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INTRODUCTION

	It is no longer possible to ignore the teachings of Friedrich Nietzsche, or to consider the trend of modern thought without giving the philosopher of the superman a prominent place in the list of thinkers who contributed to the store of present-day knowledge. His powerful and ruthless mind has had an influence on contemporary thought which even now, in the face of all the scholarly books of appreciation he has called forth, one is inclined to underestimate. No philosopher since Kant has left so undeniable an imprint on modern thought. Even Schopenhauer, whose influence coloured the greater part of Europe, made no such widespread impression. Nietzsche has penetrated into both England and America, two countries strangely impervious to rigorous philosophic ideals. Not only in ethics and literature do we find the moulding hand of Nietzsche at work, invigorating and solidifying; but in pedagogics and in art, in politics and religion, the influence of his doctrines is to be encountered. The books and essays in German elucidating his philosophy constitute a miniature library. Nearly as many books and articles have appeared in France, and the list of authors of these appreciations include many of the most noted modern scholars. Spain and Italy, likewise, have contributed works to an inquiry into his teachings; and in England and America numerous volumes dealing with the philosophy of the superman have appeared in recent years. In M. A. Mügge's excellent biography, "Friedrich Nietzsche: His Life and Work," there is appended a bibliography containing 850 titles, and this list by no means includes all the books and articles devoted to a consideration of this philosopher's doctrines.

	In this regard one should note that this interest is not the result of a temporary popularity, such as that which has met the philosophical pieties of Henri Bergson. To the contrary, Nietzsche's renown is gaining ground daily among serious-minded scholars, and his adherents have already reached the dimensions of a small army. But despite this appreciation there is still current an enormous amount of ignorance concerning his teachings. The very manner in which he wrote tended to bring about misunderstandings. Viewed casually and without studious consideration, his books offer many apparent contradictions. His style, always elliptic and aphoristic, lends itself easily to quotation, and because of the startling and revolutionary nature of his utterances, many excerpts from his earlier works were widely circulated through the mediums of magazines and newspapers. These quotations, robbed of their context, very often gave rise to immature and erroneous judgments, with the result that the true meaning of his philosophy was often turned into false channels. Many of his best-known aphorisms have taken on strange and unearthly meanings, and often the reverse of his gospel has gained currency and masqueraded as the original canon.

	To a great extent this misunderstanding has been unavoidable. Systematisers, ever eager to bend a philosopher's statements to their own ends, have found in Nietzsche's writings much material which, when carefully isolated, substantiated their own conclusions. On the other hand, the Christian moralists, sensing in Nietzsche a powerful and effective opponent, have attempted to disqualify his ethical system by presenting garbled portions of his attacks on Christianity, omitting all the qualifying passages. It is impossible, however, to understand any of Nietzsche's doctrines unless we consider them in their relation to the whole of his teachings.

	Contrary to the general belief, Nietzsche was not simply a destructive critic and a formulator of impossible and romantic concepts. His doctrine of the superman, which seems to be the principal stumbling block in the way of a rationalistic interpretation of his philosophy, is no vague dream unrelated to present humanity. Nor was his chief concern with future generations. Nietzsche devoted his research to immediate conditions and to the origin of those conditions. And—what is of greater importance—he left behind him a very positive and consistent system of ethics—a workable and entirely comprehensible code of conduct to meet present-day needs. This system was not formulated with the precision which no doubt would have attached to it in its final form had he been able to complete the plans he had outlined. Yet there are few points in his code of ethics—and they are of minor importance—which cannot be found, clearly conceived and concisely stated, in the main body of his works. This system of conduct embraces every stage of society; and for the rulers to-day—the people for whom Nietzsche directly voiced his teachings—he outlines a method of outer conduct and a set of inner ideals which meet with every modern condition. His proposed ethical routine is not based on abstract reasoning and speculative conclusions. It is a practical code which has its foundation implanted in the dominating instincts of the organic and inorganic world. It is directly opposed to the prevailing code, and has for its ideal the fulness of life itself—life intensified to the highest degree, life charged with a maximum of beauty, power, enthusiasm, virility, wealth and intoxication. It is the code of strength and courage. Its goal is a race which will possess the hardier virtues of strength, confidence, exuberance and affirmation.

	This ideal has been the source of many misunderstandings, and it is the errors which have arisen from the vicious and inept dissemination of his teachings, that I have striven to rectify in the present book. I have hoped to accomplish this by presenting the whole of Nietzsche's philosophy, as far as possible, in his own words. This has not been so difficult a matter. His writings, more than those of any other modern philosopher, offer opportunities for such treatment. There is no point in his entire system not susceptible to brief and clear quotation. Furthermore, his thought developed consistently and logically in straight-away, chronological order, so that at the conclusion of each book we find ourselves just so much further along the route of his thinking. Beginning with "Human, All-Too-Human," his first destructive volume, we can trace the gradual and concise pyramiding of his teachings, down to the last statement of his cardinal doctrine of will as set forth in the notes which comprise the second volume of "The Will to Power." Each one of the intervening books embodies new material: it is a distinct, yet co-ordinated, division in the great structure of his life's work. These books overlap one another in many instances, and develop points raised speculatively in former books, but they organise each other and lead one surely, if at times circuitously, to the crowning doctrines of his thought.

	The majority of critics have chosen to systematise Nietzsche's teachings by separating the ideas in his different books, and by drawing together under specific captions (such as "religion," "the state," "education," etc.,) all the scattered material which relates to these different subjects. In many cases they have succeeded in offering a very coherent and consistent résumé of his thought. But Nietzsche's doctrines were inherently opposed to such arbitrary dividing and arranging, because beneath the various sociological points which fell under his consideration, were two or three general motivating principles which unified the whole of his thought. He did not work from modern institutions back to his doctrines; but, by analysing the conditions out of which these institutions grew, he arrived at the conclusions which he afterward used in formulating new methods of operation. It was the change in conditions and needs between ancient and modern times that made him voice the necessity of change between ancient and modern institutions. In other words, his advocacy of new methods for dealing with modern affairs was evolved from his researches into the origin and history of current methods. For instance, his remarks on religion, society, the state, the individual, etc., were the outcome of fundamental postulates which he described and elucidated in terms of human institutions. Therefore an attempt to reach an explanation of the basic doctrines of his philosophy through his applied teachings unconsciously gives rise to the very errors which the serious critics have sought to overcome: this method focuses attention on the application of his doctrines rather than on the doctrines themselves.

	Therefore I have taken his writings chronologically, beginning with his first purely philosophical work—"Human, All-Too-Human"—and have set down, in his own words, every important conclusion throughout his entire works. In this way one may follow Nietzsche throughout every step in the development of his teachings—not only in his abstract theories but also in his application of them. There is not a single important point in the entire sweep of his thought not contained in these pages. Naturally I have been unable to give any of the arguments which led to these conclusions. The quotations are in every instance no longer than has been necessary to make clear the idea: for the processes of thought by which these conclusions were reached the reader must go direct to the books from which the excerpts are made. Also I have omitted Nietzsche's brilliant analogies and such desultory critical judgments, literary and artistic, as have no direct bearing on his philosophy; and have contented myself with setting down only those bare, unelaborated utterances which embody the positive points in his thought. By thus letting Nietzsche himself state his doctrines I have attempted to make it impossible for anybody who goes carefully through these pages to misunderstand those points which now seem clouded in error.

	In order to facilitate further the research of the student and to make clear certain of the more obscure selections, I have preceded each chapter with a short account of the book and its contents. In these brief essays, I have reviewed the entire contents of each book, set down the circumstances under which it was written, and attempted to weigh its individual importance in relation to the others. Furthermore, I have attempted to state briefly certain of the doctrines which did not permit of entirely self-explanatory quotation. And where Nietzsche indulged in research, such as in tracing the origin of certain motives, or in explaining the steps which led to the acceptance of certain doctrines, I have included in these essays an abridged exposition of his theories. In short, I have embodied in each chapter such critical material as I thought would assist the reader to a clear understanding of each book's contents and relative significance.

	This book is frankly for the beginner—for the student who desires a survey of Nietzsche's philosophy before entering upon a closer and more careful study of it. In this respect it is meant also as a guide; and I have given the exact location of every quotation so that the reader may refer at once to the main body of Nietzsche's works and ascertain the premises and syllogisms which underlie the quoted conclusion.

	In the opening biographical sketch I have refrained from going into Nietzsche's personality and character, adhering throughout to the external facts of his life. His personality will be found in the racy, vigorous and stimulating utterances I have chosen for quotation, and no comments of mine could add colour to the impression thus received. It is difficult to divorce Nietzsche from his work: the man and his teachings are inseparable. His style, as well as his philosophy, is a direct outgrowth of his personality. This is why his gospel is so personal and intimate a one, and so closely bound up in the instincts of humanity. There are several good biographies of Nietzsche in existence, and a brief account of the best ones in English will be found in the bibliography at the end of this volume.

	It must not be thought that this book is intended as a final, or even complete, commentary on Nietzsche's doctrines. It was written and compiled for the purpose of supplying an introductory study, and, with that end in view, I have refrained from all technical or purely philosophical nomenclature. The object throughout has been to stimulate the reader to further study, and if this book does not send the reader sooner or later to the original volumes from which these quotations have been made, I shall feel that I have failed somewhat in my enterprise.

	The volumes of Nietzsche's philosophy from which the quotations in this book are taken, comprise the first complete and authorised edition of the works of Nietzsche in English. To the courageous energy of Dr. Oscar Levy do we owe the fact that Nietzsche's entire writings are now obtainable in English. The translations of these books have, in every instance, been made by competent scholars, and each volume is introduced by an illuminating preface. As this edition now stands, it is the most complete and voluminous translation of any foreign philosopher in the English language. The edition is in eighteen volumes, and is published in England by T. N. Foulis, and in America by the Macmillan Company. The volumes and their contents are given below.

	I. "The Birth of Tragedy," translated by William A. Haussmann, B.A., Ph.D., with a biographical introduction by the author's sister; a portrait of Nietzsche, and a facsimile of his manuscript.

	II. "Early Greek Philosophy and Other Essays," translated by Maximilian A. Mügge, Ph.D. Contents: "The Greek State," "The Greek Woman," "On Music and Words," "Homer's Contest," "The Relation of Schopenhauer's Philosophy to a German Culture," "Philosophy During the Tragic Age of the Greeks" and "On Truth and Falsity in Their Ultramoral Sense."

	III. "The Future of Our Educational Institutions," translated by J. M. Kennedy. Besides the titular essay, this volume contains "Homer and Classical Philology."

	IV. "Thoughts Out of Season," Vol. I., translated by Anthony M. Ludovici. Contents: "David Strauss, the Confessor and the Writer" and "Richard Wagner in Bayreuth."

	V. "Thoughts Out of Season," Vol. II., translated with introduction by Adrian Collins, M.A. Contents: "The Use and Abuse of History" and "Schopenhauer as Educator."

	VI. "Human, All-Too-Human," Vol. I., translated by Helen Zimmern, with introduction by J. M. Kennedy.

	VII. "Human, All-Too-Human," Vol. IL, translated, with introduction, by Paul V. Cohn, B.A.

	VIII. "The Case of Wagner," translated by Anthony M. Ludovici and J. M. Kennedy, with introductions by the translators. Contents: "The Case of Wagner," "Nietzche contra Wagner," "Selected Aphorisms" and "We Philologists."

	IX. "The Dawn of Day," translated, with introduction, by J. M. Kennedy.

	X. "The Joyful Wisdom," translated, with introduction, by Thomas Common. The poetry which appears in the appendix under the caption of "Songs of Prince Free-As-A-Bird," is translated by Paul V. Cohn and Maude D. Petre.

	XI. "Thus Spake Zarathustra," revised introduction by Thomas Common, with introduction by Mrs. Förster-Nietzsche, and commentary by A. M. Ludovici.

	XII. "Beyond Good and Evil," translated by Helen Zimmern, with introduction by Thomas Common.

	XIII. "The Genealogy of Morals," translated by Horace B. Samuel, M.A., with introductory note. "People and Countries," an added section to this book, is translated by J. M. Kennedy with an editor's note by Dr. Oscar Levy.

	XIV. "The Will to Power," Vol. I., translated, with an introduction, by A. M. Ludovici.

	XV. "The Will to Power," Vol. IL, translated, with an introduction, by A. M. Ludovici.

	XVI. "The Twilight of the Idols," translated, with an introduction, by A. M. Ludovici. Contents: "The Twilight of the Idols," "The Antichrist," "Eternal Recurrence," and "Explanatory Notes to 'Thus Spake Zarathustra.'"

	XVII. "Ecce Homo," translated by A. M. Ludovici. Various poetry and epigrams translated by Paul V. Cohn, Herman Scheffauer, Francis Bickley and Dr. G. T. Wrench. In addition this volume contains the music of Nietzsche's "Hymn to Life"—words by Lou Salomé—with an introduction by A. M. Ludovici.

	XVIII. "Index to Complete Works," compiled by Robert Guppy, with vocabulary of foreign quotations occurring in the works of Nietzsche translated by Paul V. Cohn, B.A., and an introductory essay, "The Nietzsche Movement in England (A Retrospect—A Confession—A Prospect)," by Dr. Oscar Levy.

	There are in the present volume no quotations from Nietzsche's "Ecce Homo" or from the pamphlets dealing with Wagner. The former work is an autobiography which, while it throws light on both Nietzsche's character and his work, is nevertheless outside his purely philosophical writings. And the Wagner documents, though interesting, have little to do with the Nietzschean doctrines, except as showing perhaps the result of their application. I have therefore left them intact for the student who wishes to go more deeply into the philosopher's character than I have here attempted.

	W. H. W.

	

	

	 


Biographical Sketch

	Nietzsche liked to believe that he was of Polish descent. He had a greater admiration for the Poles than for the Germans, and went so far as to instigate an investigation by which he hoped to prove beyond a shadow of a doubt that he was not only Polish but was descended from the Polish nobility. His efforts, his sister tells us, were not entirely successful, although some evidence was turned up which pointed to the truth of this theory. Several of the dates in the report, however, did not accurately tally, and since many of Nietzsche's papers containing the results of his genealogical research were lost in Turin after his breakdown, the hypothesis of his Polish descent consequently remains somewhat mythical. Nietzsche's theory was that his great-great-grandfather was a nobleman named Nicki who fled from Poland during the religious wars, as a fugitive under sentence of death, and took with him a young son who afterward changed his name to Nietzsche. There is a romance in this belief which appealed strongly to the philosopher. He saw a genuine grandeur in the fact that his ancestor had become a fugitive for his religious and political opinions. This belief in time became a conviction with him, and in the later years of his life we find him definitely asserting the truth of this family tradition.

	The matter, however, one way or the other, is of little consequence, for Nietzsche's mind embodied universal traits: it was uncommonly free from distinctly national characteristics. All the important facts of his life and of his immediate ancestry are known to us. He was born at Röcken, a little village in the Prussian province of Saxony, on October 15, 1844. The day was the anniversary of the birth of Friedrich Wilhelm IV, King of Prussia, and Nietzsche was christened Friedrich Wilhelm in honour of the event. The coincidence was all the more marked by the fact that Nietzsche's father, three years previous, had been tutor to the Altenburg Princesses, in which capacity he had met the sovereign and made so favourable an impression that it was by the royal favour he was living at Röcken. There were two other children in the Nietzsche household—a girl born in 1846, and a son born in 1850. The girl was named Therese Elizabeth Alexandra after the Duke of Altenburg's three daughters who had come under her father's tutorship. Afterward she became the philosopher's closest companion and guardian and his most voluminous biographer. The boy Joseph, named after the Duke of Altenburg himself, did not survive his first year.

	The longevity and hardiness which marked the stock of Nietzsche's ancestors does away with the theory, often advanced, that his sickness and final mental breakdown were the outcome of hereditary causes. Out of his eight great-parents only two failed to reach the age of seventy-five, while one reached the age of eighty-six and another did not die until ninety. Both of his grand-fathers attained to the age of seventy, and his maternal grandmother lived until she was past eighty-two. Furthermore, the Nietzsche families for three generations had been very large and in every instance healthy and robust. Nietzsche's grandmother Nietzsche had twelve children, and his grandmother Oehler had eleven children—both families being strong and free from sickness. Nietzsche himself, so his sister tells us in her biography, was strong and healthy from his earliest childhood until maturity. He participated in outdoor sports such as swimming, skating and ball playing, and was characterised by a ruddy complexion which in his school days often called forth remarks concerning his evident splendid health. It seems that only one physical defect marked the whole of his younger life—a myopia inherited from his father. This impediment, though slight at first, became rapidly aggravated by the constant use to which he put his eyes in his sedulous application to study.

	Nietzsche, the most terrible and devastating critic of Christianity and its ideals, was the culmination of two long collateral lines of theologians. His grandfather Nietzsche was a man of many scholarly attainments, who, because of his ecclesiastical writings, had received the degree of Doctor of Divinity. His second wife, the mother of Nietzsche's father, came from a whole family of pastors by the name of Krause. Her favourite brother was a preacher in the Cathedral at Naumburg; and of the other two one was a Doctor of Divinity and one a country clergyman. The father of Nietzsche's mother was also a pastor by the name of Oehler, and had a parsonage in Pobles. Likewise Nietzsche's father, Karl-Ludwig Nietzsche, was a pastor in the Lutheran church; but he possessed a greater culture than we are wont to associate with the average country clergyman, and was a man looked up to and revered by all those who knew him. In fact, his appointment to the post at Röcken was an expression of appreciation paid his talents by the Prussian King. He was thirty-one years of age and had been married only a year when his son Friedrich was born. Though in perfect health, he was not destined to live more than five years after this event, for in 1848 he fell down a flight of stone stairs, and died after a year's invalidism, as a result of concussion of the brain.

	The event cast a decided influence on the Nietzsche household and altered completely its plans. After lingering eight months at the parsonage, the family left Röcken and moved to Naumburg-on-the-Saale, there establishing a new domicile in the home of the pastor's mother. The household was composed of the two children, Friedrich and Elizabeth, their mother, then only twenty-four, their grandmother Nietzsche, and two maiden sisters of the dead father. This establishment was run on strict and puritanical lines. All the women were of strong theological inclinations. One of the maiden aunts, Rosalie, devoted herself to Christian benevolent institutions. The other aunt, Augusta, was not unlike the paternal grandmother—pious and God-fearing and constantly busied with her duties to others. The widowed mother carried on the Christian tradition of the family, and never forgot that she was once the wife of a Lutheran pastor. Daily prayers and Biblical readings were fixed practices. The young Friedrich was the pet of the household, and there were secret hopes held by all that he would grow up in the footsteps of his father and become an honoured and respected light in the church. To the realisation of this hope, all the efforts and influences of the four women were given. Such was the atmosphere in which the early youth of the author of "The Antichrist" was nurtured.

	Soon after the family's arrival at Naumburg, Friedrich, then only six years old, was sent to a local Municipal Boys' School, in accordance with the educational theories of his grandmother, who believed in gregarious education for the very young. But she had failed to count upon the unusual character of her grandson, and the attempt to educate him at a municipal institution resulted in failure. His upbringing had made him somewhat priggish and hypersensitive. He was ridiculed by the other boys who taunted him with the epithet of "the little minister." He refused to mingle with the riff-raff which composed the larger part of the pupils, and held himself isolated and aloof. Consequently, before the year was up, he was withdrawn from the school and entered in a private educational institution which prepared the younger students for the Cathedral Grammar School. Here he was in more congenial surroundings. He had for schoolmates two youths whose families were friends of the Nietzsche household—young Wilhelm Pinder and Gustav Krug, who later were to influence his youth. Nietzsche remained at this school for three years.

	As a boy Nietzsche was always thoughtful and studious. He was a taciturn child and took long walks in the country alone, preferring solitude to companionship. He was sensitive to a marked degree, polite, solicitous of all about him, and inclined to moodiness. As soon as he could write he started a diary in which he included not only the external events of his life but his thoughts and ideas and opinions. The pages of this diary, partially preserved, make unique and interesting reading. At a very early age he began writing poetry. His verses, though conventional in both theme and metre, reflected a knowledge of contemporary prosody unusual in a boy of his years. He had ample opportunity in his home of hearing good music, and he manifested a great love for it in very early youth. He devoted much time to studying the piano, and not infrequently tried his hand at composing. Later in his life we still find him writing music, and also publishing it. In deportment Nietzsche was a model child. He was thoroughly imbued with the religious atmosphere of his surroundings, and was far more pious than the average youth of his own age. For a long while he gave every indication of fulfilling the ecclesiastical hopes which his family harboured for him. Consequently there was no lack of encouragement on the part of his guardians toward his first literary efforts which reflected the piety of his nature.

	After a few years in the Naumburg school, where he distinguished himself as a model student and incidentally impressed the visiting inspectors by his quickness and brilliance in answering test questions, Nietzsche took the entrance examinations for the well-known Landes-Schule at Pforta, an institution then noted for its fostering and promotion of scientific studies. The vacancy at Pforta had been offered Nietzsche's mother by the Rector who had heard rumours concerning the intellectual gifts of the young "Fritz." The examinations were passed successfully, and in October, 1858, after a tearful leave-taking, he entered the Lower Fourth Form. Pforta, at that time, was an institution of considerable eminence, with a tradition attaching to it not unlike that of Eton. It was a hot-bed of academic culture, and the professors were among the most learned in the country. The school had been founded as a monastery in the twelfth century by the Cistercian monks. In the sixteenth century it had fallen under the rule of the Duke Moritz of Saxony, who turned it into a secular educational academy, making way for the advance of the newer ideals.

	The life at Pforta in Nietzsche's day was strict, and we learn that the young philosopher chafed somewhat under the stringent discipline. But in time he accustomed himself to the regulations, and it was not long before we find him actively and interestedly participating in the school life. However, new ideas were fomenting. If outwardly he acquiesced to the routine, inwardly he was in a state of revolt. He had already begun to indulge in original thinking, and he felt the lack of freedom in communicating his ideas to others. His only confidante during these days was his sister whom he always saw during the holidays and on brief leaves of absence. His spare moments were devoted to music and literature other than that prescribed by the school curriculum. He resented the fact that one had to think of particular themes at specified times, and no doubt caused his good tutor, Professor Buddensieg, much uneasiness, for, to judge from his diary, he did not keep to himself the resentment he felt toward the enforcement of the irksome and repressive calendar of studies.

	This resentment doubtlessly had much to do with the inauguration of a society which was called the Germania Club. Wilhelm Pinder and Gustav Krug, Nietzsche's former school companions at Naumburg, were participants in its formation; and on the highest ledge of the watch tower, overlooking the Saale valley, its object was discussed and its inception dedicated and solemnised with a bottle of red wine. This society, while bearing many of the ear-marks of mere youthful enthusiasm, formed an important turning point in Nietzsche's life. It acted, at a psychological moment, as a safety-valve for the heretical ideas and aspirations which, up to that time, he had confided only to his sister and his diary. The purpose of the club can best be stated in Nietzsche's own words: "We resolved to found a kind of small club which would consist of ourselves and a few friends, and the object of which would be to provide us with a stable and binding organisation, directing and adding interest to our creative impulses in art and literature; or to put it more plainly, each of us would be pledged to present an original piece of work to the club once a month, either a poem, a treatise, an architectural design, or a musical composition, upon which each of the others, in a friendly spirit, would have to pass free and unrestricted criticism. We thus hoped by means of mutual correction to be able both to stimulate and to chasten our creative impulses." It was during one of his lectures before this group of youthful individualists that Nietzsche first expressed his true views on Christianity—views, which, could they have been overheard by his devoted family, would have brought sorrow to their pious hearts. The list of Nietzsche's contributions to this synod numbered thirty-four, and included musical compositions, poems, political orations and various literary works.

	Nietzsche remained at Pforta until 1864. He had been confirmed at Easter, 1861, and to all outward manifestations retained his religious principles. His final report states that "he showed an active and lively interest in the Christian doctrine." In religion he was given the grade of "excellent." During his later years at Pforta he manifested an interest in the works of Emerson and Shakespeare and especially in the Greek and Latin authors. His dislike for mathematics increased steadily, and his love for Sophocles, Æschylus, Plato and the Greek lyricists "grew by leaps and bounds." His final paper—the departing thesis which was compulsory for all graduating students—was a Latin essay on Theognis of Megara, "De Theognide Megarensi" Between Nietzsche and that ancient aristocrat, with his fine contempt for democracy, there existed many temperamental affinities; and this final essay was no less than a foundation on which the young Dionysian later built his philosophy of aristocracy. On the 7th of September he left Pforta.

	After resting at Naumburg until the middle of October, Nietzsche set forth for the University of Bonn. It was here that he came under the guidance of Professor Ritschl, who later was to exert a great influence over him. Friedrich Wilhelm Ritschl was not only the foremost philologist of his time, but a scholar deeply versed in classical literature and rhetoric. It was he who founded the science of historical literary criticism as we know it to-day. When he first met Nietzsche his interest in the young man at once became very great, and the relationship between them rapidly developed into the warmest of friendships. To Ritschl Nietzsche owed many things. It was at the former's house that he became acquainted with many of the leading learned men of the day. And it would be unfair not to credit Ritschl with much of the future philosopher's ardent and lasting interest in ancient cultures.

	At Bonn Nietzsche entered the collegiate life with unusual zest. He became a member of the Franconia Student Corps, and participated freely in the drinking bouts which, from what we can learn from his letters home, constituted one of the main duties attached to his membership. But this phase of the student life was foreign to his tastes, and after brief activities in the rôle of "good fellow," he found a more spontaneous recreation in attending concerts and the better class theatres. He privately studied Schumann, and during 1864 and 1865 his life bore a marked musical stamp.

	It was during Nietzsche's days at Bonn that a decided change came over his religious views. His critical studies in the literature and culture of the ancients had done much toward weaning him from the formal and almost literal theological beliefs of his family. The first open breach between his newer ideals and the established prejudices of his mother came at Easter-time about midway of his course at Bonn. He was home for the holidays, and when the good people were preparing to attend communion, he suddenly informed them of his decision not to accompany them. Arguments were unavailing. An animated discussion arose in which he firmly defended his attitude; and from that time on there was never a reconciliation between his religious standpoint and the one held by his family. Two learned ecclesiastics were called into consultation, but they were unable to meet the disquieting arguments of the young heretic, and his case was dismissed for the moment on his Aunt Rosalie's theory that even in the lives of the devoutest Christians there often come periods of doubt, and that during such periods it is best to leave the backslider to his own conscience. Nietzsche, however, never again entered the fold.

	Curiously enough it was at this same period that came his revulsion toward the dissipations of student life. He went so far as to attempt an imposition of his moral theories on the members of the Franconia, but this attempt at reformation resulted only in his own unpopularity. In his attitude toward duelling—a pastime somewhat over-emphasised at Bonn—Nietzsche was consistent with his other beliefs. The chivalrous side of it appealed to him, although he detested the spirit of it from the standpoint of the student body. However, he took heroic, if unconventional, means to involve himself in a duel lest his position be misconstrued as cowardice. He selected an adversary he thought worthy of him, and pleasantly demanded a combat on the field of honour, ending his request: "Let us waive all the usual preliminaries." The other agreed, and the duel was fought. But the incident merely resulted in emphasising Nietzsche's disgust for student life. Says his sister, "The circumstances which above all aroused my brother's wrath was the detestable 'beer materialism' with which he met on all sides, and owing to these early experiences in Bonn he for ever retained a very deep dislike for smoking, drinking, and the whole of so-called 'beer-conviviality.'" His decision to leave Bonn and enter the University of Leipzig was due to his fondness for Ritschl. In the dispute which arose between the two Professors, Jahn and Ritschl, Nietzsche's friendship for the latter made him a partisan, although he held Jahn in the highest respect; and when Ritschl decided to transfer himself to Leipzig, the young philosopher, along with several of the other students, followed him. This was in the autumn of 1865. Nietzsche reached Leipzig on the 17th of October, and the next day he presented himself to the Academic Board. It was the centennial anniversary of the day when Goethe had entered his name on the register, and the University was celebrating the event. The coincidence delighted Nietzsche greatly, who regarded it as a good omen for his future at the new institution.

	It was during his residence at Leipzig that there came into his life two events which were to have a profound and lasting influence on his future. One of these was his acquaintance with Wagner—an acquaintance which several years later developed into the strongest friendship of his life. The other event (in many ways more important than the first) was his discovery of Schopenhauer. This discovery is characteristically described in a letter to his sister: "One day I came across this book at old Rohn's curiosity shop, and taking it up very gingerly I turned over its pages. I know not what demon whispered to me: 'Take this book home with thee.' At all events, contrary to my habit not to be hasty in my purchase of books, I took it home. Once in my room I threw myself into the corner of the sofa with my booty, and began to allow that energetic and gloomy genius to work upon my mind. In this book, in which every line cried out renunciation, denial, and resignation, I saw a mirror in which I espied the whole world, life and my own mind depicted in frightful grandeur. In this volume the full celestial eye of art gazed at me; here I saw illness and recovery, banishment and refuge, heaven and hell. The need of knowing myself, yea, even of gnawing at myself, forcibly seized me." This book went far in arousing the philosophic faculties of the young philologist, and later he wrote many essays, long and short, both in praise and in refutation of the great pessimist. That he should at first have subscribed to all of Schopenhauer's teachings is natural. Nietzsche was vital and susceptible to enthusiasms. It was in accord with his youthful nature, full of courage and strength, that he should have been seduced to pessimism.

	At Leipzig Nietzsche accomplished an enormous amount of work: and his nature developed in proportion. The life was freer than it had been at Pforta or at Bonn. Far from being hampered in the voicings of his inner beliefs, he found his environment particularly congenial to self-expression. He made numerous friends, principal among them being Erwin Rohde, who crossed his later life at many points. He showed a great interest in political, as well as in literary and musical, events; and the war between Prussia and Austria fanned his youthful ardour to an almost extravagant degree. Twice he offered himself to the authorities, hoping to be permitted to serve as a soldier, but was rejected both times on account of his shortsightedness. His interest in his studies, however, was in no wise diminished. He read widely in English, French, Greek and Latin, and devoted much scholarly research to Theognis, Diogenes Laertius, and Democritus. His essay on the subject, "De Fontibus Diogenis Laertii" won the first university prize, and was later published, with other of his essays on philology, in the Rheinisches Museum.

	At this time the Prussian army found itself in sore need of men, and although Nietzsche had been exempt from military duties and had failed to secure enlistment, he suddenly found himself, in the autumn of 1867, called upon for compulsory training. A new army regulation had just been passed requiring all young men, if otherwise physically sound, to enter military service even though their eyesight was partially impaired. As a consequence Nietzsche had to leave Leipzig and go into training. He made an effort to enlist in a Berlin Guard Regiment, but was finally compelled to join the horse artillery at Naumburg. Although he had previously volunteered for service, he now found that the life of a soldier was far more irksome and far less romantic than he had imagined. He was unhappy and disconsolate, and deplored the slavery attached to the life of a mounted artilleryman. He was not destined, however, to fulfil his arduous military duties to the full term of his proscription. Barely a year had gone by when he was thrown from his horse and received what at first was thought a slight strain, but what later turned out to be a serious injury. The pommel of his saddle had compressed his chest, and the inflammation which set in necessitated his permanent withdrawal from service.

	For a long time Nietzsche was under the care of the famous specialist, Volkmann, to whom the military doctors had turned him over when they had begun to despair of his recovery. During convalescence, he busied himself with preparations for his coming university year and assisted in some intricate indexing for members of the faculty. In October, 1868, he was able to return to Leipzig and resume his work. But another unexpected event—this one of an advantageous nature and destined to alter his whole future—came in the form of an inquiry from the University of Bale in Switzerland. The members of that institution's educational board, attracted by Nietzsche's essays in the Rheinisches Museum, wrote to Ritschl for information regarding the young philologist. Ritschl replied that Nietzsche was a genius and could do whatever he put his mind to. Thus it happened that, although only 24, he was offered the vacant post of Classical Philology at Bâle, without even being put through the formalities of an examination. However, he was straightway granted a Doctor's degree by the University of Leipzig, and on the 13th of April, 1869, he left Naumburg to assume the duties of his new appointment. His departure marked the passing of the Nietzsche household. His grandmother and both the maiden aunts were dead, and because, no doubt, of religious differences, he and his mother became estranged. Of that intimately welded family circle, only the deep friendship between Nietzsche and his sister remained.

	On May 28, Nietzsche delivered his inaugural address at Bâle, using the personality of Homer as his subject. The hall was crowded, and the address made a decided impression on both students and faculty. The lecture was an unusual one and well off the conventional track. It created riot a little mild excitement among the professors at Leipzig, and the cut-and-dried philologists of that institution were frankly scandalised by its boldness. The address, however, was an index to Nietzsche's character, and, in looking back on it, we can see that it unmistakably pointed the way along which the future development of his mind was to take place. At Bâle, the young philologist, despite the people's kindly disposition toward him, suffered from solitude. His classes were small. Although he had made an impassioned plea for his particular science, the interest in philology was slight, and his morning lectures were attended by only eight students. Nietzsche was without a companion with whom he might exchange his ideas and personal thoughts. His only diversion came in the form of occasional trips to neighbouring parts of the country; and the letters he wrote to his sister and his former friends were tinged with melancholy. But he was conscientious in his work, and a year later he was given a professorship.

	Before he could accept this later appointment it had been necessary for him to become a naturalised subject of Switzerland, so that when the Franco-German War of 1870 broke out, he could not serve as a combatant—a fact which caused him keen disappointment. He was able, however, to secure service as an ambulance attendant in the Hospital Corps, and set forth upon his patriotic duties with a glad heart. Having been granted the leave he asked for at the University, he went to Erlangen, where he entered for a course of surgery and medicine at the Red Cross Society. After a brief training as a nurse, in which line of work he showed remarkable adaptability, he was sent to the seat of war at the head of an ambulance corps. He was untiring in his energies and laboured day and night in the midst of the battlefields. But the overwork proved too much for him, and he soon reached the limit of his endurance. One day, after long exposure in a cattle truck filled with severely wounded and diseased men, he began to show signs of serious illness, and when, after great difficulty, he managed to reach Erlangen, it was discovered that he was suffering from diphtheria and severe dysentery. Though he had seen but a few weeks' hospital service, it was now necessary for him to discontinue his duties entirely. His sister tells us that this illness greatly undermined his health, and was the first cause of his subsequent condition. To make matters worse, the slight medical education which he had received in preparation for his ambulance service led him to pursue a fateful course of self-doctoring—a practice which he continued to his own detriment throughout the remainder of his life. Nietzsche did not even wait until he was well before resuming his duties at the University, and this new strain imposed on his already depleted system had much to do with bringing on his final breakdown.

	As a result of the Philistinism which broke out all over Germany at the end of the war, Nietzsche delivered a course of lectures at Bonn, which he entitled "On the Future of Our Educational Institutions." Germany had insisted that her victory was due not only to physical bravery but also in a large measure to the superiority of Germanic culture and Teutonic ideals. Nietzsche beheld in this snobbish attitude a very grave danger for his country, and endeavoured in a small way to rectify this attitude by a series of lectures. He severely criticised the German educational institutions of the day and went so far as to deny them the great culture which they so ardently claimed. While these lectures in no wise stemmed, even locally, the tide of Philistinism at which they were aimed, the criticisms contained in them are of the greatest importance in reviewing the development of the philosopher himself. The lectures contained, perhaps unconsciously but none the less clearly, many of the elements of that philosophy which later was to have so tremendous an influence not only on Germany but on the whole civilised world.

	In the same year, 1872, Nietzsche's first important book appeared. This work, dedicated to Richard Wagner, had been begun in 1869, and was first called "The Birth of Tragedy from the Spirit of Music." When the third edition appeared in 1886 the title was changed to "The Birth of Tragedy, or Hellenism and Pessimism," and a preface called "An Attempt at Self-Criticism" was added. In a large measure this book was a tribute to Wagner, and was written by Nietzsche in an effort to be of immediate benefit to the musician who at that time was passing through a period of despondency. Wagner was then living at Tribschen, not far from Bâle, and Nietzsche's visits to him were frequent. It was during these years that the great friendship between the two men developed. "The Birth of Tragedy," however, was not well received by the public. Musicians were pleased with it, but philologists in particular deplored its utterances. They looked upon its author as a traitor to their science for having dared to venture beyond the narrow bounds of academic formalism. One well-known philologist, Wilamowitz-Moellendorf, attacked Nietzsche in an ill-humoured pamphlet; and although Erwin Rohde answered it adequately with another pamphlet, the attack proved detrimental to Nietzsche's standing at Bale. During the following winter term the young philologist was entirely without pupils.

	His mind, however, was now undergoing decided and important changes. He was becoming bolder and surer of himself. New ideals were taking the place of old ones, and in 1873 he began a series of famous pamphlets which later were put into book form under the title of "Thoughts Out of Season." His first attack was upon David Strauss; the second was directed towards the German historians of the day; the third was aimed at Schopenhauer; and the fourth was the famous panegyric, "Richard Wagner in Bayreuth." These essays, together with his work at Bâle, occupied him until 1876. Nietzsche was now suffering severely from the malady he carried to his grave, catarrh of the stomach. This was accompanied by severe headaches, and during his holidays he alternated between Switzerland and Italy in an endeavour to recover his health. In the former place he was with Wagner. In Italy, at Sorrento, he met Dr. Paul Rée, who, if we are to believe Max Nordau, was the father of all Nietzsche's ideas. Credence, however, cannot be given to this accusation, for the nucleus of all of his later ideas was undeniably contained in his writings previous to his meeting with Rée. That Rée influenced him to some small extent no one will deny, for it was he who turned the young philosopher's attention to the latter day scientists of both England and France; and it was shortly after this meeting that Nietzsche began his first independent philosophical work, "Human, All-Too-Human."

	It was in the year 1876 that his famous friendship with Wagner began to cool. Nietzsche had gone to Bayreuth to witness the performance of "Der Ring des Nibelungen"Already he had begun to question his own high opinion of the composer, and Bayreuth solidified his doubts. It had been two years since he had seen Wagner, and after a brief conversation, Nietzsche became bitter and disgusted. When he finally went away his revulsion was complete, and one of the greatest of historic friendships was at an end. Whatever were the individual merits in the quarrel between these two great contemporaneous men, Nietzsche's attitude was at least consistent with his innermost ideals. He had admired in Wagner certain definite, revolutionary qualities, and when he was convinced, as he had every reason to be, that Wagner was compromising his art for the purpose of popularity, the ideal was broken. He could no longer remain true to himself and also to his friendship for the great composer. "Parsifal" was undoubtedly a decadent work, viewed from the standpoint of Wagner's previous performances. Decadence is simply the inability to create new tissue; and when Wagner forswore modern ideas and reverted to the past, it attested to an entire change of mental attitude: and no purely æsthetic doctrine can controvert the fact. Had Cézanne in later life essayed the painting of conventionally posed saints—no matter what his technical means might have been—his art would have contained the elements of decadence, for an artist's mental attitude cannot be dissevered from his product. This, I believe, was Nietzsche's theory in regard to Wagner. That the breaking off of this friendship was a great blow to the philosopher we know from his diary and from his letters. In fact, his affection for Wagner, the man, was so great that it was not until ten years had passed that he could bring himself to write the essay which he had long had in mind, "The Fall of Wagner."

	The year after the appearance of "Human, All-Too-Human," Nietzsche's ill-health compelled him to resign his professorship at Bâle. He had a small income which, together with the three thousand francs retiring allowance granted him by the University, permitted him now to travel moderately and to devote his entire time to his literary labours. He first went to Berne, where he stayed a few weeks. Later he visited Zürich and then St. Moritz. It was a brief holiday, but the change of locale, coupled with the relaxation from work, improved him both in physical health and in spirits. The winter of 1879-80 he spent with his mother at Naumburg, his old home; but the climate and the uncongenial surroundings dragged down his health once more, and it was not until toward the following spring, when he went to Venice, that he regained even a semblance of his normal condition. Here he was in company with Paul Rée and his life-long friend and disciple, Heinrich Köselitz, commonly known as Peter Gast. Nietzsche stayed at Venice until October, when he went to Genoa. The following year appeared "The Dawn of Day," his first book of constructive thinking.

	The remainder of Nietzsche's life up to the time of his final breakdown in January, 1889, was spent in a fruitless endeavour to regain his undermined health. For eight years, during all of which time he was busily engaged in writing, he sought a climate that would revive him. His summers were spent for the most part in the quiet solitude of Sils-Maria, a little Swiss village to which the tourist rarely ventured. In 1882 he visited Genoa and, with Paul Rée as companion, made a trip to Monaco. This journey ended disastrously for his health, and by his physician's order he made a trip to Messina. Soon after he settled at Grunewald, near Berlin; but the place depressed him, and we find him later in Tautenburg. Again Genoa claimed him for several months, and then, addicted to chloral, and despondent, he sought relief at Rome. But he could not stand the hot weather, and again he visited Sils-Maria, where, it seems, he was for the time greatly improved. In 1884, we find him again at Naumburg, and a little later at Nice and Venice. In the autumn of the same year, he spent several weeks travelling with his sister in Germany, but at the approach of winter, he proceeded to Mentone. In 1885 he again sought the company of Peter Gast at Venice, and spent the larger part of that year and the next at Venice and Nice. The lonely philosopher then paid a short visit to Leipzig to be once again with his old friend Rohde. But the years had estranged them; their views were now at opposites. Another of his few friends thus lost to him, he immediately returned to Nice. The year 1886 found him at the Riviera, and in 1887 he was again at Sils-Maria. Here he laboured incessantly, travelling to both Venice and Nice in the meantime. In the spring of 1888 he changed his plans and went to Turin. Then after his usual summer visit to Sils-Maria, he returned to Turin, where he remained until the fatal winter of 1888-89. Nietzsche was rarely happy during his travels. He was constantly ill and for the most part alone, and this perturbed and restless period of his life resolved itself into a continuous struggle against melancholy and physical suffering.
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