairs, Chatham House] wields is combined with that controlled by the Milner Group in other fields in education, in administration, in newspapers and periodicals—a really terrifying picture begins to emerge. This picture is called terrifying not because the power of the Milner Group was used for evil ends. It was not. On the contrary, it was generally used with the best intentions in the world. The picture is terrifying because such power . . . is too much to be safely entrusted safely to anyone group. . . . No country that values its safety should allow what the Milner Group established in Britain—that is, that a small number of men should be able to wield such power in administration and politics, should be given almost complete control over the publication of the documents relating to their actions. Should be able to exercise such influence over the avenues of information that create public opinion, and should be able to monopolize so completely the writing and the teaching of the history of their own period.50


The Pilgrims


Founded in London in 1902, the Pilgrims were inspired by the Messianic impulse of the Anglo-Saxon races. The American branch, founded in 1903, played an important role in the American entry into World War I. Among its members were John Pierpont Morgan, who had close connections with English Prime Minister Lloyd George, and Andrew Carnegie, a king of the steel industry who by 1918 had assets of $2.5 billion. Carnegie was one of the first to establish tax-free foundations for the furtherance of his global goals.51 Other members of the Pilgrims were Arthur Vanderlip, John D. and Percy Rockefeller, John P. Morgan Jr., and Paul Moritz Warburg. The Warburg and Morgan banks were at the beginning of the twentieth century the repositories of more than half the world’s total wealth.52



Skull and Bones



One of the earliest secret societies on American soil, Skulls and Bones was founded at Yale University in 1832 as a ‘super-elite student association’ also known as Lodge 322, which met at the ‘Tomb’. Its initiates were nicknamed ‘Bonesmen’, ‘Knights of Eulogia’, or ‘Boodle Boys’. It mostly comprised wealthy New England members.


Prescott Sheldon Bush, manager of Union Banking Corporation, and Averell Harriman, his partner, were two of the main financial promoters of Nazi Germany who belonged to this society. In 1920 Roland and Averell Harriman created an investment society with branches in the US and Europe. They later partnered with Prescott Bush (father of the elder George Bush) and merged with another investment firm, Brown Brothers and Company, to form Brown Brothers, Harriman & Company. Eight of the twelve initial partners were members of Skull and Bones.53


The Council on Foreign Relations


The decision of forming the Institute for International Affairs was taken at a dinner during the 1919 Paris Peace Conference. The Institute would have two branches, one in the United States and the other in Britain. The American one—the Council on Foreign Relations (CFR)—was founded on 29 July, 1921 in New York. The British Branch took the name of Royal Institute of International Affairs.


Since its founding the CFR has been the link between the establishment and the US government. Most of its early founders were bankers or lawyers. Carroll Quigley, who had access to CFR records, called it ‘a front group for J. P. Morgan and Company in association with the very small American Round Table Group’.54 This is confirmed by the record. The founding president of the CFR was John W. Davis, J. P. Morgan’s personal attorney. The founding vice-president, Paul Cravath, ran a law firm that represented the Morgan interests. Morgan partner Russell Leffingwell later became the council’s first chairman. Other Morgan partners, attorneys, and agents filled the CFR’s early membership rolls. Even the intellectuals who joined soon after came through links generated by J. P. Morgan, who had a hand in funding large academic endowments. In time the centre of gravity moved from J. P. Morgan to Rockefeller interests, so much so that David Rockefeller became the organization’s chairman from 1970 to 1985.


CFR membership is extended by invitation only, and meetings obey the rule of ‘nonattribution’, by which is meant that everything said is off the record. By 1988 CFR already had some twenty study groups per year working on some aspects of foreign policy and publishing their findings. At this time CFR had a budget of about $8.5 million/year and various affiliated committees in thirty-eight cities in the US.55 The highly funded research conducted by CFR study groups serves to justify American policy, as it addresses and discredits opposition to its goals. And although it is one of the most powerful US organizations, hardly an American in five hundred knew of its existence by the late 1980s and probably not that many more today.56


Administrations regularly choose CFR members for most cabinet appointments, under both Republican and Democratic governments. Just an idea of what this means: from its inception to 1988 there had been 14 secretaries of state, 14 treasury secretaries, and 11 defence secretaries from CFR ranks. None other than CFR members have filled the position of Secretary of State since 1921; William P. Rogers, who wasn’t one upon being nominated, enrolled shortly after. According to CFR records, in 1987, 318 of its members occupied government positions.57


As for the CFR’s stated goals, already in the second issue of Foreign Affairs in December 1922 an article declared: ‘The real problem today is that of world government.’ And in 1959 a paper entitled ‘Stamp Study #7, Basic Aims of US Foreign Policy’, stated the following goals:


– Search for an international order . . . in which many policies are jointly undertaken by three world states with differing political, economic and social systems, and including states labelling themselves as ‘socialist’.


– Safeguard US security through preserving a system of bilateral and regional arrangements.


– Maintain and gradually increase the authority of the UN.


– Make more effective use of the International Court of Justice, jurisdiction of which should be increased by withdrawal of reservations by member nations on matters judged to be domestic.58


Of great interest in this analysis is the position of Kurt Waldheim, a former UN secretary-general and ex-Nazi, in an autumn 1984 Foreign Affairs article, where he states: ‘As long as states insist that they are the supreme arbiters of their destinies—that as sovereign entities their decisions are subject to no higher authority—international organizations will never be able to guarantee the maintenance of peace.’59 And omnipresent international banker James P. Warburg echoed in front of a Senate committee: ‘We shall have world government whether or not you like it—by conquest or consent.’60


The position of Foreign Affairs, the official CFR organ, in relation to Communism is enlightening. Leon Trotsky, Nikita Khrushchev, and Josip Tito have contributed articles to the journal. When Trotsky died, his eulogy in the pages of Foreign Affairs read: ‘He gave us, in a time when a race is woefully in need of such restoratives, the vision of a man. Of that there is no more doubt then of his great place in history.’ Lenin admired Foreign Affairs’ publication and underscored many of its passages in a copy that was proudly displayed at CFR headquarters. The Soviets advertised their airline, Aeroflot, in the pages of the journal, long before glasnost. And CFR counted among its guest speakers Fidel Castro, Robert Mugabe, leader of Salvadorean guerillas Guillermo Ungo, Daniel Ortega of Nicaragua, and various officials of the Chinese government.61 Ideological differences play in fact a minor role in the halls of CFR, though they are highly emphasized outside of it.


International Bankers


International bankers are those who lend to governments. They can make money through the mechanism of the printing press and central banking, but they most often reap benefits and privileges when governments are insolvent. And nothing is more profitable for them than wars, because these generate great borrowing needs, not to mention the opportunity to finance both sides of a conflict, as was done by the Rothschild dynasty. These are ‘can’t-lose schemes’—it is not surprising that it was Mayer Rothschild who famously declared this. Carroll Quigley, an establishment representative, offers us a view from the inside in plain terms: ‘The powers of financial capitalism had another far-reaching aim, nothing less than to create a world system of financial control in private hands able to dominate the political system of each country and the economy of the world as a whole. This system was to be controlled in a feudalist fashion by the central banks of the world acting in concert, by secret agreements arrived at infrequent private meetings and conferences.’62


Having laid bare the link between Western Brotherhoods and central banking, we can now turn to the esoteric science of central banking.


A Brief History of Money and Banking


We will briefly survey the transition from commodity money to receipt money and fiat money via fractional money. In early days of financial transactions, commodity money was used as medium of exchange because it had an intrinsic value. Such were food items, livestock, precious stones, or shells.


Metals soon took over as means of exchange because they are easy to transport. From the use of metal ingots, only relatively easy to carry and use, the transition was made to coins, whose value stemmed from the metals’ rarity and the ease with which they could be weighed and divided in exact amounts. Gold was ideal for its uses in industry and for the production of jewellry.
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